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BAHAYT STUDING BUILKT IN

This Bulletin is primarily designed to facilitate communication between
those among us engaged in Bshatl Studies.Tt is hoped that it may evelve into
the Bulletin of an Agssociation for the Study of the Babl and Banit] Relipions
{or the 1ike) and be befittingly pubiished rather than photostatically reprod-
~uced. -

The suctess of this Bulletin obviously depends on your support and willing.
~ness to contribute.d steady and sustained flow of acholarly soptributions is
vital especiglly since there 'are so few of us.The following list is intended
only to serve as an indication of the nature and acope of contributions that
wonld be welcomedw: .

2) 4rticies or short notes whether historical,methodological,sociological,
doctrinal or theoiogical,etc.;

b} Bibilographical essays or notes;

¢)Copies of generally unavgilable letters or tsblets of the Bb,Bah&Tutliih,
Shbduti~Bahd or Shoghi Effendi whether in the original language(s) or in
translation;

d)Notices of recently published books,articles and reviews,etc.;
e}Previoualy unpublished notes or documents;

f)Reports of work in progress_or of seminars and conferences relating
directly or indirectly to Babi-Baha'l studies. '
411 coptributions to this Bulletin should be sent to-:
Mr,Stephen Lambden, 77 Rothwell Road,Gosforth,Newcastle upon Tyne,
England U.K. (Bd).

SURSCRIPTIONS

The subseription rates are as .t‘oilaws»:.

Within UK £3.§0;p. per lssue inc.postage.
Within Burope £3.75.p. per issue inec.postage.
Regt, of World £5,00.per issue inc.postage.

Subscribers resident in the USA and Canada should send their gubscriptions
to ¥, Richard Hoilinger 1710 S.Barryg'3 Los Angeles,CA $0025.USA {at a rate
to be announced by him ), ' :

Esglemont's Survey of the Baha'i Community in 1919»1920:
Part ¥: Germany by Alma Knobloch
Moojan Momen (Ed.)

Although chronologically the first Baha'i in Germany waé sn'
American dentist, Dr. Edwin Karl Fisher (arrived in Stutigart ia
1905, returned to. U.EvA. in 1913, died Los Angelss 1936}, most
Baha'y histories seem to regard Alma Knobkloch ag the real founder
of the German Baha'i community. Tt is therefore very fortunate
that among Esslemont's papers, there is a hiatory of the Baha'i
Faith in Germany by Alma Enobloch. Since Miss Knéhloch wig not
among Fsslemont's fellow-pilgrims in Haifa, we nmay assume that
Ess)lemont wrote to her after his return,

¢ Alma Knobloch was born in about 1863 of German~American
parentage.{some of her family in Germany had been Templera}. She
begame a Baha'i in 1903 and set out for Germany onl? July 1507.
After brief stops in Bremen and leipzig, she Joined Dr. Fisher
in Stuttgart. The small nucleus of Baha'is that Dr. Figher had
builit up over the previous two years was expanded during the next
decmds inte ths largest Baha'i community in Burope. Alma Knoblech
contributed greatly to this travelling extensively throughout
Germpany and &lsc helping to eztablishr the Baha'i Faith in Austria
and Switzerland., MHiss Knoﬁibph raturned to the U.8.4. in 1920
and died on 22 December 194}:

For further information on the early history of the Baha'l
¥Faith in Sermany sea: '

1} Knoblock, Alma,"The Call $o Germany®, Baha'i World, Vei. 7,

PP. 732-45.

2) Mielk, R.,"Von Babiswue ia Deutschland®, Der Isiam, YoX. 13,

1923, pp. 138-4k, Trans. by Lesley Zanish in Baha'i Stidies

Bulletin, Vol. 1, No. 2, 1982, pp. 50-56,

- %) Remey, Uharles M., Through Warring Countries to the Mountaip of God,

uimeographed for private dilstribution, Honelulu, 3915, pp. h2-61.
4) Resmer, Hermann, Die Praﬂaganga fur agiatisghe Reliplonen im
Abendland,. Basler Missions-Studien, Vol. %6, 1910, pp. b5-56.
Pie Babi-Beha'i - Eine Studie zur Religicngeachichte
dee Islams, Potgdam, 1931, pp. 150-151. '
5) Schwarts, Hoga, "Alma Knobloch" -In Memoriam, Baha'i Worid, Vel. 9,
pp. GEL~k3, _
6) Ster of the West,passim.inciuding Vol. 2 (1911}, MNo. 3, p.O Voi. 2.

{1912), No. 37, pp.6-8; Vol, &, (3913}, No. 13, p.22k; Vol.5 (1914}
Pp. 199, 2023 Vol.? (1917), pp. 173-4, :
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% # The Tirst ¢all in Germany for the Bahai teachings was raised in the
Eyear 1307 and the original of the following Tablet was written Z%b
| Abmad Schrab (2) (Esslemont)}/ with the blessed Hand of Abdul Baha. "0

Ethou servart of the Blesssd Perfection!?

Tranaslate the enclosed Tablet arg

jfcrward it fo Pr Fisher in Germany. He has regquested arn assistant to

teach the Trath. If in that country (America} an atiracted and severed
soul can be fourd who would go to him and assist the formation of the
Canse it is very praiseworthy and acceptable. Endesvor fhou to the utmost
regarding the realization of this matter.”

4lsce the following was revealed by Abdul Baha for Mirza Zhmad Schrab,
giving a clear account of the beginning of the Cause of God in this
country. "Praige be to Uod, thou hast found a helper, and ere long Miss
Knobloch will start for Germany. Truly I say the beloved =zaid servant
of God Miss Alma Knobloch is very accentable for this service, Thou hast
dore well to cheose her. 8he is acceptable by all mearns. Byt regarding
to her stay irn Germary, she should stay as long as possible. T hope that
the exertiorn of these two sisters {Miss Fanny A Knobloch) may display all
encircling effortu.™ .

The first public Address was given in October 1307 in the Vomenselub
at Stuttgart to a large audience - the Words from Babha'e'llah and Abdul Baha
created guite s pensations the preparatory work havirng been done by PBr
Fisher and Misas Doring. Upon being asked if 1 would teach an Assembly
was orgagized the following February (1908) and Herrn &, Eckstein acted
as chalrmarn. .

From this time on active work has been dene and regular meetings held
without interruptlons wp to the present time. Circles were formed at the
various homes of the friends where the Holy Tablets and teachings from
Baha'e'llah and Abdul Baha were tranglated., These waekly group gatherings
were for this purpose, and the public meeting for giving the Bahai teachings.
The {irst Germar translations, hav}ng heen doere by my sister -Miss Fanny
Knobloch upoern the reguest of the Mester.

With the kind Assistance of Miss Déring we also held cne afterncon
and evening a4t home (each week? - d{fsslemont}} in which we received
many tallers who became interest {slc) snd attracted to the Bahai Cause.

In the surrounding towns the neople soon become interested and the Gladw
tidings were spre&d in different directions.

It was in Sept 1909 that I was invited by Miss KBstlin who had become
attracted to the Cause, to give the Bahai teachings in Esslingen, and

within a few months a brilliant group of young men and womer became

&,

interested, and a Cirecle was formed in whick each and ail hecame active,
earnest workers for the Cauvse of God. 'The Gharitable work done wags one
of the main features in bringing abost success; also visitng those who
became atiracted to the Teachings, who ir turn would invite such friends
&s weres geelters for Truth to tes. In this way they received a better
insight and knowledge of the Movement. There was little or no
opposition raised} occasionally a Church Elder or a Chairman of the
YuM.Cudy would atterd the Meetings and put guestions, Bui when leaving
they would alwasys express their pleasure at having attended, and found neo
ohjections in ocur Faith and soon the Cause was established in Esslingen.
The Hahai Fpamts that were held in Stutigart were also introduced in
Esslingen in which the spirituval Fragrances ¢4 the Rose~-garden of Abha
rejoiced the hearts, and love and fellowship wam visible. In March 191L
our Beloved Abdul Baha writes as follows in anmwer to their supplication.

"0 ye Friends of God, and ye Maid servants of the Mercifull

Your letter has been received, ALl its words and expressions give
proof of susceptibility of Xnowledge. PFraise be to Ged! that in that land
and Kingdom the heavenly blessings have descended; that the clouds of
superstition have been rent asunder, and that the beginning of the divine
Pawn (hag appeéred} upon the horizon of significance. I turn My face
towards the true Heaven! Sﬁpplicating and callirg to the Iord of Hosts!
Begging that thege pure hearts of the friends may always be illumined
with the glances of the Sun of Truth! And that their nosirils be filled
with the balmy scent. May the hearts become more 1llumined day by day,
the Spirit becoms more and more attracted,.” '

Urgent invitstions were received from the friends whoe bad heard the

Glad-tidings in the surrounding towns, and it was indesd & real pleasure

" to give the glorious Message in these gatherings.

In Leipzig, Gotha, Gera and Munick the Bahai teachings were received
with great joy, and the Principles of the Bahai Movement were given in
largs gatherings fo earnest geakers of the Truth; likewise in Nirenberg.
Pastor Heydorn is active in Hamburg and doing good work for the Cause of God.

At Leipzig the city authority after having made inguiry about the
Universal Bahai Hovement, advised me to spread the Teachings in that city.
Alrthough this may seem urimportant, nevertheless it was of great value,
owing to the fact that at lLeipzig restrictions are imposed on all so-called
new religious reforms.

In ore of the Tablets received during my services in Leipzig Abdul Baha
wrote in July 1914, “"Praise be f¢ God that the Sun of Reality has cast

ite solador upen that region. In the fvture it will become wholly
illumined.®
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During the five years of war all the helievers were active in promoting
thke Causs of God, and the Glad-tidings were spread with great zeal. Very
gFood work was done by those who were serving in the Hed Cross, both by
the men and women with spl@Adid resulis. Through the efforts of the
bellevers the Bahai literasture found iis way into many Red Cross Hospitals,
also inte other countries, The soldiers at the various Fronts were
specially interested in this new Universal Movement, and most symphatic (eie)
and interesting letters were received, expressing their earnest wishes
and longings that the Princples of His Holiness Baha'o'llah may soon be
established in 21l countries, ané that the bhanner of urniversal Peace be
tnfurled.

Since the close of the war greater activity has been shown by the
believers, public lectures have been given in Stuttgart and oiher cities,
and more of the important books like Mirza Abdiul Fazls (sie) book, "The
Bahai Proofs™, have been translated and publisghed,

There are group gatherings almost every evening during the week in
Stuttgart at the homes of the believers, these meetings are held for the
expounding of the Teachinég, arnd there Is one public meeting held each
week. Yet Esslingen takes the lead in the training of the children, and
in their yearly Childrens Day which is held in couremeration of Abdul Baha's
visit to that city. This day is a reunion for all the believera from far
and near; the children display guite & skill in memorizing the Holy
Utterances from Baha'o'llah and Abdul Baha, and all present are rejoiced
at the realization of the Dawn of the New Day; bappy that the spiritual
Spring has appeared; praying and supplicating that these spirituwal
Fragrances may sooh be spread into all parts ef the wnrld,.an& that all
mankind may become guided to the Fountairhead of Life, the Center of
the Coverant,

In the different cities and towns snecizlly in Leipzig, Gotha, Qera,
Hunick, Nirenberg, L.udwigshafen and Kalsrube {sic) the friends are longirg
for Bakai teachers and wish that the Bahai Czuse be established there alseoi
Hay God grant their prayers and help us to continue in our humble efforts.
The ¢losing prayer were revealed by Abdul Baha in Sept 1919 at Haifa for
the German believers.

"0 Thou Loving Providence! These souls have hearkened to the call
¢f the Ningdom, have witnesses the Light of the Sbn of Truth, and have
Tlown into the immensity of space - the refreshing region of love.

They are the lovers of Thy face, are attracted to Thy characteristics,
desire to sattain to Thy Mount, sre turning their faces towards Thee, are

tkirsty and sesk Thy refreshing wWater, are engaged in Thy praise and Thy
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commemoration, Verily Thou art the (iver, the Bestower and the Compassionate.”

i
H

i BAME

{sig)
Alma 5. Knobloch

(History of the Case

in Germany and its
Stuttgart March 1920

present condition.)

Lo AN STCT IS THATSTATION

Sohe years:ago, I penmed an ‘informel response' to Jusn fole’s peper

; on *Habism and Magqahbendi Suffam in Irag', which deslt with Mirza Husayn
P 1i Eahat allabts ode entitled Fl-casida al-wergatiyya. T mentioned there

that I had prepered & yowh transiaticn of hoth the gesids and Beha' Allahts
contenporary commentary on it, and thei T would forwsrd this for disirib-
#tion 'in the wvery near future'. In the event, that fuiure became very
distent an other comrltments prevented me from completing the tssk of
iyping the text of ny tranzslation and, sz a resuli, it hes not not heen
mode available unidil now.

T have, hovever, recenily had the opportunity to zeturn to this long-
deferred tosk and am at last ahle to present readers of the Rulletdn with
the result. Fdeslly, T should like to have added a commeniory of zome kind
to the bare translation of the ode end Iiahg' Allah's own notes on 1%, bul
F have decided against this for s nusber of reszons. Forewest among these
is my nervousness about comrenting on what is really 8 very ientative pez-
sonal rendering of a difficult fext for which there are no rneilive comment-
aries and concerning which there 1s, indeed, no interpreiailive ifredition.
Tor am I so confidenmt of wy own experiise in the field of Hufi poetry {es-
pecially in Arabic) as fo take the risk of compounding possihle nistakes
in my translation by furiner suggestions tesed on my own misinterprefaiions.
The posm requires conaiderable further siudy befare serious commeniary

| becomes a resl possibilify.

For the present irsnslation, T heve used the text printed im Eingr-i

galan-1 5918 vol.3, which T have eross-cheeoied with the varient text in
P ¥a'ida-yi ssrend vol.d. I have preferved the former fexi largely hecsuse

1 have generrlly found the latter compilation fo be textwally wmrellishle
in the extreme; nevertheless, the accurscy of ithe text ramains to be deler-
mirned. As will be readily apparent, I have not alienpited o make thiz in
any sense 3 'poetict rendering, preferring to retoin a literal sivie at
this stage of interpretaiion.

Tenia Macteln



io-

15

4 PROVISTONAL TRANSLATION OF THE QASTDA AL-~WaReA'Tya oF mirzA mosavy Sart

e Praise of the Beloved, Hidden, not Revealed

The Dove Ode Concerning the Essence of & Holy Spirit

Be is the Exalted, the All-Glorious

They have enraptured me, rays of light from. a face
at whoze revelstion all suns have hidden themselves.

As if rays of the sun had appeaved From the radiance of her beauty,
appeared in all the worlds and dazzled them.

The musk of the Cloud of Unknowing (ai*pami}'mas stirred up by her joy,
the Spirzt of Exaltation was vaised on high by her exdltedness.

The Trumpet af Rasurrection gave forth a blast as she blew into it,
her perfume caused the shadew of the clouds (1} to move gway (2).

The Sinai of Eternity was made manifest through her shiming,
by her glory the light {3) of splendour was revealed.

To the West of her, the sun of manifestation'appeated {4),
to the Bast, the Moon of Moons was made new once more.

From her tressss, the ?erfume of the left was breathed forth,
from her glances, the eye of beauty was consoled (5},

The face of guidance was shown The way by the light of her face
and the soul of the Speaker {Moses) was purified by the fire of her countesance (8}.

At the arrow (7) of her eyelashes (8}, the heart of hearts has turvned zhout,
through the noose {9} of her tresses, The head of existence has been stretched out.

The ends of creation are the apofs whereon her feet have tred,
the throne of the Cloud of Unknowing is the land whereon she walks.

Eyery eye that has wept in longing for union with hey has fulfilled its pledge (10),
every fire that has burned in sympathy with my separation has fulfilled its pledge.

I have spread gut a carpat widely for her feet to walk upon
over my heart -— this is my first desire. {11}.

I have sought the presence of union in every face,
I have written the letters of nearness in every piece of earth {12):

And if I have hastened fo union with the light of her,
1 have heen stoned with the stones of sepavation after my being near.

And if I bave ralsed my hands, stretching them forth towards union with ber,
she has snswered me with a sword, and that shall be the reward of them that 1ove na, {13)

¥y sole concern is to cling firmiy unto a strong cord.
while her (fext reads 'his% aim is only fo sever my comnection.

20
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1 said unto her ‘may my spirit be thy sacvifice and wy state that of meeting thes;
have mercy on me and do not expose my degradation . {(14).

On my part an excess of love, on yours reunion,
it continues thus eternally from the pre—existent time(15).

By {16} the mystery of manifestation, a1l created things have appeared,
from her manifestation and in the origin my resurrection has come to pass.

By the grief of Husayn, the sphere of existence (17} has borne much
for the sske of her grief, in the universe of my pattern.

For thou art the hope of my heart and the beloved of my inner being,
the possessor of my spirit and my light and my heart®s core.

I have attained unfe union after separation,
he has granted me the spirit of fellowship after my grief.

From my burning the fire of ardour has been ignited, (I8}
and from my moaning the light of witness was confirmed (19).

The Ocean of {nknowing (bahr d1-Cam3) has dried up from the heat of my thirse
and the river of majesty shall never quench even 2 part of my vearning.

Iin every land every act of revenge I have witnessed,
behold all tell forth concerning the blood that pours form my eves.

Compared with my tears, the ocean is but a drop,
compared with my burning, the fire of Moses is a mere torch.

At my grief, the sea of joy froze
and at my cares the eve of anxiety flowed with tears.

My glory has fainted away, my illuminavion has swooned,
my light has been extinguished by the delusion (20) o',whoaver shows malice to me

My bones have turned to dust, my body has decayed {23),
my heart has buynt up through the heat of my burning.

Desire for you has made me as smoke, love for you has worn me away,
separaztion from you has melted me, union with you is my yesrning {23).

The sky has almoszt split open (24) from the secret of my sadness,
and the earth of the heart {(has almost) torn asunder (25} from the woe of my breast,

The tears of my eyes tell the tale of the fire in my heart,
the yellow of my face shows the flame {26) in my inner being.

I lament {27} every night of the malice (28} of him that censures me (2%)
1 offer up supplications {30} every day because of the absence {31} of assistance
for me.

1 have reached the furthest limit of degradation (3%), a2 station
in the mention of which all tongues ave afflicted with stammering {33).

The maiden of the palaces has put on out of sadness for my secref
z black robe in every chamber.

She has come, £illed with sadness, into every heart,
she has grasped with a firm grip all that was spread open
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She called upon me from behind me, saying the silent>?
and hold your tongue from speaking all that you have iold i‘or’ch.55

How many gnsayns lixe you have sought affer me,
how many “Alis resembling you have been amongsi ny lovers.

How many lovers atove you heve loved we, -
how many devoted ones 1ike wmic you have helongeri to the circle of my devotees.

Each one has cried out?® 2t every moment and never atisined
for an instant %o the light of wnion with me or to & glimpse of me.

From my horizon, the sun of manifestation is like & stzrp,
from my place of appesrance, ihe expanse of light iz like 2 flash;

From the light of my secret, the secrel of existence is like an ent,
from the fire of my love, the fire of conflagration is lixe & torch,

From my natux'e38 the naturew of
from ihe palm of my hand the pslm

57

cod has oome nigh.'w 42
. of glory wes drawn near.
The comsand of the affair hes come from the command of my ouier appearsnce,
the justice of the decree has come from the jusiice of my wisdom.

The wave of the sea has held back from the wave of my inner reality,
the holy spirit hes been stirred up by the light of my joy.

At my glance43 the rosee of siernity swooned away,M 45
and at s flash from me ithe Hinai of the mountains was levelled to the ground.
At the apreariing ahroad of my causge, the Spirié} of aouls wap raised 1o new 1311‘9,
at the breath of my spirit, the decayed bones® were met in motion.

The soul of the command c¢ircled sround her house,
the snirit of the House rose up from the light of my countenance.

e kingdom of ihe higheat forms of knowladge is concealed within the letter bat, 48

and the bat of "the manifest in the nystery” fell swooning st my point. 42

211 guidsnece hes appesred from the dswning of ng command
and all exzltation has been seni in my sending. e

From my bouniy all birds have sung ss with one melody,
and from my singing the thin melody hes become reverhersiing.

You have prescribed a law from oul of your own felse imaginings,

you nave drusk from snother law than mine ihrough love of others thern we,

You have brought atiribuies, you heve come wits.qa connecticm,
you have coveted names, regardless of my ways.

You have employed for deseription z soul and iis relation 10 my selfl,
{this iz nothing dbut limitation, and limitation fs the gresiest of sins,

You have in your vein imeginings hoped for union with me -~ this cen never be;
for it there ies 2 condition -- if you ape faithfl {0 it, you shell te reverded:

it is 1o guafl the woes of fate from every oup 52
and 1o sprinkle sireams of blood from sorrow oul of the blood of your heart;

1o sever all hope of ever rezching sny comfort
and 1o reatzein satisfaction from the desiring of all needs;

50

65
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te shed your blood in the faith of pession and love

znd to bhurn your heart 3 in love frop the first moment of offering allegisnce to:
to remain awake54 during the nights from the repmschesﬁs' of every reproa chez-,56
and from uninterrupted scomn every day.

In my religion (sumatl), the z:oisonﬁr of destruction58 ir sweet %0 drink,
in my community (miiiail}, the sorrow of faite is like compassion.

Either fall to meet the demands of love or obey whati has passed forth -
thus hes the commend flowed out in the decree of my low {munnati).s

And I colled to her inwardly, saying 'D my beloved,
fimal aim of my hopes and the purpose of my irmmer being,

Here »m I present before your power, 60
here am I hoping for what you have emmerated,

Here am I desiring ag} tha i you love, 4o
here am I realing on”  what you have decreed.

Here is my breast hoping for the spaaz-s of your authority,
here is my body losging for the swords of wreth.

Your fire iz my light and your anger iz any desire,63 &
your oppression is my comforit and your decree is my longing. 4
Fehold the fears of my eyes, how they have [lowed,

witness the innermost portion of my hesri, how it has melied away.

I have cast the spears of exheustion every day,
1 have been slain by the sword of rejection every nighti.

I have read the book of mbelief in every pege,
and ¥ have attsined to the slandering of sll men at every moment.

1 have been cuvsed by the cursge of Infidelity (al shirk) 2% every lnstent,
I have been plerced by the spear of hanisbment 2t all tiv‘eﬂ.

Tt was as if the woe of fate was descending upon my soul
or as if the swords of wreth were made sharp for my neck.

67

65

The grief of Tacoh66 and the suffering of Joseph,
the pain of Jo,%8 ang pveanam's five,

The regrel of Adsm and the geparation of JFonzh 9 o
r—md the Outcry of Tavigd and the lasmeniation of ﬂoah l

The separation of ¥ve!' and the burning of Vary, 72
the itribulation of Iszish snd the suffering of ZHechariahe.

Prom the sprinkling of my sadness, there befell them all whet befell them,
from the overflowing of my grief, there appeared every affliction.

nenold my jowrneying in the lande without s corpanion,
witness ny sasocistion in the desert’> with wild heasts.

of my eye, the eye of heaven shed teers,TB
of wy heart, the clesving of the esrth met together.

From the opsn?—_n{gm

from the cleaving 71
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From the apirit of my grief, the spirit of eternity wes severed 7=
and from ihe light of my suffering, the throne of expliation fell in ruins.’”

e red of existence {al-wuidd} wes reddened by the plood of my heart,
the branch cf contemplation {al-shuhiid) grew!? from the tesrs of my eye.

The hitterﬁess of tribulation in the path of your love is swestness
and the honey of eternity with other than you ism bitterness.®

On my neck the impression of irpn$1 is viaible,gz
and on my leg the trace of the chein®? remains.

Not a day passed but that I burned therein
for the allusion of & poem or the explication of a proclamation.

Ly spirit departed and my hesri melted,
my inner reality boiled with the intensity of my tzidbulstion.

From the elevation of my inmost self, there hefell me what hefell me:
would thai my noture hed never been raised up.

mhus tribulstion circled me on all sides,
thus fatebd destroyed®™® me at every mowent.

1 ascended to the utmost height of singleness all alone,
1 aitained to the essence of meeting within my inner bheing.

¥ beheld your description in the deseripiion of my eye,
shaxpST from your eye &t every glance.

If you are {talking of) limitation, limitetion is manifested by you,
if you are {talking of) descripiion, description has appesred from you.

From my dark melancholy, the derkness of nights is confimmed,
frowm my inner being, the light of dey is made cleer,

Fhet does it matier if T am cast down at this moment?
T have attained to the axzlted 1light on the day of my being reised up again.

have sasocisted with the holy one from the 1ight of hig familiarity,

X
I heve emigrated with al-Ta' (bi’ 1-1a') in the covenant of my exile.

I have believed in the lighi from the light of wmy inner eswsencs,
I have ascended in the spirit in the secret of ny inner being.

T eall on thee, ¢ spirit of'life% to czuce to pans
from the self what remains in 1t59 of 2 remsinder.

And, O spirii of unknowing, descend from the Throne
and take posseasion of a fate to the degree of my abasement.

1 ery oui, ¢ my heart, for you to go forth
and take possession of glory in the lands of humiliation.

0 my patience, be prtient in all thet you have wiilnessed

in the good-plessure of your Teloved in hardship and ease.’

In the spirit she oslled to me and sszid, "be potient
for I have known all that you heve demongtrsted,

Cast aside whai you know, to which you have
sdhered, for polytheiam is with me like divine oneness.

W0
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The most gloricus splendour of Zinal is to me mere rubbish
and the most hrilliant offulgence of light is to me but ghedow.

The verses of your description are true, but only for boys;
the traces of your account are veliable, bul only for my suhjects,

I have always been in & stste of holiness,
I have limitlessly been in @ sinte of enjoyment.

How many a just one has been for me a iyrant,
how many & learmed one hzs been for me an ignozamus,

How many an eternal one has been for me merely transient,
how meny a knower hes nol mnderstood even a word,

How many & worshipper hes been for me s rebel,
how many 8 devolge hes never bent his knee o me.

The psalmsso of the heavens are firm in the existence of my self,
the pages9 of glory have degeended from my page.

From &n atom of mine the sum of the wuniverse was gatherad into # sphere,
from a drop of mine the ocesn of existence wes spresd forth,?

All the songs of the people of -creation heve spresred
to me like the chirping of ants or the buzzing of 2 bee.

a3 by the attraction of my mystery,

21} minds hove been enrapt
E H u§§ through the song of my spirit.

all souls have gome to life

A1 god395 ha;g hecome divine through 2 sprinkling of my ocommend,
and all loxds ™ have become lords through an overflowing of my decree.

™e land of the apirit has walked towards me a2t bui » commend,
the Throne of Sinai hes been the place of my oprpreseion.

At my light, the star of wanifestation has shene forth,
at my spirit, the sun of gladness hes gleamed.

The fullnesses of éigns are the shinings of my arrivel,
the locstione of tdkens ave the places of my holiness,

The essences of thoughts are the realiities of my thought,
the ornaments of 1lights are the indicstions of my wisdom.

Prom the ¥37L of my command97 the decree of all things hes Desn passed,
and from ihe bounty of my mystery all new crestions have sppeared.

You turned aside from my face, imagining you hed turned towards it,
and you poured forth the water of assexiion in the religion of delusion.

You d¢id not spesk the trath, through thé light of the wngeen, in what you feshiom

in yourself, and thma you missed that which T fashioned.

Take nold of the cord of the command outwerdly,
becore familiar with the face of light in the inzost mystery.

Burn the veils of nearness away from you, that no allusions may renain,
hehold the Deauty of holiness within thee with no coverb

Be s1ill, for the powers of the Throne have been disturbed,
be patiert, for the eyes of the unseen have wept.
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renning bevornd knowladee is In you a weil
that brillisnt resson iz powerless io penelzate.

njoy close fellowship with the mystery of holiness in your inmost heart
and do not spread 1t about if you sre iruatworthy.

If you should remove the covering fror the face of what you have beheld,’
#ll assistence will voniph in an inatant.

Thua hes the gommand flowed forih from the Throne of glory,
thus hes the decree flowed forth from the secret of power.

Tlessed be they thei atiain for the besuby of thelr faithfulness,
blessed be they thet have arrived in a new faith,

Elessed be the lovers in the shedding of their blood,
blessed be they that hold fixmly to the cord of my affection.

Flessed bhe they thzi are sincere for heving hastened

from all dlrections under the shadow of my lopdship.'

ROTES

& reference to {is words: 's day whereon Cod shall come in the shadows of

the elouds,' {Jo Gursnic text correspomds exasctly to ihis; it seems to he
intended as a reference to 2:210. .M.

© & reference to the moving of the mountaina, shifting like clouds, as He has

said: *You shell see the mountains, thinking them ¢ be solld, yet they shsll
zove like clouds' {Qurtan 27:88). These are all signs of the Resurrection and
of what shall come 1o pass in it.

