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The Khuṭba al-Jidda (The Sermon at Jeddah) of the Bāb
Translation Stephen Lambden (Ohio University), 2005 revised December 2007 from the Ms. in the
hand of Mullā Ḥusayn Bushrū'ī eventually privately published in INBMC vol. 91: 60-73.
Last updated 14/10/09

Old Jeddah .

The Arabic text
As yet there is no assured critical edition of the Khuṭba al-Jiddah (= Kh-J). Original mss. are
uncommon and difficult to obtain. Three such mss. texts of the Kh-J are currently known to exist: (1)
INBA mss. 5006C pp. 332-3; (2) INBA mss. 3036C pp. 494-6 and (3) the mss. behind INBMC 91 pp.
60-73. The Arabic text of the Kh-J typed out and translated below is based on the latter largely legible
Arabic mss. currently in private hands (photocopy in my possession). It was this ms. in the hand of
Mullā Ḥusayn Bushrū'ī containing the full text of the Kh-J that was photocopied in the mid. 1970s and
included in the privately published (in bound photocopied form) `Iran National Baha’i Archives
Manuscript Collection’ (= INBMC) volume 91 pp. 60-73. A typed electronic version was sent to the
present writer more than a decade ago from the Bahā’ī World Centre (Haifa, Israel) (= Haifa Kh-J).
The Arabic text of the Kh-J typed below occasionally incorporates good corrective readings found in a
number of printed citations (based on undisclosed mss.) of the Kh-J contained in a few modern Baha’i
publications, including (see bibliography for details):
Taqwīm-i tārīkh-i amr ... (= Taqwin), an annotated Babi-Baha'i chronology with a very brief
citation (p.24) from the Kh-J by the late `Abd al-Hamid Ishrāq Khavarī (d. 1971);

·

·

Muḥaḍarāt.. (= Muhadarat) (Vol. 2 pp. 729-31) also by Ishrāq Khavarī.

·

Ḥaḍrat-i Nuqṭa-yi ūlā (=Nuqta) of Muhammad `Alī Fayḍi (pp. 142-145).

·

`Ahd-i A`lā…(= AA) of Abu’l-Qasim Afnān (pp. 86-87).

The several significant variant citations of the Khuṭba al-Jidda printed in `Abu’l-Qasim Afnān’s

`Ahd-i A`lā and a few other printed Baha’i books cannot be fully dealt with here. Though the text

behind the INBMC 91 mss. and (the mostly brief) printed citations of the Kh-J have obvious copyists
errors and occasional textual difficulties, it remains possible to generate a reasonably sound semicritial text with a fairly small percentage of uncertain readings. It is clear that quite a few of the variant
readings in the aforementioned sources result from copyist lapses and/or varied attempts to read a

difficult, unpointed original manuscript(s).Other errors seem to have resulted from a failure to

recognize the qur'anic basis of certain Arabic phrases in the Kh-J or to correctly pick up on the
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vocabulary and style of the Bab. The unavailability of most of the extant mss. has prevented anything

like a fully critical edition being set forth or translated. I am confident, however, that both the text and
the still admittedly speculative and inadequate translation set out below, are not too far from being

reliable. In due course a full commentary on the Kh-J with detailed textual notes will be posted onto
my personal Website: ADD.

THE KHUṬBA AL-JIDDA (SERMON AT JEDDAH) OF THE BĀB.
___________________________________________________________________
Translation Stephen Lambden (Ohio University) 2005 revised December 2007 from the original
Mss. as eventually printed in the mid. 1970s in INBMC vol. 91: 60-73.
A yellow highlighter marks the text at successive divisions of versification; not, of course, part of the
original mss. but included for the sake of commentary and reference in a published version. Red text
indicates a textual issue selectively and succinctly commented upon in endnotes. The headings
marking some of the successive paragraphs ( I- X ) are my own and are not original to the Bāb.

From the Mss. of Khuba al-Jiddah in the hand of Mullā Ḥusayn Bushrū'ī (d. 1849 CE)
translated below.
[I]
[1-9]
[0]

ﺑﺴﻢ ﷲ ﺍﻟﺮﺣﻤﺎﻥ ﺍﻟﺮﺣﻴﻢ
In the name of God, the Merciful, the Compassionate.

ﺍﻟﺤﻤﺪ  ﺍﻟﺬی ﻗﺪ ﺍﻗﺎﻡ ﺍﻟﻌﺮﺵ ﻋﻠﯽ ﺍﻟﻤﺎء ﻭﺍﻟﻬﻮﺍء ﻋﻠﯽ ﻭﺟﻪ ﺍﻟﻤﺎء ﻭﻓﺮﻕ ﺑﻴﻨﻬﻤﺎ ﻋﻠﯽ

ﻛﻠﻤﺔ ﺍﻻء ﺛﻢ ﻗﺪ ﻓﺘﻖ ﺍﻻﺟﻮﺍء ﻣﻦ ﻋﺎﻟﻢ ﺍﻟﻌﻤﺎء ﺑﻴﻨﻬﻤﺎ ﺣﻔﻈﺎ ﻋﻠﯽ ﻛﻠﻤﺔ ﺍﻟﻬﺎء ﻭﺍﺧﺮﺝ ﻣﻦ

ﻫﺬﻩ ﺍﻟﻬﻮﺍء ﺷﺠﺮﺓ ﺍﻟﺴﻴﻨﺎء ﻭﺍﻟﻄﻔﻬﺎ ﻋﻠﯽ ﺍﻟﺒﺤﺮ ﺍﻟﺜﻨﺎء ﻟﻤﻄﻠﻊ ﻧﻮﺭ ﺍﻟﺒﻬﺎء ﻋﻠﯽ ﺳﺮﺁﺋﺮ ﺍﻟﺤﻤﺮﺍء
ﻟﻴﺴﻤﻊ ﻛﻞ ﻣﻦ ﻣﻄﻠﻊ ﺧﻂ ﺍﻟﺒﻴﻀﺎء ﻋﻦ ﺍﻓﻖ ﺍﻟﺴﻮﺩﺍء

ﻧﺪﺍء ﻭﺭﻗﺎﺕ ﺍﻟﺤﻤﺮﺍء ﻋﻠﯽ ﺍﻟﺸﺠﺮﺓ ﺍﻟﺨﻀﺮﺍء ﷲ ﻻ ﺍﻟﻪ ﺍﻻ ﷲ ﺭﺏ ﺍﻟﻌﺮﺵ ﻭﺍﻟﺴﻤﺎء
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[1] Praised be to God! Who raised up the Celestial Throne (al-`arsh) upon the watery expanse

(al-mā') [2] and the atmosphere (al-hawā') above the surface (wajh) of the watery expanse (al-mā').

[3] And He separated between these two through the word "Benefits" ( ﺍﻻءalā'). [4] Then he divided
the firmaments from the sphere of the theophanic Cloud (`ālam al-`amā'). [5] Betwixt these twain a
division (ḥifẓ ) suggestive of the (Arabic) letter "H" (al-hā' =
an

) ﻫ. And [6] And

from this atmosphere

(al-hawā') there emerged the Sinaitic Tree (shajarat al-sīnā'), its subtle graciousness overshadowing

the ocean of laudation (baḥr al-thanā') nigh the watchtower of the Light of radiant Glory (li-maṭla` nūr
al-bahā') above the crimson Thrones (sarā'ir al-hamrā'). [7] This that all might hearken through the

Dawning-Place of the Snow-white Script (khaṭṭ al-bayḍā) at the black Horizon (`ufq al-sawdā') [8] unto
the Call of the crimson leaves (waraqāt al-ḥamrā') upon the Green Tree (al-shajarat al-khuḍrā'),
[saying] [9] `God, there is no God except Him, the Lord of the Celestial Throne (al-`arsh) and of the
heavenly realm (al-samā')'.

[II]
[1-8]

ﻭﻗﺪ ﺍﺗﻘﻦ ﺑﺼﻨﻊ ﺣﻜﻤﺘﻪ ﺧﻔﻴﺎﺕ ﺍﻟﺼﻨﺎﻳﻊ ﻓﯽ ﻛﻞ ﺷﻴﯽء ﻟﺘﺪﻟﻌﻦ ﺍﻟﺴﻦ ﻛﻞ ﺍﻻﺷﻴﺎ ٌ ﺑﻨﻌﺖ ﻗﺪﺭﺗﻪ ﻋﻠﯽ ﻅﻬﻮﺭ ﺗﺠﻠﻴﺔ
ﻓﯽ ﺍﻟﺸﺠﺮﺓ ﺍﻟﻤﺒﺎﺭﻛﺔ ﻋﻠﯽ ﺍﻟﻄﻮﺭ ﺍﻟﺴﻴﻨﺎءﻋﻠﯽ ﺣﺮﻑ ﻣﻦ ﺭﻛﻦ ﺍﻟﺤﻤﺮﺁء ﷲ ﻻ ﺍﻟﻪ ﺍﻻ ﻫﻮ
ﻭﺍﻅﻬﺮ ﺑﻘﺪﺭﺗﻪ ﺫﻭﺍﺕ ﺍﻟﻤﻮﺟﻮﺩﺍﺕ ﻣﻦ ﺑﺤﺒﻮﺣﻴﺔ ﺍﻟﻘﺪﻡ ﻋﻠﯽ ﻣﻌﺮﻓﺔ ﺍﻟﺬﺍﺕ ﻟﻠﺬﺍﺕ ﺑﺎﻟﻤﺤﻮ ﺍﻟﻤﻨﻘﻄﻌﺔ ﻋﻦ
ﺍﻻﺳﻤﺎء ﻭﺍﻟﺼﻔﺎﺕ
ﻟﻴﺘﻠﺠﻠﺠّﻦ ﺣﻘﺎﻳﻖ ﺍﻻﻓﺌﺪﺓ ﺑﻨﻌﺖ ﻣﺸﻴﺌﺔ ﻋﻠﯽ ﻛﻠﻤﺔ ﺍﻻﻧﺸﺎء ﷲ ﻻ ﺍﻟﻪ ﺍﻻ ﻫﻮ

ﻭﺍﺣﻜﻢ ﺑﻌﺪ ﺗﻔﻮﺯ ﺍﻟﻤﻘﺪﺭ ﻋﻠﻢ ﻳﻢ ﺍﻟﻤﻘﺪﺭ ﻁﻤﻄﺎﻡ ﺍﻟﺘﺜﻠﻴﺚ ﻟﻜﺜﺮﺓ ﺍﻻﻣﻮﺍﺝ ﻋﻠﯽ ﺍﺑﺤﺮ ﺍﻟﺼﻠﻴﺐ ﻟﻴﺘﺮﻫّﻦ ﺍﻟﻨﺼﺎﺭی
ﺍﻟﻒ ﺍﻟﻘﺎﺋﻢ ﺑﻴﻦ ﺍﻟﻨﻬﺮﻳﻦ ﻋﻦ ﺍﻟﺸﺒﻪ ﻓﯽ ﺍﻟﻤﺜﻠﻴﻦ ﻭﻋﻦ ﺍﻟﺸﻜﻞ ﻓﯽ ﺍﻻﺧﺘﻴﻦ
ﻭﻟﻴﻌﺮﻓﻦ ﻋﻨﺪ ﻣﻄﻠﻊ ﺍﺭﻳﺎﺡ ﺻﺒﺢ ﺍﻟﺴﻴﻨﺎء ﻛﺜﺮﺓ ﺍﻻﻣﻮﺍﺝ ﻓﯽ ﺍﻟﻤﺎء

ﻟﻴﺴﺒّﺤﻦ ﷲ ﺭﺏ ﺍﻟﺒﺤﺮ ﺑﺬﻟﻚ ﻣﻦ ﺷﺎ ٌﻥ ﺍﻻﻣﻮﺍﺝ ﻣﻦ ﺗﻠﻚ ﺍﻟﻠّﺠﺔ ﺍﻻﺟﺎﺝ ﻋﻠﯽ ﻛﻠﻤﺔ ﺍﻟﺒﻴﻀﺎء ﻓﯽ ﻗﻌﺮ ﻳّﻢ ﺍﻟّﺴﺎﺑﻊ
ﻣﻦ ﺍﺑﺤﺮ ﺍﻟﺨﻀﺮﺍء ﷲ ﻻ ﺍﻟﻪ ﺍﻻ ﻫﻮ

The Divine Theophany and the Tripartite Reality of the Bāb.
[1] So be assured of that Divine Artistry (ṣana`) which is expressive of His Wisdom (ḥikmat),

the fullness of the Divine Handiwork evident in all things (kull shay'). [2] This to the end that every

tongue might assuredly acknowledge the purpose of His Power (qudrat) actualized through the

theophanic manifestation (ẓuhūr) of His Self-revelation (tajiliyyat) within the Blessed Tree upon Mount

https://web.archive.org/web/20150404125922/http://www.hurqalya.pwp.blueyonder.co.uk/0... 9/7/2016

The Khuṭba al-Jidda

Page 4 of 21

Sinai (ṭūr al-sīnā') disclosing thereby but a token of the Crimson Pillar (rukn al-ḥamrā'), 'God, no God
is there save Him'. [3] And He caused to be made manifest through His Power what is evident in the

essential realities of all existing things (dhawāt al-mawjūdāt) at the Midmost-Heart of Pre-Existence

(min buḥbūḥiyyat al-qidam) according to the deep gnosis of that Essential Reality (ma`rifat al-dhāt)
which is expressive of the Divine Essence by virtue of the essential detachedness [from the Divine

Essence] of the Divine Names and Attributes (`an al-asmā' wa'l-ṣifāt). [4] This to the end that the

realities of the inmost hearts might diligently persevere with their coming to realize the intention of the
providential purpose of the Divine Will (ni`at al-mashiyyat) expressed by virtue of the Logos-Word of
creative Genesis, "God, there is no God save Him" (lā ilāha illā huwa).

