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BAHA'YY STUDIES BULLETIN

This Bulletin is primarily designed to facilitate communication between
those among us engaged in Baha'l Studies.It is hoped that it may evolve into
the Bulletin of an Association for the Study of the Babi and Baha'il religions
{or the like),include contributions from both Baha'i and non-Baha'i academics,
and be befittingly published rather than photostatically reproduced.

The success of this Bulletin,which has the blesging of the National Spiritual
Asgembly of the Bahat'is of the United Kingdom ( though they are not responsible
for any of the views expressed within it), obviously depends on your support
and willingness to contribute.A steady and sustained flow of scholarly contrib-
~utions is vital especially since there are so few of us.The following list is
intended only to serve as an indication of the nabure and scope of combributions
which would be welcomedw:

a) Articles or short notes and studies whether historical,philological,
sociological or theologlcal,ete.

b} Bibliographical essays or notes,

¢) Copies of generally unavailable letiers or tablets of the Bab,Bahatutilah,
CAbdu'l-Baha or Shoghi Effendi whether in the original language(s) or in
translation,

d) Notices of recently published books or articles or reviews,etc. It would
be particularly useful to receive notice of the now numerous publlcgtions
in English,French,German,Persian and Arabic,etc., that are becomming avail-
-able in many countries of the worlid,

e} Previously unpublished notes or documents.
f) Reports of work in progress or of geminars and conferences relating directly
or indirectly to Babi-Baha'i studies.

SUBSCRIPTIONS

Each issue of this Bulletin may be purchased at the following rates{ inc.
postage)~: U.K.£2,00, Europe £2.50,p. Rest of world £3,00 (or equivalent).
All subscriptions and communications should be addressed to ~: Mr,Stephen
Lambden, 77 Rothwell Road,Gosforth,Newcastle upon Tyne, England,U.X.

EDITORIAL

May I take this opportunity to thank all those who have responded to my
request for contributions made in the last lssue of this Bulletin.This is
not to say however, that there is not still a great need for a steady flow
of scholarly contributions.Many among us, to repeat myself, are in possession
of a texbts and documents which should be shared.There has always been a
. tendency among Baha'l intellectuals to covet unpublished~~ and even published—
materials of importance for Baha'i studies.This form of fagliya is unfortunate
inasmuch as Baha'i scholarship cannot flourigh unlegs there is a sharing of
sources.We may all be busy but it does not take much time to post off a few
pages that might have been lying around and which could well be of interest

at least to some readers of this Bulletin,
Stephen Lambden (Ed.).



A Note on Babi and Baha'i Nusbers in Iran

Peter Smiin

It is not yet possible o say with any certainty what the total |
number of Babis may have been. According to the Bab himself, in a work
éamposed in the latter part of 1848, one hundred thousand adherents had
been converted during the first four years of his career. (Machin, 1982:
117-18), a figure also referred to by the Russien Ambassador Dolgorukov
in Pebruary 1849, on the authority of the Iranian chief minisber, Amir
Kabir (Dolgorukov, 1966: 19), and by the British minister Sheil in May
1850 (Momen, 1981: ?n). That in the case of the two diplomats at least,
this was very much a guess as to the actual numbers of Babls is under-
lined by Sheill's reference to an alternative (but presumed to be less
likely) figure of Pifty thousand. Waatever the ocase, no detiiled sip-
port for any figure can be suppliedi indeed, with a semi-secret organ—
ization lacking detailed records (such as Babism), there seems to be no
way in which a Tigure can be confirmed or denied. Anyway, given that at
least some Babls resoried to taafyya (dissimulation), and that a wider
circle of secret Babis and close sympathizers exisgbed in sddition to those
‘who were definitely identified as Babis, what figure is being estimated?
Agéin, Sheil is clear thai he is referring to the number of Babi men,
and we have gimply no idea to what extent women énd children were involved
~in ﬁﬁe movemnent. ff significaat mumbers were involved (but I think not).

then the Tigure could even have been higher.

Ag o %he pumber of Baha'ls, 1t is easiest to start with the most
recent figures as they are likely fo be the most reliable. Accordingly,
the number of Bsha'is in modern Iran has been variously esbtimated by
Beha'i sources as a&bout 400,000 (March 1979) or more cammonly 300,000
(Dec. 1981)1, whilst informed non-Bsha'i sources put the number st about
350,000 (Sept. 1979)%, or at 295,000 (mid 1975) to 340,000 (mid 1980)
(Barrett, 1982:%88). Whilst severzl thousand Baha'is have undoubtedly
left Lran since the Islamic revolubion of February 1979 and a small
number have been forced o recant their faith, it seems highly unlikely
that these together could accouni for the discrepancy of 100,000 between
the March 1979 and December 1981 estimates. I therefore assume the March
1979 figure to be an overestimate =mnd would assume that the mumber of

registered Baba'is in modern Iram is in tie. region of %00 ~ 350,000, this
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figure including men, women znd children. These uncerfaintieg doubtless
stem from the difficulties encountered in enumerating an vnrecognized/
persecuted religious movement which even the movement's own leaders may
experience. ZFPrior to the present cenbury these &iﬁficaities were -
compounded by the conparative lack of.organiﬁatigﬂ wikin the Baha'i
cbmmunity-and the conditions of extreme secrecy under which most Bahalis
lived, all sorts of speculations being rife. Thus, J.D. Rees (1896),

who travelled through Iran in 1885, was variously told there were no
"Babis" at all in Iren, and that one-third of the educated classes were
"Babig". Beha'is for their part appear to have grossly overestimated
their mmbers {for whatever reasbn), and many Buropean observers followed
gwit. Phus Beha'i sources informed the British Consul in Bushire (c.1888)
that they bad a totel Mlddle Eastern =md Indian membership of five million
(Momen, 1981:247), whilet Curzon (1892, 1:499) estimated that there were -
at leagt half @ million Iranian Baha'is end probably more like a ﬁillion,"
and in 190%, Baha'i and'diplomatic ci;eles in Caire were speculating on
the possibility that Baha'ism would séon becomé the predominant religion
in Iran (Phelps, 1904:X). Some later obsérversfwere, by combrast, liable
to m&ke what were apparently gross underegtimates. Thus, Hosita Forbes
{1631:168) doubted if there were more than twenty thousand Iranisn Baha'is,
whilst J.R. Richards {(1932:225) placed their upper limit at thirty
thousand, and W.AM. Miller (?974:215) thought that by the time of 'Abdu'l
RBaha's death (192?) there would have been at most fifty thousand Basha'is
_in the whole world. Similarly, Wilber (1967:165) has cited an (undated)
official Iranian government egbimate of fifty thousand Baha'is. I find
‘none of these figures realiy credible, however, given the lack of any
evidence for the violent fluctuations in the number of Baha'is which they
presume. Compatible both with +the assumption of relative stability in
numbers and with the more definite 1979/81 figures are a series of
estimates which placed the number of Baha'lis in Iran at 100,000 in the
18805 (M.F. Wilson, 1885:829), end somewhere between 100,000 and 200,000
in both the 1910s (S.6. Wilson, 1915:26), =nd the 1950s (Berger, 1954:125).
On this basis a coherent patitern may be suggested. Deking the estimated
percentagés Tor Babi/ﬂaha’i numbers as a fraction of the Iramian population
ag a whole (Table 1), then at the pedk of Babi activity they may be

agsumed to have won the allegiance of perhaps two per cent of the population.
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TABLE 1: Babi and Baha'i Numbers in Irenm

Estimated Iranien  FHstimated total — Babi/Baha'is as
Date . Babi/Baha'i popu- Iranian popula- a percentage of
' lation. tion(millions). total population.
late 18408 100,000 45 -6 1T = 242
18808 100,000 5.8 1425 = 2.0
19108 100 - 200,000 8 ~ 10 140 =~ 245
19508 100 - 200,000 18.9 (1956) 05 - 1.1
1979 300 = 350,000 - 5346 (1976) 0.9 ~ 1.0

SOURCES: For Babi amd Baha'i figures see text. For the total Iranian
population estimates see Abrahamon, 1974:14; Behmam, 1968:471; Bharier
19725 Clark, 1972; Curgon, 1892, 11:471; Issawi, 1971:28. The figures
for 1956 and 1976 zre derived from the Iranisn Census, all flgureo prior
to 1956 are at begt educated guesses.

Prom 1850, numbers may then be agssumed to have declined dramatically,
stabilizing as the community became more ordered amd then increasiﬁg

quite markedly towards the end of the century, the dynamic nature of the
Baha'i community at that time, and perhaéps the general sense of social
change, encouraging the Baha'is and others to be unrealigtically confident
as to their rate of growth. Thusg, the very high estimates for the 1880s ~
1910s, whilst, at best, the Baha'is appear only to have equalled the
Babi percentage of two percent of the population. This spurt of growth -
would then appesxr to have ceased in the 15208 or 1930s, cubtside observers
referring to the lack of increase (Forbes, 1931), or even decline (Richards,
19%2), in numbers. Whilst a decline in absolute numbers may not have
occurred, the percentage of Baha'is in the general population seems there-
after to have declined, remaining abt one percent or less through the 1950s
to the present day. Whabever occasional success the Iranian Bsha'is may |
have had in gaining new converts it does nct appéar Yo have made an
appreciable difference fo their overall gtrength. Necessarily, the
Iranien Baha'i commumity has come to rely on netural increase and the
successful socialization of its children in order to maintain its existence.
If — refiecting emerging middle class norms —- the Iranism Bsha'is have

a lower Fertility rate than the Irenisn aversage then this would contribute
to their relative decline, but whether this is the case is unknown to me >
Whilst thousands of Iranian Baha'is have emigrated this has never been a
large scale movement until recently amd may thus be disregarded as a major

demographic factor. The number of Azslis has always remained far smaller,
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Dr. Saleed Khan o ﬁnnatlng their number to be 1500 in 2930 and Jalal
Azal putiing them al between four and five thousand in 1963 (Miller,
19743114, n.54; of. Barrett, 1982:%88; Keddie, 1981:52).

HOTES

This paper represents sn amended version of gection 7. 3 of my‘?h.D. thegis,
"A Sociological Study of the Babi and Bsha'i Religions" (Laaeaster, 1982) .

1+ Press releases issued by the National Spiritual Agsemdbly of the
Beha'is of the United Kingdom: "Iran and the British Bsha'i Commumity",
issued 14 Mavrch 1979; and "Iran Secretly Executes Baha'i National
Leaders", dated 28 December 1981, Press releases subsequent o
December 1981 have all referred to a figure of 300,000.

2. A "Declaration on the State of Religious Minorities in Iran" by the
Human Rights Commlssion of the Federation of Protestant Ghurchew in
Switzerland {Zurich), dated 12 September. . :

3.  Barrett (1982:388) estimates the Bshs'i growbh rate as belng 3.057 '
as compared with a national growth rate of 3.08%
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The relationship between the Haha'i Faith and scholarship in the work -
of thoss involved in Baha'l or Baha'i oriented study is a problem area that 
hae remained fairly unthematised, Though there were two attempis at Cambridge
to sxplore this relationship, I feel that we have not really penetrated to

the heart of some of the provisional suggesiions expressed in the two sthies
and methodology seminars. Speaking for myself, I certainly experience the
tension between my area of *scholarship! and the complex phenomencn known as
the Baha'i Faith. Now notice the presupposition expressed in the laet sente
ence ~ it is a eruecial one, and one I will unpack later: is the problem a
funetion of the objective interface between scholarship (in my case philosophy
and theology) and the Baha'i Faith, or does the problem lie in my as yet wnm
tutored and undsveloped conciousness? This is one of the iseues,and I am
grateful to Pr, ﬁhﬁen for providing the opportunity to reaffirm and devsloyp
some themes proposed in the Second Cambridge Seminar on Bthics and Nethod-
ology in October 1979, Needless to say this paper will be brief and Proge

rammatio.

The Depih Crammar Of Scholarship
Our concern as Baha'is about the relationship beitween scholarship and

the Baha'i Faith is paralleled by a similar econcern in the non-Baha'i rel-
igious community, especidlly in the Christian tradition since the Enlightenw _
ment periocd., To some degres then, what can be said about the Baha'i ¥aith
and scholarly analyeis will be equally relevant to those engaged in a similar
problematic outside the Baha'i Faith,

Placing the problem, as I have done, in this wider context implies that
the issues are to do with the structure of reality as such and not simply
with methodology, This high sounding phrase refere to the desecription of the
very nature of our most bagic activitiés and their ertra-linguistic context
in which the scholarship/Baha’'i Faith dichotomy is ons of ths many expressions,
I want to affirm that the problem of scholarehip is a function not simply of
soholars intention (with its subsequent consequences), which Momen has ably
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listed under ths hsading of 'Dangers of Baha'i Scholarship!, but of scholarw
ghip as suchy and this firstly, insofar as scholarship involves an absiract,
distanced, refinsd syntactic framework in which a sentential structure pres
ents a seriss of concepts to be dntertained hoth by the scholar and the prog—
pective reader, where these concapta'aomehow'mirror'what they ars about,
Secondly, insofar as scholarship can, though need not, become a proceéa of
comprehensive eriticality knowing ne auvthority other than its own forward
movement, When scholarship operataé like this, nothing is, sq to speak,
sacred except the omnicompetence of criticism, It must be admittsd, howevsr,
that this is an idealisation of the seholarly process., What usually happena
is that somalsector of experience is comprehensively eriticised by someone
operating with values and beliefs, which themselves have or will becoms the
objset of comprehensive eriticism by another person. Eowever, idealisation
certainly brings out the point that a method (in this case rationality) can
thipk itself to have no bounds. Thus the problem for the prospsetive Baha'i
scholar is not simply something that oecurs in his own head, so to speak,
such as pride, impatience, intolerance or resentment etc. (c.f. Momen p.2).
In faet there is no logical contradiction hetwsen a Baha'i scholar having
those qualities just listed and that same scholar producing a fine piece of
work, The problem is, as I have aéid, a function of the objectivs interfacs
between scholarship and the Baha'i Faith, TFurthermore, there are, I suggest
two features to this one objective interface which correspord to the above
two aspecis.

Feature 1 comprises a problsm in fact, where in faclt means the way things
are done now, though their being done in this way is not the only way.

Feature 2 comprises a problem in prineiple in which the very fabriec of

a stats of affairs constrains and meintains the problem,

Fezture 1 refers to the problem offrelating a comprehensive criticslity to

a field in which authority plays an important rols., Thers is, however, note
hing in the nature of comprehensive critieality as far as I can see, to Btop
this authority becoming one of its premises, providing that this obviously
complex relationghip be adequatelj mapped. TFeature 2 refers to the problenm
of relating a conceptual framework to something which is fundamentally none
concéptual.or experientai. “Here I can see no way out. There is something
about the nonw~conceptual tﬁat makes deseriptive language redundant, Perhaps
that is why szome philoaophefs who wanted to maintain the objectivity of rel-
igious disecourse developed an evocative theory of rsligious language,

.



What I have outlinsd sbove has been historically expresssd as the
Faith/Reason dichotomy, where faith, traditionally understood, involves an
“act of ths intslleet firmly aesenting to a truth given on authority and asse
isted by an act of the yill. Applying this model to the Boha'i Faith: I
assent to a proposition or propositions {expressed in the Baha'i writings or
from a certified Baha'i source) which I myself cannot "see" (?n an intellec~
tual sense) but which I accept because of God's veracious testimony (located in
the Central figures). Now traditionally, the intellect can only assent to |
that whoss nature is 'unconcealed®, so to speak, and which is clearly express—
ed, inferred and grounded. In the case of religious propositions thias ie -
obviously not the ecase, hence the intellect is prompted by the will, since
it is the will that apprehends the (in this case) existential value of ace-
epting that which it does not "know¥, Ever since the Enlightenment period
scholars have tended {0 wed the desire for clarity with the above mentioned
ommicompetence of criticism, The rias of the natural sciences in the 19%h
century has certainly reinforced this guest for clarity (thongh interestingly
enough gquantum mechanics involves a critique of the neutral *look'.a close
relation of clz;.ri‘t'y» at the world which many feel science yields), Grounding
these developménts is ths perceptuai process as the paradigm of knowledge.
The rise of thé social sciénces, specifically the Sociology of Knowledge
prompied by Marxist (and Mannheim's) analysis, brings to the foreground the
social and historical location of our %houghté. The concept of Ideology is
introduced as a description of those beliefs which somehow justify class priw
vilege or an elits. Problematic though this is, the important issue is that
sociéty or rather socieial forces aﬁe the focus of analysis rather than par-
tieipant accounts, The two prongs of Natural and Social Science attempisto
reinterpret religion and religioys experience in their own particular fashion-
both 1eadiﬁg to a critigue of rékious authority., Fhilosophical analysis
prompted by the success and robust approach of the ¥atural sciences also aids
in the denuding of religious authorﬁty by systematically analysing religioﬁs
utterances as cognitively'meaningleﬁs {though allowing them to be expressions
of the utterersqemotive engagement with experience), Even the Witigensteinian
rehabilitation via the Sprachspiel doncept makes religion simply one form of
life among others, |

My wery cursory account of the ¥aith/Reason dichotomy (I have for sxample,
not touched on the role of psychoanalysis nor existential analysis) seeks to
highlight the rsductive thrust of the development of the concept of rationality,

The issue is,as far ms I can see this: if faith (as understood above) is based



upon what one considers to be God's veracious testimony then it is fairly easy
given the development of compiehenaive criticalify grounding the natural znd
soeial sciences to reduce this decision and the referent of the decision to
something elee.

¥ow the scholar embarking on an analysis of the various aspects of the
Baha'i Faith will be an heir to th@ methods and conient of this comprehensivsly
eritical rationality where often.ah a priori assumption operates in which
participant and texi-~based accounts are reduced to another supposedly clearer,
more descriptive concepluality. What happens is that reasons proffered in
the participant/text~based accounts are reduced to causes whose access is
dependant upon piercing through to .another more general (thgs accurate) and
lucid syntax, Omne way in which the nop-Baha'i academic community have overw
come reductionism is simply to refuse validity to the & priority of the
move and to appeal to a cultursl relativiem (c.f, Wittgenstein again, and
otherg), where each system of thought and practice carries along with it its
own intermal 1ogic. 1 do not want to enter here into an attempted critique
of reductionism or cultural relativism but rather to suggest that there is
a problem in scholarship and that this problem is a funciion of its critical
mode in relation to an suthority sﬁxucture; This latter siructure resisis
penetratidn and requirea. a certain measure of obedience from ths scholar,
Under the aegis of the Natural and Social sciences rationality and obedisnce
Have never been comfortable bed—feilows, and this because, as we have seen,
rationality iraditionally involves the acquisition of clear and distinct
ideas of unconcealed essences or ﬁatures, whereas faith involves a decision
in an area in which clear, ‘unconcealed' and distinct ideas are not fully
operative, The aligning of faith with mere belzer or bellermplns and ration-
ality with g wmatrix for fully justified knowle&ge-clazms ig another example
of the traditiopal view, Part of Baha'i scholarship will involve a critique
of this dichotomy; a repudiation of a historically conditioned conceptuality,
Nevertheless it is a contemporary problem for the prospective Beha'i scholar,
and as 1 said abova, it is a probiem in fact for there is nothing in the in-
ternal structure of rationality ag such which precludesg the role of an. auth-
6rity (transcendent or otherwise)i only a pecullarly concieved rationality
finds it abhorrent, Much more needs to be said about this area. Hopefully
it may be pursued elsewhere,
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Crapent And Experience

| The second problem of scholarship in relation to the Baha®l Faitb involves
what I believe to be a problem in principle, That is, it is not merely a =
problem of a method reqﬁiring methﬁdologioal revision, nor the fuller utilim

zation of what we could eall an underachieving operation (i.e. widening the
horizon of a narrowly directed intellectual and rational activity). I want
to breai thig second problem ares into some components,

1) There is an{irreducible?) dislocation between language {as a supply
of words, congtructions, set expressions etc., which form the matrix out of
which sentences may be formed according to particular grammatical rules .,
Sentences are used to perform speech acts of which scholarsbip is one par-
ticular type.) and experience (this is a difficult area to unpack; I would
say simply that language and speech are embedded 1q&logically prior relation-
ship to the world in whicb the former do not exhaust the possibdilities of
the latter., The saying/doing or saying/showing polarities only hint at what
I mean by the dislocation, I do not doubt that language interpenetrates our
1ife to the point of making experience possible but tbe more reflexive we bew
oome about experience the more we may lose touch with the actual enactment
of experience), |

2) Language operates on the whole via the use of concepls, where a con-
cept is considered either as a mental representation of the nature of a '"thing'
or ag fhe capacity or skill to have ideas of a certain sort which we usually
exercise verbally., Concepts seen as mental representations of an essence
congtitutes the dominant view from: -n-f"lato to the 20th century. Concepts
seen as capacities or dispos;tlons to have certain ideas which we then ex-
ercise In a behavioural-verbal manner as responses to experience is tbe
generally accepted view of contemporary philosopbers and psychologists, In
the older view consepts reflect the strucutural divismions of reality and are
expreséed in the form of words which are considered the names of concepts.. - -
The contemporary view on the other hand sees reality as the *factual' back-
cloth in which we exercise the responsive capacities and gkills ~ the dive
islons of reality delineated by concepts in the older view are not in the
contemporary understanding so clearly cut, I suggest scholarship needs to
completely move away from the older view. |

3) Scholarship attempts to deal with its subject matter {for us the
Baha'i Faith) via the use oftlucid' concepts, that is, concepts denuded of
their symbolic or evocative (eve? analegical) nature, The important pre-



supposition is that these concepts allow access to the nature of its subject
matter in & betier way than ény other type of discourse e.g, participant or
textual accounts,

Given this, if the Baha'i Faitb is primarily a therapy, a means for tbs
possibvilities of moral mnd spiritual transformation (with significant social
conseguences ), then a representation in language (and thought) does not cap-
ture the intentional significance éf the Faith, Why? Becauwee, I suggest
religion (as the deepest example of the concept/experience dichotomy) is '
grounded in thie experiential and non-conceptral dimensionj religion reguires
enactment rather than varying degrees of analyﬁis.: Surely the Bgha'i Faith
ie oriented towards the development of particular kinds of people rather than
enunciators of principles. I am certalnlxksenyzng the need for conceptual
analysis, but we must be aware of its irreducible limits with respect to a
phenomeﬁon that is primarily experiential, Thus, scholarship as conceptual
analysis exemplifies the basic problem thai all language shares concerning
its relation to experience-as~cnaciment, Prospective scholars must be aware
of this dislooation and also aware of the nature of the raw-material of its
methodology i.e, concepis, I musf emphasize that I am in  way dlsparaging
the role of conceptual analysis ~:it is 2 necessary feature of our linguistic
experience as commmicators, If we lacked concepts we would be what some
philosophers ¢all fabandoned! to sensory experience, Unable to adopt a stance
with regard to the manifold of senmsory data, particularity and singularity
would texhaust? our consciousness, By forming concepis we split experience
into subject and object, The gquestion for scholars is this: is this subject—
object model adequate to understanding religion?

My highlighting of tbe Faith/Reason and Concept/Experience polarities
implies that the primary problem for the Baha'i scholar is cognitive and not
simply affective or moral, thongh we must not underestimate the danger of tbe
latter, 'Thus one way of combatting the danger of scholarship is to be awsre
of a) its traditional scope and method and b) ite raw-materials, This goes
some way to grounding what I aonéider the essential guestion for every pros-
pective Baha'i scholar, namely: what kind of {ruth~claim doea the Baha'i
Faith make? Xf we keep this question as a heuristic structure conditioning
our scholarship, whatever its subiject matier, then I believe we will be doing
justice not only to the impact the Baha'i Faith makes upon ocur livee but also
to the non-Baha'i academic comsunity., This latter community like the curate's
egg is good in parts (and unlike the curatefs egg in that it is getting better),
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Horedver, one doee not have to be a reductionist subscribing to a poeitivist
philesophy to be an accredited member of this academic éommunity.

I have only curscrily treated a mumber of ideas. Much needs to be said,
for example, about the conceptual[axperience polarity. Is there a language
which cute through or transcends this schema, or must language {specifically
religious) continuously dramatize the limits of our understanding beyond
which there is no progress except via a total life reorientatioﬁ? We may also
question the traditional view of faith presented above which tende to see
the act of faith as an extrinsic ielationship between a person and a propo—
sition or set of propositions, haﬁging somewhere between tentative opinion
or mere belief and knowledge, The whole structure needs re~working and a more
experientially oriented understanding of faith developed, Many philosophers
and %heologiana working outeide of Baha'il parameters have done just this =~
we sﬁould certainly work with them. Another question whicﬁ requires expan-
sion ~ what is the Baha*i understénding of the scope and role of rationality?
Abdutl Haha pxeéupposing the différence between the ¢ssence and existence of

a 'thing' is optimistic that we can freach® to the existence of a Transcendent
cause via a seriés of processes in thought, Whether this.'reach* is real or
representational; that is, purely conceptual, is an interesting point for
discussion concerning not only the scope of rationality but the mediating
nature of concepts, |

In pums Scholarship or rather the method and raw-material of scholarship
holds certain problems for those engaged in academic work on the Baha'i Faith,
The problems are objectively grounded in the method and its raw-materials and
are not a function of the scholar?s intentions, The traditional quest for
clear, distinct ideas related by équally clear and distinct inferences gave
rise to a hierarchﬁcal conception of epistemological claims which grounded
the rational method, In a sense, traditional accounis of faith capitulated
to this, making faith a close relative of belief, and this because of the
strong volitional element in the act of faith, However, there is more to
life and hence rétiqnality than logical entailment, The latter does not
exhaust the content of human experience, thus prospective Baha'i scholars
should disinkerit these traditional coordinates in a rational fashion,

Scholarship involves the relating of sentences to a particular subject
matter, Such seritences are further related to various states of affairs,
which generally includesempirical and non—empirical states of affairs, mean—

ings, evente, et@. Now scholarship ie not just speaking about and retrieving
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theee states of affaire,meanings,events,etc, It is a peculiar refined form

of speaking which attempte to over*co&e problems inherent,not only in the
gstates of affairs etc. themeelves but also in other ways of epesking e.g.
commonm-gense  diecourse and participant/textual accounts.The concept as
representation supposedly improves uﬁon the (for example) symbol,bringing

sbout a better understanding of that which participant/textusl discourse covers
up.The presupposition,noted sbove,is that concepte allow bstter access to the
subject matter.I am certainly not criticlizing concepte per se.They are important
for reasone stated earlier,However, #oncepts do not exhaust the experiential
nature of enacting of which rgligion ie the most important example.The map 1s
not the territory.Ae I have said earliier,the Baha'i Faith is primariiy a syetem
that requires enacting,demands performance and as such containe a basic non~
conceptual component,An interesting grea of analysis which reguirss mapping is
between language( concepte), that is, both scholarshipst and those presuppoeit-
~iong found in the Bghati holy texts;and experience Work alsc neede doing on
exactly where in the Faith the nonwcénceptual element liee and how this bordere
on the conceptual,

We require a theoretical grounding of the nature of scholarship centering
on the two structuree prssented abové,namedy rational method and the concept.
The former may be revised and its li&it s noticed,whereas the latter ie a problem
in principle for the scholar, |

Hobert Parry.

¥ootnotes

1. By mere belief I refer to what some contemporary philesophers have called
mere acceptance, whether of a proposition or of a person( belief in 2
person,however, is a special case which I will not comment further on).
Here ' X believes that- p ! involves’;%“being under the impression‘that
~p 'with the unreasoned absenee of . dleeﬁnt Mere belisf also emphasises the
psychological component involved in the concept,where the psychological atate
of a person is the focue of attention rather than the referent of the state.