Illusination {rawshani).
Tae rising of the sw:n in the FWest.

hat iz, wis illumined. From the perfumed breaths of her hair, the perfume

of joy and splendour and the mubk of bounty and gloxy are wefted and stirved 7
from the left hand of the per=dise of Cod's ipzeity (huwiyya) that hae been .
sprexd out on the right nond of the garden of His eternity sa‘-.madizxs), :‘.hat

perchance the derd hones of the essences of contingent beings (Jrwheriyysi-e

roukendt) may be endowed with eternal and everlasting Iife and msy fing pride a.
in existence throwgh their hesrt-stimciing fragrances snd their hearzieassuring

perfures. Likewise, on beholding the vision of her, the eye of true Fesuly, :

of which the sun of the heavenl of ewintence is the lewest sywbol, was (llusined, )
beeame bright, and was filled with light. Tyxmlted be Cod, her Crestor, above i )
what you mention of #Him, .

#hen Yoses divested and sanctified the foot of the divine soul, which had

been placed in the temple of humanity, of the ssndals of contingent ireginings,
and manifented the hend of divine power from the pocket of grendeur in the
eloal of nobility, he came unto the holy, the excellent and blussed valley of 10,
the heart thet 1s the site of the throne of eterral effulgence and the sest of
the telling forth of the glory of the Lord. And when he arrived in that lend
of Sinai which was mpresd out from the right hend of the place of light, he
perceived and irhaled the sweet fragrence of the spirit from the dewning-place
of eternity and beheld the lights of ithe everlasting Lord from zll directions,
beyond all sense of direction. ¥rom the warmth of the Fragrance of divine love
and the flares of longing deslre out of the fire of unilty, the light of ipseity
was 1it within the lamp of his heari, after the veils cevering the glass of
gelfhood {aniyya} had been renoved. From the wine of union with the countensnce

thet hes no match and the pure drsught of ithe eternsl Lord, he sitrined unto
the valley of eternsl inebyiation, after the stations of opposition had been
erassed, From the longing desire for mseeting with Him, he becsme awsre of the
clty of the delight of efernily, and he eniered the city while its irhabitents
were wnpware and came nigh unte the fire of God, the fnelent, and become
illumined with the 1ight of fod, the fimighiy, Bven as he ssid o his family:
themaln here, for T have beheld a fire* {Qur'an 20:10). ind when he perceived
the face of guidance unte the uncrested hounties from the tree neliher of the
Zast nor of the West {see Qurian 24:35), he turned from the ephemersl face of
unreality unto the everlasting foce of eternity and discovered the hidden and
wondrous Face of guidsnce in the kindled Tire concesled witnin the hearts of
the urseen. Thus it is thet he 28id: 'or T shwll find at the Fire gome guidance?
{qurtan 20:10). Likewise comprehend the inteniifon of the blessed verse in which
%e says: ‘who made s five For you oub of the green tree' (Jurlan %6:80). fould
that 2 hearing ear might be found thet but a drop oul of the depths of the ocesn
of fire or out of this sex that is brisming with sparke might be mentioned. Yet
it im best thet this pearl remain hidden in the shell in the shell of the ocean
of ipseity and continue to be itrezsured wp in the repositories of mystery in
order that those thet are not woTthy mey be shut oul snd these that are of the
select may put on the garb of pilgrimage to the ¥a'ta of glory and enter the
sacred precincis of hesuty. How fortunsie, then, is he ithal burne down the cage
of the body with the fire of love and becomes intimate with the spirit liself
that he may attain unioc the exalted mercy of contentment and be susielned by
the elevated bownty of glory. A}l that has been meniioned concerning the stages
of guidsnce and the stations of purification of the self in the station of
¥oses {upon our Frophei and upon him he peace) hzs for its purpose the appear-
snce of these effulgences in the ouiward world. Qthrwise, thzt holy one has
ever beer gulded by the guidance of God and shall ever be so guided. Fay, the
sun of guidance has risen Trom him snd the moon of hounty hes appeared frow his
and the Fire of ipseity hes been kindled from the Tire of his being and the
light of eternity hes been illumined from the radisnce of his brow. The very
words of that holy one will remove those doubtis, spoken at the time when
Tharaoh asked him concerning the men he hed slain: 'Indeed, I did {that deed)
and om of those who have srred. and T fled from you since ¥ feayed you. Fuf
God has endomed me with wisdor and pade me one of His messengers® {Qurtan 261
20-21). Tae page is Filled, otherwise the subject is one that can never he
exhzusted and there remaing wmuch io say.

ey call sahp Yan arrow', ihai is, for the zrrow of the lashes of the most
exelted Feloved the shining snd purlfied hearis heve turmed, and they nave
sought to come unio her.

Shafr/shufr means ’eyelsshes'. {Technically, the texw referz %o the rim on
which the lsshes grow. DY)

Yehg/wahag is from al-wahig znd mesns 'lesseo’. For the noose of her tresses,
The head of the divine, hidden, universal esistence (wojidwe sgheybi-ve %olli-
ye e13hl) sougnt fo stretch itself forth in order to enter ithé nooze. Fay the
Year: be deprived thei atlains not to that arrow {ses B sbove} and may the
hesd be demiroved thei comes not within thet noose. Fraised be He from ouv
deseripiion of Him, exalted be He above ihet which you affism of Him.

™at iz, thet the holy and exelted eyes thet ere hidden secretly in the worlds
of the mseen and the visible eyes in the world of existence, at whatever
plece and whatever time they heve wept and shed tears, have done so for the
seprretion of this servant fror the sight of the 1light of the basuty of that
Teloved. this may be understood from the outward form of the poem. But its
inmer resning is known 10 none tut Cod, snd we know of 31 lees than a single
letter. Likewise, comprehend the wesning of the second line that plessuze znd
yearning and etiractlon and distraction znd leve and Tapiture may cone into
existence within the world of your teing, that perchance you mey atiair to the
Lote-Tree of the extremiiy and the mont distani Fosgue of your self, which sre
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subnission to the decree snd the command of Cod, Verily, thy Lord the Dmlted
ig, In truth, a wiiness over you 2nd & protector over us in justice.

I{_anixyaﬁ, weaning 'desire'. that is, I heve spread out & carpet over all
lends, frow the most distsnt regions, the lands of the heart {fuw id) and
beyond it unte Infinity, which is concesled hehind the veils of the mseen,
down to the lowest land of existence, that perchance her foot ray he placed
upon the heart (gald), which is the location of the hidden mysteries. This is
among the highest yesrnings of the divine and holy hesrtia.

Tuzba, meaning 'ﬁust'.

fhstever is contrary to the usages of the people is becoause of conformity to
the conventlons of noetry. .

Thet ig, whstever has bheen permitted me of the stages of attersnce and rthetoric
{#1-baysn wa'l-madnl) and 811 that I have known of the conditions of namee snd
attributes and all that Cod has given to me in the worlds of the wnseen and the
visible, I shell macrifice that I may meei you but once and behold you bui onge.
I ask forglveness of you, 0 my God, at this soment, Tor what I have presented to
you, bui, by your glozy, 0 my God, if I way not he thus, I hope thet T may te
thus through your power, for neught else shell satisfy me or set my heart at
rest, even though you give me all thet are In the hesvens and the earth. There-
fore, I beseech you, ¢ my 804, by hin thet witnessed in your path that which
none but he ever witnessed, o send down upom your serwint some of the signe of
your mosd great love and the tokens of your most gleovious loving-rindness, that
my soul may be contented in whet you desive. You are powerful over all things,

If ‘pre-exiatent' is to be taken as an a:ilective, it does not correspond {with
‘$ime?) {this refers to the ungrammatical form of the original: 1% zamin ale
gad‘ima. 15.!6,}; mt it flowed out thus snd it is trae, no doubt is there in i%.

wa -~ the wa of cath-laking.

Since the sphere of the lower world relates to the earth {al.ard -- fem, .¥.),
the 18 indicating the feminine subject Is joined to the verh 'horne’ (ahmala).

‘Conflsgration' {wugldd) can mean 'fuel', swen as He says: 'its (the firels)
fuel iz men and stones' {nurian 2:24), but it can also mean 'burning' or ‘ardour?.

tadhawwat means ‘econfirmetion' (more precizely, 'was confimmed. D.1. ).

gharr neans 'delusion’ {ghorir) (possibly 'foolish pride', which is closer fo
the Persisn gense. TLk.}.

rusharmitl mesns 'one who sghows malice'., Fost of the atoms of oreated beings.

Hy Cod, eye hwa nol seer, ear has not heard, por has anyone counted or kpowm
how vain delusions have descended like 2z pouring rain out of the heaven of men's
ignorsnce.  people of the sprth, tuwrn not agide Trom him in whose hesrt there
is nothing but an effulgence of the lights of the moon of unkrowing {al—aamg}.
Fear God snd do not oppose him. If you do not love him, do not, at least, show
him hate, If the love of God shouwld exist, the sbsence of anything will not
matter. We praire Cod for having rendered us independent of their love and their
mention. He is God, powerful im all ihings.

abl® mesns ‘worn out! and 'thresdbere' {kohme ws ¥halag).
raniyyatl -~ tdesiret.

Aeference o the blessed verse 'the hesvens are resdy to split asunder from
sbhove' (Qurian 47:%). .
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‘... &nd the eerth 1o clesve apsry'. {"his seems intended pg 2 continustion
of the verse just quoled, but it is, in fact, a continuation of the similar
verse in 19;90..13,}.’;.}
zafp -- 'flame? (.ahocle}. (Zafr actually mesns '‘moaning'. D)
*Complaining' and 'lsmenting’.
shemb ~- ‘malice' (shamatat).
rutadhdhil -- 'censurer’.
i A + 1 i 1 iIhe
alahhu offering dp of supplications (il_};eg}_}.
f29d ~~ ’abeence' (fogdan).
al-dhill from 2l-dhilla {disgrece).

1Blunt of t.ongne', that is, 'stersering?, ‘with a speech (ief‘ec:-t'.
Yeaning *keep silence',

1palat,

Yeening to cry and wall and lement out of love snd grief, ¢

Reference to the verse: *And he said: remain here. T perceive a fire, perhops
I con bring you from it a brand! Tourten 20010). {he Quranic text reads: 'ing
he said to his femily....?y of. note 6 above. D.E.)

{Reference to) the verse: '... the natural disposition {fitra} aécorﬁi_ng to
which fod crested men? {furian 30:30).

{£itz) ~~ Bhort form of fitra.
- A ————

Reference to the blessed verse *I'ske correct the faith a3 a true heliever
{hanif)?. {(fhis quotation reads Uik sl F# . whereas the Quranic tert to
which it is, presumebly, = reference reads. Cp__:,r et ebers 36 tset your
face to the faith as a hanif' {Jurian 30:30), the senience preceding that
guoted in note 38 zbove. DY)

{Reference to} the verse 'white, without eny injury' (Gurlam 20:27). (Ident.
jeal in 27:12 and 28:32. D)

Heference to the verse: ‘draw your hand inte your pocket?. {This guotation
reads Ghuar f € ¢+~ , wheress the Qurenic text to which it weems 1o be a
reference resdz aipbe M Wity , 'draw your hend close to your side?
{gurien 20:22), the pentence preceding thet guoted in the lost note. The Torm
of the verh used in the text of the gaglda for ’draw near' does not correspond

to thet from which the irperative in this guotatien is derived. 1.¥.)

Reference to the verse: Tand look towards the mountain® {furtan 7:143).

{slightly misquoded; this reads laof! 5505, whereas the original reads
(_}‘J‘d‘,l‘&‘)‘C’ﬁJ » 'but look towards the mountain'., B}

{Reference to the words) 'end Feses fell down, swooning' {gusian T:143).

1Me mountaing were levelled!. {Tiiz is possibly a reference to Qurtan 69:14; D1,

Reference to the words) the gives life to the hones, although they are decayed?
martan 36:78),

Thet is, they roved from joy and the zift of spirit.
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Existence sppeared through the ba', and the worshipper snd the worshipped
were dintinguished by the doi. THefer te} the tradition 'sll thet iz in the
Rurfan Is in the femd formula ete.' {This is & reference to & tradition
generally sacribed to CAli, of which there are mmmerouz varianta, Tn most
texts, it recds: '411 thet is in the gurten is in the formuls hismi '1lah
al-rabman sl-rehim {in the name of fod, the l'erciful, the Compassi@natei,
angd all that is in this Tormula is in the words bismi '"118h, and all that
is in the bismi '113h iz in the word bism, and a1h that is in the bism ia
in the letlexr BE' (L ), and 211 that is in the BA' is-in the dot Lenestn

£

it, I am the dot benesth the hW&r .

e meaning of the point (nuate} is 'it is neither numbered nor calculated'

and 'i1 is neither limited nor does it pass away', inzemuch aa the Promised

one {fol ai-e maw ud} and the Universal Word and the bivine Temple named the
nogt mighty Sprone [which s the place of deacent and enthronement for the
hidden reslity) by this exalied ¥eme snd this elevated Attribute {i.e. fakd' 7),
Thie i specific to that Temple and YHe iz a sefficient witness unto Bimself.

veoaning descent and going dowri.

mghaila -- meaning peth and disposiiion.

muhia -~ meand *heari”, ’hesrtblood’, and 'spiritt,

al-hasha -« 'the hesrt', {Li{. "bowels', 'intestines'. D.¥.)
ZiTnaras . _

‘Teing awake' .

'striking and biting'. (Lit. Tburning'. DUN)

The reference iz to the scorplons among men.

gamm -~ "polson'.
a}-radd -— 'destruction',
shafega —- from 'compapzion' end ’kindness'.

%t whic hes been enumeraied of wrath and power.
Wishing for.
Yeaning 'you have made p decree concerning'.
™zt in, 'wigh’.
hat iz, 'wish'.
34 -~ tnedk.

{(zeference to} the verse: Yand his {Yscob’s) eyes beccme white throwgh grief'
{Gurtan 12:84).

{eference to} the verse: 'And twe youths entered the prison with him (Joseph)
and he sz2id, *Loxd, the prison 1s dearer to me than what they hid me to..." ete.'
(This is & serious confugsion of two Qumsnic verses: 'He (Joseph) said: "Loxd,

the prison is desrer to me thet what they { the ‘women of the city) bid me to;
unless you iurn aside from me thelr plotting, T shell be youthful with them ond
e of the ignorani™' [(12:33) and 'and two youths entered the prison with hin
{Jozeph). Cne of the twe said: "I sew myself (in s dream} pressing wine from
EFapes. .. {12:36). hpsrt frow the cleer miz-up of ihe tso verses, the gremmer
is confused, since fatyin {iwo youths) cannot be the subject of elther gals (he

O ; 5 3
seid) or yad tnani Tihey bid me}. B.Y.}

T,
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{Referencas %o the words): 'Lord, werily harm hes touched me {sok¥* {Qurtan 21:
83Y. {The original text does not have the word 'Lord', but reads: 'he czlled on
his Lerd: "werily...."™'. .1}

{Reference to the words) 'and mhw ’1-in {Jomsh) when he went sway angry snd
imagined that we had no power over him... ete,' (Qur'an 21:84). {The origizal
iz 3lightly different, reading wa Pha 'l.Nun for wa phi 'l-Min. 9,1}

Hoah #nd David wailed and lemented 2 great desl. The iale of Fosh is well known;
as for the meiter of Devid and his crying out, it is clear from the Peslms how
much vexatlon e endured and to whei exient he was afflicted Wy it,

In her being seperated from Adaw for Torty days or more, as is mentioned in the
treditions of the peet. ’

{Reference to the words): 'ind we rescued hin from the great affliction'. {Thewe
in, in fact, no Qurenic text corresponding to these words, although 21:76 and
3T:76 {both referring to Nohh) znd 37:115 {referring to loses and faron)} sre
cbriously the combined inspirstion for this supposed gquotation. .3}

3l-"3r3 -~ they thus csll *the desert'.

Reference to the blessed versse; "And we opened the gates of hesven' {Qur'an
54:11). {The original text does not have ye. {'and') at the beginning. Mm.¥.}

{Reference to the words) *with water poured down' {fur'an $4:11). {%he con-
tinustion of the verse quoted in the previous note. DL, )

{Reference to the words) ?ind we cleaved ine earth with springs' {Qurten 54:12).
{ Reference to the words) 'and the water met according fo a command that had been
decreed’ {furtgn 54:12), {Ihe continustion of the verse quoled in the previous
note; the form lalaggs wsed in the text doesg nol correspond to that in the Curten
and does not have the ssre meaning. B.{.}

tahaddnt -— (equals) in‘adsmnt. {'Nissppeared’; the Torm tshadda doss not, in
fact, have this meaning: the seventh form irhadde meems 1o he intended; although
it strictly wesns ito be demolished'. DL¥.

tanaffat -~ to grow and flourish,

miyee -~ bitlemess.

in sllusion to chains.

That is, iz clesr snd manifest.

al-wathigq -~ "chain’.
hat is, iz rRtill there.
Decrees.

Trat iz, ruined.

{Reference to the words) 'we have today nade thy aight gharp’. {This seems
Antended as » reference to Jux'an 50:22: 'and we have removed from thee thy
covering and thy signt todsy is sharp'. LLE.)

That 18, hasz been mnanifested.

In it {£ihi ~- mage,} is better, although it is contrary to the way of the

i

people TECauge of nafs. {'Helf’ -- s feminine werd. D)
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From !the ¥ealms', the newe of the book (of Imvid: cited in the Curfen
alonﬁsiee the forsh of l'oses, the Gospel of Jesus, and the Durian of yvhammad.
5 25 SN I

?uhuf - pluml of sahifs {page).

{Fote epperently to this word). That iz, wes confirmed.

From *love* and ‘desive.

Frow Thayftr.

{al-ulTh), that is Flfha {'gods’),

{alw-rubiby, that is 2rbdb {?lowds’),

Tre mesning is ‘the world of commend' {as opposed 1o 'the world of cxeation?;

WAL refers to the firzat latiter of the word kum, 'he'. DML}

Tn other words, the sign of effulgence which wrs from the effulgences of the
lights of the norn of unlmowing and the appearances of the dawn of the swn of
holiness and glory, which arose and was penifested from the sun of existence
and the moon of the Desired One and the Worshipped Foint conferred and hesgtowed
sverlasting and eternal 1life through the drope of the water of divine existence
and sprinklings of the undying pure snd limpid waters upon the realities of
oontingent beings snd the essencen of created things snd all the atoms of
existent entities and remeslrznces, and clothed and garbed them in eternal
robes snd exalied shizis and everlasting, imperisheble garments, Yet, with

such a mighty sign and mopt great gift snd inexiinguishable lights and imper-
ighable Tounty, we did not become straight, nor with this solid faghioning,
this ceriain grace, this ancient glory, and this everlasiing houniy, 4id we
becors upright; rether, we remained deprived of the holy bresths of the Holy
Spirit and the sweet breeses of the light of union, to such an extent that,

if a thoussnd Tmvids of existence were to sing the songs of the Tszlms end the
zelodies of gladness in fresh and wondrous tones over the moulderad bones of
zen, they would never move nor siir, for ihe crpaciiy Yo receive the descent
of divine rercy from the heaven of power hos been ifaken sway from men and all
have been imprisoned through selfish desive in the cage of the body and have
tecome unconscions and have been ¢ siricken by the thunder of ignorence that
they will never agsin recover conscicounsness and will never aitain o the
station of union and nesrness, which iz their primazy purpose, Alas and alsck
that we were rot guided by the essente of giidance and 4id not follow the
ancient reality. We neither attained to the 5inal of nearness Yo Hir nor did

we turn aside from the manifestations of His rejection; we dié not seek comfort
with the stirsetions of ¥is holy apirit, nor 4id we let ourselves be guided by
the lights of His joy. imong His consolstions is the sacrifice of one's soul,
with which we did not pride ourselves, nnd the putting on of the rove of
steanfzstness, %o which we 4id not attein. Yea, we are seated in the heart of
the ocesn of existence, and yet walt for a tasie of water, and we dwell in the
shadows of the sun of eternity and ask for » lemp. Thim 3z the stste of this
servant and of all men and all that are in the world. ind if a fire should be
kindled within a tree, uot heving taken light therefrom, we meke efforis to
extinguish it, Slessed be he thai clotheth himeelf with the robe of jusiice

in this smiraggle. IT you ahould be deseribed by this stiribute, you shall have
attained to the momt gloriour bounty, This Is thet yellow and hidden threed
through whose movenent all that are in the world of existence sre set in wollon
and through whose stillness all that ave in the lands of the Worshipped One are
gtill. Thersfore, the brersts must be made clear snd purified from corrupt and
idle fancies, vile and worthlesa celusions, that the wondrous face of juatice
may rise up Trom behind the Nownt of qef, whereupon we mey comprehend the
powers of eternal delights and the stiraciions of divine yearning fror the
cooing of the dove of eternity and the melodies of the spivits of gloxy, and

find yest and comfort upon the highest resches of love, M™his is the most
exalted of all sims, Tmt its station is the lowest. Foreover, we musi fum
sgide in 21l eclircumsiances from them that ture aside from the truth znd at

no time consider it permissible fo ssaociate or sit with them, I swesr by

God that foul souls melt away goodly souls just #s fire burme dry wood and
heet melts snow. Be not with thoess thet turn their hearts from the remembrance
of god. Verily, what has been mentioned in explanetion of this wverse is out

of compsssion for the eyes of those thet turn aside and is & mercy to the
vision of those in whose hearis is hatred, thet they may not interprei or
explain it zocording to their own desires. These verses were writien in the
days of exile in the lands of vemoteness in the country of Anatolis (Him) and
not ove of the wlera or the learned (fugala’) of those lands objecied to them
or attacked them. Fut of these ferocious people, I believe thet, after their
interpretation, they will oppose it snd walk alter thelr own Imeginations in
the paths of delusion, venity, error, snd blindness. And God is the finel
destination, whether one be thankful or ungrateful, hegiening to Him or fleeing
fros Him. How thst the seal of the vessel of mak has been opened, whoscever
hres a sense of amell shell perceive it, and whosoever is afflicted with a.
rheum shall remzir deprived. And if all should be 2fflicted with 2 rhews, no
fzult lies with the perfume of eiernity and no siain rests upon the pure

musl, Praised be Thou, 0 my Gods T c3ll on Thee a3t this moment when there have
descended upon me tokens of Thy sodness which, were they itc flow out upon all
existence, both the seen and the unzeen would become 2s naught, in such wide
that the spirit might almost he separated in its distress. By Thy glory and
the mystery of Thine eternily, should I breathe them forth, the hearis of men
would be barmed in their inmost essences and the hesavens would be s5plii asunder
with 511 that is in them, ard ihe eerih would be destroyed with all thet is om
it. alss, alas, wherefore the breath of faithfulness shall not run over from
the garden of mzjesty nor the perfume of elernity Blow from the cily of glovy,
nor shzll the dove of tmknowing sing upon ithe lesves of the red tree, nor shell
trhe bird of majesty warble within the ewslted kingdom., Ey the glory of him
whom Thou hast glorified and whom Thou hast mede the manifestation of Thy
divinity and the source of Thy lordship {the Fab or Subh-e Azal?), T have
fargotten all mention end a1l thet "hou hast taught me before this of the
wonders of Thy lmowledge and the fullness of the signa of Tny wisdom. Yoy, T
am & thing forgotten, forgoiien guite, as if I were not visible within the
earth of this world, By the life of €211 and the existence of Iuhammed, by @
pure Spirit and the mercy of a Nerciful {ne, by the attrscilon of Yalmud snd
the love of Ahwad, by the mystery of a Feloved One and the joy of a FPure (ne,
T do noi desire to be in this world for a momeni. To this, God bears wiiness
behird me. |

rranalated

Tenis FacEein
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TuE TSLAMOBAHAVI INTERPHETATION OF  DEUTERONCMY  33:2,

Deuteronomy chapter 3% records words atiributed to ¥oses when he blessed
the Wgsons of Jsrael® {12 iribes} shortly before his death.Non-Deuteronomic
sayings about the tribes {(11th-8th cent.B.C.?} are [ramed by an archaic poem
(=33:2~5+26~29) or pealm of praise celebrating God as King of Israel who givee
victory to hls people and desiroys their enemiss through his terrible eplphany
{ef. also Judges 5:4,Pg 68:7,Habb. 3131}, It ia the opening limes of the archate
and chacure poem,Deut 33:2, which have,as we shall see,provided an imporSant
prophetic proof text for both Muslims and Bahd?Ts A

The diffieult Hebrew text(MT) of Dout 33:2 and the HSV .ﬁzgliah translation

are us followg-:® e
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"He[Moses] said,"The lord came from Sinal,and dawned from Seir upon us,
he shone forih from Mount Paran,he came from the ten thoueands of holy
onee,with flaming fire at his right hand.® ’

A comparison of the RSV {ranslation with other translations underiines -
the ocbscurity of the text™>" which is generally taken to indicate God's
emergence in theophanic splendowr from the Egyptian border along the scutbern

{ . Cn Deut 33:27 refer for example, I.L.Seeligmann,A Pasim from Pre-Regal Times
in Yetus Testamentum{VI) XIV(1964),pp.T75~92 + Bib.p.75.fn.1,

2 . An attempted Tliteral transiztion' of the MT might read, "The Lord came from
Sinal and dawned forth from Seir upon them.He ehone forth from Mount Paran,
he came from the myriade of holinese[or holy ones];from his right hawd a
fiery law[?] for them." (cf, Authorised|King Jamasj Version}. ’

& . ¥Without attempting to indicate the rationale behind them the following are
three other English iransiaztions of Deut 33:325 -

¥The Lord came from Sinail and shome forth from Seir.He shewed himssif fyom
Mount Paran, and with him were myriads of holy ones streaming along at hls
right hand.® ({lizw Euglieh Bibla). : :

"Tahweh came from Sinai.For them,after Seir,he rose on the horizon,after
¥ount Paran he,shone forth.For them, he cams after the mestering at Eadesh
E read not WI¥ but QT Ifrom hia zenith as far as the foothills.®

Jerusalem ?if)le}. T '

"The Iord came from Sinal and rose up from Seir to Mis pacple [read not

m%a vub  3VMY LHe shome forth from Mount Paran snd has arrived
from the desart of Qadesh [ read ©TP WO 1At s right handew a
fiery stresm.” {Sesligmann, VT XIV.p.76}.

part of Israel.Duet 33:2 is not underetood in & prophetic semse by modern

Biblical scholars.ft is usually thought to celebrate Uodfs role in guiding

hig chosen people from Mount Sinai towards the promised land in the days o

Moses. o ' o
Before sebting down and commenting on some of the Mualim and Baha'l inter-

" ~pretations of Deut 33:2 1t will be convenient to mobe Lhe general scholariy

opinion on the location of the three (or possibly four) geographical scenss
of God%s eplphany, o : : ' :
1. Simat

¥ourd Sinal has traditionslly been identifisd with Jebel Misa in scuthern
Sinaiew & number of modern scholars however, have rejected this interpret-
~ation though this need not concern us here.d* In the 01d Testament Kt Sinal
which 15 alsc named Mt Horeb { in VEY gnd 'D¥; %37 gnd 'PY uging Singi Jis
- the scene of tha revelation of God to Israel and the place where Moses
conversed with him. : : ’ S . o

2. Seir

Mount Seir is, sccording Yo A.D.H.Mayes, ususlly taken( by modern Biblical
scholars) to refer to *the mountanous region sast of the Arabahvd. {i,e,
east of the depressicn through which the Jordan flows around the Dead Sea
and down to the Gulf of Agabah) though s location west of the Arabah and
"south’ of Beersheba has also been argued. 3, LT S

3. Paran

Considersble uncertainty attafches itself to the locabion of the region or
Hylidemneas of Paran' and 1t is generelly admitted that the locatien of ¥t
Paran is unknown.A close analysis of the Biblical references to Paran{ esp.
Gen 14:16,21:21;Deut 3:22f,Numi0:11£,13:38,26,1 Sam 25:1,I Kings 11:18 )
hewever,clearly indicates that the Mwllderness of Pgran® lles south of Pal~
~eptine or mors precisely, ™ in the vieinity of its{flansan’s) S.border,and
W of Fdom, and N of the wilderness of Sinai,” #+ Paran has been defined aa
#the Bibilcal appellstion for the main desert in the eastern Sinai peningajw
~ar.# 5. M.Noth in his The History of Israel? has expressed the opinion that
Bt . Paran is ®almost centainiy identiczl with the.modern jebel fEran on the
westorn side of the wadl el-fapsba ™8 .though othere in commenting on Deut
33:2(and Habb 3:3 }  haw thought Mt.Paran to be synonymous with Mt, Sinai.
The Sepbuagink{IXX) at ¥um 33:36, it is of intersst to note,identifies the
wllidemmesa of Fadesh with the wildemmess of Paran. ) o Co

t ,Bafer for example, J.P.Hyatt, .M {New Century Bible},london 1971,
p.20311, )

% Mayes, Deuteronomy ( Few Cantury Bible Commentary),Iondon 1961,p.115.

3 .Refer,J.R.Bartlett,The d of Seir and the Brotherhood o m, in
Jouwrnal of Theological Studies 20(1969),pp.1.20. .

