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Bgha'i Studies Bulletin

This Bulletin ls primarily deeigned %o facllitate commnication beiween
those smong us engaged in Baha'i Studies.Xt is hoped that it may evolve into
the Bulletin of an Association for the Study of the Babi and Baha'i religions
{or the like), include contribubions from both Baha'i and non-Bgha'l academics,
and be befittingly published rather than photostatically reproduced,

The gucceass of thig Bulletin, which has the blessing of the Natlonal Spiritual
Assenmbly of the Bsha'is of the United Kingdom { though they are not responsible
for any of the views expressed within 1% )}, obvicusly depends on your support
and willingness to contribute.d steady and sustained flow of scholarly contribe
~utions is vital esgpecially since there are so few of us.,The following list is
intended only to serve as an indication of the nature and scope of contributions
which would be welcomed—:

a) Artfcles or short notes and studies whether, historical,philological,
sociclogical or theological,etc,

b) Bibliographical essays or notes.

c) Coples of generally unavailable letters or Mtablets" of the Bab, Bahatu'llah,
CAbdutl-Baha or Shoghi Effendi whether in the original language(s) or in
translation,

d) Notices of recently published books or articles or reviews,ebtc: it would be
particularly useful to receive notice of the now numerous publications in
English,French,German,Persian and Arabic,etc., thal are becoming available
in many countries of the world.

@) Previously unpublished notes or documents.

£} Reports of work in progress or of seminars and conferences relating directly
or indirectly to Bahatl gtudies.

All subscriptions and communications should be addressed to-: Mr,Stephen Lambden,
77 Rothwell Rd,CGosforth,Newcastle upon Tyne ¥

Editorial

May T take this opportunity to apologize . for the delay in issuing numbers
2 and 3 of Volume 1 of this Bulletin,The reswns for the delay have basically
been that I have walted to receive articles promised but which never material-
~ized and the time involved in Mrowing together! something of a 'space~filler?
article on Antichrist-Daiial in two parts,

Despite the enthusiasm with which this Bulletin has been received there has been
a lsmentable lack of support in terms of contributions.Many of us, 1 know for a
fact, are in possession of many texts and documents of great importance which should
be shared,There has always been a tiendency among Bshati intellectuals to covet
unpublished~ and even published-—~ materials of importance for Baha'i studies,This
is & great pity inasmuch as Baha'i scholarship cannot flourish unless there is a
real sharing of important primary sources.We may all be busy but it does not take
much time to post off a few pages that might have been lying sround and which -
could well be of interest at least Lo some readers of this Bulletin.

Stephen Lambden (Fd).

# Please note that it has been found necessary to raise the price of the
Bulletin.Pogtal costs have gone up and the length of each issue has tended
to inecrease.Bach issue has so far cost more to produce and mail than the
earlier subscription rates,Subscribers when renewing thelr order should

pay according to the following rate: U.K. £2.00. Europe. £2,50.p. Rest of
world/ USA, £3.00 ( or equivalent) per issue.




The Baba'l interpretation of the Antichrist-Dajial traditions.

Having sketched some agpecte of the Antichrist.Dajjal traditiohs in
(largely) Christian and Tslamic sourcee we may now turn to their (Babi-)
Bah3'T interpretation. ~-°° Firstly, those Biblical texts that relate to
the Antichrist tradition may be commented on slong with a few notes on the
figures thought to be referred to in them and who are believed by Baha'ls
to be manifestations of the Antichrist idea,

Mirza Yshya and Siyyid Muhammad; the Son of Perdition sand the
Arrhichri;'b. .

Mirza Yal.ay'ﬁ who was entitled Subb-i Azal ( The morn of eternity, c.l1830-
1912) was cne of the half-brothere of the foundsr of the Bghza'l movement,
Mirza Hueayn ®A1T Baha'm'113h.The son of one of the concubines of Mirza Buzurg-i
Nurl (d.1839) he was only 13-1h years old when Siyyid “AlI Muhammad the Bab
tdeclared his missiont' in Shiraz (Iran ) in 1844,.A.D.He,like }.ais hal f-brother
Bahatu'llah, became a Babl ( follower of the Bab) and, though not one of the
tLetters of the Living? ( Huruf-i Hayy ) or prominent disciples of the Egb,was
generally recognieed as being the ;zominal head of the Babl community after the
execution of the B#b in Tabriz in July 1850.His lsadersbip of the Babi community
proved to be largely ineffective for,on receipt of the news of his master's martyrdom
he,at least in Baha'l sourcee, is eaid to have fled in disguies from Tihran to
Mazandaran and to have remained for seversl years in a state of marked diesimul-
~gtion. 139. Agssuming varioue names and disguises he eventually joined Bahatutllah
and his close companione at Kirmanshah in 1853 jJourneying with them to Baghdad 140.
where they had been exiled after the Bahi attempt on the life of the Shah in 1852.

Sbortly after his arrival in Baghdad Mirza :rahya assumed the name Haj! ‘A Ty-i
Lagh-Furugh ( implying that he was a silk dealer ) and forged links with Siyyid
Muhammad Isfahanl (d. 1872 ) a Babl then resident in Karbila, Ll Siyyid Muhammad
is.represe;rbed in Baha'l sources as being, even at this early stage, antagonisiic
towards Bah&tutllah.He ig represented as an evil echemsr who fanned ﬁrza Yahya’s
jeslousy of his half-brotherts growling prestige. L2, While Mirza Yahya as head
of the Babl community apparently elevated Siyyid Muhmad to the rax:k of tFirgt
Witness of the Bayan' (Babl movement) Bsha'u'llab as we sball see,lster excommuni-
~cated him ( sometims betwesn 1863 and 1866).For Baha'Is Siyyid Muhammad has come
t0 be regerded as one of the most notoriocuve manifestations of ‘i‘.he Antichriat
idea.,

Due in large measure to ths dissension and corruption within the Babl community
in Baghd8d and elsewhere in the early 1850's Baha'u'llah decided to withdraw to
Kurdigtan,initially contemplating no return: o




*In the early days of our arrival in this land( Irag) when We diecerned
the signs of Impending events,We decided,ere they happened,to retire.
We betook Oureelves to the wilderness,and there,separated and alone,led
for two years a life of complete solitude..By the righteousnees of God?
Our withdrawql contemplated no return,and our eeparation hoped for no
reunion.t 143,

During Baha'u'llah's abgence from Baghdad (1854-1856) Mirza Yashya failed
to exercise an effective or charismatic leadership.That thie wae ;o nay per-—
~haps be highlighted by the fact that some 25 prominent Bable, including
Mulla Muhammad Zarandl (d.c.1892) the Baha'l poet and historian,claimed
to be divine incarnatione or aspired to epecial leadership. k. The erudite
Mirza Asead Allah of Khily named Dayyan by the BEb is,in certain sourcee,eaid
to have made such a claim and to have written a treabtlise in support of it which
he had presented to Mirza Yahya.The latier,whose ability to answer doctrinal
questione had for some proven.to be inadequate,wrote in responee a work entitled
Mugtaygiz (Sleeper Awakened!) in which Dayyan was denounced in the strongest terme.
Then, shortly after Bsha'u'llEh's return from Baghdad at the bidding of the "dystic
Source®, Mirza Yahya had Dayyin executsd by his eervant Mirza Muhammad Mazandarani,
Again,around the seme time ,MIrza Yahya 1ie sald in Baha'l sources to have been
the instigator of the murder of a couein of the Bb named Mirza “A1T Akbar and to
have prompted MIrza g3 Jén to make (another) abttempt on the life of the Shah. 145,
He is thus pictured in Baha'l sources as an immoral murderer or one whose main
concern was to coneolidate hie poeition in the Babl hierachy- a poeition he wae
to oceupy in order to divert hostile attention awsy from Baha'u'llsh.

The Bab, during hie stay in Isfahan in 1846-7 took a eecond wife by the name of
Fitima, ths sister of Mulla Rajab °AlI,He forbade marriage to either of his wives
after his passing. Mirzd Yahya however, married the Bab's eecond wife in about 1853
and gave her g very short tim later to his accomplice Siyyid Muharmad.These forb
~idden marriages are regsrded by Baha'ls as the abominable acts of two mew who.. -
were estanic in character.Such deeds are catalogued in detall in a good many of
the writings of Baha'u'llah and his followere. in which the evils of Mirza Yahya
and Siyyid Muhammad are expossd, 146.

Having returned to Baghdad in March 1846 Baha'u'llsh eet about sttempting to
spiritually regsnerate the confused and decadent Babl community.He wrote, as he .
had done since 1853 when he had s mystical experience in Tihran,sometimes lengthy
tablets?( glwah ) containing thinly veiled epiphanic claims.Many prominent Babis
were gtiracted to him until in late April 1863 on the outskirts of Baggdﬁa"d on
route to Constantinople where he and other BabIe had been exiled,he claimed the
spscific allegiancs of a small group of his close compsnions-- exactly what hie
¢claims were ab this stage ie not entirely clear though it ie likely that he claimed
to be the expected 'Him whom God would make manifest '( Man Yuzhiruhu'llsh) mentioned




in the Bab's Persian Bayan and elsewhere.Mirza Yahy;, who may not have been
in Baghdad when Bgha'u'l1Zh made his claims slightly more sxplicit to his
admirers, Joined his half brotber at Mosul and,like Siyyid Muhammad, journeyed
with him to the Sublime Porte.At this time or in 1863 and i‘oz"another three
years or so,Bahatu'llah's claims do not appear to have been widely known or
understood by the majority of Babls,Though there was widespread disillusionment
with Mirz3 Yahyasleadership it was not it seems until 1866 tbat it became
widely known that Baha'u'118h had condemned his half-brother and claimed to be
Man Yuzhiruhutllah,Only later did Mirza Yahya and Siyyid Muhammad come to be
fully recognieed by the Bahatls as the _Yﬁj_u:'_j_(Gog) and Majuj (Magog) or the
twin evil manifestatione of the emergemt Baha'l phenomenon. “+/

In 1863 BahiMi'llih and hie companions were again exiled to Adrianople where
they remained for almost 5 years and where the intriguee of Mirza Yshya and
Siyyid Muhammad came to assume critical proportions.Bahd'l sources maintain that
during th; early Adrianopls period (1863-1868) Mirza Yahya made several attempts
to peison or have Bahatu'ilah killed.As Bahatu'llah's charismatic leadership and
claims became more and more explicit hie balf-brothere dwindling prestige appears
to have led him to adopt deeperate measures in order to reassert hle authority.

In hie SUrat al-Aheab (¢.1864~5) Baha'u'llah represents himself as the one whose
coming was predicted in both the Qur'en and the writings of the Bab.Such claims

were epecifically communicated to Mirzi Yahy® and Siyyid Muhammad in a letter of
Bah%tut11ldh known as the Surat al-Amr (c.}.éés ). They were z*;jec’ted and Bahatu'llah
withdrew to the bouse of Ri<§§ Big where he remained completely cut off for several
months ( about March-May 1866).The goodsof what became tbe Baha'l and Azaqll factions
were separatsd during a period referred to by Baha'u'llah as the Mmost great eeparat-
~ion® which took place during the days of strees" ( ayyim al-shidad).™?:

Bahata'llah,in most of his major letters (™tablets™ ) written after the "most great
separation®(1866) makes explicit reference to the corruption and ungodliness of Mirza
Yahya and the " detestable Siyyid(Muhammad)}".A veritahle interior “battle of Armagedd-
-01:1" ensued as may be gathered from ;. perusal of Bahitu'lldh's lengthy apologia the
KitZb-i Badi®( c.1867) and his Lawh-i Sirdj (c.1867). 1°°°A little more than a year
after emerging from his self-impoeed occultation® in the house of Ridd Big Siyyid
Muhgmmad and & certain Mir Muhammad-i Mukarl ( who frequented both the Azall and
Baha'l camps ) arranged a confrontation (mubahila) between Bahatutllah and MIrza
Yabya.The latter however,falled to appear st the mosque of Sulten Selim at the app-
—ointed hour ( around Amgust-Ssptember 1867).being thue discredited in the estimation
of many.This episode ie referred to by BahZtu'lidh in a number of bie writings, most
notably ( as its title suggests) a letter addressed to Mulls Sadiqwi Khurasani known
as ths L&Wi}-—l Mubzhila. 151.



Ingtead of confronting his half-brother whoee sscendancy was by 1867 becom ing
more and more cbvicus Mirza Yahya eent petitione to high renking officiale in
Adriancple and elsewhere with the intention of discrediting him.He apparently
accused Bahgtutllah of appropriating his government allowance to the extent that
hie { now separate ) family were on the verge of starvation,Such representations
along with thoge of Siyyid Muhammad and Aqa Jan Big-i Khamsa!l an Azall ex Turkish
artillery officer and the mari::ed hestility of Haji Mirzd Husayn Khan( the Persian
anbasssdor at Constantinople)succeeded in evoking from Sultan “Abd al-Azlz yet
ancther decreee of banishment.In 1868 Bah&'™utildh and his companions were exiled
to ®Akka in Ottoman Syria and Mirza Yal}yﬁ and others were eent to Cyprus.

The banishment of Bahatu!ll8h and Mirza Yahya to separate placee did not put a
stop to the Baha!T - Azall controversy.A number of Azalls, including Siyyid
Muhammad and AqE Jn Big,were exiled to “Akka with BahZ'u'llEh and the Bahd'Is
just as a few Bsha'ls,smomg them the famous Baha'l calligrapher Mishkin Qalam,
accompanied Yshya and hie family to Cyprue.Some two snd a half years after their
arrival the CAKkE exilee were released from strict confinement inasmich ae the
citadel of CAkkE was taken over for military purposes in 1870, The Azalls began
feeding ~malicious reports te their captors and tensions started to errupt.Bahatu-
~1lah attempted to restrain hie followers bub did not succeed in preventing about
7 of them banding together and murdering at least three Azalle.Siyyid Muhammad
Iq& Jin Big and a brother-in-law of Mirzd Yahya named Mirgd Rida-Quliy-i Tafrishl
were slanghtered in Janusry 1872.This episodé not only endangered Baha'utllah's
1ife and stained the annale of Baha!l history bub served to increase thet BzhatI-
AzalI controversy which,though the AzalYe are practically non-existent,continues
to the presant day. 1%

Mirza Yshya remained in Cyprus until hig death in 1912.Though he had writiten a
great deal and appointed an Azall hierachy and eicéessor-hie support had dwindled
bosuch an extent that he was buried according to the Muelim rite.Shortly before
his own passing Bahatu'llah in his Lawh-i ibn-1 Dhi*b (c.1890-1) bemoaned the
actions of his half~brother in the foliowing terms:

" Alas, alas, for the thinge that have befallen Me!
By God! There befell Me at the hands of him whom I
nurtured (MIrZa Yahy&),by day and by night,what hath
caused the Holy Spirit,and the dwellers of the

Tabernacle of the Granduer of God,the lord of thie
wonderous Day,to lament.® 153.

BehE'ut113h claimed to be the return of Christ in many of his writings composed
during the Adrianople( 1863-8) and “Ak¥E (1868-1892) periods of hie ministry.On
the other hand Mirzi Ya}ayﬁ and Siyyid Muhammad came to be seen by Bahatls as
manifestatione of the Antichrist idea whoée appearance was predicted in the Bible,



-

More apecifically,Shoghi Effendi,the Guardisn of the Baha'i Cause from 1921~
1957 whose exposition of Baha'l scripture is. regsrded by Baha'ls as infallible,
hae identified Mirza Yahya with the Mgon of perdition® mentioned in II Thess.
2:3f and named Siyyid Muhammad the Antichrigt of the Baha tT Diapensation. 15k
Shoghi Effendit's iden‘éification of Mirsad Yahya with the % son of perdition®
of II Thses. 2:3£f agress with that of the Baha'l post and writer Mirzi a1l
Ashraf of L&hIjan known se “Andallb.Hs had met the oriemtalist E.G.Browne in Yaszd
(Iren ) in 1888 whom he not only encouraged to visit Baha'u'llah at “Akka but for
whom he wrote a Psrsian tract ehortly before Bahatu'llzh's passing in 1892, 155.
In this spolegetic work €AndalTb applieg a large number of Biblical texts to the
Bib and Bghatu'ilzh and thinks it obvious that II Theee 2:3ff refsre to the evile
of Mirzd Yahya.Hs wondersd how Christisn missionaries ( whom he incidently thought
were the faise prophets mentioned in Mabtt 24:2h ) could fail do discern this specific
prophetic allusion.Was not the evil Ya.hyE the Yman of sin®,destroyed by the "oreathh
(= creative word of God/Bah@itut113h) of hig half-brotherts mouth? (refer ¥ Thees 2:
8 ), So both “AndalTb and Shoghi Effendi maintained, 00*

c

Though it is not as obvious as “Andallb imaginsd that II Thess. 2:3ff refers to
Mirzd Yshya { we shall see below that this pericope was referred to Karim Khdn Kirw
mEnT by “Abd al-Karim Tehranl )the following alleged correspondences probably comb-
~ributed to the identification—:

1) Sincs Baha'u'llah was the return of Christ_who iz to destroy the Yson of perdit-
~ionflby the breath of hie mouth MIrzd Yahya as the arch enemy of the returned
Christ musbt be the Yson of perdition® Bshatu'llah defeated his half-brother

_ MTrzE Yabya by condemning gim in his writings or { as ¢Andalib pointed out)
" through the brelath of his mouth.cf. the Lm-i Mubshila.

2) According to II Thess 2:4 the ™ son of perdition" is to " exalt bimeelf against
every so-called god™ and ssat himself " in the temple of God,proclaiming himgelf
to be God",This might suggest to the Bsha'l exegete MIrz& Yahya's epiphanic
pretensions and hie condemmation of other claimante to divind statue including

BahEtav11%h himself,That the evil one should eeat himself in the temple of Cod,
could aglac be taken to predict Mirzd Yahya's usurption of Bshatutllzhts claim
to divimity: the word templs as haykal { as it is in certain Arabic translations
of II These 2:8) suggesting not Jerusalem but the physical body of the mamfea—ls?
~tation of God ( M&L_ﬁ_iih}; J.cf. Bandtut1lEh's Surat al-Haykal ¢,18737 ., .

3) The “lawless one“,according to II Theas 2:9,is to appsar. by the Mactivity of
Satan®™ juet as Mirzd Yahya wae thought to have been deceived and prompted by
the satanic Siyyid mlhamma.d

Modern Biblical scholars have identified a mumber of OT texts that( though

Paul does not directly quote them) seem to lie behind II Thess 2:1ff.i.e., Ezek.
28:20f, Isa 14:12ff, Dan 11:36.The passage has been thought by some to have been

influenced by Caligula's attempt to set up an effigy of himself in the Jewish Temple
in Jerusalem { destroyed in 70 A.D.)and it is of interest to note that Isa 14:12ff

{ which the author of II Thess drew on and which ig identified as a funeral lament
or mashal over the king of Babylon—perhaps Nebuchadnezzar or I%abonidus)has besn

‘applied by a few of the church fathsrs to the Antichrist and by a few Baha"i' writers
to Mirzg Yahya’lsa'
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"How art thou fallen from heaven, O Day Star, son of the Dawn?

(Heb = 119 129%™ ) .How are you cut down to the ground, you

who laid the natione low! You said in your heart, 1 will

ascend to heaven; above the stars of God I will eet my throne 1
on high..I will mske myself like the Most High (  }19y% ). 9%

What in this text evidently led to ite application to Mirza Yahya was the
phrase "Day star, son of the Dawn" ( the Hebrew 94D suggest s the morning

star and 1719 the dawn;ef. LIX eogphoros and Vulg. Lucifer )for dayn or
morn, Arabic subh,suggeste his title Subk_;-i Azal,tthe morn of sternityt

cf, for exam;:le,.the Arabic transiation of the OT published by Richard
Watts in 1831 where Isa 1:12a reads: C‘-""" s A e i S

el ¢ 520 160,

Though Bah8Mtlidh does not,as far as I am aware,himselfl apply either II Thess,
2:3ff or Isa 14:12ff to his half-brother he does,in at least two of his writings,
refer Amos 4:13 ( which deecribes the majesty and omnipotence of God as judge and
controller of nature) to the circumstances of hie own mission and to hie eclipse
of Subh-i Azal.

In a lengthy Persisn Mablet" of the CAkiE period perhaps written in the late
1880ts Bahatutllih,after applying various passages from the Babts writings to
himself as the concealed yet "most great announcement™(cf.Qurtan 78:2 ) and quoting
and commerting on a number of Biblical texts Mk 13:32/Matt. 24:36, Joel 2:11b,Jer.
30:7a, Peslm 108:90 and Isaish 40:9-10s ),refers to Amos 1:2 and 4 :12b-13.161+The
translation of the latter text which ig quoted in Arabic is as follows:

"Prepare to mest thy God, O Israel, For,lo,He thal formeth the
mountaine and cresteth the wind,snd declareth unte man what is
his %ought, that maketh the morning darkness( el (Jomm
’ ) and treadeth upon the high places of the earth( .s >

- the Lord e 542.) ,the God of Host i adt
i‘é’?ﬁ?mm) he 1473l °2%)the God of ostal 5 0 )

Bahatu'llah comments on thie text in Persian.He ebatee that it refers to hie
disclosure of his hidden majesty around the year 80 (thamanTna) or 1863-4.4.D.
(= 1,280.A.H)The * high placse of the earth" ( gloseed in Persian as (_5\454:
) signifies the " great city (oS s—z>0 ) or Constantinople(Istanbul)
and " these regions" ( Jf/bf et ) or the aree arowund CAkka and Mt.Carmel/
Haifa in Syria (Palestine)..  The "Lord of hosts® is Bahatu'llah himself who
after 1863 or 1,280.A.H. made Mirgd Yahyd the " false dawn® ( U)UC"" )
darkness.The Arabic of Ames 4:13b, “LWb ,odll (J=e> 18 evidently taken to be
an allueion to Subh~i Azal for Bahdtutllgh understands ~odl to imply ewe
in terms of his Mspiritusl defeat! of Mirzd Yahyd during the Adriamople and °AkidE

periods of his ministry, |
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In his last major work the Lawh-i ibn-Dhi'b (¢.1890-91) Bahatu'llah again
quotes Amos 4:12b-13 in (identical) Arabic tranelation and adds some comments
in Pereian: -

" He (Amos) saith tbat hs maketh the morning( o5 ) darkness( JU)
By thie ie meant that if,at the time of the %h&ifestation of Him who
convereed on Sinal ( _sb pb:‘ljwy ,i.e, Bahatu'llzéh'e proclamlation
of hig mission) anyone were to regard himself as the true morn( 2

$>be ) he will through the might ( <»s8) and power( «<.>8) of God
be turned into darkness( J:uU ). He truely ( i.e. MIrza Yahya)is the
falee dawn ( o3 %}; ) ;though believing himself to be thé true one
( $obe ) VWoe unto ,and woe unto such as follow him (i.s. the 163
AzalTs ) without a clear token from God,the Lord of ths Worlds.® :

After quoting & few paesages from the book of Isaish Baha'u'llah goes on to
state that these Biblical texts, which he has quoted in illustration of his own
greatness and divinity and ths falsity of such other claimants - as MIrza Yahya,
stand in"no need of commentary ™ being as "shining and manifest as the sunh. 164
The allusion to Subb-l Azal can readily be discerned.Then,underlining the fact
that Biblical ( and c_:t.hsr) texte he has quoted point to his own exalted station
and not to the pretensions of Mirza Yehya and the Azalls Baha'u'llsh exhorts
mankind to fear God snd give nc heed to the breakere of God's covenant:

" Sgy: Fear God, O people, and follow not the doubts of such as shout
aioud, who have broken the covenant of God and his Testament,and
denied His mercy that hath preceedsd all that are in ths heavens and
all that are on earth.™ 165.
Bahatu'llzh thus himself appliee Biblical texts to the matter of his eclipse
of Subh-i Azal the nominee of the Bab,Though hs does not apply such texts to the
pereon of Siyyid Muhammad he does condemn him in a large numbsr of hie writings.
It is of interest to note that though Baha'u'llsh rebuked those Baha'is who murd-
-sred Siyyid Muhammad and other Azaile in °AKkE in January 1872 (see below) he,
in his al-Kitsb al-Agdas (c.1873) not only refers to Mirza Yahya as the "dawning
place of devigtion®(u2i~Bl glbe Yout appears to speak of Siyyid Muhammad's
death as an act of God.He writes in the latter comnection: ™ God verily,hath 66
- - . T b L.y 166,
taken the one who led youl Mirza Yahya] astray® ( Sisel o alll 551 55).
Many of Mirsza Yahya's evils are,in Basha'l seripture and by Baha'l writers,attributed
to Siyyid Mubammad the Antichirigh of the Baha'l dispensation. ®Abdu *1-Bsha has describ-
~ed the yelationship between them ag 1ike~that;whiah5exists between the gucking 167
cbild®( MIrzs Yshya ) and the * mmch prized breast" (Siyyid Muhammad) of its mother. )
Simtlerly, Shoghi Effendi in his book God Passes By (19M4) refers to Siyyid Muhamm-
~ads manipulation of MIrz3 Yahya in the following terms:

" The black-hearted scoundrel who befooled and memipulated this vain and flacecid
man | Mirza Yshya) with consummate skill and unyialding persisbence was a certain
Siyyid Muhammad.. notorious for his inordinate ambition,his blind obstinacy and
uncontrollab%e jealousy..that living embodiment of wickedness,cupldity and
dsceit, t 168
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The { proto-) Antichrist and sssociated imagsry in the Apocalypee.

Though Bgha'u'tllah was,as will have been evident,familiar witb tbs
Bible and not infrequently quoted it he only rarely refers to tbe
Revelgtion of John. 169. €Abdutl-Baha however,beld the Apocalypss to
bs a truely inspired work and,ocfien in response to qusstions from

occidental BahE'Es,wrote dstailed commentariss on many of its verses.l?o‘

Indeed, one of bis earliest communications to the Bahz'is of Amsrica
congists of a " rewritten midrash®™ on Rev 21:1.7 in the courss of which

he writss, ™ This is the truth and what truth ie greatsr than the Hevelation
of St.John the Divine”™ ., 71* Shoghi Effendi similarly,in a letter to R.J.
Moffett sxpressed his conviction that, "The Book of Revelation is a very
important book and very important in teaching the interpretation of Biblical
passages to Chrigtians.t 172.

Ae ShI®1 theosophists and divinse fostersd an esoteric and at times gabbal-
~igtic Qurtanic exegssis which may be tracsd back in Imamits circles to the
lsarned sixth Imdh, Ja’far Sadig (d.c.765.A.D.) so have many Shaykhls,Badis
and Bahatls given greast impértance, sspecially when dealing with eschatolog-
~ically oriented materials, to an allsgorical or ' gspiritual! hermeneutic,
The Baha'!l intsrpretation of the Apocalypse is not infrequently almost as
abstruse in its allsgorically oriented exsgesis ( or one might eay eieegesis)
ae tbe fanbtasbic imagsry of the seer of Pabtmos is bewlldsring. During his .
tour of the West “Abdu?l-Bahd summed up his own approasch to tbe Book of Revel-
~gbion( and indeed the Bible as a whole) when he paid: * The Revelations of
St.John are mot to be taken literally but spiritually..® 17°° Every word of
ths Apocalypse has profound significance and, in CAbdutl-Bshats opinion,
enshrines cryptic propheciss of events in ( for the most part) Islamic and
BabI-Baha'!l history.Though certain texts are given a non-literal ¥ outer®
as well as an esoteric or Minner! interpretation othere aliude to concrete
niaborical events agsociated with the riee-Islam amd the missions of the Bsb
and Bahatutllah, 174+ Pne Bana'l interpretation of the Apocalypse overrulss
those texts that imply ite imminent (lat-2nd century) fulfillment or reaslizat-
-ion in favour of a mystic,qabbslistic and fubturistic interpretation that at
timss calle to mind the Biblical exegesis of tbe Qumran sectaries. 175,

It will not be possibls to discuse here the details of tbe Baha'I interpret-
of the Apocalypse-- even with respect to those images or texts of interest in
connection with (proto-) Anticbrist imagery.The source materisls are in fact
widely scabttsred and to some extent unpublished.Many oral statemente about the
eignificance of verses or chapters within tbe Apocalypss were mads by € abduti-
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Bsha and Shoghi Effendi.Thsy were sometimes noted down but remain for the
mogt part in MS5S and unavailsble, 176.

From at least as early as the 1890%s such oriental Baha'l writers as Mirza
A% al-Fadl Gulpaygani (1844-1914) the father of the Bshd'l interpretation
of the Bible and Haji Mirza Haydar “A1% (d. 1921) were M uneealing” the
mygberies of the &pocalypse.. 177 pmerican converts to the Baha'l movement
have from the beginning shown a great irnterest in the interpretation of the
Book of Revelation.In this they were much encourasged by Ibrahim George Kheir-
-alla (1849-1930) their first teacher who may be regarded as the father of
wegtern Bazhatl Bible speculation—Kheiralla was much influenced by AbT al-Fadl
who himself had a great effect on Baha'l Bible speculation when he visited
Americs during 1901-1904 at the command of CAbdu'l-Bahd. 178. Though during
mogt of the ministry of Shoghi Effendi ( 1921-1957) interest was centered in
missionary succees and administrative efficiency rather than creative Biblical
interpretation or detailed atudy of Baha'l doctrine and history the last
twenty years or so have witnesesd something of a rebirth of interest in the
Apocalypse among Americen Baha'is, E.Marssllate Quest for Eden 179, paved the
way for the publication of R.J.Moffettts New Xeys to the Book of Revelationlso

and most recently R.F.Rigg's complete commentary on the Apocalypss entitled
The Apocalypse Unsesled. 0+ CAbdutl-Baha'e hope that Baha'Ts would become
sufficiently spirituslly mature to be able to fathom the mysteries of the
Apocalypse for themselves has,one might ssy, found something of & realization.

182,

What now followe is & summary, bssed on the abovementioned sources, of ths
Baha'Y interpretation of those parts of the Apocalypse that have been thought
to contain (proto-) Antichrist imagery or which relate in thsir Baha'l inter-
—pretation to aspects of Baha'l undsretanding of the Antichrist-Dajjal traditi-

~ions, 183.

1) The two witnssses and the beast from the bottomless pit (Rev 11:1-14).
®fudu"l-BahE delivered, during his ™ired momente™ at table during the
years 1904-6,a large number of discourses some of which were recordsd and
( at least) two of which interpret chapters 11 and 12 (: 1~6 )of the Apocalypse.
Though there are sarlier and sometimes conflicting Baha'l interprstations of
these central chapters of the Apocalypse CAbdutl-Bahg's interpretation has
determined their subssquent Bah®'l exegesis--"Abdutl-BahE appears to have drawn
on such interpretations of the Apocalypse as may be found in the writinge of
MIres Abd al-Fadl and ether early oriental Bahia'l apologists. 185 pev 11:1ff,
taken as a prophecy of svents within ( for the most part) Islfmic and B&bI-Bahi'i
history may be summed up as follows: '

184,
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The measuring of the Temple(11:1-2) eignifies the determinstion of the trus
condition of the ™ mystery of those holy soule who dwell in the Holy of Holies
in puri ty and sanctity". Not msasuring the outer court of the Temple which ie
given over to the natione for 42 monthg indicates the gentils or Islamic
occupation of Jerusalem in the Tth century A.D. for 1,260 years ( 42 months=
1,260 days =1,260 years; one dgy= one year on ths basis of Ezek.,:6) or from
622,A.D. until the time of ths "manifestation® of the Bab in 1844,A.D. (=L, 260
AMH.).Alternatively or in & deeper sense,Rev. 11:1-2 indicatesthe eternal
spiritual validity of the essence of religion (= the Holy of Holies) as opposed
to the abrogation or modification of the outer form or social laws of religion
(= the Holy City). 186.

The two witnegses (11:3-6) are the prophet Muhammad and Imam °A1T(d.661.)

whose rsligious cycle,the Meycle of the Qurtan? lasted for 1,260 years(ef,
above)— they are also the ™wo olive treea" and the "two lampstands™(1l:4).

The " fire" that came out of their mouths and consumed thsir enemies signifies
their teaching and law the rejection of which resulte in destruction for Wall
their enemies were vanquished,put to flight and snnihilatedM.That they have the
power to gbop ths rainfall turn water into blood and smi%e the earth with plagues
is indicative of the exalted soverignty of Muhammad and “Al¥;their control over
the dispersal of the bounty of their laws and tsachings, thelr power to dastroy
nationg and thsir right to educats ths ignorant messes by force, 187.

Ths beast which rose out of ths bottomless pit and which waged war on &nd slew

The two witnesses (11:7f) is the Umayyad dynasty of Caliphe which roee out of

the bottomless pit of error against the " religion of Mohammad snd the reality

of CA1T" ( i.e. against ShI°T Islam as Baha'Ts understand it ). This beast or

these Caliphs wagsd a * spiritual war® against the Wlove of God" by flouting

the divins laws and teachinge.As a regult the ¥ religion of God" became as a
#]ifaless body without spirit®™.The corrupt Umayyad ™ beast™ gained control of
Jerusalem and Syria or "Sodom and Egypt® where true religion ceased to be pract-
~iged or whars " our lord was crucified™(11:8).It remained as a " lifeless body"
until ths advent of Babiam after 1,260 years ( 31/2 years=i2 months=l,260 days,

= 1,260 years= 1,260.A.H. or 18i4.A.D.cf, above )when the "iwo witnesses" Muhammad
and ©A1Y ( spirituglly) returned in the persons of the Bab and his lsading &ieciple
Haji Mulld Muhammad CA1T Barfuragh( Quddus).Though brought back to life again
the two witnedses were summoned by & Wloud voice® to coms up hither or attain ths
glory of martyrdom (11:11., there were both in fact martyred).EvsnMtheir enemiss®
testified to the grestness of thelr perfection.The M great earthquake' is that
which took place in Shiraz after the Bab's martyrdom in July 1850.In it many people
suffsred and wers killed.Thus came to an end the ™sscond wos™ of Babism which
followed the " first woe® of TalZm.The M third woe", the mission of ﬁaha'gé%lgh,
occured shortly after thsMsecond wee" of Babism (11:14.cf, Bzek. 2:3 ), o0

2) Ths_woman, the mam~child and the great rad dragon (Rev. 12:1ff).

®jbdu'l-Bsha's explanation of the first six verses of the 12th chapter of
the Apocalypss is again largsly oriented around the Umayyad oppression of
ShI°T Taldm: 07
The woman clothed in ths sun (11:1~2) ie " that bride, the Law of God that
dsecendsd upon Muhammad® {cf. Rev 21:1ff).Hsr being clothed in the "Sun™ and
the MMoon" eignifiss the kingdoms of Persia and Turkey which were under the
shadow of Qur'8nic lay.The " crown of twelve stars' on her hsad symbolizee ths
twelve Imdms of Ithna “Aghar ShicT Teldm who promotsd the ™ law of Muhammad®
like " stars shining in ths hsavsn of guldancs",The anguished cries and Birthpangs

of the Mwoman™ ars indicative of the affliction or agomy of the law or reality of
ShIT Islam the psrfection of which came about with ths advent of the Qatim or the
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Bab.Due to Umayyad and neo-Umayyad supression of Shi Ism the Bab or the
Man-child of the woman and the twelfth Imam remained in a state of oceul-
~tation (ghayba ) until the proclamlation of Babism aimed at the destruction
of the "great red dragon® (see below) of neo-Umayyad corrupbion ( this at least
appears to have been what ©Abdutl-Bahi had in mind when he commented on Rev 12:
2 despite the Baha'l denisl of the existence of the twelfth Imam as the son

of the eleventh Imam al-Hasan al- Askarl). 190,

The great red dragon (12:.ff)symbolizes,as indicated,the dynasty of the Umayyads
" who dominated the Muhammedan religion®.Its"seven heads™ and "ten crowns™ signify
seven countries and dohinions controlled by the Umayyads: (1) the Roman dominion
around Damascus,(R2) Persia,(3)drabia,(4) Egypt,(5) the dominion of Africa around
Tunis ,Morocco and Algeria,(6) the dominion of Andalusia or Spain and (7) the
dominion of Turkistan and Tranecxania.The'ten horns' of the "great red dragon™
are the names of the Umayyad Caliphs counted without repitition and including,
though not actually an Umsyyad Caliph,ibu Sufyan ibn Harb{(d..6534.D.)a bitter
enemy of the prophet Muhammad and father of MutawiyaI who is usually counted as
the first of the Umayysd Caliphs.i.e. (1) Abu Sufyan, (2} Mu'3wiya I (661-680)+
Mutawiya II (683~684),(3)Yazid I (680-683)+ Yazid IT (720~724)+ YazId ITI(744),
(4)Marwan I (684-685) ,Marwan II (744~750), (5),%Abd al-Malik(685-705),(6),al-Walld
I (705-715)+ al-Walld II(743-4),(7)8ulayman (715-7),(8)CUmar (717~720),(9)Hisham
(725~743) and (10) Torahim (744).That thegreat red dragon® slew a third of the
"gtars of heaven"™ means that the Umayyads frofn: Mutawiya X to Marwan I slew-a
"hird part of the lineage of Muhammad who were like the stars of hegven" for the
gecond to rifth Imfms ( Imam Hasén [d.669],Im8m Husgyn [d.680],Imam “A1Y Zayn al~
¢hbidin [d.e.712] and Imam Muhammad al-Bfqir [d.'731] ) were their contemporaries
{ omitting that is,the first Imam, I 41T who was assasinated by a Khajirite in
661,4.D,, and bearing in mind that ShI 1 sources attribute the death of most if not
all of the ImSms to the intrigues of the Umayyads and AbbBeids ).Tts standing before
the woman about to deliver indicates the Umayyad effort to supress ﬁgicism or put
the Imams to death in the light of their fear that the Messiafic al-Q8tim bifl~ -
jih8d or "Iwelfth Imam" would arise and terminate their rule, 91.

