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AN EARLY POEM OF MIRZA HUSAYN CALT BAHATUTLLAH: THE *SPRINKLING OF
THE CLOUD OF UNKNOWING!' { RASHH-I CaMAt).

Baha'u'llah's Rashh-i “Ama' is a Persian poem of 19 couplets which
takes its name from tge opening words of its first hemistich. Widely reg-
~arded by Bah&€' s as the earliest extant example of divine revelation
(Baha'® scripture) it was composed during the time of ite author's impris-
~onment in the SIyah Chal dungeon in Tehran; that is, at some time during
the latter half of the year 1852 (= early 1269 AH }.Tt was,BahZ'u'll3h in
hie later writings has stated, during the "year nine'™ (= 1269 AH - = Oct,
15th 1852-. October 4th 1853 ) that he underwent profound mystical exp-
~eriences and resolved to attempt to regenerghe the demoralised Babl comm—
-unity.

Tt seems likely, as most Baha'l writers have maintained, that the Raghh-i
Cima' is expressive of Baha'u'llah's own assumption of a leading role
within the BabI community.To what extent however, Bahatu'llzah therein
alludes to the epiphanic gbabus he 1&@eriexplicitly'claimsd ( from the
early 1860%'s ) is not clear—— bearing in mind the extravagant claims
made by many leading Bahis in the 1850's, the poetie nature of this
work, and the possibility that he is representing himself as a channel
through which the celestial and eschatological Babl spirit flows.He
certainly makes no explicit claim to be man yuzhiruhutllah ( the expec-
~ted Babl messiah )} and could be understood to be representing himself
as a leading Babl rather than clalmxng to be the inaugwrator of a new

( though essentially secret ) raligious dispenaatian.

The weilwknown.Bahafi writer &dib Taherzadeh in hig The Revezation of
Bahdtu'lidh (Vol.I. Oxford 1974.,p. 45 )} has expreseed the opinion that
the Rashh-i “Ama' " may well prove impossible to translate ™, Having
(see below) attempted the Mimpossible™ I showl®:  admit  that the task
was far from straightfoward., The sense of certain lines seemed elesr enough
though others -cqnﬁaiﬁﬁéxpreSSians'%hat=cegld~be«_undebstooﬂ“&n~akvariety¥';
of ways. No attempt has been made to be anything but as literalietic(in the
translation)as possible, I may well have completely misunderstood the
sense of a number offémore abstruse parts of this beautiful poem and would
be delighted to receive alternative renderings.




As far as I am aware the text of the Rashh-i CAma' is only printed
in Ishrdq Khavari's Ma'ida-yi Asmand vOz.ﬁ. {(n.p.[Tehran] 129 Badi®,
pp. 184-6 }.It is this text which has besn translated below. .It is not,
however,in complete agreement with the text photostatically reproduced
in Iran National Bahd!T Archives (MS), Vol.36 ([ privately published=
TNBA.MS | pp. 460-1 ). Actual and probable { INBA MS text is not easy to
read) variant readingswill be commented on in the Notes ( see below ).

If in attempting to translate the Rashhwi ®Ama’' I have * attempted the
impossible™ it was certainly with my ’ﬂead in the clouds?! that the some~
-what overlengthy appendix on the use of the term ®ama_ in BabI-Bala'l
seripture was written, I hope it contains some points of interest for those
who do not share my fascination with the byways of FBabi-Bahafl doctrire.

Stephen Lambden

THE TEXT OF THE RASHH.I CAMA

&) From Ma'ida~yi ZAsmani (Vol.h ).
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b) Text from INBA (Ms),Vol.36,.

[ My apologies for the fairly illegible nature of the text:it should
be noted that line 8 ocours after line 19 1.
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RASHH-T CAMA': THE SPRINKLING OF THE CLOUD OF UNKNOWING.
Provigional Translation

[1]

[2]
[3]
# (4]

(5]

(6]
¥ [7]

He is God.

On account of [ 1it, from ] Our Rapture the Sprinkling of the

Cloud of Unknowing raineth downj

The Mystery of Fidelity poureth forth from Our Melody,

The musk of Cathay hath sppeared from the Zephyr;

This sweet-scented Breeze raineth down from Our Ringlet,

The Sun of Oppulence hath arisen from the Countenance of the True One;
See thou that the Mystery of Reality railneth down from Our Face!

From a Wave] of the Ocean]of the Meeting [with God] the Ses of Purity
hath cried outb;

On account of [1it, from] Our Rapture this Precious Favour raineth down,
At the eight of the Rose was the Delight of the Wine apparent;

Thie Sweet Cipher raineth down from the joyful song of [the letter]
tha! ]

The Stunning Trump; The. ﬂhﬁﬂ%ﬁi&l -Rapture;

In the Firmament of Heaven they twain rain down as & gingle blast,

On accoumtof [1it, from] Cur Visage the dispensation of "I am HelGod]®
hath commenced;

" The cycle of WHe is He" poureth forth from Qur [ Trumpet-] Blast [or Breath].

(8]

* [9]

{10]

[11]

[12]

#* [13]

[14]

From the Goblet of the Heart the Kawthar of Reality hath appeared;

Out of the Vermilion Lips [ or, Ruby (Wine)] :0f Bgha! this Cup of
Honey poureth forth, '

The "Day of God" hath been fully realieed on account of [1lit. from]
the Effulgence of the Lord;

On account of [1it. from] the Lament | or, Song ] of [ the land of?]
"TE'" thie New Beauty poureth forth,

Obeerve the Glorioue (paha'I) Overflowing! Behold the Beclouded
(Cama'l ) Sprinkling !

From the Melody of God all this raineth down ae a single Song.
Obeerve the Bternal Moon! Behold the Pristine Ascendent[Sun]?
See thou that the Pure Breast poureth forth from the Elevated Throne!
Obgerve the Blessed Palm-Tree! Behold the Melody of the Dove!

See thou that the All-Glorious ( gbha') Lament[or Songl raineth down
from the Brilliancy of Purity!

Obgerve the Iragi Melody! Behold the Hijazi Tambourine!
See thou that the Rapture of "La ™ raineth down from the Divine Hand!
Observe the Deified. Countenance! Behold the God-like Maiden)

See thou that the Terrestrial Effulgence raineth down from the
Mystery of the Cloud of Unknowing!
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[15] Obeerve the All-Enduring Face! Behold the Visage of the Cupbearer!

See thou that the Sparkling Draught{?] raineth dewm from Our Goblet!

[16] Observe the Fire of Moses! Behold the Snow-White Brightness!

See thou that the  Sinaitic Bosom raineth. dewn from the Radiant

Palm [Hand]y -

[17] Observe the Intoxicating Lament! Behold the Orchard of Ecstaey!

See thou that the Rapture of Existence raineth down from the
Court of [the ] Meeting{with God]!

# (18] Observe the [letter] Ha'-like Rosebud' ‘Behold the [letter] Ba'~

like Ringlet!

See thou that the Song of the Flute LnElasar] vaineth down from the
Hollow-Reed of Baha! !

# [19] This is the Overflowing Manifestation! This is the Sprznklzrzg of

[1]

Manifestation?

This is the Melody of the[ﬁe&venzy] Birds that raineth down from
the Fount of Annihilatien. s -

R & ko o i R R R

NCTES

The following notes are not intended to be an extended commentary

on the Raghh-i “Am@'.Only a few points of doctrinal and lingnistic
interest wili be noted glong with the several important variant
readings contained in the INBA.MS (from Vol, 36—~ reproduced above).l

In thie opening line Baha'u'llaéh indicates that it is " from™ or
“on account of® { @z ) his "rapture" ( jadhba —-alternatively,
tspiritual ecstacy', 'winning-ways! or possibly 'Enraptured Self?)
that the "Sprinkling of the Cloud of Unknowing" (rashh-i %ama' )
rains down, The implication may be that his éystical axp—-
-eriences whilst imprisoned in the SIyah Chal{'Black Pit') in Tehran

1. In the above provisional tranglation of the Raghh-i “Ama' an asberisk
( % ) alongside & given line calls attention to an actual or probable
variant reading in INBA.MS ( See the Notes }.
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had precipitated the outpouring of grace from the sphere of
the Divine Unknowability. His deep communion with God hag actualised the
outpouring of spiritual favours from the realm or cloud of the dark mist

enveloping his Beloved.

The idafat or genitive construction rashh-i “am3' has been translated
"sprigkling of the Cloud of Unknowing. The governing verbal noun rashh
{ z’k; } is derived from an Arabic root ( R_j&_:wﬂ:l ) which signifies, 'to‘sweat',
' to leak!, "o percclate', "o trickle', 'to distill?, 'to exude', 'wo drop!
' to moisten' or to 'sprinkle' ; hence ggggg = W 5 gprinkling® , or alter

1+ The governed noun ‘ama!

~natively, ¥ a showeringh,a dewdrop" or the like,
is derived from the Arabic root  gee , ‘amiya = 'to become blind!,

- "o be obscure!. It could thus be translated " blindness", Msecrecy® or
Mobscurity® ( or the like) though it also bears the semse of Mcloud™ or “heavy
and thick clouds"( which hide and obscure). Since in various Sufi and BRbI-Bah3'1
toxts ?ﬁ&é is indicative of the depths of God's interiority, the hiddeness of
His essence,  the enwrapped and beclouded logus of Divinity,. 1t has been trans—
=lated ™ Gloud of Unknowing". 2

In the second hemistich of the first line of the Rashh-i "Ama' the genitive
construction sirr-i wafa' parallels and rhymes with ;ash?—i ®amat.Here trans—

~lated ™Mystery of Fidelity" 4% might also be rendered ™ Secret of Faithful-

1. Outside of its use in the Rashh—i Cama' the verbal noun rashh is occas-
-ionally found in Babl-Baha'l 'texts.lt is not found in the Qur'dn though
the imperfect verbal form yarshahu = occurs in certain versions of the
well known Hadith Kumayl “{ seée “D.M.Donaldson, Al-Kumail: A Companion
of the Secref in'The Moslem World Vol.2g (193e),pp.255-6 ).

2. The phrase 'Cloud of Unknowing! is, of course, the title of an anonymous
1th century English mystical treatise.It is expressive of the Christian
mystical and apophatic theology or 'way of negation' found in the works
of certaln of the Church Fathers and set forth in the writings gtiributed
to Dionysius of Athens ( = St,Denis/ the Pseudo-Areopagite—-gsee Acts 17:
21, ).There may in fact be some connection between the Islamic notion of
Cama! and patristic expressions of the ‘'way of negation'., The writings of -
Gregory of Nyssa {c.330-395 ) contain important materials in‘this resp-
~ect,For him Exodus 24:15ff and 20221 (-among other texts ) have to do
with the sublimity of the experience of God's incomprehensibilityw- the
former text refers to the ¥ ihick darkness" or "dark cloud  where YGod

Cwas " (Heb DIINT TMEWOR $DIYT )+ On the Dabi-Baha'T use
of the term Cama’ see below (Appendix ).
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_ness—— or perhaps " Inwardly Loyal {[Ome]® (or the like }.Tt is
probably expressive of God's absolute faithfulness in connect-

~ion with the pre-eternal covenant or that aspect of His Being which

is. indicative of ‘His . continuing to guide mankind,That the "Mystery

of Fidelity® poureth forth from "Our Melody®™ may be
understood to signify that Bahi'u'llah's revealing

divinely inspired verses ('melodies! ) is expressive of or originates in
the sphere of the mystery of God's loyal pledge to guide His creat-

=-ures,.

The terms sirr and wafa' are quite common in the writings of the Bab
and Baha'u'llah though the genitive expression girr-iwafa' (Per./Arab=
girr al-wafat)is not,The expression al-sirr al-wafa'! is however, found

in Baha''l18h's Lawh-i Kull al-Taam ('Tablet of All Foodt-—early
Baghdad period ): ’

"Sirice at this momentwthe Ant of Servitude hideth in the Vale of
the Divine Unicity ( wadi al-ghadiyya )} in this Night through the Trusted
b

Secret - {bitl-sirr al-wafs desire to{further}expound that
verse {(Qurian 3:87 J..¥ i

The paragraph in which these lines occur is, unfortunately, obscure,

Tt appears that Bahdtu'lldh expresses his desire to explain Qurtan
3: 87 (still further—- to Mirza Kamal al-D¥n Naraql ) despite his
spiritual withdrawal { to the celestial realms ) in the light of his
being oppressed by his fellow Babls. In the Bab's writings the
genitive expression wadl alwshadiyya is indicative of the Sinaitic
heights in which the pra-eternél covenant was made and the celestial

sphere which is the mystic retreat of exalted beings (i.e. the Hidden
Tri8m, the Bab ) who represent Cod.As the "Ant of Servitude" Bahatu'llsgh
has inwardly withdrawn into this heavenly realm, This during the "Night®
(= the pericd following the Bab's martyrdom?} Mthrough /tinn/ op w@ithn
the " Trusted Secret™, #fgithful Mystery®, "“Interior loyalty®,®Inwardly
loyal One® or * Heartfelt loyalty [or the like | ?).The implication
may be that during a period of spiritual darkness (= "light® ) Bahatu'lle
~8hts mystic withdrawal is an expression of his imner loyalty to the

Bab { who exists in the celestial realm ). On the other hand the phrase
al-sirr al-wafa! might allude to the person of the Bab himself or that
sphere which is expressive of his ( the Bab's ) continuing to be the
focal centre of inspiration; one mystically faithful with respect to

1. Text in MEtidawyi Rsmant, Vol.h. p, 274
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continuing te guide leading Babls.

Only a detalled study of the terms used in the opening line of
the Rashh-i “Ama' as they occur in BabI-Bahi'} scripture will serve
clarify £ts meaning -- though it should be borne in mind that there
is alwgys the danger of reading too much into an essentially poetical

work.

It may be that the expressions rashh-i Cama' and sirr-i waf3'(in
line 1 )} are indicative of the Bab as‘tha celestial source of divine
inspiration and guidance; the one who, subsequent to his martyrdom
(1850 ) existed in the exalted heavenly realm or ' cloud of unknow-
—ing' ( “amat ) and is inwardly faithful (waf8' ) in terms of being
a source of guidance.Certain BEbT-Baha'l texts-- including Mirza
Yahyats early writings—- associate cgmé' with the person or whereaboubs
of; for example, the Hidden ( and expected 12th) Imam, Imam Husayn
the Dhikr/ the Bab and leading B3¥Ts including BshEtu'll3h.’* Wafi!
in many such texts is slso used in connection with the sphere of trans-
—-cendent realities, the gphere of the 'Sinaltic mysteriest! or that
heavenly realm where the primordial divine theophany took place ahd
the pre~eternal covenant was made, Sirr-i wafat, if it is not an
allusion to the person of the Bab, could be indicative of the secret of
that sphere in-whichnGod or exalted beings are faithful to or mindful of
the primordial covenant regarding the truth of Babism or the person of
BahZtu'113h. %' Perhaps then, the second hemistich of the first line of

I. See, for some details,the Appendix below.

2. In his ( Mugibft-i ) Hurufat-i SA11Yn ([* The Calamities of ] The
Bxalted Letters ( mid-late Baghdad period, c¢. 1857-8 ? ) Bahatu'lIldh
speaks of the adverse effect his sufferings had upon ™melodies of
fidelity" ( naghamdt al-wafa® ) uttered by the "Dove of the Command™
(warqa! al-amr J,(see AdCivyih-i Hadrat—i Mahbib [ Germany 1980],p.

229 ) .At the beginning of his difficult *77th Persian Hidden Word!?

(See Shoghi Effendi [trans.% The Hidden Words [London 19751, pp.48-9;
text in Ad%iyyih,,pp.470-2 ) there is reference to the 'beauty of the
immortal Being® (jamal haykal-i baga'= BahtutiiZh himgelf ? ) repairing
from the Memerald height of fidelity" ( Cagabih-i zumurradl.yi wafa' )
unto the region of the Sadrat al-lintaha or Lote-Tree of the Extremity

( which exists in the all-highest Paradise ) where he weeps in the
presence of the exalted beings.This on account of the fact that he
waited expectant on the ™ hill of faithfulmness"™ ( “agabih-i wafal )

but did not inhale the Mfragrance of fidelity® ( ratihih-i wafat )
fromMthem that dwell on earth™ (ghlei ard ). Written ir about 1857

this tHidden Word! slmost certainly had to do with Bahdtutllah's
disillusionment with his fellow Babis ( and contemporaries in general)
and his claims and role in his attempts to regenerate them. His being
on the "emerald height of fidelity" or expectantly walting on the #hill
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the Rashh-i ®Ama'! indicates that Bahatu'llah's revealing verses is

a sign of the +truth of the primordial covenant regarding divine guid-

wBICE,

[2] In this line Baha'u'llah apparently alludes to his inspired verses &s q
gentle breeze or zephyr { bad-i saba )} out of which the fragrance
of the "Musk of Cathay™ ( mishk-i Kkhata ) had wafted.The English word

musk { derived from the ?ersian mishk/ mushk ) denotes an odoriferous

resin obbained from the male musk~deer or the scent derived therefrom,
Cathay { khata ) describes that region in China from which high quality
musk was obtéined.ln classical Persian poetry the "Divine Beloved® is
commonly pictured as a beautiful pglrl or malden with musk-scented hair,
In his Halih Halih Halih Ya Bisharab Baha'utllah speaks of the ™Maid of
Bternity® ( ?ﬁr—i baga' )} appearing with ‘"musky tresses" ( gIst-yi mishk-

*

-In ).i Here it is from or on account of his "Ringlet® ( ja®dih ) that

a perfumed or sweeb-scented breeze 1s diffused, He, in other words, repres-—
wenhs himself as & beautiful or divine malden worthy of spiritual love.
Such sensual imagery is not uncommon in Bghatu'llah's poetical writ-

~ings,

of faithfulness™ probably indicates his mystically dwelling in that

sphere where a pre-eternagl covenent was made regarding his person and
which his contemporaries had forgottonw-they did not turn to him;Bahat'-
~ut113h did not inhale the "fragrance of fidelity™ to his person from
those around him. The time however,as the latter halfl of this abstruse
text indicates, had not arrived for the full disclosure of his claims,
(cf, the letters of Cfbdutl-Baha! cited in Ishrag Khavari(Ed) Matida-yi
AsmanT Vol. 1. [n.p.(Tehran)128 Badi®lop.56~7;V0l.2. [n.p. (Tehran)

129 BadT®] pp.36-7 —it is explained that the phrase Memerald height of
fidelity™ in the technical terminology of Shaykh Ahmad and the Bab
indicates the Mworld of the|[Divine | Decree®™ { €3ldm al-gadr )}, a station
or realm {(magam ) very difficuli to abtain [see Vol,1,p.57 ~— this expl-
—-anation makes sense inasmuch as emerald is the third of the four col-
~ours menbioned in the Bab's writings (details cannot be given here) and
gadr ‘the third of the seven 'Causes of Creation' { see for example Sahifa
yi- “Adlivya [ n.p. n.d.],p.26 ) 1 ).In the light of the foregoing ‘it
should also be noted that the genitive €¥pression Matmosphere of fidelity"
(hawa! al-wafa' ) occurs in the Arabic section of BahA'u'llah's tTablet of
the Holy Mariner! ( Lawh-i Malldh al-Quds, 1863. [Text in Ishrdg Knavari
(Ed) Matida-vi Asmani, 'Vol.h Ln.p. {Tehran)129 Badi®],p.3357 [See p.3371).

1. Halih..Ya Bishérat line 5, . For the text and my translation of this
exguisite poem see Bahat{ Studies Bulletin Vol.2.No.3. p.105f,
cf. also the 2nd line of the poem of Bah&'u'll3h printed in Ishrag
Khavar? (Bd) Matidawyi Asmani, Vol.L. p.176f.
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[3] Here it is on account of or from the. "Sountenance of the True
One® (= :Baha'u'llah  ? ) that the "Sun of Oppulence® ( = the
reality of BahZ'u'113h's self-disclosure ?) has arisen. It is
on account of or from Mour Face™ (= Bah@'u'll®h) that the "Mystery
of Reality™ ( girr-i hégigat ) is revealed. The genitive expression
girr-i hagigat proba};zj derives from the HadIth Kumayle~ the record
of a conversation which alliegedly took Iplac; between Imam A1T (4.
661 A.D.) and Kumayl ibn ZIyad about the mystery of al-hadTga (=

"absolute truth™ or Messential reality"™ ).

[4] In the first hemistich of this line Baha'u'llah probably represents
himself as one of the waves ( sing. mau} = wave, billow, surging )
of the eschatological ™meeting"(| with God] liga'{Allah ] ) spoken
of in the Qurtan and interpreted by the Bab in terms of the ™meetingh
with himself { see for example Qur'Sn 13:2 and DalZ'il-i Sab®a [Persian
n.p. n.d.}],p.31ff and 57). In BabI-Baha'l theology the ™meeting with
God" is understood to mean attaining the presence of his Divine Manifw
-~astation “, To attain the presence of Baha'u'llah is to experience
the "™meeting with God". In view of this the ® Sea of Purity" ( bahr-i
gafa' ) has cried out ( Xarda khurligh —- or raised a shout in axm;un-
—cement of this means of attaining the Mmeeting with God" ? ).In place
of karda khurfish (so MA.Vol., ) INBA (MS) Vol.36 ( see above) has
kards zu?nzr, * has been made manifest®™.If this is the correct reading
the implicatz_ozz would be that the "Sea of Purity" ( bahr-i saf"’ )} repres-
-ents ~Bsha'u'llah whoge ppeaezzee#is an expression, . a Byavett
of the'Meeting with God" ( mauj-i 1iq3' ):. the first hemistich of line
4 might thus be transigted;

" Out  of [or from] the Wave of the Meeting [with Cod]
the Ocean of Purity [= BahZ'u'llah ?] hath been manifesgbedt
The second hemistich of line 4 probably indicates that on account
of Bahatu'llah's rapture { 3z jadbih ma; cf. line 1 ) the "Precious
Favour® ( turfa-i Catat _----of the "meeting with God through him 7 )
is available, = .- ‘

Though the texb is zmclear it may ba t.hat INB& HS,}has :hhe readiz‘zg
"0n account of [or from] the Rapture of [ the one represented by the
letter] hat this Precious Favour raimeth dewn ( lb e }\ D I
If this is the case it may be that Bgha'™u'llzh is representing himself
or the Bab as the letter @ (= the first letter of :;b [tHe  ig%]
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indicative of Divinity )} whose rapture ie related to the appearance
of the "Precious Favour® { see aleo on lines 5,7,9 and 13 ).

[5] In the first hemistich of this line Bah@'u'11Zh probably represerts
himself as the "Bose™ ( gull ) at whose sight delight of the ™Wine®
(ml) of epiritual intoxication derives its potency.In hie g_aw;hml
Gullei Ma“naw® ('Tablet of the Ideal Roge' ¢, 1865-6 ) smi}.az’ image
~2ry 1ig ugedw- BalBMi'lidh is pictured as the 'Ideal Rose' in the
'Divine Ridwin' to whom the 'nightingales! (= the B3bTe) should turn
(see AQA.Vol.4. pp. 336-—8 )

It is synt&ctlcally and metrically extremely unlikely that the
I)of L 51} is the Persian suffix marking the direct object of
the verb  2F/g*wused in order to maintain the rhyme,As INBA,MS,,
indicates ( having ' [=% hamza] indicative of the genitive) oF }
t} is a genitive construction and should be read ramna ! ra' =
" Joyful Song {or wailing | of the [letter] R&!.) The question thus
arises as to what or whom is meant by the letter Ra' ,Several poss—
~ibilities present themgelves:
1) BRa', being the first letter of %) » is indicative of the
"Holy] Spirit"( ruh -eas an abstract reality ) or s leading
BEbI with this title.

2) Ha' be:ing the first letter of u ) (= Rabb = "Lcrd” Jymight indicate

the person of the Bab ( wy and _}..pn‘:'h have the same abiad
numerical value [202] cf. the Bab's Letter to Muhammad Shah in INBA
[MS] Vol. 6h4. [pp.103-126],p.110 )} == it is lese likely that another
leading Habl, such as Quddus ( whose name ‘30 e algo = 202 )
is intended though BahF'u'113h might be alluding to himself,

3) Ra',being the first letter ofc-y' ) (= Ra'Ts= "Chief" },is an allusion
to Shaykh Almad al-Ahed'I's interpret.at.ion of the & ™ (und=
~erstood to be an inverted letter waw [ # ] with an Textended tail'? )
element in certain SHI®T forms of the "greatest name" ( of Cod; i.e.
x 6 S w = fr W) as indicative of the * mystery of invereion

b‘@fé;ﬂa tha ._.Ciphe;r of the Chief" ( girr al-tankTs li-ramp al-ra'ls ). 1.

1. For some detalls and rsferences see D,MacEoin, Some Bala'T and

Shaykhi Interpretations of the '_P(’xstem of Reversal' in Bah&'i
Studies Bulletin, Vol, i, KNo.l. Newcastle upon Tyne June 1.982)
p.1iffg)in a number of his writings Bahatutliah has referred to
the sirr al-tankTs li-ramz gl-ra'is.
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This might at first sight seem a somewhat izzilikely suggeetion but

it must be borme in mind that-: a ) Shaykh &!;zma.d’s description of
the @ =  in the SHI°T greatest name diagram as the sirr
&al-tank¥s li.ramz al-ra'ls was understood by Bahd@tutlfsh (in his

later writings ) to allude to his own advent and was related (by

Shaykh Ahmad himself as well as Baha'l writers) to the commencement

of the dispensation of the Qa'im ( the Bab ); b) BahZ'utlIEh appar-
-ently represents himself as ™ this Sweet Cipher® (In ramy~d mallh)

— the word ramz (Mcipher" ) being in gemitive relationship with ratds
(= "chief® ) in Shaykh Ahmad's statement; c) In line with Shaykh Abmad's
relating the sirp al-tggéié li-ramz al-ra'ls with -.smccessive cycles of
divine disclosure and the advent of the Qalim lines 6-~9 { those following
line 5 ) of the Bashh-i ®Ama' are oriented around the theme of the new
cycle of fulfillment; d) Ir S\ 543& (= " Rapture of Ha' " ) is the
correct reading in line 4 then ’D’ b:#:) (= "Joyful Scng of Ra' M)
(of.the expression z‘-" j‘) " Sypeet Cipher™ ) would parallel sach
other and might be taken to indicate the letters _& and P4 (

h\ Y ) which together spell ,«"‘b (c.f. lines 7 & 8 ).

If the third of the three propesed explanations of ra' is correct—
it would seem to me to be likely— then it may be deduced that BahZfu'll%h
is alluding to himsélf as the W"Cipher" ( ramg ) of the "Chief" (ra'ls
= the Bab ? or God ? ) whose divine commission is related to the Mmystery
of inversion® ( sirr al-tankls ) understood to be indicative of a new phase
in the Babi dispensation. Alternatively Baha'u'lldh may be representing
himself as the "Chief™ ( ra'Is > ra' ) whose M joyful song" ( revealing

verses 7 ) is expressive of the Msweet eipher" ( ramz-i malTh ) of his
1. ' *

secret epiphanic status.

In the first hemistich of this line Baha'u'llsh mentions the eschatological
Trumpet Blast ( nagra' nagurl ) and the anticipated *Celestfal Rapture"
(jadhba'  13hutl = the rejoicing in the highest heavenly realm as a result
of the eschatological disclosure ? ) which, we learn from the second hemist-—
-ich, both rain down or are heard (?) as a single blast (nafkha—- or breath)
from the ™" firmament of Heaven™ ( jaww al-sama' ). 4s a result of the arriv-
of the BabY dispensation and/ or (?) the new claims of Baha'utllsh the eschat—
~ological consummation is being announced in the heavenly realms.

1. Perhaps worth noting is the fact that the Bab refers to himself in
the XC% st gura of the Qayyum al-Asma'as the "Elevated Cipher" (ramgz
al-rafi”




7.

That "“The Stunning Trump", "Trumpet Blast", "Blow on the Trumpet®, or
the like,is the sense of\ﬂp’u a/-ij may be deduced from Qurtan 74:8

where we read: Yot S
)8l & 85 16
®And when the Trumpet is sounded"®

It is only in this Qur'Snic verse that pnagur (= Trumpet, Bugle ) and
the passive verbal form nugira (= ! to be sounded, blown into'; from
the same Arabic root [NQR]) occur.Elsewhere in the Qur'sn other Arabic
terms are used to indicate the eschatological Trumpet (most often sur
x 11 ) or 'Trumpet Blasts? ==which herald the onset of the last “ﬁéur",
the resurrection, assembling, judgement and meeting with God, L. In the
genitive expression.kzisﬁl{‘ﬁpﬁi the governing verbal noun q;ii is
probably to be read o 85 (nsgra ) and underetood to mean (lit.)

% the blowing (in the Trumpet; nagra'® naguri ).

In certain writings of the Bab and in a great many of the {later)
writings of Baha'u'llah there are references to the motif of the
eschatological trumpet blast(s)~- which is rooted in Jewish and Chr-
_istan apocalyptic litersture. =* In his Sahifs-yi Adliyva for exam-
~-pls, the Bab, in the course of mentioning.v;rious gigne indicative of
the onset of the 'last days!,mentions that, M., the Trumpet hath been
sounded in the Land of Manifestation ( pugira al-nagur fI ard al-zuh
~ur )", 3+ BahE'u'll3h has interpreted the various Qurtanic texts that
mention 'Trumpet Blasts' in the light of the advent of the Bdb and his
own person, mission and revelation.In his Surst al-Ahsab (ec. 1864 },for
example, he writes:

" Say: By God! The greatest Trump { sur al-akbar ) hath been
made manifest in this Trumpet ( gl- nagqur § which, in very
truth, hath cried out,It hath been sounded ( pugira ) and
will cry out between the heavens and the earth with the moet

elevated shout.,® 4.
Bsha'utllah, ae noted, speaks of the "Stunning Trump® and the %Cel-
~estial Rapture™ as both being heard.as & single "blast® or "oreath®

1. See Qurtan 6:73, 18:99, 20;102, 23:103,27:89, 36:51, 50:19,69:13,
78:18 and 39:68 (= twin ttrumpet blasts?' ).

2. Refer for example, Isaiah 27:13, Zech 9:l4, Targ.Ps.don Num 23:21;
1 Thees 4:16,I Cor 15:52, Rev 8-11,Matt 24:31.

3, Sghifa-yi Adliyya (n.p.[Tehran] n.d.),p;h.

k. Sorat al-Ahsab in AQA.Vol.,.p.11. Such passages could be greatly
multiplied. There are at least 50-100 passages in Bahatu'llah's
writings in which the motif of the eschatological Trumpet(s) ie
utiiieed.
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in the “Firmament of Heaven™ ( jgww gl-sama' ). The expression
Saww_sl-sagma' occurs once in the Qur'an (16:81) as thet part of

., the sky in which birds soar motionlees.In BabI-Bsha'l scripture

Joww (= 'Tirmament?,'sir?, *atmosphere?’, tsky! ) is frequently used

in connection with the hisrarchy of celestial or metaphyeical realims.
As the governing noun in g varisty of gemitive expreseione it- is
quite common in the writings of the Bab.’*

In the first hemietich of this line Bgha'u'llah expresses the thought
that em account of his "isage" ( chahra (Per.)= [alternatively], 'face?,
tcountenance?, 'mein' ) or in visw of the existence of ths BabI commun—
~ity a new ™ diepensation" ( dawr [alternmatively], 'time?, tage?, 'cycle'
tera' ) of Divine dieclosure has commenced; that of 1 ga. Hem ( krab.

_buwa ). The utterance " I am He" is indicative of the claim "I am {}od“

or "I am Divine™.In view of the Babl conviction that the appearsnce of the
Bab insugurated the cycle of the eschatological sdvent of Divinity certain
pabis y like the Bab, claimed Divinity -~ not, it seems, absolute iden-
~Lity with the trariscendeni and unknowsble Godhead but M"secondary DivinityW,
Quddlis, TBhira, MIrzB YabyZ and other leading Babls claimed godhood and
lordship and were addressed by the Bab as if they were the galfn
(nafs ) “essence® ( ghEt) and"being" (kayniniyya ) of the Godhead.That this
was the case may, among many othsr sourcee, be gathered from Bah¥'u'liah's
Lawh-i Sarraj (c. 1867 ).In this lengthy Persian treatise Bahatu'lld@h at one
poix;t argues that the cycle of prophethood (nubuwwa ) ended in the ™ year
sixty® (= 1260 A= 1844 AD ) when the Babl cycle began. He states that tha.s
year marked the " commencement of the epiphany of God" ( w&@)
Countering the leadership role and preeminence claimed by Mirza Yahya he
quotes a number of passfages from ths Bab's writings in which leagling BEbis
are epoken of in highly exalted terms.He ststss that "Divipity" (ulfihiyva)
and™lordship " { rublibiyya ), described as the " greateet of stations®
(a%zam-i maggmat ), were beetowed by the Ba&b ™ on any individual he deeir-
~ed" (bi-har nafsTkih iradih ). -

The words " I-am He" ( pBUl) and " He is He" (3 o ) in line 7
of the Rashh-i CAWE' are derived from certain ShI°T traditions (ghadfth )

1. See for example, Qayyim al-Asma' (Browne Coll,MS Or £ Nl );
LXXVII, fol,135a; LXXZXIV, fol,lL5b; LXXXVI,fol,150b3 XC.fol,158b;
CIX. 01,1954,

2. Refer Lawh-i Sarrai in Ma'ida-yi Asmani Vol.7. p.69.
3. Refer, ibid.,p.6k.
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originally expressive of the exalted statue or divinity of the Prophet
Mohammad and the Imame, One such tradition, guoted by BahBtutllah in his

Jawahir gl-Asrar { late 1850's ) reads: |
UL Gl s 9o p3VIGT o & g U}

"I, verily, am He[God] and He[God] is I {M{eelf] except that
He ie He tHimeer] and I am I [Myeelf].

Similar treaditions are guoted elsewhere in hie writings:
l;g Q’ Jﬁb \t‘
" T am He[God] Himself and He[God] is I Myeelfm %

= 0=y b ad 5 5~ 32 5 b b s SYlae sl e U
" Manifold are Our relationshipe with God.At one time
We are He Himself, and He ie We Ourself, At another
He is He and We are We,™ 3.
Bxpressions derived from these traditions are quite common in the
writings of the Bab and Bshsfutllah.In Bshatutllah's Lawh-i Kull
alw‘?.ac'a'm ( 1854 )} the word ™food" ( .?..?f.‘é..n } is given a v;.riety of
eeoteric interpretations relative to the well-known hierarchy of
metaphysical realms ( [Hahut] L3hiflt, Jabarit, Malakit and Ngsut ).
In the realm of Lahutthe"Paradiee of Endless Duration® y "food" is
equated with the  station® (magam )} of ™ He is He.. { .. 9P o@)
which is the sphere of _( the claim of ) identity with God beyond duality.
In that of Jabarat , the "Paradise of the Divine Uniquenesst)it ie
aesociated with the "station™ ( mag@m } of " Thou are He and He is Thou®
(ot L P > @ it ) which is the sphere of ( the claim to)distinct
Divinity. Tn the light of such texts it msay be deduced that the phraees

"] gm He" and "He is He™ in the Rashh-i “Am3' are indicative of the
exalted claims made by leading Babig-~ or Bgh&'utllah in particular-in the
light of the commencement of a new phase in the Babl ecycle of tha epiphany

l. Jawahir alﬂAsr% in AQA.VOl.B.,pa3§.

2, HadTth cited, Baha'u'llsh Kitdb-i Tqgn ( NSA of Bahifs of Gema.ny

3, terance attributed to the Prophet }*ﬁlhamma.d in Baha'a'llah'e Lawh-ui
Shaykh {h.p. n.d. },p.52. .

I, Refer, Lawh~i Kull al-Ta®gm in MA,vol.h. p.265ff.For further details
and a complete transiation of the Lawh~i Kull al-Ta®8h see my article
‘in Bghd'f Studies Bulletin, Vol. & N6. & pp. °* - .
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of Divinity.

In the second hemigtich of line 7 the word pal;-; occurs in conne
~gction with the realization of the MeycleY { M) of " He is He ¥,
Pointed pafha it means a "breeze", M"gust"M, Woreath®" or "(perfumed)
fragrance” { "or the like ). If this reading is correct (see below)—
nafkha ( = "blow","puff, "oreath", W blast™ 3 cf, line 6 ) would be
a possibility--it probably expresees a bresthing or blowing into the
eschgtological Trumpet which heraids the oneet of the cycle of "He ie
HeM Hence the translation "On account of Our [Trumpet] Blaet.." ( for,

lo po8 ' ), Tnstead of b s INBAMS, it is important
to note, has tg boib  which mgy be translated, “he Overflowing of
[ the letter ] BR'M™If this is the correct reading, as may well be the
case, then +the second hemietich of line 7 should be translated :

" On account of the Overflowing of [ the letter] Bg' the cycle
of MHe is He" poureth forth".