#.% 3.L.Mihelic in art. Paran in IIB,.Vel,IIL.p.657.This writer on the
basis of the refersnce to BEL Paran®( m‘;‘?‘} in Gen 14157 algo

states that "H) Paran must be locabed in the neighborhood of Sefsr and
Kadesh, # on the border of the wildermess®.® (ibid), '

S .In artwParsn in Jnoyclopedia Judaics Vol.13.col.88,
& Rafer M.Noth, The Historv of Jorael? (fondon 1960},p.132.



4{7}. Kadesh

As indicated above the words translated Yhe eame from the ten -
theusands of Holy cpeg® {zo0 RSV, Heb.= OTP e 7}
WeIAtah wEribeokt gBdel } have been read{repointed: QP >

T, 7 = Xadesh } by some scholars so as to indicate a fourth
seane of God's eplphany, namely Kadesh.The Septuagint has “with
myriads of Kadesh™ and soms scholars have read TP NIV1OV
mim®ribat-gaded or ¥from Meribath-Xadesh{cf Num 27:14,20:13,2k,0tc).

In favour of & resding indicative of g fourth scens of God%s epiphany
is the unexpected reference to God's coming ®from™{ or Bywlth"?)myriads
of "holy ones™ aiter ciear referance o thrss other locations..ons
might,in other words, sxpect a fourth location to be mentioned.Whatever
the correct iransiation or reading of this difficult clguse isww
certainty seems impossible—il may be noted that Kadeshi= Radesh
Parnea) is best located around ihe oasis “Ain Qedis 50 miles south

of Beergheba. b

The Muslim interpretation of Deud 3312

From the early centurieg of the fise of Islam Muslim apclogists found
reference to the mizsion of the prophet Muhammad in Deut 33:2.Thls,in par;b«-
~icularyinasmuch as there is reference to I;R..Pa.ran which was early bellieved
to be a mountain arownd or not far distant from Mecea snd in the light of
Ishmael®s sssociation with Paran (Gen 21:21),By the 9th-10th centuries Deut.
3312 was held to Toreghadow the successive divine missions of Moges and
Jegua as well ss that of the prophel Muhammad,It was not that God himself
appearsd from Sinat,Seir and Paran bubt ‘;.hat three prophets rose ap or wera
commisaioned in the regione of ME,5inai ME,Seir and ¥Mt,Paran.The reference
to Sinal indicates the prophethood of Moses whe received the Law on that
mountain.Seir, relocated north in Galilee and identified with a mouritain
near Nazarsth (now Nebi Sa'im just north of Nazareth Jesus?' home village)
alludes to the mission of Jesus who was thought to have received the Gospsl
{InjT1) on this relocated mountain,Mi.Pavan,also pelocabed south scme 500

R — J— P

This clause is5,in fact,extremely puzeling.The wverb ﬁg?‘a is Aramaic

{ being sometimes used in Hebrew poetry,cf.Deut 33:21,%sa 21:12,etc)

and has been read as{nct w&latah= Yand he came® butj " and with hime
{WBTitL8) in the NFB (sev below fn.pi.) the clsuse being underetood

40 gignify God's theophany with his attendant divine beings{cf.Ps.68).
The word(s) translated "flaming fire® by RSV ( TJIT'WN } have been
commented on by Mayes as follows! ™ one word in the Hebrew Yesdab,which
ig however,pointed by the Massoreies as two words,understood by the Vulg
{ignea lex) and following that, by the Aluthorised] Viersion},as 'Mery
1law¥.The second of tre two words,dit,is, however,a late Persian loan word
in Hebrew,snd,uniikely in this conbext; and the fact thatthe consonsnis
of the alleged two words sre written together as a single word euggests
that the Mazsorectic treatment of the word ie nol correct RSV seems to
undershand ‘el 1&%«1{3{;, tiire of fiames?,but thie involves considarabie
interference Jand does not really resuit in anything credible.®
Mayes,op.cit.p.399. ’

s,

miieg or more in the Mecca repgion,aliudes to the mission of the

~ Arabian prophet.

Among the eariiest extant Muslim interpretations of Deut 33:2
is that of “A1I b.Rabban al-Tsbari{fl.mid 9th cent.A.D.}.In his
Kitdb ai-Din wa'l-Daula ("The Book of Religion and Empire'} he
guctes Dent 33:2-3 in what appears o be an Arabic Lranslation
of the Peshitta Syria.c" and comeents! ¥Paran is the land which
Tshmasl—peace be with himeinhabited;for this reason God had preve
wiously mentioned it in the Torah,saying *And he[Ishmael Jiearned.

" grchery in the wilderness of Pavan™[Gen 21:20-211.A11 the pesople

knew that Ishmael dwell in Hacéah,arﬁ hig children and successore
who are in it and arcund It imow the abode of thelr grandfather,and
do not ignore his land and Bis country ;— and "the Lord" rose up from

- Paranf If this is not as we have mentioned,let thew show us Mg loydh

who appearved from Mount Pavan; and thoy will never be gble to do aso.

The name “iord™ refers here %o the Frophetw—may Cod bless n.nd gavs hims
- it is a word applied by Arabs and non-Arsbs to the Most ¥igh God,or to
‘men,his servants,es if you would say ¥ the lord of the housef and s

© the Syrians call the man whom they wish to exalt: MErIe my lord,"

fyy masber,” mRp meaning in Syriac Wiorgt,n &. '
This esrly ¥uslim exegesiz of Deub 33:2 d&iffers from the standard
later Muslim interpretations in identifying the #lord® (Heb., FLU* ,

~ the Tetragrammaton|"Yalwen"],Syriae  Jo i ) with the prophet Muhammade.

{ 'Z'_i}é Peshitiz is the authorized Bible of the Syrian Church dating fmm

the kth-5th cent A, Do-braditionslily sscribed to Rabbula Bishop of
Edesen {d.c.k35.5.0.). :

. AMingana's tranalgbtion of the text guoted by al-Tabari ls, “The
Tord came fropfMount] Sinsiand rose up from Seir afd sppesared from
Mound Paran,with tens of ihousands of saints at Hie right hend{ jepmy
' egeg 3t ilpry Sdwillic gave them{power), and made thew to be
- loved by nations,and called blessings on all his sainta."™(Deut 33:2-

3)}.Refer, Mingana,fhe Book of Beligion and Emoire,p.86-7

Z. B7.¥ingana,The Book of Relision snd %,p.&?.al-‘i‘abm basically argues
. that Pavan,the dwelliing place of Ishmanl{see Gen 21321),is to be associated

with Hecca—wsinee it is well known that Ishmasl dwelt at Mecca and his
descendanta are well aware of thig fzet,Thus, that "the Lord™ appeared from
Paran mist signify the rise of the prophet Mubammad in Hscca since no other
prophel Tose up from this place, : _



w-the argument that Mlord® is used for men {as well as God) and may

thus be appiied to the prophet Muhammad is incorrect inasmuch as

the Hebrew and Syriac texts use ti:.-z Tetragrammaton which designates

God slone.i' Sinai a.n:i Seir are not related to Moses and Jesus and the
- asgoviation of Paran with Meccs is argued on the basis of seripture

{Gen 23:21) and trafition rather than this identification being agbumed

to be an estsblished geographical fact. &- . :

The more developed kind of interpretation of Deut 33:2 (ocudlined

above } is found a generation or so after al-Tabari.Ton Qubaybah{c.828.
889.4.D.} whose interpretation has been cited by a number of later

Musiim writers including Ton Taymlyan(d.1328,A.D.,refer his al-Jawad

. al~dahih 311,282, } expressed the following opinion: " To ome who

refiects there is no cbseurity of any kind[ in Daut 33:2).The coming

of God from Mount Singi is his revealing the Toral to Moges from Mount
Sinai,as we both(Muslims and Christians) agree.likewise His shiming
from Satir must be His revealing the Gospel o the Messiah,for the Messiak
was froe Satir the country of Abraham,in a village called Masirash,sfter
which his followers are called Nasira.And es his shining fromSa%ir must
refer to the Messish,so his displéying Himsell from the mountains of Faran
must mean hiz revealing the Qurtan to Mubammad,There is no diapute betwesn
Musiima and the people of the Bock about Faran being Meccab,"¥. The comments
of gl-BIrfinl (4.1050.4.D.) on Deut 33:2 as recorded in his al-Athir al-Bagiys
®an al-Qurin al-EhZliva are similar: " Doss not the following passage.. of

which this is the translation(Deud.xxxili.2),bear testimony for Mulwmmad:
Pihe Eord came from ¥ount Sinad and rose up unto ug from Seir,and he shined
forth from Hount Pavan sccomoanied by tepn thousand of §g%ts at his right
hand?" The terms of Lhis passage are hints for the establighing of the

proof,that the {anthropomorphic} descriptions,which are inherand in them

i. This iz pointed oud by D.S5.Margeliouth in On tThe Rook of Belirlon and
Empife?,. in ¥BA 16(1930},p.175.Later Muslin writers,as we shall see ,
quoted different versions of Deud 33:2 and associated the mention of
the coming of “Lhe Lord" with the divine revelation wwor in various
ways gob round,sometimes by Interpolating or rewriting the text,the
probiem of the Lordis appearance from Paran,ete, .

A.Yn the article referred to in the above fu, Margoliowth draws attention
to the fact that Piyarbalrl(d.1558.4.0.)4n his 'Tarilh al-Khamls..t records
s tradition that ©AbdaliSh b.Selam { a contempbrary of the Prophet) attemphed
to relate the Paran/FEran of Deut 33:2 smmong the mountains of Mecca and that
the gempher al-Hemdard (d.945.4.0.) in his g3-BATI( Ed,¥ylier,170, 10 ment—-
w~ionz Faran as a name for the Haram which ls found in the Torah where the
mountping of Faran are mentiombd.

3. Cited Margolicuth,ibid,p.175-6,

cannot be referred to the essence of the Creator,nor to his qualities,
‘he being high above such things .His coming from Mount Singi mesns his
secret comversation with Moses there; his rising up from Seir means the
appearance of the Messiah,and his shining forth from Mount Paran,whers
Ishmael grew up and married,meens the coming of Mehammad from thence as
the last of all the founders of religiohis,accompanied by leglons of
saints,who wers sent down from hesven to help,being marked with certain .
badges.Fe who refuses to accept this interpretation,for which &il eviduncs
haz borne testimony,ls reguired to prove what kinds of mistakes there are
in 3. P for al-Birtn], uniike al-Tabari, the reference to the coming
of the ford in Deut 33:2 jmpliies an um.c:mpchbls anbhropomorphiom snd gt
refer to the sdvent of Moses,Jesus and Muhamuad with whom God{imdirectly )
‘had dealings.The "ten thousands of saints® are heavenly beings who helped
the prophet Muliammad (refer Deut 33:2b), _ o
The abovementioned Tbn Taymiyah has not only recorded the comments of
I Quiaybah on Deut 33:2 bub made some inderesting observations of his
own,They have been summed up ag follows~t ¥, near Bethlehem,where the
¥essigh was born,is a village called Satir to this day,hsving mountains
also called by that name.fhe mourtain Faran ,of which Moses speaks,is
. Mount Hire,where Muhammad's revelation commenced; there is no mountain of
- those round Meccah,rald to be ten thousand in number, higher than mount
Hira; ang the place is called Faran to this day,and the desert which is _
imtwem Meccah and Mount Sinal is called the Desert of Faran.*27¢ iotgﬁug ths -
time of Ibn Tayulyah (13+14th centuries A.D.} Mt.Paran/Firin hed been
"ex;ﬂ,icitly identified with Mt Hird a hill outelde Mecea whers Huhammd
is treditionally said to have Tetrested for meditetion and where he is- <
belisved to have encountered the sngel Gabriel. ot the beginning of his mission™®-

{. ET, from the B4 of E.Sachau ,The Chronolowy of Anciemt Nations Iondon 1879.,
P23, ' Do _ R ) .

X. D.S MargoXiouth,art,cit,p,176. This same writer also notes Yagit ibm “Abdw
-zl1gh al-Hamuwits { 1379-1229.4.D.} comments on Deut 33:2, Satir(Seir) is
& viliage in Mazareth between Tiberius and “Akika (Acre}.Farsn is a name of
Meccs wwTon Makula(ilth cent.A.D.,whon Yaght quotes) states that the mounw
-tains of Fardn are the mountains of H1i8% «—— thowgh the view that the

- mowntains of Fargn are situated in Phlestine or sonth of Kirkuk is also

noted,

3.1t is not however, the case that all subsequent Musiie writers identify M.
Paran/Farén with Mt Hirg, : .



Having set down something of the medieval Muslim interpretation of
Deut 33:2 and before commenting on the Bahi'l interpretation of this
verse & Tew much later ShI®Y interpretaticns may be outlined and comme
~ented upon— Jearned $h1°T Muslim writers were well aware of the whole
range of Biblical texts applied to the prophet Mohammad and the rise of
Ialam and usually quote Deub 33:Z in this commection.

In the hegimming of the 17th cent.A.D, the Catholic miselonary Father
Jerome Xavier wrote an apologetic work entitled The Truth Revesling Mirror
{ _ thtinani Hana Hama, written in Persian) which was sent to Sheh CAbbas I
{1587-1629) and became well known In the court circles of the time.In a
peply 0 this work entitled *Ihe lordiy rays in refutation of the Christian
error’( al-lewimi® al-Rabiniyya £I radd al.-Smubah al-Nasr@nivya, written
in 1627,4.0.) by the Pergian Shi%1 writer Amad ibn Zayn ale Abié!n,vaﬁous
pmphecies,includwg Deut 3312, are applied 'c.o the provhet }‘iuhmama.d.’l‘he text
and commente of  the latter wriler on Deut 33:2 are an follm.'s-n.
wA Gipht came from Mount Sinal, and it shone upon wa from Mourd Sair,
and it was revested £o us from Mount Fapan ( text quoted in Argbic),

..i% is well known that the pa passage "MM,

aliudes to the revelation received by Hoses on Mount Sinaliand,that

the passage,”It shone upon us from Mount Seir','allz:des to the ravalatxon
received by the Messiah from Mount Seir; for by Seir is meant Ualilee,

in a village of which,called Hazgreth, the Hessiah dweld,whence his foll-
~wors heve been calied Nazarenes.As to the passage,'Ib was revealsd to
ug from ¥oupt Paran.® the meaning is,the revelation of Mohammad received
on Mount Paran,which is z mountain in the neighbourhood of Meces hetween
widch and Mecea there iz a journey of iwe days.It is alzso well known,that
Abraham wade lHecca the residence of Ishmael,end that Mohammad iz descended
from him,® s :

It wili be evident that this interpretlation follows the standard sariler
interpretations of Deut 3312 though It ia of interest to note that the exeget—
~jeal complications that result from the occurance of the ’i‘etrsgrmaticn("gm
Lord came...”) at the beginning of the verss are solved by the substitution of
" a ligm?( gloniir } which shone upon Hoses,Jesus and Muhsmmad.

. Toxt and transiatiop in §.lee (B4} fontrovergisl Trache on Ghrigtiﬁ ¥ ez
Mohammedanign. . {(Catbridge 1824} ,pp.XAvexivi,

-+

During part of the years 1811-12 the English missionary Henry Mariyn
{1781~1812} spent some time in ShirZz(TrEn) working Qri his Persian trans.
~lation of the New Tesbament and debating with the local ShI®T and SBIT
netables and “ulami.He wrote several tracts in support of hig ferventiy
held Christian views which called forth rejoinders from a number of Shicl
Muglim writers including one writien in 1813 by Huhama.d Rida ibn Huhm&d
Amin Bampdani.A large proportion of Hamadini®s z'aply to Kartyn 1s taken up
with the application of Biblical propheciss to Huhmd and Islam, Once asa.in
the atandard Muslim interpretetion of Deut 33:2 is set fopth:

¥, .in the last section of the Law (Deut xxxiil.2.) thers is a

© passage to this effect: "[od was revealed from Binaijhe ahone
forth from Seir; and imparted his bounty from Faran,™ Now there
can be no doubt that this relates to ihe missions of Moses,Jesus
and Mohammad,respectively.For the place in which Mosea saw the
glory was mount Singi: that of the mission of Jeaus was Selrjthat
of Mohammad the desert of Pargn: for all the Jewish commentators
agres,that Paran (whether oc uring in the Lew or alsew!aera} and
Meces are the same place.. .

' The "third Shaykh of the Shaykhis Hajji u:ms mm KarTa Kpan

. Ximaxﬁ(laiﬁ-}.é?l) also took it upon himself to reply to one of the

{.

‘writings of a Christian missionary,Carl Cottlieb Pfander{ 1803-1865 ).

His Xitab-i Fusrat a1=DIn ( written in Pereian in 1266.A.H./1849-50 } app-

—sare to he a rap},y 4o Pfanderts arIg al-H m {printed in Forsian at Agra
in 1847} which 1s largely comamd‘with the exposition of the evangelical
understanding of sin and salvation. At poversl points in Karim Khant's teply _

ET. les in Controversisl Tracts.. pp.276-9 Hamadanl also refers to Cen 23 1118
identifying Lahai Hol ( #ee Gen 2i,:62¥16:7,14)with the well of Zsmzam in
Mecoawm the residence of Ishmsel.Id is not of course frue that -all Jewish comm-
wentators agree that Paran and Mecca ave one and the same place or region.
Satd Itm Manstr Ibn Kawsina{e.l215wc.31285.8.0.) 2 menber of the Jewish commmity -
of Baghdad if his Examination .of the iriss into the Three Faiths{Tanolh
_al~abhat liwl-milal al-talst; 3N criticising the Muslim interpretation of -
Deut 3317 notes the view that Mt.Paran 1s in the Hejaz( attributed to Ihn ale
Kuaf the sathor of Manzzil Iialc and tolAbu Yorahim lsbfa al-FEraby.d.961.A.D.7])
the aut.hcr of Dwan al-ddab regarﬁs this tradition as wesk {refer,Itm o
: ionof 1 Faiths tr, Hosha Poyimany London,l??l.p.l'ﬁff

2.In nds m%1 Rﬂﬁr%t al-Din (2nd B4, printed Kirmsn :.329 } Earlm Khan
{see p.2IT) does clearly ldentify the"Pudre™{ a cormon deaignation for

Christisn misaicaaﬂee} againat whom he writes or the title cr s book.
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Biblical prophecies are applied to Muhammad and the rise of Islim _ ' ' K
{pp.293-328 are wholly devoted to this subject) including Deut 33:2, Such in _out.line are some representabive examples of the Muslim
Kt one roint ¥arfn KhEn writes: . . : Cinterpretation of Deut 33:2; interpretations which are gtill boldly

[ ] ‘ [ ! seb fporth today by Muslim apologists and which have been criticlsed
"inother testimeny to [the truth of ] our Prophet [Muhammad) in this d Chedati 0
Book |Deuteronomy] is chapter 33 verse 2 where it shyst ®The 1ight _ by countless Jewish and Ghristlan poleaicists.

of Bod| Yais# 24 ] came from Sinal and shined forthl L1 Bahg? : :
upon us from Seir, and was manifegt from Hount Paran,snd with Him Memmtjtion of Deut 33.2

were thousands of saints| GUL oh L], from nis right hand . ) R
& fiery lawl ""T}h FrgR sty ..:;-:ji‘].“ T ia olear that the 1ight ; fommenting on the Muslim iiztarpretation of Dot 33:2 the 13th cent,
of Godi ipias ys ] ‘I'.hzfz was manifest from Si},nai was the light of {A.D.) Jewish writer Thn Kammima has written, . :
the prophethocd of Meses pa aped j4 1, 3ts manifestation from W " " ui W
Seir was the light of the prophetRood of Jecus which beamed forth wnto uif the opinion was sccurale that the passeges feame from Sinal,
5 : roge from Seir®, and "shined forth from Mount Paran® ailuded to the
him from ¥,8eirjand ibs mamifestation from Mb.Parsn is the light of
A prophethoed of Moses,Jesus and Muhammad,respectively,then the following
the prophethood of the Prophet of the last times{Muhammad).shich shone M ad
forth upon that eminent ope from Mb,P nich i tain in He . ) pagsage ¥ and came from the myriads holy™ would be en alluslon to a
P ne +TRTSR WRICH 18 @ moull h heccs. . : fourth religion-- a conclusion ne Muslim has reached.” &
Having set down the classic Muslim interpretation of Dent 33:2 ang like | © This interesiing observation anticipates s “eonclusion®™ which has in
(the abovementioned) Ahmad ibn Zayn al-CAbidin substituted the Miisht of fact been reached by Baha'ls; namely that the last clause of Deut 33:2
God? for God himself KarTh RhEh adds that the Prophet MPubamned like Ishmasl alluwdes to or predicts the advent of a fourth divire manlfestation in
appeared from the Mvalley of Paran® { GLU J’!" Jwreferring to Gen 21:2%, the perason of Mirza Nusayn ®AIT Bak#tu?11%h who founded the Baha'l rsl-
This confirms the interpretstion which is partly rooted in the conviction . ~igion. o : R
that the Arzbs are the descendants of Ishmsel who dweit in the Yvalley of © . By the late }880's such sn interpretstion of Peut 33:2b had been reached
Paran®  and the "brethren® of Dewt 18:12,%* In XarTm K ta extended ' . by Baha'l apologists who drew on and extended the Muslim interpretation of
digcussion of the Biblical %exts that apply to Muhgmmed and Isiam{p.293£f) : " this verse in the course of their debates with Jews,Chrigtiansand Hugliima
the same interpretation of Deut 33:2 is repeated, At this point hmv’er, ; . whom they wished %o convert %o the Baha'l movement. ' o
ke’ argues — being aware that the opening line of Deut 33:2 reads "God _ " Though I am not aware of any quotation of Deut 33:2 by Bahatu'llah himself
game ¥« that the meaning is not that "God came®™ but that His amr (Mcause/ o both CAbdy *1-Bahi and Shoghi Effendi have made reference to it and many
command®} and hukm{ ®decree/law®) shone forth from Sinsi at the time of o ' oriental ¢nd occidental Baha'T writers have comsented upon it usually setiing
the cemdssioning of Mesesjthat His gar and His plir (iight) were manifest from . down the fusiim interpretation and applying the lest clause to Bahztu®lidh.
Mt Seir{upon Jesus)as upon the Prophet Muhamiad ~frém Mt.Paran. « _ :  The Bahaf interpretation of Deut 33:2 ia rootsd in the Muslim interpretation
: ' ' ' being eome¥imes depemdemt on a 'rewriting' of the last clause us it is Lrsus.
: : . . =lated in the varioue Paraian and Arabic Bibles or _rewrdsd in ths writings of
t. Kit3b-1 Nugrat al-Din,p.88. ' o - Haslin apojogists. ' ' o
2. Befeor,ibid. , +p.295. : - : :

3. Refer, ivid., pp.299-300.The text of Deut 33:2 quoted here by Kardm Khan differs
from that transiasted sbove{from p.28)eart as it (accurately) begine "God cama™
ke finds it pecessary Lo get round thie problem: :

Obb o 51 22 4l 5 pele jiV sl 25 AT, U i b o1 1. A good example <f the modern type Muslim interpretation of Degt 33:2 can
* dt_-;fjr }},oﬁ” 2 M})ﬂﬁ‘b{ J'Jr y:};}sz’ be found in Mauwlana Abdul Hague's Muhammad in World Serivture -Vol.lI

{Lahore 1975),pp.510+515,In this lengthy work an uninformed and selective
use is made of the findings of modern Biblicsl scholarship and of the
Bible itself in tha comments om Deut 33:2,though the treabment is of cofw
-giderabls interesf and ingenanity. .

2.Itn Kemoline , Tangip s abhdt,.tr, Perlmann {see M4 buiow),p.d42.




Among the earliest expressions of the Bahz'] interpretation of

Deut 33:2 i that of Mirzi Abu al-Fadl Gulpayzand {1844-1914) in nis

Sharh—-1 AvBt-i Muwarrikha { fCommentary on the Chmnologmal Proof

Text.s !, written in Persian in Hamadan $n 1888 ). L Gulpaygant, who

originally conveived many of the distinctively Bahati interpretations

of Biblical texts possibly inciuding that of Deut 33:2, quotes Deut 33:2

in Pez‘simz’ and sets down in z highly ornate siyle reminiscent of thak

of PahZtutllihts Kitib-i Igan (written in Baghdad in 1863Jthe Muslim

interpretation of this verse.The advent of Uod from $inal signifies the

coming of 4ivime muldance through ™ the illumined Mosaic Tree” .From

Seir the Mireezes of the Holy Spirit of Jesus®( WO‘;’" 227 Slald )

renewed the world which was also  iljumined ¥ by the lights of the

Muhammadan countenance® from Mi.Paran.Then, in comnection with the fourth |

eschatologically understood manifestation of God  Gulpaygini

paraphrazses the last clause of Dent 33:2 in such a way as Yo teach that

Bahatutilah came with"nxrrﬁ.ads of holy onss™ { ‘J..w ;‘;ﬁ)t/’ }

and with a fiery law ((piRT CmpR — perhaps having in mind BahEtutll-

Bhts FKitab al-kgdas. writbten in ¢.1873) so that the world may atiain untver—
" wgal salvation and beatitude Having paraphrased and commenied in this manmer

on Deut 33:2 Quriin M8 is quoted as if this verse confimms the prophetic

and eschatological interpretation of the worde of Moses{Deut 33:2) in questionm,

The 1hth verse of the New Testament Epistle of Jude 1z also guoted by

Gulpaygan® in confirmation of the eschatological sense of the last clause of

Deut 33:2,%" Finally, he states that the Tel@mic Suland find but three manif-

~egbabions mentioned in Deut 33:2 (Moses,Jesus and Mubsmmad) adding . that for

the "peopie of insight® there is clear referencs to 'a fourth, ths "glad-tid-

wings of the BaHa'l /glorious manifestation™{Rahafutlizh),

1. Refer.SharhnilvBt-i Muwarrikha, (Shanghai 1925}, pp.27-29.
2.The text of Peut 33:2 quoted by Guipaygdnl is as follows-t

2 sty sy p G 3t 3xte s 5 e 38 2o J 3 Vi J 5oT 253 ”b{"
o S ”r)i—o {| 4 ”T LI }td”'}b‘)/‘
3. This clearly from the text of Jude v. 14 itself which purports to be a propheey:
of Epoch the Yaeventh Trom Adas®™ : "% was with them in mind that Enoch, .made

his prophecy when he said, "% tell you, the Lord will come with his saints in
their tens of thousands, to proncunce judgement on all mankind.." (JB),The words

A thae Lord gomal 11t, hath come th his sainks in their tens of thousands®
are in fact a slightly revised guotation from I {Ethiopic} Enmoch{i:9. arcund

1st century #.D. )} which itgell draws on Deut 33:20f .Sas further below,p.13,

2. The Van Dyke trsna. og, Deut _33:2 reads: 1‘35':1"“ 3 ?’J‘f"‘t’

Elsehwere in Guipayganits writings similar interpretations of Deut
33:2 are to be found.OF particular interesit is his discussion of this
verse in a letter in reply to guestions about Bibllc&l prophecies which
apply to Muhammad addressed to Mirzd Husay'n Effemdii Rulﬁl{ﬁ”f - fe )"
The text of Dewbt 33:2 is quoted in ihe Van Dyke Arabic Zraaslazion ihe
Huslim interpretation outlined and the upindon expressed that there is
prophetic allusion to four “manifestations™ (guhurat).The probiem posed
by the fact that the verbz in Deut 33:2 express a past tense or that the
allsged four epiphanies are represented as evenis of the pagt is next -
teken up. ¥hat Deut 33:2 concerns Sod's appearance to Israel at the time
of Moses or in the past was underiined by Jewish critics of the Muslim
interpretation of Deut 33:2 . Mosss Maimonides(#¥8™ - 128gt) in his
"latter to Yemen® { addressed to Jacob b, Nathaniel of Yemsn in 1172.4.D.)

" relected ME.Paran a5 an aliuefon to the gppesramnce of the prophet Muhammad
on the grounds that the verb "he shiredm {  3{°D N indicates a past
emz.a’ Yon Kzmmiing makes the same objection to the Huslim interpretation
of Deut 33:2 when he writes, "..the words came, rose, shined forth all relate
to a matter of the past,nob to something expected in the Iuture," ¥ Gulpay.

" ~gHnT thue takes up an age old objection to the Muslism tym interpretstion of

Deut 33:2;an  objection which was doubtless raised by Jews and Christiang in
thelr debates with Bahztls about 'blm interpretation of 'bhis verss. Hie solution
%o the probiem ig ingamoz:s.

‘,‘.