The man-child (12:5f,ef,above),ss we have mentioned,signifies the Bab who c¢laimed
to be the GATim or Mwelfth Imgm" borme of the "Law!' or the pure tree of ShI’T
Islam.His Mrod of iron" is a sign of his "divine power and might" ( not his sword)
by means of which{ presumably mystically s‘geaking he will " shepherd all the
nations of the earth®. That the man~child is to be “caught up™ to the Mhrone of
God" is taken as a prophecy of the Bab's martyrdom,The fleeing of the woman into
the wilderness where she had a place prepared and was nourished for 1,260 days
means that the "Law of God" was fostered or became centered in the Argbian penin-
~sular until the emergence of Babism in 1844 .4.D. { again 1,260 days = 1,260 years
taken as 1,260,4.H. or 1844.4.D.). 192,

3)The beast which rose out of the sea (Rev 13:1-10}.

No detailed exposition of the 13th chapter of the Apocalypse written by or
attributed to ibdu t1-Baha or Shoghi Effendi appears to exist though there are
written and oral traditions or M"pilgim notes™ about the twe beasts of this chapter
that have been expanded by Baha'l commentators.The significance of the first beast
which asrose out of the sea may be summed up as follows:

First beast (Rev 13:1-10) = Ma'awiys I (?personifying the Umavyads), Its tmortal
wound® which was healed indicates an assasination attempt on bis life, 193.
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Or, the first beast = the Umayyads personified by AW Sufyan whoee empire
was reminiscent of that of Alexander the Great (= ™ like a leopard®), with
its strength in Media-Pereis (= " feet like a bear's" )and its throns within
the confines of ancient Babylonia ( = " mouth liks a lion'e mouth® : refer
Rev., 13: 2 ).The " wounded head™ which was healed signifiee Andalusia (Spain)
where the Umsyyad ©Abd al-Rahman I (d.788,A4.D.) who was the grandson of the
tenth Umayyad Caliph Hisham (d.743), established a Cordovan dynasty of Amire
that lasted for more than 300 yeare. 19k.

L) The beast which roge out of the earth (Rev. 13:11ff),

The significance of this particular beast has been understood in differsnt ways
by different Baha'l writers who drew on the writings of ®Abdu'l-Baha and certain
(unpublished) “pilgrim notee" which contain some interpretations of the Apocalypse
attrivuted to Shoghi Effendi.It is generally agreed that the eecond beast symbolizes
the “Abbaeld dynasty of Caliphe { reigned 750- 1,258.4.D.) though CAbdu'l-Bahi's
explanatione of the mumber of ths beast (666) suggest otherwise.

Second beast= the CAbbasid dynasty with its 36 Calipbs (+ ths Ottoman Sultans)
That this beagt risee out of the Mearth™ indicates that the CAbbaeide came to
powsr on the ruins (= the Mearth") of the Umayyads. Tte two ¥ horne™ are the titlee
Caliph and Sultan; Or, the fact that thls "beast™ has " two horns like a lamb® but
spoke ™ like & dragon™ signifies the initially pro~Shi¢l orientation of cibbaeid
propaganda { being " like a lamb") whicb subsequently took on a neo-Umayyad or
anti~-ShI®Y dimension { being " like a dragon').Just as the second "beast™ exercises
51l the authority of ths first "begst®™ so did the CAbbasIds mirror the "image® of
the Unayyads,The produced " great wonders", the glory of medieval Islamic civilizat-
~ion, but were inwardly corrupit.indeed, ths ® mark™ of the beast on theMright hand®
and the "mark"™ of the beagt on the "foreshead™ which restrict the liviihood or trade
of the faithful gyrbolizee the comgrt CAbbasld administration of the kharaj or
land tax (= the mark on the rt. hand) and the jizya or poll-tax (= the mark on the
forehead), 195.

The number of tbe beast, 666 ( Rev 13:18 ):

a) " _Regard%%é tbe Apocalypee of St,Jobn,the beast,the numerical value of whoee
ngme is : the intent is the year, inasmuch as that beagt who le the Umayyad
king, appeared in the year of the Christisn era,Thie prophecy ralates 1o
the Holy Land" (CAbdu'l-Bahd ). 196.

Tt is clear that the Umayyad ruler alluded to by “Abdu'l-Bah3 in this letter
is Mu'Bwiya I whoee Caliphate lasted from 661-680,A.D.He is evidently understood
4o be the sscond Mbeast™ of Rev 13,The mumbar of this "beasi®,666,ie taken to be
the gix hundredth and sixty sixth year of the Chrigtian era., Counting from the
{suppoeed )date of Jesue' birth around 4~5 B.C. the year 661 results: the date of
Mu'awiya's usurption of Imam Hasan's (supposed) position as Shi®l ImAm.On the
other hand it has besn thought that the mumber 666 refere to 666.4.D, when Mu'Bw—

. «iya is said to have attempted to make Damsscas tbe cantre of th$ Muglaim world

and to have desecrabted the twin holy cities Mecca and Medina. 197. Bxactly what
CAbdu'l-Bahd meant by the year 666 C.E (?) is unclear. It seeme probsble that
he had in mind the proclamlation of Mu'Bwiya as Caliph gt Iliya' (Jeruealem)
in the Holy Land { in é61.4.D.) and the subsequent comsolidation of Umayyad
power ( around 666.A4.D.[%]). :

b) "Six hundred and eixty six in one eence refers to Napoleon'(“Abdu t1-Bsha).

This statement was made by CAbdutl-Baha in reply to a question put to him
in 1920 by Dr. Iutfu'llah HakIm on behalf of the Baha'i writer E.T.
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Hall (c.1880-1962) of Manchester (England) and written in a motebook.,

The latter was probably aware of the comrélon identification of Napoleon
Bonaparbe (4.1821) with the beast whoee number is 666 ( Napoleon was made

by gemetria to yield this number) or may possibly have wondered whether

this were true as a result of reading or?being informed of such speculsat~
~ions as are contained in I.G. Kheirallfs Behatutllah (1st.Ed, 1900 ).177°
Napoleon then, becomesyet another candidézte for the position of the second
beast though “Abdutl-Bahs , who often gave sympathetic answers to all manner
of questions put to him, may not have talfcen this identification too gseriouely.

¢) M As to the besst referred to in the Apocalypse, he was & soul who
L with his utmest power to destroy the Cause of God, He was the

King of Persis, that is, one of the early kingsh (CAbdutl-Baha ). 200,
It is obviously not clear whether thie éxtz'act from a letter of “Abdutl-

Baha refers to the Msecond beast™ of Rev i3 - though this would seem to

be likely.Which " esrly" king of Persia is intended is also unclear though

it is most probable that the ™ beast® who was an snemy of the Bab-Bahatl
movement is to be thought of as either Muhammad Shih (d.1848) or,more likely,
Nagiri td.lin §g§h { reigned 1848-1896) cé:nceived se & neo-Umayyad type ruler,
Perhaps “Abdu'l-Baha, in the light of Rev 13:15 (or less probably Rev 12:7ff)
where we are informed that the "second bsast™ revives the Wimage' of the "first
beast and the ShT°I,BEbI-Babatl notion oi‘ the return (ratia )of the evil Umayy-
~ads and their like, thought of Nasiri *d?-Dm Shah as the eschatological appearan-
~ce of the Beast.We shall have occ;.sion below to note the sometimes marked hatred

exhibited by certain groups of Babis tow;arcis the Qaj&rs whom they saw se manifes—
wtations of the Antichrist-Dajial or as ileonUmayyads.
A "pilgrim note® attributed to Shoghi Eéfi‘andi sit is worth noting at this point,
has it that the revived Mmage"( rTefer Rev 13:15 which to the Baha'l reader
might suggest the notion of ralia or "retum“ ) of the first beast ( = the
Umayyads,etc ) represents anti-Babl meagures taken by a corrupt $hi °T clergy
st the time of the Bab. 201, If the Shi'ci clergy can be thought of as the
Mimage® of the revived Umayyad beast *Z;hen such a Qajar ruler of Nasim tq.Tin
Shah might be thought of as the "beas’h"( that is the revived beast) itself,

On a visit to CAKkE and Haifa in 1909 _(?) an English Bahatl lady named
Fthel J. Rosenburg { 1858-1930) noted do;wn “Abdutl-Baha's explanation of the
16th chapter of the Apocalypse.These notes, summarized below along with certain
other suggested interpretations, throw f;zz*i;her Jight on the above, ®Abdut1-Baha
a1l but identifies the Qajars as evil ma}xifestations despite his careful avoid-
-ance of being labelled anti-royalist or his efforts to put across a politically

neutral stance { hence perhaps also the ?vagileness of the phrase ¥ one of the

) 202.

early kings" in the passage quoted above; ' The seven angels
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who pour out their seven vials or bowls (Rev 16:1ff) are "seven powers" or
the unleashing of wvarious forces around the time of or at the time of the
rise of the BabI-Baha'l movement.The pouring cut of the seven vials signif-
~ies various manifestations of Islamic corruption and BabI-Baha'l oppression,
Vial 1. (16:2) which is poured upon the "earth™ signifies the corruption of

earthly rulers (= the "earth") in Islamic lands around the time of the rise
of Babism.Those who bear the "gark of the beast! are the evil hypocrites.

Vial 2 (Eg=3) which is poured upon the Mgea™ indicates the corruption of
the ulama and the learned (= the bloody sea ) which was the cause of spir-
—itual "death',

Vial 3 {(16:4-7) which is poured upen the "rivers'and the "fountains of waber't
alludes to the corruption of lesser divines and ieachers.

Vial 4 (16:8-9)which is poured upon the "gun" and which is allowed to scorch
those who curse the name of God signifies the oppressive and ungodly rule of
the Islamic kingdoms of the East (= the sun; in particular the Ottoman Empire
| or ohe of its Sultans?] or Persia (?) [ or one of its §§§hs?]),203'

Vial 5 (16:16-11) which is poured upon the "seat of the beast™ whose kingdom
is in darkness and whose subjects curse God indicates Persia and its corruption
{ or Constggtinople~lstanbui the seabt of the Obttoman Sultan whose Empire was in
darkness) , 2V

Vial 6 (16:12~16) which is poured into " the great river Euphrates" which was
dried up to prepare the way of the kings of the East refers te the opposition of
the Ottoman and Persisn people to the BabT-Bsha'l movements {?){cr the triumph
of Bahatu'llah and his successors [= the "kings of the east™] over a corrupt
Babism in the region around Baghdad,Iraq from the 1850's onwards [= the dried

up Buphrates region]),<0%

The dragon ( or mouth of the dragorn= neo-Umayyad Qajars?) is Haji Mirza Aqgasi
the corrupt vizier of Muhammad §Qah( see further below ). 7

The false prophet = Haji ‘Mirza Mubammad Xarim Khan Kirmanl (see further below)
vho claimed to be subject to divihe revelations or gaid, "My words are gzvealed
from above" ( or possibly MirzZ Yahyd and Siyyid Muhammad|see above]),<06.

The (three) foul spirits like frogs= the evils ( anti-Babi-Baha'l activities)

of the Persians (or evil principles and false teachings),207,

The bettle of Armsgeddors= the troubles at"Houmelia and Macedonia" { very likely
as noted | see In,t$° below | Baha'utllaht's confrontation with Mirza Yahya and the
Azalis at Adrianople from 1866 onwards; or those inner and ouber conflicts and
wars | particularly the first world war of 1914-1918 | that have troubled mankind
since the advent of Baha'utllah ). <08,

Vial 7 (16:17-21) which is poured inte the Mair" (thus permeating 21l things)
predicts a great or world war to come {? ,i.e. WW.I ) in which "small kingdoms"
(= Mglands" and "mountains®,v,20) will suffer (='{led amaggg and be bombed ( =
( have "great hailstones" fall on them from heaven,v,20 ).< 7
The great city or great Babylon divided inte three parts by a greal earthquake=
the {coming?) rule of Babylonia (= Irag,etc ?) by three nations,or kings, the
Tnglish,the Persians and the Turks &s a result of (coming?) upheavals{?) (or
the earthquake or irreligious doubts which will divide corrupt human civilizat-
~ion into those who give allegiance to the'ihree fa%fe geda't of Nationaliem,
Racialism and Commumism]= Babylon in three parts] ).< O
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5) The harlot and the Scarlet Beast (Rev. 17).

The Baha'i writers Marsella,Moffett and Riggs,who each drew heavily on
the written or oral expogition of the Apocalypse attributed to Abduti-Baha
and Shoghi Effendi { often without indicating their sources), have all to
some extent commented on the 17th chapter of the book of Revelsation.The
following notes set out a few of their remarks of interest in comnection
with our theme-:

The harlot or great whore= the corrupted Word of God { the Umayyad and neo-

Umayyad corruption of pure Shi i Islam) eeated upon the "™many waters” of
humanity and resident in the "wilderness" of spiritusl degolation or a symbol
of Persia, Hsr glorioue royal at%%ie gymbolizes her clientele,namely the corrupt

priesthood and temporal ruiers.

The scarlet beast on which the great whore sits= the Umayyads and Abbagids

who were their "image™ (cf.on 12:3ff below and the comments of CAbdutl-Baha

on the 7 heade and 10 horne of the -first beast).That this beast "was" sig-
~nifies that it existed as the empire of Alexander the Great which did not

exist In the lst century A.D. or "ie not" bul did exist or Mis" in the form
of the Unayyads and neo-Umayyads {17:11).It aecended out of M™he bottomless

pit of errort® in the Tth century A.D. to the wonderment ofMthey that dwell
on the earth® - whoge names are not written in the "Book of Life" or who are
not firm in the Shi 1 {proto-Babi-Baha'i) covenant.

The 7 heads or 7 mountains on which the harlot sits are 7 dominions{cf.below
on Rev 12:3f) symbolized by 7 kings who are the Umaywd s and their dominions.
Thet 5 of them are fallen means that 5 of the 7 (previouely mentioned) Umayyad
dominions were under the control of foriegn powers before the Umayyads rose from
the "bottomless pit™" of error.i.e, (1) the Byzantine dominion around Damascus
(Syria,Palestine) dominated by the "Romans"; (2) the Arabian dominion,dominated by
the Romans,Byzantines,fbyssinians and Persians; (3)the Egyptian dominion,dominated
by Bomans and Byzantines; (L) the African/Libyan deminion,dominated by ﬁomans,
Vandals and Byzantines; {5) the Andalusian/Spanish dominion,dominated by the Romans,
Vandals,Visigoths and Byzantines, Persgia is the dominion that "is"in that in was
under the dominions of the Seluclids ,Parthians and Sassanids up until the riee of
the Umayyads.The dominion that is to come or ™ has yet to come " and"remain only
a little while" was the dominion of Turkestan-Transoxanias the home of mere nomadic
pastoraliste snd sedentry cultivators until the region became Turkish in the éth
century A.D.This latter dominion,it is further thought ,wae conquered in the lste
7Tth-8th centuries A.D., remaining only a Miittle while" until 1t ceased to exist
after the invasion of the region by Genghls Khan in the 13th century A.D.

The 8th king which "belongs® to the 7th and goes to perdition is the institut-
-ion of the Ottoman Caliphate which was abolished by the Turkish Grand National
Assembly in 1924,

Furthermore, the 10 horns or 10 kings, the Umayyads, are sald to have received
power for Mone hour' or part of a day taken ae a year of 360 days transformed into
vears roughly indicating the period of Umayyad supremacy.i.e. the 89 years from
Mu'Bwiya I until Marwen IT or 661~750.A.D. ie alluded to ae an '"hour' or part of
a Mday" of 360 years.

Finally, the Umayyad- CAbbBeid beast personified as the Ottomon Caliph(ate)
and representing the corrupt Islamic dominions "shall make war on the lamb" or
the Bab and hie followaers.The latter howsver, will gain %spiritual vigtory" over
the "peast™, 212
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We may conclude this partial synopsis of ths Bgh8'l interpretation of the

(proto-) Antichrist imagery in the Apocalypse by briefly noting the way in

which passages of interest withitthe 19th and 20th chaptere of the book of
Revelation have been interpreted. <=

The figure on a white horse whose name is "The Word of God" (Rev 19:11ff )=
Bshatutllah who rides the steed of divinely inspired doctrine or M™irue theology"
and_whose secret name, written on the "™while gtone® of the covenant of God,is
Baha the mystery of the "Oreatest Name®{ gl-iszm el. Coam ; Baha = s lendour;
Mirza Husayn CAlY came to be kmown as Jinab-i Bahy around the time of the Babl
conference at Badaght in 1848 ), HisMvesture dipped in blood" synbolizes his
sufferings or was a red robe which he wore (cf.Isa 63:1ff) and hie “heavenly
army" are the people ofﬁzha, the Baha'Is who are the Mhosts" of the "lord of
Hosts" ( Bahatutllah). ’

The angel ghbanding in the gsun who calls the fowls of heaven to feast on the
flesh of kings,captives,mighty men,horses and their riders, and of all mer=
Bahatutllzh (?5 whose followers {= the "fowle of heaven") will "feasgt on" or
overcome +the tyranny of corrupt rulers,military leaders,false theoclogy,war,
ecomonic injustice and ungodliness ( the latier four evils being the ) horsemen
of Rev. 6:2ff ).The Bahatis or Yhogba" of the Wlord of Hosts™ will also overcome
the corrupt ulamg or Muslim clergy and the M™falee prophst! who is probably to
be thought of as Karim Khin Kirm#hT or Mirzd Yahyd ( see below and cf.Rev 19:18-
20)ae well as the Mbeast® (Rev 19:19-20) who is apparently to be identified in
this instance ﬁith those 19th century Islamic divinee who oppoeed the Bab and
Bahatutllzh, 210

The angel with the key to the bottomless pit who bound the dragon/ serpent/ devil/
sgtan for 1,000 years = Bghatu¥ilah {(2) in whoss "Day" the souls of those righteous
ones { Christian martyrs,ebc) who were not seduced by ths Umayysd/neo-Umayyad beast
will "return? or be Mresurrected” { mystically speaking) and rsign with the returned
Christ (= the Bab,Baha'a'l18h) for 1,000 years.{Rev 20:4bf),.Thoss plous ones who sit
on thronee may bs the membere of the Baha'l Universal House of Justice { first slect-
~ed in 1963 )and those who will be sgpiritually " resurrected",apart from true
Christians,will include members of non-Christian religions. ( in other words, the
true spirituslity manifested by true believers in the past great religions will,in
the "Day" of Baha'utllah,bs manifssted by the Bahatlis who are their "relurm® ),

The wayward souls who are not Mregurrected", the Umayyad type ™ rest of the dsad"
who rejected Bah@tu'llsh or the Bib (?) as the returned Christ, euffered the (implied)
* first death?! for they had no part in the " first resurrection' or ihs advent of
the BabI(+ Baha'l ) spiritusl rsgengration which occured 1,000 years after the

death of the 11th Imam, Imém Hasan ~Askar® ( 260.4.H./ ma.ﬂ.n.{ or the birth or
occultation of hie (supposed) som the 12th Imam a millenium before the year of the
Babts " declaration of hie mission™ in. 1,260,AH. or 18i4.A.D.Thoee who did not
reject BahZEtutllah or fall prey to the “secozﬁ 6dsa.t.h" will have truely attained
millenial beatitude in the new age (20:5 ), .

Satan and Gog and Magog who will surround the camp of the saints but be devoured
by heavenly fire= corrupt individuals with evil characteristics who,after the
rirst millenium or so of the Bah®'I dispensation (? roughly 1844+ 1,000 years),
will reject Bahatu'llih! euccessor ( another manifsstation of God! )or fail

Lo be numbered among thoee souls who will attaigli?he Hgecond resurrection' despite
ancther outpouring of the love of God.(20:7f). .

Ae has been indicated at various points in the above eynopsis,the Baha'l
interpretation of much of the eechatological imagery within the Apocalypse has
its roots in the _S}z_'ici notion of the "return® of Umayyad type oppreesion or 218,

oppreeeors who become MAntichrist" figures in the eense of being anti-Babi-Baha'i.
We have seen that it is either explicitly stated or implied that
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certain QRJar rulers and statesmen,most notably Nsirid-DIn Shah and Hajji
MYrz& AqasY, or such opponents of the B&b and BahB'tut1l3h as the §_}_1a;yg_h3
leader Xarim Khan KirmanI and Mrz® Yahyd,were " beasts" in the sense of
being the return of Umayyad oppressors.The BahB'Y interpretation of the
(proto~ )Antichrist imagery in the Apocalypse thus mirrors the BabI applicet-
~jon of thoee SH*I eschatological traditions that speak of the return of the
hated Umsyyads or their like on whom vengence: was expected to be taken by
the ﬁahdi/f%'im or returned ImBm E}usayn with some 72.0r 313 or-mobre true
shi’itee.

From around the time of the death of Muhammad Shah in 1848 the B&bis,
inspired by such traditions as that handed down by al-l&ufaddal ibn CUmar
from Tmam Ja’far Sadiq, manifested & marked anti-QRjar hostility and came
to raise the "black standard® of revolt in the name of the GA'im (and/) or
the returned In¥m Husayn. 2.7° Those BEbTs who participabed in the struggle
thet took place around the shrine of Shaykh Abd AT al-Fadl Tabarsi in
Mazandaran (Irén) from September 1848 appear to have thought of themselves
as situated in ( the new) Karbala, led by the returned ImBm Busayn(identified
at times with Mu11% Husayn Bushr@i'l ) and constituting the 313 companions of
the Qatim ( thought by some to be either MullE Husayn Bushrli'l or Mulla

Muhanmad CA1T Quddiis ) engaged in a holy war (iihad ) against royalist

and evil forces sean as the "family of Abfl Sufyan® ( Tehsran being identified
with Damascus ).Ths scene depicted in such traditions as the following were
thought to have been realized by Babls who imagined themselvesMinvolved in
the final jihad against the forces of the Antichristh, 220.

t When al-Gatim will rise in Khurasan,he will proceed to Kufg
and thence to Multan,passing through the jazira of Bamu Kawan;
but al-Qa'im among us will rise in Jilam among the peoplazg{
Daylam and there will be for my son the Turkish flags.."

In some of the eschatological Shi°TI traditions ( which are far from
consistent) ths characteristics of the Dajjdl mentioned in the Sunni
traditions are sssocieted with various hated Umayyads, most notably
Mu'awiya I and Yazid I who, along with al-SufyanT ( a Syrian/Unayyad

WMessiah figare" who in SWI°I traditions becomes as Anti-MahdI/GEtim"/

Iman Husayn to appear in the last days) are to reappear and be defeated .

in the eschatological struggle or jihad.*2%* Developed SHI°T apocalyptic
it might be said, exhibits a highly complex "Antichrist®(or more accurately
though clumsily Anti-Mahdi/datim ) tradition which was creatively interpreted
by the early BebIs and which contributed to the Baha'l interpretation of
the (proto- )Antichrist imagery in the Apocalypse. 223,
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The Antichrist(s) of the Johannine Epigtles.

Ae noted below the Johannine Epistlez are the only Biblical writinge that
explicitly mention the Antichrist figure which ie 'demythologismed' in the

senee of gignifying the sschatological appearance of g plurglity of heretics

or tantichrists'.Despite the fact that Baha'l writere have at times 'demytholog-
~ized? the mainstream Antichrist tradition like the autbor{e) of 1 and 2 John
thege texts are eelidom quoted by them, “Abdutl-Bahi was however,asked about the
meaning of 1 Jn 4:3 in February 1909 by an American Baha'l couple, Mr. amd Mre.
Jogeph H, Hannan.In their record of their pilgrimage to CAkka and Haifa entitled
Aka Lighte they note that they asked °Abdu'l-Baha the following question:

"

Quegtion~ 2 Cor,,)l)l:1h«]5, St.Paul eays: Sgtan himeelf is transformed
into an angel of light.Therefore it is no great thing if his ministere
slsc be transformed ae the ministers of righteousnese: and in 1 John
L:3, St.dohn epeaks of Anti-Christ as the spirit that confesseth not
that Jesus Christ ie come in the fleeh What ie the application of these
teachings tg zthis day,and how may the spirit of Anti.Christ be identified
to~day??, <%
CAbdutl-Basha's reply is of conelderable interest.He begins by stating that
these NT texts refer to the " great digturbance® that iz to cccur in the latter
days.Fxalted souls will be abased and lowly souls will attain great glory in
these times just ag Caiphas was abased snd Peter and Mary Magdalene were elevated
in the time of Christ.Thus, at the time of Bahatu?llah even Mirza Yahya became
" the lowest of men,whereas remote souls became the nearest to the throne', The
epirit of Antichrist which deniee the bodily incarnation of Jesus in these daye,
“Abdutl-Bsha continues, signifies Haji Mirza Muhammad Karim Khdn Kirmani( see
further below) who rejected the Bab and Bsha'u'llazh;
" The spirit of Anti.Christ wae identified at the day of the Manifestation
in the person of Haii Mohammed Karim Khan, who did not confess that the
Chrigt-spirit had become manifest in the flesh in thisg day.™ 225.

Virgie Viola Vall stande among the few Baha'l writere who bave commented on
the Antichrist/s of 1 and 2 John,She wrote a now extremely rare and little known
book entitled The Glorious Kingdom of the Father Foretold which was one of the
major contributions to the Baha'l interpretation of the Bible in the light of the
mission of Baha'u'llah. 226. In her tregtment of the meaning of the “return of
Christ" ehe argues that Chrigtiane and others who hold that Cbrist will not come
agsin ae another divine man ' in the flesh® (i.e. as Baha'u'llah)are the eschat-
~ological manifestation of the Mgpirit" of the Antichrist or the "arrtichris‘be".zz?‘
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Then, in her chapter on Falge Christs,she quotes 1 Jn 4:1-3 and 2 Jn 7 and
stresses that Bahatu'llsh has appeared as Christ come again % in the flesh®

and ¥ in like n:_anner“ (ef, Acts 1:11 )She teaches that ths Antichrist/s of the
Johannine Episties are " athieste who do not acknowledge the power of God to

ssnd His word (Bah@tu'llah) into the human reslm by manifesting in human form.n2<8:
While then, hypocritical religionists are the false teachere or prophets mentioned
in Mabt 24:5,athieets and others become latter day docetists in that they deny

the incarnation of the Word of God in ths person of Baha'utllsh who ie the return
of the spirit of Christ ® in the flegh",

It is possible that Virgie Vail wass influsnced in her interpretation of the
gpirit" of the Antichrist by sarlier gpeculatione of Mason Remey (1874-1973)
who championed a Bghatl "orthodoxy" in America and elsewhere when " covenant
breaking" { conceived as imdulgence in -~ quasi-Baha'l metaphysical specul-
-abion or occult theosophy contrary to the teachings of “Abdutl-Baha or assoc-
-~igbion with hie declared enemies ) threatened the unity of the Baha'l commity.z
From ground the time of the first world war, Remey, who was a prolific writer and
zealous BshatI, had managed to establish himself as the leading occidentsal exponent
of the Bsha'T philosophy of the covemsnt.30 Writing from Hawaii to an American
Baha!T assembly in 1913 he expressed his conviction that there is a "natural
human force®™ in man that resigste the ¥ religion of God" and which has " ever bgen
the epirit of the Anbi-Christ®,This Mspirit of Anbi-Chrigth ie ¥ the spirit of
denial of the Word manifest® which serves to quicken those soule who are

" steadfast in the Kingdom." <>

At the time of the Chicago 'Reading Room affairt of 1917-18 which was partly
triggered by the suppoeedly heterodox occult philosophy of a Bosgton metaphys-
~ician named W.W.Harmon who had been encouraged to write by cAbdu'l—»BahE,ZBZ'
Remey and his associstes initiated what was practically a Baha'l inquisition,

A remarkable set of observstions designed to foster¥firmness in the Baha'l
covenant™ ( privately circulabed in limited mimecgraphed edition)entitled

The Protection of ths Cause of God (  approved by the "Committee of Investig-
~gtion") were circulated by Remey in 1918.At one point Remey writes:

29.

" Tt ig found in this day that many people unawakened spiritually
nsturally resent the doctrine of ths "Manifested Word" or the
wincarnate Christ®, In other words the spirit of the anti-Christ
is abroad everywhere,Some pecple when questioned, who perhaps
may bear the name Christian, are offten found to be vague upon
thig point which is the very foundation of God's religion,for
it has been found that while the Manifestation of God is the
point of guidance to the believer after one is confirmed,the
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Manifestation of God ie algc the point of the greatest test

to thoee who are yeb in doubt,.0f all the religious movenm-
-ents in the world, I know none upon which the people place
more streee than do the Bahaie upon the Revealed Word, and
there is no body of people who take a stronger stand against
the spirit of anti~Christ than they do,Basically speaking,

the spiritual war which the Bahais are now waging against

the spiritual darknees of ths world iz the struggle of the 223
Christ against the anti-Christ epirit in ite many forme.." ’

Thie paeeage speaks largely for iteelf,Bemey eaw the spirit of
the Antichrist everywhere and believed that Bahat!Y doctrine se
he and his associgtes conceived it constituted the true recognit
~ion of the MManifested Word" or person of Bahafutllah,He imagined
himsslf to be engaged in a veritable " batlle of Armageddon™ against
the spirit of the Antichrist at a time when Baha'l " covenant breaking?
and world unrest and war threstened the recognition of the second Christ
and the true understending of the station of “Abdutl-Bahz.

At this point it may be noted that “Abdu?l-Bahd in his Risala-yi SIyasiyya
(*Treatise on Politics™ written in 1892.3 ) which was primarily addressed to
the Bgha'ls of Iran idemtifies the (humen) Dajjdl with Baha'] hypocritee
who are the caunee of discord or who inwardly violste the Baha'l covenant , o4
He writee:

tt O Beloved of God}! Give ear, consider abttentively and endeavour to
guard yourselves against violation [ s\é or sedition];and
if you smell the odour of corruption from anyone,even if he appear
to be a person of great importance amd incomparably learmed,know
that he is the [human (menifeststion of the)] Dajjal and the enemy
of the (lorioue One ( al~Jdalal ).B 235,

Bahatl writsrs, it will be evident, do not exactly restrict the eignifi-
~cance of the eschstological appearance of ths Antichrist/ Dajijal to any
single individual of an infamous nature.Certain individusls are however,
singled out a&s bsing,ae it were, suprems incarnations of the Antichrist
idea,Such a perspective has been expressed by Shoghi Effendi who probably
had in mind the following -poimts~: 1) the Baha'T denial of the supernat—
~ural or real existence of Satan,or the Devil,( frequently mentioned by
CAbdy t1-Bahad Jed2) the fact that various Babl and Baha'l writers have
jdentified a plethora of anti-BabI-Baha'l individuals as manifestatione
of the Antichrist/Dajjal idea,Conscious of the need to refute ths Christian
jidea that the Antichrist would be a single supernabural eschatological adver-
--sa.ry he wrote,

n We [Baha'Te] do not believe in Anti-Christ in the sense the Christians
do.Anyone who violently and detsrminedly sought to opposs the Manifes-
~tation could be cglled an "anti-Christ¥, such as the Vazir in the
Béhts days, Ha3{ Mirza fofel,m 236.
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Haii Mirza Xossl the “Antichrist® of the Babl Dispen_gg_;ibn.

#[Muhammad Shah'e] evil geniue, the omnipotent Haji Mirza Aqasi,
the power behind the thrope and the chief ingtigator of ths outrages
perpetrated against the Bab,.the Antichrist of the Babi Revelation®
(Shoghi Effendi). <37.

A great deal hae been written by Babl and Baha!I writers about
Mirza CAbbis TYravanl or Haji MIrea Eqasy (1784-1849 ) the notorious
grand vizier of Muhammad Shah whoee accession to the throne he is said
to have predicted. Both his manipulation of the sovereign and his marked
hostility to the Bable are well known.Bugene Flandin's description of him
calle to mind the physiognomic characteristics of the Daijal though this
theme,as we shall eee, is more important in connection with the Shaykhl
leader Karim Khan Kirmani,

" Haii Mirza Agasi.. Imagine a noge,very long and curved,over &n
edertulous mouth and surmounted by badly dyed hair,bloocdshot but
lively eyes, a brusque gesture, a eubtle or rather sly appearance,
and one has the exact portrait of this singular personage.Thie

1little old man, sbill vigorous, was like all Persians, vain to
excees.. hie conversation wae scarcely of a nature to destroy the
prejudices,little favourable to hie person, which had been in our
minde before this presentation,.? 238, _

Babl and Baha'l sourcee have it that Haji Mirad AqEsT constantly
incited the fears of !&uhamad Shah in terme of ths BabIs.He is eald to
have prevented the BEb from commmicating dirsctly with or meeting him, 7
As early as the first year of hie mission the Bab had, in his Qayyim al-
Agma { commentary on the Qur'anic surat al-YGsuf, 1844 ), called upon
Haji MIred AgdsI to rslinquish hie position and in a subsequent letter to
Muhammad Shah referred to him in the following terms:

" Dost thou] Muhammad Shih] imagine him whom thou hast appointed
Chancellor in‘thy kingdom to be the best lsader and the best
supporter? Nay, 1 swear by thy Lord.He will bring thee into
grevious trouble by reason of that which Saten instilleth into
hie heart, and verily he himself is Satan..He comprehendeth not
a single ietter of the Book of God,,indeed,in the estimation of

the peopls he is nsught but manifest darknsss,." 240,

Haji Mired Kq&sT was responsible for the Bab'e incarceration in
Adhirbayjan at a time when he might have been able to mest Muhammad
Shah.He engineered the examination of the BEb at Tabriz in 1848 at
which the now self-confeesed Ua'im was condemmed and bas'binadoed.m'
From Chihrlq ehorily after the latter humiliation the Bab sternly
admonished Haji Mirza Aqdsi in a letter known as the Khutba-yi Qahriyys,
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A year or eo later he, having fallen from grace in the estimation of
the notablee of Tihran and the young Nagiritd.DiIn Shah,died in Karbila
{in 18,9 before the Bab'e execution in July 1850.), 242,

We have eeen that Haji Mired Xqiel was mentioned by ®Abdutl-Bahd in
cornection with the beast imagery of the Apocalypse and that Shoghi
Effendi hae referred to him as the Antichrist of the Babi pericd,It
will therefore come as no suprise to learn that certain early Babls
thought of him as a manifestation of the Dajjal.Mirza Muhammad °A1%
ZunuzI for example, in a dislogue with a learned Shaykhi written before
his martyrdom( along with the Bab) in 1850 ,  not only identified KarIm
Khdn Kirm&nI( eee below) as the manifestation of Sufyan (zuhiir-i Sufyan)
but esw Haji Mirzs Aqisl as the evil Dajjal. 2*>* Calling to mind Shoghi
Effendi's identification of Haji MIrza RqiisT as the ™ Antichrist of the
Babl Revelation" the author of the Nugtat al-Kaf (c.18527) expreseed the
opinion that, ¥ The point of unbelisf oi‘ the age and the Antichrist of the
dispeneation is [ Hajji MTrza] AqasI.® ke

Haii Mirza Muhgmmad Karim Khan Kirmani the Mone-eyed Dajjalt,

Shaykh Abmad Ahsa'l (d.1826 ) the foundsr of the ShaykhI school wae
eucceeded by Siyyid Xasim RaehtI (d.18,3) whose passing precipitated
eomething of a crisie in that he appears to have made no clear statement
as to the identity of his succeseor.Karim Kpin Xirmini( 1810.1870) who had
studied uder the eecond Shaykh in KarbilZ and who was the son of a cousin
and eon-in law of Fath ©Ali Shah,made a strong bid for the leadeship of the
ShaykhY commumity,From Kirmsn in the mid 18,0's he wae sble to gradually
attract to himself the majority of Pereian Shaykhie who did not become Babis.
By the end of his daye he had W so coneolidated his own position..that the
succession paseed,after a brief dispute,to hie eecond son Ha;} Huharmd Khan, .
descending in the same family to the present day"., 2

Karfm Khdn wae not only pomessed of considarable political influence through
hie links with the ruling Q&jars but was an influential and prolific writer on
most aspects of the religious sciences of his day.It has been estimated that he
wrote some 278 books in Arabic and Persian which cover, ® not only the field
of philosophy and Shitite theoeophy ,the spiritual hermeneutics of the Qur'an
and the hadith but aleo an ancyclopedis of the eciencee: medicine,physics,
Optice,a;!tromnw,theory of light,of colour,of music,including alchemy,and

related sciences,.® 26.



The polymathic erudition of KarIm Khfn made him a formidable
opponent of the Bab and his disciplee many of whom came from a
ShaykbT background.As early ae July 1845 he had psmned the first
of a number of weighty refutations of Bibism entitled Ishag al-
Bﬁf‘;il {1The crushing of falsshood?), AT s g polemical treatise
was followed less than a year later by his Tir-i Shihab..('The
Shooting Stan!, March 1846) and subsequently supplemented by such
anti-Babl works as his gl-Shihab al-Thagib..(Piercing Star,. January

1849). %%* 70 the end of his 1ife KarTm Khfin remained a bitter enemy
of both the Bab and Bahatu'llah who not only had him formally acquainted
with their claime bul vehemently denounced him.