2.Belief ~plus refers not juet to the psychological state but to what is called
the doxastic component.ﬁere;{‘beiievea that -p because there is adequate
evidence for/# .Traditionally understood belief is an aseent to something where
the evidence is not adequate enough for a knowledge claim concerning the same

gomething,Neither mere beliel noribeiief~plus exhaust the meaning of religious
faith,




AN EPISODE IN THE CHILDHOOD OF SIYYTD ALI MUHAMMAD THE BAB

Stephen Lambden

Very little is known about the childhood of Siyyid €ax Muhamuad
the Bab (1819-1850) the founder of ‘the Babl movement and on:Ly son of
the §g;razz_marchant Siyyid Mayammad Rida (c.17787- ¢.1820/1826-77?)
end Fabina Bagun (d.1882). ** Tt is clear though thab he commenced his
elementary'studles as & boy of about five under the tutelage of a certain
ShaykhT teacher wvariously known as Shaykh Zayn al- Abldlﬁ (%apia), Shaykh=-i
Ma®&11im, Shaykh-i Anam,Shaykh Mahammad and Shaykhuna(d c.1263.4.H./184,6-T)
in s school situated in the Bazar-i Murgh (Poultry Market:) of Shiraz. 2
Various stories exist in BﬁbI—BahE’;L literature about the school days of the
Bab which underline his alle ged s@peraatnral knowledge and extraordinary
piety.They are reminiscent of counﬂlgss legéndry anecdotes which came to be
related of the childhood of Jesus in the apocryphal infancy Gospels and of
hagiographic expr3351ons of the mlraculoas youthof the Prophet Muhammad and
the Imams in Shi i Muslim 11terature 3‘210&3 devotees of those: who\caM@ to be
seen as saints,prophets or messengers of God have pictured the childhood and
youth of the object of their adoraﬁion as being atbended by extraordinary
‘phenomina and miraculous deeds often utilising time-honoured hagiographic
motifs or legends.To some extent tﬁis kind of piety found oral and libterary
expression in 19th century BabI~Baha'l circles.It is particularly noteworthy
in connection with the story of the Babts being taught the alphabet or asked
to recite Bigmitllah al-Rahman almﬁahlm on his first day at the school of
Shaykh CabId. **

The accounts of the Babts first dgx at school:

1) In the TarIkh-i Jadid 5

The Tarikh-i Jadid (New‘Hlstory) of Mirza Husayn Hamadanl (d.¢.1299.A.H./
¢.1881-2 ) exists in various recensions wrxtten in the early 188Cts or roughly
between 1296.A.H. and 1300,AJH.Ap§rt from Mirza Husayn Hamadanl whose original
draft appears to have made considérable use of the Ki§§§:§rNuq§§§M§;~K§£(c.
18527) a number of writers including Mirza Abu al-Fadl Gulpaygani (d.1914 )
Manakijl IIm3jT Hatayari ( the Zoroastrzan agent in Iran, d.c.188 ) and Fad11~1
Qatini (= Nabil-i Akbar,d.c.1309. A.H ./1892) had a hand in the emergence of this
variously entitled work. 6. At least one recension of it, transcribed in June
1881/Rajab 1298.AH. and referre& to by E.G.Browne as the *London Codex'(=
British Musewn|Library] Or.2942), contains the following version of the story
of the Bab's first day at achool attrlbuted to Shaykh “AbId himself: 7,
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"Whe first day that they brought him| the Bﬁb]to me at the school,

I wrote down the alphabet for him to learn,as is customary with

children, After a while I went out on busxness On my return I heard,

as I approached the room,someone reading the Qurtan in a sweet and
plaintive voice,Filled with astonishment,] entered the room and

enquired who had been reading the Qur’an The other children answered

< pointing to His Holiness{the Bab]> 'He was.! 'Have you read the

Qurtan?t I asked.He was silent.'It is best for you to read Persian
books, ! said I,putting the Hagd al-Yagin { of Muhammad Bagir MajlisI]
before him, 'read from thigl! At whatever page I'cpened it I saw that

he could read it easily. *You have read Persian,! said T;'Come,read

some Arabicjthat will be better.! So saying,] placed before hzm.the
Sharhwi Amthzla When I began to explain the meaning of the Bismi'llah

to the pupils in the customary manner,he asked, tWhy does the word

Rghman include both believers and 1nf1dels,while the word Rahim applies
‘only to believers?! I replied, 'Wise men have a rule to the effect that

< extension of form,zmplzes> extension of meaning, and Rahman contains
one letter more than Rahim, ! Hé answered, ’Ezther this rulé is a mistake
or else the tradition which yoa refer to A1T is a lie, ! What tradition?!?
I asked, tThe traditlon’replzed he, Mwhich declares that King of Holiness
to have said;- "The meanings of all the Sacred Books are in the Qur'an,
and the meanings of the whole Qurtan are in the Surat al-Fatiha, and the
meanings of the whole Siirat al-Fatiha are in the Bismi'118h,afhd the whole
meaning of the Bismillah is in thelinitial letter> B, and the meaning of
the B is in the point< under the B> , and the point is inexplxcable e

On hearing him reason thus subtilely I was speechless with azmazement and
led him back to his home.His venerable grandmother came to the door.I sald
to her,! I cannot undertake the instruction of this young gentleman,?! and
told her in full all that had passed.Addressing him,she said, Will you
not cease to speak after this fashion? What business have you with such
matters? Go and learn your lessons.' 'Very well,! he answered,and came

and began to learn his lessons like the otherp boys He began with the

alphabet though I urged him not to do so.™ 8.

In Tarfkh-i NabIl Zarandl

Mulla Muhammad, a BabI (from 1265.A.H./1848-9) who became one of the

leading dlsc;ples of Mirza Husayﬁ °A1Y Bahatutllah and who was known as
NabIl-i Zarandl and NabIl-i a® zam (1247.4.H./1831-1310, A.H. /1892-3) ,completed
his lengthy history of the Babz~Baha'1 movements in gbout 1308.4.H. /1890-91,7"
The first part of this history-was translated into English by the late
Guardian of the Baha'l Cause Shoghi Effendi (1897-1957)under the title,

The Dawn—Breakers Nabzl’s Narratlve of the Barly Days of the Bgha'l Revelw

-ation (1932> ). 0. The following episode,which obviously differs from the
loogely parallel account in the *London Codex' of the Tarikh-i Jadid (see
further below),is again narrated on the authority of Shaykh CabTd:

"One day"™, helShaykh Abzd} related "I asked the Bab to recite the
opening words of the Qurfan : ’stml’llah al-Rahman al-Rahim!. He
h651taked,pleadlng that unless He were “told what these words signified
He would in no wise attempt to pronounce them.I pretended not to know
their meaning.'I know what these words signify,? observed my pupil;'by
your leave I will explain them.! He spoke with such knowledge and fluency
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that I was struck with amazement.He expounded the meaning of

*A115h', of *Rahman', and *Rghim, in terms such as I had neither

read nor heard. The sweetness of His utterance still lingers in

my memory.l felt impelled to take him back to his uncle and to

deliver into his hands the Trust he had commitited to my care.l
determined to tell him how unworthy I felt to teach so remarkable

a child.l found his uncle alone in his office, 'I have brought Him

back te you,? I said,! and commit Him to your vigilant protection.

He is not to be treated as a mere child,for in Him I can already
discern evidences of that mysterious power which the Revelation of

the Sahib al—Zaman[“ tThe Lord of the Age' one of the titles of the
promiséd Ca'im | alone can reveal.lt is incumbent on you to surround
Him with your most loving care.Keep him in your house, for He, ve 1ly
stands in no need of teachers such as I.' HajI Mirza Siyyid © f
sternly rebuked the Bab .fHave you forgottdn my'znstructlonSQ' he said,
THave I not glready admonished You to follow the example of Your fellow-
pupils,to observe silence,and to listen attentively to every word spoken
by Your teacher?' Having obtained his promise to abide faithfuliy by his
instructions,he bade the Bab return to His school.The soul of that child
could not, however,be restrained by the stern admonitions of His uncle.
No discipline could repress the flow of His intuitive knowledge.Day after
day he continued to manifest such remarkable evidences of superhuman
wisdom as I am powerless to recount ",# 12,

3} In the TarTkhei Amri-yi Shiréz;;B'

The abovementioned narrative of the history of the Babi-Baha'l movements
in Shiraz composed by Haéz Mirza Habiballah Afnan (¢.1875-1951} the son of
g3 Mirza-iga ( a nephew—of the Bab's wife) and grandson of Xqa Mirza Zayn
al-“4bidIn ( a paternal cousin of the father of the Bab)remains in manuscrlpt k’
It apparently contains valuable information on the childhood of the Bab
including a version of the story of his first day at school related by an
Muhammad Torahim-i Isma 11 Bag an older fellow-pupil of Shaykh AbTd.
Hasan Balyuzi in his book The Bab summarizes this account as follows:

"The Bab had taken a seat with great courtesy,in between this boy

and another pupil who was alge much older then Himself,His head was
bowed over the primer put in front of him,the first linesiBut he would
not. utter a word,When asked why he did not read aloud as other boys
were doing He made no reply.Just then two boys sitting near them,were
heard to recite a couplet from. Haflz, which runs thus?

From the pinnacles of Heaven they call out unto thee;
I know not what hath thee here entrapped,

*That is your answer,! said the Bab, turning to Aqd Muhammad Ibrahim.™ 15

While this account of the Bab's first day at school is independent of the
the two versions purportedly related on the aut&ority of Shaykh_cﬁbid guoted
above its essential point is the same; namely,that the youthful Bab stood in
no need of human instruction initially holding a noble silence,

[ % insert: of which he had been taught to repeat.]
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Tt will be obvicus to the reader of the three accounts of the Babts first
day at school that they cannot all be eye-witness or strictly accurste
historical narratives.Accounts 1 & 2 cannot both, in all their details,
be exact records of the words or observations and actions of Shaykh “4bid,
While the Bab does appear tc have been - a remarkable pupil in the days of
his youth the basically legendry natnrefof the accounts of his first day at
school contalned in the Tarikhei Jadid and the TarIkh-i Nabil is strongly
suggested by the fact that the jist of . these accounts told in conmection
with the youth of Jesus is contained iﬁ loosely parallel versions in Christian
and Islamic literatures.It thus seems highly likely that accounts 1 & 2 of the
Bab's first day at school originated in BabI-Baha'l circles sometime before

the early 1880's drawing upon and embellishing much older legends about Jesus!:
first day at school,

The apocryphal accounts of Jesus! firsﬁ day at school.

The canonical Gospels,as is well known,record little of nothing( in the
case of Mark and John) of the childhood of Jesus.It is only in luke 2:41ff
that we are told something of the precocious learning of the young 3esus£lé‘
By the time of the rise of Islam howevér, a very large number of apocryphal
stories sbout Jesus' childhood and youth were circulating in written form-
some of which are mentioned in the Qur*an.One such apocryphal story which is
widely attested is that of Jesus at sbhoﬂl in Nazareth which affords some
remarkdie parallels to the accounts of the Bab's first day at school in the
Tarikh~i JadYd and the Tarikh-i NzbIl.There are a very large number of versions
of this story(which cannot possibly_ail be set down here).It must suffice to
refer to one of the versions of the ;ggggcy Gogpel of Thomas the many recensions

of which ( 6th cemt.A.D.? > including Arabic versions ) attempt' to portray
17.

Jesus as an infant prodigy.

"Now a certain teacher,Zacchaeus by name,who was standing there,heard in
part Jesus saying these things 10 his father,and marvelled greatly that,
being a child he said such things.And after a few days he came near to
Joseph and said to him: "fou have a clever child,and he has understanding.
Come, hand him over to me that he may learn letiers,and I will teach him
with the letters all kmowledge,and to salute all the older people and
honour them as grandfathers and fathers,and to love those of his own age.
And he told him all the letters from Alpha and Omega clearly,with much
guestioning.But he loocked at Zacchagus the teacher and said to him:'How
do you,who do not know the Alpha according to its nature,teach others the
Beta." Then he began to question the teacher about the first letier,and
he was unable to answer him,And in the hearing of many the ¢hild sald to
Zacchaeus:" Hear, teacher, the arrangement of the first letter,and pay heed
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to this,how it has lines and a middle mark which goes through
the pair of lines which you see,(how these lines) converge,rise,
turn in the dance,three signs of the same kind, subject fo-and
supporting one another,cf eqgual proportions;here you have the
lines of the fpha." [ The text here appears to be corrupt .

Now when Zacchaeus the teacher heard go many such allegorical
desceriptions of the first lettér being expounded,he was perplexed
at such a reply and such great teaching and said to those who were
present:" Woe is me I am forced into a quandary,wretch that I am;

- T have brought shame to myself in drawing to myself this child.Take
him away,therefore,I beseech you,brother Joseph.i camnot endure the
severity of his look,I camnnot make out his speech at all.This child
is not earth-born; he came tame even fire.Perhaps he was begotiton
before the creation of the world,.I strove to get a disciple,and have
found myself with a teacher..Therefore I ask you,brother Joseph,take
him away to your house.He is something great,a god or an angel or what
I should say I do not know,"

"And when Joseph saw the understanding of the child and his age,
that he was growing to maturity,he resoclved again that he should not
remain ignorant of letters; and he tock him and handed him over to
another teacher.ind the teacher said to Joseph:"™ First I will teach
him Greek,and then Hebrew. For the teacher knew the child's knowledge
and was afraid of him.Nevertheless he wrote the alphabet and practised
it with him for a long time; but he gave no answer.And Jesus said to
him:"If you are indeed a teacher, and if you know the letiers well,
tell me the meaning of the Alpha, and I will tell you that of the Beta".
And the teacher was annoyed and struck him on the head.And the child
was hurt and cursed him, and he immediately fainted and fell to the
ground on his face.And the child returned to Josepht's house.But Joseph
was grieved and commanded his mother:" Do not let him go outside the
~door, for all those who provoke him die." '

t ind after some time yet another teacher,a good friend of Joseph,sald
+0 him:"Bring the child to me to the school.Perhaps I by persuasion can
teach him the letters.m And Joseph said to him:"If you have the courage
brother,take him with you".And he took him with fear and anxiety,but the
child went gladly.dnd he went boldly into the school and found a book
1ying on the reading -desk [Cf.lk.4:16f.] and took it,but did not read
the letters in it,but opened his mouth and spcke by the Holy Spirit and
taught the law to those that stood by.ind a large crowd assembled and
stood there listening to him,wondering at the grace of his teaching and
the readiness of his words[cf.Lk.azzz%, that although an infant he made
such utterances.But when Joseph heard it,he was afraid and ran to the
school ,wondering whether this teacher also was without skill(maimed).But
the teacher said to Joseph:"Know,brother,that I tock the child as a dis-
~ciple; but he is full of great grace and wisdom; and now,l beg you brother,
take him to your housge.™.

And when the child heard this,he at once smiled on him and sald:M3ince
you have spoken well and have testified rightly,for your sake shall he
also that was smitten be healed", And immediately the other teacher was
healed.And Joseph took the child and went away to his house,” 18.

Central to the many versions of the story of Jesus and the alphabet or of
his first day at school is the so-called Alpha-Beta logion which is found in
the Epistula Apostolorum (4) and attrib&ted to the Marcosians by Irencus(Adv.
Haer.I.xx.l )} as weli as in the Infancy Gospel of Thomas (Greek A+B+Syriact
Latint Arabic,etc) and the related Cospel of Pseudo-Matthew (LatimtSlavonict

ArabictEthiopic, etc ), Perhaps having originated among 2nd century Christian
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Gnostics the following are a few versions of it: 19.

Epist,Apost
“[ Before 1 say Alpha] First tell me what Beta is" (Ck.text corrupt?).

Greek A [ Infancy Gosp.Thom, )

"How do you, who do not know the Alpha according to its nature,
teach others the Beta" { also quoted sbove,p. ).

Greek B [Infancy Gosp.Thom. |

#Thou that knowest not the Alpha,how canst thou teach another the Beta™
Argbic
"Explain to me Alaph, and then I s&all say Beth.® 0.

While Brian McNeil has argued that the séurce of the legend of Jesus and
the alphabet is to be found inaproverbeontained in the Story of Ahikar(
Syriac viii.36/ Arsbic viii,33/Armenian viii.23)Stephen Gero has speculated
as to its Christian developmental séquence: 2.

"4 rather interesting,though admittedly wvery hypothetical,developmental
sequence of the story of Jesus and the teacher emerges from this discussion.
The original logion | the 'Alpha-Beta logion},in the first stage of oral
transmission {1lst-2nd century) developed into a concise controversy apoph-
~thegm.The apophthegm was written down in the second century (Epistula
Apostolorum, Marcosians,Irenaeus);but not thereby removed from oral circule
~gbtion,In the next ™unnel period® of oral transmission,from the second to
the sixth century,the narrative maberial was considerably expanded,but the
saying itselfl was preserved unchanged..The narrgtive was then fixed in
writing in the sixth century, and did not thereafter underge much further
development.However,in this third stage of mainly written transmission,
between the sixth and tenth centuries,bhe saying itself began to be expanded,
and brought into conformity,by two successive additions,with a synoptic
model,This final stage is represented by the Greek Vorlage of the Slavonic 50
and Creek versions and by the Syrian prototype of the late Syriac versions.™ °°°

There are then,as noted, many versions of the story of Jesus and the alphabet
in Christian apocryphal and other literatures.As Mc Neil notes however, they all
agree in telling a story with the following feabures:” the master sttempts to
teach Jesus the alphabet,but caanotgget beyond the firgt two letters,for Jesus
demands that he explain the meaning of the letter Alpha; in most versions he

himself then expounds the mystice méaning of the alphabet.,® 23.

Not only is the sgtory of Jesus and the alphabet found in the abovementioned
( and other) Christian sources bubt exists in many different forms in both Sunnf
and Shi°T Islamic literatures.Tt is doubtless these Muslim transformstions of
the Christian story that have contributed to both the form and the content of the
story of the Bab's first day at school as reported in the Tarikh-i Jadid and the

Tarikh-i NabIl.Only a few examples of the Isl@imic versions can be mertioned here.
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Some Examples of the'Story of Jesus and the Alphabeb!

in Islamic literatures.

1)

#The son of SAdl related on the authority of Abl 5a°Id al-
Khadrl a tradition that when his mother handed over Jesus,
son of Mary,to the school that one should teach him, the
teacher said to him, "Write Bismillahi (In the name of God)."
Jesus said to him{ the teacher], "What is Bismi (In the name)?"
The teacher replied, "I do not know." Then Jesus said,
The letter ba’ is Baha 4llah | the Glory of Godj, and
The letter] sin is Sanghu { His Cranduer 1 , and
The letter| mlm is Mullkuhu His Kingdom , and
All3h is the God of gods. And al-Rahman [ the Merc:_fle]
means merciful in this world and thé next; ané al-Rahm 2
means Compassionate in the next worid,,...ete.. ‘

Here Jesus is represented as giving a profound explanation of

BismilliZh a.l«&ahman al-—Ra}zlm on his first day at school 1like the
Bab in the ’Z‘amkh»Jadm amd the ’Z‘ar:x,kh-i Nabil. The teacher does not

know its deep meaning so the child enlightens him,

2) " Mary took Jesus t}o a teacher.The teacher asked,"What is your name?™

®Jegus’ he said,

"Say the alphabet," said the teacher,

"What is the alphabet? asked Jesus.

13 do not know," he replied.

Then said Jesus, "Get up from your place so I may sit there,

and I shall teach you the explanation of the alphabet.® The
teacher got up, and Jesus sat down and said,"The alphabet begins
with four letters, alif, be,jim and dal:

Alife: Allah, "Cod';

Be : Bzha'Allgh, "God's splendour";

dim : Jalal Allah," God's awesomeness';

Dal : Din Allgh, "“God's religion®;

He : Huwa Allah, " He is God";

Waw @ nglat Allah MGod s - woe"

Zayn: Zab “kafirin®, "t,he myrmidons of infidels';’

Ha : Hitiag ll‘lﬁKhati'm ., Mforgiveness for those in error"

Ta éhé,}arat Tuba  1itl-mitminin, "the Tuba tree for believers"

Ys : Yad Allah tala khalg:zhx, aimatin,"God s hand over all of His
creatlon"

Kaf : Kalam Allah, "Godts Word"

Lam : Liga® A11%Zh, ™meeting God"-

Mim ¢ Malik yawm @d@_, "the king of the Day of Resurrection';

Nun : Nir Allsh, WGod's light™;

Sin : Supnal Mlah "Godts path™;

chyn CTlm Aiizh , "CGod's knowledge";

Fa + Ficl Allxh , "God's action!;

Sad : Sidg Ail8h ﬁ waldih, "God *s sincerity in His promise";

Qaf : GQudrst Allgh L fiGod T3 might's .

Ra : Rab"’blyyat Allé‘.h "Jodts divinity';

Shin: Mashi'at A.'i_lah "God 's will¥;

Te : TaCalls Allahcamma Vashkurun,“(}od is more exalted than that
for which he is thanked "
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Then the teacher said to him, "You have done very well Jesus,M

He took him to his mother and said,"Your child did not need a

teacher.m" 25,

This version of the story of Jesus' first day at school {ranglated
from an Arabic recension of Muhammad b, CAbd Al13h al-Kisa'I's Qisas
alwAnbizE' {1Tales of the Prophetst, 13th centafy.A.D. and early translated
into Persian) has Jesus assume the position of teacher and explain the
significance of the 22 letters of the Hebrew alphabet.Jesus! bewildered
tutor takes the learned child back to his mother telling her that he is
in no need of insbruction just as,it may be noted here, Shaykh “AbIg
takes the Bab back home to his grandmother (Tafikh-i Jadid ) or uncle
(Tarikhei Nabil) ~- his father being regarded as having passed away by
this time in these two Babi-Baha'l versions.

3) " Jesus was so intelligent that,when nine months old,his mother
sent him to school.The master said the Bismillish~~ "In the name
of God the Merciful,the Compassionate!-~ which the child at once
repeated after him.The Master then gave a number of words to be
read,of which the first was gbjad.Jesus wished to know why he should
do thzs,upon which the master became angry and struck him.The child

said: "If you know, explain; if you do not listen.In gbjad, a stands

for Allah la ilah (t there is no God but God'), b for Bahist Ullah
(tgrace of God'y, j for Jalal Ullah (' the glory of God'), d for
Din Ullah (freligion of God's w26,

Here again, in this highly fanciful version of Jesus' first day
at school as a 9 month old baby attributed to the 5th Shi‘Tte Tmam
Muhammad ibn ALY Bagir (c.57.A.H./675.A.D.- ¢.114.A.H./732,A.D.) ,
thére aredovious parallels to the accounts of the Bab's first day at
school in the Tarikh—i Jadld and the Tarikh-i Nabil.

Conclusion

In the light of the above it seems likely that the accounts of the
Bab's first day in the school of Shaykh CAbId(quoted above)are highly
hagiographic reworkings of elemeﬁts contained in the Islamic versions
of Jesus! first day at school.Zt;may be the case that the Bib was an
intelligent and unusuagl youth and that histeacher felt compelled to take
him home in the light of this.Ye;,the elaborate accounts in the Tarikh-i
Jadld and the Tarikh-i NabIl doubtless owe not a little to the speculative
plety of BabI-Bsha'l historians who were active before the 1880's, <7
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NOTES

1. Cf. Abbas Amanat, The Early Years of the Babi Movement ,Background
and Development (Ph.D. Thesis,Oxford University), 1981.p.100f.

2. Refer, Hasan Balyuszi, The Bab (Oxford 1973),p.32ff+ p.230.fn.4.

3, Refer for example, on legends surrounding the birth and childhood
of Imam Husayn, Mahmoud Ayoub, Bedemptive Suffering in Islam..
(Mouton Publishers,The Hague,1978),p.691f,

.. Obher stories of the Bab's childhood alsc clearly utilize traditional
motifs and legends,i.e. the notion that he exclaimed “The Kingdoem is
Godts" ( 2 ZH.50)at the moment of his birth, refer, Kitab~i Nugtat
21-Gaf (Ed.E.G.Browne,leiden,Brill,1910},p.110f, Tarikh-i Jadid *

(E7.E.G.Browne, Cambridge University Press, 1893),p.262.

5, On the Tarikh~i JadTd(see fn.4. above) refer, Denis MacEoin, A Revised
Survey of the Sources for Farly Babi Doctrine and History (November,1977.
Unpublished dissertation),(Pt.II},p.1951f.

6. Refer,MacEoin, Revised Survey..,pp.205-6.cf,.Amanat,op cit.p.427f.

7. Refer,E.G.Browne,The Tarfkh-i~Jad{d..(see fn.4. sbove),introduction,p.xlix.

g, ET. E.G.Browne, The T4rikh-i-Jadfd pp.R62-26..

9, Refer, Shoghi Effendi, The Dawn-Breakers. . (London 1953),Preface,p.xxxv.
¢f . MacEoin,Heviged Survey..p.21&ff, Amanat ,op.cit.p.429E,

10, Shoghi Effendi's translation, The Dawn-Breskers,is only an English
translation of the first part of Zarandi's history (up till 1852-3).

The original text has not been published.

11. Haji Mirz& Siyyid ®s1T7 was one of the maternal uncles of the Bab who
locked after him after the death of his father,Refer, Balyuzi,op.cit.
p.A3L,8501,

12. ET. Shoghi Effendi, The Dawn-Breakers..pp.51-2.

13, I assume that this is the work of Haji Mirza Habiballah which is quoted
and referred to by Balyuzi in his The Bab (pp.34~35, see below).cf,
Amanat ,op cit.p.hlk.A mamuscript of Tarikh-i smrI-yi Shiras exists in
 the Iran National Baha'l Archives (Lib.MS.No. 1027 D ). o
14. Hajil Mirza Habiballzh Afnan,like his father,was a Bahd'l.He was orig-

" =inally named Muhsmmad ©Al1,For some details on his life refer, Muhammad
cAlY Faydl, Kitzb-i Khanidan-i Afnan (Tihran,132.BE/ 1975-6,4.D.),p,2301;
Balyuzi, op.cit.,p.32.m.; H.Balyuszi,Bahdtu'ilsh The King of Glory(Oxford
1980) ,p.403¢1,p. 472, cf. also Hussam Nuqabd'l, Manabi® —i Tarikh-~1 Amr-i
Bahd !l (Tihran,133.B.E./1966~7,4.D.),p.64.

Aia s t———

15. Haji Mirsa HabIballah, Tarlkhei fmris
in ET in Balyuzi, The Bdb,pp.34-5.

16. On the canonical Gospel accounts of Jesus! infancy reference may be made to
Raymond E.Brown, The Birth of the Messish.. (London 1977).

+Shiraz] 7] paraphrased and quoted




17.

18,

19,

20.

22,
23.

25.

3.

On the Infancy Gospel of Thomas and related Infancy Gospels refer,
Stephen Géro, The Infancy Gospel of Thomas in Novum Testamentum 13
(1971),pp.468f (+ Bib,); E.Hemnecke, New Testament Apocrypha(Ed.
?.Schnm)amelcher/ ET.FA. . McL.Wilson), Vol T, (SCM.Press,1973),p.3881F.
4+ Bib.). :
The Infancy Gospel| Story] of Thomas,Ch,6:s1ff+7:1L841) (1EF415:101,
ET. New Testament Apocryphe,Vol.I. (see fn.17),p.394ff.cf.alsoc,
M.R.James, The Anccryphal New Testament(Oxford 1926),p.49ff (= ET,
of Greek Text A }.

Refer S.Gero, art.cit.p.71f,for a more detailed list of versions of
the tAlpha-Beta logiont.

ETts from: Gk.A. New Testament dpocryphs,Vol.l.p.394;Gk.B. M.R.James,
The Apocryphal New Tegtament,p.56; Epist,Apost+ Argbic, S.Gero,art.cit.
p.71. ‘

Refer, Brian McNeil, Jesus and the Alphabet, in Journal of Theological
Studies (NS),Vol.21 (I971),pp.126-8.McNeil writes (p.127):

"I suggest that the scurce of this legend is to be found in the Story
of Ahikar, in one of the proverbs which Ahikar imparts to his nephew.
This'i5 now extant in three versions: t

(a2) Syriac viii.3é.

My son,they say to the wolf,"Why dost thou follow after the sheepd
He said to them,' The dust is exceedingly good for my eyes."..And they
brought him into the schoolhousellit. *the house of the scribet]: the
masber said to him, "Aleph,Beth";the wolf said,"Kid,Lamb,M!?

{b) Arabic viii.33.

'0 my boy! They made the wolf go to school that he might learn to
read,and they said to him,"Say A,B." He sald,"Lamb and goat in my
belly, Mt ,

{c) Armenian viii.23.

tSon,they gave teaching to the wolf's cub,and said:"Say thou gyb,ben,
gim [i.e, the first three letters of the Armenian alphabet]"; and he

. said, "aybs,bouts,garhnli.e. goat,kid,lambl."t ..M ( citing texts and
translations from F.C.Conybeare,J.Rendel Harris,and Agnes - Smith lewis,
The Story of Ahikar| Cambridge,? 1913 ). |

S.Gero,art.cit, ,pp.72-3,
McNeil, art.cit.pp .126-7.

Cited in J.Robson, Christ in Islam (John Murray,london,1929),p.92 (=
saying 4,206 in Michael Asin y Palacious, Logia et Agrapha Domini
Jesu apud Moslemicos Scriptores..in Patrologia Orientalis Vols, XIII/XIX).

ET. W.M.Thackston,Jr., The Tales of the Prophets of al-Kisa'i(Beston 1978},
pp.332-3. ' '
it be noted here that Jesus is represented as explaining the letter
B ( « ) as signifying Bahatu'llsh which is the title assumed by Mirza
Husayn A1 ﬂ%ﬁi {1817-1892) the founder of the Baha'l movement.I wonder
if this fact had anything to do with the Bahi'l adoption of this story
and its being linked with the BEb's childhood?This might be unlikely but
it may also be noted that the sixth Shi®I Im#m is reported as having
stated that the letter B{ < ) of Bigmillah.. signifies Bahatutllah— a_
tradition apparently quoted by Siyyid Kazim Rashti in his Sharh-i Qasida
and by CAbdu'l-Baha in his commentary on Bigmillsh.. cf, DhikrGtllsh’
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Khadem, Bghd':"113h and His Mogt Holy Shrine in Bahs'f News No, 540
March 1976,p.1Ff; A.Q.Faizi, Bxplanation of the Symbol of the Greategt
Name (Baha'l Publishing Trust, New Delhi,India,nd ),p.16.fn.1k,

26 ,Tradition attributed to Imam Muhammad ibn °411 Bagir cited .
in art, Christ in Mohammedan therature in A Dictionary of Christ _and

the Gospels (Edinburgh 1909),Vol.II.p.882.

27. Tt should be noted that Shaykh °AbTd is said to have written a
moncgraph or tract on the childhood of the Bzb: presumably shortly
before his death in 1263,A.H./18,6-7,( refer, Balyuzi,fhe Bab,p.231.
fn.h. Amanat ,opcit.p.10k. .4, ).This tract is apparently in the hands
of those Mnot well-disposed to the Faith of the Bab and Bahaftu'llgh®
who have refused to divulge its contents or part with it.If this document
really does exist it may be that . 4t = . is the source of the story of
the B8b and the alphabet or his first day abt school some of the contents
of which may have been orally circulated- though this possiblility seems
to me t0 be unlikely.A perhaps less speculative suggestion would be that
the circulation of the story in BabI-Baha'l circles owes something to
Siyyid Javad Karbala'l ( d.Kirman,c. 1300.4.H./1882.3, A,D. ) who had close
links with the Bab's family ,apparently induced Shaykh “aId to view the
Bab and Babism with favour, and confided in MIrza AbU al-Fadl Gulpaygani
who had a hand in the writing of the Tarikh-i Jad¥d.{cf.Amanat,op.cit.p.
104.fn. L. referring to Gnlpaygani’s Kashf al-Gnita! Can HiyEI almAcda'
{Published, Ishqabad,nd ).