In Babi-Baha'l theology the letter Ba' ( e =the first letter of |
the = bagmala ) is given a wide range of meanings. It is often,
for example, symboliic of the Ilocus of being from which cosmological
realities and prophetic cycles originate. In the sghove version of line 7
of the Raghh-i “Ama' it may be indicative of the pereon of the Bab from
whom epirit;zal forces emanate or Woverflow" such that the cycle of the
claim to Divinity beyond duality is extended through Bah&'u'llah and/or
other leading Babls.

Also worth noting in connection with Tth line of the Rashh-i “Amg (cf.
also lines 6 and 9 ) is the fact that there may be allusion to an Islamic
tradition to the effect that the expected Qatim would utter s ™Word"
which would cause those of high rank in the Shi®I hierarchy to % flee in
consternation " { cf. Qur'sn 8C:33£;101:1£f,etc, ). 1 In a number of his
writings of the “Akka' period (1868~92 == and possibly earlier ) Bah@'u'll3h
has identified this "Word" with the declaration " I am He [God]"( g L)
uttered by himselff in place of WHe ‘is Godn AU Y ) and a sign of the
greatness of the B&bI-Bah3 't cycle which ia the "Day of God®, 2

1. See Nab%l-i Zarand® [Trans. Shoghi Effendi},’The Dawn-Breskers®(London
1953),pp.10-11., cf, A.Taherzadeh, The Revelgtion of Bahatu'ligh,Vol.l.
(Oxford 1974),p.46. ‘

2. See the passage from a Tgblet of Balia'u'llah quoted in English translation
in Tablete of Bahffu'118h ( Bah3'{ World Centre, Haifa 1978 ),pp.257-9.
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[8] Here Bah&'u'llgh first states that from the "Goblet of the Heart®
(kagsa ' dil ) the " Kawthar of Reslity" ( kawbthar-i hagq ) has been
made manifest. The meaning is probably that the spring or fount of
real btruth wells out from the centre of his being.The word Kgwthar
means " sbundance™( see Qurtan 108:1 ).In Islamic literatures it is
usually understood to signify a Fountain which gushes forth in
Paradise, It : occurs quite frequently in Babi-Baha'l scripture.In
his Tafsir Sﬁ:gg_gleawthar ( Commentary on Qur'3n sura 108 ) the
Bab, apart from alloting a variety of meaning to the individual
letters which make up this word,identifies kawbhar with the
Frophet Muhammad, Iman A1T, Fatima, Hasan, Husayn and the other
Sni’T Imfms,in the light of its signifying the ® Water of Life™ (m3!
gl-haiwan )} which flows into and sustains inmer human realities.l‘

_ Apa;t from the Rashh-i ®Amz! there are a good many other writings
of Bah@tu'l13h in which the word Kawthar is ased in the sense of
his own person or the Basha'l revelation.In for exasmple his 'Tablet
to the Popel( Pius IXth; ¢.1869 ) Bgbatutllah writes:

" () Pope! Rend the vells asunder.He whe is the lord of Lords
[Bah@'u'113h] is come... On his right hand floweth the

Kawthar of grace ( kawthar al-fadl) and on his left the
Salsablil of Justice { salsabil al-Cadl Yo 1,

As noted,the word Kawthar is in genitive relationship with hago
which could be tranalated in a variety of ways: % God"™, ”&bsoiute
Truth", or "Reality",etc.It is very frequently used in BabI-Baha'l
scripture. though it is not always clear hsﬁ it is best translated.
The first section of BahZtu'llgh's Lawh-1 Haqq (c. 186063 2 )
provides good examplss of the dhikr type.(repetitive) use of this
. 3. Whatever the exact sense of Kawbhar-i Hagg it is
certainly indicative of the tstream of spiritual reality'.thatm}lows
out. of the heart of Bazha'u'llzh (or the Babl Cause).

£

1, Refer, Tafsir Surat al-Kawbhar ( Browns Coll, MS Or F. 10[7] ),
fols,16{b)fT; 34(b)if; 96ff.Full details cannot be given here,

2. Text in Alwah~i n‘%izg,g-@ khitgb bi Mullik wa Ru'asg-yi ard
(Tehran 12, Ba SPp.T3~h; trans.( adspted) Shoghi Effendi,
(in) The Promised Dgy is Come ( Wilmette 1980),p.31.

3. The Lawh-i H ig published in Ishrag KhavarI's Gani-i Shaylgan
( Tehran 123 Badl®),pp.37-40. It should also be noted that both
the Bab and Bahatutlladh claimed to be the manifestation of al-hagg.
(See for example, Tm gl-Asmi LVII (£01.97), Lawh-i Az Baghoi
I11gh] (M8 | where Bahatu'llah at one point claims:’to have appear-
ed with the "Trumpst of 'L am al-Hagg! ( bE sfir-i @nj gl-hagg)] ).

important term.
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The exact sense of the second hemigtich of line 8 is not clear to
me. *lp2 s may, as indicated in the translation, signify some-
thing like the " Vermilion Lips of Baha' , the "Ruby| Rednese] of
Bahat" or the " Red Wine of Bgha'! ".The translation " Glorious Ruby"
( ~as a gem, lipe or wine ) ie algo possible.In view of the occurance
of it /“’ﬂ ( sAghar-i shahd/shuhd= ' cup of honey! ) it seems most
likely that ¥ l,.. dﬁ.‘ ie indicative of BahR™u'll%hts “Wermilion Lips®.
Thie inasmuch as the sweet saliva of prophets and Im3ms was believed to
be the vehicle for the transmiseion of divine grace. It appears then, that
in the second hemistich of line 8, Bsha'u'llah pictures himself as a
beautiful divine maiden with vermil ion llps from which the honey of spir-
-itual grace is transmitted, 1°

Of intsrest inthe light of the aboveisthe occurance oi‘o:,g: Jl:!m the Lth
line of BahB'u'll®h?s Halih Halih Halih Y3 Bishirab(late 1862--early
1863 ), At the beginning of this Persian poem,which is expreesive of
BghAtutllahbclaim to leadership of the Babl community and intimste comm—
~union with God thrcugh a celestial maiden ( hir = his transcendent self
2 ),the "Maid of Eternity" ( hir—i bag® ) is pictured as appearing with
"harp and song®, Yerimson goblt;t“, Hamorous glances®, " the taste of
armihilation™, ™dance and song® and (llne 4 ) ™ with mueky treeses and
beautiful vermilion lips "W( O‘J’-‘ Lo-dﬂ M b }. Since ds—-‘ in
the genitive expresgsion 0“»"@ JF ( 1a%1-3 namakin ) probably meane
thegutiful? (1it, tealty? ) it is likely that it is descriptive of the
lips of the divine maiden.®

1. Worth noting in connection with the imsgery alluded to in the 8th line of
the Rashh-1 SAma' ie the following extract from a Tablet of Bahatu'llah
to his daughter BahTyya Kh@num (late CAkKE period ?): “She hath,..tasted
the sweet savours of My holy, My wonderous pleasure [1it.3My holy, My
wonderous saliva { rudabl )?j.&t one time We gave her to drink from My
honeyed Mouth, at another caused her to partake of My mighty,My luminous
Kawthar,." ( text and trans, in BahfyyibKhanim [Haifa 1982],p.v gnd [text
facing | p.93 ).cf. also, L.Veccia Vaglieri, Husayn.in Enc.lelam® Vol. ITI,,
n 612 3M.Ayoub, Redemptive Suffering in Islam EThe Hague 1978),p.75%.

2. On the Halih Halih, Y4 Bigharat see my article {text included) in
BahatT Studies Bulletin, Vol,2. No. 3 (Dec, 1933),pp,10§~110,

Tn the first hemistich of the 7th line of another poetical work of
Bah¥tu?118h ( untitled and printed in MA,Vol.k,.pp.l88-192~-see p.
188 ) of the Baghdad period (?) the (apparently) ¥ beautiful verm-
~i1™ion lips? ( laCl-i namskinish)Aare compared to _  choice red
rubles obtained from Central Asia ( yaqit-i badakhshan ).

[ Ainsez'b: of the Divine Maiden ngg) 1.
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[9] The meaning of the first hemistich of thie line seems clear enough,
Tt is indicated that the eschatclogical "Day of God"™ (yaum—i khuda)
spoken of in the Qurtan { as well as the Bible } has been "“fully
reglieed® { ghud kKamil; alternatively, Mperfected", "completed" }-—
INBA.MS, it should be noted,has _alB >~ = " made manifest®,
"appeared” . Thie on account of the c;v/ e ;I.L? which may be
translated Wihe effulgence ( or, eplendour/ lustre /brilliancs )of
the lord ® and allude to the eechatological advent of Divinity in
terms of the epiphany of the Bab or (more likely) Baha'u'llah hime

~gelf.It is poseible that Baha'u'llah, in view of hie mystical exp-

~griencee and leading role within the BRbI community, repreeents hime
~gelf as the locue of the perfection of the "Dgy of (God"M inaugurated

by the Bab.

Frequent reference to the reglizagtion of the M Day of God™ is made
in the lgter writings of Baha'u'llazh.It is identified with the Babl-
Bah3'l cycle or diepeneation in the light of hig manifestation (and
that of the Bab )}  1in the station of “Divinity" and "Lordship".
In, for example, a letter addressed to Aqé Mirza Aesad A1lEh NGri
(late CAkkE period ) Bahg'u'lldh writes:

"irter the announcement of this blessed Word" [= " I, verily,
am God, no god is there except Me, " the temples. of ‘blasphe
~emy { hayakil-i shirk) were distinguished from the temples of
the people of the Divine Unity ( hayakil ahl-i tawhid..Vhe Day
of the manifestation of this bleseed "Word™ hath béen named the

"Day of Godm, ® 1.

The "Dgy of God™ is the “Day" when Baha'u'llah appeared uttering the
" blessed WWord" ", "I, verily am God..® which served to distinguish
those whoe truly acknowledgedhie Divinity and those who rejected him,

The gecond hemistich of line 9 could be understood in a variety of
ways. What exactly the phrase .o b sis j1.. means ie not clear,
. dhe, read as ghunna (> L‘J-w ghanna = ' to speak through the nese'),
probably means ' eound/ cry (of regret?'hence the translation '.‘Lamenty.
WIaM  could eignify Tehran (P being its first letter ) as in a good
m;n,y later writings of Baha'u'llzh, the person of Baha'u'llah himself
(b =gbjad 9 like *lax [f = I]) or even the Babl poetess '{‘%ira
(b = the first letter of this title )™ to mention the most likely poss~

1, The text of thie interesting medium length Persian tablet of Bahatut-
-113h is contained in an unpubliehed uncatalogued MS ( photocopy in
my posseesion ).
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~pilities,

Since it was in the Siygh Ch&l in Tehran that the Rashh-i Camgt
was compossd it would seen likely that *Ub N signifiss the
") ament of Tshran®,Thie - could indicats-: a) the lament of Tehran |
‘personified, b) ths lament of thoss BabIs imprisoned with Bahatu'llsh
in Tehran or ¢) the lament of Bah¥'u'll®h himself as ons imprisoned
in Tehran. The lattsr possibility (c¢) may well be the right ons.If so
the second hsmistich of line 9 might be understood to eignify that
Baha'u!llzh s crying out in ths Siyah Chal dungeon in Tehran is an
expresgion of ths " New ”Beauty“ ( naghz -i hadith ) of his persbn
or power to revsal vsrses; such might also f)a ths meaning if "I
is used as a cipher for Bahd'.Less likely would be ths suggsstion that
Bahgtu'llsh is rspressenting himself as the M Nsw Beauty™ or leader of
the BEbis {of Tshran) in view of Tahira's ( = "Ia' ) recent or immin-
-ent execution ( in Tehran c. late 1852 ),

[10] At this point it may be notsd that ths first hemistich of lines 10-18
of the Raghh-i “Ama' consist of genitive exprsssions followed by ths
Persian impérative bin = WObgerve!™, WBehold!®, MSes thou!"™ ,Whils
in linss 1-9 Baha'u'llah relates his status to the rsalization of
eschatological realities and events in lines 10-18 ( to gensralizs )
hs gamnounces his high rank.It could bs argued that the major thsme
of the Raghh-i “AmZtis that of God's continuing to guide the Babl comme
~unity thr;ugh ths person of Bgha'u'llah. Expscted sschatological evenis
have come to pass such that divine guidance continues to {low down f{rom
ths heavsnly realm.

L4 * I
WObgerve ths Glorious Overflowing® ( {3-.*.'.6"43, ab » Gtafh~i baha'l bin )
This phrass probably alludes to the person of Baha'u'llah as the ons from
whom spiritual gracs flows forth in gbundancs.An altsrnativs translation
might be, ™ (bserve what overfloweth from Baha!!

“Obsazgg the Re pled inklingit (& JL“ C "y ,rashh—icama'z _
bin )T ef, om linas l and 19.

The uss of the verbal nouns t. {= "Overflowing" ) and rashh { =
"Sorinkling® ) hsrs and in line 19 is doubtless rootsd in thair occurf
~gnce in ths adz.th Kumayl { ¢f. above ).At one point in certain versions
of this tradition Kumsyl ibn Ziyad asks ImBn CALT what constitutss Bl
hagiga (= "absolute reality™ ). In resfponss to his qusstion ths Imih
inttially asks Kumayl what he has got to do with al-hagigat that he should

& i.e. 'Observe what sprinklsth down from ths Cloud of Unknowing'.
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be so bold as to pose such a gquestion.Rumayl then asserts that he ie
a companion of ®AlI's secret and is told by the latter that this ie
true but that ", .that which overflowe from me [ Imam CAlT ] only spr-

: AN o t e
~inkles down upon you [Kumayl ]..® ( s~ ab:: L. EJole T ) Mt
In saying this Imam c&l{. apparently indicates that his own capacity
for myetic knowiedge is great while Kumayite ie limited: divine knoww
~ledge epllls over from his being while it only sprinkles down upon that

of Kumayl.

Thue, in the light of what is sald in the Elacﬁth Kumayl,the 10th line
of the Rashh-i Ama', may be said to represent Baha'u?llah as the one
from whcﬂthé fullness of divine knowledge rains down.0On account of his
revealing verses ( = the "Melody of God® lahn-i khud¥ ) the "Glorious
Overflowing® and ™ Beclouded Sprinkling® both find simultaneous
realization, 2

o
-~ -

D0 s QS?L' is here translated W™Ebternal Moon" and :jz éb "Prietine
Ascendent[Sun]®, Tf thie +translation of these genitive expressions is corr-
~act Bahatu'llsh probably indicates that both the "Sun®™ of prophethood and
the "Moon®™ of guardianship shine forth from hig interior being.He is the

" Pure Breast® (? );:-: a0, §adr-i amarrad s alternatively, the *Purified/
Clear/Tranelucent/ Lu_sbrous/Pellacid Breast/Heart or Bosom cf,

Qurtan 27:44 [ the only occurance of the passive participle mumgrrad ] )
whach poure forth spiritual grace from { his seat on — or the one
seated on ) the WElevated Throne® { “arsh-i ®alz! ) 3.

-

ad
I have tranelated df")-g Z.L.-.U % Bleesed Palm-Iree®™ and ‘l; 1> » ;) "Melody
of the Dove%, In describing himself as a "Palm-Tree® Bahz'u'llah is probab-
~ly alluding to Qurtan 19:23£f (cf, Qur'sn 13748 ) where it is narrated that
the Virgin Mary retired to a distant place and gave birth fto Jesus near a
palm-tree ( nakhla ) which subsequently ( miraculously) provided her with
ripe dates {cf. Gospel of Pseudo-Matthew XX,1ff ), The "Blessed Palm-Tree"

1. Text cited from the Bab's Tafsir Surst al-Bagarg ( Tehran Baha'T
Archives M8 6014 € ),p. T4 ().

2. cf, Z;mg'u'ﬁihmmﬁ’im line 109 ( in MA.Vol.h. p.
207 . ;

3, cf. Baha'u!ll3h's Lawn-i Nasir (in MajmuCa-yi AlwBh-i Mubarakas [Cairo
1920 },pp.165-202),p. 196 ," He [Bahatutllah| crieth out according to
that which the Createst Spirit ( ruh al-a®zam) uttereth in his purified,

most~pristine breast (fI sadrahu almumarrad al-asfa’ ) " ; Surat al-Haykal
in 4QA.Vol.k (pp.268-300)",pp. 286,287,288, ’
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may bs thought of as a symbol of prophethood; the tree of reglity which
proffers the *fruit! of spiritual nourighment,

In certain ShI°T traditions ( shadith ) and in ths writings of such Sufi
thinkers as Ibn al-CArabI {d. 638/ 1240 ) the palm-tree (nakhla. ) is given
a varisty of esoteric meanings. Created from the surplus clay from which Man/
Adam was made and being feminine in Arabic the nakhlg is, for the Great Shaykh,
symbolic of the Celestial Earth, the Divine Feminine, "“Adam's Sigtsr®, the
Mystic Bve, In the VIITth bock of his "Meccan Revelations® { Kitdb al-Putuhat
al~Makkiva, ), he writes:

"Know that when God created Adam who was the first human organiem

t6 be congbitutsd, and when he had established him as the origin

and archetype of all human bodies, there remained a surplus of the
leaven of the clay. From this surplus God crested the palm tree,so

that this plant [nakbls, palm tree being feminine, Jis Adam'e ss.ster,

for us therefore it is liks an aunt on ouwr father's side,In theoclogy
it is so deecribed and is compsared to ths faithful believer.No othsr
plant bears within it sw:h axtra,ordinary secrets as are hidden in
this one..® Ly -

Both the B&b and Bahd'u'llah frequently refer to themselves as a "Dove®
(warqa'; or [female] pigeon ); that is,an heavenly bird that cooe on the
branches of the celestial Tree ( i.e. reveals heavenly verses ). The invit-
~gtion to 'Behold the Melody of the Dove! ' ig an invitation to experience
the verses revealed by Bazha'u'llah,

%he second hemistich of line 12 indicates thecb the, revelation of Bshatufllah,

&4,
the 70 M8 , goume-yi abhd', the ® . All-Glorious.Lement
[ Songl®™ , rains down from the " g EJ v lam® gsaf a', the

"Hrillisney of Purity® ( alternatively, ‘Glltt.erz.ng/l"lashmg/ Splendour/
Shining of the Limpidity/Clsarness/ Feliicity/ Serenity ~-it is unlikely
that ln»o is here indicative of the mountain near Mecca )., As the (Arabic)
elative of bgha' (= “glory/gloricus™ ) abha' indicates the person of Bahg'w

~utllah er the nature of the "Lament{ Songl® which derives from him ( &
4.,)[ could be translsted "Lament{Song Jof the All-Gloriocus® )., The &;fw

flows down from thet{heavenly) ephere which . radiatés the "Brillisnty of ?urityﬂ (D,
-

1. Trans. H,Corbin in Spiritual Body and Celestial Earth:From Mazdean
Iran to Shitite Iran | trans > English N,Pearson ) (Princeton Univ,
Prass 1977 J,D.136. For further details on the significance of the
paln-tree mentioned in Qur'an 19:23f#7 see p. 309.fnts 4-5.Jt ehould
also be noted that the Divine Bsloved is pictured as the marvelloue
paln-tree in Sufi postry (cf. A.Schimmel, The Triumphal Sun,|londonk
the Hague 1980 },p.82 ).
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[13] BahB'u'lldh here represents himself as communicating the “Iragi
Melody" ( Bhang-i ®iragl ) and the * Hijazi Tambourine™(or Drume
beat daff-i hijazl ); the heavenly melody and rhythm the like
of which was produced in, belongs to,or is expressive of. Irag and

the Hijaz(= Ottomsn Iraq [ Cirag-i afam + “irag-i ®arsb ] and Mecca
Medina and the adjacent territoriee ). Hia' person and revelstion
commmicate the highest good symbolized by the most blessed Ielamic
regiong.

In several of his later writings Baha'utllah, in various ways,
describes himself as 'Hijazi' and YIraqi'.With his exile to Trag
{Baghdad ) such ways of referring to himgelf took on a concrete

dimension,In his Lawh-i Madinat al-Tawhid ( late Baghdad period )

he, at one point writée: i

" Hearken [on this] Day [in which] the [eschatological]
Caller {al-munad) crieth out in the midst of the
immortal realm and the Dove of Hi%a.z {= Bahatu'llah]

warbleth in the region of Iraq (fi ghatr al-®irsq )
swmmoning a1l unto concord,,.% 2. '

Ti thé 17th line of his Halih Halih Halih Y& Bisharat (1862-3),
possibly alluding to his exile from Iran to Iraq,Bsha'u'llsh states:

"This Hijazi Falcon came with ®Iragi accents from the
forearm of the Shah (or King ). 3.

In the Persian section of his Lawh-i Bulbul al.Firag ('Tablet of the
Rightingale of Separation';mid 18:53 - written at the time of the
departure from Baghdad to Constantinople ), it may be noted at this
point, Bahatu'lléh reminds his devotees that he had, in his earlier
Teblets (zlwBh ), anticipated that the "Iragi Bird® ( tair-i °ir8qT)

— BahE'u'11Zh ) which sings with the "Melody of Hijaz® ( shing-i hijiaz)
would hasten on elsewhere or sing out in anotber accent.(i.e. leave
Iraq ). **

1, The Hijaz was, of course, the scene of the mission of the Prophet
Muhammad. Ireq harbours the shrines of Imfim ®A1Y (Najaf),Indm Husayn
( Karbala),Tmin Misd and Imdm Muhammad Taq® (Kazimayn) and Imam °A1Y
Nagf and Imin Hasan Askar ( Samarra ).

2, Text in Ishréiq Khavarl (Ed) ME'ida~yi XsmanI,Vol.h.pp.326-7.

3, Text in Ishraq KhavarT, Ganj-i Shayigan, p. 34.

L. Text in ibid., p.hk. cf. also Behdtu'llah, Lewh-i Cull-i Ma’nawl
in 4QA.Vol.h.pp.326-8, *
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-

In place of  ojl== 5> ® ,Behold the Hijazi Tambourine(Drum-
beat)® INBA,MS appears to read Gt 5",03 \;S , "Behold the
Rhythmic Drumbest!™( reading: daff-i nawa'l; altematlvsly !Melod*-
~ious Tambourine [or the liks }). '

The second hemistich of the 13th line of the Rashh-i CAma' literally
indicates that the \ m3> ,jadhba’ 18 (looselyi "Rapture of La "
flows down "from" the "Divine Hand™ ( 1 5 Lkaff-i 111303
[1it. "Divine Palm(of the Hand )] ). What exactly is here meant by the

vV a5z is not clear.lf the Y is a cipher for ‘__,}é))" Lanut
(cf, 1line 6 ) the rapture of heavenly beings might be intended ( "La"
being the first two letters of Lahti~ the celestial reslm of the Divine
epiphany ). It is more likely however,that Y PLa" is the Arabic
particle of negation which stands at the beginning of the Kalimat al-
Tawhid, NIV MY, 18 ilans 111a'l-lsh = "There is no god
but God® and is indicative of it in rewritten form ae the oft-uttered

Babl proclamation of Divinity, .. L3 ilahs illa' gna =" No god is
there except Me ™ —— a claim made countlese timee by the B ab(frequently
in the wn al-Asma’ for example ) as well as Bahatu'llah ( and indeed

other leading Babie ). That some such claim to Divinity is alluded to
here might be said to be confirmed by the use of the phraes \5"Jr JI{
#Divine Hand{Palm]* for J{ kaff,ie ueed in Bahatutlisghte writings

(ae doubtlese in the Rashh-i CAm3' here ) in order to indicate the"Snow-
White Hand "of Moses who , on Sinai, heard the declaration of Divinity
{ef. line 16 snd the note ). The motif of the miraculous 'snow-white!
palm or hand is Sinaitic se is that of God's voicing his absolute Divin-
-ity ‘which ie indicated by "LaM, ' Baha'u'llah apparently conflates
the white brightness of Moses Ppalm" with the Sinaitic Fire from which the
declsration of Divinity wae heard-— mystically speaking the interior being
or *"heart®™ of Moses himeelf, the locue of ®Divinity® in exslted Prophets.
There is a connection between the Ysnow-white! palm' motif and the declar-
~gbion of Divinity.z‘

Ag far as I am sware the only other use of the particle L& (= ™Not )
in Bahatutllahte writinge comparable to ite : occurance in-line 13 of the

1. See further below on line 16, ¢f, Bahatu'llsh, Bz Av Bidih JanT®{in
MA,Vol.h.pp.186=7 ) line 10 (p,187); Qaslda gl-Warga'iyya ( in ibid.,
pp.197-209 ) line 43 (p.201 ), QUr'an 20./4.
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of the Rashh-i ®Am3' is in the 1lth line of the Halih..Yd
Bisharat:

>ol ¥ Jebs jl Ul p Ol pakd !

"This Song of the Spirit came to the lovers
from the Nightingale of "La"." 1.

Baha'u!llah apparently speaks of his coming with the "Song of

ths Spirit® from the WWightingale of “La".It may be that he is
to be thought of ms the "Wightingale of ”ﬁl@_ " % which utters the
USong of the Spirit™ in order to agttract the Mlovers® (= the
BabIs ) to himsslf,Since Singitic imagery clusters around line 11
(see lines 10 and 12 } his song may be "No god is there except Me%
(or the like )} indicated by the usge of @“.

Lying behind Baha'u'llsh's use of Y "LE" in the Rashh-i CAma?
stand a variety of complex qabbalistic passages in the wrigings of

the Bab. He associated"La®™ with (for example) the kalimat 8-t awhTd >
~which lies at the heart of his qabbalistic system and _..anshrin:as

the alphabetic potencies which are the locus of prophethood-wihe letter
Alif ,3 * the period Moeces spent on Mount Sinai ]'* the Christian deriv-
—-gtion of the gsymbol of the cross (seen as an heretical image of God as
Whe third of three™ ) > and a host of arcane mysteries surrounding the
gematric significances of the letter Lam,  Details cannot be gone

. 6
into here, *

It ie of considerable interest that INBA.MS, reade b’ g o',.m »jadhba
tha', ™he Rapture of tha' ™ and not

ra
\) ’,3._?‘3- "the Rapture of IIE

1. Text from Ishraq Khavari, Gani-i Shavigin,p.3%.

2, The kalimat al-tawhid, MY YI Y scontging three different
letters = alif, lam and ha', the lam following ths alif (= the source
of a1l the lstiers) and being followed by ha'(= the temple of prophet-
-hood )wand aleo begins with "La ® ( = Wio® ),

3 ", Alif, the first letter of the Arabic alphabet,is the gematr:!.c primo=
mgenitor (its value is one } of all the other letters.Lam is its
primary manifestation in the all-highest realm;cf, ths. . Quetanic
disconmected lettere AlLif,Lam Mim ( Pgr ).

L . See Qur'&n 7:142 and for example, the Bab,TafsIr Stirat al-Aer(in
' INBA,MS.Vol.69 },p.41; Tafsir Shrat al-Kawbhar (Browne Coll.MS.
Or.F.10[7] ),f01.19(b). e

% . TFor details see my The BEb on the deriviation of the Christian
" aymbol of the Crogs { forthcoming ).

6. The reader ie referred to the Bab's comments on the letter Lam

(J) of CRH ,li-rabbika (= "o thy Lord",Qur'an 108:2 ) an
its association with fan ( \f ) in the Tafofr Siirat al«iiawthar.
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If this is the correct reading or that of an early (alternative)

vergion of line 13 (second hemistich) of the Rashh-i CAmat' it is

most likely an allusion to the leadership role of MIrz3 Yah¥a
{c.1830-1912 ) Baha'u'llah's half-brother - he was generall§ €O
~sidered to be the (nominal) leader of the B&bI community after the
Bab's martyrdom in 1850 and was initially supported by Bahatutllah.
Yehya was referred to by the Bab ae al-thamara = "the Fruit [of the
Diépens&tion of the Bayan |M.Since the first letter of . +ihamara is
tha! ( 15 ) Yahya wused this letter ae & means of self-identification,
In his early Xitsb al-Wahid ( early 1850%e ? ) he very frequently refers
to himself as al-tha'.

Assuming that (&' ph> iy an early reading and does allude to the
person of Mirza Yahya the second hemistich of line 13 ~— which could
be tranelated, % S:ee thou that the Rapture of tha' raineth down from
the Divine Hand [Palm " — might mean-:

a) Bahatutllah acknowledges the leadership role of Yshya whoge revealed
verses originate in the Sinaitic heights, the “Divine Hand[ Palm]n,

b) As the half.brother and (outwardly--in the early 1850's ) mouthpiece
of Yahya BahB'u'113@h alludes to himgelf as the {5 » whoee
fevea%ed verges originate in the Sinaitic heights, the "Divine Hand

Palmjm,

¢) Bah@'u'lldh expressee hie superiority to Yahya by alluding to himgelf
as the real WFruit"™ of the Bayan or the "Divine Hand[Palm]® which is
the Sinaitic source of Yahya'le inepiration,

Only further research wlll suggest which of theee possibilities might
be correct— assuming of course that (¥ 35 is not a late (post-1850's )
AzalY interpolation,unlikely though this is, and that & is not ueed in
the general sense of thamara without there being allusion to !a?yﬁ's

person,

The first two imperative expressions in this line picture Bahatutllghe-
so it seems— as the "Deifisd; Countenamce" ( tallateilaniit ) and
the "Gpd-likeMaiden® ( hiirI-yi h"@ﬁtf }.The terme 18hGtI and hahutl
imply that he pdsesses an exalted statusfor, in the hierarchy of meta-
~physical reaims;ggggg (= the sphere of the Divine theophany ) and

1. On the Xitab sl-Wihid and the use of tha' see Appendix,

2, Important in thie respect would be the examination of more MSS: of
the Rashh-i “Ama': bearing in mind poseible scribal errors, diver-
~gent reddings originsting in oral transmiesion and/or the existence
of several recensions of the Rashhwi SAma' originating with Bah&tu't-
-118h himself, *
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Hahut (= the sphere of the Divine Ipseity;cf.;;il ,huwa, *He is{God "
and huwiyya = the Divine Ipseity ) are uppermost,In BabT-Bahf'T 1it-
~erature talCat frequently has the sense of Mcountensce™(i.s,
face [z‘ai‘iecting the Divine Light]).The tal®at~i lahuwtI, "Deified
Countenange™ indicates a celegtial visage.which refiects the Divine

theophany  and the hori-yi hatwt] Med«likeMalden®,a feminine being
who represents the Divine Ipseity. | |

References in BabI-Bah&!'T scripture to the "Divine MaidenM are rooted
in the Qur'anic menition of the houris (Arabic, hur ),heavenly maidens
who are the companions of the blessed. That ;uch feminine beings are
present in paradise originally expreseed the fact that the celestial
ahode is that wherein the most intimate human desgires are fulfilled.The
houris mentioned in the Qur'&n are M..,' spotless virgins,amorous,like
of age,! resembling hidden pearls or ruby and coral, with swelling brea-
~sts,untouched by men or jinn, who modestly keep their eyes cast down
and are enclosed in paviliong,. ™ ™

In the writings of Bah&'u'lldh divine feminine beings are not infrege
uently mentioned.Therein they are usually symbolic of spiritual states
and perfections. In certain textis a celestial maiden of the hourl type
personifies the Divine Beloved, the locus of Prophetheod or the Holy
Spirit as the link between God and His Messengers, Baha'u!llah also
describes his own spiritual Self as a Divine Maiden, 2

Having, in line 14 of the Raghh-i ®Ama' called upon the Babls to
observe himself as the ™ Deified Countenance' and theod-like Malden®,

Bahatutllah announces that the Terrestrial Effulgence™ { o.ﬁ-f
25U, jilwahci nasutI ) reins down from the "Mystery [or Interior-

-

~ify] of the Cloud of Unknowing" ( 1A s, sirred c'amﬁ’ cf. lines
1 and 10 }. While in the first hemistich he associates himself with the
realms of L3hut and Hahut he, in the second, speaks of his manifestation
in the sphere of Nasut, the human realm.This in terms of an epiphanic

1, I quote here from Bell and Watt, Introduction to the Qurtan
(Edinburgh Univ.Press 1977),p.162. See Qur'dn 4L :54352:20;55172;
56:23,0f., 37:48;38:52; 55:56-8;56:351;78:33;2:25;31:155 4357,

2. Refer, for example, Bahatu'llah, Qas¥da al-WarcB'iyys, Lewh-i
Hiriyya, Hiir-i CUiab,Halih,,Ya Bisharat, Lawh-i Mallfh al-Quds.
&f, also the Bab, Qayyum al-Asmal XLIV where there is referen—
~ce to & vision of a divine maiden (@ﬁring Ye
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precipitation from the interiority of the *Cloud of Unknowing!,

In the first hemistich of this line Baha'u'llah picturee himself
as the "All-Enduring Face® ( Ogl._, sy>s s¥ijhalt]-i baGT ) and
the "Visage of the Cupbearer™( . &l e ‘chihra~yi eagl ). The
words wishalt] (1it. tside?,'part! fobjective: in Babi-Baha'l
scripture it has the eenee of walh= 'visage!, 'face','countenance!
etc.,) and chihra hkave the same meaning: 'face'!, 'countenance!,
*visage! or the like,The uee of these terme might be taken to suggeet
that Baha'u'llah is alluding to Qur'an 55:26-7:

/t__,,/ - B ot L A P s w ¥
gwﬁ‘edﬁg‘ai R e ladde &= )
% A1l that is upon it [the earth] shall pace away

but the Face of thy Lord ( wajh rabbika } will
ever endure full of majesty and honour,t

Though details cannct be gone into allueione to this veree are

not uncommon in the writings of the Bab and Bahatu'llizh. On one
level it is interpreted in comnection with cyclic prophetology and
the realizstion of the Divine Epiphany. Becsuse the BabI-Baha'T
digpensation 1s that of the eschatological manifegtation of God and
the final congummation it 1s the cycie of the M"Face of thy Lordt
(the Divine Epiphany ) when (mystically speaking ) M"sll things"
{human limitations )} are annihilated. In this kind of context the
Béb, Baha'u'llzh and other leading BabIe claimed to be manifestat-
~ions of the MFace" ( wejh ). **

In & multitude of Sufl texts the sate of fana' (= annthilation
of ‘self’or the passing away of human limitations ) is followed by
that of baga' (= permament abiding 'in God! ). 2 In the genitive
expreesion dﬂ* bp2>2 , wijhet . Dbagl, Bah@'u'lleh probably identifies
himself as the "Face of God" that endures after the eschstologlcal
passing sway of human limitations (ef. line 19 ). He is the Flw oo

chihra-yi sagi , the "Wisage of the Cupbearer", who proffers

the wine of spiritual beatitude,

1. See for example, Bahatu!llah, Halih,..Y¥a Bisharst lines 16 and 18
(in Ganj..pp.3h=5m- p#7r9 ocours in line 16 ),Hafy Wadl (in
AQA.Vol.IIL.)p, 130; Trans. The Seven Valleve and the Four Valleys
[Wilmette 1968),0.37) Untitled Letter in AQA.Vol.b,.p.2957.

2. In Baha'u'llah'e Jawdhir al-Asrar (mid-late 1850%s) reference is

made to the "City of Permamencylin God J"( madinat al-bsqd@)after that
of the "City of Annihilation®" (madinat sl-fana' ).
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What, in the second hemistich of line 15 is meant by  g=laj §;
is not entirely clear, ‘ﬁﬁrygf znjﬁji;_undqabtedly means something
like 'made of glass/glassy,! "ranslucent?, fcrystal?! 'vitreous?!.In
Qurtan 21 35, the "Light Verse", smiajat is used for the "glass"
which is like a "brilliant star®™ ( kawkab duryl ) when the "light"
(nfir ) which symbolizes God shines out from the "lamp" (misbah )in
which it is contained. (§) ,poimted rigg (© ;ggggwi ) may
exprese & condition of servitude, slavery or bondage - e¥, among other
things, indicate something 'finelt¥ielicate?, 'outstretched'; for example,
* tortoige 15 ftambourine/drum' or 'parchment?, 'vellumt!, 'book!,'scroll!
'héaveniy register?,etc, Pointed ragg it often has the same range of
meanings though,in BabI-Baha'l scripture, most commonly, "|revealed)book,
parchment, ecripture or volume® ( cf, Qurfan 52:3 — the only Qurtanic
occurance of ragg, fi ragq'® mansh¥r, ".. in a scroll unfolded.." ).1*
In context[ "See thou that the elsj (J) raineth down from Our GobletH]
one would expect 2l>f 8y te algnify somé kind of clear, limpid,
or glasslike liquid,Thie especially if (§) 2delicate’ orfthin’in the sense
of the beverage (i.e. wine ) in the "Goblet ™ (kyba ).As raga/ruag can
mean 'shallow wabter? 59‘[‘7@ has been transiated M"Sparkling Draught®,
Such & translation however, presuppoees that the imagery is coneistent.An alt.
~ernative rendering (among others) might bew: ® See thou that the . @rystal
Sorvitude raineth down from Our Goblet ", This in the light of the Babi~-Baha'l
interpretation of the‘light Verse?( which camnot be gone into here) and, for
example, the following words from Bahatu'llah's Lawh—i Kull al-Ta %gm:

And that "food™ was allowed for them [the FabIs ],. for all who
desire to ascend unto the Heaven of Bounty and to drink of the
Water of Manifestation from that{or, this] Cup ( zujaist, or Glass),
the Coblet of Servitude ( kub_alfublidiyys ) which resembleth naught
but a shadow in the land. | = BahB*u'lianhl}."