1‘;“"-
Tt 1g of li?t.}.e consequence that 3 )w’f { ," shone forth#}, ‘3‘)‘
fortht") and - ‘5‘ {Mcame® ¢ so the Yan Dyke Arabic Bible transistion) ocour 1.n
the past tense since prophsiic " glad-tidings" of the Holy Books freguently occur

* 4in the past Yense~wthough with futuristic import. | In pmaf of b aﬁsertion

Gulpaygaxlz quotes Qurfan 89:22 t ‘3-5‘:-6 ’m.” ‘JJ ] »
®ind thy lord éomat.h% iit,out of context, came land the angels rank upon rank".
Here the verb [ " {= to come" } ocemrs in the past tense despite the factnst

{. Written in 4drabic in Cairc on 9th June 1900 and published i.n Mukhtarat min

Butalinfat AbY al.Fadatil {Brussels 132.BE./1970},pp.251-72. .
‘\.-.- o O)}f rk:— e

-

., dal ;LM¢;g>JTume1ru5: e oz
This appears to pe the version quoted by Gukpaygini though at tha end of the
wmamm”mﬂ?w Taot U Amds yUon,

3. Befer, &.8arachek, The Dockrine of the Msssiah in Medievs) Jewigh Literaturs

(New Yoric 1932),p.138.

4 Ton Kameona, ZTanglh al-shit.. tr. Perimann,p. 142,
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the verse has obvious eschatolopical impoz*b.}"‘ Jude if L3t is also
observed,expresses the fubure coming of the Lond despite the use of

the past tense.Gulpayganl - quotes the Van Dyke tramsiation of Jude 14

in which the coming of the Lord with myriads of saints is represented

as a prophecy of Bnach and which is, in both the original Greek and the
Arabic translation, expressed in the 'past tensef(i.o. gorigh M"prophetic
preterite™ and 'past perfect' or perfect+ parbicle gad ). 2. His argument
is peminiscent . of that of the 2nd century Christian apologist Justyn
Hartyr who, in his Dialogue with the Jew Tryphon {1l4.1 ¥ wrotes

Wiometimss the Holy Spirit caused what was $0 be a type of the fubure

to be performed openly,and sometlmes he alsc wbbtered sayings aboub thingg
which were to happen in the future as though they were then taking place,
or had already taken place.And unless the readers know this method they
will not be able te follow the words of the prophets as they ought..®* -°

The rencwned Bshitl poet MirzE ¥a®im Tafahand(d.1334 AH,/1915-16 AD }
was,like Culpaygani, particularily learned in the interpretation of Biblical
texts.tn his JXstidiZlivya ("Tegbimonia™) he proposes an interpretation of
Deut 33:2 which,in part, differs from that of Gadlpaysani. b pe beging his
discussion of this texi by stating thal it announces the "glad-tidings™ of.
four manifestations and quotes the following partly rewrdtten Persian version:

[ S—— e w o
- ¥ ) H -

I.ef. alse Quetin 89:21 ( ‘6’ 6’; U"}ﬁ ‘;’5’ [91 W sMihen the earth is
pounded to dust®) the verse preceeding that guoted by Gulpaygand whers the
con{inction igha dmplles g future sense despife the occurance of the verd

*lee in the following verse in the perfect.cf. Bahatutllah's eriticisms
of those Qurtinic commentators who argued that idh% followed by a verb in
the perfect/ tpast tense? must have fuburistic lmport and who thereby failed
to apply Qurtan 50:20 to the mission of the prophet Muhsmmad (refer, Kitdh
3 Tgan ,EP. Shoghi Effendi [London 1961),pp.Th-5). Thé BEb and Babi -
vﬁﬁéﬁ in particular had something of a disdain for grammatical or literal-
~igtic seriptural exegesis in favour of an alleporical or Mspiritual® hermen-
—eutic— not that the above argument of Gulpayganl contravenes the well-known
rales of Qurtanie Arabic { surrounding the use of the Tprophetic past tenset),

2. The Van Dyke translation of Jude i reads: ?lll x a"f’(;;j a\j;a'.;-,:‘faf;, »

e bend3E o S g5 E5E BRA G G O
In this tramslation the Arabic 'lﬂ: » accurately tranulsates the original
Greek AN®eY  zlthen (1it, 'has come' zorist} a Mprophetic preterite”
which is " inbtended to underline the certainty of Cod's action by dramatically
gxpressing it as already accomplished" { Refer, J.N.D.felly, 4 Commentary on
the Eplsties of Peter and of Jude {Lomdon 1969),,p.276.

3, Justyn Martyr cited R.M.Grant ,4 Short Ristory of the Interpretation of the
Bible (New Yorik 1963),p.40.

&. I bave used a photocopy of this Istidl3liyya (B4 ? Mirza “#bdallZh Mutlag
np.nd. written c. 1907 2 } provided by the Bahfitl World Centre, Haifa.®
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"Zod came from Sinal and shope forth from Seir.He beamed forth
from Paran and came with thousands of saints from the hilis of

the Holy Land ¥

This peculisr Persisn version of Deut 33:2 iz based on an init.
~iglly Iiteral then gspeculative reading or repointing of the Arshic
version known to Mirzi Naftfe {close to the Van Dyke varsion)l:Where
the Arabic versiom has * M Obwdy * (“min xibvit -quts |
= %ifrom . myriads/ten thousands of saints® ), V3 (ol
the plural of;;? ritwg) is resd as (Ol (mubudt ) and understood
to be the plural of d) (xubane= a Bill }.A fourth meanifestation is
thus understood to have been predicted in Deut 33:%b, the manifestation
of BakE*utll3h in the Holy Iand or from the holy hillsh,® Wnile
the reading ™ with ten thousands of saints™ is not here rejected the
Arabic translstion of this phrase sugpssted the geographical location
of the fourth Bah¥'T mallifeat&tion'?‘ :

Mirza Na®Im swss up his interpretation of Dewt 3212 by writing,

tRriefly, in this verse the manifestation of Moses in the Mount

{ Tor = ¥, 5inai },Jesus in Seir Mchemmad in Paren and the Ancient
Belumty ( Jam3lei Qidam= BahRtufilzh} in the ¥ount of the Fig and
the Olive and Mb.Carmel were amnounced..® e,

t. T érabic wversion of Dewh 33:2 quoted by Mirza Na®Th reads: .
G G2 0D Jar G VW 5 ol o 1AL g Lo G T Pl
" .r,’ M}A)'ﬁw‘_ (‘;’}("ﬂn‘ ’w‘z}f}

2.BahEtutllEh in several of his writings of the late CAKKY period identifies
the "hill of God" mentioned in the Old Testament(of.Ps 2413,42:6,68:157,
216,3:4,15:1,4313,99:9 )with Mb.Carmel which he several times visited.Refer,
Matidayi Asmind Vol.i.p.238, Bpistls to the Son of the Wolf [ET.Shoghi
Effendi,Wiimstie 197L),p.145.5uch an identification may have contributed to
the abovementioned interpretation of the last clause of Deut 33:2,

3. In commenting on Deut 33:2 Mirzd Na®Tm (lstigiRlivys ,p.65 ) also quotes
the following extract from a cerkain WPrayer of the Signs®™( Dyla—vi Simat )
attributed to Ymam CA3Y which appears to be based on Deut 33:2 1
tind by Thy $lory{#fsee} which appesred on ME.Sinal and through which you
[God] conversed with your servant and your messenger Moses son of Sinzay;
and by your rising up in Seir and your manifestation on ¥t.Param; and by
the myriads of holy ones{ c;._;;.ﬂ,_)t,u_/g) Jand the hosts of the sanctified
angels.h
L. The reference here to the ™hunt of the Fig and the Olive™ iz an allusion to
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Before leaving the sublect of the immwgaﬁon of Bewd 33:2 Ishrig Kfavarl continues to argue thal such an understanding of
Wirza N4Tm makes s few Intemsting remaris gbout Seir.He does notb ) the last clause of Deub 33:2 is supported by the geographical references
repest the usual identification of Mi.Seir with a mountain in in the first three parts ef the verse.One expects,in obher words,reference
Galilee but argues that Selr is a region between Fgypt and the . to & {fourth manifestation from a fourth locality—— a line of .reaaoning
Holy Land frequented by both Moses and Jesus,Christians who say that,as we have seen,has influenced asome textual erditles to resd Kadesh
that the Messiah did ot Journey to Seir are mistakenbe.Indeed, the B ¢ &)‘I:j’) ingtead of{M?) "holy ones® { 057?) He denies thateypiw a.vf
edvent of Jesus from Seir is predicted in several of the books of the “thousands of holy ones" (=Per.Bible trans. } is a suitable translation .
(0T} provhets If, HiveX ¥a'lm asks, the announcement of one from Seir : . of Dot 33:%8 seemingly unconscious of any need of consult the Hebrew
does nob Tefer to Jesus how can it be that Jesus said "Moses wrote { a language he did mot know}, and holds on the basis of{ the Arabic tranms, )
concerning me. .M In 5:44), . G)ﬂ” ...;Lq) understood as M sanctified hills® that this phrase signifies

the Holy Land or, morve expiicitly, Mt.Carmsl, b
Algo pdduced in support of a fourth scene of Godts apip&umy iz the
repeated occurance of the preposition t.f‘ {i.0. 9. .from Singl .W,
v, from Seir..® , ™. from Mt .Paran,.® + %, from " 2 g0 the Van
Dyke Arabic trans. cited by Ishrag Fhavar®l (y*x 4] aa well as the Hebrew
V9 x i) ) which, at its fourth eccnrahce,a.‘llaged:_iy necessitates a fowrth
(Bah2*3) manifestation from the Ysanctified hills" of the Holy Land &+

The interpretation of the last clause of Dewt 37:2 proposed by
¥irzd Fa'lm was taken up and elaborated by the late CAbd al-Hankd
Ighrq KiZvarT(1902 - 1972 } in his massive BahTq-i MakhtTmo*
Ho - outlines the Bah®'Y conviction Lhat four saccas;aive megsengels
of God are ailuded to in Dewd 33:2(identifying $he fourth with Bahitu'11ih)
and potes that the Persian versions of the Bihle have (ym i 5‘));,{ »
(kurﬁrh%m mugaddzste = * Lhousands of holy ones™ } for the Arabice ol );;

‘y» .He then writes: . :  Apart from AUE sl-Fadl Gulpsyghed MIre3 NaCTm Isfahihd, ard Ishrig
3 t of orient 1 BakifT writers from the
# In the estimation of this writer M d,a ub-' J " 4n thig place : . EhavarT a whole host of orientsl and oceidental writers from ¢
{Deut 33:12b) has the mm meaning safctified hills and mounds : - late igth.cent, up t113 the present day heve comssnied on Deut 3312 for
(tappah¥ va tilIn-vi mugaddes ) such that the intention is the Holy. the most part re ' 8
o _ poating interprelations on the above llnss..dibran SaasT"
Land and the’bridsl chamb Hiwa.pd I the Ancient Bahat : ' .
=31sh), 3. r &h) of the Ancient Boauty(Bahatu- : © o {d.1903 Jan aa,rly'Egyptian Christian convert 4o the BshifT mvezng fopr
{« Ishrag Khavari algo cies an Arabic digtionary e the effect that ® ayyn
may bear the meaning "hALI™ {Per. & ) orfmound™ {Per. WV )since its
1hitial consonant { ) )bears this semse when inflected with aithsr of the
- _ : . three(Arabic) vowells.An Arabic lexical source has it that al-rubwa,al-ribwe -
Qurtan 95:30( " By the Fig and the Olive and Mt.Sinai..") 4n which the : . and al-ribwa each signify ™ what rises up from the earth™ {I.e) a mowund or
relerence to the "Fig" and the "™0live™ are thought by some Qurtdnic : : hiil} Rafer Rahtg«z Makhtls Vol I.p.5%.

commantators Lo be atlusions o iwo mountains in the Holy Land: and thus

to Bah@tutllihts manifestation there,cf, gl-Tibyan wa'l-Burhan Vol.I A. In confirmation of his interpretation of Deub 33:2 Ighrag Khavarf{ibld)notes

that Jindb-i Baii¥ Sadr al-Sudur{d.c, /?9¥ & prominent Iranian Baha'l )

¢ Fo d e - . .
éﬁzugv; éi)‘?i{{,ﬁp@?ﬁf}}ﬁ the lettemof CAbdu'l-Bsha in MEtida~y: AsmErl o C ' ip his TebidlMi umierstaod d"’“t\-‘t}'} to signify ™ mounds of the Holy
{.In claiming thst Jesus passed Shrough Seir Mirga Na'fs may have in mind Land™( ji i ¥ ) though this may in fact be a reference to the

aboveqaozed is id},algxa by MIrsd Na®im Isfahand since{ in the edition I have
consulted)it was apparently adited by MIrgi Abdallih Mutlzq in a version
complieted by Sadr a}.-Sudur.

Jegus? Journey Lo Egypt as an infant in order fo escape the persecution of
Herod { see Matt 2:13£1).

2. Ighriq KhavarT's Rahte-i mm ( 2 Vols. Mhran 130-1 BE.) is a compen-
gndi¥s Ml

wEary on Shoghi B#F " in which h bl : 3.T assume that the Jibran Sassi represented as the suthor of the zggmmx%;
Deut 3;n2b ighé'umd in refe ca %o eru’:u:h’ﬁ”i;glzmigegr B,g 4312 published in Catirof NSA.of the Bah¥'a of Ewpt 7).around the 1940%s {nd,?

iz sal down in Voi.l.pp.58-60,
2. Tghrag KhaverT, Rahig-t Makhtlin, Vol.I.p.58,

is an Argbic printing of Gahriel S&c:r'a Du
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example, in bis Igbidialiyya quotes Deut 33:2 with the following
intérlinear commentg: ™he Lord drew nigh from Sinai{= ¥osesy,and
rose-up . unto them from Seir{s Jesus from 8 mouniain which is
in the promised land} and shone forth from Mt Paran (= Muhammad
from the mountain which is in the Arghisn penipsular)and he came
from the holy hms(?z‘eadingd,iﬁé{) {23 = in the day of fod}
and from his right hasd a fiery law, .t
¥ajji Mirz& Mahd? Avjumend (a./9/03%; a prominent Iranian

Jewish convert to the Baha'® movemert) in his recentl} republished
Gulshan—i Haoafyial( eariy 20th cent.) interprets Deut 33:2 in a
manner very similar to Gulpayghni { in his Sharhei AyES..cf.below) x
In the course of commenting on Dan 7:9ff he holds that the phrase
% .a stream_of fire poured ous,issuing from his presence™(7:10s
Per.trans=if 3pm o ole Ol (f),oi-}t) has essentislly the same
meaning as W from his right hand a fiery law went ocut for them®
(Deut 33 :2b, Per.trans=jr el lﬁ"{w tfa'bb - ;'f J;the Tstresm
of fire"{ (23 ) and ¥ flery law® ( piTap®) signify the
Divine W1l and the Divine Word which are the means of the instruction
of souls and the progress of the world of existence.® #°

A large numbexr of Jewish,Christian and IslZmic proof texts ave assembled
in the well known gzl-Tibyan wa'l-Burhin.In the discussion of Deut 33:2 it
iz stated thal the reference to Seir signifies the advent of Jesus from
Jabal Zaytin, the "Mount of Olives™ and that Mb Paran alludes to the
coming of Muhammad from ¥ & mountain im  Mecca named ABG Qubays( Gen
21:21 and Qur'dn 21128 ave also referred to). il b ) » evidently
wderstood as  holy hills"™ alludes to the coming of Ba¥E''li%h.being a
reference to the lowland or hilly area { al-munbadarZt) bebtwesm Mi. Carmel
and CAKKE.The guthor of g-Tibyin watl-Burhih thus makes very explicit the
allegedly prophetic geographical locations mentioned in Dewt ~33:2.

. dibran Sassi,Tsbid1fliyya,p.15.
2_Refer Gulshan-i HagZfylg (Kalimat Press 1982),pp.152-3.
3.Befer, 1bid,pp.l57-8.

h.Refer, Vol.I. {Beirut 1972},pp.129-13L. Interesting comment iz alsc made in
this work {Yol.7.pp.130-1 ) on Qur'an ¥5:1ff in the light of the location
of BahT'™utilikts manifestation,
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The oriental Baha'l interpretation of Deut 33:2 was very each made
known and adopted by N_American converts to the Baha'l movement.This
partly as a resuli of the presence there between 1900 and 1904 of a
rumber of oriental BahZtflearned in Biblical interpretationymost
rotably CAbd al-Karfm Tikwan® {d. 190f17 ),Mirsa Assadallzh Isfahind
(d.c.1923 7} and AbE al-Fadl Gulpaygani{ see above).As early as June

29th 1900 “Abd al-Karim had stated in an addvess delivered in Chicago:
*

Iook at the 33rd chap. of Deut...%his means four aprearances of Godj-
the first refers to the time when God appeared to Moses-in ¥i.Sinal;
the second, to Christ in the Name of the Sonj;the third to Mohammed from
¥o,Paran and the fourth in Behatu'lizh when He,CGod the Amighty,came

with ter thousand of his saints,sand of whom the Bab and 211 $he prophets
have spoken.®

4 1ittle later the early American BaHA'T Arthur Pilsbury Dodge(d.
1948 ) in several of his writings gives some interesting interprebat :
~ions of Deut 33:2,In his The Truth of it he understands Deut 33:2 in |
the same mapner as Abd al-Karim but adds that the Men thousands of saints®
{so AV ) % % simply refers to those people on this earth who would become
Cactually acquained with and believers in the TRUIM.w nol Yo denizens of some
different order or condition,ethereal or othwiame". . 3 Commenting on this

1.¥rom Addresses of Abdel Karim Effendi Tehrani..tr.A.Haddad, Chicage 1900) R

pp-95-6.Note here the representation of BahRTuflifh as VGod the Almighty! —
uncotpronisingly asserted by George Ibrehim Kheiralla(d. /78¢ ) in his
early writings and freguentliy set forth in esarly occcidental Baha'i literature.
Indeed, that Deut 33:2 refers to the sumussive advent of God himself,wss not
such a problem for BahB*l as for Muslim apologists since the latter have reg-
~arded BanzM™itllzh as the eschatological advent of Divinity.

2.0¢cidental Bahifls seem not to have been informed of the oriental Bahify

understanding of " Sbpa ™ as M from the holy hills® {or the Like).

They usually comment on the framslation contained in the King James version

{AV).It is possible,it may be noted here,that the translation Men thousands

of saints"(so AV: wiich corresponds with the Persian tramslation, Ol
. &% the Like)}, has contributed to the inflated numbers of Babi~Bahatis

représented in Bah3fY Iitersture as ha been martyveds the reference o the

"pen thousands of saints® / e bow bbb having been regarded as being ful-

£illad by being identified with the B%b?;-Bah‘é"i martyrs {of. D.¥acBEsin, A Note

on the Wusbers of Babi and Baha'i Martyrs in Iran), '

Refer, The Truth of I5..( Kew York,london 1901},p.50. Modern Biblical
scholars usually wderstand "on thousands of sainde® { if this reading
be accepted) to refer to the celestial members of Godfs Mhegvanly court®,
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verse in his Whence? Why? Whither?.. he writes,

¥ that rasarkable prophecy of Moses in the 33rd chapter of
Deut.verse 2...has seemed meaningless these many ages {or want
of an adeguabe interpretation.lUntil recently,the remarkable
wealth of truth contained therein,has, like an undiscovered
pold mine of fabulous value,been ignored by those who have been
wholly oblivicus or dead to the real fruth.® 1.

This somewhal naive statement is elaborated st subseguent points in

Podge's abovementloned bock.in his chapter on WSymbolic Words of the
Bible® he comments az follows on Wi3aintan @

¥ "Sainmts™ LTrue and fsithful believers in God and his spiritual

Tryth,who are in the flesh and on earth.. [Dan 7:18 quoted].,
“And He(faha'Uliab) came with ben thousands of Baints."{Dout.

33:2 1.1t will be remembered that this was the {irst iime lnown

to the worid when a Manifesbation [1.e. Bahatu'ilsh] of God came
§ind§i1;§'%e:szof thousande of Saints ({believers) ready apd wakting
[} 1.. . )

Such is-an early and interesting example of the occlidental Bahu'T
interpretation of Deut 33:2,Subsequent ccoidental Pahitl writers have,
ugually in a less fanciful manner, combinued to apply Dewt 33:2 to
the aforventioned four 'manifestations of God! . &s. the highly respe
~ected and influential BahE'T writer Ceorge Townshend{ 7 #7€ = /95¥
sbefore his conversion to the BalEtl movement Canon of St Patricka .

Cathedral,Publin and Archdeacon of Clonfert) in his Cheist and
tha’u'llg@a' On the other hand ,the lesser kmown Bah&'Y writer

R.F.Riges - in his ZThe Apocalypse Unsealed writes:

¥ One inberpretation of the prophecy is as follows:Moses and Jesus
came from Sinaly Muhammad and the roge up from Seir and shined
forth from Paran; the advent of the Bib was atbended by 10,000
martyrs to His Gause.{cf. Jude 14 ).Bahdtu'13dh is He from Whose
right hand went forth a fiery law in the letters whick he addresped
to the erowned heads of the earth.™ 4. :

1. Podge, WhenceZWhyTéhither? ¥an T Other &) '(Hestwood Mass.
1907),p.26.

2. Dodge,ibid,p.98, See also pp.217-8,232.

3. Refer, Christ and BapE'utliZh { London 1957),p.32.

h. Rigge, The dpccalypes Unsealed (New York 1981)},p.57.Here,doubtless
based on oristnai MhE™ mources,we have an explieit identification
of the Wen thousands of saints™ (so AV : evidently underetood s

10,000 } with the {supposed number) of Babl martyrs.cf.velow,p./t

*

#

Various passages in the writings of CAbutl-Bah% ' and Shoghi Effendi
~w which are autherdtative for Bahd tTs~ in general temms confirm the
{Ts13ne-) Bahat] application of Deut 33:2 to the missions of Moses,
Jesus, Muhamnad and Bahdtutlldh.In a letter of CAbdutl-Bahi (early 19th
cent.) which deals with various gquestions{ posed by an American Bahatl)}
including that of the Trinity the following staltemend is mades
" As to the queslion of the Trinity,know, 0 advancer unto Ged,that
in each of the vyclesl religious dispensations] when the lights
[ of prophethood} have shone forth upon the holy ones and the
Forgiving lord hath revealed Himsel! on Mount Paran or Mount Sinal
- opr Mount Seir there are necessarily three things : The Glver of
- the Gmce{GodE, and the Grace {the Holy Spiri:] and the Reciplend
of the Grace [ the Messenger of Godl.. "t -
This partially quoted explamation of the guestion of the Trinity
which argues that divine revelabion has thres aspects slthough not a
consubstantial Trinity of thres persons obviouwsiy alludes to Deut 33:2.
Allusion is made in conneciion with ¥5,Sinai,M.Sefr and Mt.Paren to
.. the prophetic missions of Moses,Jesus ard Muhamead.The Islamo-Bakatl
interpretation of Deut 33:2 is presupposed. B
o Evidently in response to a qusstion about the_p!‘oblsm of locabting
[¥t.] Seir in Caltlee in commection with Deut 33:2 “Abduti-Baha has,in
 another letter, repeated the originally Islimic transforence of the
Tosabion of this region: ¥ Thou gidst write ss %o Seir.Seir is a locality
near Nazareth in Galilee.n 2°
 Shoghi Effendi has,in a letter dated Dec.26ih 1941, confirmed the Tslimo-
BahE'Y Interpretation of Dewbt 33:2 and certain other 01d Testament tewts(all
quoted in connection with the mission of the Prophet Muhammad by Muslim i
writers}that make mention of Mt .Paran: ¥ Referencesin the Bible o "M,
Paran..refer to Muhammad's Revelation {f.e. ] Dewt 33:2,0en 21:21,
Nem 12:16, Bum 13:3 .73+ In his Lawh-i Qarn after ennumerating a large
number of titles of the BAb,Bahitutllsh and CAbdutl-Bahi ( some of them
taken from Biblical texts) he glorifies the ' first Bahd Y century!{under
‘~gtecd 85 18MA~195L) and ot one point writes:

t.From a letter of CAbdutl-Baha quoted and {badiy) translated in, Tablets of
Abdul-Brha l\bbggz Yo1.! { Bahd'f Publishing Comuittee ,New York 1930; »p.i17.

2 Fron a letier of Sgbduti-Bahi quoted in Selesti: from the Writings of
thhdy*i-Bghid (Baha'i World Gentre,Haifa,1978},p.207. :

3.From a letter of Shoghi Effendi published in Leb fyrom the to
Augtralia snd New Zoalsnd:1924.1957 (Sydney 19‘?1%,13. A .
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¥ Blessed be this most marvellous,wonderful century in which
God hath come ["} in the shadows the the cloudsi®j(ef. Qurtan
2 :2¢e}, the Spirii lalefub desus] hath risen up . the
ncient Beautri= Baka'u'1lah] nath emerged from behind the
myriad veils of Iighbt.. and the Lord hath ceme with ten t
thousands <f saints { Jﬁﬂ' 65!)(3‘?]“3‘ 3=Beut 33:2h}. n %"

That Shoghi Effendi in the lalbter part of this passage underw
~stands the coming of CGod as the advent of Bahatuti1Zh with 10,
0001ts or myriads of saints and probably not as Ighriy KhavarT
argues in his Railg.i MaihtBm{ ses above}® frpm the holy hills®
{i.e. the Mt Carmel area) may be gathered from the followling
passage {rom his God Passes By ( the longer English companion
volume to the Persian Layhei Qarn also written around 1944 )3

n %o fsrasl He (Banhitutl13h] was neither more nor less than
the incarnation of the Bverlasting Father| see Isaiah 9:6]

the “Lord of Hosts™ gome down with ten thousands of aaints. e

Such in outline are the Ba¥AfT interpretations of Deut 33:2.They
are, for the most part, given the milieu in which Bah&'T apologetic
origiha!‘.sd,of considerable interest and i:agennity-l"rom thetmodern
geholarlvytpoint of view however, 1t is difficult if not impowsible
o maintain that Dewt 33:2 was ori%nallz intended as & prophecy,
that Mt,Seir is located in Galiles',&-l’aran in or around Mecca and
that ® skl Gla " for QTP RAPQ stgnifies "holy hills®
{ or the like).Taken howsver, as a “apiritual interpretationt of
Deut 33:2 independent of a strictly scholarly methodology,the Bahi'T
interpretation of Deut 33:2 is an axcellent example of the way in
which BahZ'T apologists drew upon and creatively developed the Muslim
interpretation of Biblicsl texts.

¢+ Shoghi Effendl, Lawh-i Qarn (Bombay .md. },p. 4.
Z. Shoghl Bffendi, God Pagges By { Wilmette 1979},0.9.
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Additional Hobe:Paran and M Paran in Baei.Baha'l serichbure.

Though as noted Baha'™u'1lah does not,as far as T am awere,guote Deut 33:2
there are & not inconsiderable number of references in his writings to M
Paran as well as to Mb_Horeb and M Singi-woften in his more mystical writ—
-ings {especially those of the Baghdad period 1853-1863) which draw on imagery
assoclgted in the Qurtan and Mouslim mysticsl traditlion,with: the epiphany of
God on ¥.Sinei. In this respect Bghitutiidh is partly indebted to the Bad
who made considerable use of Sinal imagery and occasicnally mentiomed Mu. Paran
and Mt _Horeb.In his Tafsir Strat sl-Kewbhar for example (Browne Coll MSS.0r,
F.7(10),£51.30b ) the Bab,in the cowse of commenting on one of the letter
alifs contained in Sira 108 writes:

"Then it [the letter glif] signifies the hidden,the treasured,the
greatest,the pure,the purifying,the blessed Name of Godfglif=the
first letier of ism= pame lunbo and through which God shone forth
with the lights of the tripartite nawe And he made its Tirst station
in al.Bghalthe splendour},its second station in al-thanat(the praise),

and ibs third station in Sinal(gl-Sinst)and the station of His self
(nafs }in sl-gadi!(the decres) and si-bada' {the origination) He it

is who manifestad its {or'hia) Light upon M Paran (isbgl faranyin
Wfiad isds( bi_ribwat sl mugaddasiend upon Mo,
Horeb in{or with} the hests of the angels of the throns and of the
heavens and the earth and upon the cupsla of time(qubbat alwzaman )
in(or with) the former and latter announcement(,? or prophets?: read-
~ing nubata?) and upon the Mownt {gl-Tur = Sinal) in the Blessed Tree
{=fthe burning bush!}{through the uttefance]; W0 Moses,God verily,is
my Loerd and your Lord,no God is there except him,the lord of the
worlds, .1 :

This passage isz,in part,cbviously roobed in,though not directly dependent
upon Dewt 33:2 {the BEb shows no direct familiarity with the Old Tesbatent )
and may alsc be in part inspired by the "Prayer of the Signs" attributed to
ToZa CA15.Y" Sinai imagery appears to be relabed to the dlsclosure of the
light of the greatest name of God in pre-existent and heavenly realms .This
kind of imagery was drawn on by BahatutllZh who (like the Bab) identified
himsslf with the divine being who ubtered the Siniatic declaration of Divinity
He zlso associzted the Siniatic disclosure of God's name (cf.Bxodus 3:13f )
with the greatest name understood as al-bsha' and symbolizing his own el amd
being and related these ideas to the netion of a pre~sternal covenant.Thus
in the following Persian "Hidden WordW {from the Kalimat—: Mekmuna,Per. .%o 7l
corposed Baghdad ¢ 1857 },which may even have been inspired by the above pass-

—age from the Bab's writings, we read:

1.5ee below,p.3§ fn-3. R
2,3¢e the tablet of Baba'u'llsh on the mission of Moses in IghiBg KhaverT

{ed),Matida—vi Remani,Vol & pp.38-41.
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" O My Priends!