[5] And He did subsequently stipulate, on account of the realization of the foreordained

scheme (al-muqaddar), the knowledge of the Ocean of the Divine Foreordination (al-muqaddar)

through the surging waves of triplicity (ṭamṭām al-tathlīth) expressive of the multiplicity of the waves

upon the oceanic expanse of the crucifix (abḥār al-ṣalīb). [6] This did cause the Christians to

unhesitatingly perceive the upright letter "A" (alif al-qā'im) positioned betwixt two streams (al-nahrayn)

on account of His [the Bab's] likeness being even as twofold Images (al-mithlayn) in the form

characterized by dual [alphabetical] counterparts (shakl fī'l-ukhtayn). [7] And this was such that they

might assuredly come to realization respecting the Dawning-Place of the breezes of the Sinaitic Morn

[the Bab] which are expressive of the [truth of the] multiplicity of the waves in the watery Expanse (almā'). [8] Persons would thus assuredly come to glorify God, the Lord of the cosmic Ocean, despite

the issue of the multiple waves of the brackish Abyss (al-lujjat al-ujāj) which lie beyond the Snow-

white Logos-Word (kalimat al-bayḍā'), situated within the hollow depth of the seventh Sea (qa`r yamm
al-sābi`) which emerges from the Green Ocean. God, no God is there except Him.
[III]
[1-4]

ﻭﺍﻗﻀﻰ ﺑﻌﺪ ﺣﻜﻢ ﺍﻟﻘﺪﺭ ﻳّﻢ ﺍﻟﻘﻀﺎء ﺑﺎﻟﺤﺮﻑ ﺍﻟﺒﺪﺁء ﻟﻴﺘﻠﺌﻠﺌﻦ ﺍ ٌﻓﺌﺪﺓ ﺍﻟﻤﻤﻜﻨﺎﺕ ﺑﺎﻟﻤﺎء ﺍﻟﻤﺮﺷﺤﺔ ﻣﻦ ﻫﺬﺍ ﺍﻟﺒﺤﺮ
ﺍﻟﻤﻮﺍﺝ ﺍﻻّﺟﺎﺝ ﻟﻴﻄﺎﻟﻌﻦ ﻛﻞ ﺫّﺭﺍﺕ ﺍﻟﺨﻠﻖ ﻋﻨﺪ ﺗﺠﻠﯽ ﻧﻮﺭ ﺍﻟﺤﻤﺮﺍء ﻋﺪﻝ ﷲ ﻭﺣﻜﻤﺘﻪ
ﻭﻟﺘﻘﻮﻟّﻦ ﻋﻨﺪ ﺗﺠﻠﯽ ﻧﻮﺭ ﺍﻟﺒﻴﻀﺎء ﻛﻠﻤﺔ ﺍﻟﺬﺭ ﻣﻦ ﺩﻭﻥ ﺍﻟﺬﺭ ﷲ ﻻ ﺍﻟﻪ ﺍﻻ ﻫﻮ

ﻓﺴﺒﺤﺎﻥ ﷲ ﺍﻟﺒﺎﺭی ﺍﻟﺒﺪﻳﻊ ﻭﺍﻟﻮﺗﺮ ﺍﻟﺤﯽ ﺍﻟﻘﻴﻮﻡ ﺍﻟﻘﺪﻳﻢ

Renewed creation, the Covenant and the Eschatological Theophany
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[1] Then came to pass, subsequent to the decree of the divine Destiny (ḥukm al-qadar), the

Sea of the Divine Foreordainment (al-qiḍā') through the "Letter" (locus) of the Creative Genesis (bi'lḥarf al-badā'). [2] This such that the inmost hearts of all existing things might of a certainty be made to

sparkle brilliantly through the watery Expanse (al-mā') which sprinkles forth from this fiercely
billowing, yet brackish Sea (al-baḥr al-mawwāj al-ujāj). [3] This indeed that all existing microcosmic

entities of the world of creation (kull dharrāt al-khalq) might rise ascendant nigh the glorious

transfiguration of that crimson Light (`ind tajallī nūr al-ḥamrā') which is expressive of the Justice of

God and His Wisdom. [4] Wherefore shall there assuredly be a speaking forth through proximity to

the glorious transfiguration of the Snow-white Light; a primordial declaration (kalimat al-dharr) distinct
from that of the microcosmic entities (al-dharr), namely, `God, no God is there save Him. So glorified
be God, the Creator, the Wondrous, the Separate, the Living, the Self-Subsisting, the Pre-existent.'
[IV]
[1-4]

The Folly of the Ishrāqī philosophers followers of Shihāb al-Dīn Suhrawardī (d. 587/1191).

ﺳﺮ ﺍﻟﺘﺮﺑﻴﻊ ﺑﻌﺪ ﻗﻀﺎء ﺍﻟﻤﺸﻴﺔ ﻓﯽ ﺣﻜﻢ ﺍﻟﺘﺜﻠﻴﺚ ﻭﺍﺧﺘﻬﺎ ﻭﻅﻨﻮﺍ ﻓﯽ ﺣﻜﻢ
ّ ﻋﻤﺎ ﻗﺪ ﻭﺻﻔﻮﺍ ﺣﻜﻤﺎء ﺍﻟﺘﺸﺮﻳﻖ ﻓﯽ
ﺍﻟﺘﺮﺍﺏ ﻏﻴﺮ ﻣﺎ ﻗﺪﺭ ﷲ ﻟﻠﻨﺎﺭ ﻭﺷﺒﻬﻮﺍ ﺣﻘﺎﻳﻖ ﺍﻟﺼﻔﺎﺕ ﻋﻠﯽ ﻏﻴﺮ ﻋﻠﻢ ﺍﻟﻜﺘﺎﺏ ﻭﺣﺴﺒﻮﺍ ﺍﻥ ﻳﺤﺴﻨﻮﺍ ﻓﯽ ﺳﺒﻴﻞ
ﷲ ﻭﺟﺂﻭﺍ ﺑﺎﺛﻢ ﻋﻈﻴﻢ
ﻭﻋﻠﯽ ﻫﺬﺍ ﺍﻟﻤﻨﻬﺞ ﺍﻟﻮﻋﺮ ﻭﺍﻟﻤﺴﻠﻚ ﺍﻟﻤﺴﺘﻮﻋﺮ ﻗﺪ ﺑﻄﻠﻮﺍ ﺣﻜﻤﺎء ﺍﻟﻨﺎﺭ ﻋﻠﯽ ﺣﻜﻢ ﺍﻟﻘﺪﺭ ﻓﯽ ﺷﺎ ٌﻥ ﻣﻘﺪﻭﺭ

ﻭﺍﺳﺘﻘﺮﻭﺍ ﻋﻠﯽ ﻏﻴﺮ ﺣﻜﻢ ﷲ ﻓﯽ ﺍﺭﺽ ﻣﺴﺘﺘﺮ ﻭﻋﻠﻤﻮﺍ ﺍﻧﻬﻢ ﻗﺪ ﺍﺳﺘﻘﺎﻣﻮﺍ ﻓﯽ ﻅﻞ ﺍﻟﺸﻤﺲ ﻭﺍﻟﻘﻤﺮ ﻛﻼ ﻭﺭﺑﻚ
ﺍﻧﻬﻢ ﻟﻬﻢ ﺍﻟﻀﺎﻟﻮﻥ ﻭﺍﻧﻬﻢ ﻟﻬﻢ ﺍﻟﻤﺸﺒﻬﻮﻥ ﻭﺍﻧﻬﻢ ﺍﻟﻤﻜﺬﺑﻮﻥ
[1] It was the case that the Ishrāqī sages (ḥukamā' al-tashrīq) described the depth of the

fourfold [world of nature] (al-tarbī`) subsequent to the Divine Foreordainment (al-qiḍā') of [the

authority of] the Divine Will (al-mashiyya) through the decree of the threefold Reality (ḥukm al-tathlīth)
and its counterpart (= the Bab). [2] They [the Ishrāqī sages] thus speculated regarding the principle of

materiality (al-turāb) which [they regarded] as something other than what God destined for hellfire (alnār). They supposed that the realities of the Divine Attributes (haqā'iq al-ṣifāt) are other than the
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knowledge [sanctioned] in the Book (al-kitāb). And they [further vainly] supposed that they are ones

well-situated on the Path of God and persons who have attained a great restraint. [3] And upon this
rock-strewn [Ishrāqī] path and tortuous road these [Ishrāqī] sages (ḥukamā') went astray, being ones
fit for hellfire according to the dictates of Fate (ḥukm al-qadr) and according to an extent predestined.

[4] So they [the Ishrāqī philosophers] ultimately attained a position contrary to the decree of

God (ḥukm Allāh) in the realm of things veiled away (arḍ al-mustatir). They taught that they stood
upright in the shadow of the Sun and the Moon. Nay, on the contrary! for thy Lord testifies to the fact

that they are indeed wayward and are to be numbered among such dubious sophists (almushubbahūn) as are reckoned among the untruthful.
[V]
[1-10]

Sound theology
and waywardness of the followers of Mullā Ṣadra (d.1050/1640).

ﻗﻞ ﺍﺑﺪﻉ ﷲ ﺭﺏ ﺍﻟﺨﻠﻖ ﻓﯽ ﻛﻞ ﺷﻴﯽء ﺣﺪ ﺍﻟﺘﺸﺒﻴﻪ ﻣﻨﻌﺖ ﺍﻟﺘﻘﻄﻴﻊ ﻟﺌﻼ ﻳﻔﺘﺮی ﻧﻔﺲ ﻓﯽ ﺗﻠﻘﺎء ﻭﺟﻪ ﷲ ﺑﺎﻟﻜﻠﻤﺔ
ﺍﻟﻮﺻﻞ

ﻭﻗﺪ ﻋﺮﻓﻪ ﺑﺎﻟﻌﺪﻝ ﻣﻮﺍﻗﻊ ﺍﻻﻣﺮ ﻓﯽ ﻣﻘﺎﻡ ﺍﻟﻔﻀﻞ ﻭﻟﻘﺪ ﻋﻤﻮﺍ ﻋﻴﻦ ﺍﻟﺼﺪﺭﻳﻦ ﻓﯽ ﻣﻌﺮﻓﺔ ﺍﻟﺮﺏ ﻭﻧﻄﻘﻮﺍ ﺑﺎﻟﻮﺍﺡ ﻣﺎ
ﻧﺰﻝ ﻓﯽ ﺍﻟﻘﺮﺁﻥ ﻭﻣﺎ ﻳﺒﺪﻉ ﻣﻦ ﺍﻳﺪی ﺍﻫﻞ ﺍﻟﺤﻖ ﻭﺍﻛﺘﺴﺒﻮﺍ ﺑﻤﺎ ﻗﺪ ﻛﺘﺒﻮﺍ ﻓﯽ ﺍﻟﻮﺍﺣﻬﻢ ﻣﺜﻞ ﺍﻟﻤﺸﺎﻋﺮ ﻭﺍﺷﺒﻬﻬﺎ ﻓﯽ
ﺩﻗﺎﻳﻖ ﺯﻛﻮﺍﻥ ﺍﺟﺮﺩ ﺧﺸﻦ
ﻓﺴﺒﺤﺎﻥ ﷲ ﻛﺎﻧﻬﻢ ﻻ ﻳﻘﺮﺍﻭﺍﺣﻜﻢ ﺍﻟﻘﺮﺁﻥ ﻭﻟﻦ ﻳﺸﻌﺮﻭﺍ ﺑﺎ ٌﺣﻜﺎﻡ ﺍﻫﻞ ﺍﻟﺘﺒﻴﺎﻥ ﻭﺣﻜﻤﻮﺍ ﻓﯽ ﻣﻌﺮﻓﺔ ﺭﺑﻬﻢ ﻛﺤﻜﻢ
ﺍﻟﻤﺎء ﻓﯽ ﺍﻻﺷﺠﺎﺭ ﻓﺘﻌﺎﻟﯽ ﷲ ﻋﻤﺎ ﺍﻓﺘﺮی ﺍﻟﻤﺤﺴﻦ ﻓﯽ ﻛﻼ ﻣﻪ ﻟﻦ ﻳﺤﻴﻂ ﺑﻌﻠﻢ ﷲ ﻣﻦ ﺑﻌﺾ ﺣﺮﻑ
ﻓﻘﺪ ﺿﺮﺏ ﺑﺎﻟﻤﺜﻞ ﻓﯽ ﺍﻟﺬﺍﺕ ﻛﻨﻔﯽ ﺍﻻﺑﻬﯽ ﻓﯽ ﺍﻻﻣﻮﺍﺝ ﻭﺍﻟﻤﺎء ﻋﻨﺪ ﺗﻌﺎﻳﻦ ﺍﻟﺜﻠﺞ ﻓﯽ ﺍﻻﺷﺒﺎﻩ