"

Ae in the Lawh-i Kull al-Ta®sm it may be there there are allueions in
the Rashh-i CAma' to Bahatufllah's initial support of the leadership role
of MIrza Yahya., The translation Merystal servitude™ might suggest this as

-

indeed a number of other expreesione in thie cryptic poem,

1. Text in ME'ida~vi Asm3nI,Vol.k.p.27h.

2. Unlikely though it is dfrx;pj b ) could be translated 'Translucent
Scrollt (or the like).“

3. It could,for example, be argued that the first hemistich of lines 10.17:
{in particular) contain. reference to the leaderehip roles of both
Yahy&8 ( first imperative expression) and Bah&'u'll&h (second imperative
expression ) though this would very likely be to go too far.
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[16] 1In this line Bah&'u'118h expresses his role in the light of
motifs rooted in the Biblical and Qurtanic accounts of the
mission of Moses, Sinaitic imagery is much utilised in BEbI-
Bahatl scripture and given a wide range of allegorical and
mystical interpretations.””

The (gvo* Cﬁﬁ? gtish-i musa, "Fire of Moses" indicates the
Sinaitic Fire which, mysbically speaking is the fire of - Divine
Love in the heart of Moses; the locus of the being of Moses in
which all earthly limitations are congsumed; the fire of the love
of God which radiastes from the Divine Megsengers.In various writ-~
~ings both the BEb and Bahdfutllah claimed to be the reality or

radiance of the Sinaitic Fira.z'

s The genitive expression lhéﬁg b, bayda(t)-i bayda! (loosely)
"Snow-White Brightness® { less probably tSnow Wnite- Maiden! or
tWhite Sunf, etc?‘) is doubtless an allusion to the motif of Moses!
*Snow-White Hand * ( see BExodus 4:6.7.c£.9:22,10:12:22;14116,27;
17:11,, Qurftan 7:105,20:23;26:32;27:12; 28:32 )ewor, more precisely
the rediance emitted by it., As with the Sinaitic Fire the motif of

the ftsnow-white! (bayda') brightness of Mosesthand — one of the signhs
of his Prophethood-~ is fraquently mentioned in Baha'u'llah's writings.
fherein it is often .. symbolic of the power and light of his divinity
drawn forth from the depths of his celestial being, The following few
select quotations mlst suffice to illustrate Bahdtu'llah's use of

this imageryw:

® The Maid of Fternmity ceme from the Exalted Paradise...
With snow-white hand (ba kaff-i bayda?), with raven locks,
like the dragonlor staff] of Moses she came,,
This eternal countenance came with snow-white hand (b yad—i
bayda' J:from the Divine Command.™ k.

",.This is the Day in which all things cry out, tDominion
belongeth to God,the Peerless, the Uniquet.Burn away the

1, For details see my, 'The Sinaitic Mysteries in Babi-Baha'l
Seripture.. ', ( forthcoming in Bah%’z Studiee Bulletin J.
2. See for example,the Bab ,Qayyum al-Asma® (Browne Coll.MS.,
Or, Fo I\ ) XX, fol,3ha; LxxXVIl £01,135b; LXKV fol,147b;
Baha'u'llah, Lawh~i Burhiin in Tsblefs of Bahatullldh revegled after
the Kit#b-i-Aqdis | texts](Hofheim-Langenhaim 1980),p.129.
3. In the light of the use of bayda'in Qurtan 35:45-7 for " crystal-]
white[ beverage|" it is not imbossible—-though unlikely—- that
s w2 should be translated (something like) "Snow-White/
Crystal Draught®,
L Bagg;u'liﬁh, Hallh,.Ya Bish3rat (from lines 1,7 &16),text in Gani..
P- .
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veils of idle fancies through this Snow-White Hand

{ al-vad al-bayda') which hath been manifested from

the bosom of power and might,." 1,

Ag indicated above the second hemistich of line 16 is informed

by Sinaitic imagery; more specificaily a mystic interpretation of
the sign of Moses! white-hand,According to the Qurtanic narratives
God commanded Mosee to put his hand Mclose to thy sids" (ila janzhika)
or Minto thy bosom" ( fI_jaybika "; see Q, 20:23527:12;28:32 ) such
that when drawn forth it would be (miraculously) Mwhite™ (bayda!)-—
this would bs a sign for Pharogh, ’

The genitive expreseion ’E,« phre 5 gina ' saynat! has been
translated " Sinaitic Bosom® --for,lit,," Bosom of Sinai® ,This inasmuch
ae ths governing noun glna (= tbosom!, 'breast?!, theart?! ) corresponde
with the Ja¥b (= tbosom?,tbreast?, theart?, tpocket?, feavity? ) into which
Moses put his hand ( see Q. 27:12,28:32,etc.,) and ie allegorically
expressive of heart of Mt,Sinal ( also ’E,;r: in Qurtsn 23:20 )ewhich is
ssoterically the interiority of the Prophete,The ﬁ.: :65 s kalfed
sanat, translated “Hadiant Palm [or Hand]", corresponds with the “Snow-
White Hand" of Moses (who is an archetype of all the Prophets-including
Bahatu!l1h-in certain Bahd'I texts ;3 cf. line 13 ). The meaning then,
of the second hemistich of line 16,is that the power symbolised by the
"Bogom of Sinai",( ths fregiont' where 'Moses?! put his'handt! and which
made it twhite!, )} flows through the person of Bghdtu'llfh who ie the
"Badiant Palm [Hand]®, 2

Among other places,similar imagery is used by Bah@tu'lldh in the second
hemistich of the 43rd line of his "Dove'e Ode", gl-QasTda al-Wargativya
{(c,1855 ), Here the 'Mald of Heaven! expresses her exalted status by

M’f\.ufjfj;fé‘ﬁ

"1t was] from my Palm{Hand] that the Hadiant Palm
Hand] was irradisted{lit, *drawn neart!],"

claiming that;

In explaing his meaning Bahatutllah refers to Quytan 20:22 (+ 27:

12; 28:32 ), 2°
B ]

1. Untitled Tablet of Bah@tutlldh in Alwhhei Bah@tutllsh..| 'KitBb-
Haykal/Mubin J(n.p. [Bombay] 1308 AR, /1690-G1),p. 357.

-+

2. IT¢ is unlikely,though not impossible,that "‘:’."“W should be trans-
wlgted WSummit of Sinai" (sIna can mean the peak or gsummit of a
mountain ), _ .

3, Text and Commentary in AQA,Vol.IIT,p.R204,
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[18]
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Bahgtutllah here refers to himself as one who utters the

HlEne MU ., nala * mastan, the "Intoxicating Lament" a
piercing cry of complaint that renders its hearers gpirit-
~ually tdrunk' or which expresses his own utterance whilst

in a state of spiritual intoxication ( O la U could be
translated, "Lament of the [Spiritually] Intoxicated|One]®
and indicate Baha'u'lldh or (perhaps) the denizens of heaven),
He is thelimy g;JL.-»! , halat-i bustan, ®* Orchard of Ecstasy™;
presumably (?) an orchard the fruit of the trees of which,when
eaten, leadsto spiritual ecstasy.

If the genitive expressions{yLmee MU ang OUmr Ao be
translated " Lament of the Intoxicated{Ones)" and "Ecstaey of
the Orchard (of the believers ? jor the like ) Baha'u'llah may
be ﬁldding, not to his own condition, but to that of heavenly
beings or fellow Bablis. Such a translation might be said to
fit in with the reference to the MRapture of Existence® (jadhba !
hastan ) mentioned in the second hemistich {of line 17 ) which

is the result of his status and presence, the’l_'/ﬂ 63:0 ,sahnei
1ig', the "Court of [the Meeting [with God" [= Bahd'u'llZh~-see
on line 4 ). Line 17 need not however, be understood in this way.
As noted;Bah&'u'llah may be referring to himself as at once the
"Intoxicating Lement®™, the "Orchard of Ecstasy™ and the "Court of
the Mesting[with God]" from whom & spiritual grace pours forth that
enraptures all existing things,

I have translated the first hemistich of this line as if (s"\®

and 6’(..; , the letters hE' ( »» ) and bat ( %> ) are
symbolieally likened to a "rosebud®™ ( ghuncha : P ) and

a tringlet™ (turra { of the Divine Beloved|: «2 ). It is

not certain ho;;ever,that BarT (“[1etter] Hat-1ike®) and ba'Y (ﬁehtexj
Ba'-like®) should be taken in this way though the Imesgiwitive inter-
-pretation of the shapes of the lettere of the Arabic/Persian alpha-
~bet is not uncommon in Sufi poetical writings.In Jaldl ai~DTn Rimits
celebrated Mathnawl for example,the thougltthat man may be seduced
by the fair forms of exietence is expressed in the following couplet:

"Thou hast scribed the [letter] niin[Ws ] of[like} the eysbrow,
the [letter] (¢y®) of [1like] the eye and thelletter]jim
(&) of{1ik8T the ear as a distraction to our minds and
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undergtandings,® ~*
Whether or not the letters & and <2 are actually compared

to the “rosebud™ and "ringlet® it is almost certainly the case that

they refer to the person of Bah&tu'llah. They.are beth: contained in

the title ;T_;;, , baha' (= tglory', tsplendour! the title assumed by
Mirzs Husayn °AIT NOXT, Bahitu'llih ).Though 5\a% has three (& +

» + r [ or four counting the hamza * | ) letters Baha'u'll@h,in

a number of hie writings, refere { in one way or another) to himselfl as
the letter %® and the letter & At the end of his KitBb-i i‘gﬁn( 1858
or 1862 ? ) for exsmple, he writee: ¥ Revea.},ed by the WBa" and the

wEm w (| twt ’ su‘ & d)/,...n )

/

That Gb W and 5 . o /b are allusions to the person
of Bah'a"u'zlﬁh might be said to be confirmed by the second hemistich
of 1ine 18 where =is revelabtion or spiritual grace, the WSong of
the Flute'f-—?layeﬂtgb . ,}} , reading, rama ' na'T ) is pictured
as streaming forth from the "Hollow-Reed" of his person, the YHollow-
Reed of Baha' (' *E,,; MY -vesding, kilk-i bahd'  ).Hers, then,
as in othsr of his poetical writinge, Bah2'u'113h alludes to his
suthorship of ths Raghh-i ®AmAt at the same time representing himself
as a vehicle through wltzich prophetic inspiration flows.

INBA.MS5 at line 18 appears to rsad not (¢ le o,.b s turr ! batl,

# mBat.like ringlet" but \sl.} \S"//'b tilalral 1 ba.'I (Ioosely )
1t Elegant/ Ornamented “_1;3__@"‘ " (mogt probsbly s miereading ).

{19 ] As in the first hemistich of line 10 Bghatutllah here uses the terms
F -?ﬁ'—f-é Yoverflowing® and C:' y I _;‘g,_s_h? Usprinkling® to

exprese the nature of his manifestation ( zuhlr ).Tt is indicated that
the fuli nees of the divine grace wells i‘or{.h from his now manifested

1. Metlmewl V. 311 trans, R.A.Nicholson, in RimI Poet and Mystic
(London 1968 ),p.136. For further details and exampies see
A, Schimmel, Mystical Dimensions of Islam, (University of N.
Carclina Press 1968}, Appendix I, p. hllfi'

2, Text in The Kitabwi-fgan ( Hofheim~langenhaim 1980),p. 199.
It is unlikely that the fact that the 2 precedes the <
alters this line of interpretation,It is not very probable that
these lstters have some other gsbballetic import or allude to

‘Iahya (or the Bab ) and Baha'utlldh respectively,

3. As elsehere in Persian poetry the opening lines of Rumi's Mathnawl
draw on the imagery of the Persian-flute ( na ¥
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Being. { see note on line 10 ).

The image oftwater pouring forthtis further drawn on in the final
hemistich of the ashh-i AmS'. It ie implied that the , sab oF
ghann-1 tuyiir, "Melody of the [Heavenly] Birde", the celestial music
of those.nigh unto God (?), is echeed - in a revelation which
hae its origin in the L &F » Cayn-i fanit, ™ The Fount of
Apnihilation™, The genitive expreesion ®Fount of Annihilation® probe
~ably signifies an heavenly well or spring which is the source of
divine revelation.It may be presupposed that those who drink from
it attain the mystic state of the' annihilationt( fang') of human
limitationg~ though not essentisl being.A Sufi technical term fana'
usually indicstes a humaa'éxperience roéﬁé&hin-mgtaphysiaal reality
beyond duality and the limitations of the ﬁgeééeﬁinidﬁaaﬁas;Jﬁeyond
thie state of'rullification' (fang' )ie that of baqd' & unitative
fpergistence® or enduring "subsgistence™ in God.l' Alternatively,
Bahatutllah may be alluding to himeelf ae the "Fount of Annihilation"
in the sence that his . manifestatiom and revelstion lead to the
“passing away® { fapa' ) of all things before the "permamence®(bags')
of the Babl cycle of the manifestation of the countenance of Divinity

( ¢f. on line 15 ), .

Though once again, the text is unclear, TNBA.MS appears not to have

) )95 é.g " Overflowing Manifestation‘: at the beginning of the first
hemistich of line 18, but () ssb _3b , taff-i zuhir, If so and in
view of the fact that the verbal noun tgff “can mean 'full[liquid]
meaguret, the meaning would be eseentiaily the same; that ie "Overflowing
Manifestation® (or the like ).

1. For details see A,Schimmel, Mystical Dimensione, p.lh2f.
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Supplementary Notes
P P
[8] The connection between Q}!J and"lip ™ { c,ﬁ3 ,Per, lasb } is clear
in the 225th line of Bahatutllah's Mathnawl-yi Mubsrak (in AQA.Vol,

ITT.p.160f ) where the expression  lid 3, lab-i 30%sh
occurs.., ' ' < *

¥
{13] Also lying behind Bahatu'llsh's use of )} ,MLate (= MNoM) in

the Raghh-i CAmatand the Halih.,Ya Bisharat is the cryptic and
mystical use of this Arabic particle in classical Sufl poetry,In
her Mystical Dimensions of Islam A,Schimmel writes:

", Special importance is attributed [in Sufi poetry] to the
comnection l8m~alif, 1-a, which if read ss one word, meang 18

"noft and is thus the first word of the [Isl@mic] profession of
faith.The lam-alif, though combined of two letters,was often
regarded as & single letter and endowed with special mystical
meaning.tt is mogt commonly a meiaphor for the closely embracing
lovers who are two and one at the same time, Because of its

shape the letters lam~alif or the word 1a Y has gften been
compared to a sword, particularly the dhutl-Tigsr, "AlI's famous
two-edged sword, or to scissors: " I -made mute the tongue of
speaking with the scissors of 18"(B [=RUgbihan BaqlI, "Sharh-i
Shathiyat,"..Ed, H,Corbin (Tehran & Paris 1966),paragraph|196 ).
The'deliever is expected to cut all bub God with the aword of Jla,
i.e., with the sword of the shshada, ™ there is no deity but

God, " Whatever is created shouldbe destroyed by the powerful

sword of 1a, ™no™, That is,however,only the first step in the path
of the Muslim mystic—— he has to go upward ( ba 1&), to reach the
1113, "save God® which is achieved, in Arﬁbic writing, by putting
an alif before the 1a,¥..." (p.419). *

The same writer in the course of clarifying an aspect of the
theclogy of Jalal al-Din RumI explains that the,

n__ constant tension between negation snd affirmation, of being
naughted and being quickened, was symbolized by many Sufis, and
thus by Rumi, in the words of the profession of faith,The formula
ia_ilsha 1118 Allsh *There is no deity but God!t offered itself
to the poets and mystics as the best,indeed a Divine,symbol for
expressing their spiritual journey.The 13 points to the negation
of everything besides God, including man's own wishes and ambitions,
his own self; it is a flery word which indeed tburns the two worldst
{ Diwan 155/1768]. The post [Rumi] therefore calls man to dig out
his heart and cast the net of the heart into the ocean of la [ Math-
nawi VI. 1376]...Bumi may also spesk of the torrent 'la® which carr-
~ies away joy and pain, gain and loss, fear and hope, bedy and soul
[Diwan 152/1743]. But this,.is only the preparatory stage:

&gl P A
* Seﬂ ﬁi"‘ FWl?*-’{'--"g & ﬁ\ Ll “J;«‘(J A i
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Who knows God (ilah)? Someone who is saved from the 1&.
And who goes from the la, say? The lover who has exper-
~ienced afflication,(bald )|Diwan 24,06/254,15].

Love is the power which annihilates everything in the world,
This is expressed in rather strong language in the story of
the Queen of Sheba

Gardens and castles and the water of the river
became before the eye like an ash-house through love,
Love in the moment of overpowering and anger makes
iovely things hideous for the eye.

The jealousy of love makes evsry emerald look like a
leek: that is the inner meaning of la.

[Mathnawt IV, 865 ]

The very moment man is captured by Divine love, he sees nothing
but Gud, everything is negated, cut off, swept away; only the
Beloved-~11ila Allahe remaine,Then the lover will Tcut the head
of the 13, and reach the 1113 *,[Diwan 212/2372]. or will ask
the beloved to consider him to be a 18 and to transform him into
an illa [Diwan 1912/20116] i,e. to see him as nothing and bring
him to true existence in and through God...

Bumi praiees Shameoddin by saying:

Whoever found help from your hand, :
became an il1a'l ( a positive affirmant of God) without
the vsstiage of la; [Diwan 2725/28944]

but in another verse he calls himself 'intoxicated by negation,

not by positive affirmationt|Diwan 336/3640],which shows,once again,
his incongistancy in the use of images, which change according to
his spiritual stage.® l.

Understood in the light of the Sufi use of 1& = certainly reflect-
in the Bab's gabbalietic interpretstions of the kalimat al-tawhTde-
the second hemistich of line 13 of the Rashh-i Ama' could be under-
~gstood in a variety of ways: '

a) The "Rapture of 18 ™ is that of Baha'u'l1Eh himselfy as a lover
perfectly united with the Beloved or one before whom all else is
annihilated ( mystically spesking), Hie spiritual ecstasy derives
from the "Divine Hand" which is symbolic of the sphere of the
affirmation of Divinity.{ It is important to note that the ¥ 52
derives from the {_35 ; the sphere oftaffirmation?,indicated
by the use of illahi?).

b) The “rapture of la ¥ is that of the lovers (Babls ), thoee in the
tsphere of negation?' whoss spiritual love and mystic nuliification
is fealed by the person of BahB'u'llah who ig the "Divine HandMe-
the Divinity before whom all isfannihilated?

1. A.Schimmel, The Triumphal Sun..(East-West Publications, London
and the Hague 1980 ),pp.320-1,8ee also pp.185,308-9,315,351,
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[16] Imagss associated with Moses and Sinal are much utilised in
BaHafutllEh's Mathnawi-yi Mubarak (1863; see espscially lines
184-219 in AQA.Vol.IIX,pp. 178-182 ).Expressing the glories of _
his person and revelation by means of a daring contrast between the;
old "Moses-Sinait motifs and those of the new age he at ons point
(1ines 214-5 ,ibid,p.181) writes:

/. - S
o !/V’JWUVJI /ﬂ/:)f/‘fu“ufd!.—‘zf :

Thsss lines provide a good illustration of the kind of mystical

interpretation of -« .- 'Moses~3inait motifs presuppossd.insline 16

the Rashhei amd'Note in particular the associstion of the Ade ,
"hoeom" of the Divins Maiden/Bahdtu'llzh,with ~Uge , Sinai,and ths

-

motif of the "Snow White Hand/ Palm " ( 35 / Ldm ).

S.Lambhden,

e 2 2t a0 e e e e e

I should like at this point to express my thanks to Dr.Denis
MacEoin for looking ovsr a rough draft of my provisiona}. trange

~lation of the &g



Appendix : Some Notes on the use of the term Camat in BabI-Baha'l
Seripture. '

The following notes are not intended t¢ be a comprehensive or system—
~atic analysis of the BabI-Baha'l use of the term ‘ama'. Only a few
works of the Bab and Baha'u'llzh have been examined with a view to

. \ \ C -y .
noting the contexts in which “ama' seewys Tt will, T hope, be demonstr-
~ated that in BabI-Baha'l scripture Camd' represents exalted realities
concepts and persons as well as the locus or mystery enveloping the essence

of Divinity.

The BEbI- Bah3'T use of the term “gma' has its roots in a cryphic
ubteragnce attributed to the Prophet Muhammad. A certain AbU Razin al-
Ugayll Lag¥t b, *mir is said to have enguired of the Prophet,"Where
was our Lord before He created the creation [or, the heavens and +the
sarth] ?" The Prophet is said to have replied, ™ He [God] was _ in
C;_aﬂﬂ%ﬁabove’ it _[‘95 Hfgﬁ] _air and below it [or Him ] air® (= [ .ﬁ't INY

.4 > T ’l:gb ?ﬁ}‘ Hoe 3 {)l{ ). LeThis reply probably originally
expressed the conviction that God was hidden and self-subaisting in His
own 1“.3e'ing 3 dependent upon nothing, It perhaips indicated that :

1, This hadith is found in a variety of Iorms I a large mumber of Sunni
and Shi®i literatures, In his useful discussion of ®agma' J.R. Cole notes
that it was reported by Ahmad ibn Hanbal (See Bagha'u'llah and the Nagsh-
bandi Sufis in Trag,.in Studies in B&b{ and Bs.h_,_g'i Higtory Volume 2 |Los
Angeies 196311 ,p.25.Mn.27 ). One version of it was transmitted by Muhammad
Ton ®Ish TirmidhI: "AbT Razln told that he asked God's messenger, M Where

was our Lord before He created the creation?® to which he replied, M He
~was in obscurity ( ®ama') with no air below Him and no air above Him,and
He created His Throme on the Water® ( Trans., J, Robson in Mishkat al-
Masabih,. Vol., II {Lahore 1975],pp. 1227wBww it is here noted that Tir-
midhl transmitted this tradition and that Yseld ibn Hartn al-WasitT [d.
206 ] said that ¥ Cm;a_n__mz-‘ .means that there was nothing with Him[(}od]"'_ Y.
cf. also B.W.lane, Arsbic~English Lexicon,.(London 1874 }, Bk.I.Pt.5.,pp.
21612 where the following translstion is given, ™ [God]..was in clouds,or
lofty clc)mds & . ,beneath which was a vacuity and &bove which was a vacuity®
{p. 2161). :
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before His work of creation Uod was 1in obscurity, enshrouded in the

cloud of His own Being, = wrapped in a dark mist.For Sufis like CAbd
al-Karfm al-dT1T ( 1365-1428 ) Cama'! was believed to be indicative of

of the absolute hiddenness of the transcendent Godhead, " the highest
level of the divine essence which is beyond both absolute reality (al-
hagg ) and createdness (al-khalg " Logg signfies " Being sunk in itself,
gare potentiality™ , ® the eternal and unchangeable ground of Beingh, the

" absolute inwardness (butun ) and occultation ( istitdr ) ™ of the trans-
~cendent Divine Essence.2. The important Muslim theologian Shah Wall AllZh
of Delni ( d. 1762 ) defined ama' as the " world of primal matter™ cap~

«gble of agsuming all incorporeal forms. 3

Such complex theosophical speculations as to the significance of ?ﬁgé'
were drawn on by both the Bab and BahaMi'llah-- they both drew on Sufi
traditions and ubilised Sufi terminclogy.Though they rejected the monistic
ontolegy that informs and determines certain atiempts to locagte the myst-
~ery of cg@éi this term is frequently found in the massive corpus of Babi-
Baha'l scripture. Therein it takes on a wide range of meanings; its semantic
field embraces key theological, cosmological and prophetological  terms.
it is . not always indicative of the hidden and uhknowable
essence of God. In line with the late BabI and Baha'm tendency o applv
terms expressive of the transcendent Godhead to realities and persons rep—
~regentative of the new cycle of Divine disclosure ?g@é* is sometimes
tde~transcendentalised?; it is somebtimes given meanings that lle within the
knowable BAbT-BghA!T universe of discourse as opposed to being indicative
of the absolute essence of the Godhead.The € clagsical sénses’accorded ?g@éi
in Islamic literatures . do not always lie behind. the Babi-Baha'l use of this

In one of his early epistles the Bab has commented in some detall on the

tradition quoted above (in the form ): " A11ah was in, Cama! above it Air
and below it Air " (the text quoted by the Bab= 7 $ ol it o)

1. So J.R. Cole, Bahd'u'114h and the Nagshband{ Sufis.. p. 10,
2. See R.A., Nicholson, Studies in Islamic Mysticism 2 {Cambridge 1967),
Pp. Gh-O.

3. Refer, J.M.8.Baljon, Shab Wali Allash's Terminology of Creation in
Actes Du 8™ Congress De L' Union Europeene Des Arabxsants et, Talamisants

A G N PPOVENICEmm08 Db ey 1976, Pal9.
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P2y ‘lp 2855 ), 1'The  sublime . truth expressed in this hadlth
is, he remarks, apparent o thoge who consider it with the " eye ;f the
divine unity" (bi-Cayn al-tawhid ). ®Ama? is indicative of Allah inasmuch
as He has ever been alone ané without relationship to anything.His nafs
(tself?) is al-azal (teternity?!); His ghit (tessence! ) gl- ama! and His
kaynunivya ('being' ) al-gidam (tancientness?!) though these terms are
inadequate testimonies to God's essential and absolule isolatedness.’’’
“4mat and hawa! (= air ) really indicate the created nafs of God as opposed
to the mystery of His transcendent and uncreated reality.dust as God's. .
resting or settling down upon the Throne { ®arsh; mentioned in the GQurtan)
has to do with the realization of an exalted theophany (tajallls and not
the enthronement of the absolute Godhead ) 2 so God's being in Cﬁgﬁ’ is
expressive of the station( magam )} of the manifestation ( gzuhur) of the
UFipst Dhikr® (dhikr al-gwwal = the primal divine manifestation and locus of
prophethood J. 3+ Even the perception of ‘ama! is not the vision of the
urktiowable God. The term “ama! indicates God's absolute otherness.It is
derived from al-®amI ( ! , or gl-Caman= " blindness", Munknowing")for
vision is Dblinded before Godls Face and eyes incapable of beholding
Hiw Comtenance.Tt is expressive of a reality that is "nconditioned™
(mutlag ), WAbsolute® ( sirf ),"Uncompounded™ (baht ) and " Definitive" (?
batt ? )=-though one o% the created Names of Goé (7). -

For the Bab the “Hadith of al-"ama® enshrines subtle and bewildering
mysteries .snrrnnndiﬁg the Binaitic theophany (see Qurtan 7:442 ).Jt was
not the unknowable essence of God { ghft alw-azal ) that appeared in the
"Kingdom of Ama! (malaklit al-Cgma'! ) and radiated forth from the Divine
Light on Mount $inai® but an amr (= 1it, command; here loosely 'Loges! )
which God created from nothing,The epiphany on the Mount was not the

1. This letter of the Bab is contained in Tehran Baha'i Archives MS
6007 €, pp.1-16 {Unpublished ).Tt was apparently written in reply
to questzons posed by Siyyid Yahya DarabT, Vahid ( a leading disciple
of the Bab ; see Fadil-i Mazandaran®, Asrdr al-Rthar, Vol.h. (n.p.
[Tehran] 129 "Badc ),7.391 ( text also partially quoted here ),

2.As with Samat Jbhe B3b equates the heavely Throne (Carsh ) with God's
Knowledge  ( ilm ) and His Power (gudrat ) which express His nafs.

3, The Bab seems to underline Godts absolute obherness to such an extent
that the term Cama’ only indirectly hints at his transcendent unknowsb-
-11lity.God's nafs and dhEt = are probably to be thought of as created
and hypostatic realities indicative of ,yet ontologically distinguishable
from , Hig uncreated and absolute Ipselty.The manter in which the Bab
expounds the 'Hadzth of a1~ ama' outrmiles thoge: theosophlcal 1nterpret—
-ations that are mnnistically orlented._ﬁﬁw_ﬁﬁz_ _
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mazzifestation of C;ar_gt_“é as God's absolute egsence or a monigtic type

ttheophany of the Divins Zssencet' ( tajalll al-dhat ) but the disclosure
of the Divine Light {nur ) "unto, through and in His{God's] Self [nafs]."
Tn abstruse language the Bab counters the monistic type interpretation of

the relationship betwesn Cama! and the ! epiphany of the Divine HEsgence!
(tajalll al-dhit )  found in certain Sufi treatises. -*

The individual letters of the key terms in the 'HadTth al-Camat
- ama and hawa' — are also qabbalistically 1nterpre2ed by the
BBb, Without going into debails it may be noted thai ama’ is described as
an Mexteriorization from God™ ( al-zahir “an Al13h ) and a " guide unto
Him(? al-dB11 alayhu ) and associated with that which rose up between the
"o commands™ {gmraym) and stood up between the ™wo gulfs® (tutuniayn)—
probably the letter glif indicative of the "Divine Unicity" (ahadiyya )the
12th Imsnm and Mohgmmad: o1t was disclosed in the "realm of _;Ln‘beriori%;y"
(ghayb al~bu§ﬁn) not the Mexterior plane™ ( “Zlam al-shuhud) and appeared at
the beginning of a name (ism ) which God singled out for His self (_r_:_tg,_gg)? Since
like the creative Qurtanic mative Met( lun ) the first letter ( C )
of Cg@_?a} has a gematric value ¢f 70 it is Trepresentative of the "First.
Dhike' ( ghiky aleawwal) and the creative and primordial reality of the
Prophet Muhammad. Such are the mysteries of the Mgurface level of the inner
meaning" . alezghir al-bakin ). of this hadith.On the innermost level of
egoteric exegesis ( batin gl-batin ) it enshrines the mystery of " the [letter]
alif which standeth eréct betwéen the two Points " {gl-alif al-ga'im bayn
al—nuq?atayn ). e Before turning his attentlon {o the qabbalistic secrets -

1. Various modes of the Divine theophany ( tajalll ) are mentioned in Sufi
treatises; i.e. (1) tajalll al-dhat (' the theophany of the Divine
Essence'); (2) tajalll al-siiat ( ! the theophany of the Divine Attributes?)
and (3) talalll al-aical (' the theophany of the Divine Actions! }.8ee for
example, Shihab al-lin Clmar al-Suhrawardl, ®Awarif al-MaCarif (Per.trans,
Mahmud ibn CAIT al-Kashanl ) translabed into English by H.Wilberforce. Clarke
( *© 1891; reprint ed. Octagon Press London 1980 ),p.79ff,

2, The BEb draws on imagery derived from Im3m "AIT's Khiubba~yi ‘I‘utungm
(tSermon of the Gulift }.The fact that hawa’ is said o be both ‘azbove and
below al- ama! probably led the Bab to° use _Arabic dual formsm~common also
in similarly abstruse pericopae of his al~Asmal,

3. Probably the name. Mshammad as tha fc}illowing lines indicate or the names
(= the exalted) or al-CazIm (= the mighty)-—both of which,like
Q@,j ‘begin with the letter gyn.

4. This, probably,inasmuch as it is said in the hadith that hawa! is both
above and below ama' .i.e. “ama' = alif befween 2X ha,wa' = the letbter
g (% )or the point beneath it, cf. %l which has an alif bet-
—ween two letter ba's (or two 'points'! ) and "the fully writiten out letter
waw ( st ») of g qabbahs“b:a,c and eschatological importance in Shaykhl
and Bib'fmﬁah‘é’i" teaching.
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“air® (hawa' ) and concluding his epistle the Bab states that the servant

who ig .desirnus of fathoming the mysteries of Divine Unlidty percelves that
the outer sense of the "HadTth al-Cama! is expressive of the Minner senseof
al-Camat® ( batin al-Camd'); perhaps that just as the hadIth outwardly states

that God was in 5@@‘ compassed asbout by alr {hawa') go does ama’ inwardly
1.

indicate the realities enveloping the Divine Bezng.

ik

Partly written before the Bab claimed to be i communication with the Hidden
12th Im3m in May 1844 the Tafgir Sﬁrgt al-Bagara { Commentary on the second sura

of the Qurtan ) contains a few passages in which the term Camp? occurs.z'Zn hisg

preface to this major work he,at one point, addresses those who Yordent their

gaze towards that Luminous Dove of the Sinaibic Tree" (= himself or the hidden
Imam ) and exhorts them to fear God and keep silent in the light of the imminent
fulfiliment of catastrophic eschatological events.He would have them beware ab

a ti;e when W the Rooster sings in the land of '._iéﬁé', ﬁﬁﬁﬁbitda cry out inthe
firmament of the Alr (Jaww al-hawa'!) and the Peacock screeches @b  the rising
[place] oflthe zodiacal sign) Cancer { Cinda matla’ al-saratan )..".i.e. beware
of.the imminent advent of the hidden Imam béiné announced in.%he heavenly realms
(7). 3* Commenting on the meaning of the word "angels ( malatika ) in Qurtan
2:30 he seems to teach that they exist in the sphere of  Sama' ( and have their
own Camzt- here Mcloud® 2).Ar g xplainingthe last words of QurYan 2:41, he writes:
"The sertant | of God] hath not perfected the degree of his plety ( al-tagwa ) until

he hath risen up in the “amat of Perpetuity (istigam £I ama! al-samadiyya )"

1. The Bab's comments on MAir" ( hawa' ) are abstruse, The theophany (tajall 111)
on Sinal mentioned in Qurt@n 7: 142 (which is quoted) is understood to
signify the manifestabtion of Godts Mimage" (surat) as the " image of the
rifeht( surst al-khums) and His “shapet ( shakl)as the " form of the
sixbh"( shakl al-suds ); that is, the epiphany of the letters 8 (= abjad
5 )and _9 (= abjad 6 ). When joined up these two letters form the
third person singular masculine personal pronoun, _af& huwa = "e is %,
indicative, of God, These two letters are also the first two letters of ”alr“
{ hawafmc[?Jb + % 4+ F [+ 3 ] ).The first letter of hawa'

urthermore the last: letter of. ' B = " Godts] Face ™. The
interpretatlon of! ﬁawa' is thus, as with ama’,dzscussed in the context
of the mysterlesefﬁhe theophany on Sinai,On an esoteric level hawa'! is also
related by the Bab to the dlsclosure of the " greatest name" (*of God; gl
tem al-aCzam ) the "Boof of (Imam ) “AlT and Qurtan 53:2,-5,

2. The M5 of this work I have consulted { Tehran BahgYL Archives MS 6014 ¢ )
goes as far as commenting on 2: 131(141)-- other MS8 { not available to me)
go further than this though it is not clear whebher or not the whole of this
commentary is extant,

3. Tafslr Surat al-Bagara [ TBA M5 601, C ),p 5.
h..lbld., .. 121,

5. ibid.,p.L170.
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A nierarchy of cosmological,theosophical and imamological meanings

are given to the "House" ( al-bayt )} mentioned in Qurtan 2:125
(outwardly the Meccan Kaba ).On the ninth snd highest level of the
esoteric senses of this edifice it sigﬁﬁfieé.thev“ House of the Divine
Tpseity( bayt al-huwiyyae) in which the primordial ~Divine theophany

( tajalll ) took place while on the eighth level it represents the
Wouse of Divinity" ( béyt gl-uluhivya )}, the " first House" which
was erected in the " absolute Camgt " ( bitl-Samat al-mutlag ).t

In the Bab's lengthy Commentary of the Sura of Joseph ( or Qayyum al-Asma!
mida 1844 ) the tern am! occurs ~about 7§ times—- in the singular, in
a variety . of . genitive constructions and in dqugl form (see below ).

The contexts in whlch it 18 found are frequently cbscure as the following
notes will damonstrate and, I hope, clarlfy

It is in the ¥th chapter of the Qayylim al-Asma)that “ama' first occurs.The
Bab appears to teach that God will cause "Our servant® (= the Bab himself or
the hidden Imam ) to be made manifest (1it.) Min a ecloud:of light“q(% T Camat
min nur ) bo his contemporaries who look out for the Dhikr Allah ( the hidden
12th Imam ) or £ wperhapégjﬁj perform the ™ remembrance of God" (gdhikr allah)

in the morning and in the evening.

c = . - R . o o
The term "ama deeurg ini & number of the Bab's elsegstical’ rewrites-of verses in
12th chapber of the Qur'én.h'ﬂe rewrites Qur'an 1245 in the following manner:

" Then a spokesman smong the brothers of Joseph, that is, | Imam]
Hasan son of Al1T —upon him be peace~~one mighty in the Mother
Book [and one] about and in the Ancient|Sinaitic |Fire, said,"Do not
slay Joseph! Rather, cast him into the depth of the pit of the
Divine Unicity ( jubb _al-ahadiyys ) concealed about the [Singitic]
FireMGod,verily, hath inténded by the "pit"{ al-iubb) the Cama!
hiddén in the secret and concealéd air abevaxthe mystery inscribed

1. Tafsir Surat al-Bagara,p.276.

2. I have consulted the text of the Qayyum al-Asma (henceforth QA )
owned by the late E.G.Brownes= Cambridge University Library Or.Ms F.11,
This work,as is now well known, is not a commentary in the classicsl
sense, It contains a great deal apart from escteric and exegelical 'rewrites?
of versescontained in the 12th sura of the Qurtan.It has, not inappropriately,
been dubbed tthe BabT Qurtant.