Call ye to mind that covenant {shd) ye have entered inko with
Y upon Mount Paran,situate within the hallowed precinctas of
Zaman{= time) T have faken to witness the concourse on high and
the dwellers of the ¢ity of eternity,yet none do I find faithful
to the covenant.0 a certainty pride and rebellion have eoffaced
it Irom the hearts,in such wise that no trace t.heieof remaineth
Yebt ¥nowing this,I waited and discleosed it net ® ™

Here Mount Paran is the scene of a pre-eternsl covenant understoed
as having been made with‘pre-existent’ human souls snd with exalted givine
beings as witnesses This covenant mey concern the messianic advent of
Bahitut1ldk himself as the eschatological menifestation of the mreatest
ngme{ dgm-i  Cazm } which he had not yet discloseds He had not made his
messianic claims known in the late 1850%s vhen this "hidder word" was
composed, and conpclousness of the need to be faithful to this covenant
or 1&&&{1‘31 with him was,in any case, forpotton by‘heedless mankind %
hmong CAbdul-Bzhits comments on this Yhidden word" stends the following
interssting passage in which the covenant made on Mb_Paran ls associzted
with a ‘timeleéss '(cff._' gﬁbba.i"ai-lzamsﬁ in the B3bTs"Eafslr shrat al-Kawthar
cited above and thé.ééqax"essim * Lhe hallowed precincts of Zaman® H
covenant made with men abouk a future messianie disclosure and likened to

the covenant made by Moses upon Sinal :
g for the reference in The Hidden Words regarding the Covenant
entered into on Mownt Faran,this signifieth thal in the sight of
God the past,the present and the fubure are all one and the same
~-whereas relative to man,the past is gone and forgotion,the
gresent is fleeting,and he future iz within the realm of hope.
nd it is a basic principle of the Law of Cod that in every Pro-
~phetic Wigsion, He enbereth Into'a Covenant with z1l believers—-
a Covenant that endureth miiil the end of that Mission,until the
Promised Day when the Personage stipulated abt the outset of the
¥igzion is made manifest.Congider Hoses,He who conversed with God,
Verily,upon Mount $inai,Msses entersd into a Covenant regarding
the MeossiahlJesus],with a1l those souls who would live in the days
of the Wessiah fnd those souls,although they appeared many centuries

1.1 quote here Shoghi Effendi's tramslation,The Hidden Words (London 1949},

p.48 in vhich the word gawin (= time,or here the timeless realm) is
capitalized indicating a "mystic locale™ or ™ranscendeni realm™.

2.This Yhidden word",like other passages in the writings of the Baghdad
period of his minfstry (3853-1863 ) could be understood as providing
evidence that Bahd'u'ilkh already smbertaified messlanic or epiphanic
claims which he did not wish to disclose.

i
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afber Moses,were revertheless-wse far as the Covenant,which
is outside time,was concernsdwpresent there with Moses. The
dews,however, were heedless of this and remerbered it nob s
and they suffered a great and clear loss Wi,

Elsewhere Abdutl-Ban®,who often gave muiltiple explanations to
passages in BahA'Y and other sacred writings,has stabed that the covenant
made on ¥ount Paran signifies the covenant which Bahatu'llah made regarding
his suceessor {ef. his "Book of the Covenant™,XitZb—i Ahdfwritien late
CAKKE period ).i.e. his sppointment of Chbdu'l-Baha;

" Tuis covenamt |- #hd mmentioned in Yhidden word™Per We.7l }
and testament ia that which the Blessed BeautylBehatutlIzh
made in the Holy Land with the Supreme Pen in the shade of
the Tree of life and which became known after his ascension
[ his passing in 1892 1 @ 2

In nis Lawh-i Hurafat al-Mugatta®s (written late Baghdad period) BahZtu'il%h,
again refers to M Paran.Having outlined some aspects of the mission of Moges and

his encounter with God he writes:

“And $This is whal was ordained for Moses the son of CImchn

in the cuppola of time {gqubbal al-zaman) 1if you are of those
who are informed,4nd thus beareth witness the Paran of love
{Firan al-hubb ) with the Paran of Fire $hran al-ndr } in the
Horeb of ¥oliness arnd the Sinad of Nearness if you scan the
pages of justiece with the eye of God.w 3. '

Paran ls similarly assoclated with Moses and Wlove™ in BahBEtatliShts

Hitgh-1 Iean
7 g when his[Abrsham's] day was ended,ihere came the turn of
Moses. Armed with the rod of celestial dominion,adorned with the
white hand of divine knowledge,and proceeding from the Paran
of the Tove of God, and wielding the serpent of power and ever-
~lasting majesty,He shone forth from the Sinai of light upon
the wordd,® 4. o

1.From & letter or tablet of “Abdu’i-Bsh3 cited in Selections From the
Writings of “Mdutl-Band (Haifa 1978),p.207 ] ’

2.From a letter of tablet of “Abdutl-Bahd, text in Ishriy Kndvar] (ed),
Matida—vi Esmon®, Vol Z.p. %5,

3. Text in Ishrag Xhavari{ed), YE'ida.yi Aemani,Vol.h.p.5k.

. Bah8'u!113h,KitEb—1 Tean (tr) Shoghi Effendi, (Lendon 1961),p.8,
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Such are a few of the references Lo Paran in HEpi-Banid'¥ literature.
which ~ ,since they often occur in somewhat abstruse and mystical confexts,
cénnot be fully discussed here.Paran,it may {finaslly be noted,was used by
Pahatu'llsh as a term signifying T8n in Bnurasan. He wrote letters to the
BahE'Ts there addressting them as the "people of Faran" (or Paran }.This
perhaps,in the light of the presence in that city of acﬁive and prominent
B3bis and Bah#tis.- from the earliest days of the rise of the BELI.Bahi'l

2.
remert ,
mevene Stepben Lazbden

1.8ee Fagilwi MazandaranY, Rsriy al-Athir ~ Vol. 2feop.430,
2.For further detailf see, Hasan Fu'zdl Dughritl, Tarikh.i Amel.yi Khurfsan
(M55}, p.333£ 15 tablet of Bshatatllah cited in Is.raq Travari(edy, i tidac

gi«ﬁsmanl,Vol F.p. 133

THH BAHA'T INTLUENCE ON THE REFORM MOVEMENTS OF ™y TSLAMIC

WORLD IN THE 13503 AND 18708

It was in the middle of the Nineteenth Century that the Islamie
world hegan to reaci to the realisation of the sxtent to which it had
fallen hehind Christian Burope in the fielda of science, industry, trade

and armaments,This reaction took two inter-related forms:firstly,the
attempts by statesmen such as "A1T Pasha,Futad Pasha and Midhat Pisha

in Turkey and Mushiru'd Dawla in Iran to introduce a certain degree of

reform,and secondly,the attempts by writers such as Nemik Xemal, Sayyid

JanBlu'd-Din afghiny, ¥irzd Malkam Knén and Mirza Faty-CAIL
ﬁkhﬁnézgda to formulate & way in which the Islesmic world could come
te terms with the domipance of Burose.

The decades of the 18608 and 1870s wana particularly fecund period
in both of theae fields. In Turkey, thers wers the Tanzimat ordinances
and Midpat Fagha's reforme during this period and the publication of

Mamik Kemal's Yatan vahut Silistre {(Fatherland or Silistria) in 1B73,

In Iran, after Mirze Tagi Khin's attexpt to modernize Iran in 1848.51,
there wers the reforms of Mushiru'deDewla in L870.1893 while Mirz:

Malkam Khén's KitAhcha-yi Ghaybl (written in atout 1860 was the first

of many guch treatises by this and other writers aimed at edvising the
Shah on modernizing Iran. In Egypt, in the 1870s, Sayyid Japaluw'd-Din
AfghBnY nad gathered arcund him a grouy of disciples that inciuded
eminent future reformers such as Muhammad Gbdih and Sa4 %aghlGl and
this group were already producing influential newapapers such as

Misr and at-TijAra. Thers were 28150 Khayru'd-Din Pasha's reforms is Tunisia. .

ke theoreticlans varied greatly in their approach to the
problem of reforming the Muslim world. Some such as Akhundzéda
{1812-1878) advocated the wholestle overthrow of Islam becauss it
wag & bar te progress. But Akhlindziida was writing from the

comparitive sufety of the Russian city of Tiflis where such vicuws

could be openly exprasaed without incurring serious danger, Othersg



Kore E?cbleﬁﬁ‘.;;Sciéntific sethod or a_total herpeneubics? }

Stever Scholl

The tproblem of aethod! continues Lo be a favorite congers
of the seademlc world, Fhus it is no surprise that it has also
plaved = prcﬁinent role in discussions of those involved in Babi
and Baha'il studies, as reflected in the Casbridpge seminars on
ethies and methodoelogy held in the late 1970%'s, the widely
eireunlated ztstement of the Research Department of ithe Universal
anse.of Justice on seckolarship and method, snd, now, the

Studies Bulletin. Denis MacEoin has ably pointed out many of

the hurdles that face a Baka'i who wishes to pursue scheolarly
researvch of his or her faith, and I, for one, find his insights
axtremel§ useful and refreshing, if sowewhat exagérate& and,
therafcfe, at times wide of the mark. With this paper, I wish
to directly &55&355 but one of the issues HazcFoin has raised,
“historicdl wethod which calls
for a self-purging of one's subjective bimses when studying

viz., the effieacy of an

religion, while taking only & side-glance at the more volatile
topiec of whether or nolt the Bakha'l religion with its present-desy
adeinistrative policies places an insurmountable barrier bhefore
the believing sehelar. It is partiecularly the hermeneutiecal
task of interpreting religious texts that I wish to concenirate

€l

onland ih&' "T_ - "teﬁsions-thﬁt'exiﬁt betweén Histerians
and phencmenclogists in contemporary religicus studies. Isn
doing so; I hepe to highlight some of the 1imits of MacHoin's
proposed methodology for study of Babisw and Baha'lism. T will
also argue that in our academic work on Babism and Baha'iss
we must not loose-slght of their fundamental mode of béing 23
religious phenomenon. ' '

To refresh our memories, MacBoin, following Popper, holds
that there is an Yobjeciive or absolute trutk' which, however,
g ar unattainsble gosl: nevertheless our advancing scientifie
theories help us to formulate "approximetions rather than Ffinal
statements about the truth® (HSB, 1; no. 4, p. 70). And further,
the scholar®pupt proceed by methods that are. raticnal, eritiecal,

open to criticism, universal and as free from subiective bias

ag. i% is pogsible to render them® (ibid., my emphasis). Recsuse

we have all been nurtured in the modern world witk its devoiion
to science and technology, MacEoin's statement may seem nothing
more than common sense, whereas to think in other iterms one must
either be & hopeless romantic, or possibly an adherent to a
umodern sect-type religion. Furthermore, I suspect thal many
Baha'is with acaderic backgrounds will find MacBoin's statements
on aethod generéily acceptable and attenpt to adopt 2z similar
approach in their resesrch. In what follows, ¥ would iike to
direct our attention to the related problems of (1) the

efficacy of a2 science-inspired method ir the human studies, that

{2) strives for the subjugation of subjective biases or prejudices,

in order-to {3} attain closer approximations of objective or
abzolute truth,

In the study of religion today there exists ap inevitable
tension between historiasns who approach their field of gpeciali~
zatlion witk the scientific method extolled by MacEoin and
phenomenologists who strive for a 'toital hermeneuticst. Hobert
Parry has briefly described the phenomenological method stenping

frow the work of Edpund Husserl and how the phenomenological

Tor a believer to wtilize when studying his or her faith (R, Parry,

"Phenomenology, Methodologieal Agnosticism and Apologeties”,
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Réport  of the Eaha‘i.stﬁ&iesISemingr. Cambridge 1979, Appendix
1). Parry netes that there are zeveral trends in phencmenology
acving away fror kusserl, and the phenomenology of religion

that strives for s totzl hermenenvtiecs of hoewe religiosus is probably

the ferthest 'gwgy froe its venerablis founder. This form of
phenomenclogy does . not, aceept that methodologidal agnosticiso
in any of its wanifestatlons is wvseful for peneirating inte the
ggsence of the symbels and myths of seripiure and worship. I
would suggest that it is not the reduction which is central to
phenonenelogy, but rather the pore general exhortation of
Jreturn to the things themselves’ that all phenomenclogists
adopt in their investigaticns_a For phenomenology of religion.,
then, freligieus facts'! are not fevealed in their sssential
nature by a historical sethod, which ean only see then as
‘merely subjective‘.ﬁr ag 'irrefutable .wefaphysical Zod-talk?.
In sterk contrast te the objective study} attempled by aistorieal
method, phenomenclogy of religion recognizes that to study
religious facte--ile. the sacred and absolule values of homo
religicsus as conveyed vis sywbols, wnyiths and rituals--is to
open up to these facts In sueh fashion that a transformation
weeurs within the redearcher. Expressions of the sacred are
thus grasped by the phencmencologist as essentlial struciures of
huasn being-in-the-werld.vhich reguire a #pecial hermeneuties.
These religious faets are not simply of historical interest,
revesling sonething of a prizitive VB superseded past, Ybuth,
reanarks Mircea Xliade, "they disclose fundapenital existential
situations thet are directly relevant t¢ modern man® (The Cunest,
preface). Phencmenclogical study naturally leads to an inner
transformation of the researcher and, hopefully, of his or her
reader as well. Eliade continues by observing that "What is
called the phencomenology and histoery of religions can be con-
sidered among the very few bumanistic disciplines that are at
the same time propaedeutic and spiritual technigues® {ibid_}.
8isilarly, W. Brede Kristensen bas pointed out how in
our in wsitigations of the essence of religious faets we nust
wake use of ouwr own religioustexperience if we are Lo understand

another's. To siudy religion reguireg more than purely logisal

2.

and ratiéna} wethods since Yo penetrate into an alieh religiocus

‘worlgview we must rely on intuitions and anticipations derived

from our own experience. TPhenounenologieal study, notes Xristen-
sen, "does not take place ocutside our ?ersonality_ End. the
reverse will mlso procve te be the case: the study exeris an
infiuence on our personality. This gives a personal. character
and value to the research.... in appeal is made te our feeling
for the subjects which we want to undersiand, a feeling whisgh
gives...a sureness %o our itouch....There is simply no doubt

that we grow during our seientific work; when religion is the

subject of our work, we grow relipgiounsly" {The Phencmenolopy of

Relipion, ed. Jogeph Dadbney Bebtis, pp 45-46).
One of the most perauasive rebuttzls of an histerical
rethed based on the naturel sciences comes fror Hans-Georg
Gadamer. Gzdawer's work is hermensutic_phencomenclogy firmly
rooted in the philosophieal adventure initiazted by Eusser) and

Martin Heidegger. In Fruih and Method, he develops at length

nis views on the shortcomings of wodern historical studies and
the need for a leszs sclentifiec approach, yet one that iz grounded
in rigourcus thinking whose goal is undersianding of truths.

Thus ke shifts ounr focue away fror technigues.and wetheds of -
interpretation vhich sssume that interpretation iz & scientific

process aimed at exhsusitive analysis of texts as objects/arti-

Episcdie becauze every 'sct? of Interpretstion is a moment
enbedded in & tredition of which neither ithe text nor the inter-
preter pas a complete view. Hon.objective because it is not
gatigfied with making explicit what 1s merely already in the
text, but seeks to recapture the perspective within whieh the
text emerged and then to have a dialogue with i1 so that there
is a fusion of horiszoms or perspectives. VFethod is simply
incapable of revealing all the poseible implications of & texil;
i% only renders explieiit the kiné of understanding already
isplieit in the method. That is %o zay, the tendency of method
is to presiructure the individual's way of seeing and leads to

a gituation where the inguirer controls and manipulates the
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the. text. (Here, we might well -consider a basic principle from
‘the 'new phy;icé': the scale creates the phenomenon.) In contrast,
the dialogical situation of hermeneutics strives to create a
situation in which the interpreter both questions and is
questioned by the text; One attempts to see the text under study
as - 'spoken lahguage' and to develop a discussion with it.

What is involved hefe is the refusal to see the pasf as
'finished' or 1surpassed' by our advancing theories and the
insistence that historical understanding is not found in the
process of subjectivity purged of all biases {(in other words,
purged of our own historicity). Rather, understanding is found
in opening ourselves and our biases to the truth claims of the
text. This makes the task of determining what "the text actually
states"™, to use MacEoin's phrase, superseded by the goals of
a total hermeneutics.

This is not to say that the efforts by science-dominated

scholars in the Geisteswissenschaften are without positive

issue. Sociologists, historians, anthropologists and psychologists
who strive to purge themselves from their studies in order to
obtain 'objective! results no doubt contribute to the develop-
ment of their respective disciplines as well as providing the
essential information-base on which hermeneutical activity must
rest. In studying religion; we cannot deny that every religious
fact is always a historical, social and psychological phenomenon
and is thereby existentially conditioned by the web of interacting
forces within which it is situated. This multiple conditioning

by empirically demonstrable facts. does not mean, however, . that
once these facts are set before us we have . satisfactorily
explained the religious phenomenon be it sacred text or the beliefs
and behaviour of believers. We cannot fully explain, e.g., the
Bab'!s or Baha'u'llah's writings by elucidating the Islamic back-
ground relevant to the text in gquestion, by analysis of the
author's class-background and life-history, by bringing out the
circumstances surrounding the creation of the text (who received it
aﬁd what questions were being addressed), important though all

such endeavors are. Beyond this, there must be a more sophisti-
cated application of hermeneutical insight which attempts to

understand the truth claims of the given text as mediated through

k(4

tradition towards us -and our p#ejudicés}

MacEoin stresses .the need for setting the goal of adoption
of a method which is, among other criteria, as "free from sub-
jective bias as possible". This prevalentAattitude in the

human studies appears to be a most influential heritage of the

"Cartesian and Enlightenment ideal of the autonomous subject who

strives to renounce all prejudices which inhibit understanding.
Such methodological alienation is critised by Gadamer for not
recognizing the essential and positive role of prejudices in all
understanding. He recalls how 'prejudice! prior to the Enlight-
enment is not merely a negative factor, but is also based’on a

positive value judgement which then has "an adverse effect" or

'"disadvantage" towards its recipient in law. With the Enlight-

enment and its critique of religion and authority, prejudice
comes to mean almost exclusively "unfounded judgement" (see,
Truth and Method, pp. 240ff). In contrast to the slavish effort

to renounce one's biases, Gadamer upholds that we must recognize

that "the historicity of our existence entails that prejudices,
in the literal sense of the word, constitute the initial direc-

tedness of our whole ability to experience. Prejudices are the

biases of our openness to the world" (Philosophical Hermeneutics,

p. .9).

The hermeneutical task, then, is to place our prejudices

in the open before the truth claim of a text. Heidegger points

to this in Being and Time when he argues that the hermeneutic

circle of interpretation consists in "working out" our fore-
conceptions "in terms of the things themselves" (p. 153). 1In
interpretation it is necessary to keep the text ever before one's
gaze. This is not as simple as it may sound, for we are.con-
stantly 'distracted' in interpretation by our personal views
which we impose on the text. Consequently, a person trying to
understand a text is simply unable to subjugate his or her biases.
To interpret is to project a meaning for the whole text as soon
as some initial meanings emerge. And these initial meanings

only emerge because one "is reading the text with particular
expectations in regard to a certain meaning. The working out of

this fore-project, which is constatnly revised in terms of what
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emérges as he penetrates.into the meaning, is understanding what

is there" (Truth. and Method, p. 236). The type of historical

inquiry which exalts the researcherts ability to bracket his or’
her personai horizon by an effective historical method may also
be regarded in terms of spoken language and dialogue. But in
this case the dialogue is more akin to a doctor wgkihg gf - her .
patient's health or my attempt to simply acquaint ﬁyseif.with
the views of a bolitical candidate introduced to me at a local
town meeting. Certainly information is Being passed and
received, but no depth understanding comes of such talk.

An important revelation of Gadamer's studies on the 'event
of interpretation' is that.it i1s impossible to recover the
mens_auctoris, the author's .actual intentional meaning. Unfor-
tunately, this is-often what historians seek when they place
themselves before a religious text. In his study of Babism and

Baha'ism, MacEoin seems to be particularly cghggigéy with un-
covering what the Bab or Baha'u'llah 'really taught' in contrast
to the subsequent distortions advanced by Baha'is. I have no
doubts that there has been more than a little bit of willful
tampering and distortion on the part of ‘'pious' Baha'is in their
attempt to make the past conform to their present beliefs.
Indeéd, the Universal House of Justice's recent insistence on
purging the translatidn of the memoirs of Ustad Muhammad cAli-yi
Salmani of a number of passages shows us that the goal of

making Babi and Baha'i history fit neatly with . orthodoxy is
very much alive today. And in matters such as this it is
extremely valuable for historians, be they Baha'i or not, to
bring such acts into the light and to set the record straight.
However, I believe MacEoin has overstepped the mark when he
tries to demonstrate that the Baha'i faith is essentialiy
authoritarian, or that Baha'u'llah did not, in fact, teach
sexual equality, etc. by marching out a highly selective number
of quotations. Here, he seems to hold the belief that the
interpretation which recovers and reveals the author's true
meaning is the correct one whereas all others are nécessérily
incorrect. This way of looking at texts is like regarding

interpretation as being similar to working out a math problenm
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which haé but‘one answefl’ From this pérépective,.the aufhor's
original intention, in our case, say, Baha'u'llah's, constitutes
a solid fact, a.meaning-in-itself, which aIIIUnbiased and
detached persons will be able to reprodude. . If one adopts- this
stance, then, yes, they might be led to say, e.g., that Cabdurl-

Baha either misunderstoocd the Kitab al-Agdas or was simply a

genial but manipulative religious salesman playing the Western
market when he advocated a much more feminist piatform for
Baha'ism and > espoused more liberal measures for
the treatment of criminals, to name but two obvious points of
difference.

I would argue that a more realistic view is to see things
more fluidly than either MacEoin or the defenders of Baha'i
orthodoxy, who both seem keen to establish a correct version of
Babism and Bahatism. The point to be emphasized here is that
reflection on the hermeneutical event shows us that a definitive
or canonical interpretation of a text is an illusory goal. Every
text, and particularly scripture, alwéys goes beyond the author's
explicit and implicit intentions. ~Every age, &ccording to
Gadamer, must understand a transmitted text in its own way,

for the text is part of the whole tradition in which the
age takes an...interest and in which it seeks to under-
stand itself. The real meaning of a text, as it speaks
to the interpreter, does not depend on the contingencies
of the author and whem he originally wrote for. It
certainly is not identical with them, for it is always
partly determined also by the historical situation of
the interpreter and hence the by the totality of the
objective course of history....Not occasionally only, but
always, the meaning of a text goes beyond its author.
That is why understanding is not merely a reproductive,
but always a productive attitude as well....It is enough
to say the we understand in a different way, if we
understand at a1l (Truth _and Method, pp263-264).

Itris not only that there is divergence on 'significance' of

what an established text says, but rather that when persons

bring themselves before a text they actually see it differently.
The hermeneutically trained mind does ngla?3cus its gaze

author at what is being communicated. Here there is true
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text 4is capable of revealing. Hermeneutice is therefore & way

tstanp of identity! whieh any segment of poeial history bears.

Also, the phencrmenclogically oriented scholar must certainly

2dpit that there zre countleszs tasks of historical schelsrship
of Dringing the text into the present, renewing ity and preserv-
. ) R . that have no relatieon to our present and to the depths of its
ing it froe the death which wodern histerlans uguelly condemn 1t. :
historical congciocusness. These countless tssks relate to what
The general . thrust of Gadamer®s observetlons may lead one
y MaeFoiln, following Canteell Swith, describes zs the enpiricsal
to think that this way of interpreting is arbitrary and thus =
. : 3 . feets of religion in contrast te Faith relsted nmatiers {ép. eit.,
only 2 lapse into relativisa, or worsse, plain distertion of the ) -
. p. 7i}. Yet, I wonder if the dichotomy of smpirical fzcls of
tewt. We ehould note, however, thst in true hermeneuticzl
.. religion open to serutiny vis-a-vis faiih releted matters rele-
work meanings cannot be understood in an arbitrary way. Ve £
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' . and vtilize the intentionslit 1 acts of soiousness mnd
situating the other's meaning in relation with the whole of our d utilige the intentionsality of all ae 0L compeioufness an
supraconsciousness. The studies of Henry Oorkin, for example,

weanings. We have stressed throughout this paper that the show how imagination, iove, synpathy or any other sentinent-

hermensutieally trained scholar is prepared for the text to induces knowleldge of objscts appropriate to the sentiment.
address him or her personally; they sre sensitive to the texts Upviously -these objects zre not as manageable as your run of
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guality of newness This sensitivity, =séérts Gadanmer, "involves tie mill empirical facts. However, hope reliziosus consists of

neither 'neutrality' in the matter of the object nor the extine- the botal peésoa and we cannot sicply write of f the invisidle,
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tion of one's self, but the conscious assimiliation of onels saered dinensions of hussn being as being beyond critical study.

own fore-meanings and prejudices. The important thing is %o - Phenomenology insists that seripiure must not just be deceiphered;
e aware of one's hias, so that the text may...be adble to assert . it wust a2)lso be approached #s a gipher. revealing absolute values
its own truth apainst onels own fore-meanings® {(Truth znd Method, ard truthe of the huran =pirit in its sacred dinmenszion,

v. 238} .
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Thé‘noﬂcuxuiatife irn%hs'so richly doeumented in:reiigious
literature are the ones that touch vg as inéividuais in our
deepest experien;és of self., They are nod susceptible to more
definitive explanation by "our advancing scientific thecries?®.
They wey, however, be experienced more deeply. As absolutle
velues of the human spirit they are -inexhanstable and will be
taken up aﬁew $y eaeh soul. The relizgious #cholar must remain
sensitive to the fact that seripiurels mode of being keeps it
apen to the fubure via application in each new situation. {Bere,
1+ would be well to reeall Farry's emphasis on rellgiop as per-
formznee 88 3t bears on the sbudy of religious texts.) Seripe
ture does not exist primarily for the sake of historians who do
not feel sddressed by the text, since it is merely anobther arti-
fact of history te be manipulated for what 3t mey reveal. Ho,
seripture is first aﬁd foremost a ¢all to the conselence pf
the individual with a gosl to exercise its soterioclogleal
funetion. And this means that in our ascadenic efforte to reach
a éamprehensive understanding of Babi and Baha'i seripture
there must be greater use of phenomenoclogical imsight than
has to date been observed.

Greztive hermeneuties leads naturally to the explanation
of the sacred texi towards its farthest limitss to the unveil-
ing of new meanings and cultural values which spring Torih from
the text as latent expressions of the Feenter® whieh every
religion has. Im this regard, I belleve that HacBoin hag failed
to adequately correlate his personal views te the "center® of
Bahs'ism, which is undoubtedly belief in the oneness of feod and

humanity and net = rigid scriptural zuthoritarianism whieh
his righly selective quetations would seem lo indicate., For
exanple, in his response to Mosen, Nasioin guotes Bahatutllah
on eonforming one's words to the most litersl sense of the Word
of God. Why does this partieular psssage carry greater weight
thaen the much more oumerous references by Bahg'u'llah to the
need for the individual %o penetrate both the outer {gahir)
and inner {BEtin) diwensions of the ¥Yord of God and to live
aécarding :ta.the insights found in this illuwinstive process?
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_Simiiaily,'his guotations from c&bdu‘lféaka on the need for. Fahais to

tuTn o the Center of the Covenant rather than veicing

" personsl interpretetions is a moot peint sinee the Hahe'i faith

no longer has an Yaunthoritative interpreter” to tusnm to. I
would thiznk that the well Inown eneoursagement of.cgbdufl—gaha
that in-Easha'i discussions the spark of truth is best seen
through the clash of differing opinions is . mere faithful to
the essence of Baha'i belief and praetice. )

These reflections have Tun a eourse scme distance away fron
thelir sourees MacHoin's observations on problems of gcholarship
in a Beha'i context. They were iriggered by MaeEoin's insistence
on the suprenme effieacy of the methodblogg he has adopted for
deeliphering " the true nature of Babisn and Baha'iss and I
have attesmpied to point out some of the 1imits of this method.
At times HneBoin actually sounds nmore orthedox than the orthodox
Baha'is he condeuns. Or should I say that boith sides seeun to
bave a strapge fixation on holding fast to the book in ways
that are ultinately unssiisfactory. On the one hand, we have
Heelioin trying to resch back 40 what the Pab or Bzhatu'llah
'reglly taught4.as opposed to later Pzhati rearrangements and
distortions of doctrine &nd history. On ithe other, we have
tundamentalist Baha'is clinging to the ‘authoritative' interpre-
tations of SBhoghi Effendi as the final word as to what true
Shaykhisn or Blabiss was and what Bahafisw is and will be.