In hie article The Babis of Pereia(II)} E.G.Browne records a tradition
to the sffect that the Bab, on recsiving a treatise written in refutation
of hig claims by Karim Kha@n, identifisd its author with the gthim (sinful
one) mentioned in the L4th sfra of the Qur'an,the sirat-al dukhan.He wrote
the letters Hat Mim ( sura ik is the 5th of 7 Qur'3nic siiras which begin
with thesge d;‘ba.ched lettere)on its opening page in which Karm han had
written: " Thus saye the sinful (gthim) servant, Muhammad Karfm,son of
Tbrahim®.This for the Bab evidently called to mind Qurtan 44:43/8,
" Yerily (the fruit) of the tree of al~Zagqum [ the infernal tree] shall
be the food of ths impious (athim )..Taste (this); for thou art that mighty
{and) honourable (karim ) person®. 29+ Karim Khin had wnwittingly condem-
~ned himself:

" Eat ye your puniehment for youe unbelief,This is the tree of
Zaggum, .And we have warned the sinful (athim ) of a painful
punighment ,of the burning and the flames,and the firee of Hell.,
How hath the decree come to pass.Bat then,0 thou mighty and
honourable one (al-karIm)". 250,

As already mentioned Karim Khén Kirma3nl has been identified with the
Antichrist or Dajlal. This dentification,in the light also of the physiog-
~-nomic characteristics of the Dajjal, most notably his being tone-eyed!?,
was made by BabIs from an least ae early as 1847 and even,somewhat unconvin-
cingly, attributed. to Siyyid Kazim RaghtT the sscond Shaykh of the Shaykhis.

In 1887-8 the apostle of BahZtutll®h Mull3 ¥uhammad Zarand] ,Nebil-i ASz&m
completed a lengthy history of the BabI-Bshat!l movements which contains some
traditions of considerabls interegt in comnection with our thepe, 251. He notes
that Siyyid Kggim RaghtT had frequently mentioned that the promised (atim
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would be of "pure lineage" or Willustrious descent™ of the "seed of Fatimih®
and be " free from bodily deficiency™: a notion doubtless rooted in thé
physiognomic descriptions of the expected MahdT/Qatim { as opposed to those
of the Dajjdl) and the ShI®Y notion tbat the prophst-Imam is not only
guarded from sin (mae®stm) but a physically perfect human being ever free of
bodily infirmity or disease. 2-=* Zarandl then reports that,for Shaykh Abd
Tursb snd other Shaykhis, Siyyid KBzim's mentioming the bodily wholeness of
the expected Qa'im pointed to the shortcommings of certain leading Shaykhis.
Karim KhEn was Mone eyed® and "sparsely bearded" ,Mirza Hasan Gawhar Mexception-
~ally corpulent® and Mirza MuhTt-i Sha‘ir-i Kirman " éxtraorainar:uy lean
and tall", 22>* These three ShaykhIs were in other words, thought to exhibit
Dajjal-like physical characteristics.

We have seen how, in the Christian as well as the Iglamic physiognomic
Antiehrist-Dajjal traditions ,the eschatologlcal adversary was oftan thought
to be characterised by having peculiar eres or being "one—eyed" or
either lean or tall or huge or corpulent.The gbitribution to or the highlighting
of the actual or supposed physical deficiences of the enemies of the BabI-Baha'l
movements is a not uncommon feature of Babi-Baba'i historiography and polemic
influenced by tbe Antichrist-Dajd ial traditions.Mulla Muhammad-i Mamagani for
example, a leading SheykhI who made a leadership bid ( from Tabriz ) after the
passing of Siyyid Kazim and who played a leading role in the first examination
of the Bib in Tabriz (in August 1848) whoee desth-warrant he subsequently signed,
has been deecribed by Shoghi Effendi as a " one-eyed and white bearded renegade." "

Zarandit's abovementioned report of Shaykh ABu Tufab's narration continues and
focuses upon Siyyid Kazim's supposed attitude towards KarIm Khan,Shaykh Abu
Turgb, who eventually became a Babl and married Mulla Husayn'e sister,relates
that a disciple of Karim Kh@n presented the second §§ay}5§ with a treatise written
by his master who deeired spproval of its contents.Siyyid K&{im read a few portions
of the treatise but declined to pass judgement on its acceptability.Then when
Karim Knh@in's disciple left Siyyid Kazim's presence, he is said to have stated in

s sorrowful woice:

"pccursed be he |KarTm Kh&n]! For years he has been associated with me,
and now that he intends to depart,his one aim,after so many years of
study and companionship,is to diffuse,through his book,such heretical
and athiestic doctrines as he now wishes me to endorse.He has covenan-
-ted witb a number of self-seeking hypocrites with a view to establish-
~ing himself in Kirman, and in order to assume,after my departure,from
this world,the reigns of undisputed leadership.How greviously he erred
in his judgement?! For the breeze of divine Revelation wafted from the
dayspring of guidance,will assuredly quench his light and destroy his
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influence.The tree of his endeavour will yleld naught but the
fruit of bitter disillusion and gnawing remorse.Verily,l say,
you [ Shaykh 4b% Turab] will behold this with your own eyes,

My prayer for you is thal you may be protectsd from the misch-
-evious infiuence which he, the Antichriet of the promised

Revelstion will in future exerciss.® 255.

This narration,which may tell us more about BabI-Baha'l anti-
[Kirm&n1] ShaykhI polemic than the actual sentiments of Siyyid
Kazim clearly idsmtifies KarIm Khan with the Antichrisht of the
B‘é‘é{ pariod. 256. ’ ’ '
imong the early Babl apologetic tracts that dwell upon the physiog-

-nomic characteristice of Karim Kh3n as a neo-Umayyad or Dajjal-like
opponent of Babism ie the Risala in refutation of the latter written
by al-QatTl ibn al-Karbali'I in Karbild in 1847. 2'* The author of
this brief treatise (a one time pupil of Siyyid Kazim)after quoting and
commenting on various traditions believed to predi;:t the date and circunw
~gtances of the Bab's mission , poses a question,ls it more likely he asks,
whether Karim Khsn,who in various letters had claimed to be the promized
Q8tim who would f£ill the earth with justice (gl-Qa'im bi'l.Amr)or the Bab
be the promised one? How can Karim Khan make such claims in the light of
the fact that he &s " one-eyed”( (,ulf 3=I3 ), "sparsely bearded®
(o sSI) end Mshort-statured® or has Dajjil-like characteristics?
Is not Karim Kbdn one given to sgmoking or whoseMingide™ ie Mfilled with

smoks® ( (Ht$>); a2 shoot from the Umayyad tree who busied himself
opposing the law of the Prophet for no less than 15 years? 258. For ibn
al-Karbdl3!I the very - appearance of Karim Khin and his company call
the Umayyads,SufySnide and the compeny of Mu'Ewlya to mind. >7° Indeed,
the third Shaykh resemblss Muatawiys with respect to his beard, TolTs(the
Devil) in his blindnees and calls to mind the ™ well of Eden" (? (> /)
in having his inside filled with smoke,All are startled at the sight of
this evil one who is of abhorrant countenance ( A )_" Mf,.{ ), ehort
stature (A 3ff /..oé) and who ie of despicable birth and lineage

b 260,
( midf 5 abedl 8L
Following sarlier BabI tradition,Bshatu®llab in his Kitab-i Tgan (e,
1862)condemned Karim KhEn and applied the vereee quoted above from the

Qur'anic surat al-dukhan %o him noting how ™ clearly and explicitly he
hath bsen described in God's incorruptible Book®, 201, He believed that
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the very title of his Irsh3d al-CAwam or "Spiritusl Directives for the

[ Ignorant | Masses underlined in itself the pride and folly of one whose
erudition veiled him from that supernatural and Godwgiven inspiration
that is characteristic of the trus Babi gnostic.The "Samiri of ignorance
he had rejected the "Mosee of knowledge"( the Bab ). 202

It also appearsthat Baha'u'llah alludes to Karim Kh@n's being (supposedly)
"One-ayed™ in hie Kitab-i Igan for at one point,in the course of entreating
the learned among the Babis not to rely on their limited inmtellects in
eesking the coming divine manifestation, he writes:

® And yet, notwithstanding all these admonitions,We perceive that
a one~oyed man { sl es*) who is himself the chief of the
people( pp# \—3) ),is arieing with the utmost malevolence
against Us, We forges that in every city people will arise to
supfress the blegsed Besuty..We can discern one who is reputed
for such devoutness and piebty that men deem it an obligation to
obey him,.who will arise to assall the very root of the divine
Tree. "™ 263.

Though it is not absolutely certain that it is Karim Ehin who ie here
alluded to- though he wielded eome political influence and had consoli-
~dated his poeition by 1862 when the Xitab-i TgAn was written he had been
explicitly named and condemned 'esrlier im this book—wa number of Baha'l
writers have expressed thie opinion. °Abd al-Hamid Ighraq Khavari(1902-
1972) for example,in his massive though disordered Qamus-i Tgan in the
course of commenting on the line, " We forsee thal in every city people
will arise to su prees tbe blessed Besuty™, atgtes that the Mone-eyed™ person
is most probably Karim Kh#n.He adds,it is of interest to note, that Karim
Khan had "white scalee" ( ypdee Jl.bair )} on one of his eyes; they grew
such that though he endeavoured to cut them off he was unzble to attain
clear vision. 265. The implication ie that Xarim Kbin was not exactly or
literally one-eyed but pomessed one diseased eye.Hle photograph seems to
bear thie out for we do not ece evidence of & miesing eye. *

Among the major letters or "tablets" of Baha'u'llsh,one,probably dating
from the early ®Akka period of hie ministry and known as the Lawh-i Qina®
("Tablet of the Veill, ¢.1869-707?) was epecifically addressed to Karim Khan.
The third Shaykh had been sent a book which made Bahatu'llah's claims known
to him but rejected ther as he had rejected the claime of the author of the
Qayyum al-Asma.In consequence the Lawh-i QinaC condemne him being addressed
to one who " has a reputation for knowledge™ but who stands on " the brink
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of the pit of error", 27 At one point in this condemnatory epistle
Babatutllah indicates that KarIm Xhan was preeent at the time of the
miseion of the prophet ﬁuhammad under or with " another name®( rv-‘L
y /,( > ). 268. It is possible that this gpplication of the notion of
(eschatological) "return® (ra’ja ) is related to our theme,.It has -
been noted below that the one-eyed Daijal, most notably as Ibn Saiyad,
was believed to have lived at the time of the prophet Muhammad.On the
other hand,if Bgha'u'l1l3h had in mind a specific even -péssibly'oneueyed'-
Daijsl-like individual, Abu Sufyan ibn Harb would be appropriste ae the
previcus manifestation of Karim ._g}!ﬁn,'fhi‘s especially since Abii Sufyan was
for many years & firce opponent of the prophet Muhammad as chief of the
Umayyad clan of “Abd  Shims and one who is said to have lost an eye in
battle, 269. His portrait wae in fact,like that of Karim Xhan,aseimilated
to the physiognomic description of the Daijal as the following note makes
perfectly clear:
" [The eschatological Su fyan:l His name is 'Obhm#n the son of 'Ataba
of the children of Yazid ibn Mu'swiya ibn 4Abf Sofyan.He is a thick-
set man with an illcountenance, a face pitted with small pox, a
large head and blue eyes.He has never rendered service to God, nor
seen Mecca or Medina, and his eyes seem to squint.,. & man shall
come forth from the direction of Mecca whose name is Sofydn ibn
Harb.Perhaps he may be that Sofy&n who has been previously ment-
~ioned..® 270.

Whether or not the passage from Bah3tu'll3h's Lawh-i Qina’ referred to
above wag inspired by Karim Khan's early idenhifica‘l.:ion with the oneweyed
eschatological opponent,the fact remains that the third Shaykh has, for
both BabIs and Baha'Is,been seen ae one of the most infamous manifestat-
~ione of the Antichrist-Daj3ial.For them st least the physiognomic descri-
~ptions of the Antichrist-Ds3jjal find something of a literal fulfillment.

Cibd al-Karim Effendi Tihr8nT, it may finally be noted,has,in the course
of a lecture delivered in the United Statee on June 3rd 1900, not only
applied II Thess 2:4 to Karim Khan but explicitly identified him as " the
Sofyani® mentioned "in the Mohammedan books..who will appear before the real
Mghdi®, 271 From his home in Egypt he, as the teacher of I.G.Kheiralla had
journeyed to the United States in 1900 at the command of “Abdutl-Bahd in order
to guard the American Beha'ls from the propaganda of Mirza Muhammed a3
( the half-brother of “Abdul-Bsha who,in the 1890's had contested his being
the head of the Bah&'l community ) whom Kheiralla supported from 1899,The
faction headed by Mirzd Muhammad ®A1T had accused CAbdutl-Baha of claiming
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Divinity or béing an independe nt "Manifegtation of God™{ mazhar-i illshi ).272‘
It appears that they quoted II Thess 2:4 in comnection with these eupposed

claims of “Abdu'l-Bah in order to underline their accusations,Consequently,
®Abd al-Karim at one point in the abovementioned: address specifically directed
against the "Nakizeen® { "covenant breakers® or in this instance supporters of
MIrza Mubammad “A11 ) writes:

1t
Some of these Nakizeen,in order to make things agree with their own

interests and desgiree,are endeavouring to mislead the hearts of others
through some insinuations thrown to them every now and them; and in
order %Yo gtrengthen their position at the present time and corroborate
their false ghtatements,they have invented,according to their own ideas
and imaginagtions,a new interpretation of some passages of the Holy Books
which refer to the appearance of a false one before the real God;claiming
for others what they do not claim for themselves.Bub,alas,they read the
Bocks and do not undersetand; rather they warp its meaning to suit their
own designe in order to enable them to skilifuily concoct their contrived
themee.That prophecy which is mentioned in the Bible, as well as in the
Koran and other books, regarding the appearance of the falee Godli.e.

II These 2: 4 ],first, has not the slighteet comnection with the well
known preeent conditione, but in reality it refers to the time of the
Manifestation [ Bahatu'1l3h], and the falee one, Manifestation,who
appeared before him, " ghowing himself as God" fII Thess 2:4 ].° 273.

Thus, in order to refute the accusation that cﬂbdu!l~8&h§ claimed Divinity
as indicated in II Thess 2:4 and elsewhere, ©Abd al-KarTm denies that such
texts have anything to do with the period of the ministry of ®Abdu*1-Baha;
rather, " these emblems and signe, ae mentioned in the Books, were not comne
—ected with any other appesrence save that of the Manifestation,BehatUtllah,m= H
The false claimant to Divimity should appear at the time of or before the
appearance of the true manifestation of Divinity.Indeed, “Abdutl-Bahd never
claimed Divinity 215, and the one predicted in such texts as Il These 2:4
is Karim Khan KirmanI the evil Sufyanl who " showed himself as God".Perhaps
influenced by that paseage in Baha'u'llzhts Lawh-i Qina © mentioned above
“Abd al-Karim continues thus:

# Before the appearance of the Bab, a man by the name of Karim Khan, of
the city of Karman|sic], Persia, appeared| fn reads, 'See II Thegealom-
~iane], "showing himself as God" [II Thess. 2:4,— Karim Xhan almost
certainly never made any such ciaim], and persuaded the people to believe
in him and thus succeeded in bringing to him a great number of followers;
and some of hie disciples have recognized him to be God.The name of Karim
Khan is known throughout the country there and elsewhere,He clagimed a
great mission and wrote many books which can be procured by anyone who
wants them.The Manifestation| Bahd'u?113h] sent him two Tablets, but he
did not believe,His followers are many and they are known by the ngme of
the Sheikhyist{ ShaykhI ] Sect.The Beloved Perfection hath said that the
one who ie mentioned in the Mohammeden bocke as Sofyani,whc will appear
pefore the real Mahdi, is this one, XKarim Khan, " 276,
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Appendix I. JThe 8 with the 7 Trumpets (RHev, B

Thsss chapters of the Apocalypse are,in various unpublished Baha'l
"pilgrim's notes" held to predict events within Christian,IslZmic and
BRD%—B&I!E'I history.The opinions of ths previously mentioned Bsha'i
writers on the Apocalypse (see fn's 179-181 below)based in large meas-
-ure on unpublished ( and non-authorstative) ubtterances of Shoghi Effendi
may be summarized as follows~:

lgt_Angel with trumpet (8:7) = Anti-Christian persecutions by tha Roman
authorities up until 238.4.D. or the mission of Imam ALY (d.661.A.D.)and
his struggle for the Caliphate,

2nd Angel with trumpet (8:8) = Anti-Christian persecubione from 24,9.4.D.
under the Emperors Decius and Diccletian or ths mission of Imam Hasan(d.
669.4.D.) and the gupression of his partisans by Mu's,w:i.ya I (661-680.4.D.),

3rd Angel with trumpet (8:10-11)= The confugionand corruption of ths Church
on the conversion of Constantine (¢.311.4.D,),the “fallen etar" named "Worm-
-wood? or the mission and martyrdom of Imam Husayn{d.680.A.D.) whose enemy
Mu'awiys is the #fallen start® named "Wormwood",

th Angel with ¢ ot {8:12-14) = The invasion of western Rome beginning with
that of the Visigoths under Alaric the Bold in 408.A.D. and followed by that of
the Vandals and Huns bafore the rise of Islém or (?) the oppression of Shitism
ynder the twelve Imams from CA1Y until the death of the 11th Im3m al-Hasan al-
Askari (d.260.A.H. = 874.4.D.) or the "occultation™{ ghayba) of the {supposed)
12th ImBm Muhammad al-Muntazar( the Im3m MehdI). ' :

5th Angel with trumpet (9:1-11) = The Muslim invasion of African and Asian )
Christsndom under:the "rightly-guided Caliphs" and the Umayyads and the supress-
~ion of Shi¢iem,The Wlocusts™ which emerged from the Memoke" (= false teachings)
are the Umayyad troops and their leaders whose “king", the "angel of the bottom.
~less pit" called Abaddon and Apollyon, is Abu Sufyan father of Mutawiya I the
fountainhead and symbol of Umayyad and neo-Unayyad oppreseion,

6th Angel with trumpet= Ths unleashing of the Sunni Muslim foress ( symbolized
by the "four angels" or four major Sumn® schools of jurisprudence: the Hanafl,

kI, shafi%, and Hanball schoole) beyond the Huphrates resulting in the fall
of Constantinople {Byzantium) in 1453.A.D. and in the slaying or cutting off of
one thitrd of Christendom.

7th Angel with trumpet = A man gqualified with heavenly stiributes or Bshatutllah
{7y snthroned in divine majesty and_: surrounded by the ‘24 elders or the Bab
and the "Letters of the Living"( Huruf-i Hayy ) and certain prominent Baha'ls.
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138. The pages to follow will set down only a fraction of passages in the
extraordingrily voluminous Baha'l Scripture that bear upon our theme.
(The footnotes to follow will also note only a few of those works which
record the historical events mentioned in this part of this essay).

139. Refer, for example, CAbdu'l-Bsha in[E.G.Browne Ed.& Tr.],4 Traveller's
Narrative (Vol.II.Cambridge 1891, Henceforth TH),p.51ff; Shoghl Effendi,
God Passes By (mGP@, Wilmette 1974L),p.11L4fF; H.M.Baiyuzi,Edward Granviile
Browne and the Bsha'l Faith (= EGB&BF.,London 1970),p.3ff; idem, BahZ'u'ilgh
King of Glory (=BKG Oxford 1980),p.107ff; A.Taherzadeh,The Revelation of
Bah ‘%'ia u‘f"z.'m{!, Vol.I (= RB.I. Oxford 1974),p.53ff; W.Mc E.Miller, The Bahd'i
Faith: Its History and Teachings (South Pasadena Calif., 197L),p.70ff.

150, Befer, Shoghi Effendi,GPFB.p.llk.

141, Refer, Balyuzi, HGB&BF.p.3; idem,BEG,p.l107;Shoghi Effendl,GPB.p.1ll2ff.
On Siyyid Muhammad see further below.

142. Befer (as fn.39,also), A.Taherzadeh, The Revelation of Basha'utllah Vol.I1X
(= RB.II. Oxford 1977),p.152ff, See Further below.

143, Bahatutllzh, Kitab-i-Igan| writtem c.1862](ET.Shoghi Effendi,London 1961},
p.160. cf.also Bghgtutllsh's "Tablet™ to his aunt of the "Akka period
known as the Lawh~i Maryam ( refer Ishrag Xhavari, Genj-i Shayigan,Tihran
124 .B.E. /196 °"A.D.,p.18L) parts of which are translated in E.G.Browne's
Materials for the Study ofthe Bdb{ Religion(Cambridge 1918/Rep.1961),p.8,
and in Shoghi Effendi's GPB.p.120,

144, Refer, for example, on the epiphanic claims of the Babls after the martyrdon
of the Bab( there were such claims before his martyrdom ae well),Shoghi Effendi,
GPB.p.125,Balyuzi,EGB&BF,p. L3 idem, BKG,pp. 120~132,

145. Refer,for example, Bahatutllah, Lawh-i Siraj [¢.1867] in Iehraq KhavarI(Ed),
Matidiy-i Asmani (=MA[ 9 Vols.Tihrah 19€3-196#]),Vol.7.p.61£f; the AzalT work
Hasht Bihisht E“E}ge Bight Paradises" )ET {in part) in TN.p.357 (on this work
refer, Balyuzi,E%&BF.p.}.Bi‘fs; Balyuzi,EGB&BF,p.4 31 idem,BKG, p. 12, ; Taherzadeh,
RB,I1.p.250ff. While Balyuzi (EGB&BF.p.h3.cf.BKG.p.124) and other Bahati
writere,it may be noted here, imply that Dayyan made an exalted claim for
himself Taherzadeh (&B,I.p.250) states that Baha'utllah in his Kitsb-i Badi
(c.1867 3 this work though printed is now difficult to obtain)teaches that
Dayyan merely circulated some prayers which he had written( without making
any exalted claim) the perusal of which made Mirza Yahya jealous such that
he determined to have him killed.On other assasinatioh plots attributed to
Mirza Yahya refer,for example, Shoghi Effsndi,GPB.p,l24f.

146, Refer, Bahatutllah cited MA,Vol.k.p.151; ®Abdutl-Baha cited MA Vol.S5.p.290;
Balyuzi,EGB&BF,p.34. .3, ;Taherzadeh ,RB.I.pp. 289,

147. Refer, Bahatu'llah, (One of the) Lawh-i Zayn al-Mugarrsbin cited in MA.Vol.
L.p.99.In his Lawh—i Ton-i Dhi'b (c. 1890, = "Epistie %o the Son of the
Wolf? BT, Shoghi Effendi,Wilmette,1971),Bahatutllah writee, " Wherever this
Wronged One went Mirza Yshya followed him..The Siyyld of Isfahan.. surrep-~
~titiously duped him.They committed that which caused the gheabtest constern—
~ation"(p.168), Baha'!l sources maintain that Mirza Yahya and Siyyid Muhammad
followed Bahatutllzh ( despite their enmity) im order fo have the beneflt of
his protective charismatic leaderahip.
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149.

150,

151,

152,

153.
154.

155.
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The text of Bah@tutll3hte Shrat sl-Ahsib is printed in Athar-i Qalam-i A%1E
Vol.h. (Tihran 1968),pp.1~22.0n it of. Taherszadeh,RB,II.p.65ff His Surat al-
Amr ie contained in, Alvih-i Bahatutllah..{Bombay 1308.4.H,,1892-3.%.0D.),pp.
2l2-245.cf, Ighraq Khavarl Cani-i Shayigsn,pp.73-4 { date given here is 186).
A.D.| which may be a year or eo too early 2?),Taherzadeh,RB.ZZ. p.161-2,
?hoghi ?ffen%i,(ET in part),Gleanings from the Writings of Bahdtutllah(np.
London j,1949) pp.130~2;"Mirzs Jawad'ts Historical Epiteme®™ ,ET in E.G.Browne,
Materisle.. {eee fn.143 below),p.2l { here also the Surat al Amr is dated
1,280.A.H. or 1863-4,4.D.).

On these events refer,for example,Bahatutllah, Lawh al-RBuh ("Tablet of the
Spirit!, spparently written during hie withdrawel in the Hduse of Rida Big
around March-May 1866) printed in Athar-i Qalam-i A°13 .Vol.; {(see fn.l1;8
above) ,pp.123~154.cf. Ishraq Khavari , Ganj-i ShByigan,p.85ff, Tsherzadeh,
EB.I1.p.181ff.,alsc Balyuzi, BKG.p.217{f,Tahersadeh,RB,I1,pp.162-170,

I use %he phrase "Battle of Armageddon®( See Rev 16:16,.cf.19:17£f,20:7f)
gsince “Abduti-Baha according to some unpublished "Pilgrim Notes™ has ass~
~ocigbed Armageddon with Roumelia and Macedonia probably having in mind
Bahatutllahts spiritual battle with Mirza Yahya and the Azalls in Adrianople
( though there are other interpretations of Rev 16:16 which cannot be discu-
~gsed in detail here). Bahatutllah's Lawh-i Sirail Sarrai], a lengthy letter
addressed to “AlT Muhammad Siraj{Sarrai] of Isfahgg"zﬁngfié67,replies to a
number of questions ( among other things) about the status of Mirza Yshya,
Despite his receipt of this letter CAll Muhammad ( a Babi who was the brother
of the Bab's second wife whom both Mirza *Yahya and Siyyid Muhammad had
married) remained an Azall-BabI 1like his brother Mulls Rajab CAlT,The text
is printed in MA,Vol.7.pp.4~118,

Refer, Bahatutllah, Lawh~i Mubahila in MA.Vol.h.pp.277-8l.,cf. also Shoghi
Effendi ,GPB.p.168f, Tahérzadeh BB,II.p.291ff,

On the episode of the Baha!l murder of Azalis in CAkkd refer for example,
E.G.Browne,The Babls of Persia,l, in Journal of the Royal Asiatic Society(=
JRAS., Vol.XXI 118891),p.517.,iden.,The Bibls of Persia, Il in JRAS Vol,XXI,
[1889j,pp.995~6., idem, ,TN, Note W t?],p.B?Of,,idem.,Materials..p.SSff (=

WMirza Jawad's Historical FEpitome" in which the exact date of the murder of
Siyyid Muhammad is given as 12th Dhutli-Uatda 1288.A.H. or 22nd Januvary 1872
A.D.), Balyuzi, HBGB&BF.pp.34~6,idem, BKG.p.322ff; idem., Abdu'l-Bahg (Oxford
1971),pp.35~6.,Shoghi Effendi,GPB,pp.189-191; Moojan Momen, The B&bI and Bahat{
Religions, 1844-194k.. (Oxford 1981),p.212ff.

Bahatutllah, Lawh-i Ibn.i Dhif b (see fn.147 below).ET.Shoghi Effendi,p.157.

Shoghl Effendi,letter to Isfandiyar Msjzub(Nov.17.1935)cf,Teherzadeh RB.II, .
®.28,464 ,0FPB.p,16k4,One might have expected Shoghi Effendi{ 1€97-1957, the
Guardian of the Bahat'l religion and great-grandson of Bahatutllah ) to have
labelled MIrza Yahya the supreme incarnation of the MAntichrist! rather than
Siyyid Muhammad; éspecially since Mirzd Yahya is said to have disguised himself
se a Jew ( refer,GPB,p.165),claimed identify with God (ibid.,p.d65 but cf.below
on II.Thess 2:1ff) where the "Son of Perdition™[= Yahya] claims Divinity ) and
worked mischief "right and left" (loosely speaking)’between Syria and Iraq.His
position as nominee of the Bab and his close relationship with Bahatutllah
perhaps saved him from this notoreity.

®Andalibts epistle to the great orientalist E.G.Browne (1862-1926)has,as far as
I am aware,ne ver been published; it is not clear whether Browne ever received
it or whether the MSS has survived.My source of informabtion is W.A.Rice'!s artic-
~le, A Babi Pamphlet in the Church Missionary Intelligencer (August 1902 ),pp.
565-573 which contains an excellent summary of ¢ A:ndgffﬁis epistie.cf H.Balyuzi,
The Bdb..(0xford 1973),p.235.fn.15 [My thanks to Dr.Moojan Momen for supplying
me with a copy of Rice's article].
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156.Refer, W.A.Rice,art.cit (see fn.155),p.572.
157.cf. Baha'u'llanh,Surat al-Haykal in Alvah-i Bsbatu'llsh mushtamil bar

Strat al-Haykal..(Bombay 1308.:1.3.21892-3.A.D.),gp.2~49| £] and

( with textual differences) in Bthar-i Qalam-i A“la, Vol.k,pp.268-
300, ( 4n on thw whole unreliable transiation of this "Tablet
by Anton F.Haddad, Surat'ul Hykl [ Behais Supply and Publishing
Board,Chicago 1900]exists portions of which are reproduced in H.
Holley'e Bahi'i Scripturee | New York 1923/8<] ).

158.cf. for example, Kheiralla's Beha'i'liah quoted fn.192 below.

159.

160,

161,
162,

163.
164,
165,
166.

167.
168,
169.

170.
171,
172,
173.

174,
}.?50

Isaiah 14:12f (RSV).These verses in Isaiah were probably originally based

on an ancient myth about the banishment of a divine being from heaven.The
17}@}?335")’;@% Star son of the Dawn) figure is reminiscient of the
planet Venue or the deity associabed with it.In the Ugaritic texts Sshar.

is a god of the dawn and hELZL the morming star (see modern commentaries
for details).l wonder,it may be noted here, whsther the idea that the
Antichrigt-Dajjal would have an eye like the "morning star® ( one of the
most consistent featuree of the physiognomic deecripbtions of the Antichrist
in Christian and Islamic literastures; see below) is related to Isaiah 14:12?

Refer, Kitsb Al-Muggadae.. Published by R.Watis, London,1831,

Refer, MA,Vol.7.p.l73ff.

ET. Shoghi Effendi of the identical Arabic text of Ames 4:12b-13 in Epigtle
to the Son of the Wolf(see fn. 147),pp,145-6,For the Arabic text refer,MA,

Vol.7.m;191-2 and Lawn-i Mubarak Khitab bi Shaykh Muhammad TagI..(np.nd.),

ml71-2, ’

ET.Shoghi Effendi,Epistle to the Son of the Wolf,p.lib.
BE.Shoghi Effendi,ibid.,p.146.

ET.Shoghi Effendi,ibid.,p.147.

Bahatu'llsh, Al-Kitdb Al-Agdas, text from “Abd sl-Razzaq al-Hasand,
Al-Babigun wa'l-Baha'wrun fT Hadirihim wa Madihim (Sidon 1972),p.130,
Bahatutllah mzkes a very large number gf references and allusions to
Siyyid Muhammad in his Tsblets of the ~Akka period(1868-1892).In partic-

~ular refér, Lawh-i Istintag ( "Tablet of the Inberrogation™) in MA,Vol,
L.pp.220-260,e8p p. 232ff (here Siyyld Muhammad is referred to as ™" the

detestible Siyyid Muhammadh| i ,,a:,guj,zgoff ,cfif&.lyz belows .
Refer,®Abdutl-Baha, in (E.G.Browne),TN.II.p.95.cf.Shoghi Effendi,GPB.p.113.

Shoghi Effendi,GFB,p.112,165.

Refer for example ,MA,Vol.l.p,20 where Rev 21:2/10 is referrsd to and cf, H.
Holley(Bd) Baha'i Scriptures ( New York 1928),pp.l1l16~7.

¢f. ®Abdu'i-Baha in Some Answered Questions (= SAW. London.nd.),pp.234~6.

Refer, letter of Abdu*1-Baha quoted in Star of the West(=SW,)Vol.l4.No,12

( March 1924),p.358, Bahg'i World Faith ( Wilmette,Illinois,1976),p.351,
Selections from the Writings of Chbdu'l-Bahd (Haifa 1978),p.12-13.

From a letber of Shoghi Effendi to R.J.Moffett dabed August 13th 1944.

®Abdu?l-Bshd in The Promulgation of Universal Peace( Wilmette 1943 )
p.ho5.
Refer for example, SAQ.p.43ff and cf.below,

of Rev 1:1,22:10f,
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Various sets of unpublished WPilgrim Notss'{ notes taken by those who
vigited ®Abdutl-Baha or Shoghi Effendi which are often of great interest
but which are not regarded as authoratstive by BshB!Is) exist which
record sometimes in detail the commsnts of CAbdutl-Babi and Shoghi Effendi
on vsrsss or whole chapters of ths Apocslypse.They remain for the most
part in MSS.0f particular importancs are the notes taken by Ethel.J.
Rogenburg in CAbdutl-Bsba's presence in the Holy Land in 1901l and 1909
(See below ; where I have consulted these notes I shall indicate thie
by the abbreviation Rosenburg PN ) and explanations & parte of the
Apocalypse given by Shoghl Effendi in the 1950's .

Mosgt of Mirza Abll al-Fadlts writings from ths 1880%s onwards contain:
discussions of Biblical “texts,including the Apocalypse,which have not
infrequently detsrmined subsequent Bah@'I interpretation.Haji Mirsza
Haydar "AlI *s Bahr al-CIrfan ( Bombay 1312/3.A.H. 1896-7.4.D,)contains
comnents on BibliZal Texts again including ths Apocalypse.

I1.G.Kheiralla, a Syrian Christian who bscame a Bah8'Y in 1890 and

arrived in America in December 1892 where he succeeded in cenverting

a largs number of Americans by the late 1890's,made constant reference

to the Bible in his missionary endeavours as is amply illustrated by

a reading of hie Bshdillah (lst.BEd.1900).He was convsrted by H&jT “Abdutl-
KarTm Tehranl a merchant resident in Cairo who had a considerable knowlsdge
of the Bibls and who,after -Kheiralla sabandoned allegiancs to CAbdutl-Baha
in 1899,travelled to America where he condemned bim at the sams time
fostsring ths application of Biblical propheciss to Cibdutl-Baha,

E.Marsella, Ths Quest for Eden (henceforth, QE,, New York 1966),
R.J.Moffett, New Keys to ths Book of Revelation (henceforth,NKBR,New Delhi 1977)
R.FP.Riggs, The Apocalypse Unsealed ( hencefortb, AW, New York 1981).

cf. Ths lettsr of ®Abdutl-Bahz publiahed in Selections from the Writings
of tAbdutl-Bahd4,pp.l65ff.esp.p.167.1t ngy bs noted here that the publicst
~jong of Marsellg,Moffett and Riggs all draw very heavily and without clear
documsntation on such "Pilgrim Noles" as we have mentioned sbove (fn.l176
sbove ).Ths use of these WPilgrim Notss® is sometimes unsatisfactory in
that their import is misundersteod and when these writers express their
own opinions thsre ars frequsnt srrors of historical and other sceriptural
facts.

For;a.sjmopsis of the Baha'l interpretation of Revelation chapters 8,9 and
11:15¢ ( ths sevsn angels with seven trumpets),of minor interest in conne
~gction with our thems ; see Appendix.l.

I refsr to what bas become known as CAbdutl-Baha's "Some Angwered Questions”
{See fn,170 above ).The original Persian text of the discourses collected in
this volume was: first 'é‘prin‘_b-_ed-;-by Brill of Leiden in 1908 under ths
title, An-Nur Al-Abha fi Mufawsdal Abditl-Baha and publiehed by Kegan Paul,
Trench,Trubner and Co.ltd-in tbé same year.Two aections in this volume dsal
with the interpretation of tbs Apocalypse: section XI on Rev.ll (pp.A3-57,
Persian text,pp.35-48) and section XIII on Rev.12:1-6.(pp.62-66, ,Persian
text,pp. 52»5751 :

Compars for example the interpretatien of Revslation 11:19 given by

®jbgutl-Bsha in SAQ, section XL.p.56f ( Psrsien text [ses fn.184 above]
p.46f)and that outlined by Mirzi Abu al~Fadl in his Bis@la-yi Istidlal-
" ~yyih ( written,on the trutb of CAbdufl-Baha's being the centre of the
Baha'l covenant afber Bsh&E'u'tllBh's passing,in the year 1317.A.B, /700
A.D)np.nd. ,p.l18, . . .
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186.Refer, SAQ.p.43f, Persiam text,p.35.cf. Marsella, QF.p.218f, Rigge,AU.p.1L7f.
ef. CAbdutl-Bahate comments on Rev, 11:1 in SAQ.p..L3, Perglian text,p.35 where
the "reed" is interpreted as a "perfect man® { i}.tf ol ) who is sanctified
from all save God and eubject to divine inspiration.

187.Refer,ibid.

188 . Refer,ibid.A useful summary of modern echolarly opiniong on Rev.ll can be
found in A.Fewillet's Johannine Studies (Chap.III,,= Interpretation of
Chapter XI of the Apocalypse), ET. Rev. T.E.Crane (New York, 1966).

189.Refer, SAQ.p.62f, Persian text,p.52f.0n Revelation 12:1-2,.1b-6 eee also the
letter of ©Abdutl-Baha in Selectiong From the Writings of "Abdu'l-Bshd,p.172.
cf.also, Hall MIrzZ Haydar ©Al%, Bahr al-Trfdh.p.111f, Hareelia, QE.,p.202f,
Riggs, AU.p.L57f,

190.Refer,ibid.cf, also Bahati World Vol.II (Rep.Wilmette,Illinoie, 1980),p.277
on Rev.1l and 12 as interpreted by the tIsraelitish Assembly of the Baba'is
of Tihran,Persiat in a letter to the Bahftl Houee of Spriituality in Chicago
dated May 9th 1904.