ﺍﻥ ﷲ ﻭﻣﻼﺋﻜﺘﻪ ﺑﺮﻳﺌﻮﻥ ﻣﻦ ﻫﻮﻻء ﺍﻟﺤﻜﻤﺎء ﻓﻘﺪ ﺍﺷﺘﺒﻬﺖ ﻋﻠﯽ ﺍﻧﻔﺴﻬﻢ ﺁﻳﺎﺕ ﺍﻟﺨﻠﻖ ﺑﻤﻌﺮﻓﺔ ﺍﻟﺬﺍﺕ ﻭﺍﺣﺘﻤﻠﻮﺍ
ﺍﻻﺋﻤﻪ ﺑﻤﺎ ﻗﺪ ﺣﻜﻤﻮﺍ ﻋﻠﯽ ﻏﻴﺮ ﺣﻜﻢ ﷲ ﻓﯽ ﺍﻟﻘﺮﺁﻥ
[1] Say: God, the Lord of Creation is the supreme Creator (abda`) of everything (fī kull shay'), One

beyond anthropomorphism (ḥadd al-tashbiyya) and utterly abstracted from fragmentation (al-taqṭī`),

perchance some soul might calumniate in the Presence of the Countenance of God (tilqa' wajh Allāh)
through an [inappropriate] expression of union [with Him] (al-waṣl). [2] He hath ever been One known

on account of [His] Justice (bi'l-`adl) as is evident in the loci of the Cause (mawāqi` al-amr) on the

level of the Divine Bounty (al-faḍl). [3] This although the sight of the Ṣadriyyīn [followers of Mullā

Ṣadrā' d. 1050/1640] hath been blinded to the gnosis of the Lord (ma`rifat al-rabb). [4] They
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scattered abroad the scriptural Tablets (al-alwāḥ) that were sent down in the Qur'ān and failed to
progress with the assistance of the custodians of the Truth (ahl al-ḥaqq). [5] They [acquired naught

but] what they had themselves written in their tablets (alwāḥ) such as the [Kitāb al-] Mashā`ir ("[Book
of] Metaphysical Penetrations") and its like relating to the intricacies of speculative knowing (daqā'iq
zakwān) [?], issues complex (ajrad) and impenetrable (khushn).

[6] Yet glorified be God! It is as if they fail to register the [clear] guidance of the Qur'ān (ḥukm

al-Qur'ān) and proved unable to comprehend the dictates of the custodians of clear exposition (ahl altibyān). [7] They make judgments respecting the gnosis (ma`rifat) of their Lord that are even as a

judgment regarding the [existence of] water in trees (al-mā' fi'l-ashjār)! [8] So exalted be God above

what is a calumny respecting the Beneficent Power of His Word (al-muḥsin fī kalāmihi) and with
respect to His not encompassing every minutiae within the knowledge of God! [9] They even strike a

similitude about the Divine Essence (al-dhāt) [to the effect that] there is a negation of the All-Glorious
[Godhead] (ka-nafy al-abhā) within the "waves" (al-amwāj) [of the ocean of existence] or [an analogy]

of "water" (al-mā') subsumed nigh the alluring effect of "ice" (ta`āyn al-thalj) on account of their
similarity. [10] God and the angels observe these philosophers (al-ḥukamā') who have
anthropomorphized themselves as signs of the Creator (āyāt al-khalq) in the gnosis of the Divine
Essence (bi-ma`rifat al-dhāt). And they [furthermore] subsume within themselves the [authority of] the
Imams for they make decrees contrary to the decree of God in the Qur'ān.

[VI]
[1-18]

The Twin exponents of Shī`ī Islamic wisdom, Shaykh Aḥmad al-Aḥsā’ī (d. 1241/1826) and
Sayyid Kāẓim Rashtī (d. 1259/1843).
[1-12]

ﻭﻟﻘﺪ ﺍﺗﺒﻌﻮﺍﻫﻢ ﺑﺎﺣﺴﺎﻥ ﺍﻛﺜﺮ ﺍﻟﻌﻠﻤﺎء ﻣﻦ ﺣﻴﺚ ﻻ ﻳﻌﻠﻤﻮﻥ ﺣﻜﻢ ﻣﻦ ﺍﻫﻞ ﺍﻟﺒﻴﺎﻥ ﺣﺘﯽ ﻗﺪ ﻁﻠﻊ ﺍﻟﻴﻮﻡ ﺑﺎﻟﻀﻴﺎء
ﻭﺍﺿﺎء ﺍﻟﺸﻤﺲ ﻭﺍﻟﻘﻤﺮ ﺑﺤﻜﻢ ﺍﻻﻧﺸﺎء ﻗﺪ ﺑﻴﻨﺎ ﻟﻜﻢ ﺁﻝ ﷲ ﻓﯽ ﻣﻌﺮﻓﺔ ﺍﻻﺑﺪﺍﻉ ﻋﻠﯽ ﺳﺪ ﺍﻻﻧﻘﻄﺎﻉ ﻗﻄﻊ ﺍﻻﻣﺘﻨﺎﻉ
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ﻭ ﺍﻛﺘﺴﺒﺎ ﻋﻠﯽ ﻫﻴﻜﻞ ﻣﻌﺮﻓﺘﻬﺎ ﺑﻤﺎ ﻗﺪ ﺷﺎء ﷲ ﻓﻲ ﺣﻘﻬﻤﺎ ﻭ ﻗﺪ ﻛﺘﺒﻨﺎ ﺑﺎﻳﺪﻳﻬﻤﺎ ﻣﻦ ﺣﻜﻢ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻮﺍﺡ ﺍﻟﻠﻮﺡ
ﻓﯽ ﺍﻟﻔﻮﺍﻳﺪ ﻭ ﺍ ﻟﻠﻮﺍﻣﻊ ﺍﺛﺎﺭﻩ ﻟﺘﺴﺘﻘﺮ ﺍﻻﻓﺌﺪﺓ ﻣﻦ ﻓﻮﺍﻳﺪ ﺁﻳﺎﺗﻪ ﻭﺍﺿﺎء ﺍﻟﺤﻘﺎﺋﻖ ﻣﻦ ﻟﻮﺍﻣﻊ ﺍﺛﺎﺭﻩ

ﻭﻟﻘﺪ ﺍﺗﺒﻌﻮﻫﻤﺎ ﺑﺤﻜﻢ ﺍﻟﻘﺪﺭ ﺍﻫﻞ ﻣﺴﺘﺘﺮ ﻭﺭﺟﻌﻮﺍ ﺍﻟﯽ ﻓﻄﺮﺓ ﷲ ﻣﻦ ﺣﻜﻢ ﺍﻟﻘﺮﺁﻥ ﻓﯽ ﺷﺎ ٌﻥ ﻣﻘﺪﺭ ﻓﻜﻞ ﻗﺪ ﺍﻛﺘﺴﺒﻮﺍ
ﻧﺼﻴﺒﻬﻢ ﻣﻦ ﺣﻜﻢ ﺍﻟﻜﺘﺎﺏ ﻭﺍﺣﺘﻤﻞ ﺍﻻﺧﺮﻭﻥ ﺑﺎﻻﻓﺘﺮﺍ ﺑﻬﻤﺎ ﻋﻠﯽ ﻏﻴﺮ ﺍﺣﺎﻁﺔ ﻋﻠﻢ ﺍﻟﻮﺍﺿﻊ ﻛﻤﺜﻞ ﺍﻟﺬﻳﻦ ﻗﺪ ﺍﻓﺘﺮﻭﺍ
ﻋﻠﯽ ﺍﻭﻟﻴﺎء ﷲ ﺑﻐﻴﺮ ﻋﻠﻢ ﻭﻭﻻ ﻛﺘﺎﺏ ﻣﺒﻴﻦ ﺣﺘﯽ ﺭﺟﻊ ﺍﻟﻜﺎﻑ ﻓﯽ ﻣﺤﻞ ﺍﻻﻣﺮ ﺍﻟﯽ ﻣﻨﻄﻘﺔ ﺣﻜﻤﻪ ﻭﺩﻭﺭ ﺍﻻﺩﻭﺍﺭ
ﻟﻴﻮﻡ ﷲ ﻓﯽ ﺷﺎ ٌﻥ ﺑﺪﻳﻊ ﻭﺍﻻﻧﻮﺍﺭ ﻋﻠﯽ ﺳﺮ ﻣﻨﻴﻊ ﻗﺪ ﻁﻠﻊ ﺍﻻﻧﻮﺍﺭ ﻣﻦ ﻋﻠﻢ ﺍﻟﻌﻤﺎء ﻭﺍﻧﻄﻖ ﺷﺠﺮﺓ ﺍﻟﺴﻴﻨﺎء ﻓﯽ
ﺑﺤﺮ ﺍﻟﺜﻨﺎء ﻭﺍﻅﻬﺮ ﻛﻠﻤﺔ ﺍﻟﺘﺴﺒﻴﺢ ﻓﯽ ﺍﺭﺽ ﺍﻟﺤﻤﺮﺍء
[1] Since they were unaware of the decree issued by the people of clear exposition (ahl al-

bayān) many of the [Shi`i] `ulamā' (divines) imitated them [the Mullā Ṣadrā philosophers] in their
pursuit of good deeds (bi'l-iḥsān). [2] This until the Day dawned forth in splendour (ḍiyā') and the

"sun" and the "moon" shed illumination on account of the verdict of recreation (ḥukm al-inshā'). [3] [It

was then that] These twain [= Shaykh Aḥmad and Sayyid Kāẓim] expounded for thee [the truth
respecting] the [Shī`ī] family of God (Āl Allāh) established in the gnosis of the regeneration (ma`rifat

al-ibdā`) and discoursing at the very pinnacle of abstraction (sadd al-inqiṭā`), [in ways] all but beyond
impenetrability (qaṭa` al-imtinā`)!

[4] And these twain [Shaykh Aḥmad and Sayyid Kāẓim] acquired the Persona of their [the

Shī`ī family of God's] gnosis (haykal al-ma`rifatihā) as accords with whatsoever God had willed

respecting their twofold Reality (ḥaqq). [5] And these twain [Shaykh Aḥmad and Sayyid Kāẓim] did

write with their two hands something of the import of the Qur'ān [in the form of] scriptural Tablets
(alwāḥ), such as the Tablet setting forth the Fawā’id (“Observations”) (lawḥ fi'l-fawā'id) and the
Lawāmi` ("Brilliances") among their writings (lawāmi` āthārihi). [6] This such that the inmost hearts of

the people might be established through the deep observations implicit in their verses (min fawā'id alāyātihi) and the radiance of the realities of the brilliances implicit in their writings (min lawā'mi`
āthārihi).

[7] And persons did follow these two in line with the dictates of destiny (ḥukm al-qadr), the

people of innermost mystery (ahl al-mustansir) who thereby returned unto their pristine, Godbestowed human condition (fiṭrat Allah) as stipulated in the Qur'ān, on the level of that which is

foreordained (fī sha`n al-muqaddar). [8] So all such persons acquired for themselves their
[foreordained] destiny (naṣīb) as accords with the decree implicit in the Book.

[9] And these latter-day persons (al-ākhirūn) did bear the calumny (bi'l-iftirā') surrounding these

twain [Shaykh Aḥmad + Sayyid Kāẓim] as accords with that destiny which was other than something

encompassed by the knowledge that concerns what is preordained (`ilm al-wāḍi`). [10] This was after
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the likeness of such as did slacken, bereft of knowledge, before the chosen ones of God (awliyā'
Allāh). [11] They failed to [pay due attention to] a Manifest Book (kitāb mubīn) such that the letter "K"

in the locus of the [Real] Cause (al-kāf fī maḥall al-amr) returned unto the sphere of His Decree
(minṭaqat ḥukm) and the Cycle of Cycles (dawr al-adwār) [was initiated] with the onset of the Day of
God (li-yawm Allāh) in a manner revolutionary (fī sha`n badī`).

[12] This when the Lights (al-anwār) did configure according to a transcendent mystery (sirr

manī`) for these Lights (al-anwār) dawned forth through the knowledge of the realm of the Divine
Cloud (min `ilm al-`amā'). Then [also] did the Sinatic Tree (shajarat al-sīnā') cry out in the Ocean of

Laudation (baḥr al-thanā') when there was made manifest the Word of Glorification (kalimat al-tasbīḥ)
in the Crimson Land (arḍ al-ḥamrā').

