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The Khutba al-Jidda (The Literary Sermon
at Jeddah) of the Bab

Text and Translation from INBA vol. 91:60-73

with reference to other selected sources

Stephen Lambden

The Arabic text

As.yet there is no assured critical edition of the Khutba al-Jidda. Original manu-
scripts are uncommon and difficult to obtain. Three such manuscript texts of the
Khutba al-Jidda are currently known to exist: 1) INBA 5006C, pp. 332-3; 2) INBA
3036C, pp. 494-6; and 3) the manuscript behind INBA 91, pp. 60-73. T’he Arabic
text Qf the Khutba al-Jidda translated below is based on the latter largely legible
A1.'ab1c manuscript currently in private hands (photocopy in my possess?on). I‘tlD was
?hls manuscript containing the full text of the Khutba al-Jidda that was phofocopied
in the mid-1970s and included in the privately published (in bound photocopied
form) Manuscript Collection of the Iran National Baha’{ Archives (INBA), volume
91, pp. 60-73. A typed electronic version was sent to the present writer more than
a decade ago from the Bahd’i World Centre in Haifa, Isracl. The Arabic text of the
Khutbq al-Jidda set out below occasionally incorporates good corrective readings
found in a number of printed citations (based on undisclosed manuscripts) of tﬁe
Khutba al-Jidda contained in a few modern Baha’i publications, including (see
bibliography for details): ]

. Taqwim_—i T{h‘z'k’fh—i Amr (1970), an annotated Babi-Baha’{ chronology with a
very brief citation (p. 24) from the Khutba al-Jidda by the late ‘Abd al-Hamid
Ishraq Khavari (d. 1971).

* Muhadirat (Khavari 1987, see vol. 2, pp. 729-31).

*  Hadrat-i Nugtayi ild of Muhammad ‘Ali- Faydi (pp. 142-5).

* Ahd-i A'la of Abw’l-Qasim Afnén (pp. 86-7).
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The several significant variant citations of the Khutba al-Jidda printed in ‘Abu’l-
Qasim Afnén’s 4hd-i A‘ld and a few other printed Bahd’i books cannot be fully
dealt with here. Though the text behind the INBA 91 manuscript and (the mostly
brief) printed citations of the Khutba al-Jidda have obvious copyists’ errors and
occasional textual difficulties, it remains possible to generate a reasonably sound
semi-critical text with a fairly small percentage of uncertain readings. It is clear that
quite a few of the variant readings in the aforementioned sources result from copyist
lapses and/or varied attempts to read a difficult, unpointed original manuscript(s).
Other errors seem to have resulted from a failure to recognize the Quranic basis of
certain Arabic phrases in the Khutba al-Jidda or to correctly pick up on the vocabu-
lary and style of the Bab. The unavailability of most of the extant manuscripts has
prevented anything like a fully critical edition being set forth or translated. I am
confident, however, that both the text and the still admittedly speculative and inad-
equate translation set out below are not too far from being reliable.!

The Khutba al-Jidda (The Literary Sermon at Jeddah) of the BAb
|

Verse 1

In the name of God, the Merciful, the Compassionate.

Praised be to God! who raised up the Celestial Throne (al- ‘arsh) upon the watery
expanse (al-md’) and the atmosphere (al-hawd’) above the surface (wajh) of the
watery expanse (al-md’). And he separated between these two through the word
‘benefits’ (ald’). Then he divided the firmaments from the sphere of the theophanic
cloud (‘dlam al-‘amad’). Betwixt these twain a division (hifzan) suggestive of the
(Arabic) letter ‘ha’ (al-hd’). And from this atmosphere (al-hawd’) there emerged
the sinaitic tree (shajarat al-si-nd’), its subtle graciousness overshadowing the
ocean of laudation (bahr al-thand’) nigh the watchtower of the light of radiant
glory (li-matla* niir al-bahd’) above the crimson thrones (sard'ir al-hamrd ’). This
that all might hearken through the dawning-place of the snow-white script (khatt
al-baydd) at the black horizon ( ‘ufg al-sawdd’) unto the call of the crimson leaves
(waragdt al-hamrd’) upon the green tree (al-shajarat al-khudra’), [saying] ‘God,
there is no God except him, the Lord of the celestial throne (a/- ‘arsh) and of the
heavenly realm (al-samad’)’.