191.Refer, as fn.189.cf.also J.R.Richards, The Religion of the Baha!ls (Londom,
3.9%2),13..}:821' where objection ie made to the fact that cAbdutl-Baha regarded
Abu Sufyan as an Umayyad in order to produce (with repitition) 10 names.

192, Refer,ibid{ as fn.189).0n Rev 12:7ff see Riggs, AU,p.160ff.Kheiralla wae,
in his interpretation of Rev.12,influenced by H.Grattan Guinness's Light
for the Last Daye.In his BehaUllah, Vol.2.p.4672f he states that Rev 12
concerne " the contemporary appearance of Mohammedanism and the Church of
Rome, which should wage war against each other™(p.468).c¢f. also E.G.Browne,
Materigle. .pp.139-140.

Kheiralla, it is of interest to note, found prophecies about the activitiee
and person of Mirza Yahya in both the Old and New Tegtaments.Again, in his
bulky work BehalUllah (Vol.2 )Yhe writes: " According to prophecy, Satan, the

"adversary? of God ghould appear in the Kingdom,at the time of the "Manifest-—
~gtion®, and, refusing to acknowledge hig authority of revelation would be
cast out, loosing the name which had been bestowed upon him.This name is the
"Morning Ster", WSun of the East" or Subh-i-Ezel{eic.].Thie casting down of

Satan out of Heaven,is the battle betweén Michael and Hie angels against the
“adversary™ of Cod [of. Isa.ly:l2f,Rev 12:7f,etc.].By it we are taught that
he should be cast from his high spiritual pogition,into the earth,meaning
that he shall become earthly,materially minded and belong to the party of
Cain.In the 49th chapter of Jeremiah,the adversary ie given the name of
"Eeau®,in contradistinction to the "Manifestation® [i.e, Bahatutllah],who
ie termed "WJacob",implying that the "Satan® of the Kingdom,would be a
brother of the Manifeststion.All these propheciee were fulfilled literally
in Subh-i~Ezel, a brother of BehatUtllah, who had been appointed by the
Bab, but who,after the death of the Bab, refused to acknowledge "He whom
God ahall manifest® [ the expected Man Yughiruhutllah of the BabIs],thereby
accomplishing hie own dethronement and by his wickedneee,being cast out of
the Kingdom of Ged"™ (pp.i17-8).

Tn his O Chrietians Why do Ye Believe Not on Chriet?( 1917) Kheiralla,in
the course of & remarkable defense of the BahA'l assasination of the Azalls
at AxiE in 1872 ( perhaps influenced by that passage from Bah@tutllihte al-
Kit#b al-Agdas quoted above-- which Kheiralla had translated into English
bt never published),applies Rev 12:7ff to the Bah@ati- Azall controversy.

At one point he writeg: “On part it gives me great dslight to acknowledge
it [ the assasination of 1872] and gresater satiefaction that it happened.
Becauee, the happening of this event ie a decisive proof that Christ wae a
Manifestation of God and that which he foretold was literally fulfilled..
The war in heaven which Christ prophesied was on earth where the Father
manifested Himself] at CAkka where Bahatu'llah lived in 1872].This mﬁhegy
was fulfilled by the defeat of Satan{Azal) hisg angele by Michasl%Be atit-
-1lsh) and his angels..li.e. in Rev 12:7ff *‘(pp.62-3§.
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That Mu'awiya le ths first bsast of Revelation wae an opinicn
expreased by Shoghi Effendi in a talk to the Internmational Baha'T
Council according to scome unpublished pilgrim notes dating from
the 19501s,
Refer Riggs,AU,p.16511,
Refer.Riggs, AU,p.168FF,217, Tha latter of the'leraelitish Baha'ie! (Jewish
converbe of the Bah&'T movement) menticned above { in fn.?1?20 )identifies
the eecond beast of Rev 13 with Mu'awiya (I, most probably): "Another
prophecy is in the 13th chapter of Revelation , where the beast is ment
~icned ae having " power given unto him to make war for forty and two
menthe',This refers to the epirit of warfare which became manifsst in
Mugviah,who wae a deecendant of Bani-Umayya,who made war after the
departure of Muhammsd,and continued it until the eecret daclaration of
Bahatutllah to hie disciplee [i.e. until 1863.4.D.1%(p.278).Shoghi Effendi
on the other hand is sald to have identified the second beast with Yazld
(I} ibn Mu’aw%ya ( in the pilgrim notes mentioned in fn.193) who reigned
for about 3+/2 years (680-683,A.D.).For Mareella the second beast ie
the “Abbasid dynasty as it is for Rigge (refer, QE.p.229 }.

Letter of ®Abdufl-Bah¥ quoted (in part) in ET. in Riggs, AU.p.299.The
Pgi'aian text of this letter to an individual Baha'ti le printed in Mi,
v cch 1?8-:

In an unpublished Pilgrim Note . attributed to Shoghi Effendi,

This line from an unpublished lstter of “Abdutl-Bahd ie referred to
by Riggs,AU.p.302., who describesth as a "Pllgrim Nots® though,if I
remember correctly having had the opporiunity scme yeare age to

examine the "Notebook™ of E.T.Hall, ths Persian original gs well as
its English translstion ( ths Persian original signed by “Abdu'l-Baha)
appear to be guthentic.In this lstter,it may alec be noted here,there
is an explanation of the "New Jerusalem" ae a pyramidical shape and the
Yo reapers' msnticned in Rev 14:14ff are interpreted as the Bab and
Bahatutlliah,

¢f. Knheiralla, Beha'Ullgh,Vol.2.p.368, where the Mabomination of desolat-
~ion" (Matt 24:15) is rsckoned to be Napolson Bonaparte I espscially in
the light of his beseiging " the Holy City,the Naw Jerusalem,Akka in
1799.% Many 19th cenbury studente of the Apocalypee imagined that the
beasgt whoee number wae 666 was Napoleon,

From & letter ' of . - “Abdutl-Bahi  publishsd ( for the first time
ae far as I am aware) in Riggs® Apocalypse Uneealed,p.299 in English
translstion {( I have not been abls to locate the original text -whic
may be unpubliehed}. _

A Pilgrim Note ascribed to Shoghl Effendi,cf, Moffett, NKBR.p.

Tt may alsc be noted here that Rigge, {AU,p.1691£f},who introducse into his
volume a1l kinds of astrological and gabbalistic nonsenee (frequently
based on erronecus gematric calculations),at one point writee:

% Since Mutawiyah comitted an act of blasphemy by assuming the title of
Caliph, it should not be suprising if his assuged title The Caliph has a
valus of 666 (p.170.,He proposes the spellinge o KedMargand ‘ok’e)&wy(sw}
both of which he reckone add up to 666 by gematrialp.17i} ).

¢f. D.Mac Foin, Babism Bahaism and the Iranian Constitutional Revolution
( unpublished paper),eep.p.12ff.0n E.J.Rosenburg, Refer, O.Z.Whitehead,

. Some Earl Bah&t{e of the West(Oxford 1976),p.55ff.Ethel Rosenburg's
' - Pilgrim Notes were ( 1 belisve the original MSS have now been transferred

to Haifa) kept in the British Bahatl Archives in London.There are also some
Pilgrim Notes recording a speech of Shoghi Effendi on Rev 16 which at timee
differ from those taken by E.Rosenburg and atiributed to C¢Abdutl-Baha.Rigge

in his Apocalvpse Unsealed appeare to maks uee of them though hie own ideae
are alsc set gown In his exposition of Rev 16.(refer. - AU,p.197ff).
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Refer,Rogenberg PN (ef.fn.176) .cf.Riggs, 4U.,p.199.

Refer,ibid.cf.Riggs,p.200,Kheiralla in his BehatUllah(Vol.2.p.377)
holds that Rome is the Meeet of the beast™ (Rev 16:10) being the
eeat of Papal authority.

Refer,ibid.cf.Riggs,AlU.p.2001,

. Refar, ibid.cf, Riggs,AU,p. 201

Refsr,ibid.cf.Riggs,AU.p. 2002,

Refer,ibid.cf. fn, above and ¢f.Riggs, AU.p.202{f.0n the significance of
the "battle of Armageddon® for CAbdutl-Baha and Baha'l writers, see aleo,
Star of the Wegt Vol.5.¥o,.ll.p.163,Vol,7.Ne,7.p.53.,Vol.7.80.9.p.85.V0l,
10.¥0.3.p.32. cf, Bahg'l World,Vol.Il,p.52 and W.Tudor Pole, Writing on
the Ground (London 1968),p.156, Khsiralla,BehatUllah,Vol.2,p.371.

Refer,ibid.cf Riggs, AU.p.203~4,

Refer,ibid.cf,Riggs,AU .p.20L.Instead of following the Rosemburg Pilgrim
Hotes Riggs { whor frequently supressee the more problematic or difficult
interpretations recorded in them)’ .. ,inspired by Shoghi Effendi‘s mention
of the "three false gods" in his The Promised Day is Coms (Wilmette,Illinois,
1981),p.113,mekes a speculstion as to the meaning of the division of ths
“Great City" that is his own.

Refer, Marsella, QE.p.191~2; Rigge,AU.,p2071,
Refer,ibid.cf, also Riggs on Rev 18 in AU.p.213ff.

E.J.Regenburg on her pilgrimage in 1901 {?7) also took notes on the
significance of Rev 20:5,6,9,10,13 and 15 { which I shall draw on
balow}.

Refer,Moffett ,NKBR.,p. ,Riggs, &U,p.219ff.cf, Marsella,QE.p.251-2.
Refer,Riggs, AU.p.220ff, . = - e, PR ,
Refer,Rosenburg PN (of,.fn.213 sbove)}, Moffeit ,NKBR.p. ,Riggs, AU,p.223ff.
Refer,ibid, ,cf.Riggs, AU.,p.227-9.

Hamid Algar in his The gitional Role oftthe Ulama in ntieth-Cent

Tran {in N.R.Keddie| Bd]. Scholars,Saints.and Sufis..lUniversity of California

hr- I

Prees 1972 ,pp.231~255])notes that it was rumored during the reign of Muhammad

Shah (1834-184,8) ™ that ths Qajars had been present in the Umayyad army alb
Karbala" and that such rumore % still very much alive today,the lats Shah
having been likened to YazId) * gained particular currency and vigor in the
period of ths Constitutional Revolution."(p.233).cf. also MacJEoin,art.cit.
(£n.202ebove),p.Lff.

The lengthy tradition of Mufaddal was known to and quoted by the Bab and
the early B&bIs in their writifgs.It is summarized in Sachedina,op.cibip.
16111,

D.Mac Eoin, The Babi Concept of Holy War in Religion 12(1982),p.120 (for
detailed references to the Babi identification of psrsons and places
mentionsd in the eschstological Islamic. traditions ths reader is referred
to this article). '

Quoted in Sachedina,op.cit.p:63 (. the-tredition is attributed to.the sixth
Tmam JaCFhr Sadiq-)and sppears 16 be a-labe fabricabion designed to enhance
or legitimaté Safavid propsganda.Interestingly,Siyyid Muhammad Husayn
Zavara'lts WagayiCei vya (Events in the Land of *= Mazandaran))

an unpublished eye-witnsss account of the Shaykh Tabarsl spisode { M8° in-.
Canb. Univ.Lib.Or. Ms.F, 28,item,1 ) refers to Mulld Husayn Bushrii'i as ths
WQatim of Khurassn * and to Mulla Muhemmad °AlY Quddus as the "(&'im of
JDan (pp.1,3, stc).cf . Mac Eoin, The Babi Concept of Holy ¥ar .. p.d15,
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222, See further below and cf, ©. Donaldson, The Shifite Religion(4ondoy
1933 ),p.237f.Tt may be noted here that the DajjBl-like’figure
of theMbearded woman" ( the beard probably implying a Jewese! )
mentioned in ShI®Y eschatological traditions iz identified in
the Nugtat al-Kaf with Sa®ld al-CUlama, a cleric of Barfurush
who ful%illed prophecy by killing the®Q&tim of Jilan’or Quddus
towards the end of the Shaykh Tsbarsl seige.

223. This ie not to say that §QI°I egschatology does not give Jesus &
role to play: ef. Sachedina,op cit.p.Vfand see below,

224, Refer, Akka Lights(np.nd),p.h.
205. Words attributed to °Abdutl-Bah® in ibid,p.é.

226, V.V.Vail's The Glorious Kingdom of the Father Forebold was published in
1940 by the Baha'l Publishing Committee of New York being 262 pages long.

227. Vail,(Gorioue Kingdom,p.23.
228, Vail,Glorious Kingdomm.62~3.

229. Remey himself wae eventually expelled from the Baha'I Cauee as a
Neovenant breskert,' -7 ,For some detalls refer, Vernon E.Johnson,
An Historicsl Analysie of Critical Traneformations in the Evolution
of the Baha'i World Faith ( unpublished Ph.D.Theeie,Baylor University,
1974) ,p3h211,

230, Refer, P,Smith, The American Baha'i Commmity,1894-1917:A Preliminary
Survey ( unpublished essay) ,p.85LL.

231, Remey,letter to a Baha'l Assembly written from Hawaii and dated July 19th
1913 printed in Star of the Weet Vol...No,10 (Chicagoe,Septegher 8th 1913)
p.1l72

232,For some details refer P.Smith, art.cit (fn.230),p.94ff.Accordin ko W.H.
Harmon (refer hie Divine Illumination [Boston.,Mass,,1915:],p.8 % Abdutl-
Baha said to him in August 1912 ® I want you to write a book on 'Divine
Tilwnination®®, A year later he sent the MSS to Abdutl-Baha and it was
apparently approved in a letter to him dated April 20th 1914 .Hermon's
other major work ie entitled The Seven Principlee of the Microcosm and
Macrocosm ied to the disclosuree of Baha'o'llgh in the Book of the
Seven Valieye (Boston,Mass., 1915).H1i8 writinge came to be seen as
hetercdox if not heretical and he wae branded a Wcovenant breaker®,

233, Refer, M.Remey, The Protection of the Cause of God ( completed 27th
March 1918 and circulated privately in & limited rumber of copies.)
p2~5. cf. also, M.Remey, Report of the Bsha'i Committee of Investigation
1917-1918 (privately circulsted);idem, An Open Letter to the Bahais in
America ( dated March 2lst 1918 and privately circulated); idem, Firmess
in the Covenant ( dated 27th March 1918, but writtem in the Fall of 1914,
and again privately circulated).

234, On the date of the treatise refer,MA,Vol.5.p.198.

235, Cibdutl-Bahd, Risfla-vi SIyasiyya (nd.xg.),p.io_ .The text reproduced in
MTrz3 Assad AL1Zh Fadil Mazandavanits Asrdr al-Athar Vol.2,(Tihran 128.BE./

1970~71 A.D.)p.232°( entry Dajjal) differe siightly from that aforementioned
(omitting ey after the word Daij o).

236, Shoghi Effendi,from a lstter quoted in High Fndeavours:Messagee Lo Alasks
by Shoghi Effendi (National Spiritusl Assembly of the Bah&'ie of Alaska,
1976),p.69 (No.85).
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237, Shoghi Eftendi,GPB.pp.82,164.
\

238, Eugene Flandin, Souvenirs de Voyagen en Armenie et en Parse:II Téhdhren et
Ispahan ( in Revede Deux Mondes.Vol.ll.Paris 1851),p.989, ET.in Momen,op.
¢it.p.155.

239. Refer,for example, H.Balyuszi, The Bab,p.118ff,

24,0, The Bab,extract from a letter to Muhammad Shah, ET, H.Taherzadsh in Selections
From the Writings of the Bb (Haifa) 1976),pp.25-6 .cf.GPB.p.23.

24,1. Refsr, for example, H.Balyusi, Ths Bab,p.121ff.Momen,op.cit.p.154.
25,2, ¢f. Shoghi Effendi,GPFB,p.27.,Momen, op.cit.p.156.

2,3, Refer, MIrza Muhammad ‘41T Zunusl cited in MIrzs Assad All%h
Fadil Mazandsranl, Kitab-i ZubBr al-Hagg, Vol.III (Cairo nd.)p.35.cf. D,
MadlFoin, "Ighirih® ( unpublished account of ths 1ifs of Tahirih )chapter,
Karbila 1844.. p.iv.in.20, *

24),. Refsr, Ha3jl Mirza Jani Kashani (7), Kitgb-i-Mugtatu'l.Kaf E .G.Browns (Ed)
London and Leiden 1910,p.118,%Abdutl-Baha in a’talk delivered at Haifa on
June 15th 1914 is reported as having stated,it may be noted here, MIf from
the beginning when His Holiness the Supreme (the Bab) appeared,Hadii Mirza
Aghagee( tbe prims minister of Persia,who caused the martyrdom of the Bah,
and in the orient is knowm as Dedjal,meaning anti~Christ or false Christ)
and others, had not resisted this Cause,Persia would now bave been ths first
country in the world and distinguished in every way™ EI, Zia M.Baghdadi in
Star of the West Vol.IX.Ne.lO (Sept.8th.1918),p.116,

2,5, D.Mac Eoin, "Tahipih" (MSS. cf.fn.243 above),chapter, Karbila 1844..p.3.

2,6, H.Corbin, Spiritual Body and Celestial Earth..EI. Nancy Pearson,(Princetom
University Press 1977),p.116,

247. Refer, Izhag al-Batil.Kirman 13518h,1973.A.D.
258, Refer, Tir-Shikdb., Kirman 1386.A.H./1966-7.4. D;al Shihab gl-Thagib,

2,9, Refer, E.G.Browne, The Bsbis of Persia.II (see fn,2 below),pp.910-911.

250, From a letter of the Bsb cited in Abd al-Famid Ighraq Khavarl, Q@mbg-i
Igan, Vol.l.( Tehran 128,B.E./ 1971.A.D.),p.42 ET. D.MacCEoin in
HTah i rih?(MSS) ,fn. 23 (p.vi) to chapter Karbila 1844.. cf. also E.G.Browne,
T%.IT. (Note E),p.242 where it is noted that he Bab also stigmatized Karim
Kpan as™he Quintessence of Hell-fire®( ,lj y 2lse moe), :

251. The first part of Zarandits history was edited and translated by Shoghi
Effendi under the title, The DawnBregkers,Nabil'ts Narrative of ths Farl
Deys of the Bahd'{ Revelation(1932> ).The original text has not been pub-
~iighed,

252. Refer, The Dawn-Breaskers..(ET,Shoghi Effendi, London 1953),p.29.The Shi‘i
notion of the bedily perfection of the messengers and Imém s is discussed

by Siyyid Kazim Raghtl in his Risala-yi Usul-i®Aa’id ( weitten in 1256.A.H.,
1839-40,4.D. [in MSS])p.140; °* _

253 .Rﬁfer, ibid,pomt

25, .Shoghi Bffendi,CGFB.p.21.A.L.M.Nicholas,it may bs noted here,in his Eegal sur
le Shaykhisme,IT (Paris 1914) writes, "If accerding to Karim Khan the Bab and
his followers ars infamous and impious,for the Bahis,Karim Khan is the Anti-
Christ or Dajjal foretold by Muhammad™ (p.31).
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255, Words attributed to Siyyid Kﬁ?im RaghtT by Shaykh At Turdb and quoted

in The DawnBreskers,p.30.

256.The extent to which the first two Shaykh s prepared the way for the advent
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263,
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265,
266.
26? *

268,
269-
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272,

of the Babl movement awaits detailed investigation in the light of the many
Baha'l sources that attribute fairly explicit prophecies to them,

This Risala is printed as an appendix to Mirza Assad All3h Fadil Mazandar@nits
Kitab-i Zuhur al-Hagq,Vol.3 (Cairo nd. ),pp. 502-532. ’

:Refer. = al~Karb@la'l, Rissla,p. 516.

al-Qatll ibn al-Karbli'3, ibid, p. 517.

Refer,ibid,p.519. ( I am grateful to Dr.Denis MacoBoin for drawing this
Risdla to my attention and allowing me to make use of his notes on it )},

Bahztutllah, Kitab~i Igan (ET.Shoghi Effendi),pnlz2l-2.

Refer, Bahatutllah, ibid,p.118f.KarTm Kidn's m%mﬁ%zg_m wae published
in in its 3rd.Ed, { L vols im 2 ) in K%mﬁn 1353-1355  /1934-1936.AD,
Baha'u'113h,Kit3b-1 Igin,p.158.Text from Kitib-i Mustatzb~i Igan (Cairo 1934),

p.492,

Refer, CAbd sl-Ham¥d Ighriq KhavarT, Qamus—i Iggn ,Vol.h.,(Teheran 128,BE,
19?3.;A0D0),Pp-1791“2¢

Refer, Ishradq KhavarT,op.cit.(fn.264),p.1792,

See Appendix 2 (below).

Bah'u'11Eh, Lawh-i Qind® in Mair@ia~yi AlwSh-i Mubgraka.(Cairo 1920),p.67f.
Bahdtutllah, alsd condemns Karim Khfin in his *al-Kitab al. s (c,1873) .Hé
expresses concern over the condition of thefland of KAT and Ra'(= Kirman)

and latsr names Karlm Xh#n as one who turmed aside from him in his vanity,
ae one who Murned back,fleeing” (of, Qurfan 27:10 ).

¢

Bah&'u'lldh, Lawh-i Qind, in Maimi 8.. p, 79.

of. W.M.Watt. art. Abl SufyBn in EI® ,p,157.
Aga'id gl-ShI's cited E.G.Browne, TN.II (Note 0/8 ),pp.305-6.

Refer, Addressesg by Abdel Karim Fffendi Tehrani:Delivered before the

New York & Chicago Assemblies, trans, Anton F.Haddad, Behails Supply

and Publishing Board, of Chicago 111(1900)},p.43ff,%Abd al Karlm was

a TehranT merchant who had settled in Egypt.He managed to convert

Kheiralla in 1890({and was instrumental in bringing about his missionary
journey to the United States) and himself became aware of BahBfutllsh'e claims
duririg the Adrianople psriod(1863~8) of his ministry.During the CAkka period
of Bghatutllah's ministry he vigited him-at CAkka and over the yeare received
no less than 53 letters from him,CAbd al-Karim expressed the purpose of his
journey to the United States in the following terms, "I have come to this
country to create harmony and mention peace among the believers, and pralse
be to God I have drawn the line of demarcation between the firm [believers]
and the backsliders | ' covenant breskerst]”(ibid.p.47). "

cf. Johnson, Critical Transformations..p.241ff,,Mirza Assad Allah, Instruct-
-ions Concerning Genesis snd the Mystery of Baptism (tr, MIrzd CAIL Quli Khaén,

- np,nd ) ,p.22.
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®Apd al-Karim, Addresses,pp.h9-50.
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274,.%Abd al-Karim, ibid,p.51.

275.Refer, ibid,p.50.Though “Abdu'l-Bsha did not claim Divinity for himself
certain oriental and occidental Baha'ls had, by 1900, identified him with
Jesus Christ and other prophets regarded by Bahatis as "™anifestations of
GodM". His supporters in other words elevated him to a rank beyond that which
he claimed for himself.Hoping %o underline his spiritual greatness and rank
in order to confound the partisans of Mirza Mvhammad ©AlY and other "covenant
breakers™ who challenged the authority of Chbdu'l-Bsha, many early Baha'l
writers thought of their "Master® as an incarnate divine being,.It was not
in fact until Shoghi Effendi wrote his'The Dispensation of Bahatutllahtin
1934 that the rank or station of the Bab, Bahatu'llah and cAbdutl-Bagh# were
clearly and authoratatively expounded for Baha'ls by one whom they regarded
as the infallible interpreter of Baha'i scripture.

276, “Abd al-Karim, ibid.pp.50-51.




PROBLENDS OF SCHOLARSHYP TN A BAMA'I CONTEXT

The repori, included in the second issue of the Baha'i Studies Bulletin,
of the Weekend Institute on 'Baha'i Scholarshipt held in Yerrinbool, Aust-
ralia, does indged inspire -- or, perhaps, provoke ~- comment, ss the Editer
suggested it mignt. I do not, however, propose to take up his suggestion to
tackle the gquestion of 'what consiitutes Baha'i scholarship?', largely because
I do not believe that such a concept is itself a wholly meaningful or useful
one within the coniext of coniemporary academic itraditions. But I do wish to
examine some of the assumpiions underiying the approaches and attiiudes to
scholarship that geem 1o have informed the Yerrinbool Institute. I think this
is worth doing, if only because many, if not all, of these asssumpiions lurk
in some degree behind much Baha'i thinking at a2 much wider level, '

The reader should bear in mind that I write these observations as a pro-
fessional academic whe is, by choice and by temperament, not a member of the
Baha'i community. I do not, however, regard myself, nor do I wish to be regard-
ed 28 2 ‘non-Baha'i! counterpart of an idealized type defined as 'the Baha'i
gcholar', principally because I cannot regard myself {or anyone else who happens
not to be among the body of the elect) as existentially defined {even in neg-
ative terms) on the basis of adherence/non-adherence o Baha'ism and its tenets.
T am not a '‘non-Baha'i': I am a huwan being who happens not to believe in Raha'ism
or, for that matter, Mormonism, Spiritwlism, Warxism, Islam, fairies, or a host
of other things. People are no more 'non-Bazha'is’® than they are 'non-Normons',
‘non-Jjews', 'non.blacks', 'non-women' or whatever. One might go further and say
that people cannot really be defined within such categories even positively
expressed: people may be Baha'is, dbubt they may also be many other things sim-
ultaneously and even contradictorily. It is in categorical thinking of this kind
that discrimination, be it racial, religlous, sexusl, or whatever, begins. Once
others have been defined negatively, as, in a sense, non-persong, and oneselfl
positivély, the creation of discriminatory legislation or sociasl attitudes may
foliow without hindrance. In this context, the reference in the Yerrinbool
report to 'the Baha'i scholar' and his '‘non-Baha'l counterpart' may be understood
as, perhaps, the most critical element in it, indicative as it is of an attitude
of mind that has far-reaching implications.

41t the same time, it is only fair o add thet, for almost fifteen years of
my adult life, I did seek to define myself in such terms, and it is undeniable
that my own rejectlon of the wvalues and categories of the Raha'i gysitem inevite
ably colours my thinking about it. In what is to follow, however, I wish to avoid
turning a genersl discussion into a personzl vindication, however much the argum-
ents advanced may be deeply linked to my own intelleciual and psychological
development. Perhaps ithe mosi essential point to be borne in mind in this cone-
text is that virtually all of the ideas that follow were developed before my
withdrawal from the Psha'i community, that it was a change in my perceptions in
these and related aress that was, in the end, responsible for my decision to
leave what I could no longer uphold. In other words, the following comments do
not represeni, in the main, an atiempt by someone who has lost his faith 4o
rationalize and justify that loss but represent a pattern of thinking (however
inecoherently expressed in the present account) that may be followed by those
who still retsin their faith as well as by ithose who have doubts concerning it
or who have lost it entirely.

Perhaps the two things that siruck me most about the report and that seemed
to me most representative of what I have myself known of Baha'i thinking on this
subject, were its anti-intellectualism and its quality of selif-contained smugness,
even, if I may say so, of arrogance. The blatant contrast drawn between 'the
Raha'i scholar, well-versed in the teachings, upholding the covenant, bound by
its laws, guided by wisdom, and humbled by knowledge of his responsibilities' on
the one hand, and 'the scholar of the 20th century, whose knowledge has fed his

ambition, set him aloof from society, and allow (sic) him to do anything he could
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justify in the name of intellectualism’ on the other, might be beiter ignored
were it not so sadly iypical of Baha'i attitudes, even where these are not
expressed in such overtly crude and insensitive langusge.

The anti-intellectusl tenor of such remarks is guite significant in thai
it allows us to make an important distinction. The RBaha'il scriptural writings

are not prima facie anti-intellectual or anti-~scholarly (although, as T shall
argue, they do enshrine attitudes thai are intrinsically opposed to critical

scholarship). They do, it is true, condemn a certain type of intellectuslism
that is centred in traditionalism, excessive reliance on external learning,
pedantry, obscurantism, dogmatism, and so forth, but this ¢2n hardly be con-
strued as condemnation of intellectual activiiy as such. ¥ore significantly,
perhaps, it is, I think, clear that the kind of scholarship condemned in tresi-
ises like the Xitab-i igan is a particularly Islamic style of learning, many

of whose main faplts have long been eliminated from Western scholarship. At
least, the premises on which traditional Islamic scholarship snd contemporary
scholsrghip ag developed in the West are respeciively hased are sufficiently
different to meke application of scriptursl passages directed sgainst the for-
mer to the latter a rather hazardous undertasking at best. There are, indeed,
numerous Baha'i scriptual passages (with which most readers are, no doubt,
familiar) that extol lesrning and confirm the importance of the role of the
gcholar in society. It i8 not altogether surprising that this should be so:

the eariiest Babis were all members of the*ulams class, and many esrly Bahatis
2lso emerged from such a2 background. Noit only thet, but Islamic values, on which
the Bahati ethod is wholly based, demand respect for the “ulama and the learning
they represent: condemnation of Islamic learning is direcied towards what is
understood as & debased form of ii, not towards such learning in principle.

Current Bazha'i anti-intellectualism is very much 2 reaction againsi this
earlier trend and is explicable not so puch in terms of ignorance of Bahati
texts to the contrary (gince many of these have long been available) but, I
think, to the social and cultursl position of Raha'ism as a seci-type movement
rather than a denominstion or church (to use a terminclogy derived from Western
socioclogical perspectives)., Werner Stark has pointed out, with numerous illust-
rations, the way in which members of gects, who see ihemselves as representing a
tcontra~culture' opposed to that of unredeemed society at large {a theme much
pursued in contemporary Baha'i writing, psrticularly in pronocuncementis emanati-
ing from Haifa) are typically and fanatically antagonistic to the use of the
intellect, to formal learning, and to critical study, particulsrly of religious
matiers {The Sociclogy of Religion, vol.2 'Sectarian Religion', pp.?29~?33).
Por the most part, Bahatis fiit this category very well, both in their general
attitudes to the values of whai they see as a 'decadent' societly and their
specific rejection of the intellectusl velues snd stendards of that wider comm-
unity. Not insignificeantly, many of those Baha'is (including numerous leading
members of the hierarchy) who condemn the intellectual attitudes of modern
society are almost entirely unresd in literature outside that of Baha'ism,

he attitude of self.righiecus which I have remarked on as & marked feature
of the Yerrinbool report is evident, not only in the language in which the whole
statement is couched, buil particularly in the way in which 11 seeks to judge
tnon-Baha'i scholars' {i.e. the vast msjority of all scholars who have ever lived
and who are alive today and who will ever live) by a standard to which they them-
selves neither aspire nor accord recognition. To Judge others hy one's own
standards and criteria will almos® always ledd o such a sense of personal super-
jority. More seriously, the report creates stereoiypes on both sides of a wholly
artificial border. Leaving aside for the momeni the idealized figure of the
'Raha'i scholar', it may be worth commenting on the piciure drswn with such
broad sirokes of 'the scholar of the 20th century'.

There is, of course, no such being, wmless, perhaps, he exisis somewhere as
a Platonic universal, But even if we allow this generslization, what sense can

we make of the attributes so liberally ascribed to this person? They are not, I
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venture to asseri, drawn so much from real 1ife ag imposed from without,
entirely prescripitive and lacking in widespread empirical actuslity. I for one
do not recognize the picture, either in myself or in my colleagues or in those
scholars known to me through their works. There is, of course, ambition and -~
gometimes -~ aloofness: bul neither ambition nor pride are prerogatives of
academics, Indeed, I would go so far as to say that such attributes may be
found less often among academics as a whole than among certain other sectors
of society, such as military officers, politicians, business executives,
diplomats, entertainers, judges, and so on.

To be honest, my own gut feeling is that, if anything, the opposite is
true,and true for very basic reasons. There are few things quite as genuinely
humbling as academic work, be i1 resesrch or teaching. To stend several times
a week In front of a lecture~hall full of studenis ig one of the most effective
ways known of driving oult of anyone's mind the conceit that he knows very much
about even his own subject, let slone anything else. Reading the work of other
scholars or simply revising one's own work is a regulasr shock %o the ego.
Scholarship -~ real, pushing, serious scholarship -~ is a process that brings
one again and again into contact with one's own limiiations., Few ways of life
demand such constanit reappraisal of one's own abilities and achievements: there
is very little room to rest on one's laurels. The more & scholar learns about
his subject, the more he realizes he does not know, how much work there is still
to do, how many ramifications he can never hope to explore, Xnowledge does not
feed ambition -~ it feeds what 1s often enough a sense of blind panic asg one's
menial horizons expand to show wider and wider visiss of the unknown. Perhaps
that all sounds a bit rhetorical and possibly forced, but I am trying to express
a genuine cheracteristic of the 1ife of the academic mind.

By way of contrast, I have commonly found those with a limited knowledge
of a ftopic to be the most cocksure about their grasp of it. Undergraduates and
the 'seif-educated' often show this tendency in abundance. There is nothing to
say that such people may not attain to insights that have evaded the expert,
bt it is seldom the cazse that much real use can be made of such insights without
the wider conceptusl and coniextual framework into which the more experienced
acholar alone will be able to place them. This is, I think, of singular import-
ance within the Baha'i situation, where, in my own experience, those with a
limited knowledge of, say, Basha'i history, are the first & shout down any
altermative verslong of what they 'know' to be irue, Buch pecple tend alsc, in my
experience, to be the first to identify their own opinions with *the Raha'i view'.

This question of arrogance is, I would say, quite central fo ihe problem at
issue here, Normal scholarship involves a complex process of researching, testing
hypotheses, exposing one's ideas to c¢criticism, modifying one's views, and, above
all, knowing perfecily well thai, in ten or fifiy years' iime, someone else is
going to come along and demolish ninety per cent of one's best theories. It is
s8till possible to be fairly proud of work one has done {and 1 carmot see what is
so terrible or wnnatural about that -- do we condemn airtisis or composers or
gardeners or athletes for showing pride in their achievements?}, but it is a
relative sort of pride. One itends o develop a certain detachment -~ academics
who identify too closely with their ideas are likely to receive severe blows to
their self-esteem when their ideas are attacked, as they are bound to be, (n
the other hand, what could be more liberating than the belief that the ideas
one holds come ultimately from an all-infallible source, that one is protected
by something called a 'covenant' {and, of course, the necessary institutions to
enforce it) from straying into the paths of error? I do not wish to appear
flippant about something which is deeply meaningful to many sincere people, but
T do want to draw their aittention to how their position of absdliute ceriainiy
may appear from outside. That may not matter much to them, buil it does matler to

the rest of mankind,

It would, of course, be entirely wrong of me to suggest that this trait of
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arrogance in the possession of the truth is confined to Baha'is, or even that
they possess it to a higher degree than anyone else. Obviously, they share such
attitudes with the members of 5 good many oither orgenizations that also clainm
access to ultimate truth. Once one hag acceplted the dikiat thet 'ihis is the
truth and 21l else naught butbt error', however humble one's demeanour, it con-

ceals an inward arrogance of the spirit of the most overweening kind. "NHon-
Baha'i' scholars are then perceived as themselves arrogant, not so much because

of anything they do or say, but because they have (unknown to themselves) the
temerity to disagree with what Daha'is bhelieve.

Let me fturn from the problem of arrogance to more fundamental issues. At
the heart of the dilemma faced by Baha'ls in the matier of scholership is the
agsumption that it is possible to categorize human knowledge as 'Baha'i' or
fnon-Pahati'. According to the repori, 'A Baha'is work, in whatever discipline,
must be done in the light of the Revelation of Baha'u'lliah, i.e. it would be
untrue to his profession to make agsumplions or draw conclusions which were
contrary to the teachings in an attempt to conform to current thought'. Just
what is meant by the phrase 'untrue to his profession' (assuming that 'profession
of faith' is not what is intended by 'profession')? T.can think of few things
more unirue io the standards of professional gcholarship then to make one's
assumpiions or draw one's conclusiong-on the a priori basis of certain super-
naturally revealed fruths, rather than in accordance, noi with some fictitious
concept called 'current thought', whatever that is meant {0 be, but the prin-
ciples of academic honesty, precision, rigour, and discipline.