SEVEN MANUSCRIPTS ATTIRIBUTED TO BAHA'U'LLAH

In two letters to Anton Graf Prokesch von Osten,1 Artur Comte de Cobineau
mentions corresponding with Bahl'u'll8h during His sojourn in Adriancple and
'akk&. The Gobineau collection in the Bibliothdégue Nationale et Universitaire
de Strasbourg (BNUS) contains six Persian manuscripts which are held o have
been authored by Bahd'u'lldh: e.g. "Lettre de mirza Housayn Ali dit
Baha'ullah:: elle a été dictée & un secrétaire et ne porte pas de signature.”
Purthermore, there exists in the Archives of the Ministry of Foreign Affairs
in Paris a Turkish menuscript which is also said to be from BabA'u'lléh.

Although various scholars and students of the Baha'i Faith have previously
dealt with individual manuscripts, all seven are reproduced here——together with
a brief English description—--to provide the reader with the opportunity to
compare the manuscripts as to content, style and handwriting,

@ The earliest letter seems to be that preserved in the BNUS, Ms 3534, No. 6,
which Schemann states Gobineau recelived in the early summer of ?868.2 in this
letter, the author states that he does not know Gobineau personally, but that
he has heard much of the qualities and the goodwill which Gobineau exhibited in
Persia. The letter then goes on to describe Bah&'u’lldh’'s exile to Baghdad,
Constantinople and finally to Adrianople, "where I have resided for the past five
years," and the intrigues of the Persian government against the Bahi'is, carried
out with the collusion of the Ottoman authorities. As an example thereof, the
author refers to the arrest of four Bahi'is--citizens of the Ottoman HEmpire--bw
the Persian consul in Manguriyvh (Egypt) and the refusal of the Ottoman authorities
there to intervene. The author then requests that Cobineau forward the enclosed
petition to the "Throne of the Monarch of the Century” in order that a number of
people be able to live guietly in the shadow of his protection.

Gobineau’s translation of the manuscript, contained in Ms 3534, No. 7, was
mblished by Sci*mzarm.3 The seal was transiated as reading: "He who is well
known {among the Faithful).” |
The second manuscript, a petition in Turkish dated 9 August 1868, is contained
in the Archives of the French Foreilgn Ministry, Dossier d'Adrinople. The
French Vice-Consul in Adrianople, Ronzevalle, sent this petition, along with a

translation and a report explaining the situation, to Nicolas Bourée, the French
ambassador to the Sublime Porte, who in turn forwarded it to the Foreign Ministry
in paris.” It has not been possible to ascertain if this petition is identical
with the petition mentioned in the previous letter.
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©) The third, undated letter acknowledges a letter from Gobineau, thanks him
for forwarding the petition, and states that the writer has contacted no other
government in this matter,
@ The fourth manuscript, alsc undated, acknowledges a further letter from
Gobineau and states that nothing new has happened.
@ This letter was, according to the Research Department at the Bah&a'l World
Centre, "written from 'Akka, fifty days after the arrival of Bah&'u'lléh,
presumably around 20 October. w It describes the tribulations of the Baha'u'lléh
and His companions during the exile froam Adrianople to ‘AkkS and their cordition
in 'AkkA, states that they have cawmitted no offense other than being Babis, and
mentions the arrest of thirty other believers in Baghddd. Gobineau refers to this
letter in his letter dated 18 November 1868 to Prokesch-Osten, mentioning that the
author of the letter thanked Prokesch-Osten for s efforts on behalf of the Bahd'is.
() This manuscript--contained, in the BNUS, MS 3516, "Pieces relative to Gobineau's
work on Oriental languages"—-is addressed to Gobinean as tho French plenipotentiary
minister in Brazil., It refers to the earlier letter from 'Akka, states that the
prisoners’ conditions are worsening, and thanks Cobineau for his and his
goverrment's efforts on their behalf. Schemann published Gobineau's translation of
a letter very similar, but not identical to this one and stated that it was received
on 4 January 2869.6
(G) The final manuscript is undated and dces not mention the place fram which it
was written, although internal evidence points to the fact that it was written in
Adrianople: "it is now sixteen years since wo arrived in Baghdad." It points out
that although the group was not at fault-~~"Farlier the disciples resisted every
attack. We have forbidden this."--seventy are held prisoner without any provisions,
and asks the matter be brought to the attention of the "Kings of the World”.

Unfortunately, Gobineau's responses to these manuscripts are not available, with
the exception of one inciuded in a letter to Prﬂkeschmtan.? This letter, written
at the end of August 1868, describes Prokesch-Osten’s intervention on behalf of
Bah&'u'llah with the Sublime Porte, which is referred to in mamuscript E.

As is evident from this and other correspondence, Gobineau believed that the
above letters and petitions were from Bahé'u'lldh and = intervened with both the
French and the Ottoman authorities on the basis of this assunption. However,
the Research Department of the Universal House of Justice has stated that "the
handwriting is not that of Bahd'u'lléh or of any of His known amanuenses; and the
seal does not correspond with impressions of any of His authentic seals available
at the World Centre."S
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Furthermore, as Moojan Momen has also nota&,g these letters do not compare in
style or content with other known writings from the pen of Bahd'u'lldh.

These seven manuscripts—-which would seem to contradict the eyewiiness
accounts of both Agd MmamadmRic}éyuinamédwi#ﬁgirézi and Al Ejusayn—-hﬁ&g&chiw |
which state categorically that Bah&'u'llah did not twm to any person or
goverrment regarding His banishment--raise two basic questions:

- jugt who did author these letters—-Bahf'u'lidh Himself, one or more of His
followers, one of the Covendnt breakers, a Muslim enemy of the Faith or even
-a member of the Christian community of Adrianople, which had originally called

the attention of the Burcpean consuls to the impending exile-—and
- what were the motives for these letters?

The reasons which speak against Bahd'u'lléh's authorship have been previcusly
noted; furthermore, it is extremely unlikely that one of the folliowers of
Baha'u'llah would have dared forge a document in His name, even in an attempt o
attain foreign assistance. On the other hand, internal evidence leads to the
assumption that the author—-or authors--were members of the party which accompanied
Bah&'u'lléh to 'Akkd, which would exclude both the Muslim enemies and the Christian
supporters of Bahi'u'llah.

Therefore at the present time, it would seem most likely that the author or
authors of the manuscripts are to be found among the followers of Mirzd Yahya,
Subb-i-Azal, who attempted to gain assistance for Bah&'u'lléh and His companions,
and thus for themselves, in this manner. This, however, is merely a hypothesis
which must be confimed or revised through further research by gualified scholars.

I wish to thank the Research Department at the Bahd'i World Centre,
Peter T. Terry Jr., and Dr. Moojan Momen for providing photocopies of the
manuscripts; Mag. Elisabeth Gamlich, Dr. Darius Ma‘ani, and Dr. BaghA'u'llh
Wossough for agsisting in their translation; and Mme. Lucréce Reynaud for
providing invaluable material on Gobineau.

Kent D. Beveridge
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NOTES

L 3V August and 18 November 1868, The exchange of letters between
Gobineau and Prokesch-Osten was published as Correspondence entre
le Cante de Gobineau et le Conte de Prokesch-Osten {(1854-1876),

ed. Clément Serpeille de Gobineaun, (Parig: Librairie Plon, 1933);
see also K,D. Beveridge, "Anton Graf Prokesch von Osten and the
Bah&'i-Faith: the Adrianople Episode,™ Bahd'l Studies, forthooming.

2 Iudwig Schemamn, Quellen und Untersuchungen zum Leben Gobineaus,
{Strasboury: Verlag Tribner, 1914), p. 433,

3 quellen, pp. 430-433.

4 Cf Moojan Moren, The 88bi and Bahd'i Religions, 1844~1944: Some
Contemporary Western Accounts, {Oxford: George Ronald, Publishers,
1981), p. 1%0.

5 petter to the author dated 31 January 1982.

® cuellen, pp. 434-435.

Correspondence, pp. 334-335,

The Research Department to Mme Iucrdéee Reynaud, 23 March 1976:

"Mre Reynaud has asked about the authenticity of the Tablet which
Count Gobineau is said to have received fram Bahd'u'lldh (ms A above,
K.D,B.). This Tablet came to the notice of shoghi Fffendi shortly
before hisg passing, and he received a copy of it in October 1957 from
Strashbourg, thyough a personal representative whom he sent to
investigate it.

He never authenticated it, and since only Tablets bearing the seal
or signature of Bah'u'lléh can be considered authentic, we cannot
state that it is in this category.”

and 14 June 1976:

"Since the Guardian did not authenticate the document received by
Count Gobineau as a Tablet of Bahd'u'llh, the Research Department is
not prepared to pass such a Jjudgement, unless in the future additional
evidence is found to substantiate this view.

There are certain indicatlons which cast doubt on its authenticity.
For example the style does not resemxble Bah&'u'lléh's normal style in
His Tablets; the handwriting is not that of Bahi'u'llah nor of any of
His known amanuenses; and the seal does not correspond with impressions
of any of His authentic seals available at the World Centre.®

9 Babi and Baba'i Religion, p. 191

10 H.M. Balyuzi, Baha'u'llah: The Xing of Glory, (Oxford: George Ronald,
1980}, pp. 255-257.
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Letter A
He is Ged, the Exalted

I wigh to say that, although we have never met, I have heard much of
your excellency's praiseworthy qualities, that you behaved with kindness
towards all the people, especially my followers, when you were in Tehran.
They were and are most grateful for your excellency's kindness and bene-
ficence, and have mentioned to me the details of your grace and bounty. I,
therefore, considered it necessary to give you a short account of what has
taken place, the perhaps through your excellency's atitentions gome may
find peace and dwell in the shade of the protection of the Prince of the
Age, the Nonarch of the Era, the Xing of the Worlid, the Kozt ¥ighiy, ¥ost
Noble, and Fost Great Emperor.

What I have to relate is ag follows: I went from the capital of the
kingdom of Iran to Irag, with the permission and approval of the Xing and
the awareness of the foreign ambassadors, and for twelve whole years I
resided in Iraq. Bven now I have in my possession the document (issued by)
the government of Irsn, {stating that) we left with (their) permission and
approval., During the period of my residence in Iraq, not one unworthy or
untoward action was manifested by mes a1l the foreign consuls whe were then
in Irag will bear witness and atitest to {the truth of) what I say. The gov-
ernment of Iran, seeing that some Irvenian citizens showed and still show
affection iowards me, determined to act against me. Bvery day, the Iranian
consul (7 karpardaz-i Iran -- Mirsza Bugurg Khan?) would write a complaint
to the {Ottoman) govermment officials. Since I observed thal such develop-
ments would lead to mischief, T explained things to the Covernor of Irsg,
Namig Pasha. He felt that it would be wise to adopt Ottoman citizenship, and
8o some of my friends chose to hecome Turkish citizens. Thisg, however, was
contrary to the wishes of the government of Iran, and it was for this reason
that they started in earnest to take action against me. They made a request
of the Otioman government, and the latter summoned me to Istanbul. The (ov-
ernor of Iraq showed great affection and gave me a full account {of the
affair), I for my part obeyed the decree of the government and went to Isi-
anbul, together with some of my family, children, and servantis,

After arrviving in Istanbul, however, it became apparent that they were
doing whatever the Iranian ambassador wished. We stayed four months in Ist-
anbul and {during that time) I never went anywhere or assoclated with anyone.
After four months, a decree was issued to the effect that we must go to
Edirne. We sought to know the reason for this, and various pretexts were ad-
vanced, but it became known to us that the real purpose was to carry out the
wishes of the Irenian ambassador. I complied {with the decree) and we arrived
in Edirme.

We have been living in Fdirne for five years now, and nobody haa anything
to complain of from me or my relatives. Let enguiries be made of the consuls
resident here, that the truth of what I say may be made known. In spite of
this, the Irsnian ambassador has not rested content with what has been done,
nor has he been satisfied. Every day, he hag involved himself in some affair
and lodged a complaint with the Qitoman state officials. They have accepted
and continue io0 accept whatever he says or wishes.

Things reached such a pitch that, in Mensuriyys in Egypt, the Iranian
consul arrested four Ottoman citizmens who had commitied no offence. However
much they protested they were Ottoman citizens, no heed was paid to them, They
even took their passports and tore them up, after which they assembled them and
banished them in chains and feiters, A certein Hajji Abu 'l-Qasim, who was a
well~known merchani there, simply on account of the fact that he had gone to
Edirne to see me, was, on hig return io Mansuriyye, made the object of the
hostility of the Iranian consul and, although he had committed no crime or
offence, he was arrested. They impounded all he possessed then entered his
house, dragged forth his daughter, and carried her to the street and the
market-place. But the Oitomen government paid no heed. It is obvious that,
whether out of friendship or for other reasons, the {ttoman government undoubt-

edly carries out and implements whatever the Iranian ambassador says, nor do
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they neglect his wishes or his good-pleasure., But it is far from clear whati
the reason fer this may be.

Since your excellency is informed as to how things are in Iran, I beg of
you to present my petition before the throne of the Xing of the Age, that
perchance he may perform an act of grace whereby the hearis of some people
may be put at rest, that all may find ease in the cradle of the proteciion
and security of the Konarch of the World and in the shadow of his bounty.

The one God is witness that I have noti entertained and do not entertain any
thought of myself. I am content with whatever has bheen written down by the
supreme Pen on the Tablei of Fate, From the first day thai I recognized the
Truth, I have set aside both life and property. Bay, at every moment I hope
and pray that I may offer up my soul as a sacrifice in the path of the Beloved
of the Worlds. But gsince a large number of individuals have been oppressed, I
have felt ii necessary ifo explain how matiers stand., I beg you to let no-one
know of this until the purpose of this petition has been achieved.

{I remain) obedient to your command.,

Letier €
He is God, the Exaltied

Your excellency's letter has been received. Ii showed grest kindness and
wag productive of the utmosi joy and happiness, gladness and delight. I1 is
obhvious that, whatever is done by your excellency, it will not be deficient.
in reality, what you are doing involves good-will towards the Xing of the 4ge
{and something? -- word unclear), for a large number {of people) will arise to
pray for the continuation of his rule; in all the provinces of Irsn, there shall
endure until the resurrection continwal ,well-wishing for the ¥ing of the Age and
for yourself., T have not until now referred to any matter before any government.
We hope, therefore, that, through your excellency's aitention, this maiter may
come to a conclusion, that all msy, in the utmost ease, devote themselves to
spesking of the continuation of (the king's) rule,

{1 remain) obedient to your command.

The purpose of this letter is to show gratitude to your excellency for having
shown the greatest kindness and having delivered the petition.

Leiter 3
He is God

Kost mighty and noble ambasgsador, most great minister, may your prosperity
continue, I wish to say that your letter has arrived and that it was productive
of the greatest joy and happiness. We are more grateful to you than can be est-
imaied, The one God is witness that the tongues of these prisoners and confined
ones are occupied night and day in praying for your excellency's life, felicity,
and prosperity. At every momeni, we beseech the True One to increase your life,
your felicity, and your glory.

Nothing fresh has occurred; things are jusi as they were before, RFut, in
truth, whenever the letters of your excellency are received, we experience un-
limited exalistion and happiness. Yet we are, at the same time, extremely em-
parrassed to be the cause of inconvenience to your excellency. We hope that,
God willing, this trouble and inconvenience may result in a good reputation and
a perpetuation of goodly remembrance for your excellency, for at this moment a
great many are busied with heart and soul in praying for you.

I remain obedient to your command. Salutations.
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letter B

Heading (not copied fully)

¥ost mighty minister, most great and noble ambassador, may your pros-
verity continue, I wiah to say that my affairs have so fallen out that pen
and tongue, writing and utterance are alike powerless to (descridbe them? --
not copied).

To give a briefl account, we resided for six years {sic) in Edirne on the
orders of the Ottoman government; nothing contrary to the laws (of the state)
was ever manifested by me or my followers, as all the people of REdirne bear
witness and confess. Hevertheless, three months ago, officials of the Ottomen
siate suddenly surrounded our house, seized all the belongings of my followers
in the hazaar, and took them to the government building. After this, a man came
from the governor and informed us that, on the orders of the Sultan, I had to
go with (my wives? -- not copied) and children to Gallipoli. They geve us no
further notice than that. ALl the belongings of my followers were sold for a
paliry price at the decree of the military commanders, but they did not even
give ug an opporiunity to collect the money. After this, they broughi me to
Gallipoli, along with seventy men, women, and small children. Following our
arrival, a specinl official, CUmar Effendi Binbdshi (= bigbdshi; major),
arrived from Istanbul with five sergeantis., They issued a decree to the effect
that orders had been given for six individuals to go to Acre {with us? «- noit
copied), and for five %o go to Cyprus; I had no claim on the rest -- they were
to be free 1o choose for themselves. It afterwards became apparent that he had
arranged things, for he took the money for ithe steamer from everyone and brought
21l of us %o scre, which has the worst water and the worst air in the world --
except for four individuals, who were faken to a ruined foriress in Cyrpus.

No sooner had we arrived in Acre than ithey imprisoned us in 2 ruined barr-
acks, even the women and six-month old children, and they forihwith shuit the
doors of entry and exii. We have now been imprisoned in the ruined barracks for
fifty days, and, on account of the badness of the water and air, we have all
been siricken by serious ilnesses, such that, afier two days, three people died
without a physician or food or medicine, Up unitil now, we have not learnt the
nature of our crime. There has been no enqguiry. But neither wrongdoing nor acts
contrary to the laws have ever been wiitnessed from us.

If it be supposed that our crime is that of being Bebis, this was known
from the start, and the (Otioman government officials were aware that we were
Babis. It was not something that wag kept concealed. Nevertheless, 1 was summ-
oned by the government {reading In Cabd-rﬁ:[gé not copied), and I came with a
number of my followers from Baghdad to the court of his highness the Sultan, in
the utmost sincerity. In spite of this, a new tribulation befell us every day,
until things cuiminated in this mighty ordeal.

If they accuse us of some other crime, let them hold a tribunal and quesiion
us. When investiigations have been held, it will be clear and apparent thai we
have not transgressed the laws. 411 the consuls resident in Edirne on behalf of
the greai powers are aware {of this) and all have borne witness that we have
not committed any wrong. What we want is to know just what our crime has been,
but they have not once mentioned it so that we might be informed. We beseech
your excellency to turn your atiention towards us, so that the breezes of the
grace and bounty of his imperial highness the Sulten may blow upon us. Qur fun-
damenital zim is perchance to find shelier from these widespread itribtulations in
the shade of the protection of the most mighty, great, and noble Emperor, may
his exalied shadow endure, and that we may occupy ourselves in prayer for his
eternal rule.

Among the news which has reached us by way of the telegraph is that in
Baghdad thirty of my well-known adherenis have been sent io Jamira without
{having commiited) any crime or offence, and my property hes all been impounded.
1 ask you to make enguiries of (your) consul in Baghdsd, that it may -be made
known théat all these things have happened withoutl the slightest explanation. We
all wait expectantly for the sun of bounty to rise up from the horizon of the
grace and justice of the Monarch of the Age, the most great Ewperor of the Ere,

through the attention of your excellency.

1 remain obedient o your command,
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Letter ¥
He is God

Host great minister, most nighty and noble ambassador, may your pros-
perity endure, I wish to mention that a petition was written snd that, at
the time it was sent, your excellency’'s second letter brought joy to the
hearis of these withered souls. God be praised that the {something unclear)
news of your blessed and exalted existence and your investigstion of the
circumstances of these prisoners, rendered joyful these sad ones. I am very,
very grateful to your excellency; our gratitude is more than can be rendered
by either speech or utlierance,

The affairs of these oppressed ones have worsened every day ~- T have
already given you the details. We hope that Cod may increase your excellency's
life, properity, and glory at all times. T am mosi ashamed to have put your
excellency 1o such trouble. Butl.we hope that, God willing, this trouble may
prove the cause of the goodly mention of your excellency, and that you may
attein fto all your hopes in both this world and the next.

I remain obedient to your command,

{Address)

Petition detailing events, addressed to his noble and illuminsed excellency
Gount Gobineau, Minisiter Plenipotentiary of the French Covernment in Brazil.

Letter
He is God, the Ixalted (¢ -~ parily copied)

Kost mighty ambassador, most noble minister, ailow me %0 say that the
tribulations of these servanis have resched such a point that pen and ink
are powerless to record them. During these {last) few years, I have (several
words illegible) to the officials of the Qttomen government, Whatever has
befallen me, T have endured it patiently, relying on God, nmay T have been con-
tented and grateful. 'The one God is witness that I have at all times expected
mariyrdom, but since I observed that a number of poor ones occupied with the
mention of God and detached from all save Him were oppressed and downirodden
in every land, both men and women, young and old... (sic -- the sentence does
not have & complement for chun, 'gince' ), And this despite the feel that, in
the sixteen years from my arrival in Baghdad until now, no offense has been
committed by anyone., Your excellency will have heard thati, before those-six-
teen years, ithis sect did not endure oppression, but took revenge. I forbade
all (to do so}, so that they were put to death in every land, yet opposed no-
one. It is now sixteen years that, although members of this sect have been
killed, they have not shown opposition, despite the fact thai they are stronger
than before sand are greater in numbers in every part of Iran. MNevertheless,
whatever oppression has befallen them, they have remsined and remain silent
and patient, and are the most oppressed of the people of the earth,

It is, therefore, incumbent on me to present the plea of these oppressed
ones before the King of the World. I pray he may show such grace that men
will behave towards ihese downtirodden ones as they do towards others snd may
not transgress the basic laws of the nations. It befits the sun to rise up
and shed its light, and it behoves the cloud to pour down rain. It is, there~
fore, necessary for his highness the King to loock after the interestis of an
oppressed people.

In these days, the case of these prisoners has become extremely serious.
Hour by hour, the severity of our condition increases. They have imprisoned
nearly seventy individuals, all of whom are in discemfort and ill, yet they
will not allow anyone io go out %o obiain medicine or food, nor have they yet
given us even a dinar for our expenses. A few days ago, a pasha came to my
son and said they had telsgraphed to say that some (of us) would be given one
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franc per day, others half a franc., It seems that the purpcose of this was 1o
bring dishonour on me,

Some time ago, I sent a report of whati had happened to the Austrian ambass-
ador., If he should pay heed, things will improve, for there has been no fault
on our part, They have never proved legelly that this gect has committed wrong,
nor have they explained the resson for this affliction., Undoubtedly, your ex-
cellency will pay attention to our affdairs ag far as lies within your capacity.
The one God is witness that your excellency has shown the greatest favour, to
such a degree that you remembered me at such & time. That, in truth, is in it~
self sufficient, and it shell never he eraged from my memory. I pray thei fod
may incremse your life snd glory and prosperity every day.

I remain obedient to your command.



SEVEN MANUSCRIPTS ATTRIBUTED TC PAHAY ALLAH

Some further comments -~ Denis MacEein

We must bhe grateful to ¥ent Beveridge for having taken the irouble to make
available at lasé the original texis of the letters supposed to have been written
by Kirza Husayn “Ali Faha' Allah to the Comte de (obineau. Although the public-
ation of these texis will not, of itself, solve the problem of their provensnce,
it will, at lemsst, enable discussion on this and other issues %o proceed on a
more informed and constructive level. In order to render their publication more
widely useful, I have provided English trenslations of the Persian letiers, which
are here appended to the originals.

In the ahsence of the extensive materiasls available to the Pah#'i research
department at Haifa, I am not in a pesition to enter usefully into any very ser-
jous discussion concerning the handwriting or seals used in these letters. Vever-
theless, it seems worth making a few comments at this point. The siatement of the
Haifa department to the effect that 'the handwriting is not that of Raha'u'llah
or any of His known amanuenses' 18 slightly misleading in one respect: it fails
to distinguish between the different hands that can be discerned in these doc-
uments. As far ag I can tell, three different individuals were responsible for
the letiers: one Turkish (B) and two Persian (4; ¢, D, E, F, G), but without the
originals, 1 would hesitate to say much more than this. Bahe' Allsh certainly
employed numerous secretaries at different iimes, and we have no resson to suppose
that he might not have used some individuals for oenly a few items, leaving no
general record of their hands. To compare these letiers only with documents
written by Baha' Allah or his 'official' amsnuenses is hardly sufficient, and I
would recommend a wider scrutiny of manuscript materials in the hands of other
members of the Babi exile community. Leiter A certainly seems to be the work of
a professional scribe {which would be appropriate to the cirocumsisnces), while
B appears to be In a Turkish hand (which sugpests that it wes penned by a trans-
lator/composer).

The question of the seals is a little difficuli., Haifa records that 'the
seal does not correspond with impressions of any of His suthentic seals available
at the World Centre', but it is not made clear how many of these latter they have,
Adib Taherzadeh notes that tapart from one geal which bore His name, Husayn- Ali,
Raha'u' 1lah had aliogether ten seals which were made at different times during
His ministry' (Revelation of Raha'u'llah vol.1 p.25) and reproduces ten seals
originally reproduced in The Baha'i World vel.¥, p.94. None of these latter seals
is that of 'Husayn "Ali', but that on these letters is (as far as I can see on
the best reproduction, that of letter B) precisely that., Is it possible that the
Haifa research depariment is basing ils statement on the ien known seals, that it
has no copy of the 'Husayn cAli‘ geal, and that the seal on these letters is thai
seal? An exact reply on this point would be informative,

T am rather less happy about Moojan Fomen's argument that 'the style and con-
tent of the letiers are not compatible with the alleged authorship' {i.e. Raha’
Allah), to which Dr. Beveridge refers. To begin with, content seems scarcely
relevant, since these are very specific documents which, by their very nature, are
bound to differ in content from other writings of Baha' Allah {which, of course,
themselves differ in terms of subject matter); should the present letters be proved
on other grounds to be authentic, then we will simply have to add their contents
to the already wide range of matters touched on by Bahe' Allah. Hevertheless, I
think Moojan is being somewhat disingenuous in this respect, since, as I shall
demonstrate, these letters do, in fact, contain quite a few passages dealing with
topics discussed in a number of letters known to be by Baha' Allsh.

As regards style, this is also a little disingenuous. First of all, Paha'
4£11lah did not have a single literary style on the basis of which a simple com-
parison can be made; his style varies according to date, subject matter; recip~
ient, and, as I shall note, manner of composition {i.e. whether direct or in
another persona). Again the point has to be made that the present letters are
unlike other extant writings of Raha' Allah, in that they are specifically in-
tended as petitions (and so adopt many of the features of standard Persian epist-
olary style designed for this purpose )3 should they be proved authentic, we will
have another style to add to those already familiar from other works., I% is also
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worth noting thai any attempt to talk about Raha' Allah's style on the basis

of the inglish translation of his writings by Shoghi Effendi would be seriously
misleading, and I would caution readers not 1o attempt to make a siylistic com-
parison between my renderings here and those 16 be found elsewhere. Shoghi
Bffendi uvses a wniform siyle for all his renderings of Haha' Allah's works,
regardless of whether the original be in Arabic or Persian, simple or complex,
and normally elaborates greatly on their language and even content. An example
of how rvisky it can bhe 1o use translations as the basis for such a discussion
is to be found in the case of the iranslations of the Rab's works mede by Habib
Taherzadeh according ito Shoghi Effendi's siyle: it would appear from these that
the Babts siyle and that of Baha' Allah were remarkadly similar, whereas they
differ tremendously.

Here again, however, the matier is not quiie as simple a3 it appears. The
present letters do, in fact, hear z close siylisiic resemblance io those of
Bahat allan's *iabletis' written in the persona of Mirzma Aga Jan, his principal
amanuensis {for examples, see Ma'ida-yi asmani vol.4 pp.121-22, 220-6Q; ibid
vol.7 pp.126, 175 ff.; see also Tsherzadeh Revelation vol.1 pp.40-42). This mey
not be insignificant in the present context. The device of speaking ihrough Agqa
Jan (if it really is that, as Tehermadeh and others maintain, and notl genuinely
Aga Jan writing independently) seems to be used most in leiters which give an
account of historical events, perhaps as a means of avoiding the embarrassment
of having the 'supreme manifestation' referring directly to mundsne matters,
Insofar ag the present letters refer, often in detail, to events in the life of
Baha' Allah or to developmenis affecting his feollowers in Egypt or elsewhere, it
is arguable that a similar device is employed, namely the use {as in the Aga Jan
letters) of the phrases in “abd or in bande {'this servant') for 'I' etc., and the
adopion of a petitionary manner.

The following parallelisms beiween passages in these letters and in writings
of Baha' Allah may help fo make sope of the foregoing clearer:

1) *Pablet’ in Ishragat p.45: e Gl A b WITE L rodbie crl wp 5 1 o
t4fter this oppressed one went fo Aradb Iraq by the permission of his highness
the Shah'

Epistle to the Son of the Wolf p.123 (translation p.166)s  (Glwrw 2a,0 ;1 wms
(_}!/! ﬂL_."JL,L
Tafter our arrival in Iraq, following the command of His kajesty the Shah

of Persia....'

Thids -»3’»“1/,) wl oo >yt
'In accordance with the Royal command We have been sent unto this place.t

*Tablet' to Nabil in Ishragat pp.103-4: b ,ﬁ-"j-ln b L/j Pl (,)L.o u:_
EY Y Y e u A

'A%t the command of the Ylng, this oppressed one turned from the land of ma

to arab Iraq.f

Letter A: M)ufudsu ()M/ g,t&‘ O-’L ‘j'g__.;a-a‘_//u }.Mtdf
"T went from the cepitil of the kingdom of Iran to Irag, with the permission
and approval of the King....f

2) *'Tablet' to Nabil in Ishragat p.105: JJ%J{/Q,Asz_,}‘J;b ;hudb
tSeventy individusls were with me,!