IT

Verses 1-8
The divine theophany and the tripartite reality of the Bab

So be assured of that divine artistry (sana‘) which is expressive of his wisdom
(hikmat), the fullness of the divine handiwork evident in all things (kull shay’).
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self-revelation (tajiliyyat) within the blessed tree upon Mount Sinai (27 al-sing )
disclosing thereby but a token of the crimson pillar (rukn al-hamrd ), ‘God, no God
is there save him’. And he caused to be made manifest through his power what is
evident in the essential realities of all existing things (dhawdr al-mawju-dar) at
the midmost heart of preexistence (min buhbithiyyat al-gidam) according to the
deep gnosis of that essential reality (mq rifat al-dhdt) which is expressive of the
divine Essence by virtue of the essential detachedness [from the divine Essence] of
the divine names and attributes (‘an al-asma’ ywq ‘I-sifir).* This to the end that the
realities of the inmost hearts might diligently persevere with their coming to realize
the intention of the providential purpose of the divine Will (ni‘ar al-mashiyyat)
expressed by virtue of the logos-word of creative genesis, ‘God, there is no God
save him’ (/d ilaha illg huwa).

And he did subsequently stipulate, on account of the realization of the
foreordained scheme (al-mugaddar), the knowledge of the ocean of the divine
foreordination (al-mugaddar) through the surging waves of triplicity (tamtdm
al-tathlith) expressive of the multiplicity of the waves upon the oceanic expanse of
the crucifix (abhdr al-salib). This did cause the Christians to unhesitatingly perceive
the upright letter ‘alif (alif al-ga ‘im) positioned betwixt two streams (al-nahrayn)
on account of his [the Béb’s] likeness being even as twofold images (al-mithlayn)
in the form characterized by dual [alphabetical] counterparts (shakl fi l-ukhtayn).
And this was such that they might assuredly come to realization respecting the
dawning-place of the breezes of the sinaitic morn [the Bab] which are expressive of
the [truth of the] multiplicity of the waves in the watery expanse (a/-md ). Persons
would thus assuredly come to glorify God, the Lord of the cosmic ocean, despite
the issue of the multiple waves of the brackish abyss (al-lujjat al-ujdj) which lie
beyond the snow-white logos-word (kalimey al-bayda), situated within the hollow

depth of the seventh sea (ga‘r yamm al-scbi ‘) which emerges from the green ocean,
God, no God is there except him,

I

Verses 1-4

Renewed creation, the covenant and the eschatological theophany

Then came to pass, subsequent to the decree of the divine destiny (Aukm al-gadar),
the sea of the divine foreordainment (al-gida") through the ‘letter’ [locus] of the
creative genesis (hi -harf al-bad’). This such that the inmost hearts of aj] existing
things might of a certainty be made to sparkle brilliantly through the watery expanse
(al-md’) which sprinkles forth from this fiercely billowing, yet brackish sea (al-bahr
al-mawwdy al-ujdy). This indeed that all existing microcosmic entities of the world
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imi i ration of the snow-white light; a primor-
Ximity to the glorious transfiguration o r ‘ ' ¢
Ei};;?udgehcll;rr(;tion r(yka/imdz‘ al-dharr) distinct from that of Fhe microcosmic Centl?ers
(al-dharr), namely, ‘God, no God is there save him. So‘ gl.onﬁed beAGoq, the ’ reator,
the Wondr’ous the Separate, the Living, the Self-Subsisting, the Preexistent.

v

Verses 1-4

Aqi phi f Shihab al-Din Suhrawardi
lly of the Ishraqi philosophers, followers o
ety (d. 587 An/1191 ck)