The atititude expressed here seems to be baged on the main theme of the
Baha'i World Cenire Research Depariment's commenis on the Baha'i Studies Seminar
- held in Cambridge in 1978, Those comments would, in themselves, merii close
analysis, in terms both of inteniion and content, but, for the present, I propose
to draw attention only to the following passages: 'In scientific investigation
when searching after the facis of any maiter a Baha'i must, of course, be
entirely open-minded, but in his interpretation of the facis and his evaliuation
of evidence we 4o not see by what loglc he can ignore the truth of the Basha'i
Revelation which he has already accepted; to do so would, we fr231, be both
hypoeritical and ungcholarly. Undoubtedly the fact that Baha'i scholars of the
history and teachings of the ¥aith believe in the Faith that they are siudying
will be a grave flaw in the eyes of many non-Baha'i academics, whose own dogmatic
materialism pesses without comment beceuse it is fashionable,...®

et us look first at the assumption made in the second sentence here, that
the helief of Raha'i scholars 'will be a grave flaw in the eyes of many non-
Pahati academics'. I think it is fair to say that this is 2 wholly unwarrantied
and undemonsirable assertion and that it beilrays more than anything the prej-
udices of those making it. The problems involved in the siudy of a particular
religious tradition by its own members have for a long time now been recognized
and debated, and it is generally accepted by scholars that there is, in prin-
ciple, no reason why belief should, in and of itself, constitute a barrier ifo
regsearch any more than unbelief. What is, of course, objected to is distortion
origine ting in prior conviciions, but here again the objection applies with
equal force to non-believers ag o believers. The assumption indicates a fun-
damental ignorance of what actually goes on in 'non-RBsha'i' circles, partic-
ularly in the academic field, as does the parallel assumption that 'dogmatic
materialism passes without comment because it is fashionable', Here, as else~
where, T do not deny a modicum of truth to these agsertions, I simply beg to
point out that they are extreme and that they grossly misrepresent the atiit-
udes and methods of the academic community at large.

kore serious, however, is the assertion of the first sentence that, when
searching after facts, a Raha'i scholar must be 'eniirely open-minded' bvut that,
when assessing those 'facts', he cannot 'ignore the truth of the Baha'i Rev-
elation which he has already accepted'. As a siatemeni on methodology, this is

problematic for several remsons. At the most basic level, it involves a profound
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misunderstanding of scientific method and the logical process of research,
whether this be in the 'hard' or the 'sofi' sciences. 1 propose 4o exanmine

in deteil the guestion of scientiific method as such at & later stage of this
response, bul for the moment I would like to draw atitention 1o the problem
raised by a division of the research process inito two semi-autonomous parts:
‘neutral fact-finding and subjective evaluation. This representsia rather sim-
plistic interpretation of ihe inductive method, beginning with the sssumption
thai the resesrcher just goes out and looks for 'facts', the latter existing
in some sort of epistemclogical vacuum. In reality he does nothing of the
sort. Sir Karl Popper used ito demonstraie this point to his studenis by asking
them at the beginning of a leciure to 'observe'; naturally, they very soon
began to ask for more information as to whati they should observe, for what
purposes they were expected to observe, and so on, Selectlivity in the obsar-
vation of factis is an essential part of the scientific process, but io be
gelective one must introduce an elemeni of evaluation into one's method.

It is, neveriheless, essential io the guality of resesrch that the scholar
be entirely 'open-minded' at all stages of his work, particularly in so far as
the discovery or re-evalusiion of empirical data may force him To change his
earlier hypotheses. The most basic meaning of open-mindedness {and the most
crucial one for scientific research) ils dcceptange of the possibility that
what one believes may be partly or wholly false (I shall look further at the
question of falsification later). To indulge in nicetles on that issue would
be entirely dishonest. That one has accepted certain propositions (even meta-
physical ones) at any given point is not to say that one cannot or should not
reject them at a later stege, This is, in fact, implicit in the Baha'i concept
of an unfettered search after truth: Baha'is consitantly demand of cthers that
they be willing to abandon their curreni beliefs -~ why should they themselves
be exempt from that demand? If it is correct to condemn the followers of other
faiths for their lack of open-mindedness in refusing to change them, why should
it not be egually correct to condemn Bahatis for the same reagont Presumably
because they alone, oui of all the peoples of the earth have a monopoly of the
truth. Such a view hardly advances us very far from the Middle Ages. Within the
Baha'i context, if scholarship is to he open~minded or honest at all, the scholar
must be willing to accept as 2 potentially wzlid proposition the possibhility that
the Paha'i version of historical or other empirical daias is not & reasonable one
and that, like sny other interpretation, it may be rejected, 1 can readily
accept that io ignore what one believes would, in & sense, be hypooriiical, But
te do so would only be funscholarly' if by that were meant that one would fail
to take those presuppositions into accountit in one's work, ifogether wiith others,
I cannct, however, see what fundamenial objeciion there can be for the heliever
to mentally 'reserve' or 'bracket' his own a priori conviciions sco that they do
not, as far as possible, influence his research in ways that would result in
avoidable distortion, This would not bhe hypoeriticals there is a distinction
between 'denying' one's beliefs and withholding them from the arena of debate.

It may, of course, be the case (and I suspect that this underlies the basic
fear expressed here) that, in reflecting with a more fully open mind on the data
relating to the Bahat!i faith, an individual may be led o conclude that hls
original belief in it was misplaced., This ceritainly is whai happened 1o me and
to other former Baha'is of my acqueiniance, What I really knew of Raha'ism when
I tdeclared' my faith in it was very little indeed -~ was I expected 1o close my
mind at that point, never to re-examine the data or my belief, either to reaffirm
or abandon the latier? What, after all, iz the alternative proposition? To control
the truth so that it fite with what is actually taught or wriiten? To reach our
conclugions hefore we have even examined our evidence? To acquit or condemn before
witnesses have even bheen brought? This approach itself introduces a fundamental
logical contradiction that, I believe, lies at the root of official Baha'i
uneasiness about genuinely independeni research. 1f we state (ag Baha'i dogma
demands we do) that the expression of truths in the Baha'i writings and the

empirical evenis connected with them correspond, in some way, to *objective'
reality, it is essential that research be carried out with as much 'objectivity’



#9.

as posaible,

As long ag the resulia of that regearch seem to confirm what is elsewhere
postulated dogmatically, scholarship would seem to provide a2 'scientifio! or
'objective! corroboration of transcendent reality. But what if the same methods
of research, the same 'objecitivity', should produce resulis &t variance with
the textar Reason compels us o reject, even if only provisionally, the original
expression of dogma, We can then either reinterpret it (end, from the point of
view of feith, possibly gain deeper spiritusl insights thereby) or discard it
in some way (perhaps by a personal act of rejection), The approach suggested
by Haifa and Yerrinbool is to reassert the priority of the original 'iruth’
and to deny validity to the 'objeciive' research, which then remains a dead
letter. On such & basis, of course, we may as well not waste our time cerrying
out the research in the first place.

Let me try to approach this in another, mere concrete, way. A basic con-
viction of Baha'i orthodoxy is the bellef that the historical record of the
lives of ihe Bab, Baha'® Allah, and Ahd al-Pahat is, in some unexplained sense,
ttruet, in 2 way that earlier propheiic records are not. There is, of course,
room For addition to the record, bui not for radicsl re-evaluation., At the sanme
time, it 1s recognized that historicsl research mey perform z useful service by
providing confirmation of existing basic records (such as (jod Passes By}, in the
form of documentary evidence, corrcborating asnalyses, and so on. But what if
research should reveal hard contradictory evidence, possibly of a serjious nature,
or if it should, at least, reverse the probabilities ageinst the orthodox version?
What if, for example, a historian should find that he is compelled (for internal
or external reasons) to accept a version of evenis given by someone defined by
orthodoxy as an ‘enemy' or a 'covenani-breaker'? Hither his basic methed of pro-
ceeding is wvalid, in which case this new version deserves to be credited with
at least provisional plausibility, or it is neot, in which caseihis confirmatory
evidence ought alsc to be dismissed. (ne camnet, in the academic world, re-make
the Tules to suit one's own progress in the game.

The matter becomes even more problemetic, I think, where the researcher is
able to point direcily to fundemenial contradictions in the Bsha'i texts them-
selves or to provide evidence that certain textis have been suppressed in order
to protect the faithful from such contradictions. Merely to sey that such contra-
dictions do not (cannot) exist or that one is interpreting as . suppression’ what
is really the application of 'wisdom' simply will not do. If ®abd al-Bahat port-
rays Babism as a fanatical movement characterized by 'ihe striking of necks',
burning of books, destruction of shrines, and so on, which hag been superseded
by the sharply contrasted ethics of his father's faith, while Shoghi Effendi
avoids translating numerous psssages of this nature and instead creates an image
of the Babis as peaceful, meek, and ¢olerant, there is a real problem to be over-
come that no amount of heavy-handedness can cause to go away.

Nevertheless, the Universal House of Justice makes it quite clear in a
letter dated July 18, 1979, to an individual who had participated in the Cambridge
Seminar {not the present writer) that 'it does not see how a Baha'i historian
can in all honesty claim to be a fajithful believer on the one hand and, on the
other, challenge in his writings the veracity and honour of the Central Figures
of the Faith or of its Guardian', That may well be true, and I am happy %o
respect such a conviction, but T think it is only fair to point out that it is
not posgidble to hold to this viewpeini and simulianeously carry out academic
historical research which can claim to be entirely honest and coriticail, I do
not say 'correct' here, bui simply 'honest and critical! within the terms of

rigorous scientific scholarship.

The problem involved here has, I think, heen well expressed by Feier Berger

in The Sacred Casnopy {Anchor Books ed., N.Y., 1969, p.181):
411 this leads to the commonplace observation, frequently found in
the opening pages of works in the sociology of religion, that the
theologian gua theologian should not worry unduly over anything the
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" sociclogist may have ito say about religion. At the same time, it
would be foolish to maintain that all theological positions are
equally immune to injury from the side of sociology. Logically,
the theclogian will have to worry whenever his position includes
propositions that are subject to empirical disconfirmation., For
example, a propesition that religion in iiselfl is a constitutive
factor of psychological well-being has a lot to worry about if
subjected to sociological and social-psychological scrubiny. The
logic here is similar to that of the historian's study of religion.
o be sure, it can be maintained thati historical and theological
agsertions take place in discrepeni, mutuslly immune frames of
reference., But if the theologian asserts something that can be
shown: to have never taken place or to have taken place in guite
a different way from what he asserts, and if this asseriion is
egsential to his pesition, then he can no longer be reagsured
that he has nothing to fear from the historian's work,

It is not, perhaps, insig&iﬁéant that Baha'is are generally more than
happy to accept the resultis of nigtorical criticism of this kind where it is
seen 1o contradict theological positions held by the exponents of other
faiths, There may be ceriain reservations in the case of what are regerded
ag 'divinely-revealed religions' {although even here, 'evidence' against the
historicity of the resurrection of Christ, for example, would be highly
acceptable and uncontentious), but with regard to other religions or sects
{such as Mormonism, for example)}, there would clearly be no cobjections even
to the most radical questioning of historicity or whatever., In fact, the
usefulnesg of scientific historical method would, no doubt, be extolled, I
think this point is one that Baha'is would do well to ponder.

It may be objected that the Universal House of Jusiice has made it clear
that there is ample room within the Bsha'i faith for differing interpretations
of history and doctrine {e.g. Wellspring of Guidance pp.88-89, and the letter
just referred to). This is certainly an important principle and one that des-
erves greater atiention in day-to-day Baha'i activities, buit I fear that it is
much too qualified in theory and litile applied in praciice to be of more than
restricted value to pioneering spirits within the Baha'i community. Immumerable
alternative views have already been foreclosed by 'authoritative' statements
or the emergence of a broad and fixed consensus or by the exisience of a wide~
spread fear of contradicting figures such as Bands or Counsellors. In my own
quite wide experience, the principle has generally been invoked to permit the
perpetuation of popular or canonical opinions as equally valid with alternative
views based on documentary evidence of a more solid nature, while other overriding
principles have been brought into play to prevent the dissemination of the latter,
¥inor changes or alternatives are undoubtedly possible (such as the noie in The
Babi and Baha'i Religions to the effect that the date of the martyrdom of the
Bab was almost certainly July 8 and not July 9), but more radical modifications
remain inadmissable. These latter (snd even the former, to some extent) present
particular problems where they are premissed on incontrovertible and signific-
ant contradictions in the Babi or Baha'i texts, as I have suggested above. It
is easy enough to deny the pessibility of ‘'real! contradictions, but this is more
a theological than an empirical position and is bouhd to prove inadequate in
extreme cases. In the end, aliternatives can only be expressed {because they can
only be understood ontologically to exist) within a basically non-contradictory
(though not necessarily non-paradoxical) framework.

1t may be argued -- as is done by the House of Justice in the above-mentioned
letter -~ that 'historical research is largely s matter of evalusting evidence
and deducing probabilities' and that 'historical evidence, moreover, is always
fragmeniary, and may also be accidentally erroneous or even intentionally fab-
ricated', This is, of course, perfectly true, and no competent historian would
seek to deny any of it. What is problematic is the actual application of this
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principle within the Baha'il sphere, since there seems 10 be no evidence of its
being invoked in the cases of Nabil's Narraiive, God Pesses By, A Travellerts
Narrative, and similar productions, all of which are open to serious criticisms
on the score of historical ac¢curacy, both in terms of accidentel error and of
intentional fabrication. In a sense, I fear that the possidbility of uncertainty
in historical research is being used as 2 gambit by Reba'i orthodoxy in an

attempt to devalue poientislly deamaging resesrch at the most basic level. It
musi be siressed that, for all the unceriainiy thet attends resesrch of this

and any other kind, it is, nevertheless, sitill possible 1o speak in terms of

a central body of empirical date which may not reasonably be questiloned. The
recent controversy surrcunding a publication thati seeks to 'prove' that the
Holeoecsust is a2 myth provides an excellient illustraiion of this point. Historical
data is neither 8o poor nor so confuged as to permit such a theory as & rational
oney the empitical data is heavily in favour of the historiciiy of the death
camps and of the numbers murdered in them.

This reiges the guesiion of comparability in academic debate., I1% is not
enough to insist that Wabil Zarandi or Shoghi Effendi have said such and such,
in an sttempt to refute an item of empirical data to the conirary: it is nec~
essary to adduce & comparable piece of evidence the probability of whose truth
content would at lemst counterbalance if noit outweigh the first theory, Not only
that, but even in matters of evaluation, it musi be remembered ithat what is most
'probablet within an orthodox Baha'i frameworR may appear reasonably unlikely
from almost any other point of wview and that there is no & priori reason to
prefer the former merely because the topic concerns Baha'l history or docirine.
Clearly it is egsier to operate a double-standard system in which alternative
historical evidence can be disputed on the grounds that it is 'fragmentary?,
terroneous', or 'fabricated', while authoritative texts {and even popular con-
ceptions) remain immune to criticism on this level, If the Baha'i authorities
insist on dictating the rules of the geme in their favour, is it surprising that
so many of us prefer to leave the field?

The Yerrinbool proposiiion makes explicit a vigw that T have heard orally
expressed on many occasions. It does not, in any fundamenial sense, differ from
the basic propositions put forward at the World Conferences on Islamic Education
held in Saudi Arabis in 1977 and Pakistan in 1981: to reclassify knowledge
according to Telamic criteria and to formulaie Islamic concepis instead of current
Western, secular ones for 'reundersianding' and 'restiructuring' the imeginative,
social and natural sciences. The continuing sirength of Islamic perspectives
within the mental world of Baha'ism is, I feel, revealed here in all its vigour.

The very belief that such a thing is either desirable or possible reveals
an astonishing lack of understanding of the principles on which modern Western
scholarship is based. It shows, at the outset, a basic failure to distinguish
between the perfectly valid postulete of Baha'i (or 'Islamic' or 'Buddhisi' or
‘Marxist' ) perspectives on virtually any area of life and the equally invalid
assumption that such perspectives can be used to 'shape' knowledge without
perverting the very processes by which it is acquired. Let us look, first of all,
at the first of these postulates. It is obvious that Baha'is, like any other
group of people sharing certain ideclogical assumptions, may have particular
views about most issues, views they may, in many cases, share with other groups
or which may be peculisdr to themselves. It is inevitable that Baha'is will want
to formulate clear opinions about, let usg say, nuclear disarmament, or abortion,
or homosexuality. This, of course, tends to result in the adopiion of a sharply-
defined, black and white party line on issues thati are often, by their naiure,
grey and ili-defined, and in the subsiitution of received dogma for moral con-
victions arrived at through individual consideration; bui this aspect of the
matter need not concern us at the moment. Such opinions or dogmas are likely to
be more clearly developed and more sharply expressed in the case of major issues
like those just cited, than in the cese of relatively minor matters, such as the
use of cosmetics by women or the kind of music one ought to listen to. It is, I
think, fair, however, to say that, in the Baha'i case, the desire to avoid coniro-
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vergial public issues and to favour expedient policies has tended to blur
opinion on more than one major topic. It is the 'outmoded' Christian churches
rather than the religion of the new age that are ouispoken about issues such
as apaprtheid, the arms trade, poverty in the third world, political repression,
capital punishment, and so on. Bahatis, like anyone else, may think that their
view on a given matier is the 'correct' one, but (at present at least), they
will normally concede the right of others to differ. Such perspectives are
determined by theological and ideological criteria, and there will inevitably
be conflict beiween differing opinions. Nevertheless, it is clearly legitimate
to hold views on such subjects and to express them. The matiter only becomes
difficult when a given group seeks 1o impose iis views on others, 40 make its
own world-view predominate (as, in the long term, Baha'is obviously wish to do,
through the creation of Baha'i states snd an eventnal Baha'i world system --
but let us not enter that particular digression),

The second postulate -- that ideoclogical perspectives may legitimately be
used to 'shape' or 'reshape' knowledge or understanding -- is, T have argued,
as invalid as the first is valid. Ky reasons for saying this are complex, but
perhaps they can be summed up in the contention that, when we come down to
basics, there is no such thing as !Christian' or 'Tslamic' or 'secular' science,
there is just 'good' or 'had' science, Perheps ithis will become clearsr if we
note that we can speak hisiorically about, say, 'Greek' or *Arad' or fChinese'
science, describing a bedy or even a method of knowledge developed within'a
relatively well- defined cultural and geographical contexi; when, indeed, we
apeak of 'Iglamic’ science, we are thinking less of Tslem the religion than of
Telam the civilization, and we are, indeed, referring often enough io the work
of Jews and Christians alongside thst of their Muslim c¢olleagues. In the modern
world, divisions of this kind are less valid, and what was originally developed
ag *western' or 'Huropean' science has now become something international. An
Indian may carry out 'wesitern-siyle® scientific resemrch ag well or ag badly as
an American; and, for that matter, 2 Jew as well as a ¥Muslim or a2 Hinduw as well

ag an atheist.

The kind of reaction that leads %o calls for 'Islamic' or *Raha'i' or
tCreationist’' scholarship has its roots in a8 percepiion of modern science
{including the so-called 'soft' sciences like sociology, anthropology, history,
or religious studies) as an inherently secular phenomenon that disregards 'higher
truths derived from sciptural texts. Such @ reaciion involves a profound mis-
conception of the nature of science and perpetuates what is by now an outmoded
dichotomy between it and religion. It may be replied at this point thét Baha'ism
does.not, in fact, perceive &ny dichotomy between religion and science {or
reason), but I propose to argue at a later sitage that this is, in faci, precisely
what it does and that the reality of this perception lies at the heart of many
of the problemsg under discussion.

Perhaps the easiegt approach to this misconception of the nature of science
{understood in the widest sense of the term) will be a roundabout one. One fairly
obvious point that may be made here is that much scientific work has been and is
carried out by believing Christians, Jews, Hindus, and so forth, whose convictlons
about the nature of ltimate reaslity have not been perceived by them as conflicting
with their understending of empirical data, Questions of ultimate meaning do noi
fall within the province of science since the latier can only concern itself with
those matters that are subject o empirical investigation. In one sense, this
means that science is secular, but it is important to stress that it is so only
in its subject-matter, not in its ideology. Scientific conclusions may, of course,
challenge ceritain kinds of belief, such as literal acceptance of the creation
myth in Genesis or the notion that Moses wrote the Pentateuch, but such beliefs
are not concerned with ultimate or metaphysical maitters and cannoi, for thet
reagson, be gaid to fall outside the realm of empirical research. The existence
of God, of the soul , of a life after death are, in their very nature, gquestlons
that can neither be proved nor disproved by empirical investigetion. They rest on
faith and are compatible with any variety of iheories about the nature of mundane
reatity.
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It is, perhaps, worth re-emphasizing here an earlier point, that I do
not believe there to be any fundsmental objection within Bahs'i circles to
the application of critical, even sceptical research (such as the technigues
of source~criticism) o SPEGlflC areas of belief within other religions or
sects. The Baha'l dectrine of non-literal interpretation of ascipiural texts
would, if anything, confirm such an approasch, This indicates that paha'i
objections to demythologisation and so forth are not to such processes as such
or in principle, but rather to their gpecific application to ereas of Fahati
belief, where this might call in question cherished dogmas or even thé entire
edlflce of Baha'i faith, A radzcal example of this would be the possibility of
Bahg'i *debunking' of the shi®i belief in the birth of the supposed twelfth
Imam. Since Baha' Allsh himself has rejected the story of the Imam's birth asg
false and has condemned the four ‘gates' as imposiers, there would be no
objection In principle to a Baha'i historian carrying out the most rigorous
tests of the e¢vidence nor, indeed, to his presentation of his findings in
language as forceful as that used in the Baha'i writings on the matter {which
is far from the humble, moderate, tolerant stendard demanded by the House of
Justice of Baha'i writers). Bult even to question for a moment 2 historical
*fact! such as the claim that the body of the Bab is actually buried in Haifa
(I do not say it is not, just that the ’fact' has been challenged) would un-
doubtedly be to raise an uproar of considerable proporiions. Special pleading
of this kind is, however, likely o receive short shrift in ithe academic world.

I do not wish to turn this shori essay into a treatise on scientific
method, but I do feel that it is essential to say something, however inadequaie,
on the subject., Perhaps I should begin by stating the obvious but still not
widely recognized point that 'science' {in the widest sense) is not a body of
knowledge or a collection of data, but a method that can be applied to a wide
variety of problems. In some ways, the idee that scientific knowledge and science
are identifisble lies 2t the heart of the misconcepiion I have referred fo above.
1f science is a given set of conclusions sbout reality and if, as we see to be
true, those conclusions can be modified, even radically, from generation to
generation, then 11 may appear reasonable to seek fresh modifications based on
different initial assumptions, such as the docirines of biblical fundamentalism
or Islam or Baha'ism or Marxism. 4Ln unspoken corollary of this view is, of course,
that, once all the necessary reformulations have taken place, there will be no
further need for modification, since fgcience' would now correspond to an absolute
or trangcendent gitandard of itruth. (Ernest Gellner's view of the gurtan. as :
a Platonic Word Mark ? coniaining a2ll possible propositions is entlrely relevant. )
4 Furither corollary is that there would thus come inio existence a number of
competing scientific systems, the differences beiween which would rest, not on the
empirical datas available to them, but on the non-scientific a priori assumptions
built into their initial doctrinal postulates.

Tis would be all very well, perhaps, if science did, indeed, opersie in
thig way or could be made so to cperste. But it does not and cannot. There are,
of course, different theories sbout scienitific method, but all of them are
founded on certain principles that are the sine qua non of acceptable, quant-
ifiable, and repeatable research, The scientist {or scciologist or linguist or
higtorian) muei proceed by methods that are rational, critical, open to criticism,
uwniversal, and as free from subjective bias as it is possible to render them.
Purthermore, the findings of scholarship do noi remain the privsie properiy of
the individual scholar but are exposed to testing by his colleagues, on the basis
of which they may be verified or falsified until such time as fresh research
uncovers new information or improves the methods of investigation or introduces

new hypotheses.

Seientific work in all fields has generally been held 1o proceed by =
process of inductive reasoning, whereby research and observation lead to dis-
coveries that are used to provide material for discussion, this in its turn
leading to the formulation of general hypotheses designed 4o fit the known facts.
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in attempt is then made to confirm these hypotheses by discovering supporiing
gvidence, leading to the formulation of explanatory 'laws', on the basias of
which further work is carried oul, the frontiers of knowledge being thus
continually pushed back, While this method has yielded remarkadle resultis and
is, therefore, of conaiderable practical velue, it entails serious logical
problems, first noted by Hume. No number of empirical observations can logically
permit us to arrive a2t general statements about reality. The fact that the sun
has always rigen does not logically entail that it wust always do so or even
that it will do so tomorrow. We can, of course, proceed on the assumption that
it will and publish tables giving the exact times of sunrise throughout the
world, but an element of uncertainiy remains -~ a chemical factor of which we
remain unaware may c¢ause the sun fto turn nova in a matter of hours.

The most effective solution fo this problem is undoubtedly that proposed
by 3ir ¥arl Popper, whose works on the subject I cannot recommend 1too highly:
Conjectures and Refutations, CObjective Knowledge, and The Logic of Scientific
Discovery {or, as an excellent introduction, Bryan ¥agee's short study simply
entitled Popper). I cannot seriously attempt to explain in any detail the
complexities of Popper's arguments, bul let me refer {to one or iwo points thai
seem relevanit to our preseni underisking., Popper begsn by examining theories
such as those of Marx or Freud, which impressed him by thelr remarkable explan-
atory power. He came to the conclusion that the reason why such theories poss-
essed this power was that, once one's eyes had been opened by the theory, almost
any observation could serve to confirm it. The world would be ‘full of verification
of the theory', The main reasgon for this was that any given empirical case could
be interpreted in the light of the theory (either positively or negetively), It
is a little like the situation in religion, where the-effectiveness of prayer
may be confirmed both by fulfillment and by non-fulfillment: in the first case,
God has chosen %o answer one's preyer (therefore prayer is answered), in the
second, He, in His wisdom, has chogen not to answer (therefore,it is, in another
sense, answered), In either case, prayer is efficacious and it is in our interest
to pray. By way of contrast, theories such as those of Finstein or Newton did not
posgess this gquality of universal verifiability. Even a single observation to the
contrary could zerve ito overturn & theory such as Einstein's that light must be
atiracied by heavy bodies. No number of sightings of white swans can ever prove
the asgertion that 'z2ll swens are white': butl 2 single sighting of a black swan
can serve to disprove it {and to force us to modify our originsl hypothesis to
something like: "most swans are white, but there are also black swans' or 'there
are white and black swang, and there may also be purple swans, but no observations
have been made of the latter'),

Popper thus concluded that 'the criterion of the scientific status of a
theory is its falsifisbility, or refutability, or testability' (Conjectures
p.37). Ideas must, then, be so formulated that they entail & high degree of
risk of being falsified. The aim ia to formulete hypotheses with & high inform-
ative content, which in itself implies lower probability. '... only a highly
testable or improbable theory is worth testing, and is actually {and not merely
potentially) satisfactory if it withstands severe testis -~ especially those
tests to which we could point as crucial for the theory before they were ever
undertaken' {ibid pp.219-20). Scientific knowledge advances from problem to
problem by the method of exposing new theories to the severest possible crit-

icism.

If we may pause here to look at the Yerrinbool proposition, we can see
that it would lead to an end to serious progress in most sclentific areas. Once
we admit propositions that, by their very nature, are deemed 1o be above crii-
icism or which cannot bhe subjected to rational tesiing, the whole process grinds
to a standstill. Or, if we do introduce propositions from a 'higher' authority,
then we must do ao on the undersisnding that they, like any other propositions,
are open to criticism, to testing, snd to falsification. Otherwise, we are not
engaged in a scientific enterprise., Perhaps those at Yerrinbool do not wish to
be associated with such an enterprise {as I suspect they do not): but then they
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must abandon all pretence of respect for science, for the 'principle' that
religion and science are essentially harmonious. It is evident too, I think,

that Popper's principle would he quite ascceptable to those at Yerrinbool or

Haifa when applied in & relatively uncontentious area such as electrical
engineering, but that it would be much less palatable in, let us say, religious
history. This again raises the problem of specisl pleading and of the desire

to divide knowledge, not on the basis of method, but of content (and.contentiousaes

& major assumpiion underlying Popper's work, which is developed from the
ideag of Alfred Tarski, is that there is such a thing s objective or absolute
truth. The sciences, in particular the social sciences, have in recent years
come under atliack on the grownds that they cannot provide 'certain' knowledge.
Seientific theorieg have been shown to be merely provisional, with the resulil
that the positivigt oultlook has been discarded as meaningless., And so it is.

But this should not allow uws fto justify e flight from resason towards irretional-
ity (as has, indeed, become fashionable in recent yesrs), nor should it lead us
t0 some gort of relativism or subjectivism which is willing 1o sccord the same
probable truth content ito each and every theory advanced. Science, 1o be nmeaning-
ful at all, must be & search for truth (and, Popper adds, 'interesting trutht),
recognizning that truth is hard to come by. In a sgense, our advancing thecries
are steps on an unending path towards an ultimetely unattainable goal, approx-
imations rather than final staiements about the truth. It is by means of c¢rit-
icism that we hope to test the truth content of our propositions: '... the
rationality of science lies not in its habit of appesling 1o empirical evidence
in suppori of its dogmes -~ astrologers do so too -~ but solely in the critical
approach: in an aittitude which, of course, involves the critical use, smong
other arguments, of empirical evidence {especially in refutations). For us,
therefore, science hasg nothing to do with the guest for ceriainty or probability
or reliability. We are not interested in establishing scientific theories as
secure, or ceriain, or probable. Conscious of our fallibility we are only
interested in criticlzing them and testing them, hoping ito find out where we are
mistaken; of learning from our mistakes; and, if we are lucky, of proceeding

to better theories' {ibid p.229).

T™e arguments put forward at Yerrinbool and elsewhere reat on the assumpition
that, since humen knowledge is subject to error {bheing 'fragmentary', ‘sccidentally
erroneous!, or 'intentionslly fabricated!') we musi discover higher, infallible
sources of knowledge. Popper's ideas are significant here: 'How cAn we admitt,
he aska, 'that our knowledge is 2 human -- an all too humen -- affair, without
at the same time implying that it is all individusl whim and arbitrariness?' The
golution, he suggests, 'lies in the realizmasiion that 2ll of us may and often do
err, singly and collectively, but that this very idea of error and humen fallibil-
ity involves another one -~ the idea of objective truth: the standard which we
may fall short of., Thus the doctrine of f21libility should nol be regerded as part
of a pessimistic epistemology. This doctrine impliesg that we may seek for truth,
for objective truth, though more ofien than not we mey miss it by a wide margin.
And it implies that if we respect truth, we must search for it by persisiently
gsearching for our errors: by indefatigable rational criticiem, and gelf-criticism'

(ibid p.16).

The Baha'i (or ¥uslim or Christian fundamentalist) solution to the problem,
however, is %to consider, not the method by which we may seek to uncover the
truth, but the source from which it may be derived (or trevesled!) ~- be it the
Kitab-i igan or Shoghi Effendi or the Universal House of Justice {or the Qur'an
or the Bible or Das Kagital). According to Popper, 'the ftraditional systems of
episiemology may be said to result from yes-answers or no-answers to guestions
about the sources of our knowledge. They never challenge these guestions, or
dispute their legitimacy; the guestions are taken as perfectly natural, and
nobody seems o see any harm in them.

tThis is quite interesting, for these guesiions are clearly authoritarian
in spirit., They can be compared with that treditional guestion of political
theory, *'Who should rule?', which begs for an authoritarian answer such as 'the
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besi' or 'the wisest!, or 'the people', or !'the majority’'. This political
question is wrongly put and the answers which it elicits are paradoxical....
It should be replaced by 2 completely different question such as *'How can we
organize our political institutions go that bad or incompetent rulers (whom we
should try not to get, but whom we so essily might get all the same) cannot do
too much damager' I believe that only by changing our guestion in this way csn
we hope ito proceed towards 2 reasonable theory of political institutions.

"The guestion about the sources of our knowledge can bhe replaced in a
gimilar way. Tt has always been asked in the spirit of: "Whet are the best
gources of our knowledge ~- the mosi reliable ones, those which will not lead
ug into error, and those to which we can and must turn, in cese of doubi, ag
the last court of appealy™ I propose to assume, instead, that no such ideal
sources eXxist ~-~ no more than ideal rulers -~ and that all "sources" are liable
to lead us inio error at times., And I propose io replace, therefore, the question
of the sources of our knowledge by the entirely different guesiion: *"How can we
hope 1o detect and eliminate errory!

"The question of the sources of our knowledge, like so many authoritarian
questions, is a genetic one, It asks for the origin of our knowledge, in the
beliefl that knowledge mey legitimize itself by its pedigree. The nobility of the
racislily pure knowliedge, the untainied knowledge, the knowledge which derives
from the highest authority, if possible from God: these are the {ofien unconscious)
metaphysical ideas behind the guestion. My modified question, "How cen we hope
to detect error?" may be said to derive from the view thati such pure, uniainied
and certain sources do not exisi, and that quesiions of origin or of purity
should not be confounded with questions of walidity, or of truih.,!

The *genetic' naiure of the guestion of sources is, I think, particularly
well exemplified in the case of Islam, where the fundsmental element in hadith
(tradition) criticism was not verification or felsification of the main or text
{i,e. of the inherent probability or otherwise of the content of the tradition
a5 trensmitted) but investigation of the isnad, the chain of authorities, whose
names guarsnieed the puriiy of the descent of the text. Something of this kind
is involved in the Baha'i system of authentication of texis on the basis of
scribal impeccability, revelatory handwriting, or, mest imporiantly, sanction
by central and infallible authority.

Topper later identifies two main ideas as underlying the doctrine thati the
source of all our knowledge is supernatural. The first is that we must justify
our knowliedge or theories by positive reasons, which means that we musi appeal
to some ulitimate or suthoritative source of true knowledge. This idea he believes
to be false., The second is 'that no men's authority can establish truth by
decree; that we should submit to truth; that iruth is above human authority'.

He goes on:

traken together these two ideas almosi immediately yield the conclusion
that the sources from which our knowledge derives must be super-human; a con-
clugion which tends to encourage self-righteousness and the use of force against
those who refuse %o see the divine iruth,

‘Some who rightly reject this conclusion do noi, unhappily, reject the first
ides -- the belief in the exisience of ultimate sources of knowledge., Insiead they
reject the second ides -~ the thesis that truth is above human authority. They
thereby endanger the idea of the objectivity of knowledge, and of common gtandards
of criticism or rationality,

'What we should do, T suggest, is to give up the idea of ultimate sources of
knowledge, and admii that all knowledge is human; that it is mixed with our
errors, our prejudices, our dreams, and our hopes; that all we can do is to grope
for truth even though it be beyond ocur reach. We may admit that our groping is
often inspired, but we must be on our guard againgt the belief, however deeply
felt, that our inspiration carrieé any authority, divine or otherwige. If we
thus admit that there is no authority beyond the reach of criticism to be found
within the whole province of our knowledge, however far it may have penetrated
into the unkown, then we can retain, without danger, the idea that truth is
beyond human authority. And we must retain it, For without this idea there can
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be no objective standards of enguiry; no criticism of our conjectures; no
groping for the unknown; no quest for knowledge.' (ibid pp.29-30)

The Yerrinbool proposition, with its evident animosity to 'current thought'
or, indeed, to 'true scholarship’ that might threaten to 'unwisely guestion the
foundation stones of the Faith', carries with it disturbing implications. At
the risk of becoming boring, I would like to gquote Popper again:

tDisbeliefl in the power of human reason, in man'g power to discern the
truth, is almost invariably linked with distrust. of men. Thus epistemological
pessimism is linked, historically, with a doctrine of humen depravity, and it
tends to lead to the demand for the esitablishment of powerful traditions and
the entrenchment of a powerful authority which would save man from his folly
and wickedness....

tThe contrast between epistemological pessimism and optimism may be said
to be fundamentally the same as that beitween epistemological itraditionalism
and rationalism. (I am using the latter term in its wider sense in which it is
opposed to irrationalism, and in which it covers not only Cartesian initellect-
ualism but empiricism also.) For we can interpret traditionalism as the belief
that, in the absence of an objective and discermible truth, we are faced with
the cholce bhetiween accepiing the authority of tradition, and chaos; while
rationglism has, of course, always claimed the right of reason and of empirical
science to criticize, and o reject, any tradition, and any authority, as being
based on sheer unreason or prejudice or accident,' (ibid p.6)

*Thig false epistemology, however, has also led to disasirous conseguences.
The theory that itruith is manifest -- that it is there for everyone to see, if
only he wants to see i{ -- this theory is ithe basis of almost every kind of
fanaticism. Por only the most depraved wickedness can refuse to see the manifest
truth; only those who have reason fo fear truth conspire ito suppress it.

'Yet the theory that fruth is manifest not only breeds fanatics -~ men
pogsessed by the conviction that all those who do not see the manifest iruth
mugt be possessged by the devil -« but it may also lead, though perhaps less
directly than does a pessimistic epistemcology, to authoritarianism. This is so,
simply, because iruth is noi manifesi, as a rule, The allegedly manifest truih
is therefore in consiant need, noit only of interpreiation and affirmation, bui
also of re-interpretation snd re-affirmation. An authority is required to pro-
nounce upon, and lay down, almost from day to day, what is to be the menifest
truth, and it mey learn to do so arbitrarily and cynically. And many disappoinied
epistemologists will turn away from their own former optimism and erect a
regplendent authoritarian theory on the basis of 2 pessimistic episiemology.’

(1bid pp.8~9)

That this latier passage might serve sas a brilliant and concise descripiion
of the basic Baha'i episitemological atiitude -- '"Gracious God! How strange the
way of this people! They clamour for guidance, although the standards of Him Who
guideth all things are already hoisted. They cling to the obscure intricacies of
knowledge, when He, Who is the Object of all knowledge, shineth ag the swm. 'They
see the sun with their own eyes, and yet question that brilliant Orb as to the
proof of its light.... The proof of the sun is the light thereof' (Igan p.133;
cf. Gleanings pp. 105-6, ete.) -- and of the subsequent development of suthor-
itarienism based on the need for interpretation (and even carefully controlled
distribution)of the sacred texts is, I think, quite clear, CGenuine scholarship,
open debate, innovaiive thinking camnmot flourish in a system that demands total
contrel of all publications, that holds the power of disenfranchisement or, more
seriously, excommunication, as a punishment for intellectual or moral dissent,
and that judges a man by how far he conforms to the dogmss of 2 narrowly-defined

orthodoxy.