[13-18]

ﺍﻻ ﻳﺎ ﺍ ٌﻫﻞ ﺍﻟﻔٌﻮﺍﺩ ﻗﺪ ﻁﻠﻊ ﺷﺠﺮﺓ ﺍﻟﺼﺎﻧﻊ ﻭﺍﻟﻤﺴﺘﺴﺮﺍﺕ ﺍﻟﻄﻼﻳﻊ ﻭﺍﻟﺸﻤﺲ ﺍﻟﻼﻣﻊ ﻭﺍﻻﺳﻢ ﺍﻟﻘﺎﻁﻊ ﻫﺬﺍ ﺍﻟﻨﻮﺭ
ﺍﻟﺬی ﻗﺪ ﺣﻤﻞ ﺣﺮﻑ ﺍﻟﻬﺎء ﻓﯽ ﺍﺭﺽ ﺍﻟﻔﺆﺍﺩ ﻭﺧﺮﺝ ﻣﻦ ﺣﺪ ﺍﻟﻮﺍﻭ ﻓﯽ ﻗﻠﻢ ﺍﻟﻤﺪﺍﺩ ﺫﻛﺮ ﷲ ﺍﻟﺬی ﻗﺪ ﻧﺰﻝ ﺍﻟﻴﻪ
ﺍﻻﻳﺎﺕ ﺑﻠﺴﺎﻥ ﷲ ﺍﻟﻨﺎﻁﻖ ﻓﯽ ﺍﻟﺪﻻﻻﺕ ﻟﻴﻌﻠﻢ ﻛﻞ ﺍﻟﻨﺎﺱ ﺣﺪ ﻣﺸﺮﺑﻬﻢ ﻭﺣﻜﻢ ﻫﺬﺍ ﺍﻟﻤﺎء ﺍﻟﺒﻴﻀﺎء ﻭﻟﻴﺤﻤﻞ ﻛﻞ
ﺫی ﺷﺮ ﻛﻠﻤﺔ ﺍﻟﺴﻔﻠﯽ ﻋﻠﯽ ﻣﺎ ﻗﺪﺭ ﻓﯽ ﻟﻮﺡ ﺍﻭ ﺍﺩﻧﯽ

ﻛﺬﻟﻚ ﻗﺪ ﻧﺰﻝ ﷲ ﺁﻳﺎﺕ ﺍﻟﻄﻮﺭ ﻣﻦ ﻣﺴﺘﻘﺮ ﺍﻻﻋﻠﯽ ﻟﻴﻌﻠﻢ ﻛﻞ ﺑﺎﻣﺮﻩ ﻭﻣﻔﺎﺭﻉ ﻭﻛﻞ ﺳﺎﻣﻊ ﻭﻗﺎﻟﻊ ﻛﻠﻤﺎﺕ ﺍﻟﻔﺮﺩﻭﺱ
ﻓﯽ ﻟﻮﺡ ﺍﻟﻘﺪﻭﺱ ﻭﺍﻻﻳﺎﺕ ﺍﻟﻨﺎﺯﻟﺔ ﻣﻦ ﻣﻜﻔﻬﺮﺍﺕ ﺍﻟﻌﻠﻤﺎء ﻓﯽ ﻅﻞ ﺍﻟﻔﺮﺩﻭﺱ ﻟﻴﺤﻴﯽ ﻛﻞ ﺍﻻﻧﻮﺍﺭ ﺑﻤﺎء ﺍﻟﺤﻴﻮﺍﻥ
ﻣﻦ ﻫﺬﺍ ﺍﻟﻄﻤﻄﺎﻡ ﺍﻟﻤﻮﺍﺝ ﻣﺎء ﺍﻟﻜﺎﻓﻮﺭ ﺑﺤﻜﻢ ﺍﻟﻜﺘﺎﺏ ﻭﻟﻴﻨﻜﺸﻒ ﻛﻞ ﺍﻻﺳﺮﺍﺭ ﺑﻤﺎء ﺍﻟﺤﻤﺮﺍء ﻣﻦ ﻫﺬﺍ ﺍﻟﺒﺤﺮ
ﺍﻟﺒﻴﻀﺂء ﻣﺎء ﺍﻟﻄﻬﻮﺭ ﻟﺤﻜﻢ ﷲ ﻣﻦ ﻛﻠﻤﺔ ﺍﻟﻜﺘﺎﺏ
[13] Wherefore, O people of the inmost heart (ahl al-fū`ād), did the Tree of Creative Potency

(shajarat al-ṣāni`) dawn forth with the ascendant, deeply secreted mysteries (al-mustansirrāt ṭalāyi`)

along with the Brilliant Sun and the Irrefutable Name (al-ism al-qāṭi`), this Light (al-nūr) which beareth

the letter "H" (ḥarf al-hā') in the land of the inmost heart (arḍ al-fū'ād). [14] There emerged from the
boundary of the letter

و

"w" (ḥadd al-wāw) through the Pen flowing with Ink (qalam al-midād), the

Dhikr-Allāh ("Remembrance of God") who was in receipt of revealed verses in the language of God

(lisān Allāh) [= Arabic], one crying out with Proofs to the end that all humanity might know the locale

of their [destined] drinking-place (ḥadd al-mashrab) and the decree respecting this Snow-white watery
Expanse (al-mā' al-bayḍā'). [15] And this to the end that all tainted with the sin of the most depraved

utterance (kalimat al-suflā) might bear whatsoever hath been decreed [for them] in a Tablet which
expresses something even more contemptible (lawḥ aw adnā').
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[16] Thus was it that God did send down the verses of the Sinaitic Mount (āyāt al-ṭūr) from the

Most Transcendent Abode (mustaqarr al-a`lā) to the end that all might be cognizant of His Cause (alamr) and expound its branches (mufāri`), that all might hear and appreciate the words of Paradise

(kalimat al-quds) in the Tablet of Holiness (lawḥ al-quds) and the verses which descend from [the
realm of] the dusky zones of the Divine Cloud (mukfahirrāt al-`amā') in the very shadow of Paradise.

[17] This that all the Luminaries (al-anwār) might bestow life through the Water of Life (mā' al-

ḥayawān) which cometh from the crashing crests of the surging waves that are of the watery expanse

of Camphor (mā’ al-kāfūr) as accords with the decree of the Book. [18] This took place that He might

unveil all mysteries through the Crimson watery Expanse (mā' al-ḥamrā') from this Snow-White
Ocean (al-baḥr al-bayḍā'), the watery Expanse that is purified on account of the Decree of God
through the Word of the Book.

[VII]
[1-15]

The Pilgrimage Journey and the Islamic Pilgrimage of the Bāb
[1-4]

ﻓﻠﻠﻪ ﺍﻟﺤﻤﺪ ﻭﺍﻟﻌﻈﻤﺔ ﻭﺍﻟﺜﻨﺎء ﻭﻻ ﻳﺤﻴﻂ ﺑﻌﻠﻤﻪ ﺍﻻ ﻣﻦ ﺷﺎء ﺍﻧﻪ ﻻ ﺍﻟﻪ ﺍﻻ ﻫﻮ ﷲ ﻻ ﺍﻟﻪ ﺍﻻ ﻫﻮ ﺍﻟﺤﯽ ﺍﻟﻤﺘﻌﺎﻝ
ﷲ ﻻ ﺍﻟﻪ ﺍﻻ ﻫﻮ ﺍﻟﻐﻨﯽ ﺍﻟﻤﻨﺎﻥ ﻗﺪ ﺍﺳﺮی ﻛﻠﻤﺔ ﻋﺒﺪﻩ ﻣﻦ ﺍﺭﺽ ﻣﻮﻟﺪﻩ ﻓﯽ ﺍﻟﺴﻨﺔ ﺍﻟﺴﺘﻴﻦ ﺑﻌﺪ ﺍﻟﻤﺎﺋﺘﻴﻦ ﻭﺍﻻﻟﻒ
ﻋﻦ ﺍﻟﻬﺠﺮﺓ ﺍﻟﻤﻘﺪﺳﺔ ﻳﻮﻡ ﺍﻟﺴﺎﺩﺱ ﻣﻦ ﺍﻟﻌﺸﺮ ﺍﻟﺜﺎﻟﺚ ﻣﻦ ﺍﻟﺸﻬﺮ ﺍﻟﻤﻘﺪﻡ ﻋﻠﯽ ﺷﻬﺮ ﷲ ﺍﻟﺤﺮﺍﻡ ﺍﻟﺬی ﻧﺰﻝ ﻓﻴﻪ
ﺍﻟﻘﺮﺁﻥ ﻭﺍﺑﻠﻐﻪ ﺍﻟﯽ ﺟﺰﻳﺮﺓ ﺍﻟﺒﺤﺮ ﻓﯽ ﻳﻮﻡ ﺍﻟﺴﺎﺩﺱ ﻣﻦ ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ ﺷﻬﺮ ﺭﻣﻀﺎﻥ ﺍﻟﺬی ﻗﺪ ﻗﻀﯽ ﺍﻟﻘﺪﺭ ﻓﻴﻬﺎ
ﻋﻠﯽ ﺣﻜﻢ ﷲ ﻓﯽ ﻟﻴﻠﺔ ﻣﻨﻬﺎ ﻋﻠﯽ ﺧﻴﺮ ﻣﻦ ﺍﻟﻒ ﺷﻬﺮ ﻣﻦ ﺩﻭﻧﻬﺎ
[1] So unto God be the Praise, the Grandeur and the Laudation for there are none that encompass

His knowledge save whomsoever He wills. He, verily, no God is there except Him. [2] God, no God is
there except Him, the Living, the Elevated. [3] God, no God is there except Him, the Independent, the
Bountiful.
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[4] The Word of His servant [= the Bāb] was transported (cf. Q. 17:1) from the land of His birth

(Shiraz), in the year 1260 of the sacred Ḥijra reckoning, on the 6th day of the third decad (= the 26th)
of the month preceding the month which is the sacred month of God (al-shahr Allāh al-ḥarām) in

which He sent down the Qur'ān [= 26th Sha`bān which precedes the month of Ramaḍān = September
10th 1844] for thereon He enabled him (the Bāb) to attain unto the shore of the Ocean (jazīrat albaḥr) (= Bushire) on the day which is the sixth of the sacred month, the month of Ramaḍān (= 19th

September 1844) on which He instituted that Destiny (al-qadr) as accords with the Decree of God
(ḥukm Allāh) enacted on that Night (layla) which is better than 1000 months apart therefrom (cf. the
laylat al-qadr in Qur'ān 97:1ff).

[5-8]

ﻭﻟﻘﺪ ﺍﺭﻓﻌﻪ ﺑﺠﻮﺩﻩ ﻋﻠﯽ ﻓﻠﻚ ﺍﻟﻤﺴﺨﺮ ﻓﻮﻕ ﺍﻟﻤﺎء ﻳﻮﻡ ﺍﻟﺘﺎﺳﻊ ﻣﻦ ﻋﺸﺮ ﺍﻟﺜﺎﻧﯽ ﻣﻦ ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ ﺷﻬﺮ ﷲ
ﺍﻟﺬی ﻗﺪ ﻓﺮﺽ ﻓﻴﻪ ﺍﻟﺼﻴﺎﻡ ﻭﺍﺑﻠﻐﻪ ﺍﻟﯽ ﺍﻡ ﺍﻟﻘﺮی ﺑﻴﺖ ﷲ ﺍﻟﺤﺮﺍﻡ ﻓﯽ ﻳﻮﻡ ﺍﻻﻭﻝ ﻣﻦ ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ ﺷﻬﺮ ﷲ
ﺍﻟﺬی ﻗﺪ ﻗﻀﯽ ﻓﻴﻪ ﺣﻜﻢ ﺍﻟﺤﺞ ﻻﻫﻞ ﺍﻻﺳﻼﻡ ﻭﺗﻢ ﻓﻴﻪ ﺍﻟﺴﻌﯽ ﺑﻴﻦ ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ ﻭﻣﺎ ﻗﺪﺭ ﻓﯽ ﺍﻟﻄﻮﺍﻑ ﻭﺍﻟﻘﻴﺎﻡ
ﻭﻗﺪ ﻗﻀﯽ ﻓﻴﻪ ﺣﻜﻢ ﻣﻨﺎﺳﻚ ﺍﻟﻌﻤﺮﺓ ﻭﺍﻟﺤﺞ ﻓﯽ ﻳﻮﻡ ﺍﻟﺜﺎﻟﺚ ﻣﻦ ﺍﻟﻌﺸﺮ ﺍﻟﺜﺎﻧﯽ ﻣﻦ ﻫﺬﺍ ﺍﻟﺸﻬﺮ ﺍﻟﻤﻘﺪﻡ ﺷﻬﺮ ﷲ
ﺍﻟﺤﺮﺍﻡ

ﺛﻢ ﻗﺪ ﺍﺻﻌﺪﻩ ﺍﻟﯽ ﺑﻠﺪ ﺣﺒﻴﺒﻪ ﻣﺤﻤﺪ ﺭﺳﻮﻝ ﷲ ﺻﻠﯽ ﷲ ﻋﻠﻴﻪ ﻭﺍﻟﻪ ﻭﺧﺎﺗﻢ ﺍﻟﻨﺒﻴﻦ ﻣﻦ ﻣﻀﻲ ﻫﺬﺍ ﺍﻟﻴﻮﻡ ﺍﻟﯽ ﻳﻮﻡ
ﺍﻟﺴﺎﺑﻊ ﻣﻦ ﺳﻨﺔ ﺍﺣﺪﻱ ﻭﺳﺘﻴﻦ ﺑﻌﺪ ﺍﻟﻤﺎﺋﺘﻴﻦ ﻭﺍﻻﻟﻒ ﻣﻦ ﺍﻟﻬﺠﺮﺓ ﺍﻟﻤﻘﺪﺳﺔ ﻣﻦ ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ ﺷﻬﺮ ﷲ ﺍﻟﺬی
ﻗﺪ ﻗﺘﻞ ﻓﻴﻪ ﺍﻟﺘﺴﺒﻴﺢ ﻭﺍﻟﺘﻬﻠﻴﻞ ﺑﻘﺘﻞ ﻛﻠﻤﺔ ﺍﻟﺘﻜﺒﻴﺮ ﻭﺍﻟﺘﻤﺠﻴﺪ ﺍﺑﯽ ﻋﺒﺪ ﷲ ﺍﻟﺤﺴﻴﻦ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ

[5] So He indeed raised him [= the Bāb] up through His Bounty upon an oppressive ship (fulk
al-musakhir) [sailing] upon the water on the day which was the ninth day of the second decad (= 19 )
th

of the sacred month, the month of God on which He instituted Fasting (al-ṣiyām) (= the 19th of

Ramaḍān = October 2nd 1844). [6] And he (the Bāb) attained unto the Mother of Cities [= Mecca]
(umm al-qurā), the sacred House of God (bayt Allāh al-ḥarām) on the first day of the sacred month of

the month of God (= 1st of Dhu'l-Ḥijjah = December 12th 1844) which is the month wherein He
instituted the decree of Pilgrimage (al-ḥajj) for the people of Islam and completed it with hastening to

and fro between Ṣafā and Marwa and what he decreed regarding circumambulation and rising up. [7]

And He also decreed [the completion of the events with] the ceremonial sacrifices (manāsik)
consonant with the `Umra (the 'Sacred Visitation') and the Ḥajj (= Pilgrimage) on the third day of the

second decad (= the 13th) of the selfsame sacred month which precedes the month of God (= the
13th of Dhu'l-Ḥijjah = December 24th 1844).