Letter E: /v stas L

TWith séventy individuals,'

%) *Tablet' in Ma'ida-vi asmani vol.7 p.193: -#‘{,,.5 b ot _e LSt Al
tthey suddenly surrounded the house! y,
v /

1
1 . AM! j// Lp .. ~
Jetter & Y £l s el B

fficials... suddenly surrounded the house.'




4) Surat al-haykal p.97 (referring to Raghdad). d,n‘! jl"" Saley tzdys WS o

W}lﬂéuu /f :.....a‘u L}rrwb!

'There has never been manifested by these servanis (anything) contrary to ?
the state or the nation, or opposed to the laws and principles of the people
of {this) country.’
.. ) . . 4
Letter I Mj{b (J_,a" —r Sk uL‘iJ-’—', Md’ 31 }{z‘
"... nothing contrary to the laws (of the staie) was ever manifested by me
or my followers:'
X . - e #
Toid; e 6 oot s, e b 0t Hut
‘Heither wrongdoing nor acis contrary to the laws have ever been manifested
by us.!
5) §urat al-haykal p.102; oyt lar) Jilerl e L
"They summoned me ito Istanbul.f
Letter A: R PRt S N

6)

7)

8)

9)

10)

"They calied me to Istanbul.®

Gurat al-haykal p.124 (on Acre, in Arabic): le-“",,_’ !-'jJJ’ a0 ‘—w‘;”?

Cledl, 4T Li,l, o‘,,,o
tIt is the most desolate of the cities of the world, the ugliest in appearance,
the worst with respect to its air, and the most siinking with respect to its
water.'

Letterh- wa"f)} (.J'/!"’-"""’” A t{s
Thore, which has the worst water and air in the world.'

y
*Pablett in Ma'ida-yi Asmani vol.B p.5: Lf!'(r%;’ip-‘“ ,“‘-‘/u’ﬂ (_sl’/ ; ~tt 2
P P2 u;‘MLL}.’J—” (sw)
‘We then arrived in Gallipoli; Umar Effendl, a specially-{-appointed) major,
arrived with five corporsls.’

Letter I - t- L.sz’l' (_)-{/*’1/(/’%’%9‘{' (d;’-“d‘) Dass 5
i = - 22 3,0, dJ"“’ Gl s (J’J/I'P
"After our arrival (in Gallipoli), a special officer, “Umar Effendi meashz
{major}, arrived from Istanbul with five sergeanis.’

"Tablett in ¥a'ida-yi asmani vol.8 p.5: Use of a_J for q,__,.i(ﬁustria).

Letter G: Sawe.

tTablet! in Ma'ida~yi agmani vol.8 p.27: f"ﬂ' L’ (d)"{v'—/;) w»ui ) aL,L};
'We stayed four months in that city (i.e. Istanbul).®

Letter A: -*/&._Jj (J,,'fv!.,:./l,: .L,L‘g
‘e remained four months in Istanbul.®

ESW p.78 (trans. p.106): 039 el e s b (i sgnie
‘mheir design in this matiter to dishonour thls Wronged (Cne.,!

Letter G 22y, ot Ui’ ?.Lé':‘"‘ D gt ke !‘.-’) 7 ‘i/-"’ (.'}'i il s

‘Tt seems that the purpose of this wss to bring dishonour on me.'
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- * - * ’ '/ - ‘T
1) BSW p.79 (trans. p.108): 2 ls Lenot ey wlesl, Jolnwe e f- G
Yeeo inguire from the Consuls of the honoured Persian Governmenit who have
heen in this country.!

Letter 4: )J}/L’.‘;” ! A/L/ L}";*Q}f r'/\&)}«:*j)’

*let enquiries be made of the consuls resident here.!

12) ESW pp.90-92 (trans., pp.123-5): Various accusations against the Tranian
Embassy in Istanbul,

Letter A: Similar accusations,

13) SOrat al-mulfk (in Alwdh-i ndzils khitab bi-mullik p.41; Gleanings pp.235-6):
R T N A X g L N A e e Caa
Pl K e T et oled) G U sl e i
'*Tt behoveth every king to be as bountiful as the sun, which fostereth the
growth of all beings.... The Xing should be as generous, as liberal in his

mercy as the clouds, the outpourings of whose bounty sre showered upon every
land, ...

' o . <,
letter G ;{h‘¥"~.—-’l—ﬂ/ k.:’;’_v.) ‘:’/’/W&—"J L)L’”‘:' ‘54)9 B
L ,/.y (1!{@. (s %ij u(_.»a‘"‘" = W-p/ rL""’“ .,,‘ Vo

1t befits the sun to rise up and shed its light, and it behoves the cloud
to pour down rain. It is, therefore, necessary for his highness the ¥ing io
look after the intereats of an oppressed people.'

It may also be noted that the statemenis in letter A that 'T went from the capital
of the kingdom of Iran to Irag, with the permission and approval of the King snd
the awareness of the foreign ambagsadors....' and 'even now I have in my possess-
ion the document (issued by) the government of Iran, (stating that) we left with
(their) permission and approval' are borne out by a passage in a letter from Abd
al-Baha' to Jibran Effendi Sahibi {in Na'ida-yi gsmani vol.9 pp.81-82). According
to this letter, the idez that Baha' Allsh was forced to leave Iran is a falsehood;
in reality, he himself asked theCZranian government for permission %o depart on
his hijra to Iraq. 'Until now,' “Abd al-Baha' continues, 'the official papers from
the Tranian Prime Ninister's office and the (Ottomen) embassy in Tehran are in
our possession'i This letter alsc refers to the concern of the foreign ambassadors

in Tehran,

the foregoing represents only a preliminary and partial sttempt to demonsirate
verbal and contextual parallelisms between some of the present letiers and ceriain
authenticated works of Baha' Alish. On the basis of these and other considerations,
1 think that a reassonable case can be made for ascribing their authorship to Baha!
Allah himself, rather than to any of the other groups or individuals suggested by
Dr. Reveridge. I cannot, in fact, see any a priori reason for supposing that Baha'
conld not have bheen their author, other than the hagiographical assumpiion that he
never sought assistance from foreign powers. The standard image of Bahat' Allah as
a long-suffering exile and prisoner is, I think, one that needs considerable
revision., ¥ven so, I cannot see that a refusal to accept external assistance or
even to appeal for it is demanded by the popular version of Baha' Allahts life.

Baha'! Allah showed gratitude for the intervention of the Russian mindister in
Pehran in effecting his release from prison there in 18%5%; in his Juratl al-muluk,
he calls on the rulers of the world o fexamine Qur Cause, enqguire into the things
that have befallen Us, and decide justly between Us and Our enemies' and condemns
them becasuse, 'though aware of most of Qur afflictions, ye, nevertheless, have
failed tc stay the hand of the aggressor'; he reproached the Emperar Franz Joseph
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{somewhat unreasonably, I would have thought) for having failed to enquire
about him when visiting Jerusalem: in his letter to Nasir a2l-Din shsh, he
expresses the hope 'that His Lajesty the Shah will himself examine these
matters, and bring hope ito the hearis'; while in Edirne, he contacted Rev.
L. Rosenberg, whom he asked 1o appeal to the British Viece Consul for the
exercise of influence on his behalf, in order fo prevent = further exile
{see women Babi and Baba'i Religions pp.187-90).

I am something of a loss as to why Palyuzi, Momen, and now Reveridge
have all obviously felt unessy about the possibility that Rsha' Allsh might
obvicusly have writien these letters, Not only is his authorship of them cone
gistent with his behaviour noted in the last paragraph, but i% has plenty of
other perfectly respectable parallels. The prophet Muhammad sought help fronm
the bedouin at the annual fairs in }ecca, may have looked for assistance to
the Negus of Abbysinia, tried to find a protector in al-Ta'if following the
death of his uncle Abu Talib, was compelled ito plead for formal proieciion
(”iwar) in order to return to Mecca, and finally accepied the military help
o% the Bedinans offered him in the Treaty of War., None of this is thought %o
be inconsistent with his role as prophet. Again, the sirategy of making con-
tact with influential persons, particularly governors and rulers, and from
time to Lime seeking their immediate proteciion in cases of persecution, was
much used by ®ibd al-Baha' and Shoghi Effendl and remains 2 normal procedure
in contemporary Raha'i activity. Once this point hasg been grasped, I cannot
see what serious objection there can be to the possibility of Baha' Alish's
having writien letters such as these printed here.

There certainly appear 1o he no grounds whaiever for Dr. Beveridge's
guite cavalier suggestion that the letters may have been the work of some of
the adherents of Mirza Yahys Subh~i Azsl. 'This sort of gratuitous attribution
of perfidious schemes to 'covenant-breaskers' and 'enemies of the faith' and
all the other components of the Baha'i demonolcogy has a long and rather shabby
history. The most aogable example is the extraordinary attempt by ¥irza Abu 'l-
Fadl Gulpaygani and “Abd al-Baha' to atiribute the Nugiatl al-Kaf 1o Azali
authorship and to allege that E.G. Browne had coliuded with Azalis in the pro-
duction and publication of the work -~ claims that are wholly untenabdble for
several reasons that have been discussed by me elsewhere (see my Revised Survey
of the Sources for Early Bebi History and Doctrine), This ploy of falling back
on the Azalis as sources for materials found embarrassing for one reason or
another is really most disturbhing., In the presenti instance, it seems a very
wild suggestion indeed. Why should Azalis not go directly to foreign consuls,
without any need to seek assistance for the RBaha'i faction, to whom they were
opposed and from whom they soughit Lo be separated? Why should they write spec-
ifically about Baha' Allah and his followers, thereby running the risk that
only they would be offered help? Why should they not at least mention them-
selves, even if only in passing? Is it not something of a coincidence that,
although only four Azalis were sent to Acre, the very individual or individuals
responsible for writing these letters should have been among them? The whole
hypothesis is so implausible that I am surprised anyone even seriously enter-
tained it at all,

It is, therefore, my conclusion that we may accept provisionally the orig-
inal attridbution of authorship to Baha' Allah as valid, unless and until fresh
evidence to the contrary is discovered. It may be impossible to confirm this
attribution absolutely, but it is even wmore difficult to establish:a plausible
alternative suthorship. In any case, the onus of proof rests with those who
wish to prove that Baha' Allah did noi write the leitters, rather than with
those who are happy %o accept that he did. I see no reason, therefore, why we
may not now make use of these documents as reasonably reliable sources for
future historical research.

NOTE

The quality of the copies sent by Dr, Beveridge was noil first-rate, and
this has meant that a number of words and phrases remain illegible: I have
noted all suc¢h instances in my translations. In order itc make further repro-
duction from these copies worthwhile, I have undertaken to touch up the texts,
except where blurring or lacunae were oo great., It is 1o be hoped that sharper
copies will eventually be made available; in the meantime, the present coples
provide us with good working texits.
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A Responge to MacKoints 'Problems of Scholarshio.,,!

br. Moojan Momen

I read with interest Denis MacKoin's contribution: "Problems of
scholarship in a Bahat'i Conbtext? in the last issue of this Bulletin
{Vol.1l.No0,3,December 1982,pp.4k-68).Larbdents response {ibid,pp.69-80)
covered much of the ground where Baha'is can,bo some exteni,agree with
Macloin but I would like to point out a number of issues over which,l feel,

a Baha'i would disagree,MacEoin's paper,despite his aseertione to the contrary,
appeared to be much more an emotional vindication of his decision to leave the
Bahati community than a ueeful contribution to the discussion of scholarship in
a Bshat'i context.In MacEoints paper can be seen two elemenis that are to be
found in much of his writings on this subject: the firgt being a curious attach-
~ment to a rather outdsted idea of objectivity in scholarship which underlies
the escond element: a veneer of mors modern ecciological theory which he is
determined to impose upon the Baha'i Faith whether the facts fit or noi,

To deal with the second of these elements firgt ae it is the simpler,
MacEoin appears to be unaware that in his description of the attitudes of the
Baha'i administrative system,there is & contradiction that epans almost the
entire length of his paper.At the begimming of the paper (p.45),he attributes
the anti-intellectusliem and dogmatism that he geee in the Bgha'i community
o the fact that the Bahat'i Faith is socliologically still a gect-type movement,
Throughout much of the rest of the paper and in some of his other writings,he
expresses the utmost peseimism with reepect to the dogmatism and authoritarian
-ism of the Baha'i administration and coneiders thie aspect of the Bahati
Faith likely to become worse rather than better (pp.57-59,66~69,etc. ).

As a footnote I would disagres with MacEoin's classification of the
Bahati community as,sociologically,a sect,This relates to MacEoints own
very limited experience of the world Baha'i commmity.There are eeveral parts
of the world where there sre large Baha'i communities and wholly-Baha'i villages
and, in tese regions, the efforte of the Baha'ie towards community development,
the finding of uniquélymﬂaha'i solutions to social problems,the emergence of
Bghati educational and health projects,etc,, all demonstrate a move by the
commumity away from a sect-like attitude and towards exhibiting the attitudes
of a church,Bven some of the recent decisions of the British National Spiritual
Assenbly have gome elements of this move in them,
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To return to the main line of argument,however,even if we allow MacEoints
aseertion that the Baha'i commmity,at present,exhibite many of the altributes of
a eect,it is very clearly in the procegs of evolving towards being & church even in
areas where there are not many Baha'is.It has already shed (or never had) many sect-
~like features: it sels no geographical or ethnic boundaries to its membership,it
is oriented towards conversion of all,it rejects asceticiam or any form of separstion
from the world,This would therefore contradict MacEoin's pessimism regarding the
future direction of Baha'l administrative authoritarianism,since in moving from
gect to church,there is a corresponding liberalisation of many aspects of authorite
~tative contrel and a decrease in anti-intellectualism,The very fact that a paper
guch as MacEoin's with itg harsh criticisms should be published in a Bulletin that
ig subject to the Baha'i review procedure epesks a great deal for the movement that
has been made in recent years towarde liberalisation and more effectively negates
MacEoin's criticism of the Baha'i reviewing process (pp.61-62) than any words of
mine could,Nor was the Baha'l Faith ever so rigidly authoritarian as MacEoin seems
to think it was.Avarih's book was not "dropped like & hot brick(p.60).It continued
to be sojd even afier his apostasy and is mentioned in my book as well as appearing
in its bibliography.Strangely enough, the last issue of the Bulletin which contained
MacFoin's paper also carried evidence refuting MacEoin's assertions.l refer to the
letter written on behalf of Shoghi Effendi in 1934 allowing Ahmad Sohrabts book to
be advertiged snd digtrubuted by the Baha'i administration afisr he himself had been
declared a Covenant-Breaker(p.83).Shoghi Effendi also clearly describes this evolution
of the Baha'i commmnity in a more liberal direction { not that I would expect MacHoin
to put any faith in that alons).

Tt dg Aifficult to know where to start in criticising MacPoin's naive faith in
an outdated idea that scientific objectiviiy is attainable in a field such as the
study of religion.In brief, although in the nineteenth century,echolars used to
eonsider that it was possible to observe and analyse all phenomsna in a detached and
impartial manner,this ie now recognised to be illusory.As one moves from the ®hard"
sciences to the MeoftMsciences ,the inter-relationship of the observer and the
obgerved have an increseingly large effect upon the observatione made.Not only is
thae observer cabaple of inducing changes in the observaé.but the individual snd
cultural biases of the observer will distort the cbhgervabtions made and may even
influence the choice of what observations are to be made.In studying religion which
mugt be congidered to be at the extrame Wsoft" end of the range of "hard® and “soft"
sciences in that it is an area of human activity guided by emotion and intuition
rather than rational and verifiable procegses,any claim to impartial observation is
untenable,The claims made by & religion, and particularly the Bgha'l Faith, are so
far-reaching and all~encompaesing that one is forced in one's mind to adopt an
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sttitude of either rejection or acceptance of those aspects of these claims that
impinge upon the individual's personal 1ife.Having once reacted in this way,one
cannot then be said o be an impartial or unblased observer.And the more one
regearches and delves into the subject,the lees detached and impartial one becomes,
Impartiality is illusory in such a field of study,and the more any scholar protests
that he is impartial,the more likely it is that he is elther deliberately conceal-
-ing & bias or deluding himself,In criticising Mirza Abutl-Fadl Gulpayganit's work
for not having " that pretence of rigour,.and lack of obvious.bias that is so
essential in| modern Western] scholarship®(p.58),MacEoin does not seem to be aware
that he is admitting that many modern Wasgtern scholars put a great deal of effort
into creating an appearance of impartiality and scholarship which is in fact a
veneer for deep biases within their work.

MacEoin accuses Baha'i scholars of bias although he is happy to make such
sweeping assertions as: "I do not believe that a single work of scholarship of
any merit whatscever has ever been published within the confineg of the Bghati
system,nor do I think any are likely to be® (p.58).1 would reverse the statement
and ask whether anyone who is as hostile and unsympatheiic to the Baha'i Faith as
MacEoin evidently now is should continue in this field of study or whether he
should divert his very considerable intellectual talents intc another field where
his efforts are likely to be of more lasting value { it is worth noting that
historically apostatee have not been noted for making good scholars of the religion
from which they apostasised). MacEoint's cynical attitude towards the Baha'i Faith
is reminiscent of the attitude of many 19th Century orientajists towards Islam.
While the work of these echolars on such peripheral matiere as an analysis of the
foriegn words in the Qur'an may be of some lasting value,their atiempts to describe
the Minternal®™ aspects of Islam or its history are not considered to have been of
any permament value because of their basic hostility teo Ielam and Muhammad which
affected and distorted their writings.Scholarship in the twentieth century has
come to regiise that such an approach is not useful in analysing the reality of a
religion.The reality of a religion consists not in the observable manifestations
of the religion (its institutions,doctrines and practises) but in the area of what
these externals mean to those who practise the religion,And anyone who takes a
cynical,unsympathetic or hostile attitude to a religion will never penetrate this
area at all.Similarly,in the field of history, that part of 1l9th-century orientalist
scholarship which was directed towards demonstrating that Muhammad was a liar and an
imposter or that his teachings were unoriginal is now played down and even c¢onsider-
~ed something of an embarrassment to Western scholarship.Western scholars still
attempt to analyse in detail the socisl and economic factors in Muhammad's environ-
-ment and try to discern the effects these may have had on him,but the tone of their

work is much removed from the superior,cynical attitude of many l9th~century scholar:
Their references to Muhammad sre courteous and regpectful and it is clear that itheir
object is not to cast doubt on Muhammad's integrity or indeed upon his claims.
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Thus in his approach to the study of the Bahatl Faith,I feel MacKoin is out

of touch with much of modern scholarship.in my opinion Wilfred Cantwell Smith ( see
Comparative Religion:wither and why,in The History of Relipions:Essays in Methodology,
Fd, M,Eliade and J.Kitagawa, Univereity of Chicago, 1959)has produced the mosgt
thoughtful and penetrating account of this modern approach.Perhaps the key sentence
in his essay is the following that he makes regarding Islam but which is applicable
to the study of any religion: MAnything that I say about Islam as a living faith is
valid only in so far as Muslims can say M™Amen" to it." (He qualifies this statement

by adding that the reverse is not necessarily true: that every statement sbout Islam
that is acceptable to Muslims is not ipsc facto true, p.43, and this is of course
important otherwise we would be straying cutside of the field of academic scholarship).
I do not have the space to quote large sections of this work but I think one more
quotation will give the reader an idea of Caniwell Smith's approach as well as being
relevant to. a topic that I intend to discuss shortly { I recommend anyone interested
in this subject to study the whole essay most carefully): " Since the scholar presum-
~ably works from & university,that is, within the academic tradition,the statement he
produces must first of all be meaningful and cogent within that tradition,That is it
must sabtisfy all the most rigorous standards of scholarship.In the particular case
where the encounter iz between the scademic tradition of the West and a particular
religion,the statement that is evolved must satisfy each of the two traditioms
independently and transcend them both by satisfying them both simultaneously,.This
is not eagy but I am persuaded that both in principle and practise it can be done"
(p.53).

Mackoin is very wide of the mark when he makes such agsertions as: ™ Hence the
publication of the Kitab al-Agdas or the writings of the Bab that are certain not to
cause distress to the Baha'i masses,who would probably abandon the movement in large
numbers if they knew what those writings really contained"(pp.61-2).Parallel to this
"ig his statement: ™ there are also important- and more problematice conceptual gulfs
between what the majority of Bahatis(particularly in the West) believe and what the
Bahs'i Scriptures ( much expurgated and bowdlerised in translation) teach,In this
gsense,I feel that large numbers of sincere people are, unknown to themselves,working
and sacrificing for aims sometimes the diametrical opposite of those that they them~
~gelves cherish™(p.66). Such assertions,which as far as I can see have little substan-
~ce to them,are easy to make and difficult,especially when no concrete examples are
given,to refute without going into great length.But I would like to indicate the main
lines along which I would dismiss this aesertion.Anyons ma y take Baha'ulllah's
writings, interpret them in all sorts of ways and them say to Bahatis: “Look!
Baha™'llahts writings are different to what you are being taught is the Baha'i Faith
But the concept of tha Covenant requires that what Baha'is believe and act upon are
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Shoghi Effendi's interpretation of Bahatu'llah's Revslation.In other words,it
matters not a whit for Bahatis in what way MacEoin or anyone else thinks .
Bahatutllaht's writings are different from what Western Baha'is believe as long as
these Bgha'is are satisfied that what is taught in the West accords with Shoghi
Effendits interpretations.Shoghi Effendi wrote much of his mogt important work in
Engiish and therefore most Western Bahatis have direct access to this material

{ without any need for translation and hence any supposed bowdlerisation and
expurgation), Thus they are quite able to judge for themselves,with no fear of any
major hidden suprises,whether the teachings of the Bahati Falih are something that
they wish to work and eacrifice for or not.One further point that MacEcin has
failed to take into account is the fact that most people become Bsghatis and ramain
Baha'is not because of any intellectual analysis of the Bahati teachings but because
of what they experience as the realiiy of the religion.

Much of the discussion in MacFoin's paper revolveg loosely around the muche
discussed Faith/Reason dichotomy.Here again I feel that Mac¥oin has misunderstood
the principles involved,MacEcin states that although the Baha'l teachings play lip
service to the essential harmony between sclence and religion,in reality,if there
is a disagreement between the itwo,the rational argument is forced to bend in favour
of the revealed word: " the Bgha'l version of revelation invariably reserves for
revelation the final say™ {p.57).But this is not at all the Baha'i viewpoint ,If I
may put what could be a very lengthy discussion briefly,simplistically and diagrame
~gtically:

Absolute Truth

/

Revealed Religion Natural Laws
Interpretation ;zégzzlfxc
Level of Man ey Heligious concepts Scientific Theories

The Baha'i Faith believes that there is an Absclute Truth which is beyond the powers
of finite man ever to attain.Bui in our efforte to get closer to it,we have o main
paths of approach,the rational faculty associated with the scientific method and the
intuitive faculty assisted by the revealed word of God.Although in their absolute
form both of these spproaches are "™rue™ ( i.,e, the revealed word of God is the
niputhttand the Universal laws of nature are the ™Iruth® ),in practise,man has no
access to these absolute values: for in reepect to the word of God,msn, in applying
this to any given situation,is introducing the element of interpretation which means
that there is no longer any certainty of being ®true®™; and in respect to natural
laws,man can only,through the sclentific method,produce theories which appear to him
at the time to explain most closely natural phenomena,fully realising that the
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passage fo time will certainly lead to the discarding of present theories in

favour of other formulations that more closely match the pattarn of cbservable
phenomena.Thus at the level of man there can be no certainty and no infallibility
in either the scientific or the religious approach.The Bahati view then is that

we must,in bullding our conceptual fragmeworks,seek for solutions that satisfy both
our understanding of the revealed word and our current scientific theories{ thus

we end up in a position not very far from that described by Cantwell Smithw--see
above).In the event of a clash between the two,we must attempt to transcend the
apparent contradiction by either reviewing our interpretation of the revealed word
or re~examining our scientific theories in the hope of breaking through the impasse,
Should that be achieved, then we have brought ourselves a small step closer to the
#ihgolute Truth® and if we fail then we must suspend judgement and wait for the
evolution of religious thought and scientific theory to resolve the problem at a
future date.This is obviously a very large subject but I think the sbove is suffice
~ient to show how the Bahatl idea of the essential harmony beiween scisnce and rel-
~igion in no way leads to an aubtomatic rejection of all science that does not agree
with religion.MacEoin may well rejoin that,in his experience,the practise does not
conform to the theory as outlined above but I would maintain that that may well
have been due more Lo the tone and manner in which he made his views known- a subject
to which I will return shortly.,

I would maintain morecver that the Bagha'i approach outlined above is more in
keeping with the spirit and trend of much modern scholarship,The sort of seculsar
rationalism( or perhaps it ehould be labelled rationalist positiviam) obvicusly
favourad by MacBoin( and demonstrated in his frequent quotstions of Popper) is
being increasingly rejected by the intellectual world { or at least largs sections
of it ). Having experimented with such secular philosophies and pseudo~-seientific
rationalism for several generations,the resuliting tendency to a sterile reductionism
has left many scholars end inteliectuals looking for more satisfying solutions,The
last decade has seen an intensification of this trend{ together with a parallel
movement in the world at large towards a " return towards religion™ and a revival of
exietential  philosophies), This temdency is not a ® flight from reason toward
irrationalisn® as MacHoin has stated {p.58) but rather a recognition that there is
2 limit to how far such methods as reductionism and conceptual analysis can take
the scholar particularly in a field of study such as religion.While these methods
may have some success in analysing the minutiae of the externals of the religion,
they have very limited application when it comes to assessing deeper and more
fundamental gquestions.

By all this I do not intend to dismiss MacEoin's secular rationalist approach
( in the same way he dismisses the Baha'l one) as being devoid of any possibility
of producing useful results.All I say is that it must take its place alongside
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other methods and approaches( such as a Christian,Buddhist or Baha'i approach) and

has no a priori claim to superiority as an approach.li may have advantages in some
areas but its approach imposes its own limits in other areas { as is true with every
other approach) and I have indicatsd what some of thess are.It is up to every scholar
to decide which approach is most likely to yield useful result in the work he is doing.

Underlying mich of MacEoin's criticism is his antagonistic attitude towards the
Baha'i administration which is no doubt a dirsct resuli of his clash with the Bghati
institutions while hs wae a Baha'l,Again there is some confusion in MacKoint's thinking
on thismatter.While it may be true that the Baha'i Faith is,to a large extent,
epistemologically authoritarign,it is only to a amall degres totalitarian { i.e.
politically authoritarian) in its administration,MacFoin has made a large and illogical
jump from the one to the othsr.Having demonstrated spistemological authoritarianism
in the Baha'i Faith,he goes on to make asssriions and draw conclueions particularly
sbout the future direction of the Baha'i Faith as though he had established its total-
~itarian nature.ln fact in-the whole of the 23 pages of the papsr there is no evidence
what sosver producsd to support his assertion that the Baha'i Falth is certain to slide
into ever greater degrees of totalitarianism beyond the rathsr vacuous assertion that:
“mankind cannot rely on the professed ideals of groups as a guide to how they will
behave! (p,58).Tt is possible to postulate that any political or administrative struct-
~ure could be undsrmined by individuals and end up in a distorted form{ even Western
democracy has witnsssed this with Hitler) but it is hardly a useful basis for discuss~
~ion if there is no other evidence to present.Again MacEoin's assertion that “eritical
examination,based on soclological,philosophical or other critsria,of textual or
empirical data that may lead to conclusions about Bahatism[ sic] radically different
to those of official propaganda™ (p.66) sounds very impressive but one searches in
vain for any evidence for this assertion in the paper.

One is left wondering,after reading MacEoin's paper, what sort of political eystsm
he is advocating.From his statement that he would like to live in a system where hs 1s
free to abandon any rules with which he does not agree {p.65) ,one wonders whether he
is advocating anarchy.But if we assume,for the moment that hs accepts the need for
order in society and thsrefore for limitation on personal freedom,then I would maintain
that the system envisaged in the Baha'i Faith fulfills all the requirements that he
ssts out whils at the same time guarding against some of the less dssirable aspects
of Western democracy.

As Shoghi BEffendi has polnted out,the Baha'i administrative system is not a
democracy,not is it totalitarian,not theocrasy nor a large range of other systems
that mankind has tried before.Therefore the balance between the various systems of
authority that the Baha'i Faith possessee will be uncomforiabls to all who enter it
(just as much for someone like MacEoin from a democratic Western background ae for
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gomsone from a tribal or other non.Wegbern culture who may find the democratic
aspscts of ths Baha'i system alisn and discomforting) but that is part of the
challenge of being a Bsha'i. |

It is worth peointing out that ths Counssliors who ars portrayed in MacEoints
account as authoritarisn demsgogues in fact possess no exscutive powers at all,
Their role is solely advisory and exhortatory.All executivs decisions are in the
hands of the democcratically-elscisd institutions.I do not deny that thsre may be
authoritarian individuals among Baha'is as among any other group of human beings
but the structure of ths Baha'i commmnity is more effsctive than most in minime
~ising the cult of personality and the impact that one suthoritarian individual
can have.As Stephsn Lambden has pointed out in his response to MacEoints papsr,
ths responss that one elicits from such individuals as Counsslliors dspends a great
dsal on the occasion and manner in which controversial points are put to them
rather than the points themselves,Their principal responsibilities are not for
maintaining ths ascadsmic purity of Bahati thought but of nurturing and developing
ths Baha'i community and therefore if the unwise actions of the scholar threaten
to disrupt ths communiiy and cauge dismay,the Counsellors may well act in a
manmer that will seem to ths scholar to rsprssent a cutiing off of a frse exchangs
of thoughts and ideas.But the same thoughts put foward by the same scholar on a
more suitabls occasion would be accepted and discussed.