The consequences of this authoritarianism can be seen at all levels of the
Bahat'i community, where bodies for the 'protection of the faith' (which is a
euphemism for the suppression of dissent and itfs isolation) keep a close watch
on those deemed dangerous to the sitatus guo. In the realm of scholarship, this
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attitude has had far-reaching and devastating resulis. Let me be oulspoken in
saying that I do nat believe a single work of scholarship of any merit whatsoever
has ever been published within the confines of the Baha'i system, nor do I think
any are likely 1o be. The works of the most highly esteemed Baha'i 'scholarst
from Gulpaygesni¥onwards would noi pass muster for s moment in the wider world

of scholarship, not because academics have somehow been corrupied by 'current
thought' (which is, in any case, aboutl as precise and meaningful s term as
Ruhiyya Rabbani's 'modern architecture'), but because they lack even the pre-
tende of rigour, of critical analysis, of open-mindedness, of balance and lack
of obvious bias that is so-essential in works of scholarship. Bahat'i historio-
graphy from the earliest fo the latest examples is consisientily l1ittle more than
hagiographical distoriion and oversimplification, in which imporiant facts are
altered or omitied io conform to preconceived noétions of reality and to a world-
view divided beiween black and white, bheliever and unbeliever. Doeg this sound
an wnecessarily harsh judgement? Read any classic of modern hisiorical writing
in any area, not leasi that of religious history, and then turn to the sitandard
histories of the Beha'il faith, Look st the best examplies of conitemvorary
Christian theological wriiing, then conzider the best that Baha'il wriiers have
to offer. Is it really fair even to make & comparison?

The resulis of this appaling imbalance between whati passes for scholarship
within the Bzhat'i community and the producis of moderm scholarship in general,
whether religious or secular in inspirziion are exivemely serious., It is diff-
icult to envisage any meaningful debate in which Baha'i tscholars’' could, at
present, readily psrticipate as equals, certainly as long as they continue to
gubject themselves to the exiraordinary limitations imposged by publications
review. Faha'i writing ig naive and undevelioped in the extremgand contrasis
wnfavourably with the greai bulk of well~argued, carefully-writien material
produced in all fields of the humenities and sciences today. The level of soph-
igticatiion of, lei us say, Jewish or Chrisidan scholarship is considerable and
enables useful dialogue to take place. By way of conirasi, the low level of
attainment in Baha'i writing precludes anything like a meeting of equals. Com~
parability exists only with the productions of groups like Jehovah's Wiinesses,
Mormons, or Theogophists, with whom no useful dislogue is likely in any case.
This is, of course, in part a reflection of the overall lack of iniellectual
sophistication within the Raha'i community at large, dbut it does not explain
the failure of Baha'i academics, few though they may be, to coniribute usefully
to the heightening of quality in this area. The sad histories of World QOrder
magasine and the Canadian Assoclation for Studies in the Baha'i Faith besr
eloquent testimony to this, The real reason must, I feel, be sought in the
exireme pressure broughit to bear on Baha'i writers by the reviewing process and
in the obvioug preference of the Bahat'i adminisiration for the unexceptionable,
the bland, and the turgidiy-written over the innovative, the controversial, and

the carefully-worded.

Surely, someone will, no doubi, assert, the Baha'i faith accepts the
essential harmony of science {or reason) and religion {or faith). Is that not,
in the long term, a sufficient protection against the evilis you describe? Are
we not tchildren of the half-lighit', and is it not wnjust to be 80 hard on a
gystem that has yei to meture? I can only reply that, if we have anything to
learn from history (and a Baha'il cammot very well deny that such a thing is
possible), it is that menkind cannot rely on the professed ideals of groups as
a guide to how they will behave. The fact is that, when the matter is closely
analysed, Baha'!iasm teaches nothing of the sori, nor does it encourage the active
progecution of an '‘unfeitered search after truth'.

Let us look first at the second of these principles., It is, according to
the Universal House of Justice {letter dated July 18, 1979), supposed %o be
applicable to all believers -- that is to say, it is not, as T have often heard
asserted, resiricted to non-believers prior to their conversion {(although I
would asseri that this widespread conviciion reflects an accurate apprehension

* I realize the incliusion dfmdgiééygani and others like him may he a little unfair
since they wrote within the limits of a traditional system, But there is a point
he made with respect to contemporary Baha'i regard for such writers and their worl
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of how things really stand). How, in all honesty, cap a system based on the
revelation of abgseluite truth really permit iis followers to engege in such a
search throughout their lives? To be itruly unfettered, genuinely independent,

a scholar (or anyone else) must be free to question sny proposition, any source
of suthority, any claim., What sort of independence is allowed by siatements
iike this: 'His obedience to the covenani must be preserved, lest in the name
of "irue scholarship" he unwisely quegsiions the foundstion stones of the Faith
e.g. the validity of the Guerdianship, the Universal House of Justice, etc.'?
The implication of this sentence (and & necessary one) is that "true scholar-
ship" here must be understood as a mere 'cover' or pretence for something else,
not, in other words, irue scholarship at ail. But what if it is true scholar-
ship? What if, by the term (and the demends i1 entsils) we really do mean a
genuine kind of scholarship, something corresponding to the 'science’ and
treagon' that are supposed to be harmonious with religion and faith? Ta our
criterion to be scientific or based on faith (or, rather, obedience)? Either
we are talking here abouil good scholarship or we are noi. But from the Yerrin-
bool standpoint, it is irrelevant, since daring to 'question', ‘not academic or
seientific integrity, ig the criterion.

1 have already argued that there is no fundamenial clash beitween matters of
faith and matters of reason gince they relate, as it were, to different wniverses
of discourse. But the Baha'i theory of revelation does not admit such a form-
ulation, since the Manifestation of God is deemed infallible in all matiers.

This view is made clear in the following statement of the Haifa Resesrch Depart-
ment:

*T1 hag become customary in the West to think of science and religion as
occupying two distinct ~- and even opposed -« areas of human thoughi and activity.
Thig dichoiomy cen be characterized in the pairs of aniitheses faiith and reason;
value and fact. It is a dichotomy which is foreign %o Baha'i thought and should,
we feel, be regarded with suspicion by Baha'i scholars in every field. The prin-
ciple of the harmony of science and religion means not only that religicus
teachings should be studied in the light of resson and evidence as well as of
faith and inspiration, bui alsoc that everything in this creation, all aspects
of human life and knowledge, should be studied in the light of revelation as
well ag in that of purely rationsl investigation.!'

This might be a reagonasble point of view were it not for the fact that,
degpite the attempt to imply some degree of comparabiliiy beiween these iwin
areas, the RBaha'i version of revelzition inveriably reserves for reveiaition the
final say. When questioned, for example, about the Bab's placing of David before
Moges in the chronological series, Baha' Allah replied that men must simply
accept whatever is revealed by ithe Manifestation of God, withoutl gquestioning
(tablet in Ishraga p.18). Spesking of himself, he writes that 'should he decree
that water is wine or the sky the earth or the light fire, he is unquestionably
right, 8nd none may object or say "why" or “wherefore!!' (Lawh-l ishragat in ibid
.58, 'Whogo sayeth "why" or "wherefore" hath spoken blasphemy' {Igan p.109).
Zimilarly, ﬁbd,a1~Raha' writes of himself thai "Whatever the Centre of the
Covenant says is correct, No one shall gpeak a word of himself' (Covenant of
Baha'u'llah p.69). Shoghi Effendi claimed an infallibility confined to matters
concerning the Baha'i religion, but in practice he made it very difficult for
anyone else o disagree with him, even in exiraneous matters, as evidenced in
the following statement: '... the Baha'i Revelastion... constitutes the ninth
in the line of existing religions.... with intellectuals and students of religion
the question of exactly which sre the nine existing religions is controversial,
and it would be betier to avoid it' {Directives from the Guardien pp.51-51).

In view of the belief that 'everything in this creation, all aspects of human
1ife snd knowledge, should be studied in the light of revelation', Shoghi
Effendits disclaimer of infallidbility in matiers 'outside' those touched on by
revelation is clearly devoid of any resl meaning.

Even if the possibility of questioning in certain aress were genuinely
accepied, how easy would it be to put this into praciice in any meaningful sense?
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In Islam, it has been argued that the only individusls whom Nuhammad had put to
death {generally by means of assassination) were those guilty of the crime of
sabb al-rasul, insulting the Prophet -~ i.e. venturing to dissgree with him. This
game bagic concepiion has continued within the Baha'i system (although assassin-
ation seems to have been abandoned in the modern period) and hos extended to 21l
levels, Publicly to question a Hand of the (suse or 2 (ounsellor is 10 bring on
one's head the greatest of opprobrium., Hespect for authority rather than freedom
to search after truth is the guiding principle of the modern Baha'i community.

How can the spirit of genuine scientific reitionalism survive in such an
simosphere? In preciical terms, what the Baha'i position amoumis to is that
religion and reason are in harmony So long asz reason does noi overstep iis bounds,
does not seek to contradict the infallible assertions of religion, which latter
have no bounds, for do.they not-touch on 'all aspects of human life and knowledge'?
It is 2 wview which derives from the tradxtxonal Islamic perspeciive that religion
is wholly rational (which is where ®sbd al-Baha' borrowed the concept and the
phraseology), but that religious knowledge is superior to human learning and
must always have priority over it. If I am not allowed to guestion the statement
that there were two Davids or {on a wider level) Shoghi Effendi's version of
Babi and Bahe'i history, if I am obliged to take these as 'given' facts or in-
fallible 'interpretations', as incontrovertible stariing-points upm which to bhasge
my research, what possible room can there be for sclentific method? hoes a dusty
corner even remain? ind how can I possibly hope io ftake part in discussion with
other scholars if I rule out of court the very principles on which they work,
if I c¢laim the right to appeal at a2ll fimes to a higher couri, a court whose
judgements neither T nor they may criticize?

Leademic endeavour depends for iis success on the willingness of all those
involved to respect both its methods and its legltimately-argued conclusions,
whatever thelr implicstions,., Systems that enshrine absolute truths invarisbly
block this process. Ky own experience as a Baha'i and an academic was that,
whenever my conclusionsg agreed with those of azccepted Bahat'i eopinion, they were
extolled and held up for display as examples of ithe valuable place of scholarship
within the faith; when, however, my data led me %o conclusions at vardance with
the 'authoritative! versions of events or even with popular conceptions, I found
myself condemned as one who had placed his head before his heart, and my work
dismissed ag a 'Trojan Horse' that threatened o introduce all sorts of 1mpur1ties
into the unsullied city of Baha'i thought. I 4id not 'understand! the Baha'l
faith and its teachings, wheresg my detractors, of course, underatood it perfectly.
It wes at all times a2 situation in which the principle of theads we win, tails
you lose' applied. There is no choice for those working within such a system but
to do so on its own terms, for 'ii would be untrue io his profession to make
an assumpiion or draw conclusions which were contrery to the teachings in an
attenpt to conform to current thought', Is it not perverse and hypocritical that
the same people who respected me as a scholar, as one versed in the writings and
history of the fmith, so long as T subscribed to their beliefs, now regsrd me as
z sort of traitor, merely because T no longer so subscribe? How was it that
Avarih's history of Baha'ism, once proclaimed by Shoghi Effendi as tbeyond any
doubt the most graphic, the mosi reliable and comprehensive of its kind in Bahati
litersture' suddenly wess dropped like a hot brick following Avarih's defection
from the movement? Had Avarih's personal change in convictions in some mystical
way altered the content of the book? Was Shoghi Effendi's presumably infalilible
verdict as to its reliability and comprehensiveness itseif devalued by Avarih's
change of belief? An wunfettered search afier trath?

A related problem here is that of the popular argument that only a Baha'i
(and an orthodox Baha'i at thet) can claim to provide an entirely 'valid' pres-
entation of his religion, that the non-believer {or ex-believer), by virtue of
his inability to enter empathetically into the life of faith, is ungqualified
for such a task and that books or articles written by the latter are, ipso facto,
devaid of perception, balance or verisimilitude. This is, of course, not a view
regtricted to RBaha'is, although it has, I shall show, specisl application to their
doctrinal posiition, and is widely used by them in attempts to have encyclopsedis



&,

entries rewritten, text-books altered, and the views of scholars tcorrected' in
order %o conform 1o the official Bahe'i perception of Baha'i faith and practice.
The views of the Haifa Research Department, in particular, add up to the asgertion
that only a heliever and, indeed, an orthodox, obedient believer, can hope %o
understand and express properly the verities of the Baha'i revelation. Although
thigs view has obvious flaws from a number of viewpoints (it is clear, for ex-
ample, that, while only a believer may be able to say what faith meansg at the
subjective level, a non-believer may often be much better placed to investigete
with objectivity how it may be implemented at the level of social action) I
think it will be most useful "to lock at it from an alternative Bahat'i perspective.
It is clear thai, from the orthodox Baha'i viewpoint, this argument does not
(and cannot) hold true for other religions. It is fundamental to Beha'i theology
that the followers of other faiths have misunderstood, corrupted, and distorted
their originally f'pure' revelastions and that a2 'true' understanding of them can
only be obtained from Baha'i sources., According ito the Research Depariment, '4
Baha'i, through his faith in, this “consclous knowledge' of, the realiiy of
divine Revelaiion, can distinguish, for instance, beiween Christianity, which

ig the divine message given by Jesus of Nazareth, and the development of Chrigt-
endom, which is the history of what men did with that mesgsage in subsequent
centuries; a distinciion which has become blurred if noi entirely obscured in
current theclogy!. Apart from the quesiionable porirayal of *ourrent Chrisiiaen
theology', this passage brings us face to face once again with special pleading,
with the claim fo superior knowledge to which only those who have accepied the
"true faith' are privy. If a Christian should maintain that the heart of his
religion lies in the Resurrection or a Muslim sssert that Muhammad was the 'Seal
of the Propheis' in the literal sense, no Baha'i could posaeibly accept thati that
would be an authentic expression of either Christianity or Islam, Is it not time
that mankind washed its hands of guch dengercusly arrogant notions?

Perhaps the impossibility of carrying out serious, independenti academic
work within the confines of such a sysitem is best illustrated by the pernicious
policy of publications review. How can someone who wishes 1o preserve his self-
regpect and the respect of others as a scholar possibly submit {o such & process,
ag s8¢ many do? (ne of two situstions if possidble: either the reviewing panel
concerned will be made up (@s is usually the case at present) of individuals
lacking any expertise in the scholarts field {as & sociologist, historian, etc.)
or lacking his detalled knowledge of his specialized ares of research, in which
case it would be presumpiious and futile for them 1o sit in judgement on his work.
Or the panel will consist of quslified academics who may choose 1o disagree with
the author, but who, if they have any humility at all, will be willing to accept
that theirs are just altermative opinions and that the author has every right to
disagree with them in his tuyn, if he sc wishes, The only point of such a sysien,
it appears to me, is to ensure the doctrinsl purity of all Baha'i writing, with
the result that large numbers of ideclogically unexceptionable materials are
churned out, none of which have sny scholarly value, while serious atlempis tfo
exsmine important issues from s critical viewpoint are suppressed.

It seems to me ineviiable thai suppression of thought of this kind will
continue within the Baha'i system. By its very nature, scholarship involves the
frank and free examination of thoge issues that are mosi conitroversial, because
it is precisely these issues thati will provide the keys to the most initeresting,
the most significant theories, Problems, not tiny matiers of fact, are what
matier most, in history as much as in physics. But problems. are jusi whati the
fahati leadership wants to avoid. The flock of believers musi be protecied,
cocooned from coniroversy. Hence the publication of books like Vomen's The Rabi
and Baha'i Religions, in which concerted attention is given to endless trivia,
new maierials are presented that tell us next to nothing about the most crucial
issues, and a bland avoidance of controversy conceals the fact that not an inch
of real progress has been made towards a fresh analysis of the real problems of
Babi and Baha'i history. Hence the publication of only those pessages of the
Kitab al-aqdas or the writings of the Beb that are ceriain not o cause distress
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t0 the Baha'i masses, who would probably sbandon the movement in large numbers
if they knew what thoge writings really contained, In its paranoid fear of
dissent, the reviewing process sitands as the forsrummer of 2 much more thorough-
going system of thought control. Agminst such a sysiem, we musi oppose with

the utmost vigour the principles of unirammelled intellectusl freedom -- a
genuinely 'unfettered search afier truth' -- and men's inalienable right to
dissent.

t...we not only owe our reason to others, butl we can never excsl others
in our reasonableness in a way that would establish a claim 1o authority;
authoritariangim and rationalism in our sense camnnot be reconciled, since
argument, which includes criticism, and the art of ligtening to criticism, is
the basis of reasonableness. Thus rationalism in our sense is diametrically
opposed to all ihose modern Platonic dreasms of brave new worids in which the
growth of reason would be controlled or "planned" by some supericr reagon.
Reason, like science, grows by way of mutual criticismj; the only possible way
of "planning" its growth is to develop those institulions that safegusrd the
freedom of this criticism, that is to say, the freedom of thought' (Popper,
The Open Socisly and its Enemies Vol.2 pp.226-227).

Perhaps it will be objecied that the system of review exisis largely o
protect the innocent mags of simple believers from well~inteniioned but mis-
directed criticism of faith from their more learned or ariiculaie coreligionists.
The House of Justice has placed particular emphasis on this principle, siressing
the need for scholars to 'remember the many warnings in the Writings against the
fomenting of discord among the friends' and speaking of the writings of tcerialn
individuals' that would 'undersiandably cause alarm in the breasis of the most
tolerant of believers', This age-old principle has been invoked by political and
religious establishmenis down through the ages {and most often in the present
day) to justify the suppression of alternative views. The mass of believers may
be (and are) fed an endless diet of mindless pap, of hagiography and myth, of
gself-aggrandizing rhetoric (and second-rate rhetoric at that), of scarcely-
literaie exhoriation -= but God forbid that ithey should be led to question any
of this by coming into contaminating contact with original or critical views.

(One can only admire the taciic adopted by the House of Justice -~ it serves o
inspire feelings of guilt in the minds of thoge tempted to express their opinions
clegarly and openly, for few of us sciually wish to cause distress to others,
wnile, at the same time, it conveys a warm sense of collusion and tactful mutual
undersianding -~ 'we a1l know, you and ourselves, thai ithe masses need cushioning
from the deeper truths to which we are privy; we regret the restrictions this must
impose upon you, but we are sure you will undersiend its necessity snd cooperate
with us in keeping your eown counsel'. It is the first step towards co-option,

the classic method of controlling dissidence by embracing it the betier to

remove itg sting and jull it to sleep. Mo suborn is easier than to destroy and,
in the end, much more successihl.

In his brilliant novel of the 'Benevolent State', One, David Karp illustrates
this point in the following dialogue beiwéen Wright, a government official, and
Lark, the siate's chief inguisitor:

t"Yes, T'11 admit that the Siate's plan has been very shrewd. Yet there's
been a new factor of c¢risis -~ a rather modern factor. It was growing rapidly
until it was siruck down by this Siate -~ our bhenevolent State. I'm speaking of
the intellectusl -~ the person you call a heretic -~ the individual. The concept
of individuslism has been growing for a long itime, sir -- it now has earned the
right to be called & crisis matter. I think in seventy-five years you'll find
that it's grown enormously. &nd the harder the Siste squeezes its citizens into
the mould, ithe more heretics will appear. They'll grow rapidly and they will
include the thoughtful, the gified, the honest, the brave, the moral. In short,
the best elements of the society will be srrayed againsi the State. That's what's
going to happen in seveniy-five yemrs, sir, and this State, inflexible as it is,

will break."
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*"Yes, Doctor Wright," Lark said, pleased with Wright almost as if Wright
were hisg protege, a protege who had performed brillianily, "that's exactly what
I told the Commissioner, That's why he's allowed me iwo weeks in which to rid
Purden of heresy. You see, if we can ftake the intellectuals, the people you so
poetically call the thoughtful, the gifted, the honest, the moral, the brave" --
he paused, smiled -~ "did T get the sequence right? ~~ and enchani them into
conforming, we'll have whipped the lasi crisis. Thati's why Rurden must be re-
claimed, If Burden can be purged of his heresies, then we can purge anyone of
his heresies." (pp.120-121)

In the Baha'i case, there is, once agsin, more than a litile specisl
pleading. No such strictures are raised against the work of Bzha'i pioneers
“among, let us say, Hindu villagers, demolishing centuries-old systems of beliefl
in order ito replace them with the new, improved doctrines of Bahe'ism. Far from
discouraging questioning, unfetiered searching, the Baha'i teacher wust do all
he can to chivvy his poteniial converts into challenging the authority of his
priests, the validiiy of his world-view, and the desiradbility of remaining
within his ancesirel system, The Baha'l missionary effort iskes, as ever, pre-
cedence over the feelings, the conviciions, the beliefs of the unconverted:
all in a spirit of love and understending, of course, but nonetheless wholesale
in its intention.

I mentioned earlier the existence of Baha'l scriptural texts that uphold the
vlace of the scholar in soclety. Perhaps it will be instruciive o examine how
one particular aspect of this original position has actually been developed and
ig being further developed within the Baha'il system. In the Xitab ,ahdil
paha' Allah refers to the tgcholars' and Trulers' of his faith, identifying them
by the Arabic tgrms ulama' and umara'. Early texis from t%e period of Bahs?
Allah and even “4bd al-Raha' suggest that they understood “ulamas' here nmuch in
the sense the word was asctuwally used in Islam, with the imporiant distinction
that legislation on novel matters (istinbat) was now confined to the house of
just%ce {or, in certain cases, to the ulema' with the approval of this body ~~
gsee Abd al-Baha', letter cited Fadil-i Mazandarani Amr wa khalgq, Vol.4 p.300).

I would suggest that the gituaiion as envisaged in such texts is really quite a
gimple one: anyone suited by ability and training ito become a scholar was free

to do so, but he would not, as guch, possess legislative or judicial authority
{as had been the case in 8hi~i Islem). Things were fairly open and there seemed
tremendous room for development. This situation changed radically with the.
interpretation put forward by the Universal House of Justice*to the effect that
by the umara' of the faith was intended ghe elective half of ithe RBaha'i admin-
istrative orgenization, and that by the Tulama' was meant the Hands, Counsellors,
and other appointed members of the system. The implications of this interpret.
ation are far-reaching and, I think, 1ittle appreciated. Leaving aside the rather
gsimple observation that, in my own experience, the most significant feature of
the '"learned' side of the Baha'i administration at present is the conspicuous
absence in it of asnyone even remoiely gqualified for that epithet, I would draw
attention to the ineviitable result of guéh an identification, Bvidenily, religious
scholars in RBahatism are 1o be appointed and instituitionalized, and they are o
include among their chief functions the propagation of the faith and the elimin.
ation of heresy from its ranks, If anyone imagines for a moment that such s
gystem is designed to fosier independent, meaningful scholarship at any level,

he ie pitifully ignorant of history and human nature. Perhaps even more significant
is the effective creation here of what amounts tc a RBeha'i ¢lergy, differentiated
from other clerical esisblishments only to the degree that the latter are 4iff-
erentiated one from the other. Claims that the Baha'i faith has no clergy are,

I would argue, based on Islamic criteria which maintasin precisely the same thing
with regard to the faith of Muhammad., In thatl sense, the Baha'i faith has, like
Islam, no sacramental priesthood, but it manifestily possesses a clergy and,
indeed, one whose authority is inexiricably linked with that of the putative
Baha'i state sysiem (the umera'). Conformity rather than brilliance is inevitably
the guarantee of success within such an establishment {and if anyone thinks that
people do not want to succeed within Raha'ism, he is naive in the extireme). For

*Letter ito Continental Boards of Counsellors and National Assemblies, 24 April, 197
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academic freedom of any kind 1o exisi within the confines of such a systen
would require daily mirscles of the first order

Perhaps none of this would matter very much if scholarly concerns were
eggentially irrelevant io the wider precccupasiions of society. But such is
not the case. Scholarship cannot take place within a vacuum, any more than
gociety can survive in any meaningful sense withoui iis gscholars, writers,
painters, composers, and &1l others who conitribute in one way or another io
the culture thai may be said to form its greater life. When scholarship is
stifled or, what is often worse, transmuted into an imitastive, sterile pro-
ceps of passing on received wisdom, when the sharp edge of critical debate
is blunied by censorship, be it overt or hidden, when new or difficult ideas
are gseen as disturbing rether than exciting or stimulating or even provoc-
ative, then soclety is in great danger. Attitudes iowards academic freedom
are indicative of deeper and wider beliefs as %o the nature of social and
political discourse, and I believe that the consensus of Baha'i opinion on
such matters reflecls more basic features of the Baha'i view of society.

I think T am righi in staiing that the Baha'i dream of & new world order
in which all men will live ag one under & single government, believing in a
single. faith, adhering to one basic set of principles, .loyal, obedient,
orderly, is nothing more than yei another wversion of the ages-old uviopian
vision of a perfectly-ordered, perfectly-controlled, litile-~changing soc-
iety from which all destabilizing influences will have been forever ban-
ished, For such a sysiem, the greategt of all threats is that of dissent,
be it poliiical, religious, moral, philogophical, or simply intelleciual,
and all projected utopias, from that of Platec to that of Lenin, have incor-
porated measures to guppress or neutralize dissenting opindon. The Raha'i
system ig one of the most extreme in iis proposed methods of social control:
there are to be no parties -~ only one party, that of the true falth, whose
ingtitutions will provide the orgens of both the legislature snd the exec~
utive, will be permitted; dissenting views may be punished, in mild csses
by removal of the right to voie or be elected, and in exireme cases by
total ostracism from society; such views may algo be controlled by the
overriding right of the government to insist on prior approval of all pub-
lications and broadcasts, even in the case of poeitry and music; disturbing
opinions ecan he effectively muzrled by insisting that they be presented only
through the *proper channels' and in what is deemed appropriate, respectful,
and reassuring language; the 'thannels' through which complaints are allowed
to be made about the adminisitration are themselves part and parcel of the
administrative system, and refusal 1o work through them will itself be deemed
evidence of bad faith and disaffection,

New and creative idems are, by their very nature, disturbing. They threaten
to unbalance the status quo, io challenge received opinion, to raise doubts in
men's minds and hesris. The history of thoughi shows time and time again how
the proponents of such idesg have heen recelved by society -~ with scorn,
censorship, imprisonment, even death, This is not to suggest that the reverse
is always true, that their coniroversial character makes ideas innovatiive or
creative. But the link is undeniable, Without dissent ~~ radical, vocal, far-
reaching dissent -~ men and sociely stagnate and all the best things wither
from within. In retrospeci, we hail as pioneers and geniuses thoge who were, in
their own dey, reviled and cast out. We even elevate radicalism to the siatus
of a prime social virtue, while remaining suspicious of radicals in our own
time. Religious hisiory, more perhaps than any other area, shows example after
example of this. And yet, in spite of century upon century of experience to
the conirary, there still rise up those who wish to creste the final, ultimately
gtable, ultimately perfect society, from which the very need to dissent will
be absent. They wish to build a world so perfect that to be unhappy or dissat-
isfied in it would in iiself be a sign of mental or spiritual sickness. It is
that sorit of society that the Baha'i community wishes to see established, a
society from which there can be no escape except death or imsanity.
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To go further here would, I fear, be to digress too far from the topic
under discussion., But I have not introduced these themes grstuitously. There
are real, live comnections between aittitudes to intellectunl freedom and
atiitudes to all other freedoms. 'A state must persuade its citizmens to accept
the premises on which it exists and functions. In some cases persuasion is
quite simple, in others, difficult., But it must be accomplished with every
citizen -~ particularly the intellectuals' (Kerp, One, p.108), 411 utopian
systems start out with one major flaw: they cannot admit that things can go
gseriously wrong within them, that the revolution mey have taken a wrong
turning, that the slate, once wiped clean, may yetl again need cleaning. The
Baha'i cannot admit that divine guidance is not always present in the tonward
progress’ of the faith, in its seibacks as much as in its triumphs, any more
than the Marxist can admit that evenis do not always reveal the process of an
ineluctable march of history, the working oui of s remorseless dialectical
movement., (nce established, such a system is fatal to 811 who come within iis
orbit, for the act of criticism reaches to its very raison d'etre and
challenges its right 1o exigt, Within such a systenm, only the second-rate, the
tawdry, the unoriginal, the uncomplaining, the suborned, can survive or hope
to flourish, To ask too meny questions, to reveal too many inconsistencies,
even to use language other than the officially-approved 'safe-apeak' of
platitudes and cliches, is to step out of line and to incur the wrath  of those
who wish to preserve the illusion that all is well, There will, of course, always
be room for a few token intellectuals, allowed jusi so much rein, encouraged
to raise answerable questions and, perhaps, 1o answer them, paraded as evidence
of the freedom the system allows {which is, of course, absolute, real freedom,
contrasted with all other freedoms), and ultimately co-opted as its best and
most obedient servanis,

These are not trivisl lssues. The freedom and happiness of the human race
depends itodsy, more then ever, on our ability to fackle the questions of how
to combine maximum dissent with minimum social and governmentital control, of how
to work for the material beitferment of men without destroving their spiritusl
and intellectual integrity as huwmen beings, of how to develop diversity wiithin
society wnile eliminating from it the causes of sirife and prejudice. These
gquestions cannoi be answered within closed, totalitarian systems. They can only
hope to be solved where men are free 1o change and direct their lives as they
themselves gee fit, io make their own laws and rule themselves through thelr
own institutions, to guestion and, if need be, abandon rules and dogmes and
systems under which they do net wish fo live. If we have any task as intellectusls,
as scholars, as academics, as teachers, i%t is to preserve and to strengthen those
freedoms, to foster the rational itradition and the eopen society it enables to
exist, to act as sociedy's Firsti defence against irretionality, suthoritarianism,
and totalitarian systems of thought and belief,

Kuch of the foregoing will, I fear, prove offensive to some readers, perhaps
to most, It will seem fo them that I have set out deliberately to present a
plcture of the Baha'i community, its adminisiration, and its motives that bears
no resemblence -~ or at best a very distorted one -~ to what they conceive o be
reality, thati personal feelings have warped my own mental image of these things,
and that it is this image, rather than a more empirically faithful one, that is
reflected in these pages. Perhaps that is true: I am scareely well situated o
evaluate the conditioning effecis of my own gubjectivity, But that is equelly
true of most Baha'is who may read these pages, perhaps, in some ways, more true,
for their thoughts are shaped less by their own percepiions than by the mould of
a system. In the end, it is all a matter of differing perspectives, none of them
wholly true to an assumed empirical reality, in which case all parties must, at
least, recognize one another's right to their own ways of seeing things. In a
sengse, the view held by most Baha'ls of their faith is a vital part of that faith

and may not prove an insignificant factor in shaping its fuiture trendé. At the
same time; it must be acknowledged that, although never mede widely public, there
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do exist within the Baha'i community many different perspectives, and it would
be foolish to ignore these. It musi also he acknowledged, in 2ll fairmess, that
ex~Baha'is and 'non-Baha'is' in general may have valuable perspectives to cone
iribute %o any internal discussion, even if these are ~- as mine tend to he ~~
highly criticel in ione and conient,

Neverthelessy, offense is easily caused, not leasi because criticism of the
syatem may seem to imply crificism of those who live and worship within ii; but
I, for one, would wish to avoid that implication in the main. Baha'is are, as a
whole, no worse and no heiter than the generality of mankind, certainly the gen-
erality of religious communities, They are, in my own gquite long experience,
warm-hearted, sincere, well-meaning people, whose long-term aims reflect a genuine
love for humanity and a well-developed religious disposition. They have, of course,
their weaknesses, their limitations, in common with other small religious group~
ings., Thers are among them possibly disproporiionate numbers of the crankish, the
ungiable, the socially and psychologically unsure -~ such movemenis have a way
of atireciing such people. There are also among them very well-adjusted individusls
some outsianding men and women who would do credii io any community. They are not,
ag individusls or a group, noticeably authoritarian, given 1o expediency, fanai-
ical, or exclusive, ind yet Baha'ism as a systenm can be and ofien isg all thesge
things. There is, in other words, a conceptual gulf of soris beiween the percepi-
ions and feelings of Baha'is and the actual working oui of religious and political
z2ims within the movement ~- which both contains the individuwals {and, in one sense,
is them) and exists indepemdently of them (and, in this sense, dictaites how they
ghould te and act), There are algo important -- and more problematic -- conceptual
gulfs between what the majority of Baha'is (particularly in the West) believe and
what the Baha'i scriptures (much expurgated and bowdlerized in translation) feach.
in this sense, I feel that large numbers of sincere people are, unknown to them-
selves, working and macrificing for aims sometimes the diameirical opposite of
thoge that they themselvesg cherish. There is no room here io enier into the pess-
ible complexities thal an analysis of this sifuvation would entadil -~ suffice it
to draw attenition simply io the common problems that originate in the tendency
to identify with a cause {'my naiion', 'my party', *my religiont') against one's
own interesis or the interests of oither people. |

it is a mistake 1o judge a movement by the intentions or even the behaviour
of its followers. That much is accepied in Baha'i circles when observers are
reminded not to judge the faith by the often imperfect acis and even opinions of
the believers. The reverse is also, unfortunaiely, true. We may not judge the
(atholic Church by the Inquisition or the sale of indulgences, but equally we
cannol allow the presence of a Teresa or a Francis o blind us to the often sordid
realities of Church history. The development of communism prévides us with one of
the most pertinent examples of this dilemma, Marx and his early followers (and
many modern communisis) were (and are) deeply and genuinely commitied to the ideals
of freedom and equaliiy for all men, to the dream of creating a perfeci fulure
world, from which the evils of iyranny, poveriy, hunger, poliitical repbession, and
so forth, woild be fully eliminated from human sociely. And yet commmism in
practice has proved to be the greatest threai ever posed 1o the freedom and dig-
nity of man., I do not wish to draw a direct parallel here with Baha'ism, for there
are obvious differences at many levels, but I do wigh to insist on the reasonable-
neas of g perspective that ignores, however painfully, stated ideals or individual
or mass sincerity, in order io extrapolaie from other factors the pessible future
trends of & sysiem, As a scheolar, I cannoi allow ad hominem appesls o the good~
ness or sincerity of major figures or to the laudable motives of their followers
to deflect me from a critical exsmination, based on sociological, philosophical,
or other criteria, of textusl or empirical data that may lead to conclusions about
Baha'iam radically different to those of official propagenda., To have to proceed
in such a manner is not always an easy or pleasant task {and if{ was certainly a
cause of profound distress to me over a period of several years), buit it is un~
avoidable if the demands of honesty and rigour are tojmet, if, Indeed, any mean-
ingful 'independent search afier truth' is 1o be carried on,

What is, perhaps, a more serjous problem is raised by Baha'l history. T have
already referred to the fact thai modern Baha'js are willing to recognize imper-
fections in the contemporary community (atiribuiing these to external pressures,
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to the status of 'children of the half.light', and so on), and T am ready io
accept that, to a limited exienti, there is some recognition that other imper-
fections have existed in the past. Nevertheless, ii is inevitable that the
historical perspec¢tive tends to be more idealized in proporition to the distance

travelled back into the past. There are several reasgons why this should be so,
all largely connected with a fundamental religious tendency %o concepiualize a
past *sacred itime' which is capable of sacralizing present 'profane time', but
T believe one important motive to bhe the need to ingist on past righteousness
as a token, 2 pledge of good inteni for the fulure, The revelatory periods of
the Rab and Baha' Allsh, and the pairistic erss of ®Abd al-Baha' and Shoghi
BEffendi must, therefore, be shown in the best possible light. As a resuli, the
mundane events of Babli and Baha'i history are mythologized and the figures
connected with them transformeéd into participanis in a cosmic drama, either as
sainta or devils, What had been grey and ambiguous becomes sharply black and
white. Thus, writers like Marzieh Cail can speak without blushing of *ihe drama
of contrasis betlween the cowering, puny figure of Subh-i-Azal and the inspiring,
majestic personage of Baha'u'llah'. Even the mildest suggestion that things
might not have been quite so sharply contrasied, that human beings, incliuding
Mirza Husayn CAli Nuri Baha' Allah, are 1nf1nztely complex and ambiguous creatubes,
that @ mundane reality underliies the myth is taken to he iantamount to espousal
of the caume of the *forces of darkness'. Thus, for example, a reviewer writing
about an academic article on behalf of the Canadian Association for Studies in
the Baha’i Faith attacks the author for referring to 'covenant-bresker' sources
as primary (and, therefore, of historical imporiance), not because these are
really secondary or forged or otherwise improperly itermed 'primary', but because
they are mere 'babblingg of a crazed covenani-breaker' or *total {resh'. 1 have
a remarkably sirong feeling that the reviewer in guesition had never read sven a
single word of this *total trash', and I am sure that, even if asked, he would
have refused %o do so,

More serious, perhaps, is the marked tendency in Baha'l historical writing
to achieve mythologization by depersonalizing the events of history. The perfect
example of this is Ruhiyyibh Rabbani's The Priceless Pearl, which tells the reader
virtuslly nothing about Shoghi Effendi as an individual {let alone as a man or a
husband), but greai amounts about Plans, administretive developments, goals, and
so on. 1% is as if we have moved, not just Trom history to hagiography, but from
hagiography to what we might call ‘sysiemography'. The same features are evident
in Ugo Giachery's equally badly-writien and turgid Shoghi Effendi, most of which
seems to be devoted to buildings ('architectonography'?). More disturbingly, a
digtinet patiern can be discermed in the volumes of The Baha'i World: begimming
as fairly interesiing records of people and evenis connecied with the Baha'i
community, these yearbooks have degenerated remarkanly, becoming less and less
ugeful as vital, living historical sources. Articles in them are increasingly
sanitized and devoid of immediate historical content: they represent considered,
retrogpective views of events and concenirate on impersonal, almost absiract
developments ~- plans, campaigns, conferences, legal documents, byew~laws, charters,
formal and somewhat stale presentations of Baha'i belief., Individuals enter ihese
pages as the subjects of trivialized obituaries or in the fashion of Ruhiyyih
Rabbanis seemingly interminable and tedious journeys through Africa, The articles
on 'Hands of the Cauge' in volume 13, for exasmple, could be sbout robois or
organizations for all the human detail provided. The genuinely mundane has
receded far behind a veil of pious abstraction, and fuiure historiasns will find
themselives much handicapped if they should be forced to rely on such publications
for their source maierial.

in this area, the scholar faces a particular threat and has a major rele to
play. He has to recreate, as far as he can, the pegple and evenis of sacred
nistory, even if, by so doing, he is forced to divest them of much or all of
their sanciity. In doing so, he faces almost intrectable difficulties and is
certain to encounter more than a little hostility -- myihs have a powerful heold -
over those that believe in them. But he may do a great service, noi only to the
academic communiiy or ihe public at large, but to the Baha'i community itself,
By turning it back to face the realities of its own history, to understand its

roois more 1ntelll§ently he may help it come to ferms with its present situation
and to find ways of developing in the world that are consistent wiih that
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situation., It is really not for me {o suggest the possible consequences,
theological and otherwise, of such a change in perspective -~ that will be
for velievers, whether historisns or not, But I will suggest that these con-
sequences may be radical and far-reaching, that they may transform the lives
of many by bringing back a sense of the real that had been displaced by empiy
idealizing., For myself, 1 remain pessimistic about the outcome. I think it
more likely that larger and larger numbers will deseri the Bahat'i movement
the more its true historical and doctrinal face is revealed, and that this,
in ite turn, will lead to deeper and deeper retrenchment on the part of the
guardians of the orthodox faith, Bui I am willing to accept that I may be
very wrong and that others have & right to be, even if only ientatively,
optimistic and to continue the stiruggle I myseif abandoned some years ago. I
would be relieved and refreshed to learn cne day that they were right and
that Raha'iasm could yei prove a force for good in a world sorely in need of
goodness. If *Bashati scholarship' is ever io have any meaning, it will be in
the furtherance of that end. The odds are against it., But you all have my
support in your struggle to change them.