3, TE dppears that in the pericope of the Q&,discussed here cg@é' has its“basic
sense’of cloud.

4. When, usually briefly and towards the end of most—-but by no means allwwof
of 112 chaptersthe the Qayyum al-Asmat', the Bab turns his attention to the
Qurtarcstory of Joseph, he most often rewrites a specific verse (contained in
sura 12 ) in an abstruse manner.Utilizing a typological and qabbalistic herme
~gneutic he explains the Qur'd3nic tarrative in the light of the rank and relab-
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in the Mother Book about the line ( amg! al-mustasarr f1  hawa'
gl-sirr al-mustasirr ®ald al-sirr f1 umm al-kitab hawl al-satr
masturdl ), ® 1, ‘ ‘

Here the words of Reuben (Qurtan 12:5) are rewritten and put into
the mouth of Imam Hasan { the brother of Im3m Husayn ).If is not that
the earthly Josaph'wa,s cast into a pit by his ;}ea}_ozzs brothers bub
that Im3m Husayn ( so it seems) was cast into the " depths of the pit
of the Divine Unicity® or the mysterious reaim of “amat. “Amz'as well
as jubb al-shadivva (= elsewhere luiiat al-ahadiyya, ™ the abyss of the
Divine Unici%y ) appear to be symbolic of the locus of the primordial,
mysterious, heavenly and Sineitic heights in which the Imam Husayn
exists, was originated,and experienced God.They represent the‘highest,
the unfathomable, beclouded and celestial realm associated in the BaEb's
writings with the locus or light of the Prophet Muhammad, the Ii@m
Husayn, the Hidden Imdm, the nafs of God and the archetypal letter
Alif which, in gabbalistic terms, is the gematric primogenitor of all

the other letters of the 31Phabe§'?fm

4 few lines later the B3b's speaks of the creabtion of Joseph and his
brothers in the following manner:

" God, verily,_ created Joseph and his brothers in sanctified
worlds ( Cawalim alequds ) from a sprinkling above a name,
from an existing droplet of the [Heavenly] Water (min rashh

“Tonship between the Imams,the position of Tnfm Husayn

his own status as the Mgate™ (bab ) of the Hidden Imam,.On another level
‘the story enshrines gabbalistlc mysteries associabted with the letters which
form the kalimat al-tawhid (= the twelve letters of FAULIRY PC R
tThere is no god except'God! -- which represent Joseph and his brothers’and
the Prophet Muhammad and the first 11 Imams, see QA, V [on Qur'an 12:41]).

A

QA. XI. fol. 17a ( the translation is tentative).The use here of both
Cama’and hawd' suggests that the Bab had the hadlth quoted above (p. )
in mind, *

These remarks are made in the light of a variety of passages in the QA+

and a reading of many of the B#b's major amd minor works--detalls camnot

be given here. Following the lines of QA.XI translated above the Bab, prob-
~ably alluding to his role as representative of the Hidden Imam or Dhikr,
states that God decreed a Mcaravan" (sayyarst ) for travelling from "Gate"
(p3b ) to "Gate" (bab ,c¢f.Qur'dn 12:19,67 ), for pilgrims who wish to jou
~-rney to the "secure sanctum® (al-haram al-gim = the celestial shrine) of
Iman Husayn.Those who go joutney ave spokén of as having found Husayn above
or represented by a letter of the alphabet ( F or $» as his locus ?) which
ig concealed in the depths of the Upit®h ( the hidden celestial ream ).
They are the ones who travel to the Msecret of the Dhilr® (sirr al-dhikr)in
the region of the Singitic Fire,
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°s15 ism min gabrat al-ibda® Can dhalik al-ma' mawiid®® ).
W

And when We inhaled from Joseph a scent of the greabest Dhikr

We, with the permission of God, clothed him in the garment of

prophethood.." 1.

These lines probably have to do with origin of the alphabetic
and cregtive polencies symbolised by Joseph and his brothers whe
are the letters of the kalimat al-tawhig ( BT M0 2% V ).
Allusion is made to the creation of the reality of prophethood and

to the origination of the Hidden ImBm and his earthly representat-
~ive {i.e. the Dhikr and the Bab--see the following lines of QA.XI).
Worth noting is the fact that the word rashh is used in comnection
with celestial Water in the context d a difficuiﬁ: pericope in which
the terms am' and hawa' are found,

The term “ama' also occus in the BEb's explanation of (his vewrite of ¥
Qurtan 12:11 in Qayyum al-fswa! chapter XIT:

" The brothers of Joseph asked their father about the supreme
martyr (?%ala mashad al-skbar = Husayn,unless this phrase
be translated 'upon the greatest ‘spectacie[or the like] ):
ity do vou not infomy:us of the knowledge of Joseph?t We are
martyrs (shubada', or witnesses ) of God, the Self-Subsisting..
God created us for Husayn (= Joseph ?) in the mystery of the
Divine Unicity (bi=3irr agl-shadivyva ) concealed about the
[sinaitic] Fire.* :
God verily announced in that verse (=Q. 12:11 ) the decree(hukm)
regarding [Imam] CA1T and his sons{= the subsequent ImfEmsg)'in
accordance with the decree of the Divine Unilcity ( hukm al-ahad-
~iyya )} veiled in the Cgmg' of the Divine Ipseity(cama al-huviyya)
.. according to the decree of the Divine Perpetuity ( hukm alw
samadinivya ) insgribed about the [celestial] Water.® * 2,

This texplanation’is as obscure as the rewrite of Qur'En 12:11 though

the following lines of QA.XIT suggest that the Bab believed that it
foreshadowed the martyrdom of Imam Husayn and {according to SHI®I trad-
~ition ) most, if not all,of the other tbn or eleven Imams,He may have
thoughtthat a judgement or decree (hukm ) was made in the most elevated
heavenly realms that the Im&zzs——ljus;yn in particular-- would be maz'tyred:a'
Tr this context the genitive expression Cama'al-huwiyya might be indic—
~ative of ths sphere or realm of the cloud enshrouding the Divine Ipseity
or the most celestial region in which the decree of martyrdom was pronou-

1,04, XI,.fol . 174,
2,04, XIT.f0cl.168hb, o .
3. &lternabtively, it is possible that the decree (hukm) mentioned in the

passage translated above has to do with Joseph's brothers), the Imims)
bowing down or twitnessing'before Joseph/ Im3m Husaym.
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The gemitive expression * land of Sami! ™ occurs twice in the context
of the Bab's exegetical rewrite of Qur'an 12:Fin Qavyum al-Asma! chapter
XVIIZ. Having abandoned Joseph in the M"pit™ the brothers return from the
"iand of the Divine Uniqueness" ( ard al-wahidivya-~the region around the
"pit" ) and say to their father: . .

"0 our father, We went racing with one ancther in the
land of Cama! ( Cala ard al-fma' ) and we abandoned
Joseph {along) with the provisions of the Divine Unicity
(mata® al-abadiyya ) from our Lord..And the onlookers
al-nagzirun’ ) devoured (1it, ate ) him by gazing|jealously]
upon him (? bitl-isharat alayhu ) in the abyss of the
Divine Innovation (Luijak al-bgd® )M

Having rewritten Qur*an 12:17a in this manner the Bab stakes that
these Yonlookers® (al-nszirun ) have been accorded the name of Mthe Wolft
{al-dhity ) in the "Mother Book®, He then rewrites Qur'in 12:17b in the

following wapsii-

" And the letters of ™ There is no god but God® ( the letters
of M UL a3 Y which represent the brothers of Joseph)
satd to CAlTY in the land of %ama' (®alf ard al-Camat ) :
tThou will never believe us with respect to*our prostration
[ before Jogeph,see Q. 12:4 and QA,V ] even though we have,
in very truth, borne witness to Jogeph in a praiseworthy
manner, ® 2,

It may be deduced from these difficult passages that the phrase "land
of “amat " is esoterically descriptive of the region about the Mpit"( al-
jubb )} into which Joseph was thrown.It represents an exalted realm exp-
-ressive of Imam Husayn's elevated rank and proximity to God—as contras—

ted with the rank and role of the other Imams,

Not infrequent in the Qayvum al-Asma! (see further below) the genitive
expression " ghl al-—camg’", which may be translated W people of Camgt "
or M inhabitants of Cama™ first occurs in chapter XX of this work,In the
context of a rewrite of Qurtan 12:19 we read’

1. QAXVITI,fol,27b.

9. Ibid. The Bab's rewrite continues: ™ This decree {(hukm -~ regarding the
prostration) is the truth from God our Master for God, verily, decreed
the prostration of the stars [= the Imams | before Husayn [= Jogeph] above
the dust in accordance with the decree of the Gate ( hulgn al-bab ) iss-
~ued sbout the [Sinaitic[ Fire,." (ibid ).He appears fo teach that
Qurtan 12:17 has to do with the great rank of Imam Husayn.Jogeph¥s aban
—donment in the M"pit" symbolizes the exalted level of proximity to God
attained or decreed by God for this Imam.Reuben, the gldest of Joseph's
brothers,becomess type of the first ShI°T ImBm, Imam ~All,who,like
Hysayn, has a superior rank among the hierarchy of the (12) Imams.
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" And We, with the permission of God,sent the Caravan
of Love (sivarat al-hubb ) umto this pit (al-jubbw—
or well ).l They sent their water~carrier for water
And he let down his bucket | into the pit or well
through interior percepbtion(? bi-nazar al-fu'ad ) and
he said: '"Ah.bhere! Good news! | Bere is] This Youth,
the like of which eye hath not beheld! O People of
Cpmat! Conceal him as a pisce of[ﬁraasuredi merchan-
~dise isolated from the Divine Unity [= the divine locus
of his brothers the other Imams 7 | perchance you may be
remembered by God, the Exalted,about thelSinaitic|Fire.®
And We, verily, made remote from this Youth|Joseph= the
Hidden Imam/ Imam Husayn | , the CGreatest Word (gl-kalim-
-at al-gkbar), bhis Arabian Youth ( £ . & =
The Bab mimself ) ,one righteous in the land of the Heart
(ard_al-fi'ad ).." 1.

1 I understand this passage correctlymthe Bab re?ggg;ﬁﬁgmﬁi&séif"mw

as the one who discovered Woseph™ in the "Pit"-w iraditionally a Mid-

_~lanite or Arab merchant.Through his interior perception or love he
was able to communicate with the celestial ImBm Husayn (or the Hidden
Imam ) while he was living on earth. He commnicated his secret to the
ahl al-“ama' who are to conceal the Imam or preserve him in the depths
of the “pit" (= the realm of “ama'! )~-lsolated even from the "Divine
Unity" (= Joseph's/ Husayn's brothers/ the Imims= the letters of the
kalimab almtgggig 7 )

In this conbext {cf, also below) the ahl al-Cama' may be thought
of as those who exist in the upper region of the celestial realm where
the Hidden ImBm or Im3m Husayn is in ocecultation~~ in ?ﬁ@é' (7). More
concretely the major SHI®T Imams (= in one sense 'Joseph's brotherst )
may be intended  ( in certain pericopae of the Qayyim al-Asmi!) by the
anl al-®ama',  inhabitants of the Divine realm of Interiority.Certain
passages within the m al-Asma' further suggest that they may be .

theught of asrmheavénlysbéings exlsting in close proximity to God's
throne, the Hidden Imam and/or the Divine Ipseity and possibly(on another
level )} the Bab's first disciples subsequently conceived to be the Mreturn"
of the §§§CE Tmims (or bheirfearthly counterparté’).

The XXth glra of the QayyUm al-Asmid’contains a great deal more about

the mysteries of the story of Joseph which cannot be commented on in

detail. It must suffice to note that "Joseph" (= Imam Husayn ) is also
represented as being thrown M beyond the crimson sea in al-®ama!(wara!
gqulzum al-hamratfl al-Cama') and hidden in ™he midst of the splendour
of the Sinaitic Mount" ( % qubb al-baha' “ala a1-§§r alwsing').z' He

exists,in other words, in the centre of the Divine realm where the Sinaitic

"~ theophany took place, ER

1. QA.XX.fol. 30a // 2. Ibid., f£ol.30b.
3, Imagery assoclated with the Sinal theophany is intimately related in
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Some light is thrown on ons level of the Bab's use of the phrase

ahl al-Cama in the XXIVth sura of the Qayyum al-Asms.One referred

to as the M"Solace of the Eye® ( gurrat al-Cayn : here, most probably
the Hidden Imam, Imam Husayn or the Bab ) is exhorted not to be
wrathful with the ahl al-®amat' in the light of the fact that they
are a sign of what is other than the Dhikr from the " Greatest Ihikr®
(al-dhikr al-akbar ). They inhabit the region about ama! where the
Dhikr or (here ) the Hidden Im#m (or Imdm Husayn ) is concealed and

represent him, =

In the same sura, it is further worth noting, the Bzb uses the

expressions " horizon of ngéjﬂ and " birds of C“am3! " . He claims

to be both the Sinaitic Mount ( al-tur ) which was the scene of the
Iivine theophany and a "Sun" ( al—éhams ) which hath risen up from

the " horizon of “ama'™ (ufg al-Cama' ) about which God bears witness.*"
The Dhikr Allah is exhorted to " recite in the Name of your Lord"

(cf. Qurt3n Ml ) s verse indicative of God's Oneness, summon the
people to the MPath of this Gate™ (= the Babl Cause ) and make the
Cause (al-amr ) to appear with the Maccents of the birds of “ama' on

the crimson lea%es" ( “ala lahn _al-tuyur min al-Camat 1 al.waragat

al-hamrat..) of the Sinaitic Tree. 3. Like ahl al-Camzt the expre-

—ssion puynr al-‘ama'(or the like ) is indicative of the inmates of
the highést celestial realm. They, as it were,reside about the region that
is the focal centre of the Divine theophany -~ the hegrt of the Sinaitic
Tree and the midst of the *Cloud of Unknowing?.

the Q ayyam al-Asma' with the notion of al-®amat ( for further details

see below }.The expression " crimson sea in , in gl-Camatt is probably to

be understood as signifyving the ethereal radiance that emanates from

the region of the divine interiority as the Sinaitic Fire radiated a

erimson light thal enshrouded the Divine Belng who existed thereine.

as the phrage ¥ the midst of the splendour of the Sinaitic Mounih®
suggeshs.

1, QA. XXIV,fol.35b, It might be possible to understand this pericope
to be indicative of the E3b's own role as a Dhikr subordinate to the
Greatest Dhikr ( the Hidden Imam ) in the 1light of his own adherants
being the ghl " ahl al-Cama!.

20 QA‘X}{IV. fO}.oBéac

3. Ibid. cf. the passage from the Tafsir Surat al-Bagara quoted above
(onp. kb ).
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In the XXVIITth sure of the Qayyim al-Asma the ahl al-Cami are
commanded to hearken unto the Bab who is referred to as the MArabian
Youth" who crieth out from Sinai.’* He is an Arab of the ahl al-Caua'
ﬁ:mg;ﬁo sura XLI , " warbleth melodiously

and a heaveniy Bird who acgon
in the firmament of “amat ( 3aww al-Camat ,or fatmosphere of ?g@é')".z
This " firmament of “amd'™ is the locale of the "world of Cama'"™(Szlam

L

al-"ama ) which. was formost in assenting to the " Grestest Word of
God" { kalimat Allsh al-gkbar = acknowledging the truth of the reality of
the Dhikr or prophethood in pre-eternity ) when -exhibited to all
cregtion.This W world of. c_;m_gaz' ¥ and its inhabitants are exalted above
the " people of paradise™ ( ghl al-firdaws ) and the ™ people of the
garden of Eden" { ahl jiannat al~®adn ). They were foremost in respond-

-ing to the pre-sternal covenant regarding the Dhikr (?). 3

The Bab makes some interssting claims in a pericope of the LIVth stra
of the Qayyum al-Asma! which is addressed to the "people of the abyss of
Paradise" (lujjab al-firdaws ).He is directed to inform the "inmates of
thelcelestial] chambers™ (2ahl al-hujurdt) that God has inspired him to
say, " I,verily, am God, no god is there except Me "; thal he 1s the Mwo
lights in the two mysteries" (al-nurayn fT al-sirrayn), the Mwo forms in
the two Templea® ( alw-shaklayn f1 al~haykalayn ), and the ™wo lamps in the
two glasses" ( al-sirajiayn f1 al-zuiajaym ,cf. Q. 24: 35 ).He is the one
who,through the ™wo letters” (harfayn ),cried out for M not a single letter
was uttered by the two primordiél selves { al-nafsayn gleawwalayn ) and not
a single letter was found of the mystery of the two gulfs (girr al-tutine
~iayn YMexcept through the Babt's own self (pafs ) which is the Yhearer of
the "wo names™ { hamil al-ismayn ). b On this account the inhabitants ofthe
" celestial abyss"( lujjat al-lah@b ) glorified God and those in the Mland
of Camat " ( ard al-Cama? )} uttered praise ™ in the land of that Gate (bab)

B _

1, QAXXVIIL,fol.43b. of. QA.XKKIIL.fol. 52b-53a ( an address to the
ahl al-Cama' ).

2. QALXXVITI.fol hhb and XLI.fol.65b (in this latter sura the Bab teaches
that the Qayyum gl-Asma should be recited according to his own celesgb-
~181 Argbic accent.).

3, QALI, fol.86a -~ other heavenly concepbs and realities are mentioned
in this part of the Qayyum al-Asma that subsequently (in primordial
times) assented to.the' " Greatest Word of Goa™.

L.I cannot attempt to comment in detsil on these claims which are related
to esoberic and talismanic speculations inspived by the Khubba~vi
Tutuniiyya (' Sermon of the Two Gulfs'!  atbtributed to Imam CAITjon which
voth Sayyid Kazim RaghtT (d. 184%) and the Bab himself wrote commentaries.

cf. also for example, QA, CIX.fol.194b,196b and see below.
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which is, in very truth, the greatest™. L. They, the dwellers about

the region of the Divine Interiority where the mystery of the Bab's
primordial being is located, give'glory-and pralse inasmuch as the

name of the BEb or his essental nafs is CA1T Muhamwad ( the bearer

of the two names/ realities of In@m AIY and the prophet Mihammad ? ).
They acknowledged his occupying the office of " gatehood® (babivyat ). 2

The term “ama' occurs three times in gira LVIL of the Qayylm sl.Asma,
Addressing the shl alwama!(see @béws) the Bab invites them to hearken
unto the call of God from the Sinaitic Tres on .the leaves of which
birds utber the declaration of Divinity. Then, adﬁreséing the “eoncourse

of Lights™ ( mala' al-anwar )} he writes:

"We, by God, are the AbsolubeTruth (gl-hagg)! We do not cry out
according 4o base passion; nor hath a Single letter of this Book

[ the Qayylm al-Asma | been sent down outside of the permission

of CGod, the True One. Fear CGod and doubt not the Command of God
(amr A118h ). The mystery (sirr ) of this Gate {(al-bab ) is hidden
under the °amatof the line( Cama! al-satr ) and inscribed above

the veil of mystery ( hiiab al-sirr ) by the Hand of God, the Lord
of both the mystery { &l-sirr) and the line (gatr ). God, verily,
created around this Gate { ai~bab ) oceans from the [celestial]
Water, tinged crimson with the oil of existence (aleduhn al-wuilid)
and vitalised through the animating power of the desired fruit
(al-thamarat al-magsid ).For it God decreed arks of ruby, tender
(ai-rath, or Lreireshingly] cool ), erimsonwcoloured, wherein none
shall 'ride save the people of splemdour ( ghl al-baha' )..Therein
the angels of Cama' (mala'ikat al-Cmmm' ) bear up the Throne of God
(Carsh gllah ) through the eight logol (fI al-anfus . al-thaminscf,
Qurfan 69 + 17 ) ..m 3 '

What, in this context is meant by the “ama! al-sgtr is not clear.It may,
gig Taherzadeh's translation indicates, mean that the mystery of the Bab

ig concealed beneath the verses of the Qayyum al-Asma, b it seems to me
to be more likely howsever, that the Bab is %eaching that the 'mystery of
the Gate! ( his own office ) is ratified by Cod by being inscribed both

1. Q&, LIV,.f0l,.%1,b~-92a,

2. The Bab's not infrequent and cryptic use of the dual in the Qayyum al-
Asma may be related to the fact that his name was *twofold! : iSiyyid]
€a1Y [+] Muharmad [Shirazi].ds noted below, it also appears to be related
to the fact that bab is spelt el : having two e 's with an
alif in the centre. cf. also J;tf { the fully spelt out letter
S [ waul ).
3, Q4, IVIIL.fol.97a. For a less literal translation see Habib Teherzadeh
(trans.), Selections from the Writings of the BEb ( Haifa 1976),pp.55-6.

L. 'Taherzadeh translates ( somewhat loosely)..pagtur tahb Cama_almsatr,
" shrouded in the mystic utterances of his writ® (ibid,p.57 Y. °
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in the realm of origination —-beneath the “ama! al-satr--and in the
world of Divinity itselfw. above the hisab glmsirr;The.expressions
Cama’ al-satr { here perhaps, " cloud of the line' )} and hijab al-sirr

( " veil of the mystery ) are probably rooted in specula%ions BUTrPOUNdm
~ing the orthography of the letter gl-ba' ( S ) seen as
symbolic of the levels of Being and the ! veil! or ! cloud! { the

bmomd  of  temwd ) separating the 'world of the Godhead! a.nci ..ihe

' world of creation': the former being above the S and the latter
beneath it and symbolised by the dot or *point! which, in BabI-Bshitl
seripture,is the locus of Being,

In the second part of the pericope translated asbove the Bab teaches
that enlivening and crimson oceans originaling in the uppermost celesi-
-ial Waber surround his archetypal being in the ewaited heavenly world.
On theée oceans none save the people of splendour { ghl alw-bgha! )rig.e
in specially created arks (or 'ships! ).>* Tt is the " angels of Camal,

the denigens of the uppermost heavenly realm, that bear up the Throne
of God (see Qurtan 69:17 ) through their eight inner essences.(al-nufus).
In the LVIITth stra of the Qavyum al-Asma' the BEb exhorts the ghl al-
C_g@__é to remain steadfast upon " this upright trace between the two tracea™
{ hadha gl—khatt, al-ga'tim bayn g_lmkhat%aj,w the Alif {= the 'Sbr_aight Path?
and centre of éuidance] between the t;ro i of ..f\‘! ? ) that God
might enable them to drimk from the ™ “Founbain of Manifestation { %ﬁ_m_ al-
zuhlir ). 2+ Mention is made,in the context of the imminent fulfilmemt of
e;schatological events mentioned in the Qur'an,three suraslateryof all
being dumbfounded at the sight offtthe Dhikr in Camat™( al-dhikr I al-
¢ ana? ). 3.

1. In a fairly large number of Baha'u'llah's writings the ahl al-baha!

are understood to mean his followers. References to them in the Qayylm
al-Asma' and other writings of the Bab are interpreted in a prophetic
and symbolic way. See for example, untitled letter of Khadim AllBh/
Bahaftutll3h in Athar-i Qalam—i ACl3 Vol.é ( [Tehran] 132 Badi®),p.77 .
cf. the unbtitled commentary of Bah&Tu'llBh on some verses of the Qayyum
al-sma in Ishrag Khavarl (Bd) ME'ida-yi EsminT,Vol.9 | Tehran 129 Badic],
. LBEE,

QA LVIIL, fol.980-994a. cf. the translation of Habib Taherzadeh in Select—
-ions..p.58., (here ahl al-Cama! is translated " people of the Xingdom™ ).

QA,LX.f01.,100b, The implication appears to be that the Hidden Imam will
appear from the realm of ®ama! or come infon a "™ cloud™ (“ama' ).
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Ain interesting rewrite of Qurtan 7:48F is contained in the LIVIIth
sura of the Qayyim al-Asmak

" And We,verily, preserved [certain exalted] men (rijzal®" )
upon the |heavenly] Heights ( alwACraf) who shall know the
{ungodly | people {al-nas )} from their marks {bi-simahum).
And We decreed for the|se) men an elevation |such that [the
peoplel of the lower realm—or hell?] did not known them
from their|particular] marks (bi-simahum).And they,upon the
couch: of Cama' ( sarir 21-Cama’) shall observe Lor disting-
-uish]’ the| lower | people irom their marks (bi-simahum )..
And We, when We entered the [region of hell] Pire,its inhabite
—ants said: 'O inhabitants of the Garden{in Paradlse 11 Pour

down a drop of water upon as a dawdrop{marshhat ) sprinkled
down ( marshnhan) from that Heavenly] Ocean. . "

Here the *men of the Heights™ ( riial al-&Craf ) are understood
as heavenly beings who are sble to recognise those beneath them
on account of their distinguishing ™marks™. They,it appears (the
trenslation is tentative), sit upon the "couch of Cama M (sarir
“gmat ) and are requested to sprinkle down heavenly water by . the
inhabitants of the Fire of hell.Worth noting Im the light of the
opening line of Bahatutllahs Raghh-i Ama’{see below) is the use here
{as elsewhere in the Bib's wrltlngs ) of derzvxtzes of ESHH in the

context of the mention of ama!
While in the verse$t{ranslated above there 1s mention of the ®gouch

of “ama™Mthe expression "Cgma! of the throne® ( “ama! al-Carsh ) occurs
in the LXXIst stra of the Qayyum al-Asmat'.In the course of an exegetical
rewrite of Qur'an 9:100 the Bab states:

", Thou, verily, art,in the Mother Book (umm al-kitab ) the
Flrst Yosque (awwal magiid ) wzth its foundations in the
Camat of the Throne ami! al-®arsh ) based on pure plety
towards God, the Exalted..™ 2.

God is,furthermore, identified - as the "lord of the Throne and
al-"ama! "( rabb al-Carsh wa'l-Cama') in the LXXVIth sUra of the Qayyum
. >

The surat al~kahf of the Qayyvum al-Asmat{iXiIII) contains, among other
things, some extremely intereé%ing'-expositary rewrites of verses within
its Qurtanic counderpart (Q. sura 18 ), The term Cgﬁgn-ﬁcca}sfﬁithin the

L, QA IXVII,fol.l17a.

2. QA LXYT.fol.123b,This may mean that the heavenly reality of the Bab
is sgituabed about the region of the 'Cloud of Unknowing? ( ama')ourr—

—ouding the Throne of God,
» QA LIEVILf01.133a.
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B8b's rewrite of Qurtan 18:17:

" O Companions of the Cave! Did you not gaze toward the Sun
when 1t rose up declining towards the Cave of your hearts
toward the right-hand side of thelSinaitic] Fire with crieth
out from God, no God is there save Him?..And when it[the
Sun} set in the Word (al-kallam ) [did] it [not] attract[ed]
you through the mystery of power {(bi-sirr al-gudrat ) unto
the dawning-place of the heart ( matla® al-fiitad )[?].And aid
it [the Sun] not turn away from you'in the direction of gl-
®ama' [ or possibly 'in the essence of Cama'; dhat al-Cami |
while you were, in very truth, established within the spaciocus
chamber of the Point ( fajiwab al-mugtat ) which sprinkleth
down before the Gate ( al-bdb },.% 11

This passage i1s obviously extremely obscure and canncot be commented
on in detail, Some light is thrown on the meaning in view of the fact
that the Bab had, in the paragraphs preceding this rewrite , identif-
~ied himself with the "Cave" ( kahf ). Its  "companions" are the
7 letters of {apparently) his own name. %+ He also taught that the
episode of the sleepers in the Cave has ito do with the coming to faith
(so it seems) of the "forerunners® { sabiglin= the Bab's first discip-
les ).The "Sun™ may be symbolic of the reality of the Dhikr or the
locus of the light of the Bab himself,Perhaps the rising of the "Sun"
represents the disclo sure of the Bab's claims which attracted the
persons or "hearts" of his first disciples. Its setting "in the Word
could be understood to signify the Bab's revealing verses which also
attracted the first disciples to him.That this "Sun® turned away from
the companions of the Cave ™in the direction of °§gg;"(?) may be indic-
~gbive of the Bab'ts intimgte relstionship with the Hidden Imam who{cf.
below ) exists in the region of ‘amat (7). 3.

Two addresses to the ahl al-Cami! are contained in the LXXVth sfira
of the Qayylm al-Asma. In the first of them the Bab e¢alls upon them to
hearken unto {he, proclamation  from the # point of [%Ee letter] al-ba't
( pugtat al-ba? - the tdot! beneath the wm } to the effect that God

1. QALEIXITI.fol.l2#a.

2. See ibid. fol.127b. The name CAlY Muhammad contains (in Arabic)
7 letters ([11 &(2] I [3]1 8 (u] ¢ [5] e l6] ¢ [7] > ).
Throughout his ministry the Bfh referred to himself as the "master®
orMessencetof the 7 letters ( many times for example in the Xit3b
-i Pani Shatn, cf., Q&. LXXVI.fol.l135a, LXXXIX.fol.l56a }.

3. These speculations are extremely tentative.




58 -

ingpired him to announce his Divinity and that he is the one who sent
down the Book (al-kitab ) upon the Wthe greatest Dhilr" or "Arabian
Youth" ( fat] Carabl ). 1* In the second ‘he -apnounces to the ahl al-
. - a4

ama! that;

"This Sun circleth around the two [ Sinaitic] Mounts (al-tlrayn).
And this Moon riseth up from the ( loosely.) two Cama's' {Cald

b1.© ma'm ))And this Star circleth around the two heavens
al“S gz !}‘ . l!' -

This use of the (oblique) dual of “ama! is fairly rare in the
Bab's writings.In the above context it might be translated "ewo clouds!
(= the twin loci of the Bab's reality?) and be indicative of the mystic
locale from which the ® Hoon® of the reality. of the . Bab.(or Dhikr )
derives. (1.e. the twin nafs of Muhammad and AL conjoined in the essence
of the Bab ? ). .

Another occurance of the (oblique) dual of “ama’ it may be noted
here,occurs, towards the beginning of the Bab's Séhii‘g bayn al-Harsmayn
(late 18hh—-early 1845 )t T ’

® O people of t he heavens and the earth! Hearken unto the
decree (hukm ) of the "Remmant of God"™ {bagiyvat Allszh= the
Hidden If8m ) and engquire about the Path of the True One °
from the Dhikr of the I\aame of your Lord (= the Bab )}, this
Arabian Youth { al-fatI al-%arabl )..the' Deoubly Eamﬁwdw(
word -t ( al-kalimst al-CamB'ayn| sic! 1) and the Upright
Trace between the worlds { al-khatt al-g8'im bayn al-®alam—
ayne= the 'letter A1if ' [ symbolic Of the link between the
Divine and human realms or  standing between the[two] worlds
of earth and heaven?)...™ 3,

Tt is clear from this passage that the Bab refers to himself as al-kal-
imat, al-“amatayn (loosely ' the Deubly Brelwded Worel ' ).He may meen
that he is the locus of being symbolized by the letter Alif (= the
Word, al-kalimat ) between the two (letter ) ba's (= the two C_@gxé’s?)
of the word bab ( ...:.t'..l cf. above ).

1., See RQA, LIXV,fol.131b.
2, foid.

3. SahTfa bayn aimﬁaramayn.g?E istle between the Two Shrines|writien
Detween Mecca and Medina|' ) Browne Coll., ¥S8.0r, F.7 (9),p.6, Aside
from this occurance of the dual form of Cama! this work contgins two
addresses to the ghl Q-C&Hiﬁ’ { section VII, p.163 and 105 ).
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In the LYXVI glira of the Qayylm al-Asma! certain verses of the
Qur'an which tell the story of Dbli'l-Qarnayn ( 'The One posessed
of Two Horns! ) are exegetically rewritten. ©* Referencesto the ahl
al-Cam3' are read into Qui'an 18:837f:

" O Solags of the Byels]! The people shall ask thee about
Dhit1-Qarnayn. Say [in reply]:fYea! By my Lord! I am the
King of the two Originations ( malik al-bad'ayn) in the
two horns ( al-garnayn }J. I am the elevated Dhi'l-Qarnavn
in the two bodies ( al-jismayn ). I am the [Sinaitic] Fire
in the two [celestial] Waters (al-ma' }.I & the |[Celes~
ial] Water ( al-ma' ) in the two [Sinaitic] Fires (al-nfrayn).
So hearken unto my Call from these two [Simaitic] Mounts
{al-tur ) ¥We verily, established him [= Dhutl-Qarnayn=the
Bab|'in the land and We ,in very truth, bestowed a letter[of
the alphabet] from the name of the Dhikr upon this Arabian
Youth ( al-ghulfm al-Carabl = the BAb ) such that the ways and
means to all ends became his.Say: I verily, when I followed
the Path, journeyed wuntil I reached the [place of the]
setting of the Sun.I found it setting in the Fount of Salsal
[= a paradisical well of limpid water }].At that ‘place 1 gaged
upon the peaple of al-Cama' ( ghl min al-Samg'; 1it. people
from al-Cami ){who were gathered] aboub the Fount.l saw them
progtrating before God, the Hxalted.They spoke to me about the
secret knowledge ( aiwéilm al-mustasirr ),|concerning] a letter
{of the alphabet] inscribed above the line ( al-satr ) and I
spoke ta them of a cipher (ramz®?') veiled in mystéry ( sirr al
muhaijab ).Then T followed the command ( al-gmr ) until I
Teached the dawning-place of the Sun ( matla® al-shams ).I
found it [the Sun] rising from the Camphor’ Fount { ®zyn al-
kafar ) upon a company of the people of al-Cama? { qawm min ahl
al- Cama! ). We found that they had no covering |protection
from the Sun | save the'verse'(or sign Jof the Divine Unity
(avat al-tawhid = the 'shield of  SMIME AtV * 2 ), an
~affair mysteriously concealed. They-said: ' God, verily, is,
in very trath,your Master, nothing is like unto Him'.l said to
them: ' He, God, is the True One, no god is there save Him,Ome
Exalted and Mighty.t! ...% 2.

In this passage the Bab identifies himself with DHU'l-Qarnayn.The
dual form of garn (='horn') leads him to give vent to a variety of

1, The story of Dhiitl-Qarnayn 1s found in the glirat alw-kahf of the
Qurtan { 18:83.101 ).A good many commentators belleve that Dhl'l-
Qarnayn is Alexander the Great,Babi-Baha'l interpretations tend to

be allegorically oriented.In a lengthy and extremely interesting
untitled letter of Bah3tu'l1l3h Dhii'l-Qarnayn is sald to signify
{on one level) the 'self? ortperson' { nafs) of the Prophet Mubammad
who was the possessor of al-rubuwwa ( 'prophethood?) and gl-wilayva
(tguardianship?) and, by virtue of his primordial reality, the Lord
of both Bast and West., (see letter in Iran National Bah&'Il Archives
Private Publication Vol.56 pp.43-67 lesp.p.61ff].ef.also extract N
from a letter of CAbdu'l-Bahi in Ishrdq Khdvarl (Ed) Ma'ida-yi Asmani
Vol.2 { n.p.[Tehran] 129 Badi® ),p.43

2. QA,LXXVI.fol,1338~133b,The BEbts rewrite of Qur'an 18:83ff is carried
further still--details cannot bs given here.
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of claims connected with his role as bgb to the Hidden Imam,Ged
bestowed on him a letter of the name of the Dhikr ( a celestial
potency ?) such that he was able to undertake heavenly journeys

or travel on the path of celestial initiation.At the setiing-place
of the celestial Sun where the Fount of limpid wabter is located he
saw the ghl al-®ama! and had a conversation with them.Deep gabbalis~
-tic mysteries were dlscussed.Then, at the dawning-place of the
celestial Sun where the Camphor Fount 1s located he also met &
company of ;the ahl al-"amA' who had o protection from the Sun

of Eeality save the 'shield' of an expression of the Divine Unity
(al-tawhid ).While they proclaimed God's uniqueness the Bab testif-
~led to‘His unity,

The ghl alwgamg', it may be gathered, exist at the extreme orient
"and extreme occldent of the spiritual world; those poinis where the
Sun of Heality rises and sels,They are privy to the secret of the
Hidden Imam and converse with the Bab asbout deep mysteries.It appears
that the journeys of Dhu'l-Qarnayn—— transcendentalised by the Bab--

are understood to be expressive of the recognition and heavenly inite
-iation of the Bab by the shl al-“ama'. In this context it is likely
that the ahl al-“ama’ correspond with the inhabitants of twin cities
of Jarbalga (in the spiritual orient) and Jabarsa (in the spiritual
occident ) mentioned in §§§Ci traditions (ahadiéh).-l' They are the
company. of purified souls that inhsbit the interworld of archetypal
realities.,

Towards the end of the same sura of the Qayyum al-Asma in which the
story of Dhu'l-Garnayn is reinterpreted the Bab addresses the ahl al-

Cama' after stating that he was sent by (God from the expected Imam:

rrre——

® . The . polytheists = {mushrikin ) shall ask you,'Who sent
you unto us?' ,.Say:"Cod the cleaver of the heavens and the
earth,from the Proof ( min %ind hujjat), the expected Qatinm,
He, verily, is the True One and 1 am one of his servants..?
And say unto the ahl al-®amat': ' God created you from clay;
He will return you unto it and from it He will:bring you forth
yet again before this sublime Gate (al-bBb= the Bab ). m 2,

1. See for example, H. Corbin, Spiritual Body and Celestial Earth:From
Mazdean Iran to 3hitite Iran, translated by N.Pearson (Princeton
University Press 1977 }, ésp.p.l60ff,2588F,

2. QALXVI, fol.134ka,
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Here the Bab underlines the essential createdness of the ahl al-Cama.
Fashioned by God they will be suject to the eschatological 'recreat-
-ion! and appear before the Bab, the representative of the Hidden or

expected Imam.