It was the case that the Ishrdqi sages (fukamd’ al-tashrig) (iiqsgribc;d theddeizﬁrtlliegf
; i} { -tarbi”) subsequent to the divine foreorda ‘
the fourfold [world of nature] (al-tarbi®) sul ' orpordainment
ida’ i the divine Will (al-mashivya) throug
(al-qgida’) of [the authority of] ! " eBib], Thes o
i - ts counterpart [= the :
the threefold reality (hukm al-tathlith) an its c o S
Aqi ing the principle of materiality (al-turd . ’
Ishréqi sages] thus speculated regarding it Sk Sy
hing other than what God destined fo Ifi )-
[they regarded] as somet 12 LY : A
f the divine attributes (haqd’iq al-si :
They supposed that the realities o ute e e
i Book (al-kitab). And they [fur
than the knowledge [sanctioned] in the i
Il-situated on the path of God and person
supposed that they are ones we ‘ o] o D ts WD S
i i his rock-strewn [Ishraqi] path an .
attained a great restraint. And upon t . T o or
Aqi hukama’ ay, being ones fit for hellfire acc g
these [Ishraqi] sages (hukamd’) went astray, : : ¢
th: dic[tates ((l)f fate (hukm al-gadr) and according to an egtent pl.te%istcnolrul?r.aw .
raqi phi Itimately attained a positi y
So they [the Ishréqi philosophers] u ; ' e ey
¢ ih) i Im of things veiled away (ard al-n ;
decree of God (hukm Alldh) in the rea ‘ Y.
ight in the shadow of the sun and the moon. Nay,
They taught that they stood uprig ) Endecd morar e
!'for thy Lord testifies to the fact that they are i
Igeb(;olrllgr?lrgered arr}xlong such dubious sophists (a/-mushubbahiin) as are reckoned

among the untruthful.

\%

Verses 1-10

Sound theology and waywardness of the followers of Mulla Sadr4
(d. 1050 An/1640 ck)

ion i bda*) of everything (f1 kull
: God, the Lord of Creation is the supreme Creator (g ;
f:(},ly ? Oone beyond anthropomorphism (hadd a/—fashb%){ya) and utter ly' abgtrac;t:sc_i
from f’ragmentation (al-taqti), perchance some soul]r;ng}r]l;t caﬁlmmz[z‘tg ;gpi-oz gate]
: ilga’ wajh Allah) through an [i
ence of the countenance of God (filga’ waj A
i i ith him] (al-wasl). He hath ever been one L 0n :
expression of union [with . : ‘ : o el
is] justi I dent in the loci of the Cause (m q am
of [his] justice (bi'l-‘adl) as is evi ‘ 8 aliounh St 6 St
I of the divine bounty (al-fadl). This althoug sig badr
Ft%ltll:;vlzr\;eof Mulld Sadrd’, d. 1050 an/1640 cE] hath been blinded to the gnosis of
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the Lord (ma ‘rifat al-rabb). They scattered abroad the scriptural tablets (al-alwdh)
that were sent down in the Qur’an and failed to progress with the assistance of the
custodians of the truth (ahl al-haqq). They [acquired naught but] what they had
themselves written in their tablets (alwdah) such as the [Kitab al-] Masha‘ir (‘[Book
oﬂ Metaphysical Penetrations’) and its like, involving an augmentation of intrica-
cies (daqd’iq zakwdn)],* issues complex (gjrad) and impenetrable ( khushn).

Yet gloriﬁed be God! It is as if they fail to register the [clear] guidallce of the
Qur’an (hukm al-Qur’én) and proved unable to comprehend the dictates of the
custodiaqs of clear exposition (ahl al-tibydn). They make judgements respecting
the.gnosm (ma‘rifat) of their Lord that are even as a judgement regarding the
[ex1stence of] water in trees (al-md’ fi l-ashjar)! So exalted be God above cwhat
isa callumny respecting the beneficent power of his Word (al-muhsin fi kaldmihi)
and with respect to his not encompassing every minutiae within the knowledge
of‘GodI They even strike a similitude about the divine Essence (al-dhdf) [to the
efﬁect that] there is a negation of the All-Glorious [Godhead] (kdnafy al-abhd)
within the ‘waves’ (al-amwdj) [of the ocean of existence] or [an analogy]ﬁ of ‘water’
(a/—.ma’ ) §ubsumed nigh the alluring effect of ‘ice’ (ta‘dyn al-thalj) on account of
their similarity. God and the angels observe these philosophers (al-hukamd ") who
have‘anthropomorphized themselves as signs of the Creator (dvat al-khalg) in the
gnosis of the divine Essence (bima rifat al-dhdr). And they [fufthennore] subsume
within themselves the [authority of] the Imams for they make decrees contrary to
the decree of God in the Qur’an.