[8] Then he enabled him to advance unto the land of His Beloved One (ḥabīb) [= Medina],

Muhammad, the Messenger of God (rasūl Allāh), may the blessings of God be upon him and his
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family, the seal of the prophets (khātam al-nabiyyīn), from the onset of this day which is the seventh

day of the year 1261 of the sacred Ḥijra calendar, on the sacred month [ = 7th of Muḥarram =

January 16th 1845], the month of God whereon was killed [the one who embodied] the Glorification of
God (tasbīḥ= subḥān-Allāh' , "Glorifed be God") and the Hallowing Testimony (taḥlīl = lā ilāh ilā Allāh,
"there is no God but God"), through the killing of [the embodiment of] the very Word of the
Magnification of God (kalimat al-takbīr = Allāh akbar, "God is greatest") and of the Laudation of God

(tamḥīd = al-ḥamd li-llāh, "Praise be God"), namely, the Forefather (`Abī) of the servant of God (`AbdAllāh) [ = the Bab], the [third Imam]) Ḥusayn (martyred `Āshūrā' = the 10th Muḥarram 61/680),
upon him be peace!

The tomb of Eve in Jeddah

[9-15]

ﻓﻠﻠﻪ ﺍﻟﻘﺪﺭ ﻭﺍﻟﻜﺒﺮﻳﺎء ﺑﻤﺎ ﻗﺪ ﺍﺣﻔﻈﻪ ﻓﯽ ﺣﺮﻡ ﺍﻟﻘﺪﺱ ﺳﺒﻌﺔ ﻭﻋﺸﺮﻳﻦ ﻳﻮﻣﺎ ﻣﻦ ﺍﻟﺸﻬﺮﻳﻦ ﺍﻟﻌﻈﺎﻡ ﻭﻟﻪ ﺍﻟﻤﺠﺪ
ﻭﺍﻟﻌﻈﻤﺔ ﻓﯽ ﺍﻭﻝ ﺍﻟﺼﻌﻮﺩ ﻓﯽ ﺍﻟﻴﻮﻡ ﺍﻟﺮﺍﺑﻊ ﻓﯽ ﺍﻟﺸﻬﺮ ﺍﻻﺧﻴﺮ ﺑﻌﺪ ﺷﻬﺮ ﷲ ﺍﻟﻤﺤﺮﺍﻡ ﻣﻦ ﻟﺪی ﺍﻭﻟﻴﺎﺋﻪ ﺍﻟﯽ ﻛﻞ
ﺍﻟﺨﻠﻖ ﺑﺎﻟﺒﻼﻍ ﻛﻠﻤﺔ ﺍﻟﻘﻄﻊ ﺑﻌﺪ ﺍﻟﻔﺠﺮ ﻣﻦ ﻣﻌﺮﻓﺔ ﺁﻝ ﷲ ﺳﻼﻡ ﷲ ﻋﻠﻴﻬﻢ ﻓﯽ ﻣﻨﺘﻬﯽ ﺍﻟﻤﻨﻊ ﻭﻟﻪ ﺍﻟﺠﻼﺍﻝ
ﻭﺍﻟﺠﻤﺎﻝ

ﻣﻦ ﻳﻮﻡ ﺍﻟﺨﺮﻭﺝ ﺍﻟﯽ ﻳﻮﻡ ﺍﻟﻮﻗﻮﻑ ﺑﺎﺭﺽ ﺟﺪﺓ ﺻﻠﻮﺍﺕ ﷲ ﻋﻠﯽ ﻣﺴﺎﻛﻨﻬﺎ ﻣﻦ ﻏﻴﺮ ﻭﺻﻒ ﻭﻻ ﻋﺪﺓ ﺑﻤﺎ ﻗﺪ
ﻗﻀﯽ ﺍﺛﻨﯽ ﻋﺸﺮ ﻳﻮﻣﺎ ﻓﯽ ﺍﻟﺴﺒﻴﻞ ﻛﻤﺜﻞ ﺣﻜﻢ ﺍﻟﻨﺰﻭﻝ ﻣﻦ ﺣﺮﻡ ﺍﻟﺠﻠﻴﻞ ﺍﻟﯽ ﻋﻴﻦ ﺍﻟﺴﻠﺴﺒﻴﻞ ﻭﻗﺪ ﻗﻀﯽ ﺣﻜﻢ
ﺍﻟﻜﺘﺎﺏ ﺑﺎﻟﻮﻗﻮﻑ ﻓﯽ ﺍﺭﺽ ﺣﻮﺍء ﺛﻠﺜﺔ ﻳﻮﻣﺎ ﻣﻌﺪﻭﺩﺍ
ﻓﺴﺒﺤﺎﻥ ﷲ ﻭﺍﻟﺤﻤﺪ  ﺍﻟﺬی ﻗﺪ ﺍﺫﻥ ﻟﻌﺒﺪﻩ ﻳﻮﻡ ﺍﻟﺮﺍﺑﻊ ﻣﻦ ﺍﻟﻌﺸﺮ ﺍﻟﺜﺎﻟﺚ ﻣﻦ ﺷﻬﺮ ﺍﻟﺬی ﻗﺪ ﻁﻠﻊ ﺑﻌﺪ ﺷﻬﺮ
ﺍﻟﺤﺮﺍﻡ ﻟﻠﺮﻛﻮﺏ ﻋﻠﯽ ﺍﻟﻔﻠﻚ ﺍﻟﻤﺴﺨﺮ ﻓﻮﻕ ﺍﻟﻤﺎء ﺳﻔﻴﻨﺔ ﺍﻟﺘﯽ ﻗﺪ ﺭﻛﺒﺖ ﻓﻴﻬﺎ
ﻓﯽ ﻳﻮﻡ ﺍﻟﺼﻌﻮﺩ ﺍﻟﯽ ﺑﻴﺖ ﷲ ﺍﻟﺤﺮﺍﻡ

[9] So unto God belongs the Destiny and the Grandeur for He protected him (the Bāb) in the

sacred sanctuary (Mecca-Medina region) for twenty-seven days between the two stupendous months
(= from 7th of Muḥarram until the 4th Ṣafar = 27 days). [10] And unto Him be the Glory and the

Grandeur at the onset of the departure (from Medina) on the fourth day of the last month after the

sacred month of God (= Safar after Muḥarram : 4th Safar = 12th of February 1845) from amongst His

chosen ones (awliyā') [in Mecca-Medina] [proceeding] unto the rest of the created realm (kull al-
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khalq) [11] through the fulfillment of the stipulation of the sacrificial killing after dawn time (kalimat alqaṭ` ba`d al-fajr), in line with the knowledge of the family of God (ma`rifat Āl Allāh) (may the peace of

God be upon them), with the completion [of pilgrimage through] the hindering [of Satan] (muhtahā alman`). And to Him [God] belongeth the Glory and the Beauty.
A few Pictures of Old Jeddah

[12] From the day of the departure (from Mecca - Medina) until the day of the arrival in the

land of Jeddah, may the blessings of God be upon its indescribable and innumerable inhabitants,

there transpired twelve days on the road (4th Safar + 12 = 16th Ṣafar = February 24th). [13] This after

the manner of the decree of departure (al-nuzūl) from the Glorious Sanctuary [Mecca] (ḥaram al-jalīl)
unto the Fount of Salsabīl (`ayn al-salsabīl) [= Zamzam?]. [14] Then there came about the decree of

the Book (ḥukm al-kitāb) regarding halting in the land of Eve (bi'l-wuqūf fī arḍ al-ḥawā') (= Jeddah) for
a period amounting to three days (16th + 3 = 19th Safar = 27th February 1845).

[15] So glorified be God and Praised be to God Who gave permission unto His servant on the

fourth day of the third decad (= the 24th) of the month which follows the sacred month (= 24th of

Safar after Muharram = March 4th 1845) for the embarkation upon the ship of oppression (al-fulk almusakhir), upon the water, upon an ark (safīnat) on which he commenced the journey on the day of
his departure unto the sacred house of God [in Shiraz ] (bayt Allāh al-ḥarām).

[VIII]
[1-23]
Divine Foreordainment and the Episode of the Theft
[1-7]

ﻓﻠﻠﻪ ﺍﻟﺤﻤﺪ ﺷﻌﺸﻌﺎﻧﻴﺎ ﻣﺘﻼﻣﻌﺎ ﻣﺘﻘﺪﺳﺎ ﺑﺘﻘﺪﻳﺲ ﷲ ﻭﻓﻀﻠﻪ ﻋﻠﯽ ﻛﻞ ﺍﻟﺨﻠﻖ ﺍﺟﻤﻌﻴﻦ ﻭﻟﻪ ﺍﻟﺤﻤﺪ ﻭﺍﻟﻜﺒﺮﻳﺎء
ﻛﻤﺎ ﻫﻮ ﺍﻫﻠﻪ ﺛﻨﺎ ﻳﻔﻀﻞ ﻋﻠﯽ ﻛﻞ ﺷﻴﯽء ﻛﻔﻀﻞ ﷲ ﻟﻨﻔﺴﻪ ﺍﻧﻪ ﻻ ﺍﻟﻪ ﺍﻻ ﻫﻮ ﻟﻴﺲ ﻛﻤﺜﻠﻪ ﺷﻴﯽء ﻫﻮ ﺍﻟﻌﻠﯽ ﺍﻟﻜﺒﻴﺮ
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ﻓﺴﺒﺤﺎﻥ ﷲ ﺍﻻﺣﺪ ﺍﻟﻘﻴﻮﻡ ﺍﻟﻔﺮﺩ ﺍﻟﻤﻌﺒﻮﺩ ﺍﻟﺬی ﻗﺪ ﺍﻧﻄﻖ ﺫﻛﺮﻩ ﻳﻮﻡ ﺍﻟﺮﻛﻮﺏ ﺑﺤﻤﺪ ﻧﻔﺴﻪ ﻭﺫﻛﺮ ﺳﺒﻴﻞ ﺻﻌﻮﺩﻩ
ﺍﻟﯽ ﺯﻳﺎﺭﺓ ﺑﻴﺘﻪ ﻭﻣﻈﺎﻫﺮ ﻗﺪﺭﺗﻪ ﻣﺤﻤﺪ ﻭﺍﻟﻪ ﻣﻌﺪﻥ ﺍﻟﻌﻈﻤﺔ ﻓﯽ ﻣﻨﺘﻬﯽ ﺍﻣﺮﻩ ﻭﻓﻀﻠﻪ ﻟﻴﻌﻠﻢ ﻛﻞ ﻧﻔﺲ ﺑﻌﻠﻢ ﺍﻳﺎﻡ
ﺻﻌﻮﺩﻩ ﺣﻜﻢ ﺍﻟﻘﺪﺭ ﻭﺳﺮﻫﺎ ﻭﻟﻴﺨﺮﺝ ﻛﻞ ﺫی ﺭﻭﺡ ﻣﻦ ﺍﻳﺎﻡ ﺳﻴﺮﻩ ﺣﻜﻢ ﺍﻟﻌﺮﺵ ﻭﺍﻟﻜﺮﺳﯽ ﻭﺳﻴﺮ ﺍﻻﻓﻼﻙ ﻓﯽ
ﻣﻼء ﺍﻻﺳﻤﺎء ﻭﺍﻟﺼﻔﺎﺕ ﺣﺘﯽ ﻟﻴﺪﺧﻞ ﺍﻟﻜﻞ ﺑﻴﺖ ﷲ ﺍﻟﺤﺮﺍﻡ ﺑﺎﻻﻳﺎﺕ ﺍﻟﻌﺰﺍ ٌ ﺍﻟﻨﺎﺯﻟﺔ ﻋﻠﯽ ﺗﻠﻚ ﺍﻻﻟﻮﺍﺡ ﺍﻟﺒﻴﻀﺎء
ﻋﻠَْﻮﺍْ ﺗ َْﺘِﺒﻴًﺮﺍ
َ ﺴِﺠَﺪ َﻛَﻤﺎ ﻗﺪ ﻓﻌﻠﻮﺍ ﺁﻭﻝ ﻣﺮﺓ َﻭِﻟﻴُﺘ َ ِﺒُّﺮﻭﺍْ َﻣﺎ
ْ ﻭﻟﻴﺴﺠﺪﻥ ﻓﯽ ﺍْﻟَﻤ

[1] So unto God be that praise which is scintillating (sha`sha`aniyya
) and sanctifying (mutaqaddas

an

), glittering (mutalāma`

an

) by virtue of the very sanctity of God Himself (bi-taqdīs Allāh) and

an

of His Bounty which passeth beyond all created things. [2] And unto Him be the Praise and the

Grandeur like that lauded by His people, a praise which giveth bounty unto all things like unto the
Bounty of God (faḍl Allāh) vouchsafed unto His Own Logos-Self (li-nafsihi). He, verily, no God is there
except Him. There is nothing like unto Him for He is One Elevated and Mighty.