Both approaches, i1 =zeems to me, fail to take us %oo far in
grasping the complex phenomenz of the Babil snd Bahsti religions.

I therefore trust that it is obvious thait the distinctions
I have drawn between & science based historicsl method and
herneneutic phenomenclopgy 1s something éifferent frop the dieho-
tomy of schelarship prodvesd by Pahatis ve, their nonbelieving
colleagues. I am sure that nany Baha'is in hipgh-adainistrative
places will feel uncomforteble with the insipghts that are bound
to emerge as belleving snd nonbelieving scholars apply the
phenopenological %touch to Babi and Bsha'i seripturs, sinee these
interpretations will, no doubt, &iffer from those of Sheghi
Effendi and the vision of the Bakati faith whieh the Universal
Eouse of Justice seens determined to maintain. As I have

ezphasized  ayoye, to understand is to understand differently.
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Finally, i-do net wish to gszhke the gulf betveen histoiians
and phenOmenclogisﬁs sound unbridpgable. I shere the hope of
‘Baffaele Pettanzoni that %the two disciplines will compliment
esch other asnd brosden their.respective nhorizons {ses "The
Suprene Being: Fhenosenolopgical Structure and Historical Develop-
ment¥, in Lisiery of Beligion, wed. Bliade and Kitagawa, p.-66).
Lope ully,ix the not too distant fuburé we will fee & greafer
ﬂlver“lty of appreaches being utilized in Eabi and Bahati studies
by a1} interested parties, conplimenting and senriching cur
understanding of this significant expression of the hunan spir;t.

FOOTROTES

Lrhie 1s o revised version of a rresentation at the Babi-
Bahatl Studies Gewlnar, Newcastle-upon-Tyne, 10~11 September
198%, Hence the spoken siyle. The few comments added in the
following footnotes were sparked by the discussicn of the paper
by the semimar participents--D MacPoln, S.lambden, M.jomen and
P. Smith--and with R, Parry.

2This sentence now appears troublesoms to me, and here I
would like to argue from botk sides of the fencer for and agsinst
the reduction. When I ¥rote this section, Y had in mind the
great diversity found among phenomenolopgisis, Maurice Merleaye
Yonty, €.g., notes that phenonenclogy can be regarded as a etyle
of thinwing and not just a method developed by Husserl. Ll=o,
the case of Heldegger is instructive,siﬁtg*hé abandoned the gggg&é
in his own hermeneutlc rhenomenclogy. Heidegger*s pozition stems
from the nature of the phenowenon*geggt&gféa;;:Being. Since the
reduction conslsts of suspending, at least témporarily, the guege
tion of whether the phenomenon has being, Heldegger queried, how
can such a method help in exglaining the nature of Being? Thus

my point that to be rhenomenclogically orienied, generally
spesking, one need noi utilize the reduction, on the other hand,
it is guestionable to equate the phenomenclozical reduction %o
methodelogieal agrosticise as the latter fterm is usually under-
stond, and Farry rightly notes the misleadingt use of “agnosti-
cligaM in terms of the phencrmenclogical reduction {see Parry,
“Phencnenclogy, Hethodological Agnosticism and Apologetics®™, p 18),
5till, I wonder whether the epochéw-as distinct from methodological
ggnosticism~-~Le, In fact, inadequate as a method for o Bahatl to
adopt {see Parryts conclusion to this end, imid., pp 17-10). A&s

I understand the e oché, it is not an end but an initial aprroach
ta the religious phenomencn. Spiegelberg, e.g., s;eaks af five
stages in f. phenomenmlcgy_ 1} zn intuitive graspy of & fhenanﬂnqn
through the e oahe, i.e. pure deacrintion- 2} the determination
of its essence, its essential characteristics and rélations

{essential vhenomenology; 3 the study of its ways of appearante
in conscicusness {phenomenology of appearances); 4) the study of
the constitutution of the phenomenon in consciousness (constitutive
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phencnenclogy); and 5) the hermeneutdic interpretation of its
neaping {berseneutic phenomernclegy} (Herbert Splegelberg, "MHove~
ments in Philosophy: Phenomenclogy and iis Parallels" Philosophy
#nd Phenomenclagical Research b4 {1983), pp 284~85}. Henry Corbim,
©.B+y 38 probably the last person one would accuse of adopting
methodologleal agnosticism ir his studies of Shitisnm, Sufism and
Yestern nmystics. TYet Corbin, as a phenomensleglst, sirove for the

tintuitive perception of ecusences {wesepnsehaul™. As he himself
obzerves, Ythe term [wesenschadl belongs to the vocabulary of...
strict observation phenomenology of Husserl rather than the exiss
tential phenomenclogy of Heldegger® {Heury Corbin,"The Question

of Comparative Fhilosophy" Spring (1980}, p 2). Kow, Corbip surely
broke out inio a non-Fusserliar way of phenomenoclogy, but he foung
the<§§3&ﬁé;a useful tool for reaching-back~to the religious facts,
and I see no compelling reason why a Bahati should be apprehensive
concerning use of'the reduction, I shall explore this path further
in a forthceonming study, "Symbol and Metahistory in the Writings of
Bahatutllahv,

JHere, it is important to esphasize another distinction ben
tween cumulative and noncumulative truthe. 4 wmroblem often found
in this area is the conflating of the terms ‘tobjective! and
tabsolnte? when discussiang *itrutht. By this persons usually mean
that in the world there are objects which canpot be known in every
aspect of their being, yel they exist and therefore they must be
aeccepted as having a& real or objeciive or absolute nature which we

attempl to deseribve scientifically. An obviously praiseworthy
goal for sclence, But if religion is the objeet of study, the
phencmena under scrutiny cas be of a completely different order
than empirlcel facts. Suck religious phenomena exisi in a veriical
dimension which leads us beyond thinking dominated by recourse to
senge data. Thus I prefer to speak of the apsolute truths of the
vertical, trans-rational dimension of human experience and of
chiective truth when dealing with empirical facts., To take the
obvious example, God, then, is not an objective iruth.but an
absolute truth whose exlstence in the world is only a pomsibility
waiting for persons capable of ereating the Transcendent Being as
& truth-guality of thelr owr being-in-the-world. Conssguently,

P ——

¢,

there is more than a little truth to the 0ld sccusabtion that we
hﬁﬁééé Eave greated God in our own imege. I would rather say that
persong ¢reate God{s) in the Images of their soul. This creative
activity is a primordlal intuition , an unfolding and unveiling of
Deuws abssondilng, whose unknowable Essmence hides from humsn thoughi

in the very act of revelation through the symbols, or Iaages, of
consciousness {ef. Henry Corbin, Face de Dieu, Face de 1l'Homme,
Paris: Flammarion, 1983, pp 237-310 and Hartir Heldegger, An
Introduction ta Metavhysics, New York: Anchor Books, 1981, ch 4).

Contrary te the doctrine that God is a Supreme Being (ens suvremum)--
a fatal flay in wost of Jewish and Christian thirnking for it makes
God merely the greatest being {eng) in the horizontal order of
existents-—-we need to recognize that God is solely Being (Hsse);

that there is an ontological breask between Eeing and beings.

Through our passion for Belng, we plunge into the syzbols of
relliglous conselousness which simulianeously reveal and hide fod,

The syasbols of religious and philosophic expression may then act

a5 signs pointing beyond, or over the threshold, from the horizontal
order to the vertical.

QSeeuféégyﬁéﬁdiscuesion of "Concept and Fxperience' in
#ational/Corceptual/Performance~-The Bahati Failh and Scholarshipew
A discussion papert, -BSB, vol L, no & {March 1983}, pp 18-20.

In thiz paper, Parry discusses the limits of representation in
language of the intentional significance of religion, beoanse
"religion {as the deepest example of the concept/experience dicho-
towy} is grounded in this experiential and zon conceptual dimension
E:i.e. spiritual and moral trancformation of believers ) ; religionm
reguires enactment rather than varying degrees of anslyzie...I am
certainiy not denying the reed for corcepbual amalysis, bui we
resd to be aware of 1is irrsduncible lisits with respeel to a
rhenomensn that is prisesriiy experientiglt {ikid., » 1%}.
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A NOTE Of OE WUMHERES OF TABT ANT DALLYT LARTYRS TH THAN

enis Pachoin

Peiler Smith's excellent short erticle on the problem of defermining the

size of the Tranian Babi and Eaha’i populations in Yren {Rulletin 1:4)-
proipts me to exsmine in some detail a2 related problem which has hitherto
received 1ittle mttention, namely the nushers of Yabis and Paha'is killed
there. The problem is one of some importance at the moment, in view of

the currert Baha'i situation in Fran, since much attention im being paid

io the question of how far-the persecution of Faha'iz under the Islamic
Republic represenia & Fregh depasrture and how fax & contimuation of earlier
atiitndes and actions, A5 I propose to demonstrate, the Figuves guoted in
warious Baha'i publications for the nmumbers of mariyrs {¥hether Babis,

Bsha! ia, or Babis and Bahe'is together) tend to exhibit extreme eonfusion,
bui T suspect that thie confusion hes, in fact, peneirated only the {hinking
of a spall number of those who look twice at informsiion presented to them,
The result is, I think, unforiunsie in a nusber of ways, since 1t hew, in
particular, led to an exaggeration of the historical dimension of the probe
lem of ongoing persecution and encouraged unclear end perhaps even dangerous
thinking about the subject, This will, I hope, hecome clearer once I have
gone overithe facts at our disposal. Let me begin by looking at what infor-
mation we pospess as 1o the acilmal numbers of mariyrs.

43 far T oen estimate, the nmumber of Tabis killed during the main clashes
belween them snd gsovernment forces between 1848 and 1850 wes nol very high,
Haha' i sources spesk of the involvement of from 540 io 400 individuals on the
Fabi zide st Shaykh Tsbharsi, of whom some 300 were actua%ly killed or died
from 1llness or other causes in the course of the sjege.’ Retimates of the
mmibers of Bsbis who ook pert in the Neyris fighting of 1850 vary 8 grest
deel,é but 2 figure of almoat one thousand (1,000) would, I think, be about
right,” of whos rather less than 500 were killed in the struggle.or after
wards. % ZFarandi ststes that a toial of about 350 Babis died during or af;er
the ¥ayriz disturbences of 1853.5 larger nuphers then these were involved in
the Zanjsn episode from 1850 to 1851, and between one thoasands(t,ooc) and
one thousand eight hundred (1,800) of these were pul to death,

The Tehzar executions of 1852, following the sitempi on_the life of the
ghah, clsimed the lives of only about 37 known indiviéuals. fhe total munber
of pabis put.to desth in Yehrsn between 1547 and 186% amounted to no more than
62.8 ¥ven when we add io the sbove numbers the figures for Fabis killed in
isolzted incidents during this peried {which camnot amount to more than a feow
domen all iold -- higher mumbers would Infroduce ithe problem of major incidents
going completely wnrecorded by either aide), we are left with a total of 1§tt1e
wore than three thousand (3,000} at the outaide or, if we %eke the lower fipgure
for the nuwbers involved s+ Janian, just over itwo thousand {2,000) altogether.

there sre difficulties in computing the numbers of Tahe'is killed in Iran

from the 1686078 through to the present dey. Fost desths occurred in smeil-scale

outbreaks of viclence invelving most often orly one ox iwo individuals., There
sere ro Turther incidents comparsble o those which charscierized the latler
rabi pericd. 4e far ag I cen tell, by adding togeiher the figuves for gll the
seperate incidents, it wowld be accurate fo spesk of aboul 300 in all.

when, however, we turn to statements in Usha’i publications sbout ?he
total number of martyrs, the acowrrey of references to individuzl incidents
iz replaced by widely inaccurate and iverging figures. The noxmal tendencg
ie to make use of = single, rounded figure {wvsually 20,000}, Yhis ls sometimes
applied o the entire Fabi-Pahe'i period, at other itimes to the Pebi _period
alone, Naturelly, the common Haha'$ prsciice of conflating Babism end Feha’isw
inte # single phenomenon {usually referred to as 'the Faith') itends to bluw
gistinctions and to make veferences to flgures somewhat vagne. Thus, for
exemple, 1t iz often implied {but not stated) that a Tigure such as 20,000
applies to the Babi-Boha'’i movement as a whole, Bt that the nmsjority of
meriyrdoms took place in the Babi period. it other iimes, however, it seems
t6 be suggested that the numbers of meriyrs were fairly evenly distributed

asl

between the iwo periods.

The earliest official’ Tigure known to me is that of ’more than four
thousand’ given hy Cand 2l-Baha' as the number of‘gabia killed in 1266 snd
1267 (185041851}, following the desth of the %abh,’'Y Cinbas uffendi also
spoke of 20,000 Eabl martyrs in all as early as 18711, but in his later
writings and talks he becsre exiremely inconsistent on the isgue., Thus, he
givez zlternative figures of ’thouaandah? ' twenty thousandﬂ13 'more than
20,0007 74 and ’twenty or thirty {thousand’'J martyre in all {Bebis and
Bosha'is to the time of wr%éing). Blsewhere, he refers to *ten thousand,
popsibly tweniy thousand’ or 'over twenty thousend!’? Fabi martyrs alone,
1t is somewhat unclesr what he means when he speaks of 'iwenty thousand
Baha'is' killed in the reign of Nesir al-Din Shah (1848.1896),18

Taere are examples of similar confusion Ih other Eaha'i references o
martyr numhers made during this period. I1n 1911, Amin Parid epoke of
*hundreds’ of Babl martyrs,19 and Diya’ Allsh Paghdsdi referred seven years
later {o 724,000 or more’ Babi and Baha'i martyrs together {adding the
Tigure of 6,000 from Traveller’s Rarrative to the more popular figure of
20,0007} .29 _

In view ol his generas) sagerness to sysitematize, it might have been
expected that Shoghi wifendi would have made some effort to reduce this
confusion to some order, bui he also seems to have beem unabtle to make up
his mind ag to whati wap the correct Tigure. At the begimming of Cod Pagses
By, he refers to 'ahove ten thousand’ mariyrs durifg the firsi nine years
of the Babhi period,23 while, iowardz the end, he spesks of 'a world community
{i,e. the Boha'l commmity of 1944),,, conwecraied by the sscrifice of no
less than twenty thousand martyrs’.?% This would asgem to imply that shoghi
Bffendi thoughi thewe had been ten thousand Babi martyrs followed by a )
further ien thousand Faha'is: it certainly has the element of symmeiry that
would have appesled to his orderly mind, Nevertheleszs, he himsell contradicts
such a conclusion when he wri%es of 'twenty thousand of hie {i.e, the Bab’s)
gollowers‘ heing put to death 5 or, in the opposite sense, when he translates
b4 21-Baha's reference fo !thousande! who had 'shed stvesms of their sacred
blood in this path’ {i.e. overall} by the phrase 'ien thousand souls?,”%

The broad consensus of Fahe'l writing since Shoghi Effendi harg Ffavoiured
the figure of iwenty thousand, although there iz evidently great confusion
a5 to what it includes. Thus, we read gg around 20,000 martyrs 'during the
lifetimes of the ¥ab and Faha’u'ilah’,®” or 'in the Heroic %ge of His {i.e.
Baha’ Allah’s)} Cavﬁa?,?_ or simply for 'the Daha’i Faith’,2 or even during
the pogrom of 7852128 In some cages, writers suggest that the nurber of those
¥illed wae even higher then this or actwlly givg higher {but, esignificantly,
never lewer) toials, such as tens of thousands’ o in all, or nearly 'thirty
thousend’ during the later pari of Zaha' allan’s Llifetime,”

It is difficult to know exmetly whet conclusions we mey resch Trom sll
this. T have discussed some of the implicetiona of the evident confusion of
the Baha'y sources in an ariicle due to appear next yesr in Beligion and will
not try to repesi myself at any length here. Whri is surprising Is that the
tap%c of martyrdom ig of considershle importance for ¥eha'is, as it is for
ghi“is, snd yei no-one sesna to have becore awsre of the numerous discrepancies
in the wrious accounts of the oversll numbers of mariyra. It does not take
a mathemztical mind o see the probles 2lmost at & glance {I represent living
proof of this), so one must not, 1 think, seek explanations of this gemersl
Iack of awareness in the nature of the meterial iteelf., O course, } think
a few Faha'is with a wide gresp of historierl information are, in fact, to 2
greater or lesser exient conscious that there is a problem, but vexny few seem
to have hrought the topic to the forefroni of their minds, to the extent that

they might be fmpelled to look more closely at the evidence,.(w, if they hsve,

they do not apresr io have made any effort to encoursge greater acourecy in
official haha'i publications.

To some extent, of course, we are here invelved wiih the common tendency
not to look tos closely 2t information, to takes &t their face walue broad
concepts -~ in this case something iike '20,000 martyre', leaving aside sny
farther details. Yore partlcularly, it is possibie to zee the influence of



10

24
B

4.

B¢.

modern Rahs'i conflation of Fabism and Saha'ism, in which an undifferentlated
phenowenan called dthe Faith' dominates the popular consciousness. T would >
imegine thot most Paha'is, if pressed, would accept that the vasi mejority 6
of mariyrdoms took place in the Pabi pericd, but in everyday thought and *
discourse, this does, I think, become a little atlenuated until there is a
broad sense of '20,0U0 meriyrs for the Faith! mingled with a rather vague 1
sense of countless persecations in Iren which are somehow recorded in hbooke
in Persian not yei available to western #sha’is. I have locked in some delail
at the guestion of conflation in my forthcoming ariicle referred to above.
here is alse, I think, manifested here an increasing tendency {o place
both pabi znd Eaha'i {or, more usually, 'Raha'i’, that is both Febi and Bsha' i)
Hartyrs {and gainte in general) in @ remote, ideslized veals in which they
ray serve as undifferentiaied but erucial figures in a wider historical myth,
Hven though the Babis were not mariyrs Tor Paha'lsm in any sense and even
thouagh their militancy was, in Taol, rejected in esrly Baha'i writing, they
are abaclutely essentisl to the creation of a sense of 5 dromatic paat. And )
the patter of numbers is quite imporiant in helping establish the credentials : g,
of Panadism ag & 'major world faith'. ‘Pweniy thousand mariyrs sound much more .
impressive than ’about three hundred’ {or even, admitiing ithe Babie {o this _ 3
nuzber, ’frow two be three thousand’), This, of course, goes hand in hend with : *
the tendency io desoribe the Babis killed in Zenjan or wherever as innocent
victims rather than armed combatantas,
in & way, the higtorical facts heve ceased to he importent here, T csnnot
really see how modern Baha'is oon essily get rid of their *{wenty thousand
martyrs’ or their heroic Babi antecedenis withouil losing something extremely
vital to thelr sense of identiiy and even community, The sense of solidarity
gained through vicariocus pariticipation in the curvent events in Igen only
serves o underscore this poinit, Faha'ism is deeply rooted in Bhi i idesls,
im, in a sense, & sort of 'nec-Shi isx’ universslized through contact with
the West, and perticipation in shehidat as an idesl and an imsge has wide
implicationg for Daha’i religious experience. A1 the seme {ime, it is evident
that the 'itwenty thousand martyrs’ myih hes iis dangers, By distorting the
Bahs'l {or Babi-Behatl) experience in Iran in the way that Psha’l nistories
have done, it has become inoreasingly difficult for Irsnian ¥aha'is in part-
jeular to confront the historical zeslities of their sifustlon. The parpetusiion of
myth creates atiitudes that lssue in concreie developments ~- Ireland is 2
corpelling example of myth Teeding on itself in each gemersition, In such
ajtustions, the hisiorisn can, I feel, be of more walue than the hermeneut,
in thst he ecan try to reduce the potency of the myth end, in so doing, help _
introduce & more gscher attitude on all sides, 10,

NOPES i,

For a deisiled discusmion of the problem of the numbers involved at Shaykh
Tabarsi, see }, Momen ’The Social Fanis of the Fsebi Uphesvals in Iran {1848~
5%3): A Preliminecy Anslysis’, International Journal of ¥Fiddle Fest SYtudies
15 (1983}, pp.161-166, yuhammad CAll Yalik Fhusysvi gives the names of 367
indiviguals ($arikn-i shuhada-yi amr, 3 vols, ("ehren, 130 bedi® /1974-75),
voleZy pp.31e-17), fifty-three of whom he names ss survivors {baolyyat al.
sayl: see ibid, wvol.1, pp.416-49}, Zarandi names only 173 martyrs [ Tawn-

Erezkers, pp.414-267,

12

See Yomen, 'Socisl Pasis', pp.166-165, 13

Hee ibid, p.1693 Muhapmad Shafi® Zawhani Yayrizi Lama®At nl-apwhr, 2 vols,

(7enxan, 130-132 2adi®/1974-77), vol.l, pp.63, 72, 14-

Ibid, wol.1, po.73, 95, 96. This figure is wmade up of some 60 killed in an : 5.
engagement in mid-Rajab 1266 {early Jape 1850}, 350 put 4o desth on the 16
cepture of ithe fort of Fhaja on 18 Sha ban/29 June, and S0 afterwards. : *

87

Tewn-Rreakers, p.b44s see slso Lomen 'Social Fasist, pp.167-68,

Zarandi gives both 1,000 and 1,800 {Iawn-Treakers, p.580),

See Falll Khasravi Tayikh-i shwhads, vol,3, pp.6-8, 129-332, See alwmo Yonen
*Social Basis', pr.171-72, This incident has been much eraggersied in Baha'l
literature, Shoghi BEffendi describes it ss ’s blood-bath of unpreécedented
severity’ ({Citadel of Faith, p.100G), *a holocaust reminiscent of the direst
tribulations undergone by the persecuied followers of any previons religion?
(essages to the Beha'i Forld, p.34), and &5 'the darxest, bdloodiest and
mogt tragic epigode of the Heroic Age of the Faha’i (sic) Dspensation?
{ibid 2.39), "his exaggerated image seemp 1o have originated with g mmber
of European accounts, including that of Cobineau {see Vomen *Gocial Fasis?,
ppo1T1-72 and notes 5%, 5631 for further detells, see idem Fabi and Taha'l

Religions, pp.128-45.
Tarikh-i shubads, vol.3, pp.6-S.

The following fizures, though not exhaugtive, provide a rough gaider 9 in
Tebriz, Zanjan and Tehran in 10673 4 in ¥ajefabad in 1864 2 in Tefahan in
1879; T in §idih in 18907 1 §n Aszhkhabad in 18892 7 in Yazd in 18913 5 in
Turbat~1 Haydari in 18963 2 in Isfahan and about 100 in Yazd in 190% B in
Iahrus in 1926, Por detalls, see Fomen, Lsbi and Tsha'i Zelisions, pp.251-54,
268‘“691 27’4“'?7; 284“'88; 296“30{3; 501“'364; 376“'85; 585“'98; 4(}5‘06; %5"'720
There were also 7 maritywps in Hurmuzsk in 1955 {see Muhemmad Labib The Seven
Fartyrs of Hummuzsk, trans, ¥. Momen {Oxford, 1981} ) and some 100 bpelmeen
1979 and 1982 {see Hoger Cooper, he Daha'is of Iren, ¥inority Righis Croup
Report no,51 {Londoh, 1982} and G. Mash Iyan’s Seeret Togrom {Sudbury, 1982} }.
For further details on evrlier persecutions, see Fall Fuhammad Tahir Falmiri
marikh-i shulada~yi Yazd {Caire, 1342/192%.24), Seyyid Yuhammad Tabib rsnshadi

Sharh-i shehadat-i shuhada-y{ Vanshad (Zehran, 127 hadic/w‘?%?Q}; rirse Jawad
Jazwini 'Epitome of Rabi snd Faha'i History' in R G, Browne, Faterisls for

the Study of ihe 2abi Religion, pp.35-43; E.G. Erewne ’Fersecuiions of Habils
in 1BO8.1891 at Yazd® in ibid, pp.291-30R; A,L,}. Hicolas ¥assaeres de Sabim
en Perase {Paris, 1936} Whed, Yiller The Taha'i Paithy its Higtory snd
Peachings (South Pasadena, 19743, pp.?14, 240, “&bhd al-Beha’ gives the high
figure of 'almost two hundred' for ihe marityrs of Yazd in 1203 (letier in
Eakatib-1 Cabd sl-Bshat | vol,1, p,427).

A Traveller's ¥errative, wol.t, p.60¢ vol,2, p.d7.

Letter from Dy, Ty Chaplin to The Pimes, 5 October, 1871, guoted Fomen Babi
and Baha’i Religions, pp«210+12, Chaplin refers to the killing of 20,000

individuals before the Baghdad exiled he later states that Cipd al-fehe’
tpave us the informstion here detsiled’ in the course of an interview in Lore,

*Alwah-§ wapaya' in CAbd al-Hemid Ishrag ghavari ed, Ayyss-i tis®a, Sth,
printing {Tehran, 129 1adi'/1973-7T4), p.457; trons, Shoghi Fifendd as ?The
i1l and Testament of CAbaw’ 1-Raha'® in anon. comp. The Coversni of Taha’w'llah
{(London, 1963}, .90 {but see later on the fnacouracy of the translaticn of
this prasage), of, idem, letier in raksiid, vol,?, p.305,

sddress to Fourth Tnitsrian Church, Erecklyn, 15 Fune, 1912, in 3iar of the
Weat TI1:10 {8, Sepiemlier, 1912}, p.3%1,

address to the Theosophieal Society, Liverpool, 14 Decesher, 1912, in ibid
TIT:1T (19 Jaruary, 1913), p.fb.

Letter to ’iga Bihwuz’ in Londom, in Isheeq Ehaverd Pa'dda-yi zsmeni, vol.5, p.4d

Address at the Drotherhood Chureh, lersey City, 1% Yay, 1912, in Sier of the
veat TIT:9 (20 sugust, 1912), p.9. Of. leiter in ¥akaiid, vol.1, ps544 L0 ten
or twenty thousand*},
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iddress to the Wew York Peace Societfy, 13 Fay, 1912, in Siar of the West ITI.8
{1 August, 1912), p.15. [

sddress to the Central Congregatiomsl Chwreh, Erooklyn, 16 June, 1912, in
ibid, ITI:10 (8 September, 1912}, p.23.

Address at Los Angeles, in ibid, TI.13 {4 November, 1911}, p.H.

hddress to the Tenth innuel Conveniion of the Baha'i Yemple Thity, in ibiq,
%5 {% June, 1918}, p.69. . .

God Passes By, p.xiv.
wid., p.402,

Vfhe Faifth of Behsvwillah' in Cuidance for Today and Tomorrow, p.5.

See note 12,

Fational Spirituwsl hssenbly of the Beha'is of the U ¥., Baha'i {london, n.d.),
.10, '

¥arzieh Gail, Iniroduction to Paba' Allsh Epistle to the fon of the wWolf,
trana. Shoghi ffendi, p.itf.

fnon., foreword to Lasha' £llah and “Abd sleBeha' Taha'i Revelation, p.xiv,

Mash fren's Seqret Pogrom, p.22; of. p.42 {*the nost viclous pogrom of all -
the 1852 massacre of rabia’), but of. also pp.133, 144,

Ibid, p.i8.

H,4, Ralyuzi s pdut }-Taha, p.45.




THE LG5 ANGELES Bais'l HISTORY CONFERENCE

5TH - 70 aUGUST, 19814

Held at the University of Celiformnia, Low
Angeles under the sponsorship of the
Spiritual Assembly of the Baha'is of Los
Angeles and the Baha'i Club of UCLA. -

An Informal Report by Feter Snith.*

Primarily designed as a forum at which Baha'*i historians could

present and discuss their research, the Los 4dngeles Baha'i History

Lonference, also provided an copportunity for a wider circle of
American Baha'is to sncounter and guestion the work of academic
kistorians of the Baha'i Faith. Overall, this latter objective
did not detract from the more academic purposes of the conference.

About fifty persons were in attendance.

The conferznce iitself was divided into four panél presentation
and discussion periods, three concerned with substantive issues
in Babi-Baha'i bhistory in, respectively, the Middie East, the

westy, and the Third World, and one concerned with methodology.

The conference was cpened by Prof. Amin Banani of UCLA.

Cutlining the purposes of the conference, Prof. Banani introduced
some of the concepts of historical thinkiﬁg to the non-historians
preszent, in particular, expressing the view that there were no
criteria by which "Baha'i history" could be distinguished from
general history or "Baha'i histeorians" from any other historians.
History is a multi~faceted and developing discipline in which no
single approach can ¢laim a monopoly on truth, Ulitimately, 211
kistorians purport to be expressing what they perceive to be "the
truth™ of the historical situatiomgwhich they study, and they are
all similarly constrained by the ipevitability of their own

subjectivity,

* where copies of papers were available {Mowen (1), Stiles {3},
Smith {6), Ewalt (7}, I have based my summaries on those, for
the rest I have had fo rely on my notes. I have not reported
on the lengthy discussion periods which followed each
pregentation.

- jZL

Heyond recognition of the individual subject’s spiritual dignity,
the historian whe was a Haha'i was boungd by the same standards of
scholarly acouracy and dispassionate enguiry as his non-Baha'i
celieague. To theologize history into dogme was not the task of

the historian and could form no part of his labouwrs.