In a pericope addressed to the ahl al-Cam3 in Qayvim al-Asmi LXXVIT
the Bab seems to teach that these inhabitants of the nnseen.realm will
have a role to play in the eschatological drama. They are commanded to
"implant™ themselves in the "land of the hearts" { ard al-qulib ) from
" the richly forrested (8lfaf® ) breast (reading m‘éﬁm theart?, tbreast!?
not Jinan= *gardens' /'paradises' ? ) [possessed]of;\patience (al-sabr)
and love ( alm?ubb J, i.e. establish a relationship through the Béb

with purified souls in this world (?). This inasmuch as the {eschatolow

e ~gical ) "Day of the Bab™ ( yaum al-bab ) is a thing appointed (mIgzt®™)
unto { all) the ™worlds" ( ®ala al-‘alamin ). When the (last) Trumpet
is sounded before the Bab the people will come forth in crowds {(afwaj®®)
around him, ** Perhaps, we are led to believe that the ahl al-Cami are,

in view of the imminent parousia of the Hidden Imam, to prepare o

"return® to earth as helpers of the Bab,

It appears that the Bab, in the LXXVIIIth siira of the Qayylm al-Asma
represents himself as the (eschatological ?) banner or standard (al-liwa'
{71 text wnelear ) (1it.) " in al-"ama' " as well as the "Absolute Truth®
(al-hagg ) mmnifest about the Sinaitic Fire which will be disclosed to the
ahl 21-Cama! on the "Day of Judgement™ (yaum al-dIn ).He claims to be the one who
proffers the "Cup of Manifestation® ( ka'is al-zublr )} to the "princes of
the ahl al-®ama! { al-umara'min ahl al-Cama ). In the following gsura he
refera to his cause as the "Path of God™ { girat Allsh ) in.gfgg'”(m the
verbal noun of the I¥th form of QS" 7 - tblinding?! or Ybeclouded
{reality] ) or™he i’ma! of the mystery inscribed according to the mystery
above the lines (alwsu?ﬁr ) in the Mother Book (umm al-kitab ).3'

While in a brief address contained in the LXXXIst ghra of the Qayyim al-
Asmz +the Bab calls upon the ghl al-Cama! to give ear to his Tafgir from

1. See QA. LXXVII. fol. 135a. This pericops is based on Qurtan 78:16 (for
further details see the next few lines of this part of QA ).

2. Refer, ibid,, LXXVITI, fol. 136a-l136b.

3, Refer, ibid,, LXXIX, fol. 136b ( the text is unclear and the sense of
the passage obscure ).
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" the Point of Water® (nugtat al-ma'! ) which flows from the Camphor

Fount™ ( al-®ayn al-kafur ) in the LXXXIIkd surg he exhorts them to

hearken to his Call from the M"Point of the{letter] al-ba' situated

in the midst of the Sinaitic Fire and rewrites Qurtan 12:83 in an

abstruse fashion. *° In the LXXXIVth siirs the Shirazi Siyyid refers

to himself as the Dove ( al-warga' ) which warbles in the “firmament

of “amat " ( jaww al-Cama' ) or utters the Sinaitic declaration of

Divinity, 2* He also proclaims that he is the Unique One (al-fard )

on account of the “Oreatest Word" ( gl-kalimat alwskbar ) and speaks

of the effect of the Msprinkling down (arsha§tg > §§§¥ ) of a reality

of his Name { min isml ) upon a hierarchy of cosmological levels;

uponﬂk)the"archetypes of the heart™ (2 reading suwar al-3anan( ?]),(2)

the WVeilt (al«hlja 3 concealing the Divine Ipseity ?== or the twwt of

the letter gl-ba' ?),(3) ai-Cama', (4) the "rhrone" ( al-Carsh ——of

Divinity ), (5}, "Heaven" { al-sama'! )}, (6), the "Earth" ( al-ard )

and (7) the "Mother Book" ( wmm al-kitab ).0n each of these levels

this sprinkling down has a powerful = regenerabtive effect,In the

sphere of al- sma' ( here, perhape, the 'Divine Cloud of Unknowing!)it

regulis in the obliteration ogtlﬁlg‘t tﬁ' }tﬁgu‘,’wﬁich may mesn that
thetblindnesstof ( the realm of ? ) “ama! was feured. ™" The impe

~licgbion may be that as a result of the Bab's digclosure of the mystw

~g¢ry of the Hidden Imam through the revelation of verses the sphere of

Camat ( here fbelow! that of the "Veil* [al-hiidb] ) is no lomger (fig-

—uratively speaking) the blind or beclonded:realm of unknowing?.h' in

another pericope of the same surg addressed to the MConcourse of Lights"

( mala' alwanwar ) the Bab speaks of himself as (1it.) "the mysteries in
the copcourse of alucamﬁ'“gﬁial-asrar T mal?d? gl-camﬁ') concealed aboub
the Sinatic Fire. 2.

1. Befer, QA.,LXXXI.fol.141b,LXXXTITI, fol.1lk5a.

2, Befer,Tbid.,LXXXIV.fol.145b.Taherzadeh translates jaww al-Camaf
Wioftiest heights of heaven® ( see Selections from the Writings
of the Bab,p. 67 ).

3. Reading gl-aghyar min aCyanihs the literal sense would be "(oblit-
werated) th&‘strangers*from its (Camats ) eyesh.

L, As noted abava (p.lo ) the’ word.“ama can mean 'to be in a state
of blindness' . The Bab was aware of this sense of Cama' though as
will,I think,be clear,he does not often use the word in this way.

5. Refer, OA,LXXXIV, fol.lh5b. 1lhba,li7a.
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While in the LXXXVth gira of the Qayyam al-Asma' the Bab is
apparently referred to as the "Sun" (al-shams ) which is rising
up from the "Horizon of Aga&t " ( ufg al-Cama') 1* there is a
further address to the ghl gl-ama' in the LXXXVI gﬁgg.z' Qurtan
14:24 is rewritten in an interesting manner in gurs LXXXVII:

* Do you not see how God likeneth the Dhikr to a Tree

which hath its root in the breast of the Dhikr and its
branches rising up towards the Heaven of CAmg,." 3.

Here, 1t appears, the Sinaitic Tree ( al-shajarat )} is symbolic

of the Dhikr ( here= the Bab ? ) in the sense of its represent-
-ing the locus of communication between the Divine (= the "heaven
of “anat ) and the human realms (= the "breast of the Dhikr" ),

That, as previously noted, the ghl al-%amza! are in one sense the
denigens of the celestial world is further indicated in the IJXXlXﬁh
gura of the Qayyum al—Asma After his death the Bab is to be numbered

amongst them:

" 0 Solace of the Eyes! Serve thy Lord until death overtske thee,
Then wilt thou, above the [Heavaly] Throne,be numbereéd among
the ranks of those of the ahl al-Camz who prostrate themw
-selves before God, the Exalted..®™ 4.

In the XCth sira the word “ama! occurs several times.At one point
the Bab 1is addressed in the following manner:

" By My Life! Thou, verily, art the Star of the Book ( paim
al-kitab )}, the Sun of Heaven { shams al-sama' )} and tﬁe
Lightening of CAma' ( b al-Camat ) ..inscribed in the
Mother Book (umm al-kithb J..M 5,

Not only is he the Mlightening of “Ama! * but one nurtured through
the " essences of the ahl al-“ama' " ( jawBhir ahl al-Cama! ). 6. The
ahl al-Cama are introduced into the following version of Qurfan 12:90:

1. QALLYXV,fol,148a. of, Qur'an 81:21f,

2, See QA, LXXXVI, fol.1l50a.

3, QA,LXXXVII.fol.151b.

L, GA,LXXXVIIT, fol.lb7a.cf, also LIXXLIX, fol.l55a-b.
5. Q4. XC.fol,157b.

6., QA. XG.fol, 158b. This appears to be the sense of part of an address
to the "people of peace®™ { ghl al-salam ).
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* 0 Solace of the Eye[s]! The ahl al-Cama' will say:
*Art thou indeed the Jospeh of the Divine Unicity
(yfisuf al-ahadivya )?' Say: 'Yea! By my Lord! I am
the fourfold form { ghakl al-rub® } in the Joseph
of Origination ( ylisuf al-bad® ) and this is my brother
the threefold form { shakl al-thulth } in shape of
finality (gurat al-khatm -~ or timage of the sealt).
God hath graciously bestowed upon me |= the Bab ] the
double mystery { alwsirrayn ) in the two [Sinaitic]
Mounts ( al-tursyn ) and the dual names { al-ismayn )
in the two liminaries { al-nayvirayn ).God will not
suffer the reward of such rightecus ones as believe
in the Bab and are steadfast in the Book to be lost,
even, in very truth, to the extent of a speck on a
datewstone.t 1.

Here the ahl al-Cama' are represented as asking the Bab whether he is
the Joseph of the Divine Unicity ( yUsuf al-ahadivya ).He is to say that
he is indeed the “fourfold form in the Joséph of origination™ and that
his "orother® is the "threefold form in the shape of finality™.This in
the light of the fact that hig reality is itwofold or pgsessed of two names.
Tn effect that Bab is to state that he, as the bab to the hidden Imam
and one named AT Muhammad ,is the locus of the kalimat al-tawhid (= the
mystery of the 4 words which make up ATV ARY [ = one one level,
the shakl al-rub®] and the secret of its 3 ‘froot letters! },«J and
[= one one level the shakl al~thulth | ) in human form (= 'in the shape
of finality' or "image of the seal'= the letter J» = g as the talismanic
sign of humanity ? ). or . the representative of the potencies enshrined in
the principles of nubuwwa {= the 4 letters of Muhammad= on one level the
shakl al-rub® ) and wilBya (= the 3 letters of CATT = on one level the
shakl al-thulth ). 2° In talismanic terms he is to indicate to the shl-
al-"ama'! his intimate relationship with the hidden " Joseph™ (= Imam

Husayn or the expected Imam }.

It is in the context of difficult Sinaitic imagery and talismanic terminol-
~ogy that the term Cama! occurs in the XCI st sfirs of the Qayyum al-Asma.

The Bab is referred to as one who cried out and praised God ™in the [Sinaitic]

Mount (agl-tlir ), the Point of the Gate ( nugtat al-bab ) nigh unto the

1. QAXC.fol. 158b, In Qur'an 12:90,0f which this pericope is a rewrite,
Josephts brothers discover his identity.Jdoseph clearly states his identity
and refers to Benjamin as his brother,

2, cf. QA, LXXVII.fol.l36a, 140a. Sahifa bayn al-Haramayn ( Browne Coll.MS.
or. 7.7.19] ),p.27ff.esp.p.35-7; = Letter of ‘CAbdutl-Bsha in Ishraq
Khavari (Ed) Matida~yi Asm3nT Vol. 9 ( n.p.[Tehran] 129 Badl®),pp.45-47.
For some details on the use of such expressions as shakl al-rubC and
shakl al-thulth in the writings of the Bab and Baha'u'llah see S.La@bé@n,
4 Tablet of Bsha'utllih on the Mission of Moses {( forthcoming in Bghati
Studies Bulletin ).




és.

*

[Sinaitic] Tree (al-shaiarat ) planted in the land of Camat,.®
He is instructed by God to make the following claim: ™ I, verily,
am the threefold form { al-shakl al-thulth ) awesomely inscribed
in the'sanctified %ama?!(al-quds al-Camd')...",%* His name A1
{ here = the M threefold form" ? ) or the alphabetic locus of his
being (= J J and a8 the 'essence! of the kalimat alwiawhTd?)
it may be deduced, is inscribed in the sanctified sphere of ?gé@'
or (perhaps? ) in the hidden sanctuary within the realm of ngz_'é'.:a‘

On account of the Bab's crying out as the Bird { al-dlk )} perched
on & crimson leaf of the blessed Sinaitic Tree Mal-Camat! and its
people" {al-Cama'! wa ghliha ) utber plaintive sighs. by Similar

imagery is found in a pericope of Qgyyum al-Asmal XCII:

" 0 People of Ridwan! Hearken unto my Call from this
Bird {al-tgir )* which, with the permission of God,
flappeth ° its wings in the Point of the Air of al-
Cama! ( £fI. nugtat al-hawa! min al-Camat ),.% O.

Allusion may be made to the HadTth of ama'! { see below ) in view of
the fact that the Bab is represented as a bird that flaps its wings
in the "Air" ( hawa'! ) surrounding the ¥Cloud of Unknowing® {al-Samat).

Apart from passing reference to the fact that God beareth witness

unto the ahl al-®ama'! and the "mystery of the Dove" (sirral-warqa')
the XCIII rd shra of the Qayyim al-Asma' contains a reference to the
nafs (= 'self', 'locus!, 'logos! = the Bab ? ) which stands upright

in the " firmament of “amat ":

" O People of the Earth! Hearken unto this Call [from]
the nafs standing in the firmament of ama' (jaww al~
Cama 1y
In Qayyum al-Asma! sura XCV there is an extremely obscure passage in.
which mention ie made of +the ahl al-Cama being directed to twice strike
the "private apartments™ ( hu jurét. ) of the people situated around the

1. QA XCI,fol.15%a.

2. Ibid,
3, As indicated above the expression ghakl al~thulth is expressive of

the three letters of the name CAIT ( £ +  +.§ —-the locus of wilays )
and/or the three different letters folnd in the kalimat al-tawhid.

L. QA, XCI.fol.159a.cf. also fol.l59b.
5, QA, XCII. fol,l60b, cf, also fol,162b.

6. QA. XCITI, fol.lbhbh.See alse. fol.lé3b,
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"wo names" (= those living near the Bab ? ), 1. Eight guras later
Qurtdn 12:102a is rewritten in a pericope addressed to the "Centre
of [the lstter] Kaf in the Word of the Command ( kalimat al- amr =
the ,Sr of the Qurtanic creative imperative iQS' ?).The Bzb states
that his Qayyum al-fsma or Gommentary on the Sira of Joseph is one
of the tales of al-Cama' { anbAE! al-Camd'—- Qurtan 12:102a has anba!
al-ghavb = 'Tales of the unseen! } written upon the leaf of the heart
( waragat al-fG'3d ) ..about the [Sinaitic] Fire.." ° ' This may imply

that the esoteric senses given to sura 12 of the Qur'an are intimately

related—- as indicated above-- to the secret of “gma' and the ahl al-
Gma', The BEb's ! transcendentalisation' of the Joseph story is closely
commected with the mystery of the Hidden Imsm {(or Imam.Hasayn ) and the
sphere of the 'Cloud of Unknowing! ( al— Camat ). 3

The CVIIIth sura of the Qavyum al-Asma contains a pericope addressed
to the ahl al-Cams’ and ome in which the "people attracted by the Temple
of the Divine Unity ( haykal al-tawhid )" are exhorted to hearken unto the
Sinaitic proclamation of the Bab. The Bab represents himself as a MGolden
Leaf gprung up through the crimson oil of the [Sinaitic] Tree which move
-eth in the firmament of ®amd' { jaww al-®ama' )M The roots of this Sinaitic

Tree reach down to earth though.it was planted by the hands of the Dhikr and
reaches up into the "air of Cama' " ( al-hawi' min al-Cama - the Hairt
about the 'Cloud of Unknowing! cf, the Hadith of Cama' ).A symbol of the
link between the celestial and the terréstrial and the person of the Bab

the Sinaitic Tree ( al-shajarat ) is rooted in the heart of the Shirazi
Siyyid who is in communication with the realm about ?g@ﬁi the sphere of the
*Cloud of Unknowing?. **

In the same sira (CVIII ) the Bab refers to himself as the M™most

concealed mystery ({ ale-sirr £fI mustasirr al-sirr ) inscribed upon the

1. Q4, XCV.fol.168a, The context is apparently eschatological. cf,also
the pericope addressed to the ahl al-Camatin ibid., fol.168b,

2, QA, CIII,fol, 18La-b,

3, QA.CY also contains (unless al~Culama' be the correct reading)
the followlng rewrite of Qur'an 12:106a, " We did not find most
of al-Sama! (= the ahl al-Cama' ? ) proatratlng before God on
account of the Word of the Bab (kalimat al-bab )>The meaning is not
clear { see fol, 188a ).

k. See QA, CVIII.fol.192b, 193a (cf. above [p.63 | on QA,LXXXXVII.fol,
151b ‘and Qurtan 14:24 )
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line beneath al-Cama! beyond the heavenly realm ( al-samat It

and the "glorious pearl { al-durr al-3alil ) in the shell of
the Friend (sadaf al-khalIl= the Yshell of Abraham' ) ..preserved
in the Ocean of Camat ( al-bahr al-Cama' ) about{the garden of]
Eden {( hal. al-Cadn ),.m He ", furbhermore, c¢laims to be the
"Birgh ( al-tair ) in the "firmament of ®ama' amd, among other

L

»
things,one submerged in an ocean of crimson musk,

Like sura CVIII the CIXth sura of the QayyOm al-dsma’ contalns
many interesting statements expressive of the Bab's earliest claims.
In a singularly obscure pericope the Bab at one point speaks of
himself as " an ancient fruit ( thamarat gadimat ) from the Rlessed
[Sinaitic] Tree ( al-shajarat al-mubarakat ) dyed crimson in the
Fire of the double ama'! ( bitl-n8r al-Camalayn - or, 'in the Fire
of the two Cama's )M, 3 Here, as in {at least) one obther pericope

the word C“ama' occurs in (obligue) dual form. &'Thraeparagmgﬁm of
-
Qayyum al-Asmal sura ~ CIX are addressed to the ghl al-Camat,”* The

term “ami! occurs in the second of them in which the Bab refers to
his ascending up into the " firmament of heaven" {jaww al-sama') and,
nigh unto the heavenly Throne (al-Carsh ), giving utterance to the
" secret of the dust™ (sirr al-turBb ) and "mighty secret of God" (girr
Allah al-Cazim ) among the “concourse of the Air of the elevated “gma'™
( mald! al-hawa! min al-"ama! al-Cal7an ), 60 The same word occurs in
the context of an address to the Mpeople of the earth™ ( ahl al-®ard )i

" O People of the Barth! ..God verily, hath sent down verses upon
the expec*ted Proof | the 12th Imam j and I verily, with the per-
~-mission of God, caused them to descend via the angels of Camat
{malatikdt alucama’ )} unto the heart of my Grestest Dhikr 1n
oxlthat the people might believe in God and in His Book.. .M /°

As the representative of the Hidden Imam the Bab is able to reveal verses
sent down by God to the Hidden Imam and communicated to him by the angels
of the realm of Unkncwing. £.

1, QA. CVIIL, fol, 193a8-193b, c¢f. above. _ 4s a siyyid the Bab
was also a descendent of Abraham ( according to Muslim genealogy).

2. Ibid., fol.19ha.
3, QA. CIX.fol. 1%6a.
L. See above p.58 (on QA. LXXV.fol,131b. ).

5. See QA, CIX,fols, 105b~l9£>a,1973,.
6. This may indicate the the Bab announced his Habhood unto the dwellers
of the celestial region around the 'Cloud of Unknowing!.

7, QA, CIX,fol.196b.
8, The final, CXTth slra of the Qavyum al-fAsmafalso contains a pericope
addressed to the ahl al- Camat {see fol.200b ).
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The word ‘ama! ocours about ten times in the B3b's sarly TafsTr
Bismillah.Tt is associated with the sphere in which the "hidden
[letter] alift (= the | of r-»! not written in @~ ) is con-
~cealed,i.e, in the "pristine seclusion® (aluhajb alwbaht& ) and the
" mure Camat™ ( al-Cama! al-girfat ). 1. on another level this same .

"hidden glif " symbolizes the " first Tree which emerged from the

Sinaitic Mount™ the taste or frults of which may be experienced in

the " orchards of glory" (hada'qu al=bgha') though it is hidden in

the " seclusion of ama'" ( hawb al-Camat ). 2 When related to the

asphere of the Divine ﬁnlclty { aJ-wahzdivva } it exists beneath +the

Camat of [the Divine] Grandeur' ( “ama al-Cazimat ). 3+ The letter o

of (e} represents the manifest Messence of Cod" {¢hat Allah }, the
Prophet Muhammad, the Mabyss of the ocean of the Divine Unieity" (lujjat
bahr al—ahadivva ), theMsanctified manifestation of the Divine Ipseity"
{ sirf gubir al-huwiyys ) and the "e amat of the pristine divine Perpetuity™
([resging] “amg! baht al—samadmvva ). h'The final letter of - , the f',
is 1ndlcative the " glory of God" (majd Allah ) and the wi 1ax of Tmam °m1%
in the gg_ag off the realm of] Lahiit " ( “amat! pl-lahit ). ?

Wnile the dnltial alif of - m&@ in . ¢ Jr rt-: is equated with the
"penefits of God" (RIa' Allsh ) and,in this context, mention is made of the
" people of the absolute Camg® " ( ghl Cam3! al-mutlag ),its final letter
'géi'(..,b) is indicative of the Prophet Mﬁ?ammad .whgse celestial realily
is the source of gll the Divine Names and Attributes in all spheres of exis-
~temce including the spheres of the "clarityl?] of Jabarut' (reading{?]
éar?at al-jabarfit ) and the "“amat (here= veiled rTealm } of Lahik M. 6. Tow-

—ards the end of the TafsIr Bismillah the expressions M world of “amat "

( “alam al-Camat ) and M horizon of Cama' " ( ufg al-Cama' ) occur in contexts

which need not be examined in detail. 7f

1. Refer, Tafslr Bismillsh, Tehran Bah¥'T Archives MS 6014 C .,p.304.
(I have also consulted the text of the TafsgTr Bismilldh in Tehran Bah@'T
Archives MS 6013 C ),

2. TafsTr BismillZh, p.327.

3. Ibid,,p.328.
Lo Ibid.,p.329.
5. Ibid.,p.334.
6. Ibid.,pp. 338, 345,

7. See ibid., pp.371-2.
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Written for Siyyid Yahya Dirabi (Vahid, 4.1850 ) the Bab's Tafsir
Surat al-Kawthar ( Commentary on Qurtan stra 108, written between

July 1845 and Sept, 1846 ) contains over twenty occurances of ?gggf
Towards the beginning of this lengthy Arabic work reference is made to
the horigzons of the'heaven of ?g@é’" (sama! al-Cama') in connection
with the realm of Lahut ( the realm of the Divine theophany ), the
sphere of the "firmament of “ama' " ( jaww al-®ama' ) and the Maccents
of the birds of Cama' ™ ( 1lh3n tuyir al-Cama' ). 1 The first alif
of sura 108 on one level signifieé the M™he favours of thy lord in the

heaven of “amg! ™ ( 313! rabbuka fL samatalCama' ). 2+ 4t one point the
Bab swears by He Who (God) made theM™Bird of. ama‘“ ( talr al-“amal) to

soar in his breast (sadr{ ). 3. He, in the course of explaining the
meaning of the letter 9 of ‘_}GN' (108:2 ),  menbions

the "fissure® (fatg ) which God cleft asunder { fatag ALlah ) between
earth and heaven and the shining forth of the Mworld of “ama! " (®alam
al-®amat ) from the Mmystery of the Divine Effulgence" { sirr g}-ishrég).h‘
The letter 1:: oi“,gas‘ is, on the fourth innermost level, associated
with the (loosely) "incarnation™ (hall ) of the " First Talisman" ( tilism
al-awwal ) which Cod veiled througﬁ Kis interior Self { nafs alwbgtiﬂ ) and
a Bird (tair = the Bab ? ) which makes mention of the "First 1ncarnat10n"

{ hall al-awwal ) in the " essence of the air of ama’ " (jawhar hawa! al-
QQéE’ ). % & few pages further on the Bab asserts that his verses are
superior to ard independent of the writings of Shaykh Ahmad al-Ahsat'l and
Siyyid Kazim RashtT and refers to himself as a Bird which flaps its wings
in the "firmament of cggé‘ " { daww al—cama' Y. 6. On one level, he further
teaches, the letter -{ of ._‘sz is indicative of the "Word" (kalimat )
which existe in the M"Tablet of cg@é'“ { lawh al-Cama? )?”while the S of
is realted to the epiphany of the Divine Ipseity ( huwiyya ), the

"1ight'of the morn®™ { mur al-§ﬁb? ) and one who { the Prophet Muhammad ¥ )
ascended through alwburag ( the *celestial steed'! ) unto the Mheaven of ngé'"

1. Refer, TafeTr Strat al-Kawbthar (Camb.Univ. Lib. Browne Coll, MS Or F (10))
7.f01,1 (a), 9(a) and 11 (a).

2. Ibid., fol. 11(b)
3. Ibid., fol. 12(b). The implication may be that the sphere of Cama' exists

in the depths of the Bab's inner being.
k. Ibid., fol.l8 (b).

5., Ibid., fol., 22{(a).
6. Ibid., fol., 23(b).

7. Ibid., fol., 28(b).
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{(sama! al-Cama ). 1. The Bab is not only a "Bird" which exists in the
sphere of the "firmament of “ama' "(jaww gl-"ama' ) but one who reveals
the "verses of Cama! " ( Zyat al-Cama' ) 2. and associates himself with

the leaves of the " Tree of “ama! " { shaiarat al-Cam! ). 3.

The following comments of the Bab on the letter s in ¥l are of par-

~ticular interest:

" The letter al-ba' ( % ) signifieth the land of the Divine
Unicity ( barr al-ahadiyya )} for those who journey unto God
in the forest of { the realm of ) Lahut.It signifieth the
all~enduring land of ®ama' { barr al-Cama' al-sarmadivya) for
those who journey unto God in the forest of (the realm of )
Jabarut. It signifieth the 'beclouded landlof unknowing]! (barr
al-CamZtivya ') for those who journey unto God in the forest of
(the realm of) Malakut. It signifieth the ' land of the Divine
Granduer? ( barr al-kibriyativya ) for those who,with the perm-
-ission of God, subsist in the land of Jabarut { ard al-iabarit)
On account of the decree of| the letter] al-bi' the horizons of
Camat! { afag al-Cama' ) have been filled through the two arche-
typal letters ( bi'l-harfayn al-mathalayn ) and the [letter ]
alif standing between the two gulfs ( gl-alif al-ga'im bayn ale

tutuniayn Y. . e

Here the ! all-enduring land of “ama' is associated with the reglm of

Jabaritt { the sphere of the Divine Decree )., A rare occumance of the
(relative adjectival ) abstract notion of “amg! occurs in genitive relw
~ationship with the word "land" ( barr al-Camatiyva -~ loosely transla-
~ted, ' beclouded land[of unknowingl' ) and the reality of the Bab( = the
two archetypal letters [ the 2 % of sl 2] and the upright alif [inepl
2} ) is represented as filling the " horizons" of being (cf, Qurtan
).

On similar lines, it may be noted here, are the opening words of a

prayer of the Bab written in reply to gquestions of a certain Sayyid
Ja°far Shubbar: >e
" In the name of (od, the Merciful, the Compassicnate.

1. Ibid. fol. 29(a).
2. See fols., 30(b) and 31(a) where there is also reference to the ghl al-
Cami .cf. also fol. 95(b) and 10L(b).

3. Ibid., fol. 96(a).cf. also fol.32(a).

h. Tbid.,fol. 35(b) -- a line omitted in the MS Or F (10) 7 has been
translated from the MS of the Tafsir Surat al-Kawthar in Iran Nat.
Baha!T Archives Priv,Pub. Vol. 53 (p.239 ).

5. Text in Iran Baha'T Archives MS A003C pp.316-318,
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O my God! Thou art the One Who revealed Thyself
unto the inmates of{ the realm of ) Lzhut through
the realities of the effulgences of cama‘ibz-kaynun»
ivyat taialiyy®t al-Cams }; unto the irmates of the
forest of{the realm of)dabarit through the manifeste
-ations of praise ( bi-zuhurit al-thanat! )junto the
inmates of the forest of the Dominion (gjimat alemulk)
through the grades of Glory (bi-shulunat al-~baha'}..."

The Divine Epiphany (tajelll } is plctured as being realized
in the hierarchy of metaphysical realms through the : agency of
various transcendent reslities,The ' realities of the effulgencw

: c = f . - -
-ies of Tama''! were made manifest in the realm of Lahut.

Among the early minor works of the Bab the term é@mg’ occurs in
the TafsIr Hadith al-HagThat and the Bayan f1  ilm al-iawamid..
In the former work the Bab, commenting of Imam “A1I's  initial

1,

cryptic definition of Mabsolute reality" ( al-haqfgab) as the

% yunveiling of the splendours of the All-Glorious without a sign®

( 3}!.3' 7 J“?.” G PV ﬂ) explains that " the sign

{al-isharat )} derives from the splendours { subuyhat )} " and that

the Msplendours®™ (subuyhzt | of the All—Gloriousj } are related to
the M“pristine seclusioé“ (ha?b al-baht ) and the " pure Cama? *

( Cama? al-sirf ) in terms of the Mstation of thel Divine] Names and
Attributes ..[etc. ] ™. 2 In the Bayan fI Cilm al-iawamid.. the one
addregsed is told that God had bestowed on him the Moprinklings (;gggé-
3t ) of His lights in the reality of the mysteries™ and mention is ‘
made of the the Mworld of the day-blind" { ? reading “alam al-aibar );
that is (9) those blinded by crimson-coloured radiance of the " Point
of Campn (nuqtat al=Camat ).3'

1. See Tehran Bah3'I Archives MS. 6006C pp. 747 (= TafsTr Hadith

al~Hagigat = fCommentary on the Hadith of Kumayl®) and pp.8l-3
(= Bayan £T ©ilm al-jawBmid wa'l- Mushtagat = ' Exposition on
the underived and derived |parts of speech]! )

2. Refer Tafsir Hadith al-Haglgab,p.75. cf. the use of the terms
hajfb al-baht and Cama'al-sirf in the Tafsir Bismillah {see gbove,
p. 68 )

3, Refer, Bavan 1 Cilm al-jawamid..p.82. The meaning is obscure,It
appears that reference is made to celesgtial beingswho are biind
by day as a result of the crimson 1ight of the Sinaitic Fire that
pours forth from the " Point of Cama' ™ - or WPoint of Blindness™,
There are beings close to the Divine . . who are 'blinded! by the
erimson effulgence of Divinity (?)




72,

Apparently the Bab's first major work in Persian the Szhifa-vi
“Adliyya conbains two occumences of the word ‘ama'.In the course
of underlining the sublimity and transcendence of God mention is
made of the fact that the name Muhammad is a Msgnctified name™ (ism
~i mugaddas ) in the "Supreme Con;ourse“ ( mala' alwaCla w- among
the exalted heavenly beings ) and the ™world of “ama'™ (°alam al-
amat ). 1* At the end of section I of this work the Bab exhorts
the "eoncourse™ ( alw-mala! -~ of the people [or B3bis | ) to purify
themselives in the light of the imminent fulfil%ment of eschatolog-
~ical prophecies. He asserts that ™,,the peacock of ®amat ( tatis
al-®ama' = the hidden 12th Imam ? ) singeth before the setting[—p01nt]
£ [ the zodiacal sign] Cancer ( %ind uful alwsggggég ) and the cock

(al-dik ) croweth upon a leaf of the branches of the Tree of Blessednw
2' -

—ness,."
Written around October 1846 for Mirza Siyyid Muhammad Sultan

al-“ulama ( the then Im8m Juma of Isfahan ) the Babls TafsTr Srat

alwcAgr { Commeﬁtary on Stra 103 of the Qur'an ) contalns four

occunances of “gmat - all in the course of quasi-gabbalistic inter-

-pretations of the 73 letters of gura 103, On one level the first

letter waw ( of wa'l-Cagr= ' By the afterncon..! ) is said to be

the manzfestaﬁlon ( zuhfir } of the letter ha' ( note that Y foll-

~ows P in }D e is [God]" the P being indicative of +the

Divine Ipseity *‘%ﬁ’jb ) and, as far as the "men of Cama' "{riial

al-Camat ) are concerned, essentislly the same ( as # ). 3+ While

the 11th letter, alif , of gura 103 represents (among other things) the

" origination of the Divine Will in the world:” of ®ama! " ( ibdac al-

maghiyyat £fT “Zlam a1-Cami' ) the 20th letter, gin ,signifies the

"hrightness of God" (sana® Allah } in the worldsof Camat, bahat!(= glory),

gada! (= the divine decree), and gggé' = realization ). ** In the course of

L]

1. Refer, Sghifa-yi CAdliyya (n.p. [Tehran] n.d. },p.3.

2., Ibid,, p.4. The Sahlfaer Adlzzya was probabzy'wrltﬁen during the
latter part of the . Bab's confinement in Shiraz after hig return from
pilgrimage ( 1.e. late 1845 ).At this time he had not made an explic-
-it claim to be the expected Imam. The pericope from which the above
lines are translated is similar to that section of the Tafsir Siirat
al-Bagara mentioned above {(p.#6 ).

3. Ref§r, Tafsir Strat al—CAsr (in Iran Nat.Bshi'I Avchives Priv,Pub, Vol
69 }yp. 33.

L. Refer, ihid.pp.hk,h6~7.
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commenting'on the 34th letter of sura 108 ( an alif ) the Bzb mentions
thal all in the " kingdom of origination and al-Com ama " (malaklit ale

insha! watl-Cama' ) humbled themselves before the sublimity of the
lt

splendour of the wilgya of Imam °A1T ,

Among the later works of the Bab the term Camat! occurs a few times
in the Kitab-i Pani Sha'n-- though not very frequently considering the

length and nature of this work, 2 In connection with the realization of
the "Day of God" reference is made to the contentment of'the inhabitants of
the all-glorious  ama!™ or " dwellers of the Sama of the All-Glorious'
(sukkBn CamAtal-sbhi ). o' Mention is also made of the M inhabitants

of the Jabarft of Lahiit and the Cama? of the pure sanctuary of Malakw

Gt n( sukkan jabarib al-13hGt wa  Camd' quds al- malakit ). ** At one
5‘

point the Bab refers to the Wiirmament of “amat " and at another
to those who say " He[God] is He [God 1" in connection with the (letter)

N ) . C 2t v (.. al-hat Bitl.Cama! alebahah.). "
al-ha' () in the ™ Glorious “ama (.. al=ha amal! al-baha'.)

Finally, but by no imeans exhaustively in connection with the writings
of the Bab it should be noted that, for example, the term “ami! does not
oceur in  any of the following works: RisBla Nubuwwat Khassih, Dalalil-i

Sab®s ( Persian and Arabic ),Khutba-yi QahrTyya, Bayan.i FarsI (Persian
Bayan) Bayan-i CArsbi ( Arablc Baydn ), KitZb al-Fihirist , TafsTr HadTth
Man ®Arafa Nafsahu.. TafsIr Nahnu Waih Al1h; Bayh °Illati Tahrim al—Mahw
~arim; Tafglr Sirat al-TawiTd; Tafsir Laylat al-Qadw; Tafsiz Sirat _al-
Hamd; Lawh-i Haykal alwﬁin, Bayan Mas'ilat al-Qadr; TafsIr al-Hat ( I &
I )} this is obviously not a complete list of the writings of the Bab
(unmentioned above) or of those I have examined,

1. Refer, Tafslr Sirat al-CAsr,p, 53,

2. The lengthy KitZb-i Pani Sha'n was written towards the end of the
BEb's life.I have counted only four occurances of Camat' in the ed-
«ition published some vears ago by the Azalls (n.p. n. n.d.--see above).

3, Kitdb-i Pani Sha'n ( n.p. n.d. },p.17.
4. Ibid.,p. 63.

5, Ibid., p.281.
6. Ibid., p.197.
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In view of the fact that the early writings of Mirza Yahya were
highly regarded by both the B3b and Baha'utllah and widely read by
Babis it will not be inappropriate to refer to the use of the term

.