[3] So glorified be God, the One, the Self-Subsisting, the Unique, the One Served, Who cried out

through His Remembrance on the day of the embarkation marked by a laudation of His Logos-Self
and a remembrance of the pathway of his journey in visitation unto His House (ziyārat baytihi) and
unto the manifestations of His Power, Muhammad and his family, [who constitute] the Treasury of the

Divine Grandeur (ma`dan al-`aẓimat) a quintessence of His Cause (muntahā amrihi) and of His
Bounty. [4] This for the instruction of every soul towards an awareness of the days of his journey as
accords with the decree of foreordained Destiny (ḥukm al-qadr) and its mystery. [5] This in order that
every possessor of spirit [may be aware that] the days of his journey are consonant with the decree

of the divine Throne and of the celestial Chair (ḥukm al-`arsh wa kursī), as well as the motion of the

spheres (al-aflāk) within the concourse of the divine Names and Attributes. [6] This such that all might

enter the sacred House of God (bayt Allāh al-ḥarām) through the mighty verses revealed within these
Snow-white scriptural Tablets (al-alwāḥ al-bayḍā'), [7] that they might assuredly fall prostrate in the

mosque just as they did aforetime and thereby wreak an utter destruction (li-yutabbirū) upon that
which is upstanding" (mā `alaw tatbīr

) (see Qur'ān 17:7b).

an

[8-13]

ﻓﺴﺒﺤﺎﻥ ﺍﻟﺬی ﻗﺪ ﻗﻀﯽ ﻓﯽ ﺳﺒﻴﻞ ﺳﻴﺮﻩ ﻣﺎ ﻗﺪ ﻗﻀﯽ ﻟﻜﻞ ﺍﻻﺑﻮﺍﺏ ﻣﻦ ﻗﺒﻞ ﻭﺭﺍی ﻓﯽ ﺳﺒﻴﻞ ﷲ ﻛﻞ ﺍﻻ ﺫی ﻣﻦ
ﺍﻫﻞ ﺍﻟﺸﻚ ﻭﺍﻟﺸﺮﻙ ﺗﻠﻚ ﺳﻨﺔ ﷲ ﻗﺪ ﺧﻠﺖ ﻣﻦ ﻗﺒﻞ ﻭﻣﺎ ﺍﺟﺪ ﻟﺴﻨﺔ ﷲ ﺗﺒﺪﻳﻼ ﻓﯽ ﺷﺎ ٌﻥ ﻣﻦ ﺑﻌﺾ ﺍﻟﺸﻴﯽء
ﺗﺤﻮﻳﻼ
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ﻭﻟﻦ ﺗﺠﺪﻭﺍ ﻟﺤﻜﻢ ﷲ ﻓﯽ ﺑﻌﺾ ﻣﻦ ﺍﻟﺤﺮﻑ ﺗﺒﺪﻳﻼ ﺣﺘﯽ ﻗﺪ ﺳﺮﻕ ﺍﻟﺴﺎﺭﻕ ﻓﯽ ﺍﺭﺽ ﺍﻟﺤﺮﻣﻴﻦ ﻓﯽ ﻣﻨﺰﻝ ﻛﻞ ﻣﺎ
ﻛﺘﺐ ﷲ ﻓﯽ ﺍﻟﺴﺒﻴﻞ ﻟﻪ ﻟﻴﻠﺔ ﺍﻻﻭﻟﯽ

ﻣﻦ ﺍﻟﺴﻨﺔ ﺍﻻﻭﻝ ﺍﺣﺪی ﻭﺳﺘﻴﻦ ﺑﻌﺪ ﺍﻟﻤﺎ ٌﺗﻴﻦ ﻭﺍﻻﻟﻒ ﻣﻦ ﺍﻟﺸﻬﺮ ﺍﻟﺜﺎﻧﯽ ﺑﻌﺪ ﺷﻬﺮ ﺍﻟﺤﺞ ﻭﺍﻥ ﺫﻟﻚ ﺣﻜﻢ ﻣﻦ
ﺳﻨﺔ ﺍﻻﻭﻟﻴﻦ ﻭﻣﺎ ﺍﺟﺪ ﻟﺸﺎﻥ
ﷲ ﻓﯽ ﺑﻌﺾ ﻣﻦ ﺍﻟﺤﻜﻢ ﺗﺤﻮﻳﻼ

[8] So glorified be He Who made decree respecting the Path of his [pilgrimage] journey just as He

had decreed for all of the Gates (al-abwāb) of the past. [9] And he saw in the Path of God all of the
suffering caused by the people of infidelity and blasphemy for such is the practice of God. [10]

Relative to the past I did not find any change in the practice of God [see Qur'ān 48:23] nor any

modification respecting the condition of anything.

[11] And there was not found any change relative to the decree of God even respecting a

single letter until there occurred the theft of the thief in the land of the two shrines (al-ḥaramayn) (the

region of Mecca and Medina) at the [third] halting place (fī manzal al-thālith)] [thus removing] all that
God wrote along the Path. [12] This [theft] took place on the first night of [the second decad] (= the

11th) in [the year] 1261 (AH) of the second month after the month of the Ḥajj (pilgrimage = Dhū'l-Ḥijja,
thus the 11th of Ṣafar [1261 AH] = February 19th 1845) for such was [in accordance with] the decree

issued from primordial times (sunnat al-awwalīn). [13] And I did not find any change relative to any
aspect of the way of God (li-sha`n Allāh) regarding anything decreed by God.
[14-23]

ﺍﻻ ﻳﺎ ﺍﻳﻬﺎ ﺍﻟﻤﻼء ﺍﻥ ﺍﻋﻤﻠﻮﺍ ﺣﻜﻢ ﺍﻻﻳﺎﺕ ﻓﻴﻤﺎ ﺍﺧﺬ ﺍﻟﺴﺎﺭﻕ ﻣﻦ ﻏﻴﺮ ﻋﻠﻢ ﻣﺒﻴﻦ ﻭﺍﻥ ﻣﻨﻬﺎ ﺁﻳﺎﺕ ﻣﻦ ﺑﺎﻁﻦ
ﺍﻟﺴﻄﺮ ﺍﻟﺘﯽ ﻗﺪ ﺳﻄﺮﺕ ﻣﻦ ﻳﺪ ﺍﻟﺬﻛﺮ ﺑﺎﻟﻤﺪﺍﺩ ﺍﻟﺤﻤﺮﺍء ﻋﻠﯽ ﺍﺣﺪی ﻋﺸﺮ ﻭﺭﻗﺎﺕ ﺑﻴﻀﺎء ﻣﺬﻫﺒﺔ ﺑﺎﻟﻤﺎء ﺍﻟﺬﻫﺐ
ﻭﺧﻂ ﺣﻤﺮﺍء ﺣﻮﻟﻬﺎ ﻋﻠﻢ ﺍﺛﻨﻴﻦ ﺟﺰء ﻣﻦ ﻣﺴﺘﺮ ﺍﻟﺴﺮ ﺍﻟﻤﺠﻠﻞ ﺑﺎﻟﺴﺮ ﺍﻻﻛﺒﺮ ﻓﯽ ﺣﻜﻢ ﺑﺎﻁﻦ ﺍﻟﻘﺮﺁﻥ ﻣﻦ ﺍﻭﻟﻪ
ﺍﻟﺬی ﻟﻦ ﻳﻤﺴﺴﻪ ﺍﺣﺪ ﻣﻦ ﻗﺒﻞ ﻭﻟﻦ ﻳﺤﻴﻄﻪ ﺑﻌﻠﻤﻪ ﺍﺣﺪ ﻣﻦ ﺑﻌﺪ ﻭﻟﻤﺎ ﻧﺰﻝ ﻓﯽ ﻟﻮﺡ ﻣﻦ ﺍﻟﺴﻤﺎء ﺁﻳﺎﺕ ﻣﺴﺘﺴﺮﺍﺕ
ﻭﺑﻴﻨﺎﺕ ﻣﺤﻜﻤﺎﺕ ﻣﻦ ﷲ ﺭﺏ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻟﻌﺮﺵ ﻋﻠﯽ ﺍﻟﻌﺎﻟﻤﻴﻦ ﺟﻤﻴﻌﺎ
ﺍﻻ ﻣﻦ ﻭﺟﺪ ﺣﺮﻓﺎ ﻣﻨﻬﺎ ﻟﻢ ﻳﺤﻞ ﻟﻪ ﻗﺮﺍﺋﺔ ﺣﻜﻤﻬﺎ ﺍﻻ ﺑﺎﺫﻥ ﻣﻦ ﻧﺰﻝ ﺍﻟﻴﻪ ﻭﺍﻧﻬﺎ ﻓﯽ ﺣﻜﻢ

ﺍﻟﻘﺮﺁﻥ ﻟﻤﻦ ﺧﺰﺍﺋﻦ ﺍﻟﻜﺒﺮی ﻣﺎ ﻛﺬﺏ ﺍﻟﻔﺆﺍﺩ ﻣﺎ ﺭﺍی ﺍﻓﺘﻤﺎ ﺭﻭﻧﻪ ﻋﻠﯽ ﻣﺎ ﻳﺮی ﻭﻟﻘﺪ ﻧﺰﻝ ﻓﻴﻬﺎ ﺣﻜﻢ ﺭﺑﻚ ﻓﯽ ﺟﻨﺔ
ﺍﻟﻤﺎ ٌﻭی ﺍﻟﯽ ﻣﺎ ﻗﺪﺭ ﻓﯽ ﻋﺮﺵ ﺍﻭ ﺍﺭﻧﯽ ﻭﻣﻦ ﻛﺬﺏ ﺑﺎﻳﺎﺗﻨﺎ ﺍﻟﻜﺒﺮی ﻧﺤﻜﻢ ﻟﻪ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﺑﺎﻟﻨﺎﺭ ﺍﻟﺠﺤﻴﻢ ﻣﻦ
ﺷﺪﺍﺋﺪﻧﺎ ﺍﻟﺴﻔﻠﯽ
[14] This although, O people of the Concourse (al-mala')!, Fate itself acted in

accordance with the decree about the [stolen] verses (al-āyāt) for the thief stole outside of any clear
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knowledge (`ilm mubīn) [of the divine plan]. [15] Among them [the stolen writings] were verses

expressive of the inner dimension of the foundational alphabetical script (bāṭin al-saṭr) which was
scribed by the hand of the Remembrance (yad al-dhikr) in crimson ink upon eleven snow-white

leaves. [16] They were guilded with liquid gold and inscribed round about in crimson script expressive
of dual dimensions of the secreted mystery which is veiled up within the greatest mystery in

accordance with the inner dimension of the Qur'ān (bāṭin al-Qur`ān). [17] From the outset [this
material was of such sacredness that] no one aforetime had even touched it (cf. Qur'ān 56:79 etc),
nor shall anyone in later times ever encompass its knowledge. [18] Such was revealed in a scriptural

Tablet from heaven containing deeply secreted verses (āyāt mustasirrāt) and established expositions
from God, the Lord of the heavens and of the divine Throne, over all the worlds.

[19] Wherefore indeed is it that whoso finds a portion thereof shall fail to unravel even a letter

thereof in reciting its wisdom, save, that is, with the permission of He Who revealed it unto him. [20]

Such is in accordance with the stipulation of the Qur'ān for they are the Supreme Treasuries (khazā'in
al-kubrā) in that "the inmost heart (al-fū'ād) lieth not about what it [he] sees" (Qur'ān 53:11). [21] So

do you suppose that they see this after the manner of his [visionary] seeing? [22] For there was
indeed revealed therein [the inmost heart] the wisdom of thy Lord in the "Garden of the
Abode" (jannat al-ma'wā) (Qur'an 53:15) pertaining to that which was decreed in the divine Throne
(`arsh) or [as a result of] Our [visionary] insight! [23] And whoso lieth about Our Most elevated verses,

We shall decree for him [on] the Day of Resurrection (yawm al-qiyāma) [a place] within Our
nethermost, blazing hellfire of Jaḥīm.