T PUE MIDDLE EAST PANEL

Mgojan Momen being unable to attend, his paper "I'he Baha'i
influence on the reform movements of the Tslamic world in the
1860s and 1870s" was presented on his behaif.

Noting the great surge of interest in the notion of political
and sgcial "reform" améngst Middle Eastern writers during the
1870s and 13803, fr. Momen sought to relate Abdu'i-Baha's
fisalj-yvi-Madaniyyih to thesgeneral currents of thought. Some

possible basis for mutual influence was identified, for, although
often limited in scope, there were contacts at various times
between the Baha'i leaders and such reformers as Afghani, Malkam
khan, Mushiru'd-BPawlih, Mihdat Pasha, Muhammad Abduh and Safvet
Pasha, More generally, the Risalih was at first circulated in
Iran anonymously and may thus have atiracted a readership weil
beyvond the Baha'i community. In the absence of more definite

evidence such issues of influence remained problematic, however.

What was wore readily discernible was the distinct difference in
emphasis given by Abdu'l-Baha as comparsd with the other reformist
thinkers., Advancing many of the same general principles of legal,
political and economic change as the other thinkers, Abdu'l-Baha
divergasd fyrom them in the importance attached to mass education
{but ¢.f. Tabtawili to constitutional democracy -- as opposed to
the “"enlightened despotism'" favoured by'many of the reformers;

to the codification of legal procedure; and to religion as a

means of bringing about a mass reformation in attitudes without

which all institutional reforms would be unsuccessful.

Juan Cole {UCLA} “The attack om Harbala of 18431,

Drawing upon British diplomatic sources, Shaykhi references, and
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ietters from the Iragi ulama to their Indian coreligionists, Mr.
Cole presented a detailed agcount of the events leading up to
the Uttoman occupation of the Shi'i holy city of Karbala in 1843,
during which events the Shaykhi leader Sayyid Razim Raghti was

a prominent participant. Forced by Usuli esmity into political
isolation, Rashii had become allied to the Arab faction of the
iocal "mobsters® {i.e. lutis} who dominated the town. This
political influence notwithstanding, Rashti had been unable to
convince his fellow townsmen to submit to the Ottomans., The
resultant blood bath and deliberate sacrilege against the Shi'i
shrines carried out by the (Gitomans may weall have generated or
reinforced the millenarian expeciations which formed such an

important theme in the early rise of Babism from 1844.

Susan Stiles (Arizona)}, %The Conversion of Religious Mincrities

to the Haha'i Faith in Irans Some Freliminary Observations".

During the period 1877 - 1921, significant numbers of Iranian Jews
ang Zoreastrians converted to Baha'i. According to Ms. Stiles,
this gdevelopment was "essgential to the emergence of ths Baha'i
Faith as an independent religion possessing a distinct ddentity
apart from Islasm". Although already possessing a distinet
identity from the environing Shi'ism, the membership and
ideational paradigms of the Baha'i Faith remained lslawmic even
after Baha®u'llah had inculcated the attitude of tolerance
towards non-Muglims and provided the basis for Baha'i missionary
cutreach amongst these minorities. Actual conversions had to
cecur before any significant change was to come about. Rejecting
existing conversion theories, devised in relation to conversions
of Iranian Jews, Stiles argued that Jewish and Zoroastrian
conversions should be seen in terms of the particular self-images
generated by their %elationship to the wider Iranian sccieiy.

The ignorance and backwardness of their own clergy, together with
the kKindness and folerance of Haha'i missionaries way well have
influenced conversions, but failed to win any comparable response
amongst the Iranian Chrisztians. What distinguished the non-
converting Christians was their existing sense of superiority to
the Muslim majority, their relative freedom and their nationalist

and western self-identities. By contrast, the Jews and’
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Zorocasirians shared the images of themselves generated by the
Shi!'is who dominated and oppressed them. lMoreover, they
identified themselves as Iranians and empathized with the Jhi'i
paradigm of persecuted sanciity. Cowmbining an appeal to Persian
identity (and the use of the Persian language) with the example

of its own martyrs, Baha'i proved atiractive fo those who were no
longer satisfied with their existing religions but were unwilling
to convert to the alien religion of Christianiiy: Baha'i was less
culturally dissonant. §{"If Baha'u'llah was not more Jewish than
Christ, he was at least more Persian'}. Such alienation from
their own religious traditions was most pronounced amongst the
socially upwardly mobile members of the Jewish and Zoroastrian
communities who constituted such a prominent element amongst the

new Baha'i converts.

Biene Taherzadeh, "The leadership role of Bahiyyih Khanum™.

Mg. Taherzadeh zmphasized the importance of the role played by
Bahiyyih Khasum in the stressful transitions in Baha'i leadership
in 1892 and 1921 - 1924, Thus, in 1892, her suﬁpori helped ease
the stresses of opposition to Abdu'l-Baha's accession to headship
of the Faith, whilst in the esarly twenties her own effective
leadership of the Faith provided stability during the several
years in which Shoghi Effendi came to terms with the role of
Guardian so unex?ectedly thrust upon him. During this period of
her owt effective leadership, Bahivyih Khanpum sought to implement
the policies already established by her brother and later by hery
grand-nephew. Although making no innovations in policy, she made
strong responses to the variocus situations which arcse (such as
the activities of the Muhammad Aliites in Palestine and Americal,
ang, desgpite the tendency of many American Baha'li women to elevate
ker to a religious siation comparable wiih those of Baha'u'llah
and Abdu'fl-Baha, firmly refused to establish her own pover,

instead leading the Baha'is to adherence io Shoghi Effendi.



Il. BAHAYIS OF THE WEST PANBL

Richard Hellinger {UCLA), "lbrahim Kheiralla and The American

Baha'i Community",

From his study of recently unearthed archival sources ¥r.

Heollinger presented a detailed account of Kheiralla's early
ieadership of the American Baha'i Community. In contrast to earlier
accounts (my own included), Hollinger stressed the derivative
nature of many of XKheirallia's teachings, both from his own

teacher and fellow practitioner of the occult sciences, Abdu'li-
Karim Tihrani, and from the psychic healing/New Thought circles
fromw which he drew his following in America. Thus, his

distinctive classes and teachings were developed not just by
Kheiralla, but by his leading converts, such as. Chase, Miller,
HMeMutt, and the Getsihgers. This collaboration eased the
Timericanization" of the teachings, whilst the effectiveness of
propagamndists such as Dealy and Lane greatly aided the rapid
expansion of the movement. Despite his attempts to impose his

own authority on the fledgling wmovement, Lhelralia felt himself
increasingly challenged by the subordinate teachers even prior to
the first pilgrimmage to Abdu'i-Baha in 1898 - 89. Again, after i
his return, Rheiralia had already begun to alienate members of

the Chicago community from himself by his innuendoes against

Abdu' l-daha prior to the formal schism which followed his public
announcement in suppert of Mubhammad Ali. Believing Kheiralia to

ke the reincarnation of 5%. Peter, some American Haha'ils expecited

Kheiralla's return to the community to occur only after he had
denied Abdu'l-Baha three times. Although Kheiralla was highly
successful in attracting Americans to his teachings, the transient
nature of much of the resuitant Baha'i membership alszo needed to

be stressed.

Peter Smith (Lancaster}, " Emergence frow the Cultic Hilieu: The

fzha'i Movement in America, 1894 . 19367,

Outlining two variant types of attitude towards religious
authority, Dr. Smith described the developing role of such

attitudes in the early American Baha'l Comsmunity. The initial

Baha'i expansion in the wWest was concentrated in the cultic
milieu of the metaphysical movements, the resultant converts
retaining & strongly “cultic" attitude towards authority, in that
the individual adherent rather than any institution or group wasg
regarded as authoritative. Although modified by the new Baha'is'
devotion to Abdu'l-Baha, this attitude was more or less
prevalent in the community until at least 1917, Abdu'l-Baha's
own permissive styie of leadership and the constraints imposed
by his geographical isolation facilitating its continuance.

The prevalence of this attitude disfavoured the development of
any fixed doctrine or organization within the community, a
situation which was resented by those new Baha'is with a more
Psectarian’ attitude towards authority. Emphasizing the need for
structure and an authoritative definition of membership and belief,
these more Ysectarian” Baha'is readily dominated the various local
and national administrative bodies which came into bheing from
1909 onwards. In 1917, cut off from Abdu'l-Baha by the war, the
aost determined advocates of structure embarked on what was
effectively a crusade against deviation from what they perceived
as orthodox attitudes towards authority and belief., although
iimited in their success by Abdu'l-Baha's attempts at
reconciliation after the war, their venture marked a decisive
change in the balance between the two attitudes within ihe
comnunity. Henceforth, "sectarian” authority was to becoume
dominant, a change reinforced by Shoghi Effendi’'s emphasis on
Baha'il administration. After a peried of apathy and passive
resistance to this growing dominance during the twenties, changes
in community mewmbership and attitudes stabilized the new
orthodoxy by the mid-1930s. Against this emerging orthodoxy,’

the overt attacks mounted by Dyar, White and Sohrab wera
remarkably ineffective. Although the more "'sectarian" communtiy
lacked access to the fertile and volatile conversion fieid of the
cuitic milieu, it possessed far greater stability, and providegd

a ready basis for a renewed (but slower) expansion from the

19305 onwards.

Bon Bwalt, Jr., "abgu'l-HBaha's Station During the Guardian’s_

Ministry".

As Shoghi Effendi had both read and given approval to the {irst
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{1923} edition of Esslemont's "Haha'u'llah and the New Hra',

and had later encouraged the use of that book as a hasic Saha'i
text, Mr. Ewalt suggested that it was Qeasonahle to suppose that
it had initially possessed some guasi-authoritative status
amongst the Baha'is. If this was so, then a clear devel opment
in Shoghi Effendi's thipking concerming Abdu'l-Baha's religious
station could be discerned. Thus, whilst the 1923 New Bra text
explicitly rejected the early American Baha'i belief in Abdu'li-
Baha's Christhoed, and propesed that some "mystic wnity® existed
between Abdu’li-Baha and Baha'u'llah {pp. 67 -~ 69), Shoghi
Bffendi, in turn, later (1934} firmly rejected the "wystic unity®
concept., The various theological implications of this develop~
mant were alse discussed, and the contemporary absence of any

authoritative source of Baha'i docirinal definition noted.

A paper by Dr, John Paul Vader, "Professor August Forel in

Hefence of the Fersecuted Persian Baha'lis, 1925 - 1927" was

circulated, but in Br, Vader's absence was not presented,.

IiX. THIRD WORLD PANEY,

Willjam Garlincton (formerly of fthe Ausiralian National Universitiy},
"he Baha'is of India®,

Dr. Garlington presented an overview of hig work onm the Haha'is
of Indis, detailing the early penetration of the Faith amongst

a small Iraniaspworiented minority; its subsequent Indianization
and administrative conseolidation {during the inter-war period};
ithe unndertaking of systematic plans of expansion and consolidation
(c.1940 - c.1961); and the upsurge of wass conversions amongst
rural Hindus from 1961 onwards. In investigating the nature of
these conversions various issues presented themsslves: cultural
a@aptation as demonsirated in the Indianization of Baha'i
language and symbols ( and the failure te so indianize); the
meaning o these conversions Ffor the converts themselves ww
especially as ne radical changes in patterns of behaviour as
regards caste boundariés ocourred; and the “"compartmentalizmation”
of meaning and practice by these converis by which "Baha'i" and

"non-Baha’i" contexts were carefully distingunished and the

A

appropriate patterns of behaviour adopted {e.g. inter-caste
commensality and non-commensality). Similarities were noted
between the compartwmentalization of HBaha'i practice and that
associated with bhakfe sects, and between the Baha'i
conversions amongst scheduled castes and the moedern neo-
Buddhist conversions. Sociclogically, it was stressed that
there was a npeed to abandon the concept of a fixed and
universal "iBaha'i Faith", fthere were rather a multitude of

variant and particularistic Baha'l commupnities.

Peter Smith, "The Baha'i Movement in the Third Worlid®,

In a sscond, ad hoc prﬁsentation, Smith described the develop-
ment of the Babi and ﬂgha'i relizgions in terms of a series of
Menitural breakthroughs® by which the wovement expanded
successively bevond the Limits of its cultural milieux, that is,
from Shaykhism to Iranian Shivism in general, to other Middle
Eastern religious communities, to the West, to Wegtern-oriented
enciaves throughout the world, and te the Third Worid., ¢f the
three main gecg-hiztorical areas of this growth, twe -~ the
Middle East, and the West -- were at present extremely
restricted in their potential for further Baha'i expansion, the
first through the general hostility of its wider environment,
the second through the pervasive process of “secularizaticonV
which tended te erode all bui the most fundamentalist forms of
beliaef., Only the "Third Worid" ~- including such similar
constituencies as the rural blacks of the southern United States
-~ showed the present potential for rapid growth; such growth
being amply reflected in the worid distribution of Haha'i
somemblies and localitiez. The expansion of daha'i in these
Third world areas displayed a strong uniformity of pattern, with
mass teaching having particular effect amongst culturally
marginal groups such as peasants and fribal winorities and in
arsas which lacked strongly established religious institutions.
Althongh many of these new Baha'is were poor and illiterate,
there was insufficient evidence te suggest that poverty as such
was a fagtor underlying conversion, indeed, the importance of
patronage relations with higher status comverts was someiimes

noted, aund, wore generally the middle class and well-educated
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converts often provided wmuch of the dynamif?expansion.
Successful integration of the rural converts was impeded by

the difficulties of resccializing remote and illiterate
populations and by the occurrence of conversions to more than
one religious movement at a time. The importance of linguistic
and cultural translation and of the establishment of a rural
institutional infrastructure was stressed. The growing
politicization of the peasantry and the increasing totalitarianism
of many Third World regimes were indicated as major poitential

jmpediments to future Baha'i growth.

Anthony Lee {UCLaA), "The Establishment of the Baha'i Faith in

west Africa®™.

In his case study of early Baha'i expansion in West Africa in
the 14950s, Hr. Lee contrasted the evident success of Baha'i
misslonary endeavour in other parts of Africa with the low rates
of conversion achieved in West Africa. The prime reason For
this lack of success appeared to e the inflexibility of the
American piopeers involved,in their pursuit of highly legalistic
] goals. Thus, all stress was on Assembly Tormation rather than

or the building of Baha'i communities, and all meetings were

dominated by legalistic and adminisirative comsiderations rather

than more explicit religious or spirituwal waiters. iihere
expiicitliy religious concerns were presented by African Baha'is,
the American administrators typicalliy failed to respond.
Lonseguently, in areas of sest Africa which were dominated by
American pioneers, Baha'i growth was extremely limited, those
successes which did come being in areas where the pioneers had
lost control, Those Africans who converted tended to be mission
educated and often unemployed “marginal men" and were commoniy
alien migrants from otiher parts of ¥West Africa who were
uncompitted to local politics. Subsequent to their comversion
many of these men "made good", and several migrated to America
or Burcpe. Thne historical records at present available
reflected almest entirely the views of the pioneers rather than

of the indigenous bellevers.,

In his absence,the prejected paper by Don sddison on "Snech

Ulinga in west Africa, 1933 - 1963" was not presented,
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1V, METHODOLOGY PANEL

EBxplicity theological in its concerns, the final pansl of the
Conference addressed guestions related fo the place of modern
academic historiography within the Baha'i community. After two
short formal presentations; a lengthy discussion énﬁued which
raised many of the issues alresady familiar teo British Baha'is

concerned with acadsmic research.
Bavid Piff

The writing of histoery is constantly changing. Hitherts Baha'i
historicgraphy has been primarily inspirational or propagandistic.
The present cmergence of an aiternative acadewic historiography
has been experienced as threatening by many "fundamentalist?
Baha'is. Such apprehension was not absolutely necessary in that
a healthy historical revisionism did not necessarily clash with
religicus commitment., At the same time, academic Baha'i
historians would undoubtedly be concerned with moral guestions
relating to the dignity of their subjects and their world-

mindedness, Two ddeal typical Baha'i approaches to history were

cutiined:
E A“ !!B n n c"
(Theologically {Acadsmically
grounded} grounded)
Worid View Seriptural or ? Historical
institutional relativism
absclutism
Methodology Restate scripture ? . Agnostic
Caricature "Fundamentalists” ? "Reductionists™
Tendency Tao censox "LH 2 To correci "AM

Anthony Lee

"Fupndamentalist! Baha'i objections to the academic approach teo
history were based on misconceptionzs relating to what history was.

There c¢ould be ne unigue "Baha'i approach" to history, which
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transcended the possibilities and limitations of historiography.
Academics did not {as was popularly supposed) reject values

when they wrote history, rather they both recognized the
integral and legitimate nature of such values in their writing
and sought to observe the basic "rules of the game™ with regard
to the honest study of their sources. They were not impelled

to abandon beliefl or subgcribe to methodologicdagnosticism.
There was no "Baha'i methodology” in history. Values do not
admit to historical proof or verification. The actual workings
of any divine plan can not be discersned by the historian. in his
study of the historical record of human actions, There was no
need to perceive the Baha'i writings in "fundamentalist" terms.
Ay the central figures of the Baha'l Faith themselves pointed
gut, revelation and authoritative interpretation often made use
of metaphor, contained different levels of mesaning and was
adapted to the limited understanding of theose addressed. The
authorised interpreters of the Faith were mnot glaimed to be
infallible iy matiers relating te history eor science, Creative
imagination rather than "fundamentalist! rejection of academe or
"raductionist™ rejection of the Faith was the necessary response

to the contradictions thrown up by these various approaches.
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15 Detober 1983

Tel, 0524 — TE275Y

BREATIHY MAGAZINE

T am ourrently condueting research on the early imericen Zaha'i magrzine,
Beall znd would bhe grateful for any assisiance which anyone cowld give me
concerming the following mettiers:

1. Sepies, I would be pleased i¢ receive any epave coples of this magezine,
Specifically, I have not yet been able o mee the following issues: Coteber
[Hovenber 1919; Angust 1921; August 19245 March 1927; end slmost a.ll of the
issues from March 1928 onwards. The 195:{1 of these pariiesuiar iesnes would
be particclarly welcome. The last issue I bave seen is that for april 1929,
hag anyone seen any later issues?

2. New York snd Waghincton, T.C. Heatitv’s coverage and suppert wae concenw
trated in New York 3ty and Weshington, D,C. I would appreciate ccmeapoz}dir.g
with eny researcher who has materials or bas done work withrespect o these
two Hshe'i commnities for the years medis.tely after the firet World War,
say 1918-c,1924,

: 3, Individeals . I bave collected infomation concerning some of the most well-
Tnovm indisdiduals involved in the production and sctiviiies of the magazine,
Pt would welcome any additiomal informetion which anyone could add, In the

following list, I =m partiewlarly interested in ihose marked with an asberisk.

Fhellap, I, Indla 7,
?nillzgs, Catherine
Fendell, [william?]

Adzms, G, loralne ¥rost, ¥abel A,
Beker, hr.Alice Goldzier, Julia
Belluse,Zebastian Eeller, Flora
Bicket,Bev.wilhenens Bertha *Holley, Rertha TReipp, Mexfield )
Bigelew, Iw,Frank 3, *Holley, Horace *hobingon, Hercld 3,
Blair, fdward Hubbard, Charles Hine *RBobinson, laura
*hol den,zlt'. Richaxrd Maniael Hubbard, Rev, Milicent Seramacher, Winifred
*Poylan, o T, *Pryine, Blward I, ©  Beton, Ir, Julia
Fedttell, Leon *Jepicing, Cora (Bethesda,() Sohrak, Amad

Trown, Baretia Johnson, b, Geary Stone, iilene .
Brown,¥.H.5. .. Eeeler,Mos.C. 4. Hoener Fassin, Smith
. Ceke, Rev.l.C. Kerfoot,Nell Yail, Albert
handier,8,5. *Tedowz, Urbain Vercenius, Bev. Nannie
#pea th, Bugene Iewis,frne X, Warsaw, Im, Alfred H.
*hemth, Wandeyne lewis,lessie I, *Watsgon, Marie

Lizemen,; Louis Wendell, Helen
Maolutt, Bowsrd. Weston, Walter W.
more, Rev, Loe F. Matiews, L.4, williams, Herriet
wehz, Cerl D, Hoore, Capt.Gecrge A,
*Pernzld, Ir. Bward b. Hewman, H.D,
*Ford, Mary Hanfornd Gsgowd, Dethalin

: - *pease,r, Charles G,

*Tyar, Aseyeh Allen
*hyar,farrison Gray

in She. gzee of the rost well-imown Bska'is, it is oply thelr involvement in
Reality which ¥ am st presént investigating, Many on the sbove list mmdoubtedly
were not Bahalia,

Many tharks for any sesistence vhich you csn provide, Flesse contact me at

the shove addreses,

FPeter Snith

o p.s. 1821 Cobde . Can anyone provids detsils of the sifustion described by Roy
Wilkeln in his cabls fo Abdu'l-flahe in November 1529, "Chicegs, Washingiaon,

Priladelphia sgitating viclation. Cenfering Farneld, Uyer, wWatson. Nee York

Spston refused join ™ (Ster 12:232%.

A NOTE O THE LaWd-T HIRTIK

In the last issue of the Bulletin,Stephen Lambden gave a most enlightening
commentary and translation of the Lawh-i HirtYk.Readers of this Bulletin may
be interested to know how the Tablet ;:ame to be identified.For many years,each
succegssive volume of The Bgha'i Wordd had listed the Lawhed HirtIk in the
gsection MAlphabetical List of Baha'u'llgh's best-known Wz"itings.“ But beyond
the reference to it in a Tablet to Mirz3 Haydar “A1T( quoted in Ighriq Khavari's
Ganj—i Shavigan: see Lambden's articla,pp:32,35 ) nothing more was known of the
Tablet and it was assumed to have been losgt.When I fowarded to Haifa Zellert's
letter and his garbled translation of g letier of Bgha'u'llsh to Hardegg,the
staff at the Research Department {I believe it was Mr.Mesbah) realised that this
might be the missing lawh-i BirtIk .The reason for the strange transliteration
being that fgh iy pronou;aced M in South Germany ( and the Templars were from
Wurttenberg in South Germany}.lt was only aboul a year later that it was realised
that Zeller's garbled translstion resembled ene of the Tahlets of Baha'u'llah that
were zlresdy held at Haifa and so the identification was complete,

Mooian Momen. 20th August 1983,

EARLY AMEHICAN BAHA'Y BISLTOGRAPHY PROJECT

Peter Smith is currently preparing an updated version of his blography of
early American Bgha'i literaturs.All references to items not listed in the
bibliography in Studies in Babi and Baha'i History I (Kalimat Press 1982}

shotld be gent to him at the Dept. of 3ociology,University of Lancasier,

Bailrigg,lancaster B.K.
Peter 3mith,

RECENT PUBLICATIONS AND BIPLIOGRAPHICAL MISCELLANY

Bghatu'llah, Kalimsb.i Malownih-The Hidden Words, Bsha'li-Verlag,Hofhelinm-
Tangenhain ,1683.
Calligraphy of original text by Mishkin Qalam together with
the English transiation of Shoghi Effendi.70pp of English Lext;
67 pp of original text.Also available in Persian translation.

Shoghi Effendi, The Light of Divine Guidance-The Messapes of the Guardiasn of
the Banals Faith to the Baha'ls of Germany snd Ausbtria Baha'z—-
Verlag,hofhemhmgenhm,l‘?82 316pp,no index.English L text
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Janes Heggle {comp.}, An index of Guotations from the Behf'{
SBaered Writings,George Ronald,xford.1983.,
Pp. 824, £2L(Hardcover);£13,50p {Softeover),
Containe some 50,000 entries under 4,000
hesdings,

David Hofman, 4 Commertary on the Will and Testament of CAbduti.Band,
Reviged and Expanded Hdition,George Ronald,oxiord,,
1983, 54pp.Softcover £1.10.p

The epilogue gives an account of the interregnum(19s7-
1963} between the Guardianship and the election of the
Universal House of Justice,

The Renewm? of Civilization,George Wonald,Oxford.1983,

[ |
Rev,Updated id (9th repmti,m;zp.s’ai‘tccver £1.25.p.

0.Z.¥hitehead, Some Bshdtls to Remember,George Ronald,ixford,1983,
304pp Hardcover £7,95.p. Softcover £3.95.p.

4 collection of blographical sketches of some of the
weshern Baha'is of the earlier years of this century
including-: A.P.Dodge,M.¥. Thornburgn-Croppers A, Parsons,
Konichi Yamamoto,Q, Augur;G.Coy;B Holley;H, (her; . Hanford.
Ford,C.Greenleaf,d Hyde Dumn.

Eelen Hornby {comp.),Lights of Guidance,i Bsh&'f Reference File,Baha'i Fub.
Trugt,New Deini,1983, 540pp +index,

An extremely useful compilation of extracts. from Bshatl
sgered writings on a wide range of subjechs.

Histm Nugaba'i, Bishirat.d Hytubed Taman] va Jehfrab-i digaram dar biriye
‘ wl pubiirud Dnp f Sanpty 2nd,Ed (With AQditionsfjnp.nd.
30hpp.

¥ arzTn] Doustdar(8d),Rewzanitha-vi Undd-Culenind a7 Athir-i Gingsin, Payema
Boosty-Missagh Group,Trier 1983, 312po.
A colleetion of articles from various sources by various
suthors, including FarsIn Dustdar,Farah Distdar,Janshid
Fangtiyan,Mahmed Majzhib,dnin KhamsT, €A1 Muras Davedl,
Ramglu'd-Din Bayhiavay,Shapar Rasikhas well as extracts
from the writings of Bgha'u'llah, “Abdut}-Baha and Shoghi
Effendi.® [Moojan Momen],

Rihulldh Minrabkhani, Gisiyed “Tsho-Mirzs Muhammed °A1T ZuniieY, np.pd. Slpp.

Mirsz Moredid Zavrqand, Bada'ltul.fthar 2 Vols, Baha'iuVerlag Hofheim-langerhaim,
1982, Reprint of original edition (Bombay 1921},

Haji Mirza Haydar WY, Bihiab al.Sudur, Baha'i.Verlag Hofheim-Langerhaim,1982.
* * Reprint of the original edition (Bombay 1912},
Caud ai-Fanld Ighraq Khaveri, Risilawwi Tasbih va Tshlill, Bzha'i Publishing
‘ Trust, India,1982.Reprint &f the Tibran #4.1972.
Bugh Adsmson, Revelation in Jslsm and Bahatl MA,thesls,3ir (eorge
Witilams Umiversity,ontreal, 197h {7 cannot supply
details J.
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SppdutioBaha, Mufavadat, . [Some Answered Questions},2nd Bd.Caire.
Reprinf ,Behati Publishing Trust,New Belhi 1583.

Khitabit-d Hadrat-d SAbd e3-Bahi £ Urfibs wa Awrfid,

VYolll Reprint of Caire Bd. Karaehi 135 BBLLI9VE].
LvEhed Vaskri-yi Mibaraka-vi Hadrat-i Chbd al-Bsh3
feprint of Cairo Bd, NSA of the Bahalis of Pakisban,
1960,

Irene Ertugrul,The Plight of a Troubled Minority, ir The Middie Fash
Bo 102 (April 1983),pp.35.7.
Moojan Momen |, Bhades of Sonflict [letter] in The Migdle East No 104

(June 1983} ,pp.3+5.

NS4 of the Bzha'izm of the U.K., Beyond Disarmament  Statement by the NS4
of the Baka'is of the United Kinedomlwritten April 19831,
np.nd. 22pp.

fequest for miscellanecus BahB'T publicstions

I should be most grateful if anyone conld loan or supply me with photocoples
(cost obviously refunded) of any of the following itemsw:

Mihammad Natiq Tsfahin®, Tarikhe: Awri.yi Kashan { S5 comp. 1305 Sh )

(= Iran Rat.Baha'l Archives Lib,MSS,No 2016D,pp.75 |.

©ibd al-HauTd Ishriq Fhivar®, Tarish-i Anri-yi Hamadan(¥SS),

Bghatu®llsh, Kitzb-i Badi®

Wilheln Herrigel, Ble Zeichen unserer Zeit im Lichte der Bibel wund
der Baha®ulllan, Stuttgart 1916,

Shaykh Muhamuad Pusayn,Fadll TihrEn, Xitzb-i Musdarat al-DInfyya
Caire nd, ‘

“ava al-Farid Ishrig Knavar®, Muhadar3t (BPE.Tinran 1963>7) 2 Vols,

Haj$i Mircs Haydar “AlT, Delatil al-CIxf8n (Bombay +Cairo ¢.1312 4 ).
¥irza “a11 Ashraf Labijand, Andalib, Rishla written for E.G.Browne (MSS).

Stepren Lanbden [Ed].
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Hobert Bsleh, Guwen Farnswerth and Suve Witkins, "When the hombs drop:

Rezctions to discoafirmed prophecy in a millennial sect™. Soeinlogical

Perspectives 26 {1983}, pp.137-58.