MacHoin gees a certain amount of authoritarianism in the Baha'i systsm and
predicts from this that ths Bahati Faith will grow more and more authoritarian
despite what hs admigl ars many passages in the Bsha'i Holy Writings that enjoin
againgt such a trsnd.I would postulate,on the contrary,that ths Bahat'i community
has,in its Scripture, a permament seli-corrscting mechanism,For each generation
of Baha'is will be concernsd not so much with what the previocus gsnergtion of
Bahatis thought and did but rathsr will look to this Scripture and aim to bring
ths reslity of their community more clossly into line with ths idsals set out
thersin.Thus whatevsr distortions and dsviances from Baha'i teachings may be
present in the present genmsration will not be the basis for even greatsr deviancs
in the next generation.

A grsat deal of the area in which Bgha'is would disagres with MacEoin rssolves
around his underlying,unspoksn assumption that the Baha'i gommunity should,in
its teachings,its literaturs,its organisation and its activitles,comply with
academic standards,.Thus,for example, hs states concsrning Bahati literature:
“}arge numbers of ideclogically unexcsptionabls matermazs _are churnsd out,none
of which have any scholarly value™{p.61).I fail to ses any reason why Baha'i
litersture,very little of which has ever been writien by academics or for
academics,should have any scholarly value,Ths primary purpose of thsse publicat-
~ions is to be spirituslly edifying,to present the Bahati Faith to the non-Bahati
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world*

,0r to clarify some aspect of its internal workings.If they happen to be of

scholarly value,all well and good,but that ie hardly a criterion for publication.
Similarly,MacEoints complaint that the books published tell us " nothing about the
moet crucial issues," presupposes that the Bsha'i world agrees with MacEoin as to
what are the Werucial issues™.In fact those aspects of the Bahati Faith that MacEoin
appears to congider crucial are of no more than passing interesgt to the majority of
Bahatie, Thie brings us back to ths point that the Baha'i Faith is a religious comm-
-unity not a club for scholars.

A similar narrowness of outlock surrocunds MacHoinfe discussion of the term
“wlama . Cg;gﬁﬁ means those who poecee cg;g and thie word has connotations much
wider than the narrow type of YWoockwlearning® that MacEoin is implying.?i%g also
implies percepiion and understanding as well as being used for the mystical and
egoberic typee of knowledge.lt is guite clear from Bahatutilah!s praise of certain
“ulama whom he regards as being the true cg}gmﬁ and hie condemnation of others with
their narrow book-learning ( see for example the paesage regarding Muhammad Karim
Kban Kirmani in Kit3b-i- T¢3n , London, 1961,pp.118-119) that he looked to this much
wider view,Shoghl Effendi's appointment, as Hand of the Cause, of Musa Banani,by hie
own admission barely literate,must aleo be taken into consideration.Thue it is clsar
to any Baha'i that, both in theory and practise, the Baha'i Faith has taken a much
wider view of the term ngggg than the one that MacEoin wishes to impose,

I wish to pubt on record that I have not the elightest doubl of Denis MacEoin's
very considerable intellectual gbilities nor is anything that 1 have writlien in thie
paper intended to cast doubts on hie integrity ( although I consider that hie negative
attitude towards the Baha'i Faith has had a deletsrious effect upon his output on the
subject in recent years)., Howevsr, over the years,he has pemnsd many similar papers
and letters, harehly critical of the Baha'i adminietration in particular,and,although
in the past I have not been sufficiently interested in the iesuee raieed to reply,l
felt that his lateet oubpouring may have caused a good deal of dismay and distrese
to some Baha'is who may have read it and therefore I felt that a firm rebuital of
many of the points in the article that were clearly distortions of the Baha'i Faith
and its teachings was necessary.l must record my suprise moreover that such an
emotional and subjective paper ahould have been publiehed in a Bulletin that purporte
4o maintsin scholarly standarde.Perhaps its publication may be linked to the editorts
complaint on p.2 of the same Bulletin that he has falled to receive sufficlent materi
for publication and has been forced to fall back on “space~fillers® in which caee I
can only heartily re-inforce his plea for a greater influx of materisl.

# Despite MacBoin's stricture (p.44),T see nothing wrong in the use of this term|[non~
Baha'il.Even academics use the terms "Christiasn and non-Christian®,"Muslim and non~-
Muslim®, see, for example Joachim Wach's collection of essays, Types of Religious
gggerience:Christian and Mon~Christian.l euspect that the basis of this and much else

ac writes 1s an unwillingness to accord the Bahati Faith recognition 8s
baing on an equal basis with the other world religions.




4 Critigue of Koojan Momen's Response to my 'Problems of Scholarshinp in a

Baha'i Context

Denis Mackoin

On first being shown kKoojan komen's response to my ariticle on Baha'i
acholarship, 7 was delighted that he had taken the irouble to write it == I
had, after all, presented my original remarks solely with the object of in-
itiating a wider discussion. Having already written at some length and, 1o
some extent, had my say on several imporiant issues, I was happy to lei ¥oojan's
rejoinder speak for itself and, perhaps, in due course, evoke further responses.
But after finishing and reflecting on his comments, I found myself strangely
disturbed, and in the time that has elapsed since then, I have not been able
to shake off that initial sense of disturbance, until, in the end, I have
felt compelled to put pen to paper again. It has saddened me very much that
an old friend like Moojan has been so unfair in his evaluation and present-
ation of what I have written and that he has felt it necessary or desirable
to use 80 many ad hominem argumenis in the course of hig response.

That, of course, is still pretty much on the personal level, and, had
that been all, I think it would have been wisest to have leit the matter rest
there. After 211, he does have the right to a few sharp words addressed in my
direction after my fairly critical review of his recent book., Put there is
more to Moojan's response then personal atiack on me and my motives. By re-
arranging and reworking the arguments in the way he has, and by misquoting
and migrepresenting me on occasion, he has succeeded in turning what was a
bagically academic debate {controversial in tone though it may have been) into
a matier of apologetics, much as earlier Baha'i writers such as Gulpaygeni {in
the Xashf al-ghita') used all manner of tendentious ploys to repudiate Rrowne's
views about the disiorition of Babi history and doctrine by the Baha'is. Reading
Moojan's response confirfms a feeling I have had for some time, that he is not
really concerned with academic scholarship, but with the promotion and defence
of a fairly orthodox view of Baha'ism. Now, there is absoluitely nothing wrong
with that, so long as we are all aware that that is what is going on, There
must be such writers in any religious tradition, and I have very high regard
for Foojant's abilities ag an orthodox scholar; he is, 1o my mind, a great deal
more honest and accurate than many earlier writers in the same {radition, such
as Ishraq ¥Xnhavari, and is a very worthy successor in this couniry to Hasan
Balyuzi, whom I also held in very high esteem.

Problems arise, however, when hagically piletist scholars like Moojan, or
those assgociated with the Canadian Association for Studies on the Raha'i Faith
or World (Qrder magssine, insist that they are inveived in the same sort of
scholarly aetivity as researchers in the wider world. Sometimes, of course, that
is true, but very often it is not, snd the resulis can frequently be misleading.
It is because of this and because of the risk that it may add furither to the
confusion that exists in this area, that I feel compelled %o reply to Moojan's
response, at the risk of tumning a simple discussion into a protracted contr-
versy. I will readily admit, however, that al least one other facior impelling
me to reply in this way is my realization that Moojan himself would prefer the
whole issue to be dropped in case it disturbs too many people, whom he &ppears
to feel it 1is his duty to protect. I do not, on the whole, regpond well to
hints of that kind.

I suppose my strongest reaction 1o Koojan's response (apart from the inevit-
able sense of personal injury from several of his remarks) was a feeling that,
in a way, the whole thing confirmed just about everything I had written about
the difficulties of generating valid scholarship within a Rahs'i context. 4
number of passages indicate the level on which ¥oojan carries on his argument:

'vue. it matters not & whit for Baha'ils in what way MacEoin or anyone else
thinks Haha'w'1lah's writings are different from what Western Tiaha'is believe
as long as these Baha'is are satisfied that what is taught in the West accords
with Shoghi Effendi's interpretations' (p.él}.

'T fail to see any reason why Baha'i literature... should have any scholarly
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?alzei The primary purpose of these publications is to be spirituwslly edifying....'
p.OL}.

'eeo I felt that his (MacBoin's) latest outpouring may have caused a good
deal of dismay and disiress to some Baha'is who may have read it and therefore
felt that & firm rebuttal of many of the poinis in the article that were clearly
distortions of the Baha'i Faith and its teachings was necessery' (pié5)«

Now, I fully appreciaste Moojants concern as expressed in these and other
passages and T am happy ito accept that, within its proper context, such concern
ias proper and upnavoidable, All T would venture to suggest is that the context
of these statements is that of faith, not scholarship, but that what T was
seeking to discuss was scholarship, not faith., Of course my views matter not at
all to anyone commitied to blindly accepting Shoghi Hffendits interpretations;
of course Baha'i literature ought not primarily to be scholarly, any more than,
as ¥oojan says {p.65), the Baha'i faith should be a club for scholaras; and of
course some of my views may cause distress in certain quarters and necessitaie
¥oojan's timely intervention to keep the faithful on the straight znd narrow,

But what has any of this to do with the guestion of how scholarship can be
carried on about Baha'ism and related topics (a) by non-adherents, (b) by adher
ents, or (¢) by both groups together?

It is axiomatic that most relliglous literature should be ‘spiritvally
edifiying' {though what is axiomatic does not necessarily follow noturally, as
the Baha'i example shows); but it is also, I would have thought, axiomatic that
scholariy writing on the same subject be academically sound, that historical
writing be empirically accurate, that theological discussion be philologically,
textuzlly, hermeneutically, and methodologically rigorous. It is obvious that
my views may be wholly Irrelevant to the true believer, bui that does not mean
they are irrelewvant absolutely. There is a bigger world out here, in which most
people do not subscribe to Shoghi Effendits interpretation of anything, and the
inhabitants of that world have every right to suggest aliernstive views of Rsha'i
scripture, history, or docirine. Moojah is perfecily correct from the point of
view of undeviating faith and 'protectiont; but the debate is about scholarship.

Thig problem is evident in the very first paragraph of ¥Foojants reply, where
he maintains thst Sieve Lambden's response !covered much of the ground wheré
Bahatis can, to some extent, agree with KacKoin' and zoes on to say thatl he will
now point out some issues 'over which... a Baha'i would disagree' (p.57), I am
disturbed here by the phrases 'Baha'is csn... agree' and 'a Baha'i would disagree!
What does thisg amount %o but an assertion that there is 2 sori of psriy line on
agreement and disagreement, that individuals, once committed io the true faith,
cesase to exercise any kind of independent thinking, that they must instead sub-
scribe wholly and unreservedly to certain propositions esiablished by ¥oojan
and othersy Mhere is, I fear, reflected in this much of the orthodox Psha'i view
that there ought to be a high level of agreement hetween believers on all issues:
disagreement implies disunity, and disunity is the greatest of all sins. That,
again, is a perfectly fair attitude from the point of view of faith {although the
idea of unity at any price is, perhaps, ethically questionable), but, for the
purposes of scholarship and even of meaningful dialogue, it is deleterious in
the exireme, Kven on the level of faith, however, I doubt whether it is an
altogether healthy atiitude, and I would think there are many Baha'l readers
who would take issue with Moojan on this point., I shall return to a differeni
facet of this prohlem later, in discusaing the question of 'suthenticity’.

I am, in general, not a little disturbed by Moojan's ill-disguised contempt
for contemporary western scholarship, despite his mumerous attempis to pretend
that he is concerned with academic values. This underliying hostiliiy is inadvert
antly but, I think, sharply revealed in a passage on page 59 in which he quotes
from my original article:

tTn criticising ¥irza Abu'l-Fadl Gulpaygenits work for not having "that
pretence of rigour... and lack of obvious bias that is so essential in (modern
Western) scholarship (p.5%8)", FacEoin does not seem to be aware that he is ad-
mitting thai meny modern Western scholars put a great deal of effort into creating
an appearance of impartiality and scholarship which is in fact a veneer for deep
biases within their work.!

Tt is instructive to refer back to my article io see what I actually wrote

there: '... because they {the works of Baha'i scholars from Gulpaygani onwards)
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lack even the pretence of rigour, of critical analysis, of open-mindedness, of
balance and lack of obvious bias that is so essential in works of scholarship.!
I do not wish to suggest thati Moojen has deliberstely misguoted me, but I do
find it significant that he has done so in the wey he has and that he has drawm
from his misgquotation the conclusions he presents. I+ is curious that he has nod
gseen the significance of the word 'even', that he has left out those phrases
{teritical analysis', fopen-mindedness', 'balance')} that fo not fit very well
with the idea of 'pretence', and that he has sought to qualify 'scholarship!
with 'modern Western', which I did not do. Moojen's own deep-seated fantasy

that modern wesitern scholars are all really engaged in mainitaining a pretence of
impartiality and open-mindedness hag go taken hold of him that he does not even
find i% curious that I should *admit' %o such a thing.

In his first paragraph, Moojan also argues that, despite my assertions to
the contrary, my paper 'appeared to be much more an emotional vindication of
{my) decision to leave the Baha'i community than a useful contribution to the
discussion of scholarship in a Baha'i contexi' {p.57).To be fair, T did not
claim that my article was wholly free of any element of wvindication, buil ex-
pregsed the belief that it did not represent 'in the main' gn sitempt to retion-
alize and justify my own loss of faith., I did, in fact, try to address this
problem on pege 65. T am willing to accept that there is more than an element
of vindication in ny article -~ it would scarcely be human 1o expect otherwise.
But T 4id attempl to avoid justificatory issues as far as possible, and I am
disturbed thati Moojan has failed to see that. My reasons for joining the Bahati
movement in the first place, for remeining in it for nearly fifteen years, and
for leaving it in the end, are very complex and have much to do with my develop-
ment on several levels as a2 person. Moojan himself argues, quite rightly, that
'most people become Baha'is and remain RBasha'ig not because of any intellectusl
analyeis of the Baha'i teachings but because of what they experience as the
reality of the religion' {p.Al), In addition -~ but this is bound to be more un-
comfortable for Koojan to accept -~ many people leave Baha'ism behind in the end
also ‘hecause of what they experience as the reality of the religionft, If join-
ing and belonging can be justifled in such terms, so, 1 fear, can leaving. I
would even go so far as to say that, for some people, abandoning a religion such
as Bahatism can be an important and necessary step in their spiritual develop-
ment.

Of course, T had intellectual problems as & Baha'i, but, as in the case of
other ex-Bahatis of my acquaintance, these were not uliimately reasponsible for
ny decision to leave, When I wrote that I did not want 1o pen a vindication of
that decision, I was being entirely honest, with my readers as much as with my-
gelf, "o write such a wvindication would require 2 wholly different approach and
would involve much discussion of my own personal development from 2 teensger
open to the appeal of Baha'i ideas and gociely through ito an adult whose exper-
ijence of 1ife and of the Raha'i community compelled him in other directions.
1t seems mignificant to me that Moojen has failed to appreciate this very basic
fact, particularly since he has known me personally for a very long time. It is
pogsible -« and I stress this point -- to write objective explanaiions of Paha'ism
which have nothing to do with purely personal responses to it as a religion. IT
such explanations should be critical, this may have nothing at a2ll to do with '
personal feelings. In my ariicle, I took great care to point ocut that the maj-
ority of my criticisms were ones I had already enteriained as an active, helieving
Bahati {albeit one with those doubis that are such an essential adjunct of faith),
To geek to invelidate those same criticisms by asseriing that they represeni some
sort of priveite vindication is somewhat ghabby, and I hope no-one will be ser-
iously misled by it.

It is ceriainly not helpful in a discussion of this sort to refer to me, even
if only indirectly, ss an tapostate! (p.59).That Moojan thinks in such terms at
21l is somewhat disturbing and not a little revealing, The use of intemperate
language of this kind is, of course, fairly common in Behatl litersture, partice
ularly in the worke of Shoghi Effendi, who hurls invective and abuse at a2ll whom
he regards as 'enemies of the cause', and Hoojan is well within the conventions
of this tradition when he employs such terms. Whatever else it may be, this Is
not the language of scholarship or informed debhate.
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I will admit that many of the points I make involve issues aboui which I
feel strongly, and thai they are often expressed in emotive language, Emotive,
but not, I think, unconsidered. My adopiion of a crifical and forceful style
is in part a natural and honest reflection of the sirengith of my feelings about
certain issues, in part a deliberate attempi to stimulate controversy. Moojan,
like the Haifa Research Department and so many other defenders of Bzha'i ortho-
doxy, fights shy of anything that may 'cause alarm in the bremsts of,.. bel-
ievers', He would rather I did not write on the subject at all; my ideas may
cauge distress in some gquarters, which will necessitate a 'firm rebuital' in
order to calim those disguieted by unconventional views. God férbid thati someone
might be agitated enough to engage in some sort of independent search after
truth. I can understand Moojan's concem and, to some extent, sympathize with
it. But, to be frank, if worries me more than anything. None of us enjoys
watching news reporis about famine in Ethiopia or massacres in Assam, but it
is extremely important that we do so. Some governments do noi like public deb-
ate about sensitive issues, bul poiiiics would stagnaste without it. And some-
times the issues are Jjusi to imporitant to allow the sensitivities of a handful
of civil servantis or government ministers to prevent open and critical debate ~-
as is the case, for example, with the nuclear weapons and civil defence igsues
in this country. ¥oojan reminds me a 1itile of Margarei Thatcher and ¥ichael
Hegeltine, smoothly irying to reassure the public that they and their generals
have everything under conirol and that, if war does break ouit, we should white-
wash our windows and hide under the table. People need to be sghaken, shocked
out of complacency, disturbed by the realities of life., Can Noojan really deny
that aimost all Baha'i writing, speeches, and dicussions are bland and unconiro-
versial io the point of steriliity? Or has he lived so long in the cocoon of
Bahati values and standerds that he has completely lost sight of what goes on
outside. If a controversial style helps puncture complacency or disturd bland-
ness, it can be no bad thing.

I cannot help feel that there is a large element of elltzsm in ¥oojants
atiitude., He, of course, is privy to these difficult matters ard can handile
them. The mass of simple believers, on the other hand, must be protected from
them, musi be kept in blissful ignorance, NMoojan does not, at the same time,
seem to think it at all harmful for the same people 1o be exposed ico the inan~
ities, gross oversimplifications, and pious meanderings of any number of popular
and influential Baha'i wriiers. These, no doubt, he sees as spirit-
uwally uplifting. But for whom? Noi, surely, for himself -- I canncot imagine
that he finds anything in them, For the simple masses, of course,

This underlying dread of coniroversy is clearly responsible for many of
the attitudes expressed in Moojan's responge and is, indeed, one of the mosi
notable features of his literary work in general, I% 1s particularly evident
in his support of the view that 'the response that one elicits from such in-
dividuals as Counsellors depends & great deal on the occasion and manner in
which controversial points are put to them rather than the points themselves'
{pbh)and his insistence that 'if the wunwise actions of the scholar threaten
to disrupt the community and cause dismay, the Counsellors may well act in a
manner that will seem o the scholar to represent a cutting off of a free ex-
change of thoughts and ideas' (ibid). It is interesting that these passages
ocour in the course of an attempt {o defend Counsellors from the charge of
anthoritarianism, whereas the attitude of extreme deferrence expressed in them
seems io me ito provide a certain confirmation of that charge. It is signif-
icant that Moojan is ready to depict the words or actions of the scholar as
potentially t'unwisge', 'threatening', 'disrupting', and 'dismaying', whereas
those of Counsellors are *nurturing' or ‘'developing'. But what if -- as I
have often known to be the case -« Counsellors or other members of the:Baha'l
hierarchy behave unwisely, what if they threaten deeper values, what if they
dismay intelligent and sensitive individuals? It seems that, once the hierarch-
ical perspeciive has been adopted, words and actions may be judged, not on
their own merits, but in terms of the authoriiy-source from which they originate,
gcholars are, indéed, often unwise and do frequently cause dismay; but so, for
that matter, do Hands, Counsellors, Board Members, NSA members, and so¢ on.
Merely to submit to the opinions or feelings of individuals because of the
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formal positions they hold bolsters up precisely that kind of authoritarianism
about which I have previously expressed misgivings,

Perhaps the matter would not he quite as seriocus if things were as black and
white as Moojan suggests: hot-headed, inflammatory scholars {typified by apost-
ates like myself) on the one hand, and wise, sensitive Hands or Counsellors or
whatever on the other. But in my own experience and that of others with whom I
have spoken over the years, the most worrying feature of such clashes as have
geourred lies precisely in the faect that innocuous or even strictly orthodox
remarks hased on scripture can often evoke near-hysterical responses. I may
have a personal penchant for coniroversy, but I am not so wholly lacking in
tact or wisdom as Moojan appears to think {though I am lacking in subservience).
In my later years as a Baha'i, I did, in fact, make genuine and considered
efforts to tone down my writing and lecturing, and I know that a great many
perfectly ordinary Baha'is responded positively to my views. It was all the
more horrifying to me, then, fthat I was again and again attacked, not for having
expressed obviously controversial or heretical views, bui opinions backed up
by scriptural authority or golid historical evidence which just happened to run
counter to the views of certain privileged groups or individuals. I was never
surprised when my consciously controversial opinions were refuied, but I was
gurprised and hurt when cautiously-expressed, thoughtful views were attacked
with a breath-taking viciousness thati leflt me stunned. Kocjan sets much store
by the fact that Counsellors 'possess no executive powers at all! (p.éh),
stressing the fact that 'their role is solely to advisory and exhortatory' (ibid).
gounsellors and all the rest do not need executive powers to exercise authority.
Does Moojan honestly imagine that real gower rests solely with executive bodies,
that human society is that simple? The “ulama' in Islam possess no executive
powers, but I would not like to conclude from that that they possess no authority.
Indeed, 1slam, like BRaha'ism, claims o be a religion without a priesthood; but
it cannot be denied that it has a powerful spiritusl hierarchy.

All of this is taking us & little away from the main topic, so let me return
to Moojan's response. (n-page 57, Moojan firsit raises an argument which is to
feature regularly in his discussion -~ the view that I have 'a curious attach-
ment to a rather outdated idea of objectivity in scholarship'. He considers
this point in detail on pages 58-89 where he atiempis io criticize my 'nalve
faith in an outdated idea that scientific objectivity is attainable in a field
such as the study of religion' {p.58).I fear that here, as elsewhere, Noojan's
preferred technigue is to set up Aunt Sallys, which he van then proceed to knock
down; but I cannot let him get away with this. I do not wish to undertake a
further, prolonged discugsion of scientific method and so on -~ it would pre~
ferable if readers returned to my original article to find out what I aciually
did say, rather than relying on what ¥oojan thinks I said., But it is important
to point out that I have nowhere expressed a belief in the attainment of toilal
objectivity, and that I do not, in fact, hold to such a velief. Perhaps ¥oojan
should read again my remarks on page 5% of my srticle. I state there that 'there
is such a thing as objective or absolute truth' (which, I notice, ¥oojen also
states on page &1 ), but I then go on io describe the positivist outlook (which
nolds that such truth can be atiained by men) as 'meaningless'. Some sentences
later, I describe how 'our advancing theories are steps on an unending path .
towards an uwltimately unattainable goal, spproximations rather than final siate-
ments about the truth' (p.55). Following this, I quote Popper to the effect that
tscience has nothing to do with the quest for ceriainty or probability or rel-
iability. We are not interested in establishing scientific theories as secure, or
certain, or probable’ (ibid)., T later guote him again.,as saying that objective
truth is 'the standard which we may fall short of' (ibid). ¥y own attitude is,

T think, well summed up some pages earlier in the siatemeni that 'the scientist
(or sociologist or linguist or historian) must proceed by methods that are ratio--
nal, critical, open to criticism, universal, and as free from subjective bias as
it is possible to render them' (p.53). It is perverse of Moojan to conclude from
such a discussion that I cling to an 'outdated® belief that 'scientific object-
ivity is attainable', when I have just stated exactly the opposite. T have,
indeed, to ask whether he has actually read or read carefully the relevant sec-
tions of my article. And I wonder if he has ever read any Popper.

T suspect, however, that it matters vezry little %o Moojan what I really
think and what I actually say. It is evident from several passages in the present
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refutation that he is determined to demonstrate that I am somehow uninformed
of modern developmenis, even in my own field: 'in his approach to the situdy of
the Baha'i Faith, T feel MacEoin is out of touch with much of modern scholar-
ship' (p40). Apart from the rather insulting quality of such remarks directed
by an amateur to someone working full-time in the area, I feel that they are
very wide of the mark and, in fact, indicate further Koojan's own inability to
grasp the nature of contemporary debate in this field,

The bagic problem in Moojan's arguments on page &0f and his use of
Cantwell Smith to holster his pomition lies, I think, in a failure to dis-
tinguish between the areas of empirical investigation and the discussion of
faith-related matters. Perhaps Foojan has not yet read Smith's classic study,

The FMeaning and End of Religion, a work which T would recommend to him most
highly. There, Smith distinguishes what he calls the ‘cumulative traditiont

from tfaith' and argues as follows: 'lMen may differ as to the content of faith

or ag to its wvalidity, but there is in principle litile room for differing as

to its overt manifestations across the centuries in their resplendent or grot-
esque variety. The unobservable part of man's history, especially his religious
history, may and indeed must be acknowiedged an open guestion so far as scholar-
ship is concermed, Meanwhile the observable part, including that of his religious
history, is because of that very scholarship accessible to open scrutiny' (p.155).

No scholar, however eirenically inclined, will ever condone lack of rigour,
bias, or obfuscation in the investigation of empirical facts about religion: what
really happened in history, what texts actually state, what socizl factors are at
work. Disagreement there will be, of course, but there will be mutual respect bet-
ween disputanis so long as all are willing to abide by what one might describe as
the 'rules' of academic research, And it is this that I was primarily concerned
with in my article, in that I sought to identify what I consider to be obstacles
in the way of such research within the Baha'i community. I do not suggest that
there can ever be absoluie agreement as to 'facis', and I ceriainly would not
wish to imply that there could {or should) ever be agreement as to the interpretw
ation even of mutually-agreed empirical data.

I am aware that one of ¥oojan's major concernsg is ito defend his faith from
what he gees as 'hostile and ungympathetic? (p;59) analysis phrased in temotional
and subjective' {p.65) language. Certainly, Baha'ism has in the past suffered
greatly from largely unwarranted attacks from its ¥uslim and Christian opponents,
and it is uwnderstandadle that sengiiiviiy has developed in this area. Noojen, I
think, in common with gquite a few other more orthodox Baha'is, sees my writing
ag falling within this category and seeks 1o erect defences agsinst i, using
methods similar to those employed in the refutation of polemical aittacks. He is,
of course, entitled to think and react in that way, but T wourld, at least, like
to make one or iwo distinctions clear, Uniike Musliim, Christian or other polem-
jeigts, I did not start out unsympathetic to Bahatism for ideological or other
reagons., On the contrary, I was for a great many years an active and enthusiastic
supporter of the movement, if anything more dedicated to its propagation and
defence than even koojan himself. In the end, however, academic research and
increaged experience took their toll and caused me to become digillusioned and
-= yeg -~ 'hostile and unsympathetic', Bul this does not place my work in the
same category as that of anti-Baha'i polemicists, since it is based, not on a
priori assumptions about the movement formulated from existing beliefs, bdut on
close study and observaiion followed by careful analysis. Had I overcome Initisl
biases of hostility to reach favourabhle conclusions about Baha'ism, no doubt
Moojan would hold me up as a model of academic method., It is, T fear, merely
because the biases I had to overcome were those of allegiance and the results I
reached were, in many cases, unfavourable, that he finds cause for complaint.