[IX]
[1-25]

The Revealed Writings of the Bāb and the Episode of the Theft
[1-5]

ﺍﻥ ﺍﺗﻘﻮﺍ ﷲ ﻳﺎﺍ ٌﻫﻞ ﺍﻟﻮﺟﺪﺍﻥ ﻭﺍﻧﻬﺎ ﻗﺪ ﻧﺰﻝ ﻓﯽ ﺣﻜﻢ ﺭﺟﺎﻝ ﺍﻟﺒﻴﺎﻥ ﻭﻛﺎﻥ ﷲ ﻋﻦ ﺍﻟﻌﺎﻟﻤﻴﻦ ﻏﻨﻴﺎ ﻭﺍﻧﻪ ﻟﻜﺘﺎﺏ ﻗﺪ
ﻓﺼﻠﺖ ﻓﯽ ﺣﻜﻢ ﺑﺎﻁﻦ ﺍﻟﻠﻮﺡ ﺗﻨﺰﻳﻞ ﻣﻦ ﻋﺰﻳﺰ ﺣﻜﻴﻢ

ﺛﻢ ﻛﺘﺎﺏ ﻗﺪ ﻓﺼﻠﺖ ﻋﻠﯽ ﺷﺎ ٌﻥ ﻣﻦ ﺁﻳﺔ ﺍﻟﻜﺮﺳﯽ ﺑﺤﻜﻢ ﺭﺑﻚ ﻓﯽ ﻣﺎﺋﻴﻦ ﺳﻮﺭﺓ ﺍﻟﺘﯽ ﻛﻞ ﻭﺍﺣﺪﺓ ﻣﻨﻬﺎ ﻗﺪ ﺍﺣﻜﻤﺖ
ﻋﻠﯽ ﺍﺛﻨﯽ ﻋﺸﺮ ﺁﻳﺔ ﻣﻦ ﺁﻳﺎﺕ ﺑﺎﻁﻦ ﺍﻟﻘﺮﺁﻥ ﻫﺪی ﻭﺭﺣﻤﺔ ﻣﻦ ﻟﺪﻧﺎ ﻟﻘﻮﻡ ﻳﺸﻬﺪﻭﻥ ﻭﺍﻧﻪ ﻟﺘﻨﺰﻳﻞ ﻣﻦ ﻟﺪﻧﺎ ﻋﻠﯽ
ﺣﻜﻴﻢ
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[1] Then fear ye God, O people of ecstacy (ahl al-wijdān)! for these [revelations] were sent

down in [the manner of the disclosures] of the custodians of the Exposition (rijāl al-bayān) [twelver
Imams?]. [2] And God is not restrained by the ways of all the worlds. [3] This is indeed the Book
which hath differentiated in line with the decree of the inner dimension of the Tablet [of Destiny]
(ḥukm bāṭin al-lawḥ) as revealed from One Mighty and Wise.

[4] And there was furthermore, a [stolen] Book [of the Bāb] which was distinguished after the

fashion of the "Throne Verse" (āyat al-kursī) (= Qur'an 2:255) in accordance with the decree of thy
Lord, into two hundred Sūrahs, every one of which hath been allocated twelve verses among the
verses of the inner dimension of the Qur'ān. [5] It is a guidance and a mercy from before Us unto the
people who bear witness for this is something revealed on Our part in line with Wisdom.
[6-7]

ﺛﻢ ﻛﺘﺎﺏ ﻋﻠﯽ ﺍﺭﺑﻊ ﻣﺎﺋﺔ ﺁﻳﺔ ﻣﻦ ﺣﻜﻢ ﺭﺑﻚ ﻓﯽ ﺍﺭﺑﻌﻴﻦ ﺳﻮﺭﺓ ﻣﺤﻜﻤﺔ ﻋﻠﯽ ﺣﻜﻢ ﻣﺎ ﻧﺰﻝ ﺍﻟﺮﻭﺡ ﻋﻠﯽ ﻗﻠﺐ
ﺍﻟﺤﻤﻴﺮی ﺁﻳﺎﺕ ﻣﺴﺘﺴﺮﺍﺕ ﻟﻢ ﺗﺮ ﻋﻴﻦ ﺑﻤﺜﻞ ﺣﺮﻑ ﻣﻨﻬﺎ ﻗﺪ ﻧﺰﻟﺖ ﻣﻦ ﺳﺮﺍﺋﺮﺳﺮ ﺍﻟﻤﻘﻨﻊ ﺛﻢ ﻗﺪ ﻓﺼﻠﺖ ﻓﯽ
ﺳﺮ ﺍﻟﻤﺠﻠﻞ ﺑﺎﻟﺴﻄﺮ ﺍِﻻﻭﻝ ﺍﻟﻤﺴﺘﺴﺮ ﺑﺎﻟﺤﻞ ﺍﻟﺜﺎﻟﺚ ﺍﺣﻜﺎﻡ ﻣﻦ ﻁﻠﺴﻢ ﺍﻟﺮﺍﺑﻊ ﺗﻨﺰﻳﻞ ﻣﻦ ﻟﺪﻧﺎ ﻟﻘﻮﻡ ﻳﺴﻤﻌﻮﻥ
[6] And there was, furthermore, a [stolen] Book [of the Bāb] in four hundred verses, as

accords with the decree of thy Lord, within forty well-established Sūrahs (sūrat muḥkamāt), and

[commenting upon] the [poetical] data which the Spirit (al-rūḥ) sent down upon the heart of [Sayyid]
al-Ḥimyarī (qalb al-ḥimyarī) (d. c. 173/ 789) [containing] deeply secreted, incomparable verses the
like of even a letter of which no eye shall ever seen for it was revealed from the realms of the veiled

secret (sarā'ir sirr al-muqanna`). [7] Thus hath it been characterized by mystery sublime (sirr almujallil) [inscribed] in the primordial script (bi'l-saṭr al-awwāl), in the threefold state (bi'l-ḥall althālith) as regulated through the fourfold Talisman (ṭilasim al-rābi`) and revealed through Us for such
people as do hearken.

[8-13]

ﺛﻢ ﻛﺘﺎﺏ ﻓﯽ ﺍﻟﻤﺸﻜﻮﺓ ﻋﻦ ﺍﻟﻤﺼﺒﺎﺡ ﺍﻟﻤﺼﺒﺎﺡ ﻣﻦ ﺍﻟﻤﺼﺒﺎﺡ ﻓﯽ ﺍﻟﻤﺼﺒﺎﺡ ﺍﻟﺰﺟﺎﺟﺔ ﺍﻟﺰﺟﺎﺟﺔ ﺛﻢ ﺍﻟﺰﺟﺎﺟﺔ
ﻓﯽ ﺍﻟﺰﺟﺎﺟﺔ ﺍﺑﻮﺍﺏ ﻋﻠﯽ ﻣﺎ ﺗﺸﺮﻕ ﻣﻦ ﺻﺒﺢ ﺍﻻﺯﻝ ﻗﺪ ﺍﺣﻜﻤﺖ ﻓﯽ ﻛﻞ ﻣﺸﺮﻕ ﻣﻨﻬﺎ ﻭﺭﻗﺎﺕ ﻣﻀﻴﺌﺔ ﻣﻮﺭﻗﺔ ﻣﻦ
ﺍﻟﺸﺠﺮﺓ ﺍﻟﻤﺒﺎﺭﻛﺔ ﺍﻟﺘﯽ ﻻ ﺷﺮﻗﻴﺔ ﻭﻻ ﻏﺮﺑﻴﺔ ﺁﻳﺎﺕ ﻓﯽ ﺍﺳﺮﺍﺭ ﺍﻟﻼﻫﻮﺕ ﻭﺑﻴﻨﺎﺕ ﻣﻦ ﻛﺘﺎﺏ ﺭﺑﻚ ﻓﯽ ﺍﺣﻜﺎﻡ ﺍﻟﻤﻠﻚ
ﻭﺍﻟﺠﺒﺮﻭﺕ ﺍﻟﻮﺍﺡ ﻣﻘﺪﺳﺔ ﻣﻀﻴﺌﺔ ﻣﻦ ﺷﺠﺮﺓ ﺍﻟﺴﻴﻨﺎءﻋﻠﯽ ﻁﻮﺭ ﻣﺎ ﻧﺰﻝ ﻓﯽ ﺣﻜﻢ ﺍﻟﺒﻬﺎء ﷲ ﻻ ﺍﻟﻪ ﺍﻻ ﻫﻮ ﻛﺘﺎﺏ
ﻣﻦ ﻟﺪﻧﺎ ﻗﻮی ﺣﻔﻴﻆ ﻭﺍﻥ ﻣﺎ ﻧﺰﻝ ﻓﻴﻪ ﺍﺣﻜﺎﻡ ﺑﺎﻁﻦ ﺍﻟﻘﺮﺁﻥ ﻫﺪی ﻭﺑﺸﺮی ﻟﻘﻮﻡ ﻳٌﻮﻣﻨﻮﻥ ﻓﻤﻦ ﺍﻗﺘﺒﺲ ﻣﻦ ﻧﻮﺭ
ﺣﻜﻢ ﻣﺎ ﻧﺰﻝ ﻓﻴﻬﺎ ﻓﺎٌﻭﻟﺌﻚ ﻫﻢ ﺍﻟﻤﻬﺘﺪﻭﻥ

https://web.archive.org/web/20150404125922/http://www.hurqalya.pwp.blueyonder.co.uk/0... 9/7/2016

The Khuṭba al-Jidda

Page 18 of 21

[8] And there was, furthermore, a [stolen] Book [of the Bāb] concerning the Niche (al-mishkat)

aside from the Lamp (al-miṣbāḥ), yet both from the Lamp (al-miṣbāḥ) which is the Lamp (al-miṣbāḥ)
and in the Lamp (al-miṣbāḥ) of the Glass (al-zujāja) of the Glass (al-zujāja) then [again] the Glass (alzujāja) within the Glass (al-zujāja) which are the [four] Gates (al-abwāb) above that which shines forth

from the Dawn of Eternity (subḥ al-azal). [9] At every orient-dawn (al-mashriq) there were indeed

established therefrom radiant leaves (waraqāt) ignited through the Blessed Tree (shajarat almubāraka) neither Eastern nor Western, but with verses (āyāt) expressive of the mysteries of the
Divine Realm (asrār al-lāhūt) and expressive of the clear expositions of the Book of thy Lord about

the dictates of the Kingdom (aḥkām al-mulk) and of the Empyrean heaven (al-jabarūt). [10] They
were sacred, radiant scriptural Tablets (alwāḥ) from the Sinaitic Tree (shajarat al-sīnā') upon the

Mount (al-ṭūr) that were revealed through the decree of radiant Glory (bahā'). God, no God is there
save Him. [11] It was indeed a Book from before Us, Powerful and Guarded. [12] And that which

was sent down therein expressed the parameters of the inner dimensions of the Qur'ān, a Guidance
and a Glad-tiding for such people as are believers. [13] So whomsoever is ignited through the Light
of the decree which was revealed therein are certainly among the rightly guided.
[14]

ﺛﻢ ﻛﺘﺎﺏ ﻓﯽ ﺣﻜﻢ ﺍﻟﻘﺮﺁﻥ ﻣﻦ ﺍﻟﺠﺰﻭ ﺍﻟﺜﺎﻧﯽ ﻋﻦ ﺍﻟﺴﻮﺭﺓ ﺍﻟﯽ ﻣﺎ ﻗﺪ ﻧﺰﻝ ﷲ ﺍﻟﯽ ﺁﺧﺮﻫﺎ ﺁﻳﺎﺕ ﻣﻦ ﻋﻨﺪ ﷲ
ﻭﺑﻴﻨﺎﺕ ﻣﻦ ﺑﺎﻁﻦ ﺍﻟﺘﺎ ٌﻭﻳﻞ ﺗﻨﺰﻳﻞ ﻣﻦ ﻟﺪﻧﺎ ﻟﻘﻮﻡ ﻳﺘﻔﻜﺮﻭﻥ
[14] And there was, furthermore, a [stolen] Book [of the Bāb] about the dictates of the Qur'ān (ḥukm

al-Qur'ān), about the second portion of the Surah [the Sūrat al-Baqara, Qur'an, 2] covering what God

revealed therein unto its conclusion, verses which came from God including expositions of the inner
dimension of the ta`wīl (inner sense), a revelation on Our part for the people given to contemplation.
[15]

ﺛﻢ ﻗﺪ ﻓﺼﻠﺖ ﻣﻦ ﻟﺪی ﻋﻠﯽ ﺍﻟﺒﺤﺮ ﺻﺤﻴﻔﺔ ﻓﯽ ﺍﻟﺪﻋﺎء ﻋﻠﯽ ﺧﻤﺴﺔ ﻋﺸﺮ ﺍﺑﻮﺍﺏ ﻣﻦ ﺍﻻﻣﺮ ﺍﻟﺬی ﻣﺎ ﻧﺰﻝ ﻣﻦ
ﺍﻟﺴﻦ ﺍﻟﺴﺒﻌﺔ ﻓﯽ ﺍﻻﻧﺸﺎء ﺑﻤﺜﻠﻪ ﺁﻳﺎﺕ ﻣﻄﻬﺮﺓ ﻋﻦ ﺍﻻﺷﺎﺭﺍﺕ ﺗﻨﺰﻳﻞ ﻣﻦ ﻟﺪﻧﺎ ﻟﻘﻮﻡ ﻳﺴﺠﺪﻭﻥ
[15] And there was, furthermore, a [stolen] Book [of the Bāb] which was set forth though mine own

Self whilst upon the ocean, in a Saḥīfa (Scroll) about Du`ā' (Supplication) in fifteen sections (abwāb)

consonant with the command. It was revealed in seven dialects of literary style (alsun al-sab`at fi'linshā') after the likeness of purified verses replete with allusions revealed by Us for the people given
to prostration.
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[16-17]

ﺛﻢ ﺻﺤﻴﻔﺔ ﻓﯽ ﺳﺒﻴﻞ ﺍﻟﺤﺞ ﻭﺣﻜﻢ ﻣﻦ ﺍ ٌﺭﺍﺩ ﺣﺮﻡ ﺁﻝ ﷲ ﺑﺎﻟﻌﺪﻝ ﻋﻠﯽ ﺷﺎ ٌﻥ ﺍﻟﺬی ﻟﻢ ﻳﺨﻄﺮ ﺑﻘﻠﺐ ﺑﺸﺮ ﻣﻦ ﻗﺒﻞ
ﻭﻟﻢ ﻳﻨﺰﻝ ﻣﻦ ﻳﺪی ﻋﺒﺪ ﻣﻦ ﺑﻌﺪ ﺍﺑﻮﺍﺏ ﻣﺤﻜﻤﺔ ﺍﺭﺑﻌﺔ ﻋﺸﺮﺍ ﻛﻞ ﺁﻳﺎﺕ ﺑﻴﻨﺎﺕ ﻣﻦ ﻋﻨﺪ ﷲ ﻟﻘﻮﻡ ﻳﺘﻔﻜﺮﻭﻥ
[16] Then, furthermore, was a [stolen] Saḥīfa (Scroll) [of the Bāb] written on the Path of the Ḥajj

(Pilgrimage] something decreed by he who intended [to visit] the family of the Sanctuary of God

(ḥaram Allah) with Justice (`adl) according to the mode which has not been encompassed by the
heart of any human being aforetime nor sent down through the instrumentality of a servant (`abd) [of
God]. [17] It was in fourteen assured sections all containing expository verses from God for the
people of contemplation.