Denis MacEoin
Department of Religious Studies
niversity of Newcastle Upon Tyne



DR, MACEQIN®S 1PROBLEMS OF SCHOLARSHIP.,.': SOME THOUGHTS.

Dr.Denis MacEoin ig well known in Baha'i circles as an academic possessed
of a very considersble knowledge of the Babi-Baha'i movements.Without a
doutd much can be learned from his writings in this area whether or not one
agrees with his conclusions.His somebimes controversial views should prompt
Bahati intellectuals,whether engaged in Bahati studies from an academic or
theological standpoint,to think deeply about methodological,historical,doct
~rinal and other lssues.Having resigned from the Baha'l movement a few years
ago his writings are naturally colouredw as he himself admitg..by a rejection
of Baha'i perspectives and instltubtions as he has understood and experienced
them.At times his languagedforceful and his orientation decidedly non-empathe
~gtic,Various resders of nis 'Froblems of scholarship..? will probably dismiss
his views as extreme or coloured by a 'released from the watch-tower? bias
despite his attempt to be objective,.However his response to the Yerrinbool
report be evaluated from a faith standpoini, the fact remsins that he raises
issues which DBaha'is who aspire to academic integrity cannot aford to pass
over in silence,It might in fact be said that Babi-Bgha'li studles will not
progress and mature unless honest criticisms are taken seriously and responded
4to ,Indeed, the failure of Bahati intellectuals to respond to or engage in dial-
~ogue with critics and to discuss problems of Baha'i scholarship has undoubtedly
contribubed to the wlthdrawcl from Baghati membership of a growing number of
Bahati intellectuals.

The time will surely come when critical academic evaluations of the Babiw
Baha'i movements will be read by intellectuals and others who wish to know
what the Babi-Baha'l movements are and what they teach or have to offer,If
Bahati intellectuals conbtinue to ignore problematic issues they will prove
unable to respond to academic critics.They will be seen to be out of touch
and unable to engage in informed and meaningful diaiogue.Bahatis,in other
words, will be forced to respond to academic and critical presentations of
their faith and be ill prepared to respond apologetically or in any other way
unless it is realized that there are many issues in need of honest and openw
~minded debate,The development of an informed and honest Baha'i gpologetic is
essential.Apologetic it might be added here,can only be taken seriously today
if it is honest,sincere and academically informed.

In one of his letters Shoghi Effendi predicted that "Baha'i scholars™ would
appear who would lend a Manique support™ to their Faith.This "unique support®
may well be in the field of gpologetic.But where are the Baha'l apologists
who are ready to grapple with controversial issues?

Bahati intellectuals today face issues which did not confront religious
apologists of the past who lived in an age when historico~critical methodologies
were unknown,They will have to grapple with problems unknown to such learned
Baha'i spologists as Mirza Abu al-Fadl Gulpaygani(1844-191Lk) who knew nothing
of the difficulties raised by the modern scholarly analysis of religion or of
the application of critical tools to the study of the Bible,Qurtan and Babl-
Bahati writings.Whether or not Baha'tis admit the validity of such modern
scholarly methodologies and the findingsresulting from their application,the
fact is that they will be compelled to respond to them.Baha'i apologetic of
the near future will need to be academically informed in order to make an
effective response to contemporapy scholariy critics,.For this reason alone
the fostering of 'Baha'i scholarship! is of great importance,

Having made something of a plea for the opening of a new era of honesty in
Baba'i apologetic— which need not be nalve theology-~1 set down a few notes
on some of the issues raised by Dr.MacEoin,



70

Baha'i anti-intellectualism,

Dr,MacEoin's critique of the strong conirast drawn in the Yerrinbool report
between Baha'i and other scholars is undoubtedly justified.Thers are indeed
countless humble and many deeply religious academicg whe do not bslong tc the
Baha'i movement.He reminds us that the Baha'li writings deo not encourage anfiw
~intellectualism.It is sad that this prejudice exists within certain Bsha'i
communities when both Bzhalu'tllah and Abdu'l-Baha repestedly underlined the
importance of learning and respect for the learned.

It is argued by Dr.MacHoin that Baha'l 'anbti-intellectualism' is rooted in the
social and cultural position of the Baha'li cause as a sect Lype-movement,Bahalis
supposedly,as self-conscious members of a redeemed Ycontra-culture',reject the
intellectusl values of a Ydecadent society'.While there may be some truth in
this hypothesis in comnection with certain contemporary western Baha'l communit-
~ies which have something of a sectarian 'contra-culture! consciousness,to hold
that Baha'i tanti-intellectualism' is rocted in such an exclusivist world view
is to be too clear cub,

Bahatis, over the last century or sc, have had various attitudes towards
intellectualism and the values of the world whether secular or religious,

They have seldom been averse to . appropriating.the intellectual discoveries

of medern thinkers and have generally had a high regard for the findings of
modern science.Many early western Bzhatis, far from retreating into an

exclusivist Baha'i tcontra-culture' saw their faith as the 'spirit of the agef.

By no means all Baha'lis are today anti~intelliectuslist in the sense of their
imagining that modern 'non-Baha'i'! thinkers are all hopelessly lost,Baha'l anti-
intellectusalism is not as rampant or as widespread as Dr.MacFoin seems to believe,
Where Bsha'i anti-intellectualism exists i} 1s seldom thoroughgoing since scholar-
~ship and intellectuslity are not seen as inherantly evil or destructive,

Tt is possible to argue that a geod deal of contemporary Baha'i ' anti-intellect-
—ualism' is not rooted in a sectarian conira-culiure consciousness bui relates
to a reserved attitude towards controversial intellectuals within the Bsha'i comme
~unity.Many Baha'is,in other words,are fearful that Bazha'i intellectuals will
destroy faith and come to exhibii Tanti~intellectuslist' tendencies.The desire to
maintain funity! has led to a form of Tanti-disuniiy' expressed as tanti-critical
scholarshipt,That this 'anti-scholarship? attilude exists is not perhaps suprising,
sad though it is.One cannot expect any religion to promote the critical study of
its history and teachings.Religionists,be they Christians,Muslims or Bahatis,view
the findings of modern scholarship with suspicion.After all,areligion is not a
God founded university existing for the purpese of championing academicigm,What
Dr.MacFoin sees as Baha'l 'anti-intellectualism! is not esgentiglly different from
that reserve held by many Christians and Muslims towards the critical study of
religion,This at least,might be said to account for some manifestations of Baha'l
tanti-intellectualism?, Many Baha'is, it might also be argued,are lesg radically
tanti~intellectualist? than a good many Christians or Muslims.

A5 noted asbove academics and intellectusls within the Baha'i community at present
are widely viewed with suspicion out of fear that they will create disunity or
destroy faith.The aims of Baha'i intellectuals are widely misunderstood.fhough one
carnot perhaps expect Baha'i institutions to foster critical scholarship { as
opposed to faith informed Mtheology')it is sad that scholarship appears to many to
be dangerous to faithw-as Dr.MacEoin points out scholarship is not anti-falth.

The tension which creates anti-intellectualism within the Baha'i community has to
some extent been brought sbout by Baha'i intellectuals who see their religion as
as kind of quasi~religious scademic institution and expect the mass of Baha'is

to have the capacity to accept critical analyses of their faithBaha'i intellect

-~uals who see thelr task as the academic initigtion of the mass of Yignorant?
Bahatis are bound to be cooly received and misunderstood,The findings of the
Baha'i scholar may well be of great importance but for them to be presented to



1.

the generality of Baha'is would,abl present,be comparable to a Biblical scholar
giving a sermon on Bulimanian lines to a fundamentalist congregation.Mogt:Baha'is
have little or no understanding of modern scholarship and Baha'i intellectuals
somatimes expect too much of them,The clash between the overzealous Bahati
intellectual and the overzealous Baha'i charismatic has created a tension which
has led to anti~inteilectualism within the Baha'i community,This tension nseds
to be regolved.Perhaps the generallty of Baha'is need tc  be eduycated more
adequately and Baha'li intellectuals need {0 be reminded that they belong to a
religion snd not a God«founded universiiy.

Dr.MacEoin's remarks about the arrogance and sntl-intellectualiem which has
crept into certain Baha'li communities highlights the need for Baha'is t¢ review
the quality of thelir intellectual life,Have,Bahatis might do well to ask them~
~-gglves,we succumbed to that subtle secularizastion or introversion that draws
interest away from intellectual and religious dimensions of faith into the
mechanics of administrative and missionary efficiency? The role and relationships
between Bahati intellectuals and Baha'i ingtitutions nesds to be reviewedw
otherwise,I fear, mutual disrespect will cause the collapse of the firmament
of Bahat'i intellectual iife.

Methodology and the Baha'i-non.Baha'i dichobomy.

Dr.MacBoin notes the view that scholars who are Bahatis ghould undertake
their researches in the light of and in conformity with the "Revelabion of
Bahatutllah!, He reminds ug of what is meant by academic research and highlights
the fact that the majority of Baha'is are unaware of the distinction between
academic research and faith oriented theological studies.

Once again Dr.MacEoin seems to¢ think that a religion such as the Baha'l movement
should promote a critical academic methodology.That Bahati institubtions inwvite
Bahati intellectusls to embark upon essentially apologetic or theological endeavour
is to be expected.As previously indicabed, religion doss not exist for the redempt-
-ion of academic standards.Great spiritual thinkers,it seems to me,are more
concerned with spiritual perspecgives than scientific,historical or doctrinal facts.
Tt is obvious for example, that “Abdu'ti-~Baha and Shoghi Effendi in their Traveller's
Narrative and God Pasges By were less concerned with historical accuracy than with
presenting a spiritually edifying Baha'l historical perspective.Such is the perog-
~gtive of religious teachers whose concerns are not those of academics.What an
academic might see as the distortion or suppression of facts the religicus thinker
can view as the meaningful recreation of the concrete designed to foster or
encourage faith.Though I am fully conscious of the limitations of this line of
argument ,there is, I think some truth in it,Dr. MacEoin expects Baha'i institutions
+o make statements about scholarghip such as might be made by a council of academics.
This is to expect what is incompatable with Bahat'i teaching: which calls believers

to engage in apologetic.

Dr.MacEoin is quite right in pointing out that there are problems raised by the
proposal that Bahatis should undertake academic research in the light of the
"Revelation of Bahatu'tllahM,Much as the believing academic might gain insights of
value from his faith oriented empathy towards the tobjectt® of his study he cannct
allow his faith to determine the nature of the tobject?! of his study.Academic research
in itself is neither 'faith affirmingt! nor tfaith negatingt? .

Since Bahati institutions call Baha'i intellectuals to embark on an essentially
apologetic task the question arises as to whether the academic study of the Bahati
movement is legitimate for Bahati believers.Is it ,in other words,possible for
Bahatis to tbracket faitht and ubilize critical methodologies which might lead to
findings incompatable with mainstream Baha'i perspectives? This question,it seems
to me, has not been gquarely faced by Baha'i intellectuals.I do not propose to
attempt to answer it here though the bare outline of my thoughts is as follows.
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Firstly, it must be realised that academic study differs from 'heclogy! in that
Yheologyt is easentially faith orienbed and academic study is neither faith oriente
~ed nor anti~faith oriented.-~the academic student of religicn at least attempts to
attain this Yobjectivity'.Because academic study does not gim to destroy faith it can
be argued that it is theclogically legitimate,The findings or hypotheses resulting
from the historico-critical study of religion may tend to either validate or challenge
faith perspectives.it is for the religiocus apologist or theologian to evaluate academic
theories in the light of faithj;in this respect, the mature theclogian should not ignore
the negative academic hypotheses.The theological grappling with problematic issues
raised by academica often leads to gregl insights.A faith which cannot cope with the
findings of critical scholars is not likely to command much respect today.

The religious believer who engages in academic research might operate ags follows—:

Stage 1,

Here faith is controlled or tbracketed! such that real openmindedness and honesty
prevent the fixed crystallization of Baha'i or other religlous perspectiveg-- thisg
does not mean the abandonment of falth which may in fact play a significant guasi-
methodeological rele in allowing that balanced empagthy to emerge which leads bto
insight.All data, whether seemingly ‘*positive? or 'negative' must be taken into
congideration.Critical methodologies must be utiliized and honest conclusions drawn.
whether or not they tend to confirm or challenge faith perspectives.

Stage 2.

The believing academic will undoubtedly desire to evaluate the results of his/her
critical researches in the light of faith or indulge in ttheology? { this process
having been toracketed? at tstage 1t ).In so doing the bellever must not ,:4f he/she
wishes to be honest,ignore problematic issues and must be ready to admit, if necessary,
that thers are 'fundamental contradictions?t between faith perspectives and honegh
eritical theorles.Faith problems may result but faith must be ready to cope with

all manner of problematic issues.

It might alsc be noted here that the believer,at tstage 1'( when indulging in
academic research) must,paradoxically, contrel not only falth perspectives but also
possibly distortive anti-faith perspectives.,In other words there is a certain danger
in the believer entertaining distortive anti-falth perspectives which.may-arise out of
a degire to create a psychological predisposition towards 'objectivity?.Such paradox-
~ical anti«faith perspectives in the believer which go beyond honesgt cpenmindednesgs and
the balanced control. of faith can have an adverse effect on both academic research and
on faith.The believing academic must understand that no methodology will enable presupp-
—~ogitions to be completely controlled,Methodologies provide a framework which may =
contribute to tebjectivity? but camnot bequeath academic objectivity or scholarly
insight in some magical way.

Contradictions and suppression.

Dr MacFoin refers to tfundamental contradictions! which the researcher may find
within the Bsha'i writings.This,as indicated sbove,is to be expected.Religion is
not exactly a clear cut body of logical axioms or historical facts.Shoghi Effendl
nimself,it is of interest to note, expressed the view that there are points within
the Bahatl teachings that are tpoles apartt (letter written on his behalf dated
July 5th 1949 ).There are undoubted differences of emphasis, sometimes marked,within
the writings of Bahatufllah, CAbdutl-Bahs and Shoghi Effendi which might be seen by
academics as 'fundamentsl contradictionst.Such ' fundamental contradictions® need to
be identified and discussed in detall by Baha'i apologists before Bahatis themselves
can be accused of believing in a movement that harbours 'fundamental contradictionst,
Faith,it must also be remembered, is not exactly grounded in doctrimal consistency
or a monolithic hisgtorical perspective,
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For Dr.MacEoin it sppears to be illegitimabte for religious thinkers to
"suppress™ problematic historical and other facts as might be dictated by
wisdom.For the academlc engaging in research such "suppression® 1ls certainly
out of place bul within a religious community the application of such *twisdomf
has an unboubted role to play.That Shoghil Effendl toned down the at times
fansbtical 'Shitiosity! of the early Babis when presenting a Bgha'l persgpective
of esrly Babism to western readers camnot be denled.But as he was writing as the
Guardian of a religlous community and not an academic it might be sald to be
mistaken to accuse him of "suppression®.He was surely conscious of the fact that
an undiluted presentation of Babi history might confound the faith of western
Bahatis who knew just sboub nothing of 19th century Iran or the Shi'i milieu
in which the Babi movement had its birth.Shoghi Effendi was doubiless also fully
aware of the fact that Baha'l historians of the fubture would present many aspects
of Babi~Baha'li history in a more detailed and more matiter of fact mamner.In a
number of his letters he refers to such fubture endeavours of Baha'i historians,
at times underlining the provisional nature of his own historical writing.- an
area in which he did not { contrary to popular Baha'i opinion) claim infallibility,
IL might alsc be pointed out here that Shoghl Effendl in his historical writings
does make use of sources penned by tcovenant bresgkers! who sometimes provide historw
~ical data of great importance.This fact should not be overloocked by Bgha'i hilstorw
wlanS.

Dr.MacEoin accuses Bahatls of accepting the results of higborical criticism when
it suits them.Again there is undoubtedly truth in this.It is only natursl for
theologically oriented religionists or religicus apologists to make a selective
use of the findings of critical scholarship.Hope MEE%X however, mature Baha'li
apologists will attempt to grapple theologically with the problems raised by the
findings of critical scholarship which do not seem to support Bahati perspectives.

In Dr.MacEoin's opinion there is no such thing as *Christian?, *islamic! or
*Bahati! science,etc,,but only 'good! and thad! science,etc.He denies the possibility
that religious values may legitimately be used to ! reinterpret! scientific or other
data.In effect Dr,.MacEoin rules theology out of court,For him the theological
evaluation of scientific and human knowledge has no place.Thls,at least, 1s the
logical outcome of his monolithic academicism.It i1s of course true that there is
uitimately only 'good! or 'had! science but that theology has something to say
about the religious dimension of sclentific discoveries must be recognized.There
may not be a *Muslim sclence! or a 'Baha'l science' but that Muslims and Baha'ls
have something to say about sclentific findings in the light of their beliefs and
world view 1s not in itself a bad thing.Science it not concerned with theology but
it is not illegitimate for theologians to concern themselves with the theological
interpretation of scientific discoveries,Perhaps Dr.MacEoin would agree with this;
his line of argument is not entirely clear to me.

Supernatural knowledge and human knowledge,

Baha'is, like many Jews,Christisns snd Muslims, believe im:divine guidance through
megsengem sent by (God.They belleve thal there is a supernatural souce of knowledge
and that this knowledge was commumnicated by Bahatu'lliah, and infallibly interpreted
by Abdutl-Baha, Shoghi Effendi and the Universal House of Justice.Baha'i scripture
while it does not dismiss human avenues to knowledge upholds the principle that there
are ultimate sources of truthjthough absolute truth cannot be attained,Dr.MacEoin
eriticises these Baha'i beliefs or the notion that there are supernatural sources of
knowledge.He quotes Popper's brilliant but rather clearwcut critlque of & gimplistic-
~ally stated religious epistemological stance as if it corresponds with the Baha'i
position—which has yet to be worked out.

While Baha'is believe in uliimate sources of knowledge this does not at all invalw
~idate human approaches and avenues to knowledge.Content critlicism is not necessarily
ruled out for Baha'is nor does the Bsha'i movement seek to perpetuate a naive 'Yesgt-
Wo! approach to truth.dn oft repeated Bghat!i principle is that religious truth is
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not gbsolute but relative to human needs and capacities,Bahatis do not claim
to be in possession of the absolute fulness of truth,The Bahati principle of
funity in diversity' and the tabsolute right?' of the individual to express
his views( refer,Principles of Bsha'i Administration,pp.2h~5) should guard
against that totalitarianism which resulis from a simplistic espistemological
stance born of a rigid belief in supernatural sources of knowledgew-quite
rightly criticised by Popper.

A passage from Bahatu'llah's Kit#b-1 IgBn is quoted by Dr.MacEoin as if it
expresses Baha'li epigtemology in a nutshell.Far from it.Bahatutilah was
evidently commenting on Shi®l obscurantism in the light of his call to Muslims
to identify gpiritually with the Babl movement,There is also a danger in taking
one or two Baha'l texts which seem epistemologically conservative and ignoring
otherg The following words of Abdu'l-Baha may be sald to comment on the texts
noted by Dr.MacEoin and to put them in a rather different light: * If thou
wishegt the divine knowledge and recognition,purify thy heart from all beside
God,be wholly attracted to the idegl beloved One; search for and choose Him
and apply thyself to rational and suthoratative arguments.For arguments are a
guide to the path and by this the heart will be turned unto the Sun of Truth,
And when the heart is turned unto the Sun,then the eye will be opened and will
recognise the Sun through the Sun itself,Then man will be in no need of argup~
~<ents (or proofs),for the Sun is altogether independent,and absolute independ-
<gnce is in need of nothing, and proofs are one of the things of which absoclute
independence has no need.Be not like Thomasibe thou like Peter.." (Baha'i World
Faith,p.383~4 }.Bahatutllah and Abduti-Baha in the texts mentioned above are
it appears, calling the spiritual seeker to a faith which recognlses that there
are paths to spirituality which are independant of rafiocination or which pass
beyond the sphere of intellectual inguiry.Such however, does not mean that
rational argument or intellectual enquiry has no place in a Bsha'i epistemocliogy.
Abdutl-Bgha indeed,indicates that unfettered rational enguiry leads to spiritual
identification with the messenger of God.While Babi-Baha'i writings give great
importence to - Sufi-type mystic avenues to knowledge and to mystic states which
transcend reason, this does not mean that blind faith rules or that rational
argument has no place.

Auvthoratarianiam

Dr.MacFoin implies that Bahatis attempt to stultify open debate and innovative
thinking in the light of thelir alleged ' total control of all publications?.
It is to be admitied that many Baha'ls at present have something  an over
rigid attitude towards creative thinkers of an academic inclination.The principle
of ‘Bahati review of publications designed-to ensure doctrinal accuracy can be
carried to extremes in the light of the fact that there is still much to be lear-
-ned sbout Baha'i teachings and Baha'i history,etc.Baha'i reviewers might do well
to bear in mind the following passage from Shoghi Effendit's writings: "There are
many who have some superficial idea of what the Cause stands for, There is no
1imit to the study of the Cause.The more we read the Writings,the more truths we
can £ind in them,the more we will see that our previous notions were eronecus®
(Principles of Baha'i Administration,p.11).

It must also be borne in mind that academic Bagha'i writing is in its infancy.

Tt is not entirely the control of publications that stultifies creative thinking
but the fact that creative thinkers who are theologically aware are few and far
between.For the last ten years or so there has been something of a Baha'l intell-
—ectual crisis.Academically aware Baha'i intellectuals have begun to appear within
the Baha'i community.The Baha'i community is not quite sure how to cope with them
or charmel their enepies.Mistakes have been made out of an over-rigid sense of
orthodoxy.
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Excommunication,Dr MacBoin contends,ie the penalty for intellectual and moral
dissent within the Baha'i community.He does not spell out what he means by

dissent though intellectual non-conformity and moral faling does not lead to
excommmication,0fficial excommunication within the Baha'i community, if I
understand it correctly,is only the lot of those who 'break the Baha'i covenant!?
or exert s concerted effort to destroy faith while themselves denying fundamental
aspects of that faith.Academics,it might be argued in this connection,should never
be excommunicated as g result of their researches since academic study,as I have
argued,is not intended to destroy faith.l know of no academic who has ever been
excommunicated from the Baha'l community for intellectual dissent. A number of
Baha'l intellectuals hgve however,it must be admitted,chosen to resign their Baha'i
membership in the light of their insgbility to work within the confines of g relig-
~ious gystem which propagates certain docirinal and other norms.4 distinction should
slso be made,when the question of excommumication is raised, between intellectual
non~conformity and obvious "heresy',

Bahatl bodies or individuals which have to do with the 'protection of the faith?
are seen by Dr.MacKoin as primarily concerned with the suppression and isoclstion of
dissent.This is a rather harsh and clear-cub judgement,.Those responsible for the
tprotection of the faith' arew- or should be--as much concerned with fostering
mature spirituality as with counsell'ing individuals who disrupt Baha'i community
1ife.

Baha'i publicationg and review

Dr.MacEoin belleves that no 'single work of scholarship of any merit whabsoever!

has ever beenw- or is likely to be— published within the confines of the Baha'i
system,411 Baha'i literature appears to him to be so much ' mindless pap'.

While it is true that little scademic Baha'i writing has as yet been publighed by
Baha'i publishing trusts it must not be forgotton~— Dr.MacEoin plays this downwwthat
very,very few Baha'is have had any academic training in the field of religious or
oriental studies that such writing might be puliished.Baha'l academic writing 1s only
just beginning to emerge.Dr.MacEoin exslts ascademic writing to such a degree that all
Baha'i apologetic and theologically orlented writing is seen as so much garbage.ls
this judgement as potentially authoritarian or intellectually totalitarian as the
supposed Baha'i radical censorghip system?

Dr.MacEoin judges such classic Baha'i gpologists as Gulpaygani by meodern academic
standards.It must be borne in mind however that Gulpaygani wrote in sn Islamo-Bahati
intellectual universe which rendered him hardly if at all conscious of modern academic
standards and norms.Writing off the output of such Baha'l apologists as Gulpsygani as
non-academic pap is in a sense comparsble to writing off the itrestises of the Church
Fathers because they do not conform to the high standards of modern Biblical scholarship.

It is obvious that modern Baha'i writing is not as acgdemically or intellsctually
mature as the writings of modern Christian scholars.The latter have had the time,
finances and maburity to educuate themselves in the use of modern critical tools,
Baha'i institutes of higher learning do not,as yet, exighb,There are no Baha'’li univer-
~-sities where Baha'is are trained in the use of modern critical itools and methodolog-
~iesq.

In the estimation of Dr.MacEoln the poor standard of Bgha'i writing is attributsble
to Baha'i review processes and the preference of the Baha'i administrative institut.
—ions for the 'unexceptionable and bland'.Though there is truth in this judgement it
is again an overstatement.There are undoubtedly bverprotective' reviewers who have
prevented the publication or works and essays of great merit though the actual Baha'i
cubput of acsdemically informed creative writing is,as implied above, very small.The
Baha'i review process will undoubtedly mature as Baha'i intellectual 1ife mstures.Works
which Toverprotective' reviewers might not deem fit for publication now may well,quite
shortly,be seen in another light.Baha'l review is not a static phenomenon but,it seems
to me,will mature and become more openminded as Baha'l understanding develops,
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The Search after truth

Dr.,MacEoin asserts that when closely examined the Baha'i writings neither
really teach nor encourage an Munfetiered search after trutht.He interprets
the exhortation teo search after truth as an egsentlially pre~conversion endea-
~vour,While it is true that many texts underline the pre-conversion necessity
of a search for truth Dr.MacEoin plays down the undoubted existence of Bghati
texts that underline the importance of post-conversion seeking, 'deepeningtand
intellectual progress.Becomming a Baha'l is not an automatic grasping of the
fulness of truth for Bagha'is believe that inteliectual and spiritual progress
is an eternal or unending process.Intellectual honesty and openmindedness should
be as important for Bahatig after conversion as it presumably was before.

Infallibility and reason

The Baha'ti notion of revelation does not, in Dr.MacEeint's opinion,admit of a
necesssry balance between 'faitht and 'reasont since trevelationt has thetfinal
sayt.It is not,l would suggest, guite as simple as this despite the fact that
trevelabiont in Bgha'i theology does have the 'final sayt.Hevelsation to have the
tfinal say' must be understood by humsn reason.This since an tinfalliblet or
trevealed?! statement is only infallible i1f reascnably grasped and understood.

Then also,the statement that 'revelation' has the final say must be balanced by
the Baha'i assertion that trevelation' is not incompatable with human reason.

That Bahatutllah exhorted Bahatis to accept whatever the WManifestation of God!
says without any twhy' or twhereforet! cannot be said to preclude the rational
investigation of the content of trevelationt not infreguently advised in .
Baghati writings.The issue of the Mowoe Davids™ menticned by Dr.MacEoin awaits
detailed analysis in the 1ight perhaps of the fact that the Bab and Bahatutliah
sometinmes wrote in accordance with an oriental chronclogical scheme that differs
from that generally accepted by modern historians—- there is a letter of CaAbdutl-
Baha on this subject as well ae ( at least one) by Shoghi Effendi (e¢f. Dawn of a
New Day..pp.76~7 ).That ¢ibdutl-Bsha asserted that whatever he said as fCenter of
the Covenant' is correct is quite true but the seeming authoritarianism implied
by this statement must not be talken out of context.Made at a time when the
American Bahat'i community was in grave danger of falling apart and being disturbed
by the activities and assertionsg of such fTcovenjant breakerst! as the partisans of
Mirsa Muhamuad “A1i ( CAbdutl-Baha's half-brother and rival claimant )it does not
rale out individual Bahati intellectual creativity,.Shoghi Effendi did not set out
to make it difficult for others to disagree with him by overstepping the limits of
the sphere of his infallibility though exactly what ® confined to matiers which are
strictly related to the [Baha'i] Cause and interpretations of the teachings" means
has yet to be clarified even though it is clear that Shoghli Effendl was not
infallible in subjects such as economics and science (refer, letterg of Shoghi
Effendi quoted in a letter of the Universal House of Justice to Mr,Richard Grieser
dated July 25th 1974--see below).Dr.MacEoin exaggerates,by quoting select texts ,
the authoritarianism implicit in a religious movement that accepts revelation and
has a philosophy of the covenant which attributes infallibility to its central
figures.Theologically things are more flexible than Dr.MacEoin implies though, as
he points put, in practise a greater flexibility is desirable,

Questioning Bahat'i notabies

Dr.MacEoin implies that it is practically a crime to publically question a
Baha'i notablejthat such a 'questioner! brings on himself the tgreatest opprobium?,
This he thinks illustrates the elevation of authoritarianism over the freedom to
seek the truth within the Bgha'i community.Much in this connection though depends
on the attitude of the questioner and the kind of question asked.Bahat'i notablegw-
or some of them are naturally unhappy about being publically asked embarrassing
or controversial questions.They are human as are those-Baha'tiswho zealously over
react to anyone who has the courage to be controversial~which is not always a bad
thing. Dr,Mackoin over states his case though more honesty and freedom in Bahat'l
consultation would undoubtedly be a goed thing.
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LvErThtg higtory..

Reference is made by Dr.MacFoin to ®Abd al-Husayn ByatT, AvarIhts al-Kawdkib
al-Durriya.. a two volume history of the Bali-Baha'l movements up until the
passing of “Abdutl~-Bahd in 1921 which was first published in Cairo:in 1923-4.

This history was commissioned by ®Abdutl-Baha snd highly praised, as Dr.MacEoin
notes, by Shoghi Effendi.In the early 1920%s ZAvarih was called from Iran to
Haifa and from there sent to Europe to strengthen the Baha'i believers{ cf.

Star of the Wést,lﬁ/lQ.p.329)but came himself to leave the movement afbter his
return to Iran and to engage in anti-Bagha'i activities.He wrote a lengthy book
entitled Kashf al-Hiy3l ( The Unveiling of Deception, 7th Ed. 2 Vols.,Tihran
1340.4.H.) which purports to expose Baha'i corruption and in which AvarTh himself
declares his al-KawBkib al-Durriya to be of little or no value (cf.Miller,The
Bahati Faith,.p.275 ).Shoghi Effendi eventually excommunicated him and referred
to him as a Mshameless apostate" (refer, Baha'i News,No.2l,pp.5-6,No.162.p.8.,
God Passes By,p.327 ). Evarihts anti-Baha'i writings,like those of most oriental
tcovenant breakers',are not only bitter bubt decidedly unbalanced.This in no way
however, gignifies that his gl-Kawakidb al-Duriyya should neither be read nor
republished by Bahatis.His defection has not mysteriously rendered his history of
no value.Bahatis are not forbidden to read the writings of apositates written after
their defection and are certainly not forbidden to republish the sometimes very
valuable books writien by apostates before their defection,

Dr.MacBoin assumes that the fact that AvarIh's history has not been republished
is the result of the Baha'i attitude towards AvarTh himself.While there may be some
truth in this it must not be forgotton that a greabt many books written by Bahatis
who did not defect have not been republished.The history of Baha'l publications
shows that there have been many instances in which highly important bocks have come
to be practically forgotion.On the whole Baha'l publishing trusts—-partly through
financial considerations and government restrictions as well as the continual
evolubion of the Baha'i commmity—~have not followed a consistent policy of repub-—
~lishing even Bahati scriptural texts,Dr,MacHoin reads too much into the fact that
AvErihts history has not been republished -~which has nothing to do with the Bahati
ideal of an unfettered search after truth,

The understanding of the Baha'i movement.

Are only Bsha'is capable of understanding and presenting their faith adequately?
This question is raised by Dr.MacEoin who evidermtly believes that Baha'ls would
answer ' Yes! to it.The fact that many Baha'is probably would answer 'yes'! to this
question is partly due to the fact that very little obviously non-polemical writing
asbout the Babi-Bahat'i movements has been done by 'non-Bahatit! scholars,Ex~Baha'ls
have tended to express themselves in a polemical and cbviously inadequate fashion,
Tt seems to me though, and I camnot think of any Basha'i text to explicitly contrad-
~ict this,that a tnon-Bahati! or balanced’ex-Baha'i',could write sbout the Baha'i
faith adequately and accurately.The writings of those who do not subscribe to the
Rahati faith are certainly not ipso-facto devoid of perception,balance or truth.

It may even be that the ™on or ex— Baha'i' scholar who has a balanced empathy
may contribute to Baha'i understanding in an important way.Sometimes Baha'is have
endeavoured to correct terrors! in the writings of 'non-Baha'i! academics which are
not errors at all but are perspectives substantiated in little known or ignored
Baha'i texts,

Arrogance and the Bsha'i view of obher religions,

Dr,MacFoin thinks it a sign of arrogance that Baha'is understand pre-Baha'i
religious teachings in a way that differs from the current or long established
views of the adherants of such religions,This is not arrogance but simply the
fact that Bahatis have their own interpretation of past religlons just as
Christians have their own understanding of Judaism which differs—-sometimes
radically—-from the perspectives of Jews and Muslims understand both Judaism
and Christianity from an Islamic perspective,Bahatis at least are not so arrogant
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as many Jews or Christians who write off Islam as a manifestation of falsity,
That Bahatis disagree in some instances with the Christian interpretation of
the New Testament or mission of Jesus or the Muslim interpretation of the Qurtan
need not be seen as an expression of religious arrogance.In fact a great many of
the Baha'i interpretations of Christianity and Islam, the Bible and the Qurf'an,
have been put forth by Christians and Muslims themselves.Many Christians and
Muslims would agree with a good many Baha'i interpretations of their religion,
Bahatutllah and Abdutl-Bagha it might be added here exhorted Bghatis not to congider
themselves superior to cther religlonists or to be pround and arrogant,

Dr.Momen's Book and the Kitab al-Agdas

Dr.Moments The Babi gnd Baha'i Religiong is characterised by Dr.MacEoin as a
compendium of tsndless trivia' illustrative of the faillure of Bahati intellsctuals
to grapple with controversy.What, I wonder,does Dr.MacHoin expect to find in a
volume which is not designed to grapple with ¢t
than this I hesitate to write in the hope that Dr.Momen might himeelf express his
views,

Christian missionaries and other anti-Baha'i writers have long accused Bahatis
of witholding the publication or translation of Bahatutllahts Kitab al-igdas
(Most Holy Book, ¢.1873 ) for fear of counfounding the faith of occidental Bahatis.
Muslim scholars are alse fond of raiging this point along with that of the Bab's
gramnar. and the nature of his laws,etc,Shoghi Effendi on several occasions responded
to these criticisms as have a number of Bahati writers.It must suffice here to note
that western Baha'ls are not forbidden to acquaint themselves with the contents of
Bahgtutlilahts  Kitah al-Aqdas-~ most of the main points made in this book are
contained in the Synopsis and Codification lssued some yesrs age by the Universal
House of Justice,Shoghl Effendi's view ‘was' that "..as most of the laws of the
dqdas cannot at present be enforced anywhere he { Shoghi Effendi] has not deemed
it necessary or wise to translate and promulgate them.You can orally trangiate them
for any of the believers anxious to know exactly what they are' ( letter dated 22nd
July 1949 quoted in Unfolding Destiny,p..455 }.He also expressed the matter as follows:
" The reason it | the Agdas) is not circulated amongst all the Baha'is is, first,
becuase the Cause iz not yet ready or sufficlently matured to pub all the provisions
of the Agdas into effect and,second,becuase it is a book which requires Lo be supple~
~mented by detgiled explanations and to be transiated inte other languages by a
competent body of experts.The provisions of the Agdas are gradually,according to the
progress of the Cause,being put into effect already,both in the East and in the West®

{ letter quoted in Dawn of a New 9@1,p.9h).