In this, I feel that Moojan displays much of the selectivity to which I
refer more ithan once in my article., Were I writing critically about, let us say,
the Moonies or Scientologists or Jehovah's Witnesses, I doubt very much if he
would find fault with elther my style or my method. Why does Moojan notl apply
his eirenic principles to Capd al-Baha' when he calls the Protestants 'the most
fanatical of all sects' {¥akatib vol.2 p.119) or mekes vehement accusations
againat the Papacy {Some Answered Questions, ch.34); why does he not describe
Bazha' Allah asg 'hostile and unsympathetic' when he refers to the Shi“is as 'the

most wretched of sects' (datida-yi asmani vol.7 p.182) and their leaders as
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'false, cruel and cowardly' (quoted Promised ey is Come p.88)3 why does he
not gpeak of the 'basic hostility io Islam' of Shoghi Effendi, who writes in
the most exireme and abusive of Jangusge aboutl the fate of thati religion in
the modern world {see, for example, ibid pp.93-98)%

To he frank, I see no reason why Baha'is or Bsha'ism should be given pre-
ferential treaiment in this respect. Simply becouse a movement claims to be 2
tworld religion' or whatever does not automatically entitle it to nothing but
favourable comment., Baha'is do seem to want things very much their own way. They
demand the right to preach their religion freely and widely, and to seek converts
on ag large a scale as possible, In the end, they aim to bring the whole world
under their sysiem. Buti shonld anyone atiempt to present aliernative versions of
the movement or its aims to the public, in speech or writing, they often become
hysterical and accuse their critics of thias', thostility', and so forth, being
particular happy to appeal to western liberal notions of religious itolerance that
are sometimes conspicuously absent in the Baha'i scriptures themselves. They may
often be right. But the very act of making claims for a religion {especially
claims based on the asgsumpiion that the existing order of society is defunct and
must be replaced by a new system) must necessarily expose it and its adherents
to criticism. The public has a right to hear all sides, It would be naive 1o
imagine that all religions and all doctrines are somehow 'good' or 'beneficialt,
and it is disingenuous io argue that a hostile or cynical approach to a partic-
ular movement is a sign of hostility or cynicism towsrds religion itself. There
is a difference that Joojan has yet to learn between delibersite and uncalled-for
abuge and forceful language hased on careful comsideration of the facts. Critical
accounts may be embarrassing, even damaging, to a given movement, but they may
be of considerable henefit to society st large, whose well-being must be the
scholar's primary concern. This principle is, I think, bpeing more widely recog-
nized gsince the advent of new religious movementis like the Moonies and Scient-
oleogists, whose activities are readily recognizable as harmful to society as a
whole,

wWhen he suggesis that I should divert my intellectual talents inte Tanother
field' {p.59), what Moojan is really esaying is that I should either write pleas-
ant things about Baha'ism (i.e. things with which he agrees or with which he is
told to agree by those above him) or avoid making waves. This would, of course,
be convenient and tidy from the orthodox point of view, but as a suggesiion it
has no place in s debate on the guesiion of academic scholarship within the
Paha'i context., What does ¥oojan really want to happent Thet every time a scholar
writes oritical or demythologizing or otherwise awkward comment about Baha'ism,
he should be persuaded to abandon the subject? Or perhaps anyone, not just a
Baha'i, wanting to write about the religion, should be required to submit his
work t0 @ Baha'i reviewing commities., It seems to me that ¥oojan would like to
restrict scholarship in this field to those who are willing to play by rules
established by him. Even some seminars recenily organized by him have been not-
able for the restrictions placed on those invited 1o attend, Such developmentis
are decidedly a backward step for scholarship in this field. It was always the
pious but genuine hope of earlier seminars in this country that we might en-
courage 'non-Baha'it academics, whatever their opinions, fo attend and to cont-
ribute, thereby expanding the range and gualily of viewpoints expressed and
exposing internally-acceptable views, which might not go observed, %o useful
ecriticism. Now, it seems, seminars are to remain closed to 21l but the faith-
ful, or to be open, perhaps, to carefully-selected outsiders who can be relied
on not to present opinions that could prove disturbing. These are excellent
defensive tactics, but they are unlikely to reassure the academic world about
the resl intentionsg of Baha'i scholars. _

To return to the guestion of my supposed ignorance of contemporary develop-
ments in scheolarship, I would suggest that it is, in fact, ¥oojan himself who
displays a curious lack of knowledge in his discussion of the development of
Islamic studies {pp.59-60), where he draws a contrast betiween 'many 19th Cen-
tury (sic) orientalists towards Islaem' {p.59) and modern scholars, whose ‘ref-
erences to Muhammad are courteous and respectful' {p.59). I fear loojan is sadly
i11l-informed about what has happened in the modern period in this field. Modern
scholarship has certainly become increasingly scientific and open-minded, and no
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competent Islamicist today would dresm of proceeding from the a priori assumpiions
of many of his nineteenth-century predecessors. But if Moojen imagines for a
moment that this has made modern western writing on Islam acceptable to Muslims,
he is seriously oui of itouch with the subject, He need only read Fdward Saidfs
Crientalism to see that many Muslims are, if anything, even more violently opp-
oged to the work of contemporary ‘orientalists' than that of earlier writers.
These latier could often be dismissed as polemicists writing with & missionary
or related inteniion, but modern writers employing the methods of contemporary
scholarship are seen to be infinitely more dangerous to orthodoxy precisely
because they have broken awey from overi religious or culiural biazses. MNoojan
may be correct in suggesting that the object of modern Islamicists *is not 1o
cagt doubt on Muhammad's integrity or indeed upon his claimst (p.59), but the
resuli of their work may, from the orihodox Muglim poini of view, do just that.
Here again, Moojan reveals that his {rue criteria are not integrity, accuracy,
congistency, or whatever, butl 'couritesy’ and *respect', That is fine, but just
how far does it take us? I would never deliberately set cut to 'prove' to my
students that Muhsmmad was & false prophet; but I would not, at the same time,
conceal from ithem any doubts I might personaily enteriain about the nature of
his claims. There hag to be respect for honesty as well,

There are, indeed, cobvious limits to how far a scholar can or ought 1o go
in seeking %o mollify the feelings of orthodox believers. I think Maxime Rodin-
son expresses this well in a passage that follows & somewhat eritical description
of the gQur'an in his life of ¥uhemmad:

‘May any Muslims who happen ito read these lines forgive my plain speaking.
For them the Koran is the book of Allah and I respect their faith. But I do not
ghare it and T do not wish to fall back, as many orientalists have done, on
equivocal phrases to disguise my real meaning. This may perhaps be of assistance
in remaining on good terms with individuals and governmenis preofessing Islam;
but I have no wish to deceive anyone., ¥uslims have every right not to read the
book or to scguaini themselves with the ideas of & non-Muglim, but 1f they do do
80, they musi expect to find things put forward there which are blasphemous to
them. It is evident that T do not believe that the Koran is the book of Allah.
If I 4id T should be a Musliim. But the Yoran is there, and since I, like many
other non-Muslims, have interested myself in the study of ii, I am neturally
bound o express my views' {pp.217-18).

From ihis point of view, the passage quoied hy Noojan from (antwell Smith
to the effect that 'anything I say about Islam as 3 living faith is valid only
in so far as Muslims can say "imen" to it' {quoted p.4Q) needs serious qualif-
ication, First of all, what is meant here by 'Muslims’? Are they orthodox Sunnis,
liberal Sunnis, members of the Muslim Rrotherhood, Ahwadis, orthodox Shi is,
1sma®ilis, sufis, English converis, Black Muslims, Indonesiens, Africans? Can
we simulianeocusly obtain the approval of the western-educated Fuslim scholar and
the illiterate believer in a traditional soclety? And can we really put our own
views so wholly at the mercy of the opinions of others?

Something of this difficulty has been expressed by Joachim Wach in another way:

Ts it nol necessary to be a member of 2 religious community to understand
its religious notions and customs? But what does it mean o be a "member"? Could
it be seriocusly maintained that a great scholar belonging to Group A would be
less capable of understanding the religion of Group B than any ignorant and
humble person belonging to the latier?' (The Comparative Study of Relipions 7.10).

The same writer, indeed, condemns the kind of extreme indifference implied
in the gquotation from Smith: 'To me,' he says, 'there is something pathetic ahout
the modern historian of religion who uses stirong words only when he wanis to
convince us that he has no convictions.... Ernst Treoeltsch has characterigzed an
runlimited relativism" by steting that a weakly constituted natural history has
become identified with empathy {Nachftthlung) for all other characters together
with & relinquishing of empathy for oneself, with skepiicism and playful in-
tellectuality, or with oversophistication {Blesiertheit) and a lack of faith.
Tt could be asked if an open hostility is not more appropriate to the subject
of religion than this noncommital attitude* {ibid p.8). Significantly, in view
of Yoojants sarlier remarks, Wach continues thus; 'All ihis is not 1o say that
the ideal of objectivity should be abandoned by those engaged in comparative

studies' (ibid}.
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There is, however, a further dimension to this discussion, to which I wish
to draw particular attention. This is that Moojan's attempt to porirsy me as a
positivist is, in a sense, litile more than a projection of his own positivism,
I have already drawn atiention, in my recent review in Religion of Moojan's
Babi and Baha'i Religjons, %o his insistence on the 'inaccuracies! of early
writers and their eventual replacement by ‘accurate accounts® published by Baha'i

comminities in the West. This same attitude informs much of his refutation,
where my views are described as ‘'distortions of the Baha'i Faith and its teachings!

(p.és) or in his assumption, previously referred to, that there are definite
matters about which Bahatis will agree or disagree. Far from my attempiing to
timpose upon the Baha'i Faith' a perspective of my own, ‘'whether the facts fit
or not' (p.g7), it is Foojan himself who seeks to maintain an ideal image of
Baha'ism, which he feels it to be his sacred duty to protect from misrepresent-
ation. The acitval circumstances of the Rsha'i community are, for him, merely
*distortions and deviances from Raha'i teachings' ( p,64 ), which will, in the
end, be eliminated and replaced by the ‘true' practice, based on scriptural
ideals. It is, to put it simply, the Wahhabi ideal in Baha'i garb.

The results of this insistence on the priority of the ideal over the actual
can be clearly seen in loojan's method of selecting the material used in The
Babi and Baha'i Religions. Although he dismisses much early writing as repletle
with errors, he is guite happy to use any quotation that happens to support his
idealized view. Thus, for example, he quotes from an article entitled 'Hab and
Babism' (1869) by Edward Evans. The first passage cited indicates just how little
Evans actually knew about the subject: *It is a singular fact, that during the
last quarter of century there should have sprung up in Central Asia a new rel-
igion which already numbers its adherents by millions' (p.24). And yet Noojsn
goes on bto quote as 'significant' Evans's statement that *Babism, in faci, has
passed through all the phases of the other great historic religions, and is
entitled henceforth to a place by the side of them' (p.25). Why should this
particular plece of historical balderdash (note the dete)} be deemed 'significant’
when other, egqually inaccuratie statements are dismissed by Moojan out of hand?
The answer is, I think, obvious,

Something of the ambiguity in Foojan's position can be seen in his discussion
of religion and science on page §2. There, he argues that human interpretation
of revealed truth is necessarily lmperfect and that, therefore, there can bhe no
access to absolute itruth by this means., While this is perfectly correct as an
expression of the Baha'i position as regerds personal interpretation, it leaves
agide two festures of Baha'i doctrine which are crucial to the arguments I orige
inally advanced. The first of these is the emphasis which Baha'i scripture gives
to the notion that, whereas the word of God had previously been revealed in
opagque or ambiguous language, in the present day it has been mede known without
veils or ambiguity. Having referred to the corruption of Christianity and Isiem
because of a lack of c¢larity in their scriptures, Shoghi Effend:i writes: 'Not so
with the Hevelation of Baha'u'llah, Unlike the Digpensation of Christ, unlike
the Dispensation of Muhammad, unlike all the Dispensations of the past, the
apostles of Baha'u'llah in every land,.. have vefore them in clear, in unequive
ocal and emphatic language, all the laws, the regulations, the principles, the
institutions, the guidance, they require for the prosecuiion and consummation of
their task' (The World Order of Baha'u'llah p.21). The matter is not, of course,
as simple as I make it seem, but the general tendsncy is to regard the wriiings
of Baha' Allah as unusually clear and to accept the revealed text at its face
value, wherever possible, From the rational point of view, this has serious
implications, since Basha' Allah stresses fhe supreme authority of the word of
God and demands wholesale acceplance of ii:

tOn a number of occasions, the people of the Bayan have agked the following
guestion: David, the author of the Psalms, lived afler ¥Hosges,.. but the Primal
Point (the Bab)... refers to him as having lived before him. This is in contra-
diction to the books and what the prophets have taught. We have replied: fear Cod
and do not oppose him that God has adorned with the most great infallibility....
The servanits must confirm the dawning-place of the divine commend in whatever is
manifested by him' (untitled letter, in Jshragat, p.18).

Not only must men agree ic what has been stated by the prophet, they must
alse conform their own statements to his: 'Words too must bhe in conformity with
what has issued from the mouth of the will of God in the tablets, in the most




75

outward sense' (untitled letter, in ibid, p.103). There is not much room in any
of this for the exercise of independent reasoning.

The second relevant feature is the notion of infallible powers of inter-
pretation vested in ®ibd al-Baha' and Shoghi Effendi, The effect of this doce
trine is 1o resirict even further the latifude for discussion and the expression
of personal opinion 8o as to pgevent the development of any raiional theory.

The following quotations from “Abd al-Baha' i{llustrate this point quite clearly,

I think:
tIf a sould shall utiter a word without the sanction of the Covenant, he is

not firm,... No one shall speak a word of himself' {Promulgation of Imniversal
Peace, p.317),

'“Abdutl.Baha is the interpreter of the aims, intenis, and purposes of the
words of the Blessed Perfection, and is the interpreter of his own writien words;
and none can say that this or that is the intention conveyed thereih, save Chbdu 1.
Bahat {(Star of the West vol.6, p.44).

'Pirmness in the Covenant means obedience, so that no one may say this is my
opinion., Nay rather, he musi cbey thet which proceeds from the pen and tongue of
the Covenant' (3W vol.10, p.25%1).

tHot one soul has the right to say one word in his own account, or to explain
anything or to elucidate the text of the Book whether in public or in private'
{(8W vol.8 p.22%),

tShould there appear the least trace of coniroversy, they must remein silent,
and both parities must continue their discussions no longer, but ask the reslity
of the question from the Interpreter' {Baha'i Scriptures p.544).

tin this day, the gates of conteniion must be closed and ithe c¢auses of strife
prevented, This cannoi be dohe unless all follow an interpreter and obey the
appointed centre of the covenant., That is, they musi c¢ling to his clear explan-
ations and hold firm to his lucid interpretations, in such wise that their
tongues will speak on behalf of his tongue and their pens transmii whatever he
utters, They must neither add nor subiract a leiter, nor provide a word of inter-
pretation or implication or explanation' {Letier in ¥akatib vol.2 p.249).

I do not wish to seem to be deliberately obtuse in this matter, I am well
aware that permission to offer private interpretaiions exists and thai, io some
extent, there is encouragement to do so, Nevertheless, it is evident that freedom
of interpretation is seriously restricted by pessages such as those just gquoted
and that, in practice, Baha'is prefer to follow the system of 'imitation' (taglid)
by referring contentious {or even minor) matiers to Haifs or to Hands or Coung-
ellors., In my own experience, the existence of scriptural passages such as the
foregoing stressing strict obedience to suthoritative interpretstions provides
a powerful weapon for those who wish to suppress uncomfortable idess. By defend-
ing one's own views as 'the Baha'i teachings' it is possible in practice %o
put one's opponents on the defensive and to render nugatory any support they
may have,

1% should, I think, be added in passing that Moojan's diasgram (p.61) offers
a reasonable paradigm for the development of internal, largely theological
scholarship, but is of little value once non-believers are brought into the
situstion, A Muslim or Chrisiian might have very different ideas about the 'rev-
paled' side of the system, an atheist misgivings about the provision of 'natural
laws' by the same 'ibsolute Truth' responsible for 'revealed religion', To in-
sist on such a8 repregsentation of the relations between faith and reason in such
a contexi can only lead, I think, to further confusion.

To return to the text of Moojan's response, I am not sure that I have under-
stood his reference to the tcontradiction' which, he claims, !spans almost the
entire length of {my) paper' (p.57). He seems to be saying that there is a contra-
diction between my view, on the one hand, that Baha'i anti-intelleciualism and
dogmatism are due %o the sectarian character of Baha'ism, and my pessimism, on
the other hand, with respect to future Baha'i dogmatism and authoritarianism,

T take it that Woojan sees a contradiction here because, as he maintains on page
g, Baha'ism is 'very clearly in the process of evolving towards being a church’
and because, as he argues, such an evelution invelves a ‘'corresponding liberal-
ization of many aspects of authoritative control and a decrease in anti-intell-

ectualism' {p.58).
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How, Moojan may be right either in saying that I am wrong in defining
Baha'ism as a 'seci! or in arguing that my pessimism about future develop-
ments is misplaced, or, indeed, he may be right in both csses: but this ig
not logically the same thing as demonstrating the existence of a contradiction
between my two assertions. There are several reasons for this. Pirst of all,

I may be correct in thinking that Baha'ism may very well continue in most
places to remain closer ito a sect-type than-a church-type organization, al-
though I am very aware of changes in siructure and so forth that are bringing
it closer to the latiter end of the spectrum. I shall return to this question
in a moment. Secondly, I have nowhere suggested that Bahatism will remain
dogmatic, authoritarian, and so on becesuse it will retain sect-type characier-
istics., It may be itrue that the larger a religious movement grows, the more
liberal it becomes, but thai is not sxiomatic {any more than the notion that
a small-scale group musi be dogmatic etc.). The Roman Catholi¢ church remains
heavily dogmatic and authoritarian, zll the more so because of the size and
complexity of its organizational siructure. Islem is, in all respects, 2
universal religion, yet it has been and is essentially doctrinaire, author-
itarian, and, in contemporary ierms, anti-intelleciual.

When ¥oojan %talks about 'liberalization', what he is reelly referring to
are precisely those features of some churches which Baha'is most sirongly
condemn: toleration of secular ideas and practices, a readiness to compromige
on points of doetrine, laxity in many areas of religious life, and so on. Paha'ism
is founded on & belief in & canon of authoritative seripture infallibly inter-
preted, in legislation handed down by God through His prophet or the Universal
House of Justice, in & divinely-ordained administrative order, in a covenant
designed to preserve total unity and to exclude all deviant bheliefs or practices,
in a system destined 1o replace all existing secular and religious sysiems, and
so forth, I really cannot see in any of thisg very much room for the kind of
liberalization normally associated with church-iype religion. ¥oojan, I fear,
would be the first fto proiest if the doctrinal purity he is so0 eager to pre~
serve from 'distortions’ were %o seem in danger from liberalizing, compromising
tendencies, especially if this seemed to threaten the covenant he feels com-
pelled 4o defend so gtrenuously.

Moojan's thinking about such concepts as 'sect' and 'church' (on which I
do not personally insist, aware as I am of their empirical limitations) seems
to bhe both confused and dictated less by obsgervation of real developments than by
his ideal imsge of Raha'ism. Thus, for example, he degeribes cerisin develop~
ments that 'demonstraie a move of the community sway from a gect-like attitude
and towards exhibiting the attitudes of a church’ {p.57) and then goes on to say
that 'even some of the recent decisions of the Rritish National Spiritusl Ass-
embly have some elements of this move in them' (ibid). There may be a certain
truth in this, but there are evident dangers in srguing about empirical develop~
ments on the basis of abstract decisions. This tendency to argue from the ideal
towards is even more evident in koojan's gquite exirsordinary statement that
Baha'ism is 'very clearly in the process of evolving towards being a church even
in areas where there are not many Baha'is' (p.58; my emphases), This reminds me
of a guite remarkable statement issued in 1981 by the British Raha'i Public
Information Committee: 'Don'l play the "numbers game" with Assemblies in this
country. Try and avoid stating actual numbers in commumnities unless asked out-
right. Non~Baha'is would probably mnot believe the fewness of our numbers in
view of the status the Faith has obtained as one of the eight major (non-Christ-
ian) religions in the U.X.'/(Baha'i konthly News Service 2:7, February, 1981).
The commitiee has got it wrong, of course: non-Baha'is would not believe the
status of the Baha'i faith as one of the eight major religions in the LY. if
they knew of the fewness of its numbers., So long as potty thinking like this
dominates the Baha'i self-image, it will be useless to atiempt to generate
meaningful discussion about sociological developments in the movement.

The tension beiween ‘authenticity' and 'actwality’ in Moojan's present-
ation is particularly marked in his discussion on page 60 of my own views on
this topiec, After gquoting -- in the first instance inaccurately -- two of my
statements concerning the gulf between what the Babi and Bahs'i scriptures
actually teach and whet Baha'is think they do or are told they do, Foojan dis-
misses these as 'assertions.,.. which have litile substence to them'. He then
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proceeds to argue that a knowledge of Shoghi Effendi's writings enables western
Baha'is to judge their faith for themselves, 'with no fear of any major hidden
surprisest,

In a gense, this is perfectly true, since Raha'is, like the members of other
religions, 'make' their own living tradition and engage in hermeneutical active
ity. But this is, nevertheless, a disingenuocus response to my criticism, ignor-
ing as it does the role and significance of scriptural texis in Rzha'i conscious-
ness and praxis. Bahatism is first and foremost a 'religion of the book', and it
is such in special ways. Whereas the hadith canon in Islam emerged cut of the
discussions and theories of the first two centuries, creating a large body of
unauthentic material alongside the Qur'an, Baha'ism has always stregsed the
priority of the word of (od in azbsoluiely authentic texts medizted and inter-
preted only by the writings of “Abd al-Baha' and Shoghi Effendi.

It is axiomatic that, within such a gystem, scriptural texis will play a

disproportionately important pari in shaping and directing the development of the
coppunity. This is already obvious in the use of guotations in the writings of
Shoghi &ffendi and, more particularly, in replies to gquestions from the Universal
House of Justice, or in the compilations of scripture produced under the aegis of
the latter body. As in Islam, the sacred text is used ag a source of aunthority
for the establishment of the norm, of what is sunna and what is not. It is @
widely-recognized fact within the Baha'i community that there are many laws and
teachings presently unknown which will, in due course, be made available and
implemented in the West, and there is every reason io believe that, as time
passes, Paha'i communities will be reguired %o c¢onform more and more o the
requirements of scripture. Historically, this has already taken place to a large
extent., "There is a significant difference beiween the errly development of Surmi
Islam, with its notions of ijtihad and ijmac, and that of Raha'ism, with its
wholly prescriptive approach to law and doctrine. It is arguable that many

early westemn Baha'is would be distressed by a great many contemporary views and
practices, and there is every reason to believe thet many Baha'is alive today
would find future developments disturbing. This is, in faci, not mere speculation
or assertion on my pari: I have seen it proved in practice many times, when
western Baha'is have reacted with considerable agitation when introduced to a

law or doctrine or historical fact previocusly unknown to them, particular when
the item of information in guestion contradicis what they have always been led

to believe to be the truth. Voojan may regard it as something of a dirty trick

to reveal such things to the innocent masses; I am inclined to think that the
dirty trick lies in concealing them from in the first place, in winning converts
under false pretences.

Obviously, there is no space here for me io provide in detail the kind of
examples necessary to prove jusit how much substance there is to my 'assertions',
But T would have thought the point was obvious to anyone who, like Moojan, is
well-versed in both original Babi and Baha'i texts and in the published materials
available in English., Of course western Raha'is can reasd the writings of Shoghi
Effendi in English 'without any need for itranslation and hence any supposed
bowdlerization and expurgatiog‘. put the seme does not hold true of the writings
of the Bab, Baha' Allah, and “Abd al-Baha', nor does it apply to the fairly
extensive Persian correspondence of Shoghi Effendi. The vast majority of western
Baha'is have to rely on iranslations, and these are frequently bowdlerized and
expurgated,

Surely it is no coincidence that the laws and teachings of the Bab and Baha'
411ah that have never heen made available in transiation are precisely those
which a reasornable person might suppose likely to disturb the majority of western
converts. Why have some of the laws of the Agdes been made available and not
others; why does the Synopsis and Codification skirt very carefully and precigely
round those laws most likely to cause upset or offense; why has the text of the
1}ost Holy Book' not been made available to believers in its entirety, even in
Tran (for some time)7 Surely Moojan himself cahnot be unaware of how very care-
fully the texts in Selections from the Writings of the Bab were chosgen, nor
would it take a great intellect to guess just why certain passages of certain
works were omitted. To anyone who knows the writings of the Bab in the original,

the book is seriously unrepresentative in terms of style and content, both of
which have been chosen to make the material acceptable in a Baha'l context.
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o T 4o not wish to exaggerate this point. To a large extent, the way in which
Abd al-Baha', Shoghl Effendi, and the contemporary Baha'i leadership have pre-
sented their faith has been dicitated by a need 1o concentrate on its most ati-
ractive features, 1o find an image consonant with the mood and needs of the
public. We are, after all, in a religious 'market situation', as Berger and
others have poinited out., I have no desire to impute bage moitives to any of

these people, merely to suggest thai, in their eagemrmess to win converts, they
have allowed themselves 1o compromise & little with the truth. Nevertheless,

I do find it disturbing, for example, that both Baha' Allah and ®sba al-RBaha’
took painsg to stresg the radical differences beiween Babism and Rsha'ism, but
that Shoghi Effendi not only played this down, but even suggested the opposite
in his writings; and T certainly feel concerned when MooJan, in the introduction
to his Babi and Baha'i Religions, deliberately and knowingly atiribuites to the
Bab ieachings he never expounded in an attempt to conflate the two movements

for obviously apologetic purposes. I also find it worrying that sweeping siate-
ments are made in Baha'i litersture about, let us say, the principle of equal
rights for men and women, when Baha'i law does not, in fact, offer such equality
at all,

There are 'major hidden surprises'’ for uninformed converts, and there is no
reason to suppose that, as time goes on, they will not be sprung in various ways.
T may be oversiepping the mark when T suggesi that such revelations will lead
to mess withdrawal -- that hag not happened with Mormons, Jehovah's Wiinesses,
¥oonies, or whatever -- but I think it would be reasonable to suggest that it
will cause problems for the Baha'i movement. Bsha'is may, in the end, bhe able
to overcome these probhlems, but I cannot believe they will do so by an osirich-
like refusal ito recognize their exigtence or by specious atitempls to side-gtep
them by trotiing out unimaginative phrases of loyalty and obedience. Such methods
have never worked in previous religious commmities, and I see no reason why they
should work in Baha'ism. As the saying goes, you can fool some of the people some
of the time....

Let us turn from this to the question of review, raised by Moojan on his
second page, where he argues that the appearance of my ariicle in this PBulletin
is an effectiive negation of my criiicism of the reviewing process, T wonder if
NMoojan is really as naive as he seems. Although the Bulletin has been approved
by the British National Assembly and has been tolerated for three issues, there
‘can never be a guaraniee that this approval will continue no matter what appears
in these pages. Something like this happened to the now-defunct Los Angeles News-
letter, tolerated then suppressed by the US National Assembly. If pressure
should be applied from other guariers, the life of this Bulletin could be very
short indeed, Would the Baha'i suthorities be guite s6 tolerant if it had a
circulation in hundreds or thousands, instead of a couple of dozen? It is guite
intolerable to me thatl a scholarly effort of this kind, whatever its initial
shorteomings, should be subject to this sort of threat at all., What was most
disturbing about the Losg Angeles fiasco was the signel failure of the woulde
have-been radical elite of the U.8. Baha'i community {o resist in any vexy
gerious way the edict of the National Assembly -- a potent indication of just
how powerful sz deterrent the reviewing process can be to independent discussion.
Of course, T sympathize with those who were involved: it would have taken con-
siderable moral courage tc resist the pressures brought o bear on them. After
all, a persistent refusal toc toe the line could easily have resulied in their
excommmication, something which would have run counter to their aims. And that
is the crux of the matter: the Baha'i authorities can seem very itolerant when
they wish to do so, but they do hold the major sanciion of excommunication or
aven simple removal of the right to vote or hold office,

¥oojan slso mentions in this context Avara's history. Perhaps my phrase
‘dropped like a hot brick' was too forceful {('put down like a very warm brick'
might, perhaps, have been betler); nevertheless, my basic argument remains.
Shoghi Effendi had originally described the hook as 'beyond any doubt the most
graphic, the most reliable and comprehensive of its kind in Baha'i literature!,
If this was correct (and I presume that Foojan feels compelled to concur), I
have to ask why the book has for a very long time been almost unobtainable (the
fact thet Moojan mentions it in his bibliography is hardly earth-shaking). What
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I am trying to say is that even indirect suppression of this kind does have &z
harmful effect on the normal development of scholarship. Thus, itc use another
example, modern accounts of the development of Baha'ism under Shoghi Effendi
(e.g. The Priceless Pearl) make virtually no references to Mason Remey, in spite
of the highly importani role he played during that pericd. Te technique is one
well known in Soviet Russia., How can serious historiography proceed when extreme
biases of this kind are introduced into published material.

&s regards the question of Schrab's book and Shoghi Effendi's permission for
it to be advertised, I have to agk why, in spite of this, the book did not con-
tinue to be published. It was obviously 'safe' reading {though admittedly quite
boring -~ not that that would have deterred Baha'is), gince it had ‘'already been
reviewed and corrected'. What is siightly more disturbing, however, is the final
sentence in the letter to which Meoojan refers: 'In view of the above guotation
the Tniversal House of Justice states that it would be permissible for you to
quote from "C4bdut1-Baha in Egypt™ (p.B3). That anyone should reguire permission
before gquoting from anything, and that that permission should be conditional on
the availability of quotationg from Shoghi Effendi, is wholly outrageous. Does
¥oojan really imagine that genuine and honesat scholarship is furthered by asuthor-
itarianism of this kind? Par from this letter 'refuiing' my ‘'asseritions', it
seems to me to back them up more than a littile.

The essentially authoritarian nature of koojan's thinking and his exireme
readiness ito accepl the authoritarianism of the Baha'i sysiem is, I think, ref-
lected in yet another significant misrepresentation of my position on page 63.
He writes, ‘from his {(i.e. my) statement that he would like to live in a system
where he is free to abandon any rules with which he does not agree (p.65), one
wonders whether he is adveocating anarchy'. Here, as before, T am interested in
the way Moojan has chosen to read my text, in how he proceads to comment on his
own presentation of it. What I actually wrote was: '{these guestions) can only
hope 10 be golved where men are free to change and direct their liveg as they
themselves see fit, to make their own laws and rule themselves through their own
institutions, to question and, if need be, abandon any rules and dogmas and
systems under which they do not wish fo live', T fail to see how Moojan inter-
preted this as he did, to mean that I mean the abandonment of rules by individ-
uals on the basis of personal disagreement. It is wilful of ¥Moojan to fail to
mention my references:to 'men' as a collectivity, to the making of 'laws' and
rule through tinstitutions!, and to 'dogmest and 'systems', all of which make
it abundantly clear that what T am talking aboui is not personzl suthoritarianism
but collective social change and organization through consensus -- gomething not
far removed from the traditional British parliamentsry sysiem. That ¥oojan seems
incapable of seeing anything beiween order on the one hand and anarchy on the
other, and that he can equate the democratisé process with the latter is both
significant and disturbing. To the extent that Moojen is repregentative of
widely~held Baha'i attitudes, his views on this matter are far from reassuring
in the present context.