VI

Verses 1-18

The twin exponents of Shi‘i Islamic wisdom, Shaykh Ahmad al-Ahs4’{
(d. 1241 4n/1826 ck) and Sayyid Kazim Rashti (d. 1259 an/1843 CE)

Verses 1-12

Since they were unaware of the decree issued by the people of clear exposition
(al.7/ al-baydn) many of the [Shi‘i] ulama (divines) imitated them [the Mulla Sadra
phllospphers] in their pursuit of good deeds (bi’l-ihsan). This until the day dawned
forth in splendour (divd’) and the ‘sun’ and the ‘moon’ shed illumination on
account of the verdict of recreation (hukm al-insha’). [It was then that] These twain
[= Shaykh Ahmad and Sayyid Kazim] expounded for thee [the truth respecting]
the [Shi‘i] family of God (41 Allah) established in the gnosis of the regenera-
tion (ma ‘rifat al-ibda ‘) and discoursing at the very pinnacle of abstraction (sadd
al-ingitd"), [in ways] all but beyond impenetrability (qata* al-imting*)!

.And these twain [Shaykh Ahmad and Sayyid Kéazim] acquired the persona of
their [the Shi‘i family of God’s] gnosis (havkal al-ma ‘rifatihd) as accords with
whatsoever God had willed respecting their twofold reality (haqq). And these twain
[Shaykh Ahmad and Sayyid Kazim] did write with their two hands something of the
import of the Qur’an [in the form of] scriptural tablets (abwdh), such as the tablet
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setting forth the fawd id (observations) (lawh fi'l-fawd’id) and the lawdmi* (bril-
liances) among their writings (lawdmi* dtharihi). This such that the inmost hearts
of the people might be established through the deep observations implicit in their
verses (min fawd’id al-dydtihi) and the radiance of the realities of the brilliances
implicit in their writings (min lawd’mi* dthdrihi).

And persons did follow these two in line with the dictates of destiny (hukm
al-qadr), the people of innermost mystery (ahl al-mustansir) who thereby returned
unto their pristine, God-bestowed human condition (fitrar Allih) as stipulated in
the Qur’an, on the level of that which is foreordained (fi sha‘n al-mugaddar). So
all such persons acquired for themselves their [foreordained] destiny (nasib) as
accords with the decree implicit in the Book.

And these latter-day persons (a/-dkhiriin) did bear the calumny (bi'l-iftird’)
surrounding these twain [Shaykh Ahmad and Sayyid Kézim] as accords with that
destiny which was other than something encompassed by the knowledge that
concerns what is preordained ( ‘i/m al-wddi). This was after the likeness of such as
did slacken, bereft of knowledge, before the chosen ones of God (awlivd’ Alldh).
They failed to [pay due attention to] a manifest book (kizdh mubin) such that the
letter “kaf’ in the locus of the [real] cause (al-kdf fi mahall al-amr) returned unto the
sphere of his decree (mintagat hukm) and the cycle of cycles (dawr al-adwdr) [was
initiated] with the onset of the day of God (/iyawm Alléh) in a manner revolutionary
(f sha‘n badi").

This when the lights (a/-anwdr) did configure according to a transcendent
mystery (sirr mani’) for these lights (al-anmwdr) dawned forth through the knowl-
edge of the realm of the divine cloud (min ‘ilm al-‘amd’). Then [also] did the sinatic
tree (shajarat al-sind’) cry out in the ocean of laudation (bahr al-thand’) when
there was made manifest the word of glorification (kalimdt al-tasbih) in the crimson
land (ard al-hamra’).