Dr MacKoin fears that masses of Bahatis would leave their faith if they knew what
the writings of the Bab or Bahatutllaht's XKitab al-Agdas treally say'.This is an
extremely pessimistic supposition,There are admittedly certain texts in the Aqdas
and the writings of the Bab that occidental Baha'ls would find it difficult to
accept or understand taken at face value.A nudber of these problematic or challenging
passages have however, been interpreted by ©Abdutl-Baha and Shoghi Effendi in ways
that render their actual application far less radical or controvergial ( refer for
exsmple, Dawn of a New Day,p.77 on inheritance and pp.77-8 on the severity of the
Bab's laws).The details of Bahati law have yet to be worked out.If made fully known
o the mass of Bahatls certain questions and problems would doubtless arise though
to suggest a mass apostasy 1s to go teo far.Many Bahatis do however, need to be more
fully conscious of the Islamic dimension of their faith without which they may be
perturbed by the'neo~ Shitiosity! of certain aspects of their faith, As the Islamic
dimension of the Bahati movemeni becomes nic¥e fully known in the West there will
be difficulties for those raised in a liberal western culture though it is unlikely
that mass apostacy will take place..

Baha'i fploneers! and ancient beliefs,

Bahat'i pioneers,as Dr.MacEoin states,undoubltedly seek to offer prospective
converts a new religious ideclogy,They do not however, attempt to demolish .
all cultural values,etc.in a mindless and uncompromising manner.Indeed, Shoghi
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Effendl wrote: "Let there be no misgivings as to the animating purpose

of the world-wide Law of Bahatu'llah,Far from aiming at the subversion

of the existing foundations of society,ii seeks to broaden its basis,to
remold its institutions in a manner consonat with the needs of an everw
changing worid.It can conflict with no legitimate allegiances,nor can it
undermine essential loyalties.Its purpose is neither to stifle the flame

of of a sane and intelligent psatriobtism in men's hearis,nor to sbolish

the system of national autonomy so essential if the evils of excessive
centralization are to be avoided,It does pot ignore,nor does it attempt

to suppresg,the diversity of ethical origins.of climate,of history.of
languape and tradition,of thoueht and habit,that differentiate the peoples
and nations of the world,.It repudistes excessive centralization on one
hand,and disclaims all attempts at uniformity on the other.Its watchword

is unity in diversity..The call of Bahatu'llah is primarily directed against
all forms of provinciaglism,all insularities and prejudices,if longwcherished
ideals and time-honoured institubtions,if certain social assumptions and
rellgious formulse have ceased to promote the welfare of the generality of
mankind,if they no longer minister to the needs of a continually evolving
humanity,let them be swept away and relegated to the limbo of cbsolescent
and forgotton doctrines.Why should these,in a world subject to the immutable
law of change and decay,.be exempt from the deterioration that must needs
overtake every human institution?,.® { The World Order of Baha?u’%ggg,pp.&l—z).

The role of the scholar in the Baha'i movement.

Dr.Macloin sketches, on the basis of & few texts,what he congiders to be
the tearly! Bahat'l understanding of the role of the Baha'!l scholar.He contrasts
the openness implied in these tearly' texis with what is lmplied by the
Universal House of Justice's ( in fact Shoghl Effendit's) supposed institution-
~isation of scholarships The fact that the tlearned! are ldentified with individe
~ual Bahatis who hold appointed office within the Bahat'i administrative system
suggests to Dr . MacEoin the subtle suppression of non-conformist Baha'l scholars.
This is an wnjustified inference.There 1s no suggestion in Bahat'l scripture that
the tlearned' who held appointed administrative office are alcone learned or that
individuals who hold no office cannot be taken seriously or be truly learned,
Scholarship and learning cannot be ingtitutiongliised within the Baha'i world
sz the Baha'i administrative system gbbtempts to channel and not suppress creative
energy.Certain Baha'i texts imply a role for Baha'li scholars who " have no .
specific . administrative office or duty.

Bahatis do not have,as Dr.MacEoln notes, a 'sacramenial clergy! though certain
individuals {i.e. Counsellors) do have some authority as individuals within the
Baha'i administrative system,They de not however,have the same kind of duties or
authority as either the Shi'i mujtahids or the Christian clergy.While it could
be argued that Baha'is appointed to administrative office form a kind of ‘clergy”
mich depends on how the term Yclegy" be defined.They certalnly do not have the
authority to make authoratative legal or doctrinal pronouncements,

Utopian dreams

The vision of a new world order of the futuwre and of g world government,etc,

is regarded by Dr.MacEcin as a Baha'l utopian dream.One cannot argue either

the truth or falgity of this vision which is a matter of faith-- in general
terms shared by man religionists throughout the world.Bahatis do not though,
necessarily expect the kind of paradisical,totalitarian and 'perfectly-ordered?
dream world of the future outlined by Dr.MacEoin to mysteriousiy materiaiise in
the near future,They do not exactly look foward to a‘perfectly-controlled’ and
exceasively centralised fone-party! nightmare of the kind suggested.One of the
tunities? Abdutl-Bgha looked foward to in a famous tablet was the ' unity in
freedom?: " The third candle is unity in freedom which will surely come to pass'.
Bahatlis are not working towards a world of wnily by means of wniformity upheld
by suppression of freedom.
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Concluding Note

1 have attempted to set down some thoughts on Dr.MacFoints highly eritical
evalnation of Baha'l perspectives on scholarship,etc,,being,most of the time
fully consciocus of the tentative nature and inadequacy of my arguments.l hope
others will take up some of the points raised in more detall and apologize to
any reader of this Bulletin who might be upset by Dr.MacEoin's forceful lang-
~nage,The controversy which the publication of Dr,.MacEoin's views might spark
off is neither intended to create disunity nor desbroy faith.Indeed, the intellw
~ectual and theological grappling with coniroversy can heighten apologetic
awareness and,in my view,contribute to the evo lution of a more mature and open-
~minded Bahati scholarship.

Stephen lLambden.

Noteg,Reviews and Communications

I. Some letters of the Universal House of Justice~.including various
extracts from unpublished lebters written by or on behalf of Shoghi
Effendi.

8) Letiter to Mr.Richard Grieser dated July 25th 1974 concerning the
infallibility of Shoghi Bffendi:

Dear Bahati Friend,

We have received your letter stating you were digburbed by
gtatements made in your deepening class regarding the infallibility
of the beloved Guardian and we appreciate your concern,

According to your 1etter,this guestion arose in connectlion with
Shoghi Effendi's references in God Passes By ~to higtorical events,
and his descriptionsg of the characters of opponents of the Faith,
particularly that of Kag{ Mitza AqasiZLetters written on behalf of
the Guardian by his secretary to individuals who asked similar questions
clearly define the sphere of the Guardian's infallzbllity;Wé quote from
two of these, one written in 194k,the second in 1956,

"he infallibility of the Guardian is confined to matters which
are gbrictly related to the Cause and interpretations of the
feachings; he is not an infallible authority on other subjects,
such as ecomomics,science,ete.®

" The Guardian's infallibility covers interpretations of the

revealed word,and its application.Likewise any instructions he

may issue having to do with the protectimn of the Faith,or its
well-being must be closely obeyed,as he ig infallibls in the

protection of the Faith. He is assured the guidance of both Bahatutllih

and the Béb,as the Will and Testament of tAbdutl-Bahd clearly reveals.™

Now,in the matter of accuracy of historical fact,Shoghi Effendi had to
rely on availgble 1nformat10n For example,on page 5 of God Passes By,he
refers to HE3l Mirza Aqds{ as "..the idolized tutor of Muhammad Shdh,a
vulgar,false~hearted and fickle-minded schemer.." An approprlate “and
pertinent quobetion supporting that characterization can be found in P,
M. Sykest's A History of Persia,Volume 2, pages 439~440,which appears as
a footnote on page 233 of Nabil's Narrative:
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" The state of ?eraia,however was not satisfactory;for
Haji MiTza Aqésl who had been its virtual ruler for thipw
~teen years, twas ubterly ignorant of statesmanship or of
military science,yet toovain to recelve instruction and
too jealous to admit of a coadjutorsbrutal in hls languags;
insolent in his demeanourjindolent in his habitsjhe brought
the exchequer to the verge of bankruptcy and the country to
the brink of revolution...t Such-~to adopt the weighty words
of Rawlinson-was the condition of Persia in the middle of the
nineteenth century,™

The Guardian was mebticulous aboubt the authenticity of historical fach.

One of the friends in Yazd wrote to him stabting that the account given by
tibdutl-Bahs in one of His Tablets sbout events related to the martyrdom of
some of the bellevers in that place was in conflict with known facts about
these events.Shoghl Effendi replied saying that the friends should investigale
the facts carefully and unhesitatingly register them in their historical
records, since 'Abdu'l-Bahd Himself had prefaced Hig recording of the events
in Hig Tablet with a statement that it was based on news received from Yazd,

It is a great pity if some of the friends fall to recognize the matchless
prose to be found in the Guardiants writings.Shoghi Effendits masterly use of
the English language makes the meaning abundantly clear,and that is an esgential
quality of great works...

With warmest Baha'i greetings,

[ signed] The Universal House of Justice.

k) Letter of the Universal House of Justice to Mr,Stephen Lambden dated
22 November 1982 concerning Jesus! cry from the cross:

Dear Bahi'{ Friend,

Further to our letter to you dated 6 April 1982, the Research

Department has identified what would seem to be the source of the

statement made by a number of Baha'is to which you refer 1n point

5 of your letter of 11 February 1982.0n page 2 of the "Bahati Quarteriy"
No, .23 for April 1942 issued by the Nabtional Spiritual Assembly of the
Bahatls of Australia and New Zealand appears the following question and
response.The question,together with a number of others,was put to the
Guardian by the National Spiritual Assembly in a letter dated 23rd September
1941 ,and was answered in a letter written on behalf of the Guardian dabed 23
February 1942,

Question: Did Christ on the cross say,"0 God,0 God, why hast Theu
forsakenme"? The following is an extract from_an 1nterv1ew with
tAbdu t1-Baha reported by Mary Hanford Ford.MSo Christ never suffered
upon the cross.From the time the crucifixion began His soul was
in Heaven and he felt nothing but Divine Presence.He did not S8y,
speaking in Aramgic:™ O God,0 God,why hast Thou forsaken me?" But
this word Sabachtani [szc] is similar in sound to another which
means glorify,and he actually murmered,™ O God,0 God,how dost thoy
glorify me", Is this correct and may we quote this as tAbdutl-Baha's
ytterance?

Angswer : The Guardian considers that the gist of what Mrs.Hanford Ford
reported can be considered quite correct.
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It should be noted that the Guardian does not answer the National Assemblvyts
specific question as to whether they may quote this pmesage as 'Abdu'l-Baha's
utterance,but confines himgelfl to authenticabing the gigt of what Mrs.Hanford
Ford raported The full text of the interview appears on page 105 of "The
Bahat{ Magazine® Vol.24.No.h. A copy of this page is enclosed.As you can see
the quest;on at issue is whether martyrs suffer during their martyrdom.To this
*Abdu'l-Baha 1s reposted to have said:

WThere are many kinds of martyrdom.How many times have I prayed for it,
but ingtead of that I have lived on in prison as if with the sword of
Damocles suspended by a hair over my head?!? Each morning as I waken I
feel that before the day ends I may be dragged to the public square
and shot to death .But nevertheless 1 have been very happy in this long
martyrdom, for no victim suffers from the crueities inflicted upon him,
The instant the torture begins he is in a state of bliss,and feels
nothing but the joy of Heaven which surrounds him.®

Such a statement must be read in the light of the many passages in which
Bahatutllah writes of the sufferings of the Manifestations of God and of their
devoted followers,and of His own sufferings,lIndeed en illuminating Tablet on
this very theme is printed as section 190 of WSelectionsg from the Writings of
*Abdutl-Baha®,

The main poznt therefore, that it seems we can draw from the gigt of what
tAbduti~Bahd is recorded as having said to Mary Hanford Ford,is that ,whatever
the actual words of Christts cry from the Cross may have been,it was not &
cry of despair,and that Jesus had not logt faith in the loving care of God."™

with loving Baha'{ greetings,
[ signed] Ethna Archibald
For the Dept, of the Secretariab,
[ This letter throws some further light on certain points made in my

article on Jesus' cry from the cross in Bah&'l Studies Bullebin,Vol,l,
No,1.(June 1982),pp.27-42. .(Ed) ].

¢) Letter of the Universal House of Jugtice to Mr,Robert B. Stauffer.Jr.,
dated July 9th 1979 in response to various guestions:

Dear Bahd'{ Priend,

The Universal House of Justice has asked us to acknowledge your letter
of 1ith June 1979 and to convey the following answers to your several
gquestions,

(1) In the matter of infallibility,attached is a copy of part of a letter
pertaining to this subject,dated 29 September 1977,written on behalfl of
the House of Justice to an individual believer who asked a similar quesgtion,

(2) Such matter as the observance of national traditions should be referred
to your National Spiritual Assembly,who will declde whether the practiges
in question adversely affect the interests of the Faith.

(3) Other fends too have asked about congregational prayer,and we enclose

a copy of part of a letier on this subject written on behalf of the House of
Justice on 6 February 1975 to an individual believer. '
(4) The statements of Shoghi Effendi and that of Adib Taherzadeh about the
twenty-four Blders are not necessarily contradictory.The Tablet Mr,Taherzadeh
refers to is a well known Tablet of the Master,and it cannot be assumed that
Shoghi Effendi was not cognizant of its contents.No doubt at the time the
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beloved Guardian wrote his letter,he did not consider it propitious to
enter into such details for the friends in the West,
In 1973 the Fouse of Justice wrote to the National Spiritual Assenbly
of Ttaly about this subject,and a copy of this letter is attached for your
information,

{5) We are asked to point out that merely the fundamental principles of the
punishment for murder are given in the "Kitsgbwi-Agdas".Wilful murder is to be
punished elther by capital punishment or life imprisionment,Such matiers as
degrees of offence and whether the extenualing circumstances are to be taken
into account are left to the Universal House of Justice to decide in light of
prevalling conditions when the law is in operation,

It is obviocusly not wise for the friends to indiscriminately proclaim this
ordinance of Bah&M'1llsh or volunteer to set forth its various aspects,However,
if and when asked,they should unhesitatingly provide the answer based on the
above guidelines,

(6) On the subject of begging,the following extract taken from a Tablet of
tAbduti~Baha indicates the time will come when ™o one will be obliged to beg",
tibdutl-Bahd gave to the poor and needy becuase of the conditions of the time,
But he made clear in this Tableb,assistance Lo the needy will be provided in the
future:

"By the sacred verse:! Begging is forbidden,a d it is also prohibited to
dispense alms to a beggar! is meant thai mendicancy is forbidden and that
giving charity to people whe take up begging as heir profession is also
prohibited,The object is fo wipe oul mendicancy altogether.However,if a
person is disabled,stricken by dire poverty or becomes helpless,then it
is incumbent upon the rich or the trustees to provide him with a monthly
allowence for his subslstence.When the House of Justice comes into being
it will set up homessfor the incapacitated.Thus no one will be obliged to
beg,even as the supplementary part of the blessed verse denotes:'Ii is
enjoined upon everyone to earn hie livliihood?'; then He sgys:'As to those
whe are disabled ,it devolveth upon the trustees and the rich to make
adequate provision for them.' By Wrustees' is meant the representatives
of the pecple,that is to say the members of the House of Justice,®

The House of Justice does not wish to go beyond quoting this Tablet at the
present time,and hopes that you will yoursell be able to arrive at an understanding
of the meaning of Bahd®ut114h in the Arabic "Hidden Words™, no, 30,which you
menbion,

(7} Your question about Ahmad Sohrab's book M'Abdu'l-Bahd in Egypt" has been
asked previocusly ,and we glote from the reply written on behalf of the House of
Justice on 5 February 1976 to an individual believer:

" We have been asked to quote the following from a letter,dated March
2,th,1934, written on behalf of Shoghi Effendi by his secretary to the
American National Spiritual Assembly:

t Shoghi Effendi...has carefully considered the matter of having

Ahmad Sohrabts "Abdutl-Bahd in Egypt® included in the new catalogue

of Baha'{ books which the Publishing Committee is intending to prepare
very soon.He feels that in view of the fact that this book of Ahmad
has already been reviewed and corrected under Bahd'l auspices réference
to it in the Bahd'{ catalogue is advisable,!

"Tn view of the above quotation the Universgal House of Justice states that
it would be permissible for you to quote from ttAbdutl-Bahg in Egyptt.®
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(8) There is nothing in the writings of our Faith specifically authorizing

the institutions of the Falth,on either arm of the Administration,to prohibit

the reading of ceritain books written by Covenant-breskers or to mske selections
from them for the behefit of the friends.These ingbitutions are created for the
protection and promotion of t@g Faith,and must use their best Judgement as 4o how
to carry out these duties.Bahatis are not prohibited from reading the writings
of Covenant~breakers,but they are warned strongly of the dangers of doing so,as
the misrepresentations and calumiles in such writings can erode one's faith.

with loving Bahat{ greetings,
{signed] Mrs,Loraine Johnson
For Dept.of the Secretariat

Enclosures

PS. Regarding the firgt item,you will find attached a copy of an extract
from another letter,dated 22 August 1977,written on behalf of the House of
Justice,

Text of the enclosures menbioned in the sbove letber to Hobert B.Stauffer

[1. Baha'i goals and infallibility: ]

Extract from a letter to an individual believer written on behalf of the
Universal House of Justice, dated 29 September 1977:

"In your letter,which was received on 12 May 1977,you asked the Universal
Houge of Justice "Are your goals infallible because they are the: perfect
goals to be set,or...because they,without a question,will be met?"The House
of Justice has instructed us to send you the enclosed copy of excerpts from
a letter on the general subject of infallibility which was recently written
to an individual believer,and to add the following comments on the particular
aspects that you have ralsed.

There are two grest interrelated plans of God golng foward in the world at
the present time.In one of its letters the Universal House of Justice desgeribes
these as follows:

e are told by Shoghi Effendi that two great processes are at work in
the world: the great Plan of God,tumultuous in its progress,working
through mankind as a whole,tearing down barriers to world unity and
forging humankind into a unified body in the fires of suffering and
experience,This process will produce,in Godt!s due time,the Lesser Peace,
the political unification of the world.Mankind at that time can be
likened to a body that is unified but without life.The second process,
the task of breathing life into that unified body- of cresbing true unity
and spirituality culminating in the Most CGreat Peace~ is that of the
Bahatis,who are labouring consclously,with detailed instructions and
continuing divine guidance,to erect the fabric of the Kingdom of God on
earth,into which they call their fellow-men,thus conferring upon them
eghernal 1life.

* The working out of God's Major Plan proceeds mysteriously in ways
directed by Him alone,but the Minor Plan which he has given us to
execute,as our part of His grand design for the redemption of mankind,
is clearly delineated.It is to this work that we must devote all our
energies,for there is no one else to do it."
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As you are no doubt aware, the Tablets of the Divine Plan,which were

revealed by 'Abdutl-Bgha’ during the First World War,are the charter for

the teaching of the Falth,All the teaching plens launched by the beloved
guardian,as well as those subsequently directed by the Universal House of
Justice,are stages in the implementation of this master plan conceived by

the Centre of the Covenant for the diffusion of the Message of Bsha'utllah,
When 1t is working out the goals of a plan,such as the Five Year Plan,the
Universal House of Justice,in collaboration with the International Teaching
Centre,collates information on the current status of the Faith throughout the
world,considers the condition of mankind as a whole and the direction in
which political and economic events throughout the world are moving,gives
thought to the specific needs of the evolving pattern of the Bah&'l community
in each country,and sets goals which,in the light of the information before
it,it judges to be both essential of achievement and also within the capacity
of the Bah&'l communities to reach.All the goals thus set are minimum goals;
that is to say,the needs of humanity are far greater than anything the Bahg'{
community can plan to meet at the present time,and therefore,although the goals
are set as high as the Universal House of Justice congiders it possible for the
Bahé£'{s to reach within the time provided,the friends should always strive to
exceed them if they can,

In setting the goals the House of Justice cannot take into account the
unpredictable operations of God's Supreme Plan,Ab fime it may seem that the
operation of the Major Plan causes a disruption in the work of the Minor Plan,
but the friends should not let this distress them.In 1955 a sudden recrudescence
of the persection of the Faith in the land of its birth intervened dramatically
in the progress of the Ten Year Crusade.BReferring to this,the Guardian wrote,
as recorded on page 140 of "Citadel of Faith®:

WFor though the newly launched World Spiritual Crusade~constituting at
best only the Minor Plan in the execution of the Almightyts design for
the redemption of mankind- has, as a result of this turmoil,paralyzing
temporarily the vast majority of the organized followers of Bahg'u'llah
within its birthplace,suffered a severe setback,yet the over-gll Plan of
God,moving mysteriously and in contrast to the orderly and well-known
processes of a clearly devised Plan, has received an impetus the force of
which posterity can adequately assess.M

Although the followers of Bahd'™u'lléh are not answersble for the results of
events beyond their conirol which may prevent them attaining their goals,the
importance of the exertions of the individual believers should in no way be
underestimated.The beloved Guardian wrote very forcibly about thig in a
letter which is published on page 122 of M"Citadel of Faiih™.The passage in
question reads: :

"iithout his { the individusl believer's) support,at once wholehearted,
continuous and generous,every measure adopied,and every plan formulated,

by the body which acts as the national representative of the community to
which he belongs,ls foredoomed to failure.The World Centre of the Falth
itself is paralyzed if such support on the part of the rank and file of

the community is denied it.The Author of the Divine Plan Himself is impeded
in His purpose if the proper instruments for the execution of His design are
Jlacking.®

Thus the friends, while radiantly accepting whatever may transpire in the world
around them,whether it appears to help or hinder their work,should,for their part,
approach their task with the absolute determination to do all within their power
to achieve the goals that are set before them,placing thelr confidence in the
supreme might and unfailing support of Bahd'utlldh for those who arise to promote
Hig Cause., " .
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l 2. Congregational vrayer|

Extract from a letter dated 6 February to an individual believer,writien
on behalf of the Universal House of Justice,

" You have asked whether it is permissible for the friends to chant a
prayer collectively.There is a difference between chanting a prayer
collectively and congregational prayer.The latter is a formal prayer
led usually by an individual using a prescribed ritual.Congregational
prayer in this form is forbidden in the Faith except in the case of
Prayer for the Dead.While reciting prayers in unison and spontaneocusly
joining in the recitation of the Words of God is not forbidden,the
friends should bear in mind the advise of the beloved Cuardian on
this subject when he stated that:

' although the friends are thus left free to follow their own
inclination,...they should take the ubmost care that any manner
they practise should not acquire too rigld a character,and thus
develop into an institution,This is a point which the friends should
always bear in mind,lest they devigte from the clear path indicated
in the teachings.®

L 3. The 24 Elders of the Apocalypse]

Extract from a letter to the Natlonal Spiritual Assembly of the Bahatis of
Italy dated 2 October,1973.

" Dear Bghatl Friends,

With reference to your lebbter of September 7th relaying the guestion
from one of the believers in your community sbout the identity of the
twenty-four elders mention in the Book of Revelabtion,we share with you
the following passage from g letber dabed December 13 ,1955 written on
the beloved Guardian's behalf by his secretary {o the National Spiritual
Agsenmbly of the United States:

"'Abdu'l—Baha clearly stated that the eighteen lLetters of the Living,
and the Bab,form part of the twenty-four Elders referred to in the
Bible; and that the obher five would be known later.No one has any
right to interpret this statement or to . apply it o themselves."

In another Tablet when asked the zdegtlty of the remaining five, 'Abdu'l-
Bahd stated that one of them was Hajl Mirsa Muhammad ~Tagi,the Bab'
cousin, Reference to him can be foind in Cod Passes By,page 268 and
Memorials of the Faithful,pages 126-129..%

[L. The infallibility of Shoghi Effendi ]

Extract from s letter written on behalf of the Universal House of Justice to
an individual believer dated 22 August 1977.

" Shoghi Effendi was asked several times during his ministry to define the
sphere of his operation and his infallibility.The replies he gave and which
were written on his behalf are most illuninating.He explains that he is not
an infallible authority on subjects such ag economics and science,nor does

he go into technical matters since his infalliblility is confined to “matters
which are strictly related to the Cause.™ He further points out that Yhe is
not ,1ike the Prophet,omniscent at will®™,that his Minfallibility covers interw
—pretatlon of the revealed word and 1ts application’,and that he is also
infallible in the protection of the Faith®,Furthermore,in one of his letters,

the following guideline is set forth:.
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",..It is not for individual believers to limit the sphere of
the Guardiant's authority,or to judge when they have to obey the
Guardian and when they are free to reject his judgement.Such an
attitude would evidently lead o confusion and to schism,The
Guardian being the appointed interpreter of the Teachings,it is
his responsibility to sbate whalt matters which,affecting the
interests of the Faith,demand on the part of the believers
complete and unqualified obedience to his instrucbions.t

It must always be remembered that authorabtative interpretation of the
Teachings was, after 'Abdu'l-Bahd,the exclusive right of the Guardian,
and fell within the Msacred and prescribed domain® of the Guardianship,
and therefore the Universsl House of Justice cannot and will not infringe
upon that domain.The exclusive sphere of the Universal House of Justice
1s to T'pronounce upon and deliver the final judgement on such laws and
ordinances as Bah&tu'llsh has not expressly revealed." Apart from this
fundamental difference in the functions of the {win pillars of the Order
of Bahatutllah,insofar as the other duties of the Head of the Faith are
concerned,the Universal House of Jusbtice shares with the CGuardian the
respongibility for the application of the revesled word,the protection
of the Faith,as well as the dubly ™o insure the continuity of that
divinely~appointed authority which flows from the Source of our Faith,
to safeguard the unity of its followers,and to maintain the integrity
and flexibility of its Teachings.™ However,the Universal House of Justice
is not omniscient; like the Guardian,it wankp to be provided with facis
when called upon to render a decision,and like him it may well change its
decision when new facts emerge,™

Excerpts from  four further letbers of the Universal House of Justice

1. Excerpt from a letter of the Universal House of Justice dated November
17 1970 to an individual believer,

. there is no longer a source of guthoratative interpretation of the
Sacred Texts in the Bah&'l community,as this was a specific function of
the Guardianship which ceased when Shoghi Effendil died.There remain however,
the vast quantities of interpretations aleady made by 'Abdutl.Bshsg during
His Ministry and also those made by the Guardian during the thirty-six
years of his Guardianship.

The unchallengesble authority and assurances of divine guldance conferred
upon the Universal House of Justice in the sacred Scriptures make ii,in
the absence of the Guardian,the supreme and central instifution of the
Faith to which all must turn,and also the one body invested with the
authority and inspiration required to enable it to gulde the Cause of God
and maintain unbroken the Covenant of Babg'u'llah.®

2. Bxcerpt from a letter of the Universal House of Justice dated May 21 1973
to a National Spiritual Assembly.

" We query the use of the word "interpretation® since this is definitely
not a function of the Universal House of Justice.The House of Justice must
assemble,collate,apply the interpretations made by the Master and the
beloved Guardian and even elucidabe the text but it is denled the right of
interpretation.We feel you should consider correcting this error.®

3, Excerpt from a letter of the Universal House of Justice dated October 20
1977 to an individual believer.

“As the Guardian himself stated,the Guardian and the Universal House of Justice
are the "Mwin Successors" of Bahdtutll4h and 'Abdu'l-Bsha.We have now no
Guardian,but the Universal House of Justice continues its own successsorship
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In the abgence of the Guardian the Universal House of Justice,being the
only divinely guided institution to which all must turn,is the Head of
the Faith,but it does not and cannot thereby assume the Guardiang right
of interpretation.The infalliblility it exercises is the infallibility
conferred upon it by Baha'utllah,in its own sphere, However,gs Shoghi
Effend} himself wrote:

", ..the members of the Universal House of Justice,it should be borne

in mind,are not,as Bghatutllah's utterances clearly imply,responsible

to those whom they represent,nor are they allowed to be governed by

the feelings,the general opinion,and even the conviciions of the mass

of the faithful,or of those who directly elect them,.They are to follow,

in a prayerful attitude,the dictates and promptings of their conscience.
They may,indeed they must,acquaint themselves with the conditions
prevailing among the community,must welgh dispassionately in their minds
the merits of any case presented for their considerstion,but must reserve
for themselves the right of an unfettered decision.?! God will verily
ingpire them with whabsoever he willeth', is Baha'u'llaght's incontrovertible
agsurance,They, and not the body of those who elther directly or indirectly
elect them,have thus been made the recipients of the divine guidance which
is gt once the lifewblood and uliimate safeguard of this Revelation,?

he Bxcerpt from a letter of the Universal House of Justice dated January 13
1973 to an individugl believer,

" While it is true that the Guardianship and the Universal House of Jusbice
are referred to as the ™win" pillars of the ddministrative Order,the™Bwin®
gsuccegsors of Bahatu'llah and 'Abdu'l-Baha, and that infallibility has been
conferred upon both Institubtions,the Constitution of the Universal House of
Justice c¢learly sbates that in addition to the revealed Word of Bahatutllah
the Minterpretations and expositions® of 'Abduti-Baha and Shoghi Effendi
Yeongbitute the binding terms of reference of the Universal House of Justice
and are ita bedrock foundation,h

n, .. while the pronouncements of the Universal House of Justice are,according
to our Scriptures, Msusceptible of adendment or abrogation”™ by the Universal
House of Justice itself,the interpretabtions of the Guardian are not. ®:The
Quardian ",we stated, "reveals what the scripture means; his interpretation

is a stabement of truth which camnnot be varied.™ This fundamental and profound
difference between the interpretations and expositions of the Guardian and

the decisions of the Universal House of Justice should always be borne in mind,"

[ My thanks to Mr,Robert B, Stauffer,Jy.of Bellevue, Washington,U.S.4. for
comminicating the letters reproduced above. (Ed.) ].

1T, Notes on Recent Publications

New Titles from Kalimat Press ( 10889 Wilshire Boulevard,Suite 700,Los
,Angeles,Californla 90024 ).

TagbTh va Tahlil (Y Glorification and Praise!), Baha'i Publishing Trust
Tndia { New printing 19827 ), available from Kalimat Pregs, Cat.No. P 32.

Gulshan-i Haosyiq ('The Rose garden of Realities?) New Ed.Kalimst Press,
1582, Cat,No. P 30, This voiume containg materials relating to the Jewish
and Christian prophecies applied by Haji Mirz4 Mahdf Arjumand to the Bahati
movement and was borne out of the latter's debate with the Christian miss-
~ionary Dr.George Washington Ho}mes(d 1910).

Dr.¥inis Khan Afrukhtih Xnatirgb-i Nuh Salihevi Akka { *Memoirs- of Nin
Years in CAkkat), Kalimgt Prebs | new prlntzngj, 1582, Cat. No. P 31,
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Other publications

Peter Smith, Millepnialism in the Babi and Baha'i religions, in Millennialism
and Charisma,Bd. Roy Wallis,pp.231-83, Belfast, The Queens Univer-
. -sity, 1982,

(Comp.) Additional doctoral and master's theses relsting to Babi
and Baha'i subjects in Bulletin of the British Society for Middle
Eastern otudies 9/1, pp.89-90 (1982),

D, Martin, [?] Middle Bagt Focus (Toronto)

W, van der Hoonard, - 17] Conflict Quarterly ( University of New
Brunswick, Fall 1982 )

[ I cannot supply full details of these two articles though Peter Smith informs
me that they concern the Bahat'i persecutions].

Roger Cooper, The Bgha'is of Iran, Minority Rights Group Report No,51, London,
%982;pp;igi'ﬁvailable from MRG., 36 Craven Street,London WCZN 5NG
£1.30.p. .

Firuz Kazemzadeh, The Terror Facing the Bshails, in The New York Review of Books
Vol.XXIX, No.8. May 13th 1982,pp.L3-hi.

Some points railsed by Kazemzadeh are challenged in a letter to

the Editor headed, 'The Bahais! by Patrick Clawson in NYEB

Vol.XXIX.No.l&,;pp.ég—T. The former replies to these criticlams
in ibid p.67 .. :

Mangol Bayat Philipp, Mysticism and Dissent,Socioreligious Thought in Qajar Iran

New York, Syracuse University Press, 1982,pp,xi+228, 825,00 hard-
bound, ISBN 0-8156-2260.0,

Review by Hobert Stauffer

" Mangol Bayat recelived her Ph.D in history from U.C.L.A, and
contributed to Women in the Muslim World,Islam and Development,
and Towards a Modern Iran,She has taught at the University of
Shiraz.Iran, and at Harvard University.

Mysticism and Dissent, a work dedicated to Prof, Bayat!'s instru-
~ctor at U.C.L.A., Prof.Gustave E.von CGrunebaum,and drawing on

the expertise of several noted authors including Nikki Keddie
(U.C.1..A.) and Roy Mottahedeh (Princeton),provides the reader
with what may be the first major work by a non-Baha'i author
dealing with Shaykhi docirine and the Babl-Baha'l movemenis since
the era of E.C.Browne and A.L.M . Nicholas,The regearches of Dr.M,
Momen and Dr.D,MacEoin and used in this fairly well balanced study
of the more important mystical and dissident movements of Qajar
Tran,Considerable attention is given to the Babl movement and the
political milieu in which it arose.Mysticism and Digsent is a
welcome addition to the library of any serious student of Qajar Iran
and especially of the Babi~-Baha'i movements,

Gottlieb,Randie Shevin, Needs Assessment Survey to Determine the Traning
Requirements of International Baha'i Travelling Teachers,
Bogton, Boston University School of Education,l982,pp.xvit288,
Availasble from University Microfilms International, #/8220927.

Review by Bobert Stauffer

Mseds Assessment Survev,which has won Mrs.Gottlieb a scholarship
award from the Seventh Annual Conference of the Association of
Baha'i Studies held in 1982,was written to determine the tralinin
needs of international Baha'i travelling teachers and Lo agsis
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in the selection of teachers with particular assignments.The survey

depended on & guestionaire form sent out to 200 teachers who travelled
through 81 countries during 1979~1981,Host nations were alsc assessed

from the viewpoint of each nation's Baha'i sponsor,Gottliebts gurvey
presents some unexpected conclusions of considerasble importance for the
future travelling teacher and host nation and should be studied by National
Teaching Commitieest throughout the world when seeking to plan their various
projects,

Effendi |, Arohanui, Letters from Shoghi Effendi to New Zealand, Baha'i
Publishing Trugh, Suva, Fiji Islands, 1982,pp.x1ii+lll.With a foward by
Collis Feagtherstone, notes,index,page reference guide and 8 phorographs,
[Available from the American Baha'i Publishing Trust, U.S. $.7.00 1.

Review by Robert Stauffer

¥ihia collechion of Shoghi Effendit's lebters inciudes letiers not included
in letters from the Guardian to Australie and New Zealand.The title
RArchgnui™ is a native Maorl word which conveys the sense of Mlove which
builds and carries foward culiure or civilization,™ The edition is divided
into 6 parts, the last part being of particular interest since it contains
letters to individuals which help answer questions on alcohol,evolution,
psychic practises,philosophers,scouting,and soul,mind and spirit.It is an
essential addition to the library of all students of the history of the
Bahati movement in Australia and New Zealand,

Hampson, Arthur, The Growth and Spread of the Baha'l Faith, Honolulu, University

of Hawaii, Ph.D, thesis | Geographyl, 1980, pp.xx+505 ~ including
bibliography, &6_tables and 45 figures. Available from University Microfilms
International, # 8022655,

Review of Robert Stauffer

% The CGrowth and Spread of the Bahat'l Falih is a very debailed analysis of
the munerical grow th of the Bahat'i Falth in terms of its size in number of
adherants worldwide,per each nation and per the important historical epochs
the Fagith has witnessed thus far.Hampson, currently teaching in Alberta,
Canada,is able to demonstrate the rapid growbth and overall diffusion of the
Bahatis.He attributes this growbh to the universality of the Baha'i teachings
and their woridwide appeal and to the succegsive Teaching Plans which have
been greatly emphasied by the Baha'li community.The charts and figures are
based on information supplied by the NSA of the Baha'is of the United States,
Hampson ( a Baha'i himself) is careful to note the backgrounds of members of
the Baha'i community in various countries,in particular the United States,
The Growth and Spread of the Baha'i Faith, first cited in Morrisonts To Move
the World, will undoubtedly come to be seen as an important aid to the
Baha'i administrative institubions in their teaching work.

I wonder if anyone can be of assistance in helping me to obtain coples of
the following workse:

Mirza Natim | Isfahani], Istidlaliyyih, apparently published in two volumes
in Tabriz in-c. 1911-1912, and discussing Biblical texts.

Mirza Abu al-Fadl Gulpaygani, Fasl al~Khitzb ( in MSS? ).

Wilhelm Herrigel, Die Zeichen underer Zeit im ILichte der Bibel und der
Bahatutllah, Stuttgart.l1916,

Avthur Pilsbury Dodge, The New Holy City,4 Notable Seventhi sicl Day
Pilgrimage , Mutual Publishing Company, New York, [1967].

Mrs Margery Mc Cormick, Pilgrim Notes taken at Shoghi Effendi's table,
Haifa, Nov. Zrd-l6ih,l1937, +—%§%g§§§§§gg%? of Jessie and Bthel Revell
(1953) and of Amy Raubitschek{ reb,I955.%). Stephen Lanbden (Ed.).
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