Camat in one of them. Incorrectly privately published as a work
of the Bab what is almost certainly Yahya's Xitab al-Wahid (probabe

-1y written between 1852 and 1857 at Baghdad [?] ) contains a good many

interesting occumances of this term and much that throws light on his

early claims and role.*

The IVth glira of the first part of +the Kit®b al.Wahid contains

mach of interest including several occurances of Cama!:

" O letter 41if! Hearken unto the call of your Lord
from the Sinaitic Tree,, No god ig there save Him!
.+Say: O People of the Concourse.,. Hearken unto my
call from the Throne of Hahut ( Carsh al-hahub)..
the Glorious David ( al~dswid al-bah3') |who crieth
out ], * I, verily, am the Leaf in the double ®ama'!
(..an3 al-warag {1 al-Camitayn ).. I am al-tha'(=al-
thamara = Yanya ) inh the Gloriocus Sama' { al-Camat
al-bani )..." I am al-Camd in Mount Sinai (jabal al-
cina J.... I am the Cami' of the Divine Unicity (Cama'
al-ahadiyya ) in the seclusion of the Unseen ( ZI_
haib al-ghayb ) .. I am al-tha' in the Mount of al-ha!
. I am the Tree of “ama' (ghajarat al-Cama') through

1. Before his martyrdom the Bab had appointed Mirza Yahya ( ¢.1830-1912 },
a younger half-brother of Baha'utllah, the nominal head of the " Babl
community.His many writings remsine-more or less- completely unstudled.

2. What I feel certain is an early work of Mirza Yahya, the Kitab al-Wahid
constitutes Vol. 80 of the privately published ®’Iran National Bahg'Y
Archives¥series which is entitled, 'Compliation of the Writings of His
Holiness the Most Exalted [= the Bab ] ' ( Majmi a—yi Athar Hadratei
A%17 ) and dated 133 Badi® (pp.226 ).The following words occur at the
beginning of the photostatically reproduced MS ( the seal is unfortun-
_ately illegible ), This is the Kitab al-Wahid.It is in 19 siras.God,
verily, caused it to descend for the Letters of the Living (li-huriifat
al-hayy )..". Bach of the 19 sliras of the first part of this Afabic work
are headed "In the Name of God, the 4ll-Bountiful, the Most Holy™ (bism-
1118h al-jawad alesgdas ) and are, in certain instances, followed by
disconnected letters or other ciphers derived from the 19 letters which
form this version of the basmalls (see pp. 1-105 ).The A6 guras which
form the second part{?) of the Kitab al-Wahid (see pp. 106-226 —also in
Arablic and undoubtedly by the same writer fare also headed with bismillah
al-jawad al-sgdas though there is no clearly discernable pattern jo the
disconnected letters contained therein-- though the letters ) @ w (VI)
obviously stand for thamara ("Fruit®), a title of Yahya (cf. XXVII which
haguaG 98 = [?] § ob =" He is the Fruit® and XIIT which has

ﬁ)t = Azal, gubh. al-Aza) (The Morn of Eternity) being a key title ).
The Arabic style of the Kitab al-Wabid is similar to the rhyming prose

of the Qayylm al-Asn® though there are turns of phrase and expressions not
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the Sinaltic Mystery (bi'l-sirr al-sina ) in the

Many similar lines occur in both the first and second parts of
the Kitdb al-Wahid, =°

& various points in sfira IV (4) we read:

Only a few of them can be translated here,

"We verily sent down al-ha' [= the Bab ? ] in the land of “ama!
(ard al-Cama' ) for the victory of the Dhikr in the land...
We raised up al-wahld Hm Yahya ?] in the land of Xaf |= here the
Kaf of Hur= "Bel¥ ? ..1h order that he might give Us victory..
Kill £he unbelievers in whatever manner you degire for this is
indeed a beauteous decree.. Say: O thou Concourse of the people
of the Bayan! Enter the throne of al~tha!..The angels have been
lined up in the land of ®ama! ( ard al-Cama' ).. al-tha' hath
descended in the glorious cama! ( al-Cam3 al-baha' J.." 5

Reference is also made in this sura to the verses or signs (ayat)
which God created in the Mprecints of the ggggis ( atraf al-Camalzt
-—note the plural ), the Wkingdom of the throne and al-Camat®
(malakTt al-Carsh wa'l-Camat ) and the 'Becloudsd Land of Unknowing!

( ard al-CamAtiyya ; see pp.25-26 ).

found { as far as I am aware ) in the authentic writings of the Bab.
There are many allusions to Yahyi's key titles in this work; most
notably al-thamars (= the Fruitiof the Bayin - frequently indicated
by al-tha! its initial letter )}, al-wahid (= the Unique= gbjad 28 like
Yahva ) and al-azal (= the Eternal ). The authorts claims are very
similar to those made by the Bib in the QayylUm al-Asm® and other early
writings.

In terms of the date and authorship of the Xitab al-Wahid the follow-
~ing points are also worth noting.The death of Muhammad Shah and his
# prime ] minister® are alluded to at several points (see VII(A),p.28
and cf. for example, VI(4),pp.22,24— Muhammad ShEh died on Sept.ith
1848 and Hajji MIrzZ AqEsT on August Ist 1849 ).Various pericopae seem
to reflect the controversy surrounding Yahyats (illicit) marriage to
and subsequent divorce of the Babts second wife Fatima ( around 1854-5?
w—see  X(A),p.u1ff; XVI (A), p. 83ffiV(B)p~:fL2&f;XII(B),p.ﬁ;Sf;XVIf{(B),9.122&').
What is apparently an address to Baha'u'llah 1s contained in the second
part of the Kitab al-Wahid : ™,,0 brother of Wahid! (y3 akha wahid )
Weep not and thank your Lord that he hath made you to be numberéd among
those who attainted to His{Godts] meeting on the Day of Resurrection,.,®
(XL V (B),p.229 ).

1. Kitab al-Wahid(A),IV,pp.3~17.

2. As in the above footnote the first part of the Kit3b al-Wihid will be
indicated by the letter A. B will indicate the second part.The Homan
rumersls refer to the siura numbers (not givem in the MS ), '

3, Yahyd, it seems,anticipated the imminent eachatological battle.lt is
7 nown that he encouraged a militant BBbism during the 1850%s (see VI
(4) and cf, IV(A),p.16 ).I am not sure that al-wahid raised up in
the Mland of Kaft is Yahya since the "land of Kai® normelly indicates
Kashan or Kirman (?). °
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At one point in sura VIII{(A) the following claim is made:

" T gm the Lord of the Worlds and I, verily, created the
verses in the Kingdom of the “amals (malgkut al~Cama'at)
in order that you, in your inmost essence, might bear
witness that Cod is the Beloved.." (p. 33.3.

The IXth sura (A4) begins as follows:

* Lam. ( 3 )[is] The benevolence of God (lubf Allzh ) in the
Tree of al-ha' which descendeth in the florious Cama'(al-
Camatal-baha' ).." (p.35).

Later in this sura we read:

" Render thanks unto your Lord in the mystery of the line
( £I sirr al-sabtr) through the manifestation of al-ba!
(bitl-zuhur al-Ba'! ) in the “ama'of glory (“ama’al-bahi)
... We chose you | the BabIs 7] through the mystery of
the command { bitl-sirr al-amr = Yghya ?) a dewdrop
(rashh® )in the ipseity of rapturd { huwivyva al-jadkb )
in thé Camg'of the seal (Samalal-khatm J).." (pp.38-9).

l.

At various points in the Xth(4) siira the following lines occur:

" Jim (“5,) . The revelation of verses { tanzil al-ayat )

through a sprinkling (rashh®™) of the Camatof al_ha'.,

Thus did We ornament the Iavoured realities of all things
(tafdIl kull shay*) in the ®am3'of Hahiit..(Cami! al-hahut)..
Wherefore did We cause the verses to send down upon you in
order that the mystery of the Divine Ipseity (sirr al-huwiyya)
in the Cama'! of love { Cami al-hubb-- or cgmﬁaglmjubb= Com¥’
of the pit ? ) might feach you ( or become known ) before the
wonderous manifestation..The mystery of the command {girr alw
amr= Yahya ? ) was sent down in the night of “ama'(laylab al-
cama! -~ see Qurtan 97: I# )...You {Yahya ] are from the mystery
which was disclosed in the “ama! of HahGt ( fI “amz’ al-hshut)
before the mystery of the Divine Crandeur ( sirr alwazimat )
in order that the people might be informed of the mystery of
the Divine Attractiveness ( girr al-iazzabiyya ) in the count-
—enance of the Divine Unicity { fI talCat al-shadiyya)...Thus
4id God cause the Command ( gl—gmr= "Yahyd )} to'be sent down in
the Cama' ( f1 al-Cama' )  in the mystefy of origination (girr

al-bada' )..." {see pp.LO=il ).

The following verses from sura XI (Ayare on similar lines:?

1. Reference is alsc made in sura IX (4) to the “ama's (gl-Camatat )

being filled with light as a result of the fspiritual attractions!
(al-iazzabal ) and theMCama' of origination “_(cama al-bad®) (p.37).
Yahy®, at one point (p.36) 1is addressed as tha! al-azalf.
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" We, verily,have embellished for you the verses through
the letters of al-waw.Those who believe in them are not
wayward in thelr deeds,Know that We sprinkled down upon
you the verses from the mystery of the line (sirr al-
satr ) in the Ipseity of Rapture ( huwiyya al—ga
nifh unto the pristine amz' ( al- ama'al«baht) v{n,46).

While in sUra XII(A) the phrase " decrees of God in the
Cang' of al-ha' in the mystery of origination before the mountain
of the seal® occurs (p.51) we,at one point read, in sirs XIII(4):

"Sgyr O thou Concourse of the assembly of the Bayan!

Are you not aware that the angels and the Spirit(al-rGh)
have been lined up around the throne of Camat? Do youznot
recognise that the Lord hath descended in tke Camg of

al=hat?.." (p.56).
YahyZ in this stira,it appears, also refers to himself as the
one whose glory ls pralsed by all who are in the “heavens and
..in the 'Beclouded Realms®{ Cama'ivyat ) (p. 57) and as al-tha!
who reveals verses that form oreof the ales of al-"amat"(see
Q.12:/02 and QA, EIL  see above,p. 6@ )(p.60). He further,in
slira XIV (A) represents himself as the Meountenance™ (1alSat )
which cries out in the "land of “ama'™ (p. 63) and writés:

"This | the Kitab ai—WEhld?} is one of the tales which We
ornamented for you |Yahyd?] in the land of “gma' before
the countenance of ai«i”a'in al-waw | B +.9 = & ]
by al-tha'...” (p.67).

In the last, XIXth sura of the first part (A) of the KitEb al-Wahid

the following line occurs:

* We caused you [Yshya ]| to be made manifest in the land of aston-
~ishment (ard al-badi® ), originating from the Ipseity of al-bat
in al-Samat © ( min huw1vva al-bat I almcama' ).Trus beareth
witness the command (al-amp = Yahya ?).{rom the mystery of bright-
-ness [or, cloudlessness ;3 Sirry al-sahw ) in the Cama' of efface-
~ment { Camital-mahw ).." (p.105). °© °

Such are among the more interesting uses of the term ama in the first
part (&) of the KitZb al-Wahid.Those in the second (B) part, a few of

which may now be noted, are on similar lines,

l.cf, also XIV(A),p.69 where, in a pericope addressed to Yahya as
"The Unique Name" ( ism al-wahld ) the BEb seems_to be aliuded to
as the letter gl~hatand Yahyd'as the letter al-waw ( of s ).
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While the opening sura of part II (B) of the Kitab al-Wahid
contains some abstruse rewrites of passages in the 18th gﬁé@
of the Qur'an including an address to the Mangels of Camat™

(malBtikit al-"ama® )(p.108 ) stra V (B) contains a reference
to Yahyd as the one who illumines all things through ® the
light of gl-that in the ocean of Cama®" (bi-nur al-tha® I
bahr al-Camat){(p.122 ).

The VIth sura of the Xitab al-Wahid (B) inciudes a good many

references to MIrZ3 Yahyd and a few uses of the term.?ggé' as

the following partial translation will iliastrate:

" In the name ?3 ggd, the Exalted,the All-Bountifull
b
Th.LR () f 9= thamars= ¥ire3 Yahya ).

We sent a luminous tha' in the land characterised by

the letter al-ha's( ard al-ha'iyvat ) to the end that all
may be illumined throufh his light (nur).....

I am the Fruit { al-thamara}... I was, through the mystery
of al-tha! in Mount Sinail.. 1 am the Eternal Fruit ( al-
thamara al-azall..)l am al-tha! in the Mount of Fidelity
(iabal al-wafa').. I am al-mfm which, im- [the word] al-
thamara is between | the letters] al-tha and al-rat...

I am the reglity (al-ma®na ) in the tletter hat~like mounts!?
{al-3ibs]l al-hZtiyvat ) through'the mystery of the beclouded
realms? { bitl-sirr al-Camaliyvat )...

0 Bternal tha' (tha® al-szall )..Sing forth with the tongue
of the Absolute { min lisan al-haqg ), 'I verily am Cod, no geod
is there except Me:,l created all things by my Command.Muhammad
is My servant and My messenger and the Letters of the Iiving
{huruf al-hayy = the BEb's first disciples ) are My guardians
(Cawiiva'l®)...t ..Sing forth | and say}.. I am al-ba' in
Mount Sinal through the mystery of realization (bi-sirr ale
imdat)..I am he who dwelléth in the Mount of “ama' (jabal al-
Cama! ) in the Sinal of Splendour ( sina! al-baha') through
the crimson |Sinaitic] Fire beneath al-ba' (bitl-n3r al-hamra!
T taht al-ba! )...." (see pp.125-13C }. ’

Within the XIVth sura there are many similar statements:

win the Name of God,the All-Bountiful,the lMogt Holy,

We sent down in the heaven characterised bylthe letter]
al-ha' ( gama' al-hB%iyyat)[ the letters] tha', wawland]
vE_ |=7 the tha'! of thamara, the wiw of huwa and the ya

of fahya-~ all indicating Mirza Yahya ?] in order that

all 1lévels of existence might be illumined by his light.,

We sent down from his tongue the verses on all sides in
order that none might assert that they have not heard the
melody of al-that! { lahn al-tha'= Yahya ) from the mystery
of Camat ( sirr al-Camat )... We vePily cried out through
the tongue of the Dhikr (= the Bab ?7) in the beginning of
the Cause....Follow the Dhikr (= the Bab 7}, O people of the
Concourse, if you desire to be informed through a precious
sprinkling (rash® ) from the Mount of ®zmat ( tur al-®ama’)..
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Follow gl~tha! in the land.He, verily, is a servant{al-Cabd)
before the Exalted Dhikr (1itl-dhidle 21-Call= the Bab )..
We have heard that some among the people say 'He [Yahya! ]
is the one whom we were promised by the Dhikr [the sz]
in the mystery of the Book from the YMother cama'! (umm al-
“amat )}, an ornament in the horizon of Manifestation (ufg
alezutir }.' Nay! By my Lord. He {Yahya | is but a servant
(al-Cabd ) of man yugzhiruhu'llZh | the expected Babl messiah
who, in the station of Godhead will appear at the eschabtol~
~ogical consummation J..Be not in doubt as to that which We
romised you lthe Babis].Bear thou witness unto the command
fal«-a.mz: YahyB's leadership role] before the mystery of al-
cama' {1itlesirr al-Camat® )...
...He[Yahyd],verily, is al-tha! in the mystery of al-Cama'
{sirr al~ama® )...We created the heavens and the earth in
gix days then we elevated the throne above the waters in the
air..And we completed the number of al-waw ( = gbjad 6 )
before the mystery of the Manifestation.And We made him,in
the fathomless deep of light (Lamatam al-nur )before the
innermost mystery of the|letter]| ha' of the Divine Ipseity,
the letter tha',..And We, verily, created al-waw from a
dewdrop of the effulgence im the pristine “ama' ( min rashh
al-tajalll fT “amat alesirf ) nigh unto.the light™ (al-nur)
through the innermost coficealed mystery..

0 Fternal tha' ( tha! al-azall )! Say, unto the Concourse
of [ the reaim) of HEnit | or of gl-ha' ? l..[7, text unclear]
to the end thai all might be guided by by your |Yahya's]
command in the Cama'of al-ha'..Testlfy within thysélffethe

mystery of Cgmg' before the Lord [Who is] manifest in the
wonderous Tree of Iight (ghajarat sl-nur= Yahya ) P

I, verily, am the letliers {hurfif} which make up the letters
(min al-huraf ) before the mystery of ‘ama' (girr al-Camat?)
in the Mount of [the latter] al-ha'.T am the letter waw

in the word huwivyva (= the Divine Ipseily; tThe second letter
of hr gD JAnd T am al-tha' from which the letters
(ahraf) of “every manifestation derive,.l am the Point (al-
nudtat ) from which the Lordship { al-rublbiyva ) was manifest
in the mystery of the line {fI sirr al-satr ) before the
Attraction of CAma' (1ivl—iadhbal~Cama'! }.....Bear thou witness
unto what is in the 'Beclouded heaims® { al-CamAliyyat ) for
I, verily, am a servant {al-"abd } in the dominion of Ged...
I, verily, am the sprinkling (al-rashh) through the Manifest-
~ation (bivl-zuhbr..)..I, verily, am 'one withdrawn[?] in the
Temple of cgma' { havkal al-Cama' )...." (see pp.155~164 ).

Sara XV(B) includes the following lines:

"The Remembrance of God (Dhikr Allah= the Bab) hath been made
manifest in the Crimson Tree |= iahya 7] before the mystery
of al-Cama! (litlesirr al-Camat},.! I am al-ba' in the Mount
of al-ha'... I am | the realm of |Hahlt in the ‘amalof glory
( fT Camm al-baha' ) ... I am the peacock( al-ta™s ) in the
Camdl of Paradise (7 Camatal-afridus ) ...I am the reality (al-

macna ) in the Tree of Blessedness ( al-tuba) manifest in the
Cammtof gl-hat..{ see pp.165-8 ). ’
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Among a good many further examples of Yahy3's use of Camz?
in what I feel sure is his Kitab al-Wahid the following lines

may be nobed:

13 )
He, verily, hath descended in the ama‘oz al-bat.,

(XIX(B),p 180 )..We, verily, creaked you (Yahya ' )
in the throne of Cama’ ( arsh al-“ama' ) and we
provided for you in the land of glory (ard al-baha')
(XX (B),p.184 )...IL verily, was in the paradise of

Gmat{ jannat al-®amg!) ( ibid.,p.187 )...Bear thou
witness unto the mystery of the Lord (szrr al-rabb)
in the Cand of the Divine Unicity ( Cand' al-shadivva)
(ibid.,p.189 )...I, verily am the Dove which warbleﬁh
and was made manifest in the Samatof glory (Camat al-
baha' ) upon the throne of splendour.l am al-pa! in
al-Camat,.. (ZXIT(B),p.196)...I am al-hat in al-bgh&?
(= glory; & being 1ts second letter Y in the Hount
of Camg? { jabal al-Cama' )(ibid.,p.197)...I am the
manifestation in the horizon of al-Cama! (ufg al-Cam3)
(1b1d.ap.2oo Yeo..Enter into my land and enter 1nto
my % amat,.{ XLIII.(B),p.225 )..."

Tt will be evident from the foregoing notes that Yabya made,
at least in the Kité@wg;~W§bidéa very congiderable usé of the
term ama!.He was evidenﬁly'mach influenced by its use in the
Bab's Qayyim al-Asma! (in particular ) though he , in the light
of his own particular (early) claims,addedfurther dimensions of
meaning to ib. Bearing in mind that he cléimﬂd to reveal verses
and to speak with the voice of God it is not suprising that he
explicitly (see above ) represents himself as the 'Cloud of Unke
~nowing?, al-Cama'. Various lines translated above make it clear
that the term “amd' was used of the Divine Reality as manifest on

various transcendent levels of being. The absolute and unknowable
Godhead may be Win “ama but thase who. repressent him may also be
said to be ™n Cama'™ (see further below ).

The use of the term %ama in select writings of MiTz# Husayn
CA1T Bahatu'llah (1£17-1892 ).

As with the writings of the Bab a f{airly large number ol occurrences
of cg@éi are to be found in the massive and largely unstudied corpus
of BahE'u!1lah's writings-- especially mystically oriented writings
dating from the earlier part of his forty year ministry (1852-1892).
Once again only a select amount of largely titled writings (é&ﬁﬁ%)

will be referred to in the pages which follow.
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The Rashh-i ‘Ama_ is, as stated below,the only scriptural writing of
Bgh&™u'113h dating from before the Irag period.As will have been obser—
~vad the term.?ggé' occurs three times in this 19 line poem.Iin the openw
~ing line rashh-i ®ama' is probably indicative of God, the B&b or
Bahg'ulllah's é&n\ceiestial self as the source of divine revelation.The
imperative expression in line 10 "Behold the sprinkling of the Cloud of
Unknowing! { rashhei “ama'I bIn ) doubtless has similar import; divine
revelation is beiﬁg vouchsafed through Bahatu'llah {7).In line 14 the

genitive expression 'Mystery of the Cloud of Unknowing' ( sirr-i Camat)
may slso be taken to refer to Baha'u'llah ( as one hidden in “sma! 7 )

Writings of the Iraq (Baghdad) Period (1853-1863).

The Tablet of all Food (Lawh=1i Kull al-Taam )

This important work of Bahg'u'llah is essentially an esoteric commentary
on Qur'ten 3:87 written for Hajji Mirz3 Kam3l al-Din NaragT around 1270
4 (= late 1853 or early i85h).1' In its opening paragraph allusion is
probably made to the Bab as the locus of divine guidance when it is men-
~ioned that God  excited'the Letters of Manifestation" (ghraf al-zuhiir
= the archetypal realities ?) in the"Incomparable Point of the Realm of

Unknowing™ (bi'l-nugtat al-Cama'iyva al-firdSniyya ; or perhaps, 'in the

Beclouded Incomparabie Pointt= the Bab 7) °* A few paragraphs later refer-
~erence to the leadership role of Mirza Yahva { then nominal head of the
Babl community ) who appears to be Mthe Lightufllled Dove? ( warga' al=
nira') which warbles beyond theMveils of “amz'™ ( hajbat al-Camit )

is made (MA.Vol.k.p.268 ).Abt one point Bah&Mu'118h swears by the "Lord

of Comat™( 1z fawa rabbill-"amat of, for example Qur'an 51:233; MA.Vol,
Lop.271 ) and at another refers to { most probably) Yashya as the

% Countenance of Light in the Heavens of “amat " ( talcat.alwgﬁr 1
samawat_al-Camat) (ibid.,p.273 ).Towards the end of the Lawh-i Kull
almTa am he characterises himself as the * Dove of Servitude" (hamamat

al-Cublidivya ) which warbles in the ™ heaven of “amat™ (sama'aim amal)
{(ibid.,p.27L }, refersto God (?) as the MSovereign of Camat " (sultan
al-Cama' ) and addresses the ghl al-“ama!(pefer, ibid,pp.274~5 ):

1. For details and full translation see, A Tablet of Mirza Husgyn ©All
of the Barly Zraq Period.. in Baha'{ Studies Bulletin Vol.3. No.l.
Pp. -

2. Reference may be may to the text in Ishrag KhavarT (Bd) Mi'ida-vi
Asmint Veol.4 { n.p. Tehran] 129 Badi¢ ),p.265f (Henceforth MA.Vol,

L ).
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nSay: 10 People of CAma' (ghl al-Cama' ) ! Issue forth from your
habitations and present yourselves in the sanctum of Light{(1itl-
hudtir £1 haram al-niir; or 'ovefore the Eminent One in the..), the
manifest Camad { cams gl-zuhur ), the Most-Grest House of CGod,as
hath been decreed, with the permission of God..in the Tablet of

the Heart, ' {(ibid.,pp.275-6 )

Here the ahl zl-Camal are probably to be thought of as the denizens
of the unseen world or, more concretely,the BabIs (?) who are commanded
to present themselves in Baghdad (?7) and acknowledge Ya@yﬁ's leadership
role {?7).The expression "manifest “gma! " could refer to Ya?yﬁ,ﬁaha'ufim

-lah or Paghdad as the source or centre of the Babl world.

The Dovels Ode { al-gasida al-wargativva )

Written during the course of his two year withdrawal in Iragi Kurdistan
( around 1272.AH= 1855 AD ) the term “am3! occurs a few times in Bahdtu'll-
~ahts Mlovets Ode™, Lo

In the first hemistitch of line 3 Bahd'u'lldh refers to the fact that
" the musk of Camat " ( misk al-Cama' ) has been diffused on account of
the the delight of the divine female beloved or celestial Houri lauded
in lines 1~16 of the gasida. She, we are led to believe in the second hemi-
stich of line 10, resides or treads upon the Mearth" (ard ) or region aboub
the M throne of ?ﬁ@é* * ( “arsh al-Cama' ).Tt may be th;t this celestial
maiden, symbolic of the vehicle of communication between God and Bahd'u'llZh,

is to be thought of as inhabiting the heavenly region of the 'Cloud of

Unknowing! { ama! ) wherein the throne of Divinity exists.

The first hemistitch of the 24th line leads us to bellevew— the thought’
is obviously poetic--— that Baha™u'llZhy love and desire for complete union
with the divine Beloved was such that the Mocean of “ami! " (bahr al-
Cama' ) was dried up on account of his intense thrist ( for treunion! ).
The mystic cosmology of the Bab's Qayyum al-Asmal ( and other writings),it
may be noted ( see above ), pictures the celestial scene of God's Sinaitic

disclosure from the realm of Camﬁ’ as being surrounded by an ocean of heav-
3.

~enly water,

1. On this work see J.R.Cole, Bsha'u'llah and the Nagshbandi Sufis in
Irag, 1854-6{in From Iran East and West, Studies in Babi and Bahi'{
History Vol.2 ( Ed, J.E.Cole & H.Momen ) |pp.1-28; D.MacEoin, A Prov-
—isional Translation of the UasTda al-Warqi'iyva.. in Bshg'l Studies
Bulletin Vol.2. No.  pp. Y .

2. See, for example, the text in MA.Vol,4i. p.197 (line 3 ) and p.198
{1line 10).

3. Refer, ibid.,p.199 (line 24 ).
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It seems quite likely, especially in view of the rest of the
Surat al-Kifava, that BahZ'utlil3h is here exhorbing the Babls
(= the ahl al-ha' | al-ha' { of huwa ) being the Bab ) to ack-

-nowledge the leadership role of MirzE Yahyd who is referred to

as the " crimson leal in the paradise of “ama' ".Yahya certainly,
as the Kitab al-Wahid makes clear, used this kind of language of
himself ( see above ).

Towards the beginning of the Surat al-Kifaya the following words

are addressed to the ahl al-"ama! (= in this instance the Babls 7):

" (O people of am3'! This is the Paradise of the Divine
Unicity { jannat al-shadiyva )}, the Orchard of Eternality
(radTgat al-araliyya). Then dwell therein with the permiss—
-ion of God ..Hearken unto the capbivating melodies of ths
Countenance (tallat ) sitting upon the couch of proximity
(sarir al-igtirab ), the Point of Manifestation (nugtat al~
suhlir ), the mystery of Interiority ( sirr al-butun J, the
inner reality of the Book { mustasirr al-kitab }.,Thus doth
God turn vou (the Babis ) by means of the two stationary
[letter] alifs (bi'l-alifavn al-ragidayn = Yahya and Baha'w
~utllah ? }in order that you might know that God is powerful
over all thingsg,." 1.

This partially translated pericope indicates that the Babls should

ascknowledge Yahya's leadership role and accept the mediatory role
of Bahatu'llzh, °*

paragraph in which the expression ™ Camatof intimacy (= Yahya?)
OCCUrs ’

Such may also be the meaning of the following

" 0 people of the realms of Being! Eab of the succulent fruit
of the Crimsen Tree which hath been planted in the land of
realization, the Point of Origination, the Segled Mystery,the
Secret of the Divine Decree..lssue forih from your habitabions
befpre the Presence (Lli'l-hudur ) in the sanctum of the Divine
Decree ( f1 haram al-gadr ), the Sami'of intimacy ( Cama' al-
uns ),as hath, with the permission of God the Exalted, been
laid down in the Tablet of the Heart { lawh al-fii'ad 5.." e

Tt appears then, to sum up, that Baha'u'llah during the (mid?) Baghdad
period associated the term “ama' with Yahyd or himself and referred to
the BEbTs as the ghl al-Cama'., The Surat_al-Kifaya certainly suggests

1. Ibid.,p. 278.In a further address to the ahl al-ama' Baha'u'llah
exhorts them ( among other things-- the text is unclear ) to
purify themselves (see ibid.,p. 278

2. Ibid.,pp.278-9.cf. p. 279 where the phrase "incomparable “ama!!
- ( Cama' al-tafrid ) occurs in a difficult comtext (text also
unclear }.
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this was the case though only further resesrch will serve to
confirm or oubruyle this hypothesis—— relatively few of the
writings of Baha®u'llah dating from the Irag periocd (1853w
1863 ) and currently available,

Tafsir Hurufdt al-ifugatta®a/Lawh-i ayat al-nur

Written for Mirga Aga-yi Rikab Saz ShTrZzl this variously titled
Arabic tablet (lawh ) which contains explanations of the disconnec-
~ted letters prefi%ed to certain sfras of the Qur'an and ( among other
things )} an allegoricsl commentary on the celebrated 'Light Verse!
(Qurtan  24:35) berins as follows:

"In the Name of God, the Splendid, the All-Glorious.

Praise be to God Who created the [archetypal] letters|of the
alphabet | in the worlds of Cama' { fI  “awilim al-ama' ) beyond
the pavil dions of holiness in the lofty helghts of the elevated
realm then gave them to drink from the goblet of eternity as ord—
—ained in the tablets of the decree such that He might bring life
to the hearts of those who are nigh unto God in the Jabarut of
realization,." L.

Here we have an interesting use of the expression Mworlds of Camat
as the celestial locale in which God created the archetypal letters
of the alphabet.

The Hidden Words { KalimBi al-Makning )

Originally entitled the 'Scroll of Fatima' (Sahifa-yi FEtimivya )
- - - #

the Persisn and Arabic 'idden Words?! consist for the most part of

brief ethical pericopae composed by BahZ'i'llZh around 1857-8 A.D.
While two of the Arsbic Hidden Words (Nos.23& 32 )are addressed to the
"Son of gl-Cama'l Y3 ibn al-Cami?-— translated by Shoghi Effendi as

" 0 Son of the Supreme! ™ and“indicative of a member of the human race)2

-

one of them (No, 40 ) contains an interesting use of the term Cama':
Y o A >, %
’Laﬂ{,lx.wg cr-" r Ladl 25 & U&S}l obaMl il

1. Text in MA,Vol.h.p.h9

2, Refer Alwsh Mubaraka Hadrat-i Bshatu'llah {(n.p. n.d.)pp.22 (No.23),
2f, (No.32 ); trans, Shoghi Effendi, The Hidden Words (Bah@'T Pub,
Trust London 1975 ),pp. 10-11 (Mo, 23),12 (No.32 ),
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Shoghi Effendi’s translation is as follows:

0 Son of Man!
Wert thou to speed through the immensity of space and
traverse the expanse of heaven, yet thou wouldst find
no rest save in submission to Our command and hunble-

-ness befors Our Face.® L.
A more literalistic translabion would be:

0 Son of Man!

Speed through the land of “amat! Then hasten through
the plain of heavem! Yei'6 thou wolldst. find no:rest save
in submission to Our command and humbleness before Our
Face,

Tt should be noted that Shoghi Effendi has translated barr
al-Camat, literally," land of Camg' ", as "immensity of space" in
line with the celestial locale of the 'Cloud of Unknowing'( ®amat),
In this*Hidden Word'Bah3'u'l13h informs mankind that even if they
should spead through the most elevabted celestial realms—-mystically
spesking—no purpose would be served in the light of the need to
identify with the Babl Cause which is the true haven of rest, %"

The [Calamities of the] Bxalted letters ([MusIbat-i] Hurfifit-i “A11in

The term “ama' occurs at one point in this eight-part tablet (lawh)
written in memory of a cousin of BahZtu'118h named METEE’%hgammad—i
Vazir-i Nurle- it does not occur in BahB'u'118h's own Persian trang-
~lation (or, more accurately, rewrite ) of this part of the original
mﬁm£.3' |

In the course of what is apparently a medltation on the origins,
plight,ennoblement and death of man Baha'u'llzh describes his coming
to spiritual maturity,At one point reference is made to God's snabling
man to ascend unto the "plains of al-ha) the throne of immortality"

(mivagin al-ha' Carsh al-baga' ) and at another it is said that God

came to ennoble man by giving him to drink of the "eup of plety" such
that he was able to hear the " melody of the Dowe in midst of al-Cama'

{ napmat al-warga' £1 _markiz alwcamé‘ }.i“

‘1. Text in ibid.,p.25; trans.Shoghi Effendi in ibid.,p.1, (see fn.above).
2, It should be noted that the genitive phrase barr al-®ama' oceurs in
the writings of the Bab ( see above ).

3. The text of the Arabic original and the Persian version is printed in
AdCiyyih-i Hadrat-i Mahblb/ Prayers of Bsh&'113h ([reprint] NSA of
the BahB'is"of Germany, Bahd'I-Verlag..Hofheim-Langenhain 1980w
136 [Bagi®] ),pp.217-285,

he See Ad%ivyih..pp.235-6.




87.

The Tablet of the Test (Lawh-i Fitna )

Frobably written during the Iraq period of Bahd'u'llZh's life
this Arabic work comments on the - catastrcphic rature of

the eschatological comgsummation.Among the many apocalptic calame
~ities that must take place at the year of mustaghath when the
hidden essence of God will be made manifest{ presumably through
the advent of man yughiruhu'llah) are the darkeming of the "suns

of radiance"™ { shumis al-diva'® ) , the decrease in intensity of
of the ( light of the ?) ™ moons of al-CanE! (agmAr al-Caug! )
and the falling of the ¥stars of knowledge™ { anjum al-Sullim)
in the " heavens of the command® (:samgwai al-amr ).In mentioning

these particular 'signs? Bahatutllzh probably alludes to. the
future eclipse of the status of the human luminaries of the disp-
-ensation of the Bayan.By the " moons of gl-Cama® leading Babis

are very likely intended, L.

The Gems of the Vysteries ( Jawahir al-Asrar)

Towards the end of the first part of this lengthy Arabic epistle
BahZ'u'llgh addresses its reciplent Hajil 3Siyyid Muhammad-i Isfahdni
telling him to purify himself in order thabt he might find " the frag-

~rance of immortality from the Joseph of Fidelity (ymsuf al-wafz' )

and enter into the Egvot of “ama' ( £I ni@r gl~Camat ). 2 The place

in which the Divine Jospeh resides 1is 1&ent1fzed as the MEgypt of
CAma ', 2.

In the course of expounding the mysteries of them "City of the Divine
Unity" ( madinat al-tawhid; here the third of the mystic stages)Bahatu'-
~11ah comments on the oéter and irmmer senses of the occultation of the
12th Imam.He explains that all the Prophets (al-anbiya' ) are essentially
the manifestations of one reality . A1l the Manifestations  of God
(zuhlirat Jarefhebearers of the name Muhammad ( the name of the 12th Imam );
all have fathers named Hasan ( the name of the 1lth Imgm.)’.‘t’hey all appe
~eared from the " Jabulga of the power of God" ( jabulga gudrat Allah )
and will all appear from the'Jabalsd of the mercy of God" (iZbalsa rahmat

1. See Lawh—l Fitna in MA.Vol.4 (pp. 261*5),P 261,
2. See AGA, Vol 3.p.27.
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Allah ).Having made these points BahZ'™'llah writes:

"

Jabulga signifieth naught but the treaguries of the
Immortal Realm ( khaza'in al-baga') in the Jabarfit of
of “Ama' and the cities of the Unseen ( mada'in al-
ghayb ) in the Lahiit of Loftiness ( lahit al-Caly ).
Bear thou witness that Muhammad the son of Hassn (=
the 12th Imam = the Hab )'was in Jabulga ané hath app~

—eared from it and that man yuzhiruhu'llih residebh

therein until such time as God will cause him to appear

with the station of His Sovereignby,." 1.

In this way Bah¥'u'l18h demythologises the literalistic ShIcT
eschatological expectations. He identifies Jabulgas, the myster—
~ioug celestial city in the spiritual orient of the interworld,
with the Jabarit al-®Amaland the Lahiit s1-CAla which are indice
~itive of elevated heavenly realms.The Bab,as the expected hidden

Im3l has appeared from these elevated spheres and man yughiruhu!
113h will do so in the future. =*

Also worth noting is the fact that,in the course of narrating the
opposition encountered by the Bab,Bahdtutllah mentions that the
ahl al-"ami'-— here the inmates of the celestial realm (?)—wept over
hig plight 3 Hajji Siyyid Muhammad is, furthermore , - exhorted
to call to mind *.that which the Dove sang out in the axis of am3!
( fI qutb al-Sama? )} with respect to the meaning of{the terms] "life"
and ™ death®,,,n

The Sura of Patience/ The Tablet of Job ( Surat al-Sabr/ Lawh-i
Ayviab )

In this medivm length Arabic tablet (lawh ) of the late Irag
period the expression Jabariit al-®Ama’ occurs twice.On account of
opposition to the Bab " the pillars of the cities &f the Immortal
Realm ( al-baga' ) in the Jabarft of “Ang " were made to quake and

1. See Jawghir alwAsrar (in AQA.Vel.3 },pp.42-43.

2. At the time when the Jgwshir al-Asrar was written ( most probably
between 1857 and 1860 ) BahB'a'11Zh had not yet claimed to be
man yvuzhirvhu'llah himself,
3. Jawahir al-dsrar,p.i5.