Verses 13-18

Wherefore, O people of the inmost heart (ahl al-fii‘dd), did the tree of crea-
tive potency (shajarat al-sani‘) dawn forth with the ascendant, deeply secreted
mysteries (al-mustansirrat taldyi) along with the brilliant sun and the irrefutable
name (al-ism al-qdti*), this light (al-mir) which beareth the letter *hd” (harf al-hd’)
in the land of the inmost heart (ard al-fii ‘dd). There emerged from the boundary
of the letter ‘waw’ (hadd al-wdw) through the pen flowing with ink (galam
al-midad), the Dhikr-Alldh (Remembrance of God) who was in receipt of revealed
verses in the language of God (/isdn Alldh), one crying out with proofs to the end
that all humanity might know the locale of their [destined] drinking-place (hadd
al-mashrab) and the decree respecting this snow-white watery expanse (a/-md’
al-bayda’). And this to the end that all tainted with the sin of the most depraved
utterance (kalimdt al-sufld) might bear whatsoever hath been decreed [for them] in
a tablet which expresses something even more contemptible (lawh aw adnd’).
Thus was it that God did send down the verses of the sinaitic mount (dyd al-tir)
from the most transcendent abode (mustagarr al-a‘ld) to the end that all might be
cognisant of his Cause (a/-amr) and expound its branches (mufdri‘), that all might
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hear and appreciate the words of Paradise (kalimdt al-quds) in the Tablet of Holines
(Lawh C{/-.QZIC]S) and the verses which descend from [the realm of] the dusk X
of the ghvme cloud (mukfahirrat al-‘amdé ) in the very shadow of Paradise Yoo
' Thl’s,that all the luminaries (al-anwdr) might bestow life through the. water of
life (md’ al-hayawdn) which cometh from the crashing crests of the surging wavgs
that are of the watery expanse of camphor (md’ al-kdfiir) as accords Withcth; decree
of the Book. This took place that he might unveil all mysteries through the crimson
watery expanse (md’ al-hamrd’) from this snow-white ocean (al-bahr al-baydca’)

1 Yy Xp nse th 1S
the wate € a at pUIlhed on account Ot the declee ()t (3()d thl()u h t] (53
g st

Vil

Verses 1-15

The pilgrimage journey and the Islamic pilgrimage of the Bab

Verses 1-4

So unto God.be the praise, the grandeur and the laudation for there are none that
encompass his knowledge save whomsoever’ he wills. He verily, [of whom it i

{;ghily gald that] no God is there except him. God, no G<;d is th’ere except hinlqS
Bljumljvfllﬁtb’ the Elevated. God, no God is there except him, the Independent, the

The word of His servant [= the Béb] was transported (cf: :

of his birth (Shiraz) in the year 1260 of the sacrgd Hijril regqil’iirllz frc())én t}tlréesliirzg
day of the third decads [= the 26th] of the month preceding the monﬁ; which is Athe
sac;‘ed month qf God (al-shahr Alldh al-hardm) in which he sent down the Qur’an
[,: 26th Sha‘ban which precedes the month of Ramadan = 10 September 1844]
for thereon he en.abled him [the Béb] to attain unto the shore of the ocean (jazirat
al-bahr) [’= Bushihr] on the day which is the sixth of the sacred month, the m:)nfh
of Ramadani [= 19 September 1844] on which he instituted that destin,y (al-gadr)
as accords with the decree of God (hukm Allah) enacted on that night (/mz/a)vvjhicl

is better than 1000 months apart therefrom (cf. the /aylar al-gadr in Q 97:1ff ) 1

Verses 5-8

So he indeed raised him [= the Bab] up through his boun i i

(fulk al-musakhir) [sailing] upon the water on %he day whigl ?:sntﬁg sgzlrlecsizwf)t?lt]ﬁp
secqnd decad [= 19th] of the sacred month, the month of God on which he in}s,timtecei
fasting (al-sivam) [= 19th Ramadan = 2 October 1844]. And he [the Bab] attained
unt(,) the mot,her of cities [= Mecca] (umm al-qurd), the sacred house of God (bayt
A{lfrh al-hardm) on the first day of the sacred month of the month of God [= 1st Dhu ’);—
Hljjah = 12 December 1844] which is the month wherein he instituted the decree of
pilgrimage (c,:/-h(g'j) for the people of Islam and completed it with hastening to and fro
between Safi and Marwa and what he decreed regarding circumambulation and rising
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up. And he also decreed [the completion of the events with] the ceremonial sacrifices
(mandsik) consonant with the ‘umra (the sacred visitation) and the hajj (pilgrimage)
on the third day of the second decad [= the 13th] of the selfsame sacred month which
precedes the month of God [= the 13th Dhu’l-Hijjah = 24 December 1844].°