Saueking to replicate Festinger's classic study of prophetic dis-
confirmation, Robert Balch and his associates engaged in participant
observation of the small group of “Baha'is Under the Provisicns of the
Convenant' (BUPC). 4 Remeyite splinter group led by “DocLelsnd Jeﬁsen,
the BUPC developed from 1971 omwards on the basis of Jensen's ¢laims te
be the high priest Joshua (Zech. 3), the returned Christ who, following
Armaggedon, would establish the Kingdom of God on earth. From the cutset
adopting 2 strongly millenarian stance, Jensen prophesized that a nuelear
holocaust would destroy one-third of mankind on 29 April 1980. Although
the numbers of Jensen's follovers is uncertain, spproximately 150 people
preparaed to heed his warning and meny of these continved to follow Jemsen
after the dramatic disconfirmation of his prophecies on 29 April.
Festinger et al. had suggested that sweh disconfirmation produced
"ognirive dissonance™ which was resolved by group members undertaking
an evangelistic campaign to justify the group’s beliefs. By contrast,
Balch et al. found no evidence for this in this case, instead, laying stress
on the variable natyre of rhe social situation.expefienced by various
millenarian proups. Fn the BUPFC case, Jensen's fsilure to promptly
provide a plausible explanation for the disconfirmation, together with the
absence of any strong public display of group identity in the aftermath,
greatly esaccerbated the resultant cognitive erisis. Keverthelsss, whilet
wost of the more isolated BUPC adherents in Arkansas, Ccioraéo and Wyoming
defected, many of the central group in Missoula, Montans repained committed,
restructuring their central beliefs so as to lay grearer stress on “Iving

the 1ife™ than on milicmarisnism and vetzining the stromg secial iater—
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relagionships of the group. The availabilizy of a coherepnt and all-
embracing body of (Baha'i) religfous thought aided this resrructuring,

igi foc . i ar teazchings and
piving mowbers a religious focus peverd the parvicular tes &

v i £ Toe Jensen.
ieadership o Peter Smith

THE NEWCASTIZ DABT-BABA'I STUDIES SEMINAR

As anmoanced in previous issues of this Bulletin a Babi-Bahatl Studies
Seminar took place over the weekend of Septesber 10th-12bh 1983 at the
Catholic Chgplairey of the University of Newcastle upon Tyne.The programme
was oriented around the presentation and discission of the following papers.:

Dr.Moojan Momen,The Behati Influence on the Beform Movements of the Islamic
Worid in the 1860fs and 1B707s. | Heproduced below],

Dr.Dents ¥acBoin, Talismante Enowledge in Labe Bsbism .

; ter Snith Emergence From the Cultice Milleu: The Haha'l Movement in
br.Feter ’ Americs 18941936 | See below fos Anpeles Baha'l History

Tonferenge Heportl.
Stephen Lambden , The Islemo-Baha'i interpretation of Deutercnomy 33:2

{Reproguced below in slightly revised form}.

Steyen Scholl , More Problems. . Scientific Method ora Tobal Hermeneutis
{Reproduced below in slightly revised form .

{hr.Denis Mac%oints as yet unpublished paper From Bablism to Bahatmm: M1t aney

o e aran s e

and Conflation in the Creation of a Mew Helirion was also read and diseussed}.

Unfortunately ne detailed repert of the discussion whick followed the
presentabion of papers was made.
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BAHA'T STUDIES BULLETIN

: Gue perspective, provisional theclogical discussion notes. 2 pis.
INDEX TO VOLUME 1, 1982 - 83 1/1: 24 - 26; 1/2: 7-13.

{1383) Rational/conceptual/performance: The Baha'i Faith and
scholarship. A discussion paper., 1/4: 13- 21,

ARTLICLIES
Beveridee, Kent and MacBoin, Denis : {1983) A note on Babi and Bsaha'i numbers in Iran. 1/%: 3-7

{1983) Seven manuscripts attributed to Haha'u'llah. 1/4 1 33 - 56
SEMINAR REPORTS

Lambden, Stephen

{1982a} "My God, my God, why hast thou forsaken mef" or "My God, ;

my God, how thou hast glorified mel" 1/t : 27 - 42 ! Lancaster Bahati Studies Seminpars {1977 - 80}, 1/4: 32 - 93 {P5)
{13B2p} Antichrist - Bajjal: Some notes on the Christian and : . '
islamic Antichrist traditions and their Baha'i interpretation. i Northill, at the Momens (26 - 27 January, 1983)1/%: 94- 97 (SL}
2 pts. 1/2 1 14-47; 1/3: 3 - &3, : )

(1982¢c) Dr, MacKoin's "Frobiems of seholarship': Some thoughts,

Yerrinbool {9 - 12 April, 1982} 1/4: 60-61

i Baha'i Societiss Conference, Warwick {19 - 20 February, 1983}

1/3 + 69 - 80 1/4%: 98 - 110 {5L)
(1983) An episode in the childhood of Siyyid Ali Muhammad the Bak. f
i/ 22 - 32 ; : HSCHOLARLY INSTITUTIONS
i
Macfoin, Denis [ Afnan Library Trust., 1/1: 48

= ; i c for Baha'i Studies 3/&: 91
(1982a) Sowme Baha'i and Shaykhi interpretations of “"the mystery West African Centre for Baha

aof reversal®., /1 : 1123 :
(1982L) Problewms of Scholarship in a Baha'i context. 1/3 : kb - 68 : COMPLILATIONS
~~ See also Beveridge and MacEoin (1983} and Homen and Maclein {1983} fxtracts from the Baha'i writings relating to scholarship {(from
’ the Haifa Research Departwent via Moojan Homen) 1/1: 43 - 48

Mieick, R

(1982) On Baha'ism in Germany. German Baha'i Literature. 1/2 : | LETIERE OF ABDU'L~BAHA, SHOGHI EFFENDLI AND THE UNIVERSAL HOUSE OF
50 - 56. Trans. by Lesley Zanich from "Vom Bahaismus in Deufschland. i JUSTICE

Beutsche Baha'i Literatur. Der Islam 13 {1923}, 138 . 44 :
: 1/2: 37 - 593 1/3: Bo- 88; 1/4: 81-90.

HMomwen, Moojan H

; . ST £ K 134
{1982 - 83) Esselmont's survey of the Baha'j community in 1319 - 1928, LETTERS 70 THE EDITO

Ft I: Iran, by Ibn-i-isdaq and Azizu'llab Varga, 1/1: 2 - 103
pt II:Turkistan, by Ibnei-Asdag, 1/2 t 3-6; pt III : America, by
Albert Yail, /4 ¢ B8 - 13.

€. Suck on Jesus's cry from the Creoss. L/4: 111 - 13,

BIBLIOGRAPHEY
Momen, oojan {and MacFoin, Denis)

1/1: 48y 1/2: 613 1/3: B9 -90; 1/4: 11h - 17
(1983} A response to MacEoin's "Froblems of Scholarship' 1/4:
57 = 80 (NacZein's reply, pp. 66 - 30)

Parry, #obert

(1982} Not weighing God's book with stondards current amongst men:
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like MirzB Malkam Xhan and Sayyid Jamfiu'd-Din who wrots from within
Ialamizs étatea had to be more circumspect. Malkam Xhan {(1833.1908)
whoage main line of approach was the wholesale importation of
Eurcpean ideas and f{echnology was carsful to avold & confrontation
with the religious authoritiea by maintaining that his ideag were
{1838-1897)

computible with Ielam. With Sayyid Jamdle'd-Din/alec, it 13 very
difficult o discern hig true opinion of Islam asincs hes was awsrs
of its powerful appeal and its notential usefulness in acheiving hia
ultimate goal of atrengthing the Islamic world againet Western
encreachment.l

In this great ferment of political thought, thers was much
cross-fertilization of ideas and the details of the contacts betwean
the various reformers are only now in the process of being worked oput,
One element in this cauldron of ideas in the 1860m and 1870s thet has
hitherto been ignored by Western scholars is the contribution Lo this
debats made by the Bahfi'is {as diatinct from the Azall 3Ebiaa). and in
particular, by the BahR'i leadera who were in Fdirne and, after 18548,
in “AkiE. This paper is an attempt to demonsmtrate that the Baha'i
leaders could bave had a significant impact on this debate as well am

indicating, through an anaiysis of the Risila-vi Madaniyyat of

“abduri-Baha (1844-1921) what were the main poiriz that were being
advanced from this dirsction.

It is very difficull to obtain firm evidence of the influence
of the Bani'Ta on Nineteenth-Century Iran mainly bechuse of the fact
that those so influenced would never admii to this since any dagree
of asgociation with what was regarded as a heretical and reiigiously~
obnoxicus sect would be a bar to onefs advancemsnt in public life or
ths acceptance of ona's views. Thewfire we cun axpect ine

reformers to have been careful to conceal their contacts with the
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Bahd‘Ts. Ané &0 it was that when CAbdu'l-Bahi‘s Rismla-yi Madaniyvat

was written in 1875, it was distributed angnymously ang is asald to
have acheived & wide readership among the Iranian intelliigensia,
particularly after its printing in 1882, Rut later when its authorship
became known, no one would admit to having read it.

But there is much svidence for contacts between thes Bahatl
leaders and many of the prominent Nineteeath-Century reformers of
the Islamic world. It is,.of course, very difficult to determine to
what extent such contacts exerted an influence on these roformers
but the abgence of substantial references to the Bahi'Is in the workas
of thees reformers should mot, for the reasons atated above, be taken
as evidencs of no eignificant iupression having been madse. It waa
difficult enough for them to make any headway with their ideas in the
lslamic world without the additional encumbrance of being conaidered
to be tainted by herstical views.

it has been suggested that Sayyig Jamilu'd-Din AfghEal was in
contact with the HadI exiles in Baghdad in the 18508 Certainly he was
very familiar with the movement and provided the information on thie
eubiect that went into Buirus al-Bustani's Arabie Encyclopaedia.ﬁ He
appears to have wanted to remain in contact with ths Baha'i leaders

in %Axk3 eince he gent themn copies of his newspaper, cUrwatu‘l—Waqthz‘

from Paris in the 1880a.” It would appear from Afghani'es writings that
6

he feit =z great deal of antipathy for the Bahda'Is” whom he saw as
potentially breaking up the unity of the Islamic world therefore his
continued contacts may well have been because he found the ideas
exanating from this source useful to him in formulating his own views.
The evidence for MIrzA Malkesm Khan's close association with the
Bahfi‘is is much mtronger. Malkam KhEBn was exiled from Iran to Baghdad

7

in 1861 and came into comtact with Bah&'u'llih there’ befare his furthsr

exile in Avpril 1862 to Istanbul whers he apain had the opportunity of
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gontacting BahE'u'llir and hia followsrs when they were sxiled there in
May 186%. Both at this time and earller in Tihran, Malkam Khan had had
such close contact with the Bibis that when Ernest Renan met him in
Istanbul in Jﬁna 1865, Malkam Khan represented himself asa being
knowledgable about BAbism to such an extent that we find Renan in 1866
encouraging Malkam Xh3n to write on the subject.a

The third prominent Iranian reformer of this period that we will

(1827-81)

briefly consider here is Mirza Husayn Khan Mushiruwd-Dawlsy, 4s the
Iranian mintater at the Sublime Porte, he had been inatrumental in
bringing about the various stages of Baha'u'llah's exile from Baghdad
to Istanbul, te Edlrne and finally to ckkkﬁ-and he had used all his
influence to restrict the activities of the Bahitis, But, it ig reported
that, in 1870, after reading the petitions addressed to Bahd'u'llah that
had been taken when Shaykh Salmin was arregted in Aleppu, he altered
hig attitude and, from that {lme on, he is reported to have baen
symp&thetic*g Certainly there were no persscutions of the Baha'is
during the time he was Prime Minister. One of his close relativesn,

Mirza Muhammad SALL, Kad-knudd of gezein, was & Bana’ 0

angd t@i&
may have been oaa way In which information abont the Bahz'is reached
HMushiru'd-Dawla but probably more important was hig close association
with Malkam Xh&n both in Istanbal and Pihran,

Qutsige iran, meveral other prominent Muslim reformers had links
with the Baha'ls in CAkka, Hidnat Pasha (1882-B3), while Governor of
Syria invited “AbduTl-Bah® to Beirut in 1879, On a subsequeat visit,to
that city, “Abdu‘leBahi became closely moguainted with Shaykh
HMuhamsmad Cipdun {1889.1905) who in later years was o become & leading
refors figure in Egypt, Tn his memoir of his conversations with
Muhammad CAbduh, Rashid R1d@ has documented ®Anduh'e very high regard
for ®Abdul-Bahi and the Bani'ls.(the memoir {s dated 1897 when Rashid

H;gi Tirst came to Egypt to study under CAhdun):

s¢,

Cabduh: This ssct /The Bahd*1ls) is the only one that strives so that
sociences and arts might be acquired by the Muslims, There sre learned

and wisze men among ite adherents...ll

R1d3 Jabout “AbbEe Effends, ®Abdu‘l-BaRB/: I hear that he excels in
religious and political mcience {(As-siyigal}, and that he ism wise enough

to aatisfy all who seek his company...

Abduh: Yes, “AbbEs Bffendi transcends all that, He is, in fact a

great man; he is the man to whor it de right to apply that epithet.la
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Safvet Pasha, the Ottoman minister of education.during this
period, who advocated a Westernlzation of Turklsh educatlon, was
in communication with CAbdu'l-Baha,™>

Having demonstrated that the Bahi'i leaders in Edirne and iater
in AKKE in the 1860s and 1870s had extensive contacts with the most
propinent reformers in the Muslim world during this period and were
part of the reform debate that waa going on, it now remains to consider
in what dlrections, the aahQ'I leaders influenced the reformars.
Unfortunately, the direct evidence for this, letters written by
PahE1u'1l8h and CAbdu'l-Bahi to these reformers, do not Appesr to have
survived, but we have one very valuable plece of information as te
what were the political opinions of the Banati leaders &t this timey

the treatise Xnown @s Ripila-yi Ma&aniyyatlk by ®abdu'l-Bahi which was

written on the sxwpress imstructions of Baha'u'llah {181?~1892).15 The

evidence for the date of its composition, 15879, is contained in the text

1taelf.15 The bhook was Pirst published amnonymously for the reasong

discussed Bbove. The importance of this book in the eyes of the Baka'is

can pe judged f{rom the fact that it was only the second Baha ‘i book

to be printad.l? |
®Abduti-Bahi states at the beginning of the book that it

composition had been inspired by the reforma recently initiated by

the Shah, This ig presumably a reference to ths reforms undertaken

by Mushiru'd-Dawla during his ministry, 1873-73. This ministry began

with confident expectations from the reformers that it would signal

2 new era for Tras, & retursn to former glories through ma&ernizatian.la

The courta were reformed, individual rights guaranteed, a consultative

council set up, finances and ihe army reformed and stems takan-against

bribery and carrugtian.lg ¢ Abdutl-Bahd pralses these reforms and states

thet his treatise hag heen written in order to set down "8 brief

statement on certain urgent queationa."aa He states that he is
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wgthalding als name as muthor betause he does not wish to curry

tavour or gain material benefit from the suggestions that be is

putting forward.
2 pbdu'i-Bah® starts his line of argament by referring to

Irants former glories. Now, he states, N§§iru'd—ﬁ§n SKAn has taken

the initiative and is exerting an effort towards progress and justice

"hoping that hig reign will.rival the glorious past."al
The specific reforms iisted by Cangutl-Bahf in this tre&tige

are as follows?

1} Extension of education throughout the sountry.

2) Systematization of court procedure and in particular a definite
1imit to the appeal procedure for litigation,

3} Development of useful arts and sciences,

&) Promotion of industry and techrnology.

5) Extension ¢f foreign relations and exp&nsin& al trade.

6} Guaranteeing of individual righte such &8s security of property and
esquaiity before the law,

7y Restriction of the &bsolute authority of provineial governors and
reyiew of their sentences by the Shah and higher courts in the
capital,

83 Eliminatiaﬁ of bribery and corruptiocn.

9} Reform of the Army with proper provisions, armaments and training.

10) The setting up of councils and assemblies of consultatlen.

Many of these reforms had bHeen suggested in the writings of
cther writers previously nor indeed doen ©Abduti-Bahs give much
importance to the list itself. He merely sets them out without
elsborating on any of the measures although he does state his intention,
should there he interest of produckng a further treatime in elucidation
of thiz one. What "Abdu'l-BshB gives over most of the book %o and
what, indeed Bushine d-Dawia ané.his supparters found h} bltter

exparience to be the critical vroblem, is the question of how to
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bring about the social conditions in which these reforms wili be
Accepted and can effectively be anplied. For the whole lesson of
Hushiru'd-Dawla's twomand-a-half year ministry was that it 4s sa8y to
propose far-reaching reforas and te rromgigate decrees but guite
another matter to put these intc effsct and produce & change in
acciety.aa Thas, for example, after stating that the getting up of
councile and assemblies of consultation iz the 'very foundation

and bedrock of government"23 and is the way "to bring about justice

24 ¢ "
Abdu'i-Bahd goes on to say, however, that if

and ripghtecusness,"
the members of thsse assemblies be not "righteous, God-fearing,
high-minded, inccrruptible."25 then the whole axercise will have
negative results and be meaningless., ®Abdu'1-BahE ig one of the earlieat é
of the reform writers to advocats elected representatives on these
apgemblies for the very practical rsason that "elected reprasentutives
will on this account be somewhat inclined to exercise justice, lest
their reputation suffer and they fall inte dinfavour with the public."as
cAbdu‘l—Bah&’a major thesis in this book, however, is that 1
reform and progress can only be brought about if the individual
mesbers of a soclety are motivated towards Justice and high-min&ednaas.
Religion, he states,is the most powerful instrument for bringing about
such A change among human beings for it provides the motivation fo§ i
individukle to disregard their own advantage in the cause of justice
and the public 1ntereat.2? Furthermors, progrese and civiiization are
depsndent on unity and agreensnt hetween the individual members of é
souiaty and relipgion is also the best means of acheiving thia.28 |
The example of the Ieraelites is cited and how each time they turn
towards religion they would becomsa prosperous and reach the heights
of civilization and when they turned away from religion, they would
suffer dissension, decliine and defeat.ag And when the Christian worlid

reached its nadir in the Middie Ages, it was through Ialam that

culture and the sciences wers revived and through the Crusades ang

.
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the medium of Andulusia that this 1earnig wag transmitted to Europe

thus bringing about the Renaias&nce.jo ¢

Abdu 1~Bahi refutes Voltaire's
agsertion that religious faith defeats progress As being the result

of locking to the acts of the Popes and othsr religlous leaders rather
than at the "true significanece of the sacraed Scriptures."31 Cpndutia
Bahdl regerds the revival of the reiigicus instinet in man as the very
core and foundation of progress and reform, the “very basis and root-
principle of culture and civiiization."52

Next to the central role of religious faith, cﬁbdu'i—ﬂahg
ayppears to conalder education as being the most important matter for
ccncern.33 lack of education impedes justice in sccietyz1+ and prevents
the realization of reforma, Attention needs to be given to the
carriculum since At present too much time is taken up with the study
of ugaless subjecta.35 Schools must be establiished in the towne and
even in the villages and children taught to read and write, Education
ashould bhe compulacry Lif necessary for it is through educatlon that the
nation can be roused from its torpor. With these two instruments,
religioun faith and education, in the hands of the people, then the
nation has the ability to raise itmelf itoward reform, progress arnd the
establiishment of a just society,

Unlike many of the reformers of the Middle Fast, CAbdu'i-Bahd
does not advocate wholesale importation of Buropean ideas and values
#nd he does not hold up Eurcope as an example to be emulated in ail
respects, While allowing that Buropean science snd social administration
have certain lsssons for the Islamic world, he condemns European
soclety #s being essentially a superficial culture which ie moraily
bankrupt. € abduti-Faha congiders true human happinessz to derive from
a drawing nearer to God and securing the peace and well-bsing of
every individual member of society. The European powers, while paying
iipmgervice to peace, are, in fact, engaged in piling up weapons and

perpetrating pointless wars such as the Franco-Prugsisn War of 1870
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which caussd great blocdshed and destruction with no dimcerniblia

36 €\ paur1.Bans considers Europesn civilization

geuse or resuits.
“morally unciviiize&."g? True civilization will only arrive when the
rulers come together fo consult withp genuine desire for peacs; they
ghould forgo their ambitions for terpitorial expansion, limit their
armaments and resclve that if any state violated the territory of
snother then they would all arise to subdue that stc‘i\tu.':.}c3
Hather than denigrate the ulama as being an impedance to progmes,
®abdu'i-Banh takes up & large part of this lreatise with enumerating
the positive qualiities to whigh the men of learning should aspire.

This, of course, follews from his contestion that a1l these councils

and eonsﬁltaii?t susemdlisa can only function well and lead %o

benefit and progress if their members are high-minded and incorruptible.

These gualities are listed as followss
ahould
1)} That they/ amcquire spiritual and material perfections: obtalning
religious, scientific and cultural knowledge, justice and
impartiality; sincerely trying to coungel &nd educate the
magges; mildness, compassion, resclution, cour&ge,etc.39
2) That they should bhe defenders of the Falth: nof merely in teras
of the strict application of religious law or the observance
of forms of worship but in terma of promoting the ¥ord 'of God
and increasing the number of believers. This objective is not
acheived by violent meana. The examnle of spiritual gualities
will attract and inspire man's hearts =hile the sword "will only
produce a man who ia cutwardly & believer, and inwardly a
traitor and apostate."ha Fanaticiam and avoidance of unhellevers
is also to be condemned since this renulses the unbeliever and
prevents his conversion. Infortunately, among the peaple,
fanaticiem and bigolry have hecome mistaken for marks of

relipious virtue.kl

%) That they should oppose their passions: for it is from this

5.

basia that men are enablied to ba just, to be of benefit to
sthers and to become a means for the progress of the whole

of aociety.ke
4} That they must be obedient to the lawas of God: ®abdu'l-Baha

rejects the view that man has an innate mense of dignity

which can prevent him from committing evil since he regards
even this gense of dignity a4s being derived from the education
provided by the Prophet of God which is the real source of

43

true civilization,

One of the most important tasks of the reformers was to neutralize

the opposition of those who maitained that thess reformes were forsign
methods uwnsuitable for Iran or were contrary to the teachings of

Islam go that adopting them was tantamount to abandoning Yalam, Such
arguments by stirring up the peownle's natural fear of change, were
often very powerful in the hands of thoss who opposed reform.

o those who conaldsred that reforms learned fropm infidel
foreigners would contravene Iglam, ®andu'i~-Bahi answered with
arguments both from the Islamic texts and from Islamic history.

From the hadith, ®hpdutl-Bahd cites: "Seek knowledge even unto China."&“
With specific raferenca to the idea of consultative assemblies, he
gquctes the furtanic phrases: "and whose affairs are gulded by mutual

5
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aoungal® and “oonsult them in the affair.™ 6 ag Justifieation for
this measure. From Islamic history, Ahdu®l-Bahd guotes the example
of the Battle of the Trench where Muhammad did not refuse to utilizes

the military tactic of diggping a trench which was borrowed from the

Parsians through Salman. Moreover, CAbdu1-Bekd points out that many
of the Laws of Islam itmelf, such as the Pilgrisage fo Mecca, the
ceremonies_of the Pilgrimage, +ha months of religious truce, ate.
were derived from the customs of the idolatrous pre-Islaric Arabs

while the greatest of the Muslin £heol¢gians and philoscphers did
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influence on CAbdu‘l-Bakd's wrilting of this treatime mnd to what

net hesitate to horrow ifdeas from the Greeks, And so, if, as the

extent the ldeas contained in the treatise are oripinal to
evidence of the Ialamic traditions and histories show, it was permissibdble

ET cabdu’leahE. Certainly the structure of the treatise resemblesn
to borrow idess from the idolatrons Chinese and Mapians and from

in many ways the writings of other reformers many of which predated

. G the Greek infidels, how much more pesrsmissible it is to borrow ideas

- ' this treatise. There is the same broad appeal to Mualims to shake
from Christian Burope; for Christians a&re at least People of ths

themselves from their lethargy and face the challenge of the modern
Book and it is even in the Qur'an that: "Thou ghalt certaialy find

‘world, the reference back to Iran's former glories,ﬁo the almost
those to be nearest in affection to the helievers who say ‘we are

47 cbligatory attempt to make the reforms out to be compatible with
Christians,'™

the higheat ideals of Ialﬁm,sl and the reference to certain Eurcpean
To those whe masintained that forelgn ways are unsultable for

writers who have spoken favarably of Islam.52fabdu'l—3aha was not
Iraniane and that it would be zmers appropriate for Tran to evolve its

& - the first to present reforns anonymaualyﬁB {nor was this to be the
own techniquess ~Abdu'l-Bahd replied that all knowledge, whether in

enly occasion on which “Abdu'l.Bays used thisduﬁ&éﬁ} But “Abdui-Bahd's
the scientific or the social field is the common legacy of all men.

motive in witholding his name is “onl¥ in order to allow the book to
One should no more ignore the social advances made by ancther

& ? be circulated and read which it would not have heen if ite Bahaz'dl
nation than one should refuse to obtain the beqfits of foreipn :

suthorship had beer known. The ligt of reforms Lhat cAhdu'i~B&h§
scientific advances such ss asteam-power and the telegraph. If it

presents in this treatise is not in itself original nor very tharough,
hag taken another natlosn a thousand years to evolve certain advances,

Mirzd Malkas KhBa's KitZbcha-yi Ghaybi (c. 1860) presents much more
55 '

what henefit ila there in keeping back the peaple of Iran for ons

detziled proposals,
thousand years before they make the same advances,

X : But cAhdu'lwﬁahg‘s-emphasis ont educution as the firat priority
And aa for those who sdvige caution and +ha need to advance

in the reform maegures #nd hia concern with the codification of the
slowly and patiently, if they are genuine, then it is certainly true

Tegal procedure (and particularly civil litigation) seem, however, in
that that these reforms must be introduced in an orderly mannsr so

the priority given te them, to be original contributisns of °abau'1~aah§.55
that soclety evolves step by step and iz not thrown inte chaos, Bub

Horrover, at a time when mogt of the Iraniar reformers, such as Malkanm
if their statemenis are merely an excuse for laziness and inertia

KhHn gtill envisaged that consulfstive amsemblies and ministerial
then this is inexcusable and unacceptable. A& start haa to be made and

countils should be appointed by the Shah and proposed that the Shah
the matier pursusd. In Iran, the greateat nesd is for education and

LG model himcelf on the absolutism of Russia, Prussia or auatria,E?
this matter must be purgued vigorously and systematically. .

e - ®abdu ‘1. Bana ig already putting forward the idea of slectsd
Thesa then, in summary, are the main themes that Abdu®l-Haha

. representatives, thus predating {and possibly influencing) the first
purgues in this treatise. We have already discussed the way in which

58
. Iranian reformers to supggest thie by over & decads
these idess may have had an influence on the growing body of refermers g e e ]

[+4 —
Ag we haye ¢ natrated, kowever, “Abdu'l-Baha's concern iz not
in the Middie Fasgt in the 18608 and 1B70s. It is alac pertinent to enong e weve ence

auk to what extent the works of these reformers may have had an S0 much with the reform measures themselves 2z Witk the way to
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transiorm society in order to bring thease changes intoc effact. In this
respech, “andu'1.Baks was probably more realistic than most of the other
roformers in diacerqing.that even 1f one of the Islamic rilers was %o
try to pui theae reforms into effect {aa wks aitempled during
Mushiru'd-Dawla's ministry in Iran, by Khayru‘dnbin Pasha in Tunisia
and Midhat Pash® in Turkey), Muslim society was not yel in a state
that would be able to absord them and so they would be rejected. What
was needed first wam a revoluiion in aititudes and morality. CAbautia
Brha is virtually unique among the writers onm refors in this period
in mdvocating so ceniral a role to religlons Even those writers, such
ag Malksm Khan and Afghini, who allocated some role to religion in
their writings were more intersated in utilising the religlous fervour
of the massea ag & means of introducing reformss Bubl thelr private
opinion was almosl certainly very acepilend of religion if not
] 59 it may

~&thelstic and regarded Islam as a bar o progress. Indeed, ironically/
be argted that in giving such a pentral fmportancs to relipgious
renewal a5 a precondition to reform and progress, “abdu'l-Balh waa
helng more genuinely an Islamic reformer than many of the other
prominent figures of the reform movemenit who umed Islam cynicaily
{and only bevause they could see no alternative means of gettlng
reforms adopted) and should therefore more accurately be described as
Middle Easi reformers.

By giving lengthy examples from history of the manner in which
a new religious impulse (such as Jesus' message or Muhammad's misalon}
was able to rsgenerate and ennoble decadent and stagnant civilizaticns,so
®Abdu'i-BakR's unexpreszad ¢oneluasion s that only & fresh religious
impuise (which for cﬁbdu’l—saﬁﬁ_ia. of course, the relipgion founded

by his father) can revivify the Ialamie world,

M. MOMEN
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