Way I finally refer to one or two small points that do not fi% into a more
organized framework? I realize that the term 'Raha'ism' may seem offensive to
some people, but T really see no reason why ¥oojan should feel ii necessary to
use the abbreviation tsic' when guoting my use of it. Baha'j literature con~
sistently uses the terms 'Judsism', 'Hinduism', 'Buddhism', and 'Zorcasirianism'
without any derogatory intention., In the world at large, '~ism' is a perfectly
neufral suffix which allows the formation of single~word terms for docirines
and movements, and I cannot see any useful objection to its use for both the
RBabi and Bahati religions. This is not quite so minor a peint as it may appear,
since I feel that, here agein, the special pleading indulged in by so many
Bahatis is in evidence.

In his fooinote to page 65, Moojen argues that my objections to the term
‘non-Bahati' are based on 'an unwillingness to sccord the Baha'i Faith recog-
nition on an equal basis with the other world religions'. To a large extent,
Moojan is correct in this, The easy assumption implied in the phrase 'the other
world religions' is not really very evident to anyone but Baha'is or others who
have been given and have accepied a false impression of the size or influence of
Bahatism. T know of no reputable scholar in the field of religious studies who,
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knowing the true situation, would accord Baha'ism the status of a 'worid rele
igion', in the sense the ierm is applied to, lei us say, Christianity or Islam.
Bahatism has no historical tradition to speak of, it is not and has never been
the religion of any sizeable community, people or nation, there hes never been

a Baha'i eivilization, and there are fewer Baha'is in the world thasn, say, More
mong or Jehovah's Witnesses. The process of making Raha'ism into a 'world faith
by spreading it through consciously-planned campaigns ies almost wholly artificial
and is unlikely of itself to impress the betier-informed. I do not wish to
suggest that one should deride Baha'ism for its lack of influence or size, simply
t0 say that one should recognize the reality of the situation and not go on
talking nongense about it being 'one of the eight major religions in the U.KE.!

or whatever, It is one thing to accept Baha'ism as & 'world faith' in the minds
and hopes of Baha'is -- that seemg to me fto be significant, since it influences
how they think and aci about their religion -~ but it is gquite another to itrang-
fer this meitaphysical 'truth' onto the realm of empirical reality. From the
point of view of how things really sitand, T will admit that it does seem absurd
to me that an insignificant minority guch as the Baha'is should create major
divigions like 'Baha'i' and ‘'‘non-Raha'i'.

¥ore to the point, however, is the following comment by Caeniwell Smith in
the essay to which Moojan seeks o refer me, in a footnote he may have overlooked:
tThis term {"non-Christian”) is used advisably here, to designate the nineteenth-
century attitude. As a matter of fact, I would suggest thet there is hardly a more
fruitful way towards misunderstanding a Muslim, a Hindu, or a Buddhist than that
of thinking of him ag a "non-Christian", By the use of such negative concepts it
is possible to miss altogether the positive quality of anotherts frith' (Flisde
and Kitagaws ed. The History of Religions p.33 f.n.5).

1 am sorry that Foojan does noi think highly of my receni work on Babiasm and
Baha'ism. Here, perhaps more than at any other point in his response, I fear he
reveals the true standards by which he wishes to judge scholarship in this field.
Leaving aside all questions of whether they are any good at all, 1 would have
throught it was obvious that my later writing is academically an improvement on
earlier work. Objectively considered, the response of publishers, editors, fellow
academics and so on would indicaie that this is true. Would Moojan seriously wish
to suggest that my World Order articles on 'Oriental Scholarship and the Baha'i
Paith' or 'The (Concept of the Nation in Islam' are in any sense superior io my
present writing? ¥From my own point of view, they are embarrassments, seriously
marred by the exireme biases of religious commiiment and academically guite worth-
less, It is clear that, for ¥oojan, the criterion of guality is how favourable
or unfavourable a writer shows himself fto be towards Baha'ism and that, in the
end, all other considerations of accuracy, penetration, lucidity, lack of bias,
or whaiever take second place -- or, perhaps, none -~ for him., I hope that he is
happy and fulfilled in this, if it is what he really wants. But I am personally
saddened and disappointed. There was another Moojan Momen once, who had ideals
and talked of scademic valuesy T had hopes of him, just as he, perhaps, had
hopes of me, It is sad that we have disappointed one another so much. 8ad, but,
in the way of all things human and mutable, perhaps inevitable.

Denis Nackoin

Tepartment of Religious Studies
University of Newcastile Upon Tyne
April 1983



NOTES, REVIEWS AND COMMUNICATIONS

1. Letter of Shoghi Effendi to Dr, J.E.Esslemont dated 17th Feb, 1921.

Balliol College

Junior Common Roonm Oxford

3«?02.2}.—0

Dear Doctor,

I Have received your letter enclosing the essay which you
have ao carefully and wisely corrected.] feel much indebted to
you for all the suggestions you have made and the minute correct.
~jons which you have s fully effected.
I have sent a copy to the Master and shall see what his comments
will be before any attempt at publication.l have been requested
by the Oxford University Asiabic Society which is representative
of some twelve different nationalities and of which I am a member
to send a paper on the Bghati Movement.I have gladly accepted and
have & long, comprehensive and elabo rate paper which I hope to
read this Monday.Jt is the custom of the Society to invite at svery
meeting an official of the University or an outsider who will be
fully acquainted with the subject under discussion and who will address
the society after or before the discussion is made on the paper.

I understand that the Scclety has requested Dr.Estlin Csrpenter to
act as thelr distinguished visitor on that occasion bubt he seems to
have been unable to regpond to their invitation.They have now written
to Prof. Browne and presumably they have intimated to him the nature of
the subject and the name of the speaker.I presume he will be present
but notwithstanding the attitude he will probably take in the discussion
I have decided not to modify the tone of my speech and have preserved
my quotations of his account when he visited Baha'u'llah in Acre.l
don' know what will ensue in the meeting and what will be the atmosph-
~ere of the discussion in his presence,It is quite an unexpected turn
and we hope for the best.

I hope your bock will be soon received by the Master and I do not
think you will have any difficulty in disposing of the volumes %0 he
printed as the demand for such a magnificent work is bound to be wide
and lasting,

My sister is not satisfied with her stay at Scotland and she is
feeling depressed and again digappointed.

I don' know whether I have sent you with my essay some of the
Hidden Words which I have translated.If not tell me that I may send
them to you. .

Lovingly

Shoghl

That the Doctor addressed by Shoghi Effendi in this letter is Dr.J.E.
Beslemont is clear from the mention of his book,namely, Bahalu'llah

and the New Fra which he was writing at this time.A photocopy of the

?ri§inal letter of Shoghi Effendi in his own hand is in my possession
Ed -
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2. Extract from s letter of { or written on behalf of) Shoghi
Effendi to Emerica Sala dated Feb.l9th 1947 concerning future

Guardians and abrogation.

"Puture Guardians,..camnot 'abrogate! the interpretations of
former Guardians,as this would imply not only lack of guidance
but migtakes in making them; however,they can elabo rate snd
elucidate former interpretations,and can certainly abrogate some
former ruling laid down as a temporary necessity by a former
Guardian.®

3. Extracts from letters of Shoghi Effendi and the Universal House
of Justice on birth coptrol and related subjects.

A, Birth Control

"is to the problem of birth control,neither Baha'u'llah nor tAbdutl-

Baha have revealed anything direct or explicit regarding this question.
But the Baha'i Teachings, when carefully studied imply that such curr-
—ent conceptions like birth control,if not necessarily wrong and immoral
in principie,have nevertheless to be discarded as constituting a resl
danger to the very foundation of our social life.For Bahatutllah
explicitly reveals in His Book of laws that the very purpose of marriage
ig the procrestion of children who,when grown up,will be gble to know

God and to recognize and observe His Commandments and Laws as revealed
through His Messengers.Marriage is thus,according to the Bahat'i Teachings,
primarily a social and moral act.It has a purpose which transcends the
immediate personsl needs and interests of the parties.Birth control,
except in exceptional cases,is therefore not permissible.® (From a letier
dated Ochober 14,1935 written on behalf of Shoghi Effendi to an individual
believer).

"The Guardian has...given careful consideration to your guestion regarding
the Baghati view of birth control.

...there is no reference whatgoever in the Writings on this subject.The
utmost we can say is by way of reference from what Baha'u'tllish has reveale
regarding the nature,purpose and character of marriage.We,as Beha'is,are
not, therefore in a position either to condemn the practise of birth
conbrol or to confirm it.

Birth control,however,when exercised in order to deliberately prevent the
procreation of any children is against the Spirit of the Law of Bahatut-
-1lah,which defines the primary purpose of marriage to be the rearing of
children and their spiritual training in the Cause,The Universal House

of Justice will have to consider this issue and give its verdict upon it.mM
{( From a letter dated February 4,1937 written on behalf of Shoghi Effendi
to an individual believer).

WThe Universal House of Justice feels that the time has not yet arrived
for legislation on this matter,and that these instructions provide
sufficient guidance for the friends for the time being.®" (From a letter
dated July 13,1967,written by the Universal House of Justice to a
National Spiritusl Assembly).

B. Abortion

" The practise of gbortion~which is absolutely criminal as it involves
deliberate destruction of human life- is forbidden in the Cause.,®
(From a letter dated August 25th,1939,written on behalf of Shoghi
Effendi to an individual believer).
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"The practise of abortion merely for the purpose of getiing rid of
unwanted children is absclutely prohibited in the Faith.However,
circumstances might exist in which gbortion could be justified, Such
a situation is not dealt with in the 8acred Text and the Universal
House of Justice does not wish to legislate upon it at present,indiv-
~idual believers needing to mske such a decision will have to be
guided by the general principle stated above,the best professional
adviee available to them,and their own consciences.? (From a letier
dated May 5, 1971,written by the Universal House of Justice to a
National Spiritual Assembly).

£, Sterilization

", .. when the beloved Guardian was asked by an individual believer
whebher it was permissible to effect a surgical operation on the

mother of a number of children to prevemt further conception,the
Guardian stated that such action is not permissible and renders the
person that commits it responsible before God." (From a letter written
August 14,1967 by the Universsl House of Justice to a National Spiritual
Assembly).

" Regarding your question of whether you should have more children or not,
the Guardian feels that this is a matter for you and your husband to decide.
However,we must always bear in mind that God will protect His own,and that
Bahati children agre the future servants of mankind who will bhelp to carry
the world foward imto the glorious New Order which Bahatu'llah has prepared
for it in this day of days.We should not face the future wi h fear,but with
glad and assured hearts.M
[ Communicated by Loni Bramson-Lepche ]

Miscellaneous letters of the Universal House of dustice to individual
Baha'tis.

ALetter from the Universal House of Justice dated 11 May 1982 to Mr,
Peter T.Terry Jr. of Bridgion,Maine,USA,

Dear Bahati Friend,

The Universsl House of Justice has insbructed us to thank you for
your letter of 17 March 1982 and to send you the following commerts.

There is definitely a grey area bebween publication on the one
hand and the sharing of notes and manuscripts between friends and
fellowwscholars on the other.Becognizing this distinction the House
of Justice has made several decisions over the years which have &
bearing on your question.

1.7t has been decided that doctoral theses and similar treatises
submitted to institutions of learning for the obbtaining of a
degree and not subject to Bahati review unless they are to be
published more widely than is required for the degree in question.

2. A Believer who wrote and circulated to a mnumber of believers a
treatise he had written giving his views on an obscure and dellicabte
matter relating to the Covenant was told that,whereas he is fully
entitled to hold and express his views on the subject,he should not
be circulating treatises on it,since it would merely serve to
foster contention among the friends to no good purpose.
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3. & study group which was holding meetings where many views
were strongly expressed,some revealing a serious lack of
understanding of the Teachings,was circulating notes of its
discussions far and wide.It was told that it should circulate
these notes only to thoge who had been present at the discusse
—ions and who would be fully familiiar with the background.

Thus, while the exchange of information and manuscripts among friends
is entirely permissible,the House of Justice feels that a digsemination
as wide as the one you are engaged in constitubes publication and that
you should not include on your lists documents by Bsha'is which have not
been reviewed.For example,some of the items you list,such as Fareed's
translation of the Lawh~i-dqdas,are old translations which have been
superseded; some,such as Cole's transglation of the "Ode of the Nightingale"
are new translations which have not yet been approved for publication;
others are books or pamphlets on the Faith writien by Baha'is bubt not yeb
passed for publication by a reviewing committee; obthers show such a lack of
grasp of the essential teachings of the Faith that they present a serious
distortion of both its history and nature.You should certainly not promote
the circulabion of books by avowed enemies of the Faith,such as William
Miller.Among the items on your list are undoubtedly some,such as Nicholas's
translation of the Persian Bayan,that are published bub out of print,and
that Baha'is would be glad to have access to.

The House of Justice notes that you are now aware of the prohlem of
copyright.This is important.Violation oft these laws,depriving authors
of their due royalties,could possibly incur opprobrium for the Faith and
the good name of Baha'i scholarship.

The final problem concerns the consent of authors of unpublished
manuscripts.Some may have strong objections to the circulstion of their
works in this manner.The House of Justice therefore requests you,if you
wish to continue to give this service,tc weed out from your lists all
those items which are of doubiful character or are unreviewed manuscripbs
by Baha'is,and to be sure to obtain clearance for copyright and royalty
payments where applicable for those which remain,

with loving Baha'i greetings,
[ signed 1
For Dept of Secretariat.

B.Letter from the Universal House of Justice dated 1 July 1982 to Mr.
Peter T.Terry Jr, '

Dear Baha'i Friend,

The Universal House of Justice has received your letbter of 25
May 1982, and notes that you have decided to stop circulating your
enbire list of titles since most fail to satisfy the conditions exp~
~ressed in the letter of 11 May 1982,50 that there shall be no misun-
-derstanding,the House of Justice asks us to emphasgize that it was not
its intention to prevent your c¢irculating lists altogether,and therefore
if you shouwld find items which do qualify and which you feel it would be
valuable to share,you need not hesitate to circulate them,

The House of Justice warmly appreciates the loyalby of your response.
There are great fields of the history and teachings of the Failh open
pefore Basha'i scholars and almogt unlimited areas of research the surface
of which has been barely scrabched....”

with loving Baha'i greetings,

[ signed 1
For Deplt of Secretariat,
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C. Extract from a letter of the Universal House of Justice to Mr.
Steven Scholl dated March 4th 1979, .

" The Research Department at the World Centre has not come across
any text calling on the friends not to make use of Nicelas's French
translation of the Bayan, and there is no objection to your doing
80,1

D.Letter of the Universal House of Justice to Mr,Steven Scholl dated
May 30th 1980,

"  Dear Baha'i Friend,

We have been asked by the Universal House of Justice to respond
to your letter of 22 February 1980 to the Research Department and to
convey the following comments to you.

There is nothing explicit in the writings to support the view that
the high praise given by Bahatut'lilah to the Imams may be regarded as
having been actually directed by Him only to a handful of them.In one
of His Tablets, 'Abdutl-Bshd confirmas that all of them wereégivine
luminaries, and Shoghi Effendi, in his "Dispensation of Bahd*utllanm,
clearly states that the ingtitution of the Imamate continued for a
period of 260 years to be the recipient of God's guidance,You have
yourself quoted this passage in your thesis,copy of which has just been
received.

The picture on page 83 of William Miller's bock is a portrait of
Bahatutllgh,but different from the one displayed in the International
Archives.

R&Qflﬁfnéh’s behavious towards the Covenant was described by Shoghi
Effendi as " rebelliousness™ and "disobedience", and he referred to him
as ™reacherous Rﬁ%f Afnén" who was "migrepresenting the teachings" of
the Faith, " deliberately causing confusion®, and M"claiming to be its
exponent,The friends may of course regard Rihits writings prior to his
becomming a Covenant-bresker as free from the effects of his subsequent
rebellious spirit,but the book he published after his expulsion should
be considered with caution,in the light of Shoghi Effendits statement
about his misrepresentations of the teachings of the Faith,For more
details gbout Rébi*s activities as a Covenant~breaker,you are referred
to MMessages cto the Bghati World, 1950.1957",pp. 16 amd L8,

Like other Departments st the World Centre,the Regearch Department
consists of a body of staff workers residing in the Holy Land and serving
under a Committee of members of the House of Justice.lf work can be
accomplished for the Department,such as indexing and translation,by
friends elsewhere,these projects are referred to designated individuals
living outside the Holy Land,

| with loving Bah&%{ greetings,
[ signed I
For Dept of the Secretariat.
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Extract from a letter of the Universal House of dJustice to Mr,Richard
Hollinger dsted 2lst June 1982,

""Ais to the material you have requested from the archival files at the
World Centre,aithough there are a few documents of the kind you have
degcribed in your letter, you will appreciate the fact that it would
not be fitting for letters reflecting the personal relationships of
individual believers to TAbdu'i-Bgha and Shoghi Effendi to be made
generally avallable to the friends or to the publlic.If these friends
had kept copies of their letters in their personal filesg,the use of
these in writing a book or an article sbout them would be left to the
discretion of the persons or institutions in whose cusbody such papers
are held.Even under such circumstances,careful consideration should be
given to the fact that the information,if disclosed,should not inadverw
~tently harm the interests of the Faith.."

Letter of the Universal House of Justice to Mr,Richard Hollinger dated

23 March 1983,

Dear Baha'i Friend,

. The Universal House of Justice has instructed us to acknowledge
your letter of 11 January 1983 and to send you the folliowing reply.

The House of Justice notes that some of your statements about
anomalies in review are inaccurate; for example it is assured that
"To Move the World"™ was fully reviewed.However,it agrees with you that
the process of review 1s often irksome, frequently takes far too long
and is subject to many problems in implementation.Nevertheless,it is
convinced that this is not the time to remove or modify this temporary
regbriction on the freedom of Baha'l authors to publish whatever they
wish aboubt the Faith and its teachings.Natlonal Assemblies responsible
for administering the reviewing procedure have been urged to do all they
can to improve and expedite its operation,and efforts are being continua-
~liy made to this end.

Three different categories of publications are subject to different
procedures.Manuscripts written by Bgha'is about the Faith or its teachings
are subject to review.Translations of Baha'li bocoks that have already
passed review are subject to checking to ensure that the translation is
accurate and of proper quality.The publication of a historical document,
such as the Salmani memoirs,requires review of the entdre book to ensure
that the document is properly presented and is supplemented,where necessary,
by accurate and adequate annotations and commemiary,and,when appropriate,
the translation of the document itself must be checked.In this last category,
moreover,questions of wisdom and timeliness are of prime importance.

There is a basic differences between a document's being published by a
non-Bahati agency and its publicabtion by Bagha'is.Baha'is owe it,in loyalty
t0 Bahatu'llsh,to present the material in a manner that will neither distort
the true character of His Faiih nor the truth of the historical record.There
are many historical documents,some in the possessson of the Faith and some
not.Mach highly meritorious research is being done by Baha'i scholars in
tracing material relating to the early history of the Faith in government
archives,public libraries,private collections etc.This is extremely important
because the dangers facing mankind cause one to fear that much of this mater-
~ial could be irretrievably lost if not located and copied now.The archives
of the Faith at the World Centre and in Iran,and indeed in most national
communities,are as yet in no condition %o permit access to just anyone who
wishes to sbudy them.Most of these archives still need to be studied,sorted,
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preserved and catalogued by competent archivists so that vital historical
evidence is not lost and so that easy access will be possible in future.

Since it ls impossible for researches to have access to all the histor-
-ical material at the present time,the question arises as to which portions
of that material in the possession of the Faith should be made available,
when, and in what form.Up till now the House of Justice has not hesitated
to make facsimilies of original documents available to Bahati scholars in
whom it has confidence,for their use in research work.Thus extracts which
have been published have been presented in their proper settings.

Decisions to withold the publication of certain documents,or to publish
only excerpts initialliy,for the protection of the Falth and the believers
have numerous precedents.For example,as is mentioned on pages 3 and i of
the Introduction to the "Synopsis and Codification of the Xitab-i-Agdas",
Bghatu'llah Himself witheld the Most Holy Book for some time after its
revelation before sending it to the friends in Iran.This,He explained,was
because it contained the Law of Huguqu'llah,The Guardian,moreover, after
the passing of the Master,at first published translations of only excerpts
of the Will and Testament.Iit lies with the Head of the Faith at any period
to make such decigions,for the Cause of God is surrounded by dangers of many
different kinds which only the World Centre can correctly evaluate, Nor should
this be a gbrange concept to Bghatis,for did not Bahatutllah quote with approv-
~-al the statement that ™ Not everything that a man knoweblh can be discloged,
nor can everything that he can disclose be regarded as timely,not can every
timely utterance be considered as suited to the capacity of those who hear it "

The Hougse of Justice feels that Bahati scholars must beware of the temptat-
-ions of intellectual pride. tdbduti-Baha has warned the friends in the West
that they would be subjected to intellectual tests,and the Guardian reminded
them of this warning.There are many aspects of wegbern thinking which have been
exalted to a status of unassallable principle in the general mind,that time may
well show to have been erronecus or,at least,only partially true.Any Baha'l who
rises to eminence in academic circles will be exposed to the powerful influence
of such thinking.One of the problems of modern times is the degree to which
different disciplines have become gpecialized and isolated from one another.
Thinkers are now faced with a challenge to achleve a synthesis,or at least a
coherant correlation of the vast amount of knowledge that has been accuired
during the past century.The Baha'is must be aware of this factor and of the
moderation and all-embracing nature of this Revelation.,In a letter written on
5 July 1947 to an individual believer the Guardian's secretary wrote on his
behalf:

" One might liken Bahatu'llaht's teachings to a sphere; there
are points poles apart,and in between the thoughts and doctrines
that unite them.We believe in balamge in all things;we believe
in moderation in all things- we must not be too emotional,not
cut and dried and lacking in feeling,we must not be so liberal
as to cease to preserve the character and unity of our Bagha'i
system,noir fanatical and dogmatic.™

In the application of the Bocial laws of the Fgith,most of the difficult.
~ies can be geen to arise not only from outright disobedience,but also from
the actions of those who,while careful to observe the letter of the law,try
to go as far as it will permit them away from the spirit which lies at its
heart.A similar tendency can be noted among some Baha'i scholars.The gresat
advances in knowledge and understanding in the vital field of Bagha'i scholar-
~ship will be made by those who,while well versed in their subjects and
adhering to the principles of research,are also thoroughly imbued with love
for the Faith and the determination to grow in the comprehension of its teaching

with loving Baha'i greetings,
[ signed %
For Dept of Secretariat.
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5. Extracts from two letters of the Universal House of Justice
written in comnection with the publication of the memoirs of
Ustad Muhammad ©AlI~yi Salmsni F ET.Marzieh Gail,My Memories
of Baha'fi'llah, Kalimat Press,los Angeles, 1982).

A, Bxtract from a letter of the Universal House of Jughice to
Kalimat Presgs dated December 2nd 1982.

Dear Baha'i Friends,

The Universal House of Justice has instructed us to thank
you for your lebter of 1 October 1982 and the copy of "My Memories
of Bgha™a'llah™,as well as the copy of corregpondence that you had
on this nmatter.As wags expressed in the letter written on its behalf
on 20th September 1982,the Houge of Justice greatly regrets the
confusion which unfortunately arose over the publication of this
boock and the problems that have been caused to your firm through
no fauit of yours.

Enclosed for your informaticn is a copy of a letter written to
Mr.Juan Cole [ see below] on the instructions of the Universsl House
of Justice.From thig you will see why the House of Justice feels
that the publication of such a manuscript in such a form is untimely
and urwisge.lt is sensitive to these poinks.Indeed it is spparent that
yoeu yourselves misconstrued the reasons behind the ad hoc committee's
requests for the deletion of certain passages.

In view of this experience the House of Justice has decided thab
it will have to review all such documents itself in fubture before
permitting them to be published.

Since the English translation of the Salmani memoirs is already
in print,the House of Justice has decided that it may remain so,but
in any reprinting you ghould not re-introduce any of the passages
that you have omitied.The House of Jusbice does not wish the Persian
text to be published at thig time.However a well written version of
the text would be useful at the World Centre and therefore the House
of Justice will be glad to purchase from you,for the price you are
paying,the calligraphic version that you have commissioned.

cens with loving Baha'l greetings
[ signed ]
For Dept. of the Secretariat.

Fxtracts from a
B.Plﬁtter of the Universal House of Justice to Mr.Juan Ricardo Cole
dated 2 December 2nd 1982.

Dear Bahat'i Friend,

The Universal House of Justice has now been able to compare
the published edition of the Salmani memoirs with the Persian
manuscript and to consider the passages which the ad hoc cormittee
had marked for deletion...The House of Justice has instructed us to
send you the following comments on the points ralsed in your letter
of 13 August 1982,

When the early corregpondence took place between the World Centre
and Kalimat Press concerming this publication,the House of Justice was
relying on the discretion of the agppropriate committee in the United
Btates to check not only the normal review aspects,but also the
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timeliness and wisdom of guch a publication.It did not itself check the
manugerdpt ,If it had done so it now concludes that it would not have given
permission for its pablication or transiation at this time,for reasons which
wlll be explalned below.

" In June 1982, concern was expresged to the Universal House of Justice
about the possible publication in full, in Perslan, of these memoirs, and
action was taken in July, in great haste, to eliminate the most harmful
passages 50 that the publication of the book, which was already at the press,
could proceed. Unfortunately at that time the ad hoc committee was unaware of
the earlier correspondence and of the fact that certain passages had already
been quoted in translation in books by Mr. Hasan Balyuzi and Mr. Adfd
Taherzadeh.

Kalim&t Press, in its turn, knowlng of the prior publication of these
passages, and not understanding the reasons for the proposed deletions, has,
in fact, retained the larger part of the objectionable passages. The
publication is a fait accompli and the House of Justice hag therefore decided
to permit 1t to stand, but not to permit the pudblication of the Persian text
which, in fact, would be wore dawmagling than the English version,

To the points'of substance whic$m§$ﬁ.ﬁave raised ncerning the
publication of historical texts, the House of Justice instructs us to explain
“the following.

In order to preserve basic information and historical materials for the
use of future historians, the beloved Guardisn fnstructed the communities
throughout Iran to record the history of the Faith in their localities, and
alse gave Instructions for the memoirs of 2 number of early bellevers to be
written down and preserved. This was not a new advice and many friends,
eyewitnesses of certain events in the lives of BahA’u’llih and
*aAbdu’l-Bahi, had already committed thelr reminiscences to writing., The
memoires of UstAd Muhammad-*Alfy-i~Salminl are among these and were
written down from his spoken recollectiona in his old sge. There ig no
question whatsoever of suppressing such records = ¢n the contrary, the whole
purpose of having them made was to preserve them, and they have been made
available to BahB*f historians such as Mr. Balyuzi and Mr. Taherzadeh for
use in thelr work. When excerpts are translated and published In such works,
they are placed in context, Yelated to other records and, where necessary,
annotated and commented on., You will readily agree that such a use is not the .
same as publication ip full, even 1f supplementary footnotes are added, and
does not carry the same Implications.

© iIn time entire collections of early documents of the Faith will be
published in scholarly editions for general use. An initial step in such a
process is Dr. Moojan Momen's admirable book ‘“The B&bf and Bahi'l
Religions, 1844~1944 - Some Contemporary Western Accounts®. Additional
considerations, however, have to be weighed in publishing texts by Bah&’'f
writrers.

" At the present time the general public, even 1f it has heard of the
Féith; i's largely uninformed or misinformed. An Increasing amount of
misinformation is continually being disseminated by opponents of the Falth,
“ both inm the east and in the west. The principal task of the Bahl’fs at the

present time ~ and especially of Bah&’f scholars -~ Is to present a true
picture of the Falth to the general public and to relate the Bahf’f
‘teachings to the concerns and problens of mankind. When a Bahad'f publishing
house issues a translation of a document such as Sazlméni’s memoirs, the
implication to an average reader is that the Bahi'is consider this



F0.

particular account worthy of publication, and, in the absence of adeguate
footnotes or commentary to the contrary, the reader will assume that
Salmini's actions and statements sre approved by Bahi'§s and aré accurate
portrayals of the Faith. After all, Salmini was a close companion of
Pahad’u?l118h, comparable in the eyes of a Christian reader with one of the
early disciples of Christ.

Viewed in zhia ligh:, certaln of Salmanf & atcounts are misleading or

unworthy and, ap&rt from distorting the Faith for tbe average reader can
provide material for the enemies of the Faith who at the present time are
seizing every opportunity to attack the Cause and blacken its reputation,

To take a few examples from the passages queried by the ad hoc committee:

1. p.17. There is a brief account of some bellevers from Sultlnibad
saying to Bah&*u’lldh ““You being God, Uncle, why do You give us such a
hard row to hoe?* It is an old accusation against the Bahd'is,
especially from Muslims, that we regard Bahad’u'llhh as God. To print
such & story without an appropriate commentary gives fuel to our Muslinm
enenies and makes the Faith look ridiculous to a western reader.
Unfoertunately Kalimbt Press, not realizing the reason for the objection,
let the objectionable part stand and deleted a parenthetical comment *“The
Shi*fs, however, were very hostile*, which is entirely innocuous.

2. p.30. There are some virtually incomprehensible comments about M{rzd
Aqd JBn’s head, which are of no historical impoertance but are
unpleasant and unworthy.,

3, pp.31-34. There are three unpleasant stories recounted by Salminf to
illustrate Azal's gluttony. Shoghi Effendl was always very careful in his
_accounts of Azal to confine hig strictures to his truly infamous conduct.
He never stooped to making personal criticisms of such a pature, which are
unworthy. Publication of such stories in the context of an annpotated
edition of a historical document for scholarly study is one thing:
publication in a book for the general reader is guite another. Again,
unfortunately, Kalimit Press did not appreciate the reason for the
committee’s objection and published the whole passage apart from a couple
of brief deletions which were of no significance.

4, p.34. There is the account of a disagreement between Bshd'u*118h and
Azal over the shaving of Azal'’s son's headwwancther unworthy story, the -
point of which is obscure,

There are others of & similar character.