Then he enabled him to advance unto the land of his beloved one (habib) [=
Medina], Muhammad, the Messenger of God (rasu-I Alldh), may the blessings of
God be upon him and his family, the seal of the prophets (khdtam al-nabiyyin), from
the onset of this day which is the seventh day of the year 1261 of the sacred Hijra
calendar, on the sacred month [= 7th Muharram = 16 January 1845], the month of
God whereon was killed [the one who embodied] the glorification of God [fasbih =
subhdn-Allah’, “glorified be God’] and the hallowing testimony [tahlil = la ilch ild
Alléh, ‘there is no God but God’], through the killing of [the embodiment of] the very
word of the magnification of God [kalimdt al-takbir = Alldh akbar, ‘God is greatest’]
and of the laudation of God [famhid = al-hamd lillih, ‘praise be God’], namely, the
forefather (‘abf) of the servant of God (4bd-Alldh) [ = the Bab], the [third Imam])
Husayn [martyred ‘Ashtira’ = the 10th Muharram 61a1/680 cE], upon him be peace!

Verses 9-15

So unto God belongs the destiny and the grandeur for he protected him [the Bab] in
the sacred sanctuary (Mecca-Medina region) for 27 days between the two stupendous
months [= from 7th Muharram until 4th Safar = 27 days]. And unto him be the glory
and the grandeur at the onset of the departure (from Medina) on the fourth day of
the last month after the sacred month of God [= Safar after Muharram = 4th Safar
= 12 February 1845] from amongst his chosen ones (awlfiva’) [in Mecca—Medina]
[proceeding] unto the rest of the created realm (kull al-khalg) through the fulfil-
ment of the stipulation of the sacrificial killing after dawn time (kalimat al-qat* ba'd
al-fajr), in line with the knowledge of the family of God (ma ‘rifat Al Alléh)y (may
the peace of God be upon them), with the completion [of pilgrimage through] the
hindering [of Satan] (muhtahd al-man*). And to him [God] belongeth the glory and
the beauty.’

From the day of the departure (from Mecca—Medina) until the day of the arrival
in the land of Jeddah, may the blessings of God be upon its indescribable and innu-
merable inhabitants, there transpired 12 days on the road [4th Safar + 12 = 16th
Safar = 24 February]. This after the manner of the decree of departure (a/-nuziil)
from the glorious sanctuary [Mecca] (haram al-jalil) unto the fount of Salsabil
(‘ayn al-salsabil) [= Zamzam). Then there came about the decree of the book (Aukm
al-kitab) regarding halting in the land of Eve (bi l-wuquif fi ard al-hawd’) [= Jeddah]
for a period amounting to three days [16th + 3 = 19th Safar = 27 February 1845].

So glorified be God and praised be to God who gave permission unto his servant
on the fourth day of the third decad'® [= the 24th] of the month which follows the
sacred month [= 24th Safar after Muharram = 4 March 1845] for the embarkation
upon the ship of oppression (al-fulk al-musakhir), upon the water, upon an ark
(safinaf) on which he commenced the journey on the day of his departure unto the
sacred house of God [in Shiraz] (bayt Allah al-haram).
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Photocopy of the first page of the oldest extant manuscript of the Qayyium
al-Asma’ bearing the beginning of the  Surat al-Mulk which was revealed to
Mulld Husayn Bushr(’{ on the evening of 5 Juméada al-Awwal 1260 AH corre-
sponding to 22 May 1844 CE, the date on which, according to the Persian
Bayan, the new era is deemed to have begun. The scribe is one Muhammad ibn
Karbald’i Shah Karam and the colophon gives the date of 28 Jumad4 al-Awwal
1261 corresponding to 3 June 1845 as the date of transcription.

The vertical mark running from the top of the page to about the 11th line
of the manuscript is said to be damage caused by the sword of a religious offi-
cial to whom Mulla Husayn himself had presented the book on behalf of the
Bab. The original is in the International Bah4’i Archives in Haifa.
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