L, Ibid.,p.53. This latter expression is a reference to Baha 'u'llzh
himself,
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one referred to as the Messence of reality™ ( Jawhar al-hadfoat

= Bahatu'l18h ? ) is said to be the "possessor of a mighty bounty
in the Jabart al-CAmz! ", 1°

The Tablet of the Maiden ( Lawh-i Huriyva )

This absruse writing of this mid-late Baghdad period vegins

with a prayer in which the word Camg! occurs:

* Praise be unto Thee, O our God! O my God!l make mention of
Thes at this moment in which the Sun of Thy Divinity hath
shone forth Trom the horizonof the radiance of the Sinal of the
Lahut of Thy Oneness and the Lights of Thy Lordship have
purst forth from the morn of the ama* of the meeting of the
immortal realm of the Jabarut of Thy Perpetmty {min subh
camal liga' baga' iabarut smmﬁsz&u?a)..ﬁ* ,

Later in this +tablet there is reference to the lamentation of

\ s . C - . - -
the " murified essences in al- amat™( al-iawhariyyat al-mutabharat

). 3

1 al-“amat

The Tablet of the Letter of Immortality(Lawh-i Harf-i Baga! )
e v

Written in honourof Hajji Mirza Missg-yi Jawahirl and also
known as Subhan Rabbi al-AC1a ('Praised be my Lord the Most Hight,

‘the refrain ) this rhybthmic Arabic work is largely in praise of the

Maid of Eternity™ ( hur al-baga! ) who represents Bahatu!llZh's
celestial self . Towards its end . she is represented as saying:
"You, O Companions of Piety, shall be sorely troubled..

And you will be witheld from the sanctum of the All-Beauteous
in the Kafba of “Ama*( haram al-iamal fT ka®bat al-Camat )..m ™*

These lines might be taken to be indicative of the fact that the follw
~owers of the Bab will be troubled and perplexed with Baha'u'llah's
claim to Prophethood and leadership of the Bzbl community. By the

Baanctim of ‘the AiimﬁeathOﬁs in the Kafba of CAma " the Cause of
Bghatu'llah is probably intended.

1, Refer, Slrat al-Sabr {in MA.Vol.k.pp. 282-323),pp.297 and 309,
2, Text in AGQA.Vol.h. (pp.342-50),p.342.

3

. See ibid., p.349.The context cannot be set down here,

Text in Ishr¥q Khavard, Ganj~i Shayigan ( Tehran 123 BadI® ),
p.6k. and INBA.Priv.Pub. Vol,36.pp. 1623,
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From the Divine Garden.. {( Az Bagh-i I113hI..)

This interesting poetic work of the late Baghdad period is expressive
of BahBtatll8hts claim to leadership of the Babl community.In the foll-
~owing line Bahatutllah represents himself as the return of the Bab
who has come from the WEgypt of ?ﬁgéﬁiﬁ&:"Beclouded Bgypt?

" Hasten! Hasten! This is the Divine Syeetness ( Gdhb subhant ),
the Merciful Benevolence ( lutf rahmani ), the Becoming
Elegance ( tarz Cadhbanl ); from the Egypt of Amat (mlsrzg
Camat Eth@i Shirazi Joseﬁ% [= the Tab] come in The dark®cloak
of the |new?] Name [? reading’\gg %shwat-i pam = ' with the
darkness of the name! )M

The Tablet of the Youth of Paradise (Lawh-i Chulim al-Khuld )

Written during the late Baghdad this partly Arabic partly Persian
proclamatory composition was written.in celebration of the initial
declaration of the Bab (in May 1844 ).At one point in the Arabic sect-

~ion Baha'utllah apparently refers to the imminent disclosure of his
mission by -mentioning that the ™ melody of Efernity® (sant al-baga! )
has been disclosed from beyond the " veils of “amat " ( haibab al- Camat)
through a " sweet, captivating call® (bi-nida' jadwb mallh ). 2+ The Per—
~glan section begins by referring to the Bab (2) as the 1 "Herald of Ftern-
-ity" ( munadfeyl baga' ) who announces the advent of Baha'u'llah(?) from
the "Threpeof CAma! ™ { Carsh-i Cama' ) *Is ends with the following Arabie
statment

“"God it is who guldeth whom he willehunto an elevated and mighty
path Wherefore do We ab this moment sprinkle upon the people
of “ama' ( ahl al-Cama' ) that which orienteth them in  the
direction of the righnt—side of Fternity and ehableth them to
enber an elevated realm in the Heaven of Holiness.™ k..

The Babls or the inhabitants of the celestial realm are probably intended
Ly this reference to the ghl al-"amat ( cf. above ).

The Tablet of the Nightingale of Separation (Lewh-i Bulbul gl-Firag )
¥

Mso a partly Arablie. partly Persian oomposition oriented around the
theme of Bahatutllah's imminent departure from Irag { to Constantinople

1. Text in INBA.Priv.Pub.Vol.36. {pp.457-60),p.457.

2. Text in Ishrdq KnZvarT, Risala Ayyam-i Tis%a ( rep. Kalimat
Press 1981 [pp.92-91),p.56.

3. Refer, ibid.,p.%7.
4, Ibid., p.99.
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in May 1863 ) this rhythmic writing contains a reference to the
fact that the weeping in the Jabartt al-CAma' ( over BahZ'u'118h%s
exile ) is grester than that of Bahatu'llah's earbhiy dQVOteea.1’

The Tablet of the Holy Mariner ( Lawh-i Mallah al-Quds )

The term ama' occurs in the Arabic section of this well-known
though somewhat abstruse Tablet. composed in late Mgy 1863 and
oriented around the theme of the disclosure of Bahatu'llah's
ewiphanic stabus in the face of an unreceptive Babl community.
At oiie point Baha'u'llah, referred to as the "Holy Marifer®,

is commanded by fod teach the "People of the Ark"™ { ghl al-
safinat s the Babis ? } that which he had been taught " beyond
the veils of al-Sama?" ( khalf haibat al-‘ama') to the end that
they might forsake the ¥ Vale of the Snew~white-Sandhill" (”Eﬁgi

al-kathib al-bayda'= Babism 7 } and attain a supremely exalted
2'
)t

Nrealm! or "station" { magam = identify with Baha'tu'llah
Later in this Tablet a Wfavoured damsel'™ { hurivvat al-qurb) is

represented as having descended from her celegtial chambers in
order to assess -the extent of Babl receptivity to the divine
reality of the person of Baha'u'llah.As her findings were negative
she, having returned to her celestial agbode, fell upon the dust

and died as if she had been called by %her simoner in the Lghlt
of c&m@f”f( or " he that summoned her unto the Lahlit of cﬁgé' ? ) 3

The Sira of the Abandonment ( Sirst, sl-HijF )
Written for a certain Husayn at the time of Baha tut11ahs quitbing

Baghdad ( May 1863 } +this Tablet conbains a pericope in which
Bahatu'llah mentions that he would have preferred to leave Baghdad
by himself.Were this the case,he meditates, he would  got be alone
in the  sense that he would be accompanied by celestial companions
including the " people of the Jabarut of Eternity and the Malakut

of CAma! ( ahl jabartt al-baga! wa malakit al-Cama! )M, b

1. Refer {(text in) Ishrig Kbavarl, Gani-i Shayiean ,p.43.
2., Bee text in %ﬁ.VOl.&.p.BBé.
]

. See text in ibid.,p.338. It should be noted that the many times
printed English translation of the Tgblel of the Holy Mariper is,
at certain points, highly paraphrastic.

. The text of the Surab al-Hair is partly quoted in Ishrig Kh3varl's
Ganji-i Shayigan,pp.188-190. Tt may well be that it 4s te be dated
during the Adriancple pericd and not around May 1863.
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Finally in connection with the cccurances of Cama in the writings
of the Iraq period of Bahatu'llah's ministry mention should be made
of the letter to Mulla(iMirza) Muhammad HEAT Qazvini { the 15th of
the Babts tletters of the Living"). Iﬁﬂf. contains an explanation
of the significance of the hadlth " The [true] believer liveth
in both worlds" ( al-mumin hayy I al-dirayn ) the truth of which
Bahatu'lldh Llikens to W,. thé Sun which hath beamed forth in this
atmosphere which hath been manifested in this heaven which is in this

Camal..". The use of al-Cama in this context may be an allusion to

the person of the Bab or possibly Bahatu!llsh himself. "

Writings of the Adrignople Period (1863m1868).2'

The Sira of the Companions { Surat al-Ashab )

Also known as the Lawh-i Hablb { Tablet in honour of Mirza HabIb[Al1Zh}-i
Maraghl'i )} and written aéound 1861 this fairly lengthy Araéic Tablet
contains several occurances of ‘ama'. Towards itsbeginning Mirza gab{b ig
exhorted to sing out melodiously and beat rhythmically ™in the Jabarut
of Bternity and the Malakut of CAmat " (£I_jabarut al-baga! thumma malaklt
al-®ama' ).." ( presumably in ammouncement of Baha'u'llsh's advent ). 3.
Several paragraphs later the BabIs are addressed in the following manner:

" Say: O Peopleof the Bayan! By God! ®AlY [Muhammad= the Bab] hath
assuredly appearsd in a new garment, He, verily [Bahgrut1ldh] is
he who hath been named Husayn in the Kingdom of Names ( malakht

1. Refer, Lawh—i Mulls Muhammad HEJT Qazvinl { in Maima-vi AlwBh
-1 Mubargka |Cairo 1920° ] pp.34h6-62 ),p.355. '

It may be noted here thab the term “ama' does not. occur in any of
. following writings of  the = Baghdad =~ pericd ot

the. e égﬁhwi Madinat al—?gﬁgia; £§yh§i Madinat gl-

Rida'; Lawh-i Haqq 3 Surat al-Qadir; Haft WEIT; Shgbar WadY (exc-
“—ght in a quotation [see AQA.Vol.3.p.1451);Sahifa—yi Shattivas

Kitab-i Iga@ns Surat al-Nushs Surat Allahs Shikksr Shikkal® Shavands

Hir-i Ujgb; Halih Halih H31ih Y& Bisharat; S8¢1 Az Ghayb-i Baod?

{ assuming the texts T have examined are complete and that I have'nt

missed any occumgnces ). .

2. None of the extant writings of the "Constantinople Period" (mid-
;863) which I have been able to examine contgin the term Samat.,lt
does nob oceur.in the Lawh-i Hawdaj, Lawhwli_.:\l\l&”qﬁ*&g{%thng&fyi Mubgrak ,

3. Refer, Sirat al-Ashdb in Kthir-i Qalam-i AC13 Vol.k.(pp.1-22),p.6.
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al-asma') and al-Bgha' in the Jabartt of Eternity (jabarut
al-baga'). In the Lahiit of Ama he beareth this name which
hath been made manifest in the form of the Youth.Sc blessed
be God, the best of Creatorst,.® 1.

In another paragraph Baha'u'llzh laments the suffering he has
experienced, refers to a vision he has had which the ghl al-"ama'
could not bear to hear and, possibly alluding to the story of Joseph
as interpreted in the Qayyum al-Asma'( see above ), speaks of his
being cast inmto the "pit" { al-jubb ):

" Say: When We comminicated but a letter of the vision
unto the ahl al-Camg! they were ungble to bear it,They

cast Us into the pit (gl-jubb) in this n 2.

A further reference to the Jabarfit of “Ama' occurs towards the
end of the Surat al-Ahsab :

"Say: ,.Through him [Bah3tu’llZhlthe ensigns of the Cause have
been raised up in the Kingdom of Names ( palaklt al-asma!)and
the pavilions of glory ( kblzam al~-majd } have been erected in
the Jabarfit of “Amat ). 3.

Sarat s1-CIbag

Addressed to Siyyid Mihdi-yi DahBjl during the early to mid Adrian-
~ople period this Argbic Tablet contains one occurgnce of %ama!.Res-
-ponding to a question about the ™ Great Announcement®™ ( paba' al-Cazim )

mentioned in Qur'an Baha'u'llsh writes:

" Szvs By God! This is the Announcement {al-naba! ) which
(or Who ) was _great ( cazim® ) in the Height of CAma®
( “ulgt al-Cama') and mighty { kabzran ) emeng the concourse

of Eternity i malal! al-baga' )..
He hers either represents himself as the “announcement™ which was Mgreat"
and™mighty® in the ™Height of “Apd" and the heavenly realm of the "concot-
~rge of Eternity® or one Mgregt’ and "mighty"™ who, as the “announcement™,

xésides in these celestial spheres.

1. Siirat al-Ahsab, text in ibid.,pp.9-10.

2. Sirat el-Ahsb, text in ibid.,p.16.
3. Srat al-Ahsib, text in ibid.,p.19.
4. Surat al- Igg_, text in ibid.,p.30.
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The Tablet of Baha! (Lawh-i Baha! )}

L]

Probably written towards the middle of the Adrianople period (c.
1865-6 ? } this two part (Arvabic +Persian ) Tablet was apparently
(in part ) addressed to Khatun Jan Qazvini a daughter of Haji Assad-
~allah Farhadi.In it the term “amp! occurs several times.It begins:

" This is the Tablet of Baha'! It, _verily, hath been sent down from

- the Kingdom of Eternity f abarat al-baga! ). Recite (dit), O
Concourse of CAma' ( mala! alCama' ) ,perchance you might ascend
unto the heaven of the Command 2 gama’alwamr } in this atmosphere
and be steadfast in the Cause of your Lord, the All-Merciful.® 1.

A few lines later, in the course of dwelling upon his sufferings,
Bahatu'llah likens his fate to that of Joseph . Echoing certain per—
~icopes of the Qayyum al-Asma! (see above ) he speaks of " the Beauty
of Baha' ( jamdl al-bahfi'= himself ) being cast into the " bettom of
the pit " (ghaysbat al-jubb ;see Qurfan 1215, QA.XI.f0l.17 ).He then,
mystically spesking, advises Kbatun Jan (?) to the effect that  she
should sendthe "Caravan of “Ama'® ( sayyarat al-Camd! = the company
of those travelling towards the realm of Cama) the Wpit" see Qurtan

12: 19 ) ‘perchance -he might be rescued from the “pit" by means of the
lowering down of the ‘Whucket of fidelity® ( dalw al-wafi! ) and shine
resplendent unto all the worlds. The Bab's esoberic interpretation of the

L]

story of Joseph is applied by Bah&'u'llah to himself,

The Suras of the Pen (Surat al-Qalam )

Most likely dating éarly in tJhe Adrianople period this Arabic Tablet
contains twm occurances of “amat, Towards it beginning Baha'u'll3h spesks
of himgelf as the ' Beauty of God" ( jamal allah } which has shone forth
from the "horizon of the unseen™ (ufg al-ghayb ). From an Meffulgence® -
(tajalll ) originatingwith him the "“Sun of Might and Grandeur® beamed

forth and the " hearts of the people of the Concourgse of Bhternity" as
well as "™ the sanctified realities beyond the veils of “amd'( hagiyig

1. Arabic text cited in Ishriq Khavar®, Ganj..p.40.
2. Refer, ibid.,p.4l. The full text of the Lawh-i Baha\has not, as far
as I am aware, been published,
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al-quds khalf haibht al-Camat )" were created. Later in this

largely proclamstery composition the "Pen! (galam = Baha'ufllah
as the divine mouthpiece ) is, among obther things, exhorted %o

address itself to W the manifestations of Names in the veils of
Cavg! ( magBhir al-asmd! fI haiblt al-Camd! )." 2* They, along
with other ;elestial beings, axé commanded to celebrate the
Ngreatest feast" ( al- ®Id al-akbar= Ridwan 1867 ) in which God,
through His own Self, proffers the purest of wines ( rahiq al-athar)
unto those who stand humbly before the "Face [of God}"z al-waih =
Bahatutlliah 7 ).

The Tablet of the Spirit (Lawh gl-Ruh )

In this fairly lengthy Arabic addressed to an as yeb unidentified

©a1T the word ?g@ﬁ* occurs in the course of & reply to & question
about the divine and creative power. Mention is made of the Bab

(as "®A1T before NabIl") and of the effects of his manifestation(?)
including the fact that the " veil of the coverings of “ama! in the
celestial realm of Eternity ( sitr al-haibat al-‘ama! fI1 1zhut al-
baga! )" were rent asunder. 3¢ fThere is also a reference to the
ahl al-Cama! who are assumed to be inmates of a celestial realm

who might be privy to secret knowledge. For
The Sura of the Robe (Surat al-Qamis )

Probably dating from the easrly-mid Adrianople period this fairly
lengthy Arsbic Tablet contains several occumances of the term Cama!.
Towards its beginning in a pericope addressed to the people of the
earth Bahatutllah apparently refers to himself as ™ this Golden
Thread"[br " Yellow Cord] ( al-khait al-safrat ) in this atmosphere
(2l-hswa' ), which hath beamed forth in this heaven (al-sama® ) which

- was disclosed above{or, by virtue of ?) this amd! which taketh on
& crimson hue in the midst of +this Eternity (al-baga' )} ¥ and which
has not been understood or perceived by the radiant inhabitants of the
celestial world. °* It is not clear whether ‘amd! in this context

1. Refer, Surat al-Galam in AQA.Vol.h. p.259.

2. Ib:}:d., p.gél. '

3. Refer, Lawh al-Ruh in AQA.Vol.4.,p.l42.

L. Refer,ibid., p.150. '

5, See Surat al-Qamis in AGQA.Vol.h.p.37. The translation is tentative.
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has the general sense of Mcloud" or whether it is indicative of
the beclouded divinity of Bahatu'llahts person ~-both senses may
underlie thieg difficult passage. In ' suobther hardly less cbscure
paregraph one is mentioned (= Bahalu!llah himself ?) who is the
posséssorwof a mighty bounty in the ™ celestial reaim of ?gggl "
(18ht a1-Camat ). 1*

Around the middle of the Surat al-Qamis Bahatufllah is exhorted
to reveal verses in the light of the fact that the " pesople of the

unseen[world}{ ahl al-ghayb ) from the worlds of “ama' { min Bwdlim
2.

al-Camat ) desire to hearken unto his captivating melodies,

At one point mention ie made of ~those who have failed te vecognisge
_the divine mission of Bahatu?1lah.Babl opposition to his claims was
such that, among other things, the "Dove of “AmA'™ ( hamfmat al-Cama?)
was affected, ° '

Among those mentioned in this work is one whose name is eternal in -
the Mjabarut al-"ama' " and the "malaklit al-baga'; -probably a Babl,
like Bahatutllah, named Husayn. be

Referring to the stunning results of his eschatological self-
disclosure Baha'u'llah also mentions the “amatiyyin, loosely,
tinmates of the beclouded realm'~w probably equivalermt to the ahi
al- “amat :

" Say: 'By God! The mount-dwellers ( al-tBriyyln ) of the
Sinai of Command { sIn&' al-amr) were tRunderstruck and

the inmates of the beclouded realm {al-Camativyin ) were
made to flee on account of this Divine Power,.® 5,

Ri?wﬁn al~Iqrar ( The Paradise of Assurance )

The term Cama! occurs once at the beginning of this Arabic Tablet
addressed to Mmlla  Muhammad “A1Y, Nab¥l-i Zarand®, ( as well as
one referred to as Radl al-Ruh ). God is referred to as the MSovereimm

in the Jabarft of “Ama? ® ( sultsn fI jabarut al-Cama' ).

. Refer, Surat al-Qamls in AQA.Vol.L.p.38.
. Ref@z‘,ibido ,P-l{-?w .

. Refer,ibid.,p.52.

. Befer,ibid.,p.53.

5. Ibid. ’p.gé.

6. Refer, Ridwan alelgrar in AQA.Vol.4.p.180,

B NS b
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The Sura of the Pilprimage ( Surat al-Haij=Lawh—i Haii I )

Addressed to NabTl-i Zarand® this lengthy Arabic epistle consists,
in large measure, of detailed regulations surrounding pilgrimage to
the house of the Bab in Shiraz. Within it the term ®ama'! occurs four
times, '

In the course of proclaiming his mission Bshatu'llzh associates the
"breezes of God" ( naga'im allah ) with the "Ridwan of Eternity"
(ridwsn al-baoga! ) and the " Sun of “Ama' with the "Plains of
Spléndour“ ( miyadin sl-sana! }.z‘ On account of opposition to his
claimg it is stated that Jesus weeps in the ™abarlt of CAmg* "
(jabarit al-Camdt).

At one point the pilgrim to the house of the Bab (NabIl ) is directed
to pray:

W¥ith my tongue and my self, my spirit and my body I testify
that this is the place at which the inmates of the Jabarut
of ®Amat ( ahl jabarit al~-CamBt! ) prostrate themselves as
also the inmates of the Kingdom of Origination { ahl malskut
alwbada! ) and those who dwell in the heightis of Eternity
beyond the abyss of grandeur..m 3,

Later, the pilgrim, having circumambulated the Bab's house seven times,
is to testify to the exalted Prophethood of the Bab:

® I bear witness that the Primal Point and our Lord, the Exalted,
the Most-High [= the Bab ] is agsuredly His [Godts] Manifestat-
~ion in the Celestial Realm of “Ama! ({ lahut al-Camat)..." &,

The Sira of Bounty (Surat_sl-Fadl )

Probably dating from the mid-late Adrianople period this Arabic Tablet
15 addressed to a Babl who had rejected the claims of Bahatu!llah.Within
it Bahatutllah swears by the "lLord of ®Ama® " (= God or the Bab ? ) and
at one point poses a series of questions designed to underline the truth
of his mission.It is indicated that his revelation originates in the

mizdst of Cwi@! " ( quib al-Camg' ). °°

1. Refer, Surat, al-Hs
2, Refer, ibid,, p.77.
3, Surat al-Hajis in ibid.,p.92.
L, Surat al-Haij in ibid.,p.95.

5, Text in an unpublished and uncatalogued MS (photocopy in authorts
pogsession ).

~ in AQA.Vol.h. p.76.
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Surat al-Qahir

This medium length Arabic Tablet was addressed to a Babl entitled
QahIir (fWrathful?, by the Bab. )during the late Adrianople periodw—
not apparently, unless it dates from the Iraq period, Mulla Rajab
A1T QanTr, the brother of the Bab's second wife Fatime . Within it
Bah&'u'11@h comments on a pericope of glira XXVIII of the Qayyum al-
Agma' in the light of the Bab's claims and the gradual disclosure

of his prophetic mission., As in the SUrat al-Qamis { see above )
c -

v

mention is made of the
Sinaitic heights ( exalted celestial beings -/ leading ngis?).

amaliyyun , the inmates of the beclouded and

" We, verily, [in QA. sura XXVITT ) ammounced unto the servants
{Bavls ] Our latter manifestation [= Baha'u'llahl.And We
manifested the Mystery { al-sirr ) to an infinitesimal degree
such that the mount-dwellers 2 al-turiyvin ) were made to
expire | through the BabY revelation]. Then We manifested
Qur Self once again with the name of al~abh®' [= Baha'u'llzh].
And We desired that the Mystery ( al-sirr ) be fully disclosed.
Before We manifested it, however, [i,e, before Baha'u'llah
openly proclaimed his mission] the mpunt-dwellers {(al-~turiyyikh
= the Babls ), were, just as you have heard, thunderstiuck, for
you [Qah%r | are one possessed of a hearing ear.." 1.

Having interpreted Qayyim al-Asma' XXVIIT in this way Baha'u'llah
dwells upon Babl opposition to $he gradual disclosure of his claims

and explains how he kept them secret. He. . . then . addresses
negligent {Azall) Babis in the following manner:

" Say: O Concourse of Heedlessness!
By Gog! This Bird is capable of innumerable melodiegjaccent
upon accent and song upon song.Should . .but one ef:them be
disclosed even to an infinitesimal degree the_spiritual ones
{al~ruhiyyin ), the mount-dwellers ( al-turiyyun ), the
illumified ones ( al-nuriyyun ) and also "the inmates of the
veclouded realm ( gl-Camaliyyun ) would assuredly swaon away
upon the dust of heedlessnegs and annihilation; save, that
is, those whom God,by the hand of Divine Pavour, safeguardeg
through this Youlh made manifest with the name of al-abha!
in the Kingdom of Names,." 2.

Later in this same Tablet there is a diffimilt pericope addressed to
the "Concourse of Waywardness® { [AzalT] BabIs?). Baha'u'llah appears
to admonish his opponents by referring to their attachment to Mirza

1. Translated from an unpublished and uncatalogued MS (photocopy in
the present writer's possession).For apn Bnglish translation of the _
pericope of the Qayyum al-Asma?! cited and commented on by Baha'u'llah
in the Shrat al—Qahir { and elsewhere--see Gleanings.. Sect. CXXIX)
refer, Selections From the Writings of the B&b, p.53.

2. Surat al-Qahtr (MS).
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Ya?yg ( or possibly the Bab~-this is less likely) whose melodies (i.e.
verses ) were simply those that might have been uttered by any one of

the " fowks of ®ama'( dlk min duyuk[sic] al-“amd?') or M bess of(the

([ Sinatic] realm of ) splendour™ ( nghl min nuhul al-ssna! {sic.?]

i.e. leading Bab¥s ? ). Such negligené ones ha;e,ongthamatherﬂhand,rej~
ected he ( Bahatu'llah ) sround whom ‘ama in.its being (kayninst),
essence ( dhat ), interiority (girr ), exterdority ( jshr ), outwardness
(zghir ) and inwardness ( batin ),along with its attendant fowls
(.ggzﬁg ), bees { pubul ) and birds ( tuyur ),circumambulate,lf, I have
understood this parégraph correctly Bah&t'113h makes the remarkable
claim that even the Divine tCloud of Unknowing?, ?ggg',and all the real~-
~ities agsociated with its celestial locale, revolve around the exalted
mystery of his transcendent being, If Bahatu'llah is not referring to
himself but to the Bab the statement is still obviously remarksble, Ama'
refers to that exalted sphere which is the Sinatic realm of the Divine
theophany., Th-is presupposed that the celestial domain of the disclosure
of Divinity revolves around the Manifestation of God,

H

The_Stira of the Interdiction (Surat al-Man® )

Perhaps dating from the late Adrianople period this Arabic Tablet
contains one occurrence of the term ®ama!.Those who have journeyed to
Bahatu'llah and met him are referred to as the ones who have attained
to all good.They are blessed by the '™ angels of Eternity" (mala'ikat al-
baga'! )} in the Supreme Concourse, the '"Hosts of Unseen beyond the
pavilion of “Ama' ® ( junld al-ghayb khalf suradiq sl-Cama!) and the
"femples of Names in the Kingdom of @rigination ( hayakil sl-gsma?! fT
malskt al-¥inshd! ). *°

The Sara of Blood (Surat al-Damm )

Written for Mulla Muhammad Nabil-i Zarandl around 1867 this epistle
contains a section in w%ich Bahatutllah associates his person and suffer-
-ings with those of Abraham, Moses, John.the Baptist,Jesus, Imdm Husayn
and the Bab, In identifying himself with Joseph he, as in the Sﬁra% Bl
&g@ﬁé ( see sbove, p.93 ) makes mention of the ghl gl-famd and alludes
to the Qur'anic account of Joseph!s vision as interpreted in the Qayyum

1. Surat al-Man® (Ms).
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Asma' { see above ):

" Again Thou didst cast me into the prisonw-cell of the ungodly
for no reason except that I [Baha'u'lldk= Joseph] was moved
to whigper into the ears of the ghl al-’ama?! an intimation of
the vision ( aleruya';cf. Joseph's dream ) with which Thou
hadst, through Thy knowledge, inspired Me, and revealed to Me
its meaning through the potency of Thy Might," 1.
Here . Bshatutllah typologically equates Joseph's dream with a vision
that was related to the ahl al-"ami', the celestial archetypes of
Joseph's brothers, and which led to his/Josephts being imprisoned

with the ungodly (cf. Qur'En 12: 4-5,32f ).

The. Sura of Afflictions ( Surat al-ihzan )

Apparently addressed to Mirzd A1l Maraghi'I, Sayysh and largely
dealing with the opposition of Azalis this Arabic Tablet conbains one

oceurrflence of Camat;

" O Thou Swimmer of the Divine Unicity ( sabbah al-shadivya )!
Swim in the fathomless deep of Grandeur which'hath ‘been made

manifest through My All-Gloriocus Name and on which the arks

of EBternity . hath sailed! Upon it travelleth those servants

who have detached themselves from this world snd who havs soared
up on the wings of holiness unbo the vast expanse of this abtmog-
~phere which hath been made manifest in this heaven which hath
been raised up in this CAmB'.. %2, . . |

The celestial reality of Bahatu'llah's revelation is referred to
as a heaven ( al-samB' ) which has been established in the 'Cloud of
Unknowing! ( al-"an&' ) and unbo which selfless BabI-Baha'Is have

ascended,
Lawh-i Sayvah

.

Also dating from the late Adrianople period and addressed to Mirza
“aA1T Sayysh this somewhat abstruse Arabic Tablet opens as follows:
" 0 417 ! Bear thou witness that I, verily, am the manifestation

of God (zuhlir allah ) in the Jabarut of Bvernity (jabarlt al-
baga!) and His (God's) Interiority ( batun ) in the heart

1, Surat_sl-Damm in AQA,Vol.,.p.63., trans., Shoghi Effendi, Gleanings..
(XXXIX),p.88. I have transliterated shl al-Cama' which, it is of
interest to note, Shoghl Effendi translated, ™ well-favoured denizens
of Thy Kingdom"—~ indicative of (7?) celestial beings,

2. SUrat al-ihpan in AQA.Vol.h.p. 221. It may well be that the opening line
of the passage translated above should be rendered: " O Sayyah [Traveller]
of the Divine Unicity ( sayyah al-ahadiyva )! Render Praise [to God} in
the fathomless deep of Grandeur,." {cf, Ishraq Khdvari,Gani..p.1lh-5 ).
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of amat (£I ghayb al-Cama’ ), the Ancient Beauty (jamdl al-
gidam ) in the Kingdom of Glory ( malakut al-Bsha' ).,." 1,

Bahatu'llah makes extremely exalted claims (see also the Iines

which follow those translated ). He claims to be the interiority

of God in the midst of the 'Cloud of Unknowing' { al-"ama'} though
this does nobt indicate his identifying himself with the absolute and
transcendent Godhead. In line with the Bab's interpretstion of the
Hadith of “Amal(see above, p. 4L ) pe-s most . likely - repres—
enting himself as the ( created and hypostatic) fessencett ( dhat )
of God in the midst of the Cloud enveloping his celestlal being as

a manifestation of the Godhead, He is the "God" in CAma' as far as
mortal beings are concerned.The BabI-Baha'l ‘'detranscendentalization?
of ‘terms indicative of the being of the Godhead leads to their applic-
~gtion to his Divine Manifestations.

The term ‘ama' also occurs at another point in the Lawh~i Sayyeh,

® 0 @lorious Horseman}!’ Communicate unto the servants [Bablis]
that which you witnessed on your journey at the . time when -
you travelled from the Orient of “Ama' ( mashrig al -Camg! )
unto-the Dawning-Place of Btexnity ( matls® al-bagh' ) in the
Mogt~ Elevated Heights,.™ 2. *

Without going into details Bahatu!llSh meditates-upon a mystic
journey he made from the WOrient of “Ama'™ unto the "Dawning-Place
of Bternity®, The term mashrig al-Cama is descriptive of the heav~
~enly point from which his journey hegan.

Lawh-i Sarraj

A.lengihy Persian epistle composed around 1867 in reply to questlions
posed by Mirza ®A1l Muhammad Sarrij Isfah@inl this work contains a few
occurrences of the termf ?ggél. In the course of digcussing the power of
the Manifestation of God to substitube, transform or negate any one of
the Divine Names Baha'u'll3h mentions that even the MCelestial Reslm of

Cimg! #( 18hTt al.Cama') is .submigsive . before his powsrful presences’

1. Lawh-i SayyBh in INBA {MS), Vol.36 (pp. 52-59),p.52.

2, Lawh~i Sayyah in ibid.,p.55.
3, Refer, Lawh~i Sarrai in MA.Vol.7 (pp.4~118),0.50,
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Mention is also made of the fact that Mull® Mubammad °A1T Quddis
revealed a few M"Iablets" ( glwah ) at the tim; of the BEUT confer-
~ence of Badaght ( summer 1848 ).One such Tablet predicts the
advent of Baha'u'llah and purports to be ®our Command wnto the ahl
al-"ama! M In underling the explicitness of this prophecy BaHiMutllsh
swears by the "Lord of the Throne and the “Amzt * e

In addition to the titled Tablets of the Adrianople period and among
the writings of Baha'u'llah translated (in part )by Shoghi Effendi is
the fOllOWlng text 2.

-
s JM’/W’Jf:JM”QU .v,wj.....«u“ uw/y‘,o vo

uwfu u‘fgf/ﬁw!f' PPN N )
s Bt i
'u:ﬁ/”-wf’#fﬁ"f gl ff_.-ﬂ L
,a,-ff uﬁ’....«bﬁ s, "ﬁw’dj‘}“;’u‘ o5 ,;,E,«J; ¥ L
Aff‘-f’dwﬁwxpf’ww ww‘”mru/@u
It

Shoghi Effendi's and a more literalistic translation of the opening
lines of this Arabic text are as follows:

"The Pen of Revelation exclaimeth: "The Pen of the Command exclaimeth:
"On this Day the Kingdom is God'siW "On this Day the Kingdom ig Godtsi?
The Tongue of Power is calling: : The Tongue of Power is calling:

U0n this Day all sovereignty is,in "0n this Day the Soverelgnty belonge
very deed, with God!® The Phoenix —eth to God!M, The Dove of “Ama‘
of the realms above crieth out Irom warblieth upon the Branch of Fternity:
the immortal Branch:i®The glory of "The Majesty belongeth to God, the
all greatness belongeth to God,the 5 Incomparable, the ﬁll—Comnellinb..

" .

Incomparable, the All-Compelling..

1, Refer, Lawh~i Sarrdj, in ibid.,pp. 86-87.cf. befow p.56,8(.

2. Text from Muntakhabatl Az Etharul Hadrat-1 Baha'u*llah (= Qleanings..
[Original Texts)| Hofheim-Langerhain :Bahafi-veriag 198k ),p. 3L.