[18-19]

ﺛﻢ ﻣﻦ ﺧﻄﺐ ﺍﻟﻐﺮﺍ ٌ ﺳﺒﻌﺔ ﻋﺸﺮ ﺍﻟﻨﺎﻁﻘﺔ ﻣﻦ ﺍﻣﻀﺎ ﺍﻟﻘﻀﺎء ﻓﯽ ﺍﻟﻄﻮﺭ ﺍﻟﺴﻴﻨﺎء ﷲ ﻻ ﺍﻟﻪ ﺍﻻ ﻫﻮ ﺍﻟﺘﯽ ﻟﻢ
ﻳﻨﻄﻖ ﺑﻤﺜﻞ ﺣﺮﻑ ﻣﻨﻬﺎ ﺍﺣﺪ ﻣﻦ ﺍﻋﺮﺍﺏ ﺍﻟﻌﺮﺑﺎ ﻭﻻ ﻧﻔﺲ ﻣﻦ ﺍﺷﺮﻑ ﺍﻟﻔﺼﺤﺎ
[18] Then, furthermore, were [stolen] seventeen mighty sermons (khuṭab) cried out from the hallmark

of the judgment assured within Mount Sinai (al-ṭūr al-sīnā'). God, no God is there except Him. [19]

They were delivered such that nobody was capable of producing the likeness of but a letter thereof

even among the pure-blooded Arabs (a`rāb al-`urabā'), or, indeed, any soul among the most noble of
eloquent ones (al-fuṣaḥā').

[20]

ﺛﻢ ﻣﻦ ﻛﺘﺐ ﻣﺤﻜﻤﺔ ﺍﺛﻨﯽ ﻋﺸﺮ ﻋﻠﯽ ﺣﻜﻢ ﺁﻳﺎﺕ ﺍﻟﻘﺮﺁﻥ ﺍﻟﺘﯽ ﻗﺪ ﻧﺰﻟﺖ ﺑﺎﻟﺤﻖ ﻋﻠﯽ ﻋﻠﻤﺎ ٌ ﺍﻻﻋﺠﻤﻴﻦ ﻭﺍﻟﻌﺮﺑﻴﻦ
ﺁﻳﺎﺕ ﺑﻴﻨﺎﺕ ﻣﻦ ﻋﻨﺪ ﷲ ﻟﻘﻮﻡ ﻳﻌﻘﻠﻮﻥ
[20] Then, furthermore, among the [stolen materials] were assured letters (kitāb muḥkamat) twelve [of
them] after the manner of the verses of the Qur'ān. [21] It was, in truth, sent down unto the Persian

and `Arab ulamā' (`ulamā' al-a`jamīn wa'l-`arabīn), verses of clear exposition from God unto the
people given to intellectual activity.

[21]

ﻓﺴﺒﺤﺎﻥ ﺍﻟﺬی ﻗﺪ ﻋﺮﻑ ﺣﻖ ﺁﻳﺎﺗﻪ ﻭﻳﻌﻠﻢ ﻗﺪﺭ ﻣﺎ ﻧﺰﻝ ﺍﻟﯽ ﺑﺎﺑﻪ ﻓﻮﺭﺏ ﺍﻟﺒﻴﺖ ﺍﻟﺬی ﻻ ﺍﻟﻪ ﺍﻻ ﻫﻮ ﻭﻟﻢ ﻳﻌﺪﻝ
ﺣﺮﻑ ﻣﻨﻬﺎ ﺷﻴﯽء ﻓﯽ ﺍﻟﺴﻤﻮﺍﺕ ﻭﻻ ﻓﯽ ﺍﻻﺭﺽ ﻻﻧﻪ ﺗﻨﺰﻳﻞ ﻣﻦ ﺍﻣﺎﻡ ﻣﺒﻴﻦ ﻭﻻ ﻳﻌﻠﻢ ﺣﻖ ﺍﻻﻳﺎﺕ ﺍﻻ ﻫﻮ ﺍﻧﻪ
ﺣﻠﻴﻢ ﺣﻜﻴﻢ
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[22] Then praise be unto God who is informed of the truth of His verses and the destiny that was sent
down for His Gate (al-bāb). [23] So by the Lord of the House (rabb al-bayt) Who, no God is there

except Him. [24] There is nothing in either the heavens or upon the earth that can evaluate [the
veracity of] even a letter thereof for it is a revelation from a Manifest Imam. [25] None can estimate
the truth of these verses except Him for He, verily, is One Gentle and Wise.
[X]
The Final Address and Benediction
[1-7]

ﺍﻻ ﻳﺎﺍﻳﻬﺎ ﺍﻟﻤﻼء

ﻗﺪ ﺳﺮﻕ ﻓﯽ ﻣﻠﻚ ﺍﻟﻌﺪﻝ ﺍﺭﺽ ﺣﺮﻡ ﷲ ﺍﺷﻴﺎ ﻣﻦ ﻋﻨﺪ ﷲ ﻟﻢ ﻳﻌﺪﻝ ﺷﻴﯽء ﻣﻨﻬﺎ ﺧﺰﺍﺋﻦ ﺍﻫﻞ ﺍﻟﺴﻤﻮﺍﺕ
ﻭﺍﻻﺭﺽ ﻭﻛﺎﻥ ﷲ ﻋﻠﯽ ﻣﺎ ﺍﻗﻮﻝ ﺷﻬﻴﺪﺍ ﻭﻛﻔﯽ ﺑﺎ ﻭﻣﻦ ﻗﺮء ﺣﻜﻢ ﺍﻟﻘﺮﺁﻥ ﻓﯽ ﻫﺬﺍ ﺍﻟﺸﻠٌﻦ ﺧﺒﻴﺮﺍ ﻭﺍﺫﺍ ﺷﺎ ﷲ
ﺭﺑﻚ ﻟﻴﺒﻴﻦ ﺍﻳﺎﺗﻪ ﺑﺎﻟﺤﻖ ﻭﺍﻧﻪ ﻻ ﺍﻟﻪ ﺍﻻ ﻫﻮ ﻟﺴﻤﻴﻊ ﻋﻠﻴﻢ ﻓﺴﺒﺤﺎﻥ ﷲ ﺭﺏ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻻﺭﺽ ﻋﻤﺎ ﻳﺼﻔﻮﻥ
ﻭﺳﻼﻡ ﻋﻠﯽ ﺍﻟﻤﺮﺳﻠﻴﻦ ﻭﺍﻟﺤﻤﺪ  ﺭﺏ ﺍﻟﻌﺎﻟﻤﻴﻦ
[1] Wherefore, O thou Concourse! The stealing of [revealed] materials from God took place

within the domain of Justice (mulk al-`adl), the land of the Sanctuary of God (ḥaram Allāh) [Mecca].
[2] There was nothing about it in line with justice for it consisted of the treasures of the inhabitants of
the heavens and of the earth. [3] And God is witness to [the truth of] that which I relate, for God, in

this respect, is sufficient [witness] along with whomsoever recites the decrees of the Qur'ān in an

informed manner. [4] And if God thy Lord should will it He would assuredly, in very truth, bring His
verses to light for He, verily, no God is there except Him. [5] And He is One Hearing, Knowing. [6] So

praised be unto God, Lord of the heavens and of the earth above that which they suppose. [7] And
peace be upon the Messengers and praised be to God, the Lord of all the worlds.
______________________________________

Select textual and exegetical notes
II:3 The mss. reading is uncertain here (INBMC 91:61, line 8) where we read
have translated as if this is a slight spelling error or misreading of ﺍﻟﻘﺪﻡ

Heart of Pre-Existence” (min buḥbūḥiyyat al-qidam).
V:5b The text and translation of

( ﺩﻗﺎﻳﻖ ﺯﻛﻮﺍﻥdaqā'iq

 ﻣﻦ ﺑﺤﺒﻮﻳﺔ ﺍﻟﻘﺪﻡ. I

ﻣﻦ ﺑﺤﺒﻮﺣﻴﺔ

“at the Midmost

zakwān) as “the intricacies of speculative

knowing” are both uncertain. Zakwān appears not to exist! I have translated it as if it relates to an
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Arabic root Z-K-N indicative of conjecturing and knowing etc (cf. Steingass entry, )ﺯﻛﻦ. Without other

mss. of the Kh-J for comparison It would be too speculative to read
instead of  *ﺯﻛﻮﺍﻥthough this would make much better sense.
VII:1-4 read here

ﺍﻟﺴﺘﻴﻦ

 ﻣﻦnot ﻣﺎ

ﺍﻛﻮﺍﻥ

(akwān = “all existence”)

in the first line and in verse 4 add the missing (cf. INBA mss. p.66 line 2)

(= “sixty”) in the spelling of the year with Ishraq Khavarī, M 2:729; Faydī, Nuqta, 143 and

Afnan AA., 86. The phrase

ﺷﻬﺮ ﺭﻣﻀﺎﻥ

“month of Ramaḍan” in VII: 4b is most probably a scribal

gloss or addition as it does not occur in the Ishraq Khavari, M: 2:730 or Faydī text (1987 p. 143)
though it is present in Afnan, AA: 86).

VII:7 "... the `Umra (the 'Lesser Pilgrimage') and the Ḥajj (= Pilgrimage) itself on the third day of the

second decad (= the 13th) of the selfsame sacred month which precedes the month of God (= the

13th of Dhu'l-Ḥijjah = December 24th 1844)." The Arabic word meaning "second' (= )ﺍﻟﺜﺎﻧﯽin "second

decad"

ﺍﻟﻌﺸﺮ ﺍﻟﺜﺎﻧﯽ

is actually "third" in the mss. behind INBMC 91 (mss. p. 66 line 12). The

undoubtedly correct reading "second decad", however, is found in Ishraq Khavari, Muhadarat, 730;
Faydi, Nuqta, 144 (line 6) and Afnan, AA: 86 .

VII:11 The translation of ( ﻣﻨﺘﻬﯽ ﺍﻟﻤﻨﻊmss. p.67 line 9) as “with the completion [of pilgrimage] through

the hindering [of Satan] (muhtahā al-man`)” makes sense as indicating one of the final (muntahā) acts
of pilgrimage through the `warding off' or `hindering' (man`) of Satan with the ritual stoning of the
three pillars. An alternative reading at this point of ( ﻣﻨﺘﻬﯽ ﺍﻟﻤﻨﯽmuntahā al-minā) meaning “through the

completion [of pilgrimage] at Minā [about 4 miles from Mecca] (muntahā al-minā)” suggests itself
though this has no support in the mss. (or printed text citations) I have consulted it would make very

good sense in the light of the final pilgrimage rituals (animal sacrifice) associated with Minā which is
visited towards the end of the Muslim pilgrimage. These two aforementioned readings could easily
result from an unpointed Arabic text in the Bāb’s cursive hand. Worth noting is that Bābī tradition
registered in the Dawn-Breakers of Nabil-i Zarandi / Shoghi Effendi (pp. 132-3, here Minā is spelled
colloquially as Muná) makes specific mention of the Bāb’s performing Islamic ritual sacrifice at Minā
during the latter days of his pilgrimage (as the Kh-J VII: 11 implies).
VII:15 "So glorified be God and Praised be to God Who gave permission unto His servant on the
fourth day of the third decad (= the 24th) ... his departure unto the sacred house of God [in Shiraz ]

(bayt Allāh al-ḥarām)." Here in INBMC 91 (p. 68 line 1; as well as Faydi, Nuqta, 145 and Muhadarat,
731) the phrase ﺍﻟﺜﺎﻟﺚ

ﺍﻟﻌﺸﺮ

("the third decad") should read

Afnan, AA: 86) and has been emended accordingly.

" ﻋﺸﺮ ﺍﻟﺜﺎﻧﯽthe second decad" (as in

__________________________________
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