3, 1 am not certain that the (untitled?) Tablet from which this pericope
is taken is to be dated to the Adrianople period '

L. Shoghi Effendi, Gleanings.( IV),p. 35.
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In these lines Bah@'u!ll3h represents various realities as
announcing the advent of the eschatological fulnegs of the

. Kingdom of God. Such & declargtion,it ls stated, was made by
the warqatal-‘sma! (1it.), the "Dove of CAmA'™ which Shoghi
Effendi, it is of in£érest to note, has translated, “Fhe Phoenix
of the realms above "™ -— warga'! being translated "Phoenix' and
®am3! parsphragtically rendered, " realms above" (in line with the
celestial locale of the sphere of © ), *

Writings of the “AkKa Period (1868-=1892),

The term “ama! does not occur in very many,if any,of the usuglly
listed major and titled writings of the CAkka period of Baﬁé'u'llgh's
minlstry., The following few notes must suff:ce ‘as examples of its

oceurrgmee-in certain of the  many thousands of the lesger known

alwah of +this 22 year period, 2

1. The term “ama' does not occur in any of the following titled

. writings of the Adrianople period: Lawh—l Amrs Suorat aleDhikr;
Lawh-i Ahmad (Persian); Surat al-Dhith : Lawh—z i Salmdn I Lawh—l
Laylat al-Quds (I);Lawh~3i Mhbahilla Lawh—i Bulind M&iﬁg@ Lawh—z
Hai3 (11);Lawh~i Ash Ashraf Lawhei Naszr- Lawh~i Tuga';Strat al—
Tifz; SUrat al-Qada' ; Surat’ al—Khltab- Siirat al~Jawad Surat al-
Zuhfir; SUrat al-MsCani ; SUrat sl-Man®; Sorat sl-Ghusn; Surat ai-
Muzuk Sirat al-Zubur; Surat ~al-Ratis. T

2. As far as the commonly listed major titled alwsh of Bahatutllagh are
concerned the term Cama’ becomes less frequent "This probably reflects
a graduall . shift away ay from the abstruse and mystical concerns of the
Baghdad period though highly mystical writings date from all periods
of Bahgtutlldhts minzstrv;The following Tablets of the ®AkKE' period do
not contain the term ®gma'-: Lawh-i Fi'sd, Lawh-i Rat'Ts, )
t*Tablet to the (zart; 'Tablet to the Pope’ tTablet Lo Queen Victorla'
'Tablet to ¥apoleom (II)' Lawhei Salman(zz );:Lawh-i Qina'; Lawh~i
Pigdr—Amm; Strat al al—Sultéh 5 Qad Thtarag almﬁhkhl,sun E'The Fire Tablet')
Lawh-i Ru’yg, Tawh—1 Hirtik; Lawh—i Libb; Lawh—i Ants al-KafT (! The
Tong Healing Prayert'); Klt“b Bl-Aqdas; Risala Su'lal wa Jawdb; Strst al-
Haykal; Lewhed Hikmat; Lawhei Mawlfd;Lawh-i Bagit al~Hagiga 'Lawh~1
CAbd al-Wahhab Quchaﬁt Lawh~i Siyyid ibn Muhammad 1 “ibn Wahid; Lawh—1
Haft Pursish {Shlruﬁard), Lawh—i Itbihad; Lawh-i CAshiq wa MaCshiig ;
Tawn-i Amwd]; Lawh—1 Marysm; Lawh—i Samandar (11);Lawh-i Kartm (11);
Lawh al-Quds; Lawhmz Jamai—i Buruiirdt (i); Lawh—1 AniTn Lawh—l Manakchis

&
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Commentary on Select Verses of the Qayyum al-Asma'

Printed in Ishrdq Khavari's Ma'ida-yi Asman] Veol.9 (pp.47-69)

is an extremely interesting commentary by Bah&'u'llZh on a pericope
of the Bab's Qayyim al-Asma'. It _ probably dates from the CAkka'

period and is written in Arabic., At one point within it reference

is made to various eschatological signs and their fulfilment,

Bahatu'lldh's advent is spoken about in the following manner:
"The Kingdom of existence was irradiated on account of the
shining and beaming forth of the Most-Exalted and A%lwﬁlorious 1
Beauty of God from the Dawning-Place of “Ama'(matla’ al-®amat?)." ™*

He, it may be gathered, appeared from the "“Dawning~Place of CAma™,
a celestial region which is the source of spiritual light,

The Tablet of the Interrogstion ( lawh-i Istintag )

This mediwm length Arabic and Persian Tablet of the (mid-late?)
CakxE period contains important theological and historical inform-
-ation. The genitive expression Melestial Realm of “Ama'™ ( lahut
al-°ama' ) occurs in the Arabic prolegomenon &s the abode of heaven-

~ly beings. 2

"Tablet on the Mission of Moses*(= Lawhl JinZb-i Khalll ) °°

The opening, largely Arabic part of this interesting escteric
account of the Call of Moses'! (to be vague ) is partly based on
the Van Dyke Arabic translation of Exodus 3 . Without going into

Lawh-i ! Siyvid] Yusuf {IsfanZnt]; Lawh-i Baga'; Lawh—i Bismillsh; Srst
al-IsmallBh al-Mursil;RidwBn al-CAdl ; Surat gl-ACrab; Strat al-imin

| Effendi Baghdadf | Surat al-Wafa'; Lawh-i Tttihad; Tafsir Strat ale
Shams; ;gyhui“Andalib,LI+IIi; Lawhei Agdas;lawh-i Ashraf; Kit#b al-Fair
Lawh-i MTrz8 Abu al-Fadl [T]; Lawh~i Burh®@n; ASl-i XKull al~Khayr;Lawhei
Tajallivat; Lawh-i Magsld; Kelimit al-FirdawsTyya; Lawh-i Tarazat;Lawh.i
CArd Ba ; lLawhei Ishragib; Lawh-i DunyB';Lawh.i Bisher#@t;Lawh.i Karmil,
Lawh-i Shavkh | 'Epistie to the Son of the Wolf'l; KitZb al.~AhdT.

1. Refer, Matida-yi Agmani, Vol.9 ( [Tehran]}i29 Badic),p.67.There are other
Tablets of Bahd'u'l11dh in which sometimes extended interpretations of

~ passages in the Quyyum zl-Asma' are set down.
2. Refer, Lawh~i Istintfg in MA.Vol.h (pp.220--260),p.220,

3, The first part of this untitled Tablet is printed in MA.Vol,4.pp.38-41
(The printed text is not wholly reliable).In an untitled,uncatalogued
¥S,, contained in the Iran National Bah&8'I Archives (photocopy in my
possession )it is identified as a Tablel to a certain Jin#b-i Khal¥l,
A Persisn section supplements and compktes the Arabic,For detalls see

S.lambden, A Tablet of Bahdtu'llsh on the Misgion of Moses{forthcoming).
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details it may be noted  that Bahd'u'llah mentions God's
initial Call to Moses from the midst of the Sinaitic Fire(in
tpre-eternity! ) and then s ates that he was addressed from the

Supreme Horizon once again:

"Moses, Moses! Go in My peace and [with] the fragrance of My
Garment unto the retreats of My Holiness and the regions of
My Intimacy; then untc the Cities of Am8'( mada'in al-Camat),
the Kingdoms of My Spirit, the Worlds of Exaltedness . the
Plaing of Flashing Iight, the Mogt-Sublime Helghts and the
Gardens of Eternity.Tt is permitted that you [Moses] ascend
every Heaven, enter every Ocean, and ride in every Ark but
beware, bewsre, lest you cross over the gulf of the Becean of
(randeur, approach the Crimson Arks or draw nigh unto the
Sacred Snow-White Land for therein is a region (magsm; or
spiritual station )} in which the realities of Names are
consumed, "

In this difficult paragraph Moses is commanded to -frequent all
manner of heavenly spheres including the ¥Cities of | the realm
of] “Amat™ but forbidden to approach realities symbolic of the
Cause and person of Bahdtulllzh (= the MCGod" Moses could not look
upon ¢ or this episode transcendentalised 7 c¢f. 'Tablet of the Holy
Marinert] Pt.I Arabic ], line &f,, and note the fact that Moses
died before entering the 'Holy Land! )

Following a paragraph based on Exodus 3: 13f {(fzebic version) in
which the name YHVH (Eﬁﬁ?ﬁﬁ_ = tJehovah'! ) is commnicated o Moses{he
is made aware of Bahatu'llah's future advent ) the Call of God is heard
(by Moses) yet again.Moses is commanded to say to his people;

" YHWH (- @M = tJehovah?)it is Who, from the depth of CAma!
(min ghayb al-Cam8') hath enabled me to hearken unto His Voice and

be attentive to his Call Buk I have neither seen Him nor gazed
upon Him,.®

This esoteric expansion of Exodng 3:15b% could be taken to imply that
Baha'utllah is the tetragremmaton (YHVH,'Jehovah! & 842 )hidden (in
pre~eternity ) in the 'depth of the Realm of Unknowing' (ghsyb 21-Cama?)
ws BghBu?118h certainly, in several of his Tablets of the AkkE period
claimed to be the eschatological advent of YHVH ('Jehovaht!).Either God
or Baltutllah arve located in the b al-CamA?,

In yet another paragraph of the Lawh~i Jinsb-i Khalll, which likewise
cannot be commented on in detail,ﬁhere'is reference to "the inhabitants
of My [God's] concealed pavilion ( ahl suradiq ghaybl ) and™he concourse
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of My [Godts] CAma' ( mald! al-®ama!l ); that is, to celestial beings
who are not informed asbout specially initiated servants of God  whom
God did not command to prostrate themselves when He created Adam (cf,
QurtBn 2:30£f; 7:11£F315:265F317:615F;18:508F320:1165F),Allusion is
probably made to the pre-sternal and celestial realities of those who
came to believe in Bahatu'llsh as the eschatological advent of YHVH
about whom the most elevabed celestial beings were not  informed. L.

Coneluding Notes

We have illustrated below that certain categories of the writings of
the Bab contain a good many occurences of the term “ama'. In the comm—
~entary on the Hadith of ®Amat (see above,pp.k3 = 46 ) it is identif-
~ied with the Divine Essence { al-dhat } and indicative of the absolute and

and unconditioned Godhead~though expressive of the created locus of Prow-
~phethood, 2* Though Camat is indicative of the Divine Interiority it

is to be disagsociated from monistic type expressions of the theophany of
the abscluteand unknowable Godhead., In the Qayyum al-Asma’' and other writ-
~ings of the Bab Cama' is not infrequently relsted to or symbolic of the
celestial locale of the Divine Theophany, the Sinaitic heights of the discl-
wogure of the manifesgtation of the Godhead.It is associated with the sphere
of the archetypal realities of the Im@ms and the realm of the occultation of
the Hidden Imfm /InBm Husayn, I e > indicates a beclouded ang
particularly transcendent celestial realm in which the mystery of the
Godhead is hidden,

The following are among the genitive expressions found in the writings
of the Bab in which CamB' is the “governing nounk:
Cégég al-huwiyva = 'the CamB' of the Divine Ipseity?!/ tIpseitic ?ggé"
CamA! al-mublag = 'the CamA' of the Absolute! / tAbsolute Camat !
CamB! al-Cazimat = 'the “amB of the Divine Grandeur! / 'Grandiose “ama!

Refer, tTablet on the Misgion of Moses'/ Lawh-1 Jin8b~i Khaill in
MA,Vol,h4, pp.38-il,

The term ghat,as well as pafs ('self!) and kaynini iyva ('Bezng') though
indicative of the ldpselty of “of the Godhead are, in Babi-Baha!l scripture
tdetranscendentalised? or applied to the created locus of being,prophete
~hood and the manifestation of God,lLeading Babis claimed to be the dhat
Nessence™ of the Godhead and were so addressed by the Bab, In Bahatu'llah's
SahTfa~vi Shattiyva {(c.1858 ?) for example,the Bab is referred to as the
&LAt allah, the ‘fessence of God" ( see MA,Vol,h,p.l1s9 ).
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Cams al-lalit= 'the Camd’of L&hut ['the sphere of the Divine theophany' ]/
(loosely) 'the Celestial “ami!;
gnd al-sirf = the ‘amd' of the [Divine] Purity' / tthe Pure Camg!

Camflal-samadiyya= tthe “amd! of thelDivine] Perpetuity?!/ the Perpetual
[A11-Fnduring] ®amE! ?jef. Camd baht al-samadiyye =
{(loosely), 'the “amas of the pristine [Divine | E¥ernalidy *,

]

Cam3) alwsaty t the ®gmat of the linet

“am#'al-arsh = tthe Camd of the [Divine] Throne?

Canf al-bahd! = 'the ®amd'of the [Divine] Glory' /fthe Glorious “ama!

In this list it is difficult to decide how “ama! might be rendered—
the matter is complicated by the fluidity of the Bab's gramearand the
fact that in BabI-Bah&'T Arabic genitive constructions frequently are
such that the tgoverned term! has adjectival force { as in the Persian
genitive [idafat] or construct state ).It would be misleading, in the
light of the theclogy of “ami!,the religlous ideas suggested by it, to
simply translate Mcloud" ( or the like ). To translate ?'Divine Essence!
would also be misleading since “ama', though indicative of the fDivine
Essence',._obvioasiy cannot  in all ; insbtances . signify the
absolute and unknowable dehead.’l‘he context and nature of the genitive
congtruction must determine the nature of the translation in the light
of an understanding of the semantic field and theolegy of Camat..

“AmB? occurs as the 'governmed noun! in the writings of the BEb in,
ameng others, the following genitive constructions-:

mgbat al-Camat = "the Point of Camd! !

Calam al-Camd' =' the world of Camat °
samat al-Can® = 'the heaven of ‘amg !

Jaww al-Cam@ = tthe firmament of Cgpit
hawd' al-Cam@ = "the atmosphere of “amd!
ard al- CamB! = "he land of C‘ama' !
barr al-Cami! = 'the earth of Coma? t
ufg al- Candt = tthe horizon of “amd!
{a:ﬁ‘ag al- GmEt = tthe horizons of “amd !

bahr al-Camat! =tthe ocean of “ama'
¥

barg al-ami! = the lightening of “ama®
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tair al-CamE = * the bird of Camat !
tuyur al-Camdt= *the birds of Camat !

+a! s 8l-Can@s tthe peacock of Camat! !

shajarat al-“amg! = *the Tree of %@3@’ ¥

sarir al-Camat = tthe couch of “amat !

lawh al- Samat = tthe tablet of apa' !

ayat al~ Camat! = *the verses of Cama !

haib gl camg’ =t the seclusion of “ama' )

)

These expressions carmot be discussed in detall . It may simply be
noted that they indicate that “ami! 1is expressive of a celestial

realm peopled by heavenly beings and realities ; a transcendent sphere
indicative of the locale of the enshrouded Divinity but not necessarily
the absolute and unknowable Godhead. The following expressions seem more
likely to suggest that 9&@%' is an inhabited heavenly sphere-~in certain

instances- than an abstract term denoting the transcendent Crestor-:

ahl al-Camd'=tthe people of.CamB' cf, ghl al-Card al-mutlag

T

rii&l al-®an® = tthe men of Camg' !
malat al-Car@'  tthe concourse of “amd! !

- o - -y e
malatikat al-Cama? = ! the angels of Camat,

Jrivierschidiserad

Certain texts in the BAb's writings (see above) suggest that “apf! is
the mystic interworld or {pre—eternal) Sinaitic world populated by lofty

divine beings.

The dual form of Cama' is not very common in the Bab's writings
How it might be best translated and why exactly it is used is not
enbirely clear.In certain conbexts it might be translated and signify
something like, "Doubly Beclouded® [Realm]", "Iwofold Hiddeness™,
" Dual[Beclouded] Divinity" or the like. -°

1. ef. p.71 (above)~- kayniniyya tajalliyat al-“ama?
2, cf, p.73 (above)— sukkan Sama' al-abhil'.
3, 8ee further below,
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In what,as noted, I believe to be MIrss Yahya*s Kitdb al—wghld a good
many of the oceufrences of ama’ are derived from expressionsg found in

the BEb's writings-: i.e. shazarat al-Cam3, arsh al-Cand, malhtikat al-
Ca, bahr al-Can®, ard al-® “‘cam@‘almbaha' etc.Others, such as the

» »
fellowing,are not,as far as I am aware, found therein-:

laylat al-®sma' = "Night of Cama' (cf Qur'sn sira 97 )
sirr ale Cam@ = "he Mystery of Cama™

tur 3l Cama' = Mhe | Sinaitic] Mount of Camgt ®

jabal al-Camf' = "the Mountain of © Samat "

wn 8l- Sanift = Mthe Mother [Foundation] of Cama!t

havkal al-Cami' = Mhe Temple of Cam@™

“ang’ al-ahadiyya= "the “an' of the Divine Unicity"/ "Unique Car@t

can®' al-hat = "The “amd of the [letter] HatH
Camf' al-hahTt = "the San® of [the sphere oflthe Divine Ipseity"h,

Rare in the HBb'g writings Ya@yﬁ makes greater use of the relative
adjectival form of Cand, ama'ivya ( also the plural, Cama!ivvat-~perhaps
meaning something like fheclouded realm(s) ).i.e. sirr al-Samdtiyya
{loosely), 'the mystery of the beclouded reaim'. He alsc explicitly, in
one way or anocther,claims to be the Divine Reality hidden in ®amf’. As
far as I am aware this claim was not explicitly made by the Bab.

As in the writings of the BEb the occurrences of “amz! in BahBtu'llah's
glygg are largely found in abgbtruse theological contexts.The expregsion
ahl ;l—camﬁ' ( common in the BEb's Qayylin al-Asma! )} frequently denotes
lofty celestial beings or leading BEbIs of greak rank while ibn al-"amit
e O0f similar importe— only occurs in the 'Hidden Words' (x2 ). The term
Comatiyyin ( loosely ), 'inmates of the beclouded realm' occurs in contexts
at once suggestive of mystic inhsbitants of the Sinaitic interworld and also
leading Ba&bTs.A whole host of genitive expressions with CanB' as the 'govern-
~ad noun! appear to be unique to BalAtu'llah's writings; for examplemzi'

ruh al-Camat = ™ the Spiritlual Being in/] of Camath

1. A good many of the genitive expressions hav1n§ ama’ ag the governed noun
are common to the wmztings of the Bab and Bahatu'liah (see above).e.g.,
sama! al-Camd' ; “arsh al-ama’;bahr g1~CamB'; barr al-Cama'.; mald' al-
Cama?l ; haqbat al-Camat,
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sultdn al-“adB' = " the Sovereign of Cgpa™

ghayb al-Cam8* = " the depth of “pmath

qutt  al-Cart "bhe midst of Camatt

narkiz al-Cam?t = "the centre of Camg

surddig al-Sa@t = "the pavilion of “amat"

xa“bat al- Canift = ™he Kaaba of amd!

misr al-Cam@! =" the Egypt of Camg!

sayyarat al-Canfi"= "the Caravan/ Travellers of Camit "
mashriq al-CagBt = "he dawning-place/ orient of CagEt
shams al-Cam#? = "the Sun of “gpE™

hamamat al-®anB?t = " the Dove of CamEM™

mishk  al-Cand! = “the Musk of C a1

Less common in Bahatutllah's writings are genitive expressions with
Camatas the governing noun. The following instances are known to me-:

Cam® al-guhur = "he CamA' of manifestation'/ " manifest CamRth

Camat al- uns = "the Sama! of intimacy" /Mhe intimate|spherelof Camath

Cama! al-tafrid= "the Camd! of [the Divine] Singlenesst/Mthe

I am not aware of any occurrences of the dual or plural form of “an@!

in the writings of Bghatu'llah.Quite common however, are genitive exp-
~-ressions with one of the three hierachical metaphysical terms--lahut,
Jabarut and Malakut~— { not sipnificantly Hahui,the sphere of the Godhead
or Nasut the human realm )--as the governing noun and “ama' as the term
governed.i.e, LBMit al-Samat, Jabarit al-Camat and Malakit al-Samat |
These constructions might indicate that the Divine Heality which is

(nidden in ) “amA! is manifest in the celestial worlds; the *Cloud of
Unknowing! can be spoken of as existing in a hierarchy of metaphysical
realms,In this light it is alsc worth noting that Bali@dtu'lTdh uses the
terms gemawdht al-Can@t (M heavens of ®ama' ), “awBlim al-Ca@'( “worlds
of CanE ™) and madi'in al-Camd' ("plains of “amf' ") though “ar@! in such

cosmological genitive expressions might indicate God as Creator or the

beclouded nature of the celestial spheres,

At this point it will be convenient to sunm up ~4bd al-Baha's inter-
-esting and important note on the linguistic and thecological significance
of Samdt!, quoted in Fadil-i M3zandar@ni's Agr@r al-Athar (Vol.h. = [Tehran
129 Badi®l,p.394 ). >

1. MzandarB#T quotes a few brief passages from the writings of the Bab
and BahEfutlldh in which the term “ama' occurs ( most of them referred
to or translated above ) under the heading “amB' (see pp.391-4).He,



.

In reply to a letter he had received Cibd al-Baha,at one point during
his leadership of the Baha'l community-(1892~192i),wrote what he underw
~lined was a very brief explanation of the significance of the term “amal.
To one addressed as ﬁab?b (*C Thou Beloved One! )} he stated that in
linguistic terms amd'! denotes ™ very light and delicate clouds" (..
al-sahab al-khafif al-latIf J1dd®" ). 4he kind that are at one point
visibie and thew invisibie depending on the @tance of the observer.

Theolopgically speaking, or as far as the opinion of the mystic knowers

or philosophers { muhaggiqine- the BahatTIs ?) who contemplate C‘amad! goes,
this term signifies " the Universal Reality [Godheadf] beyond designations™

( al-hagigat al-kullivat bi-1& ta®Inat ), the "Universal Reality! which,
being uncompounded and absolutely One, is guch that 1its apparent "designat-
~ions® ( ta®Inat )} are not distinct from its Yessence" {al.dhat),It is indice

~ative of a level of being (magam) in which possibly contemplated "designat-
~ions" are subsumed in the WDivine Unicity and the CAma! " ( al-ghadiyva wall-
CamB! }This inasmuch as, " this level of being(magam ) is that of the
Miidden Treasure" (al-kanz al-makhfi ) mentioned in the [well-known] ?adﬁthl'
since attributes { al-gifat )} are designations (£aInat) subsisting in
the Essence (al-dh8t )} and [theclogically speaking] inseperable from it,™

In this brief explanation of amE! CAbd al-Baha! first gives a concrete
definition te this term and then bases his theological explanation upon it.
Just as cgmg’ can signify light clouds which come and go so, theologically
speaking, are the perceptable Divine Attribubes constantly subsumed in the
Divine Eesence. Indicative of the Divinity “amB' is expressive of the
fluctuating hiddennegs of the Universal Reality, . symbolizes the
essential cneness of the Divine Essence (dhat) and its privative Attributes

(sifst-i salbiyya]) >

it is worth noting, cites a Tablet of BahA'u'lldh ( oriented around the

theme of the need for spiritual wnity and loving forgiveness) in which the

expressions "Blind Alexandért(? igkandar-i Camd') and "Passicnate Gog and

Blind Magog" Ryailli-i haws! wa mAtini-i Cama' ) occur (p.393).

1. The hadith mentioned reads, " I was a Hidden Treasure and I desired to
be known ..M. It is sometimes stated that these words were God's reply
(it is an hadith gudd® ) to the (Riblical)prophet David who asked Him
why he had’created the creation,

2. This explanation of ®Abd al-Bahi is in line with the mainstream ShT®I
theologieal convichion that God's absolubte Oneness demands that his
esgsential or privabive attributes are identical with Hils Bssence--the
dogma of the Mlnity of the Divine Essence" (tawhId-i dhati ).

# Add to fn,l. For a detalled commentary on this tradition written by “Abg
al-canal! for CAIT Shawkat Pagha { early 1860%'s 7) refer, MaKACIb CAbd
al-BahZ'., Vol IT (Cairo n.d. J,pp. 2 = 55
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In the preceding pages & few examples of Shoghi Effendits trans-

~lation of ngé? have been noted,They may be summed up as follows—:

{11 ibn al-Cama' ("Son of “ama' )= ™ Son of the Supreme! (see p.85);
(2] barr al-Cama'(™and of “gma?)= ™mmensity of space® (see p.86);

(3] ahl al-Cama' (M™people of ama')= Mwell-favoured denizens of
Thy [Godts] Kingdom™ {see p,100).

(4] warga® al-Cama!("dove of “amg!)= "Phoenix of the realms above"
( see p. 102 ).

Littie can be deduced from these few examples save that Shoghi Effendits
translations of Cama! were non-literal and rooted in the theclogical senses
of this term in Babi-Baha'i scripture. In translating Camif as "Supreme'
[1] the Godhead or realm of Divinity may be intended,Examples [2] (camgt=
[cezestial} space (2] ), [3] ( Capit= "Thy [God*s] Kingdom™) and {4] (Cama!
= Ypealms above® ) all indicate that he,on one level, understood g@g’ to

be indicative of & transcendent heavenly realm,

In their debate over the meaning and translation of Bah8'utllzh's
al—Qasmda al-Wargativya ('The Dove's Odet ) J.R.Cole and D Machzn have
made a few remarks as to thelr understanding of the temm ama’ ‘Cola
has c¢riticised MacBEoin for translating g@g' ( in line 24 of the Qasida——
and elsewhere ) by Munknowing® = and asserted that M., al-Camat &eans
2 MacEoin himself,

in assessing this criticism, is unsure whether Munknowing™ is an inapprop-

not, Munknowing®, but the unknown essence of God"

-riate rendering; though he agrees with Cole's definition ( al-‘ama! =
the unknown essence of CGod ) he claims that his translation is * a less
explicit eaprasa&on“ ( for ama' ) and refers (in this comnection) +to
Siyyid Kazim Rashtz's Sharh al-Khutba al-Futuniiyys. 3

In the light of the above it should be clear that Cole is too categor-
~jcal - in asserting that ®amd'! " means.. the unknown essence of
God®, While, in BAbI-BahE'T scripture Cama'can indicate the unknown essence
of God it has a wide range of secondary senses that make such & translation
mwin certain the loglcal conbext s——~inappropriate (if not misleading ).Though
gﬁg’ often literally means Mcloud™ and is theologically indicative of the

1. Refer Bahd'{ Studies Bulletin Vol.2.No.h. (March 198L),p.4Lff.
2, Refer, ibid,,p.

3. Refer, ibid.,p. I have not, unfortunately been sble to attempt
a study of the Shaykhi understanding of San&!' or consult Rashtits
Sharh al-Khutba al-Tutunilyva.
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unknown essence of God it has & wide range of other theological implice
—~abions that invite a variety of paraphrastic translations { including
MacEoints " Cloud of |Unknowing" , see below ).

The Bdbts commentary on the Hadlth of “Amat(see p. 431 ) disassociates

CamAt from the absolute unknown essence and associates its sublimity with
the locus of being and prophethood. The B&b's use of “ama! in the dual

form (ecf. Yahy&'s use of the dual and plural forms } in theological conte
~exts raises problems if the meaning of °§§§’ is alone indicative of Godls
unknown essence-as do & whole host of other uses of this term in BEUT~Baha 'l
scripture,Both Yahy¥ and Bahatutlléh claimed to be the Divine Reality
located in éggg' without intending to identify themselves with the absclute
and unknown essence of God (‘dhat al-dhat ') see below,pp. % f., foo ,etc ),
CAbd al-BahZ's explanation of the significance of Samd! is not simply

centered on the notion of God's absolute and essential unknowability, (see

p. W 3.

In brief, Cole's definitlon of cg@é' (= the unknown essence of God )
is appropriate as an indication of its sense in certain theo§:ogical
contexts, in for example, a wide range of pre-BEbT Sufl writings,but
fails to account for the variety and richness of its thedlogical and
often tdetranscendentalised! levels of meaning in BEbI-BahAYI scripiture.
Though it is often wvery difficult to decide how this term might be best
translated it is not always to be equabted with the ™unknown essence of
God", Tt would seem to me that the theologically pregnant use of 9§g§1 in
a plethora of abstruse BEPT-Baha'l texts might lead, for example, to its
being btranslated-: " the Unknowable®, " the Cloud of Unknowing®, ™ the
Unfathomable?, " the Hidden Realm%, ™the Divine Cloud", " the Beclouded
Divinity™, " the Enwrapped Essence™, " the Absolute™, " the Unconditioned",
"ghrouded Reality", ™Mhe Hidden Essence!, “Interiority", "Divine Unknowab-
~11ity", "Dark Mist®, " %ocus of DPivinity", "CloudM, "Hidden Sphere" and
"Beclouded Realm™ (etc ).fAs previously indicated, only the context in which
®ami! occurs in the light of the semantic field and theology of its use in
a -dochtrinally evolving Babi-Baha'l scrirpture will serve to suggest the

most appropriste translation,

1. Possible translations of the dual form of “ama® might be-: " Doubly
Beclouded |Divinity/Realm]",Beclouded [Dualitym, "Twin Cloud(s)",etc.
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Finally, I should like to point out that all the above speculations
are exitremely tentative, Many more texts will need to be studied and
more adequately lingulstically analysed before the theclogy surrounding
the BabI-Baha' use of the term “gmd' is befittingly clarified,The
foregoing paragraphs are no more than rough notes.'cﬁgé is likely to
remain something of a 'Cloud of Unknowing! until scme brave soul
determines to fathom its mysteries in & more adequate manner than

I have been sble,
Stephen Lambden
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RASHH.T CAMAY: THE SPRINKLING OF THE CLOUD OF UNKNOWING.
Provisional Translation

He is God.
(2] On account of [ 1it, from ] Our Rapture the Sprinkling of the
Cioud of Unknowing raineth down;
The Mystery of Fidelity poureth forth from Our Melody,
[2] The musk of Cathay hath appeared from the Zephyr;
This sweet-scented Breeze raineth down Irom Qur Ringlet,
[3] The Sun of Oppulence hath srisen from ths Countenance of the True Orie;
See thou thet the Mystery of Reality raineth down from ODur Facel

¥ (4] Froma Wave[ of the Oceanjof the Mesting [with Cod] the Sea of Purity
hath cried out;

On gecount of [11t, from] Our Rapturse this Precious Favour raineth down.
[5] At the sight of the Roes wae the Delight of the Wine apparent;
This Sweet Cipher raineth down from the Joyful eong of {the letter]
“Rﬁiu‘
{6] The Stunning Trump; The Gelestial Bapture;
In the Firmament of Heaven thsy twein rain down as s zingle blast,

# [7] On sccoumtor [1it, from] Our Vieage the dispensstion of "I mm He[God]"
hath commenced; :

The cycle of *He 1s He™ poureth forth from Our {Trumpet-] Blast {or Breath],
{8] From the Goblet of the Heart the XKawthar of Reslity hath appeared;

Out of the Vermillon Lipe [ or, Ruby {Wine)] of Baha'® this Cup of
Honey poureth fortih,

¥ [9] The “Day of God" hath been fully realised on account of [1it. from}
the Effulgence of the Lord;

On_account of {1it, from] the Lament [ or, Song ] of [ the land of?}
wTa'™ thls New Besuty poureth forih. '

{10] Observe the Glorious {baha'I) Overflowing! Behold the Beclouded
{“ans'] ) Sprinkling !

From the Melody of God &1l this raineth down as & single Song.
{11] Observe the Eternal Moon! Behold the Prietine Ascendent[Sun]!

See thou that the Pure Bresst poureth forih from the Elevated Throne!
{12} Observe the Blessed Palm-Tree! Behold the Melody of the Dove!

See thou thet the All-Glorious { sabha') Lementior Song} raineth down
from the Brilllancy of Purity!

# [13] Observe the Irsqi Melody! Behold the Hijazi Tambourine!
See thou that the Rapture of WLa ™ raineth down from the Divine Hand!
[1,] Observe the Deified Countenance! Behold the Godwlike Malden!

S5ae thou thet the Terrestrial Effulgence raineth down I'rom the
Mystery of the Cloud of Unknowing}

' : vt
[15] Observe the All-Enduring Face! Behold the Visage of the Cupbeare

%
See thou that the Sparkling Draught[?] raineth dems from Our Goblet!
[16] Observe the Fire of Moses! Behold the Snow-White Brightness!

See thou that the Sinaitic Bosom rainetb down from the Radiant
Palm [Hand]!
[17] Observe the Intoxicating Lament! Beh
Ses thou that the Rapture of Existence rainsth down from the
Court of |the | Meeting{with God]! _
(18] Observe the [letter] yat-like Rosebud! Behold the [1et;er} BE'~
like Ringlet!
See thou that the Song of the Flute [~Player] raipeth down from the
Hollow-Reed of Baha'! ! .
# [19] Tnis is the Overflowing Mgnifestation! This is the Sprinkling of
Manifestation!
This is the Melody of the[ﬁea\_renly] Birds that raineth down from
the Fount of Annihilstion,

old the Orchard of Ecstasy!

¥
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PROVISIONAL TRANSLATION OF THE POEM OF BAHA'U'LLAH, 'THE SPRINKLING OF THE
CLOUD OF UNKNOWING." (RASHH-1 ‘AMA") ?

He is God:
[ On account of Our Rapture the Sprinkling of the Cloud of Unknowing raineth down;
The Mystery of Fidelity poureth forth from Qur Melody.

[2] The Musk of Cathay hath appeared from the Zephyr;
This Sweet-Scented Breeze wafteth down from Qur Ringlet,

[3] The Ornamented Sun hath arisen from the Countenance of the True One;
See thou that the Mystery of Reality raineth down from Qur Facel

[4] Out of a Wave of the Ocean of the Mesting with God the Sea of Purity hath cried out;*

On account of Qur Rapture this Precious Favour poureth forth.

I5] At the sight of the Rose was the Deilght of the Wine apparent;

This Sweet Clpher raineth down in view of the warbling of the letter "R&’ ™.

[6] The Stunning Trump! The Celestial Rapturel

In the Firmament of Heaven they twain rain down as a Single Biast,

[71 On account of Qur Visage the dispensation of "l am He" hath commenced;*
The cycie of "He is He" poureth forth from Qur Trumpet-Blast .

.. [8] From the Goblet of the Heart the Kawfhar of Reallty hath appeared;
Out of the Vermilion Lips of Baha' this Cup of Honey poureth forth.

[9] The "Day of God" hath been fully realised on account of the Effulgence of the Lord;
On account of the lament of "T4™ this New Beauty poureth forth.

% In the above provisional translation of the Rashh-1 "Ama’ an asterisk { * ) alongslde a glven line calls attention
to 2n actual or probable variant reading in INBAMS { See text above and commantary below ).
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[40] Observa tha Glorious Ovarflowing! Behold the Beclouded Sprinkling
Through the Melody of God all this poureth forth as a single Song.

[41] Observe the Elernal Moon! Bahold the Pristine Ascendent Sunl
Sae thou that the Pura Braast sprinkieth forth from tha Elevated Throne!

[121 Observe the Blessed Palm-Trae! Behold tha Warbling of the Dovel
See thou that the All-Glorious Lamant ralnath down from the Brilllancy of Purityt

[13] Observe the Iragi Harmony! Behold tha Hijaz! Tambourinet
See thou that the Raplure of "No" ralneth down from the Divine Handl *

[14] Observe the Deified Countenancel Bahold the God-llke Maident
See thou that the Terrestrial Effuigence raineth down from tha Mystery of the Cloud of Unknowing!

15} Observe the All-znduring Facel Behold the Visaga of the Cupbea_rert
Sae thou that tha Sparkling Draught rainath down from Our Gobiet!

[18] Observe the Fire of Mosest Behoid the Snow-White Brightnessl

See thou that the Sinaltic Bosom raineth down from the Radiant Paim.

[17] Observe the Intoxicating Lament! Behold the Orchard of Ecstacy!
See thou that the Raptura of Exlistence ralneth down from the Court of the Maeting with God!

[18] Observe the letter Ha'-like Rosebud! Behold the lettar B4'-like Ringlet!
See thou that the Timbre of the Fluta [-Piayer] ravarberatath through the Hollow-Raed of Baha't *

[191 This is the Overflowing Theophany! This is the Sprinkling of Manifastationt *
This is the Lament of the Heavenly Birds which sprinkleth out from the Fount of Mystical Death.
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PROVISIONAL TRANSLATION OF THE POEM OF BAHA'U'LLAH, "THE SPRINKLING OF THE
CLOUD OF UNKNOWING.’ (RASHH-1 ‘AMA).

He is God:

[ On account of Our Rapture the Sprinkiing of the Cloud af Unknowing raineth down;
The Mystery of Fidelity poureth forth from Our Melody.

[2] The Musk of Cathay hath appeared from the Zaphyr:
This Sweet-Scented Breeza wafteth down from Our Ringlet.

[3] The Omamented Sun hath arisen from tha Countenance of tha Trua Ona;

See thou that the Mystary of Raality raineth down from Our Fecel

[41 From a Wave of tha Ccean of tha Mesting with God the Sea of ?urity hath cried out;*
On account of Our Raptura this Pracious Favour poureth forth.

15] At the sight of the Rosa was the Delight of the Wine apparent;
This Sweat Cipher rainath down in view of the warbling of tha letfar "Ré’ ™.

[6] Tha Stunning Trump! Tha Calestial Rapture!

In the Firmamant of Haavan they twain rain down as a Single Blast.

[71 On account of Our Visage tha dispensation of "l am He [God]" hath commanced:*
Tha cycie of "He is Ha" pourath forth from Our Trumpet-Blast .

[8] From the Goblat of the Heart the Kawthar of Reality hath appaared;
Out of the Varmilion Lips of Bah&' this Cup of Honey poureth forth,

[9] Tha "Day of God" hath been fully raalised on account of tha Eﬁu&genbe of the Lord;
On account of the Lamant of | tha land of?] "T&™ this New Baauty pourath forth,
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[10] Observe the Glorious Overflowing! Behold the Beclouded Sprinkling !
Through the Melody of God ell this poureth forth as e single Song.

[11] Observe the Eternel Moon! Behold the Pristine Ascendent Sunf
See thou thet the Pure Breast sprinkieth forth from the Eleveted Thronel

[12] Observe the Biessed Pelm-Treel Behold the Werbling of the Dovel
See thou that the All-Glorious Lement ralneth down from the Briliancy of Purity! |

[13] Observe the iragi Harmony! Behold the Hijazi Tambourinel
See thou that the Rapture of "No" raineth down from the Divine Hend! *

[14] Observe the Oelfied Counienancet Beho?d the God-iike Meiden!
See thou thet the Terrestrial Effulgence reineth down from the Mystery of the Cloud of Unknowing!

[15] Observe the All-Enduring Facel Behold the Visage of the Cupbearer]
See thou thet the Sparkiing Oraught raineth down from Our Goblet!

{16] Observe the Fire of Moses! Behold the Snow-White Brightness!

See thou thet the Sinaitic Bosom reineth down from the Radiant Palm,

{17] Observe the Intoxicating Lament! Behold the Orchard of Ecstecyl
See thou that the Repture of Existence ralneth down from the Court of the Meeting with God!

[18] Observe the letter H&"like Rosebud! Behold the letter B&™-lke Ringlet!
See thou that the Timbre of the Flule [-Pleyer] reverberateth through the Hollow-Reed of Bah&'l *

[19] This is the Overflowing Theophenyi This is the Sprinkling of Menifastaiio_ni *
‘This is the Lament of the Heavenly Birds which sprinkieth out from the Fount of Mystical Oeath,
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