The passages which have already been published in translation, such as
Azal's attempt to persuade Salmin{ to murder Bahd*u*lldh, provide striking
examples of the profound difference between publication iIn the context of &
properly balanced historical exposition, and publication as unadorned parts of
a narrative.

In sum, to a knowzedgeéble Bahéd’'{ reader, Salmin{’s memolrs are a
graphic 1llustration of the overwhelming problems with which Bah&'u'lléh had
to deal both from His enemies and because of the actions of some of His own

faithful followers; but to an uninformed reader they give a misleading and
distorted picture of the Faith and of Bah&'u'llih Himself.

With loving Bahi*s greetings,'

[ Signed ]
For Dept. of the Secretarist.
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WEST AFRICAN CENTRE POR BAHA'I STUDIES

The West African Centre for Baha'i Studies has been recently
founded by the National Spiritusl Assembly of the Bahatis of Nigeria.
The following are extracts from its congbitution:

ogse: The general purpose of the Centre shall be to contribute to
the establishment of world unity and international cooperstion through
the fostering,in the light of the Baha'i teachings,of paradigms appropriate
for world civiligzstion,

Affiliation:

1) Categories of affiligtion shall consgist of regular affiligtion,

student affiliation, and institional affiliation,and any other categories
the Board shall see fit.

2) Regular affilistion is open to practising academics,graduate students,

or othere of recognised scholariy interest,ability and experience,Other
affilistions shall be open to individuals as the Board shall see fit,

3} The rights of regular affiliates shall be listed in the Directory of

the Centre,to receive the Directory,to receive Centre Newsletters,and to

be invited to participate in Centre activities,.The rights of other categories
of affilistes shall be as the Board shall see fit,

Obiectives:

- 10 prepare a Directory of Affiliates

- to egtablish and administer a lecture bureau and programme
= to publigh a Newsletter and Journal

- 1o encourage and coordinate research and its publication
- to organize conferences,study groups,seminars,and workshops

- to encourage and coordinagbte the development of curricula and
educational material

- 10 create consultative and cooperative association with institutions

of related interest,

The address of the Centre ig: P.0.Box 2029,lagos,Nigeria.
The rate of regular affilistion for people outside of Africa will be
approximately US § 20 ( this includes airmail postage for all Centre
commmications). Applications may be obtained from the above address.
Please note that the Centre especially wishes to encourage non-Bahatis
to join.

[ Communicated by Loni Bramson-Legpche |



BAHA'I STUDIES SEMINARS AT THE
UNIVERSITY OF LANCASTER

1977 - 1980

From 1977 until 1980 (16—17 April 1977; 15-16 April 1978; 7-8 April
19793 11-13 April 1980), the Departments of Religious Studies and of
Sociology at the University of Lancaster lent their support to a succession
of four annual Baha'i Studies Seminars held under the convenership of
Peter Smith, then a post-graduate student in the Department of Sociology-
Designed to further academic research into the Babi and Baha'i religions,
these seminars afforded opportunity for a number of post-graduates from
Europe and America to present and discuss papers on various aspects of
"Baha'i Studies". Most of the substantive papers presented at the seminars
have since found their way into print or been incorporated into the partici~
pants' doctoral theses.

The paperé presented wefe as follows:

Bramson, Loni (Louvain)

(1979) Internal opposition to _Abdu'l-Baha's Will and Testament end the
establishment of the Guardianship.

- See Bramson's Ph.D. thesis, "The Baha'i Faith and Its Evolution
in the United States and Canada from 1922 to 1936" (Université
Catholique de Louvain, 1980).

Cole, Juan Ricardo (U.C.L.A.)
(1980) Rashid Rid4 on the Bah&'{f Faith in Egypt, 1897 - 1921.

Lambden, Stephen (Newcastle)

(1980) Divine splendour motifs in the Bible and writings of Bah&'u'll&h:
K&bSd in the 01d Testament, Doxa in the New Testament and aspects
of the 'theology of Bah&' and the Sinai epiphany motif in the
writings of Bah&'u'lléh.

Lee, Anthony (U.C.L.A.) o
(1978) The Bah&'Y community of “Ishqib&d from the beginnings to the Russian
Revolution.

-~ Published in slightly revised form as "The rise of the Bah4'i
community of ~Ishqibdd". Bsh&'l Studies 5 (1979):1-13.

MacEoin, Denis (Ceambridge, 1977-79; Fez, 1979-80)
(1977) 'The late eighteenth century reformation in Shi ism: Its background
and influence.

(1978) The Shaykh{ reaction to Babism in the early period

- To be published in Studies in B&bI and Bah&'l History, ed.
M. Momen (Tos Angeles: Kalimat Press, 1983).

- For both the 1977 and 1978 papers see MacEoin's Ph.D. thesis, o
"From Shaykhism to Babism: A Study of Charismatic Renewal in Shi {
Islam" (University of Cambridge, 1979) .
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(1979) The concept of jih&d in the BAbY and Bah&'f movements.

- Published in part as "The Babl concept of holy wart. Religion
12 {1982):93-129.

(1980) Ritual and semi-ritual observances in Babism and Baha'lsm.
¥omen, Moojan
(19775 Some problems comnecied with the Yazd eplisode of 1850.

- See pp.106~13 in Momen, The BAb] and Bah&'{ Beligions, 1844-1944:
Some Contemporary Weshtern Accounts {(Oxford: George Ronald, 1981).

(1978) Barly contact between Bah4'fs and Christisn missionaries.

~ To be published in Studies in BALL and Bah&'{ History, ed.
M. Momen (Los Angeles: XKalimat Press, 1983).

(1979) The social basis of the BEbL upheavals: A preliminary analysis.

~ To be published in Internationsal Journsl for Middle East Studies
15 {1983):157-83.

(1980) The triel of Mull4 Cﬂ,li_ Bast4n{: A combined Sunnf-Snf’f fatwh
againgt the Bhb. i '

~ Published in Iran 20 {1982):113-43.

Mossop, Denise
(1978) The mediatory role of Bahé&'f: A comparison of Sufi and Bahé'f
mysticism.

Peltola, Harri (Helsinki)
(1978) The history of the Bah&'f Faith in Finland: A case study in the
soclology of counterculiures.

Secholl, Steven
(1980) Im#&nf Shf'ism and the Baha'i Faith.

Smith, Peter (Lancaster)
(19775 The routinization of charisma? Some comments on Feber Ii. Berger's
Mlotif messianique et processue socilal dans le Bahalwme".

— Published in shoriened and amended form ag "Motif research:
Peter Berger snd the Bah4'f Faith'. Religion 8 (1978):210-%4.

(1978) The American Bah&'{ community, 1894-1917.

- To be published in expanded form in Studies in BEbL and Banb'{
History, ed. M. Momen (Bos Angeles: Kalimat Press, 196%).

- See also Smith's Ph.D. thesis, "A Socioclogical Siudy of the Babi
and Beha'l Religions" (University of Lancaster, 1982).
(1979) Willenarianism in the BAb{ and Bah4'f religions.

- Publighed in smended form as "Millennialism in the Bebi and Bsha'i
religions", pp.231-83 in Millennialiem end Charigma, ed. R. Wallis
(Belfast: The Queen's University, 1982).

Bor short accounts of the Seminars see the followingt For the 1977 and 1978
Seminers, the United Kingdom Bah#'f Journal 245 (June 1978):16~17 (See also
the erratun in issue no.248 {(Jan. 1979):11); for the 1979 Seminsar, the

Bulletin of the British Society for Middle Eagtern Studieg 6 (?9?9):1?9~23.

Peter Smith.



Report of the Bahati Studies Seminar on Bsha'i Scholarship .
held at the Momen residence, 26-27 January 1983,

An informal seminar,locosely oriented arcund Bahati scholarship ,
was held at the home of  Mocjan and . Wendy Momen in Biggleswade
( Beds.England) over the weekend of Jamuary 26«27 1983.The participants

wergw:

Dr.Moojan Momen (MM) Robert Parry (RP)
Dr.Wendy Momen (WM) Stephen Lambden (SL)
Todd Lawson (L) Viva Tomlin (VT)

James Taylor (JT)
Harry Docherty  (HD)

Session 1 { Saturdsy morning).

Thig first session was oriented around Dr.Denis MacHoin's paper Problems
of scholarship in a Baha'i Context in Baha'i Studies Bulletin Vol,l.No,3.
{December 1982),pp.h4~68. MM opened the discussion by summarizing his own
feelings about MacEoint's perspectives.These he hag written up for this issue
of the Bulletin { see below,ppS$7 - &3 )and need not be set down again here.
Lively discussion followed MM's preliminary remarks sbout MacEoin's paper.
Several participants felt that MacBoin so elevated occidental academicism as
to leave little room for the 'theclogicalt or tinbtuitive?! side of Baha'i
scholarship.The question of the Bgha'i reviewing process was then briefly
discussed,Reflerence was made to Shoghi Bffendl's words in The World Order
of Baha'u'llah (2nd Rev.Ed.Wilmette,Illinois, 1974),p.9, * I need not
enlarge at the present moment upon what I have stated in the pasb..that the

pregent restrictions imposed on the publication of Bsha'ti litergbure will be
definitely sbolished®( written Feb, 27th., 1929 ).This passage,it was felt,
indicated a future move away from authoritarianism,MacEoin's pessimism sbout
future Baha't fhotalitarianism' was thought to be exireme WM pointed out that
the sttitude towards review in this country {UK) had become more liberal in
recent times. JT spoke of the changing attitudes within society towards sex

and of the embryonic nature of the Bsha'i Cause-~ there will,he felt,be & move
towards greater liberalism.TL wondered just when this move towards greater
liberaiism would be made: fWhen will the review process be gbolished?? ,There
will be a stagnation if there iz not soon a greater liberalism.MM then commented,

t The administration does not exist for the benefit of scholars but for the
whole Bazha'i commmity.Scholars must bide their time for the benefit of the
community?., WM added that the progressive scholarly element within the

Bahati commumity 'drags the administration along! and pointed out the great
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service Denis MacHoin had done in this respect.He was referred to as a
tkey liberalizing factor? and one who has helped to widen the aghtitudes
of the British NSA., TL then stated that ‘fother NSA's do not have this
liberal gttitude'. MM responded by setting forth his view that scholars
should not ' kick against the administrationt but fapproach it positively
in such a way a&s to enlighten the whole community, !'But when! TL asked,
twill the present attitude towards (Baha'i) review pass away?! MM replied
by saying that 'It is already passing! and argued that it has to do with
the evolution of . the Baha'i community from !sect' to ftchurch'.TL then
observed that many Baha'is have 'strong personaslities' and that ttotalitarian
attitudes' should not be simply *put up with!.MM again responded by arguing
that too much liberality within the Baha'i community. which might lead to a
tioss of controlt-- would not be healthy.That some people leave the Bahal'i
community as a result of supposed ttotalitarianism! is inevitable,

The 'Baha'i principle' of the tindependent investigation of truth' was
next briefly discussed.It was felt that this 'principle! applied particulsrly
to the spiritual sesrch for the Manifestation of God.

The nature of Shoghi Effendit's history writing called forth several comments
at this point.It was generally agreed that a grester awareness of the nonwinfalli-
~ibility of Shoghi Effendi in this area should be fostered in a tactful msmner,
HD thought this would be difficult to ahieve in the light of *ingrained ideas!?
about the infallibility of Shoghi Effendi.MM noted that the Universal House of
Justice had pointed out the non-infallibility of Shoghi Effendi in the sphere of
higtory and mentioned that it would take time for the community to learn about
and come to terms with this 'established fact tScholars however, should be
careful about the way they correct certain historical errors in say God Passes

By.There is no evidence for 'intentional fabricationt,

MacFoin's assertion that Avarihts Xaw8kib.. was dropped by Baha'is was
criticised,It has been available in Iran and elsewhere after his excommuniczte
~lon.Shoghi Effendits use of'covenant bresker sources' was also mentioned in
passing as was his allefged failure to set forth in his God Pagses By the
militant nature of Babi jihad.Several participants felt that Shoghi Effendi
had not radically toned down Babi militancy.

In connection with textual authority and tabsolute truth' RP asserted
that it is the truth underlying thingst that is important for many Bahatis.
YT also drew attention to the centrality of the Baha'l experience and the
theclogical dimension of the content of revelation.SL though,argued that the
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Baha'i Falth is a'religion of the Book'! and that the experience of
it cannot be divorced from the content of revelation.

Session 2 (Sgturday afternoon)

This session consisted of a discussion of points made by MM in his
unpublished paper, Scholarship and the Baha'i Community.

The inability of rational scholarship to penetrabte the theart of
religion' was underiined by several participants.Whether or not Tfconcepts?
mirror the theart of religion? was debated.BF pointed ocut that faith hag
a non~concepbual aspect which scholarship cammot reach.MacEoin criticises
Baha'i propositions and 'leaves out? the 'experiential element!.MM in this
light argued that the publication of Bazha'u'llah's al-Kitab al-Agdas would
not result in a'mass apostasy' inasmuch as Y most Baha'is do not relate
to thelr Faith in terms of doctrinet.BP then added that religious truth
is essentially something to be *lived in time? and not a 'frozen reality?;
teoncepts do not capture what religion is all about?t.There must be an

awareness of thetlimitations of concepts'. SL again expressed the opinion
that the concrete conceptual dimension of the Bgha'i Faith cannot be
spirited away in the hope of solving concrete doctrinal problems.The Baha'i

experience is partly an experience of concepts or doctrines.

In connection with the 'dangers of Bgha'i scholarship?! mention was made of
the need for humility and spirituality.The Baha'i scholar should not consider
himself superior to his fellow believers.An academic knowledge of the Bahat'i
Faith,il was felt by most participants,should be gccompanied by that spiritual
knowledge and confirmation that is a result of meditative deepening.A distincte
was made between academic study and deepening.VP however, held thab her acadenmic
theological work was not divorced from spirituality.SL agreed that academic
study might at times foster gpiritual insights or lead to spiritual experienw
~ces,.BP stated that there can be a 'concept experience'.MM stressed the need
for academic study to be supplemented by spiritual reflection on the Baha'i
Faith, Time should be set aside for prayer,meditation and deepening.JT stated
that the simple believer ig often more spiritual than the accomplished scholar
and TL. referred to the example of Abu al-Fadl Guipaygani who is said to have
been converted by a simple Bgha'l but who yet attained great humility.The point
was also made by TL that since tyork is worship? academic research is also a
form of worship.MM added that it must be twork performed in the spirit of
service?,

The problem of scholars loosing a balanced perspective of the Bahati
Feith in its wholeness was next discussed in the light of the scholarly
focus on doctrinal details, An introverted and abgstracted focus on detailed
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problemgbic issues can lead to a loss of Baha'i peraspectives HD thought

that scholars who had this problem were like people who take a clock apart

but forget how to put it back together.Association with other Baha'i scholars
would be a safeguard against this danger of loss of perspective .MM asked,

tIs this the problem?! and RP asserted that it is a problem and referred to
the fact that there are very few 1f any references to Buddha or Krishna tin
the Tabletst!.There are concrete problematic issues which need to be consgidered
by Bahat!i apologists.

Session 3 (Sunday morning)

A number of lssues relsting to Baha'l scholarship were discussed in this
session.The quegtion of 'Baha'i bias? in scholarly work and the appropriate
Bahat'i approach to scholarship were consgidered.Then,in comnection with what
congbitubes the tfield of Baha'i scholarshipt!, some remarks were made about
what toplcs might at this stage be usefully studied.Reference was made to the
history of the Baha'i Faith in Russia (TL) and to the importance of ap analysis
of the mystical aspects of the Baha'i revelation (M4) as well as to the
need for a study of the Bahati Faith and Eastern religionB8-Hinduism and
Buddhism (BP). Tt was felt that a seminar on the mystical dimension of the
Baha'i Faith would be useful)perhaps oriented arcund Baha'u'llaht's Seven

Valleys .

Session L (Sunday afternoon)

The relationship between the Bshat'i scholar and the Baha'i commumity
was discussed in this final session.MM opened the session by proposing
that the Bgha'i community has the responsibility of allowing the scholar
the freedom to undertske research and providing him with a'spiritually
encouraging environment *.Baha'l scholarly activities are relevant to the
community and must therefore be encouraged.WM added that it is an obligation
of the Bsha'i administration to provide a forum for legitimate discussion.TL
spoke of the problems of the relationship between Baha'li scholars and the
Bahat'i administration outside the UK where a more liberal atmosphere prevails.
He felt that Baha'i scholars should not be too passive towards administrative
institutions which attempt to supress Baha'i scholarship in an unreasonable
mormer WM noted that the administrative bodles are traditionally conservative
and should be‘stimulated’by Baha'i scholars.

This session ended with a lengthy debate asbout the importance of the Baha'i
scholar keeping in touch with and leading an active Baha'i community life. as
a safeguard'against scholarly introversion and loss of faith.It was agreed
that the Baha'i scholar should lead a balanced Baha'i life.The Bahati engaged
in academic research should be both a scholar and a Baha'i. '

Stephen Lambden,



The Baha'li Societies Conference con the'Academic Study of the
Bahati Faith,?

The University of Warwick(Coventry,
England),February 19-20th, 1983,

A number of Baha'ls engaged in the academlic study of their faith were
invited by the British National (University) Bahati Societies Committee
to speak about their work at the University of Warwick over the weekend
February 19-20th 1983.In all five lengthy sessions were held each being
followed by questions and discussion-:

(1) Dr,Moojsn Momen { Saturday morning) spoke on the history of the

acagemic study of the Baha'i Faith and certain methodological and historical
issues ariging from such study.He spoke of'iwo spheres! of the tacademic
study? of the Babi-Baha'i religions, the oriental ané the occidental,and made
a distinction between the Baha'i and the non-Bahati scholar in organizing his
gspeech.In his review of the oriental academic or scholarly tradition Dr.Momen
first spoke about the kind of training undergeone in 19th century Iran and noted
that the Babi-Bahati facademic tradition! is rcoted in Shaykhismsmosgt of the
tLetters of the Living?' were former Shaykhis.The Bab wrote commentaries on .
certain suras of the Qurtan~though their form and style are illustrative of
a bresk with the Islamic tradition~and some Babis composed polemical works
in defense of the Babi Faith (around 1848-9)-these being the first-fruits of
the Babi.Bgbati tacademic? or learned tradition,

Dr.Momen,in speaking of the oriental Baha'i ascholarly tradition,noted its
Islamic roots and spoke briefly about Nabil-i &kbar, Abu al-Fadl Gulpaygani,
Fadil-i Mazandarani and Ishrag Khavari.The apologetic orientation of the
works of these learned Bahatis was underlined and digbinguished from. modern
western academic study.Their learned writings remain however,highly important
sources of information of great value to future generations of scholars,Had
they not put pen to paper valuable information would have been lost, They
put highly important questions to Baha'ut'llah and Abdu'l-Baha and were the
recipients of illuminating Tablets.In this respect their Islamic learning
has ylelded great benefits,

‘With respect to'non~ Babil-Bahati]t writing among crientals in the
above connection Dr.Momen mentioned its pélemical ngture and thought it
unworthy of detailed mention since he felt that it contributed little or
nothing to the scholarly study of the Babi-Bshati religions,Such polemic

remains a tgrowth industry?! in present-day Iran,
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In reviewing the history of westsrn non-Baba'i study of the Babi-Baha'i
movsments Dr. Momen singled out Dr, Austin H,Wright's article, 'Bab und seine
Secte in Psrsien (ZIMG, Leipzig, 1851) as the first article to appear in an
academic journal.,Hs went on to speak of the work of Gobineau,les Religmiones..
(Parie, 1865), Mirza Kazem-Bsg, Bab i Babidui.. (St,Petereburg 1865 +Journal
Agiatique Paris, 1 66) and others,The work of E.G.Browne was regarded as being

tmore accurate! especially inagmuch as Browne ‘revealed! ths Baba'i dimension
of ths supposedly monolithic Babi phsnomenon.He carried out important work in
correctly identifying manuscripts and was the first to write about Bahatu'llah.
A,L.M.Nicholas? efforts in tranelating certain of the Bsb's major works was
mentioned along with the fact that Shoghi Effsndi thought highly of thsm,The
work of such Russian scholare as A.Tumangky and V., Rogen is of importance and
interest eepecially inasmuch as they were working with Baha'l materiale,Tumansky,
Dr. Momen stated, had not only translated Bahatu'llah's al-Kitab al-Agdas into
Ruesian but had written ' the best academic account ofthe Bgha'l Faith to this
day?t. |

Dr, Momsn expressed the view that scholarship on the Babi-Baha'i religions
tdied outt in the 1920's but epoke of & rebirth of interest among non-Bahati
scholars in the last vaB years?,

Next Dr,Momen spoke briefly about wegbern Baha'i scholarehip.Hs noted the
difficulty of sorting out what might be considered *teaching material! and what
t scademic study?! and went on to say a few words aboub ths scholarly eesays of
the Freﬁch Baha'i writer Hippolyte Dreyfus.The lats Hand of ths Csuse Mr.Hasan
Balyuzi was described as the first rsally scholarly writer since E.G.Browne.
His important work has served to inspire a new generation of Baha'i scholare.
In Dr.Momen's opinion the Cansdian based Association for Baha'i Studies carries
out important work but has shifted from its earlier more academic orientation,
Many people are now engaged in Babi-Bahati studies.Some have gained their Ph.D,
It will however, take Syears or more before academic Baha'i studies begins to be
more 'widely known and  beawite fruits.There are signs of mgturity and of a
move from ths writing of purely polemical or *eaching! materials to more object
~ive scholarship.This though is not to say that there is not much to be done in
presenting the Baha'i Faith to the thinking world and msking it truly relevant to
the age in which we live.The thinking world will not be content with eimplistic
answers,Scholars mugt tske the lead through their detailed study of the Bahati
writings.,
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Having sketched and commented on the higbory of the study of the Babi-
Bahat'i religions Dr.Momen spoke on some asspecte of his view of the meaning
of Baha'l scholarship.He first underiined the importance of Bahat'i scholare
breaking away from the notion that lesarning implies smiritual superiority.
This false notion which has tinfiltrated the Faith as well' is pronounced in
Christian and Islamic circiee,tin Islam',it was stabed, 'learning made people
focal polnmts of imitation?(cf, the mepja€ei taglid in Shi‘i Islam) such that
respect was given to people purely as & reeuit of their learning.Corruption,
lust for leadership,power,wealth,etc.,often resulted.Bahatutllah has warned
his followers to avoid these pitfalls though knowledge and learning are not
condemned.tt is service that is important.Individuals are often influenced by
their environment.iny sense of tepirituasl superiority! must be absent from the
Bahati scholar.Hespect for the learned h&s its place bub should not be overdone.
There are dangers in showing the learned too much respect,There is likewise,lr.
Momen continued, a danger in being antagonistic to learning oubt of atfear of the
unknown?,This might lead to a retreat into unbalanced fundamentalism,.If it is
said, "We have the writings, that is enough' there aretdangerstin this attitude,

Dz . Momen finally turned his attention to the tensions which may result from
Bahatis working within the western academic tradition.He felt unhappy with anti.
religious reductionist approaches and mentioned the serious consequences this
may have upon faith,Though he did not fegl that the academic study of the Bahati
Faith should be discouraged he did exhorit his hearers to think carefully about
the pitfalls involved in such study.The univereity undergraduate should tabsorb
the digcipline?' and the postgraduate student 'learn the methods of researcht.It
would,he stated, be better not to do postgraduate ressarch into the Falth.The
postgraudaute student is ™ol a free agent'.His findings will not be taken seriously
in that he has not made a reputation for himgelf and may be unduely influenced by
his supervisor.Bahati scholars studying in universities would be well advised to
do research in a discipline tparallel to the Faith?' and thereby establish their
reputations in & field in which they will not be accused of bias.Later the field
of Baha'i studies might be entered into.Those engaged in Baha'i studies it was also
mentioned, have,ae Baha'is,the duty to live the Baha'i life by attending feasts,etc.,
and keeping in touch with community activities.Doing this would prevent many problems
The values of the academic world are not the same as Bsha'i values,

(2) Peter Smith ( Saturday afternoon) spoke about certain aspects of methodology
and comrented on issues arising from a scciclogical approach to Babi-Bahati studies.

He began by referring to the important question of the relationship between relig-
-ious authority or religious claims and fecientifieknowledget!.The terucial issue!
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of the relationship between 'revelation' and 'reason',' science' and 'religion?!
is highly problematic and will not be solved by merely repeating the Bahg'i
principle of their 'essential harmony'.There are no easy answers.The 'resson?
trevelation?! clash or relationship will not be solved by Bahat'is alone.The
question of 'religious authority' concerns members of all religious movements.
Smith went on to mention some of the ' ultimabts sourcee of reference' He
referred in comnection with the Bab's claims,to the notion that the power to
reveal verses constitubee a proof sapart from knowledge and thé fulfillment of
prophecies,.In the Qur'an similarly, tbe claim is made thalt neither men nor jimn
are capable of producing its like or of bringing & sura like it,Thsn there ig
the claim to be capabls of working mirsclies.The miracie 1is again divorced from
proof claims connected with knowledge.Such proofs or truth claims tend to make
the rational approach to religion irrelevant,.If authority resides in the 'fact
of revelation?! or the working of miracles it can be said that it 'does'™nt matiex
whebther or not authority clashes with reason'.In this way some of the problems
involved in the 'revelation'! ~'reason?! relationship were highlighted,
Having said thig-- and much more begides—Peter Smith obgerved that

within the 'paradigm religion?® the claim to authority is central resulting

in a tenslon with other sources of knowledge and authority.Bsha'is should

not blandly sssume that thig tension has been resolved for it is Tunlikely

to be resolved in the immediate future'.They ehould be cautious in clﬁiming
that their Falth is a 'scientific religion?,

Peter Smith next turned his attention to the various ' approaches to
Baha'i studies'!.He mentioned-: (1) Petached positiviem in which it is thought
that man's apprehension of the world enables him to come to a 'single and
unambiguous knowledge of things'.This approach was criticised .Scientific
knowledge is not exactly cumulative but establishes itselfl through a series
of ' gcientific revolutions?,Though some'aociologists have such a pogitivigtic
approach others have criticized it. (2) The humanistic hermeneutic approach.
Here the cbgerver or researcher abtiempts to understand the object of hig
enquiry with ' an-eye to understanding the perspectives of the pecple involved!.
(3) Monest polemic in which there is an awareness of 'sclentific problems!
and faith perspectives are not deliberately distorted. (4) Uninformed or
mis-informed polemic which is of little value and often counter-productive,
There are thus, it was added, two kinds of attacks on the Baha'i Faith,
thonest attacks?! and fdishonest attacks?!.Covenant breaker msterial is largely
tdighonest polemic?,
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& this point Smith turned his attention to issues central to the

soclology of religion,At one time it was noted, in contrasting modern
scientific knowledge with 'medieval religious concerns?,religious thinkers
claimed suthoritabive knowledge in all spheres.Then ceme the tension caused
by the emergence of 'secular knowledge!.Gradually Chrigtlans gbandoned the
ciaim to be able to make scientific statements gbout the physical universe,
The church tlogt out'.With the removal of the monopoly on knowledge came
competing theories of knowledge,Religionists responded in a variety of ways.
Some 'joined int' or became secularized-— religion could be explained away in
terms of psychological or sociclogical theories,Others reaffirmed traditionsgl
authority in defiance of secular theoriee,etc.i,e, certain Catholic thinkers
or Americsn fundamentalisis.When the traditional world crumbles some insist
that what was always believed is right.They tuwrn their back on the modern
worid, A third category of people attempt to retrieve and uncover what exisis
in the ieligioas tradition.The question 'What is it that I can accept?! arises.
In a Baha'i context such questions are important or wiil have important conseg—
~uences,.There could be 'Hahati fundamentalists! and those whoe are ready to
thargain sway'! a part of religious knowledge or tradition.Many will ask the
gquestion, 'What elements of tradition need to be uncovered and retrieved??

In the Baha'i context it might be said that the essential element is the

tresponse to the existential call of religion?! - the change of onets self,

The tissue of the Bgha'!i Falth 1in the West! was alsc raised by Pster Smith.

Tt was pointed out that the way in which people respond to religion is related
4o their 'sccial locstiont! and the 19th century development of European and
American ' control over the rest of the worlid! was outlined.,In the 1890's

the 'economic unification of the world! found realization and was accompanied
by political and cultural domination.Around the same time religious teachers
or missionaries from the orient,including Baha'is and Ahmadis, came to the
West.The response to this western domination varied,Some tribal peoples looked
for the eschatological overthrow of the 'whites'! and rebelled,In Africa and
elsewhere in the middle East a plethora of Mahdis appeared.Babism however,
cannot be adequately explalned as a response to Western impact in 19th century
Iran as by N.Keddie.It is essentially a religious phenomenon.Yet the Bahati
Faith is related to Burcpean impact in Iran and the middle East in general.
It represents, in part, a resgponse to the question of the West and traditional
religious values.The Baha'i Faith in late 19th century Iran was able to accom-

~odate both deeply religious individuals and others who were greatly influenced
by Buropean values.. C
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In response to a comment from s Baha'i present to the effect that people
become Baha'is as a result of a theartfelt attractiont' Peter Smith pointed
out that most Bshatis are not profoundly religious~though there are a small
minority who are deeply religious.Helatively few are 'converted! for religious

reasons alone,

The guestion of persecution and viclent actions against Baha'ls was raised.
In this connection Peter Smith mentioned that Iraniantreligious fanaticism?
is not just 'religious fanaticism' but has a soclal and economic dimension,

In conclusion Peter Smith sald a few words sbout the future of the Bahati
Faith though he declined to suggest — in response to a question— what
tchanges would make peeple accept the Faith in Europe'.He did though, suggest
that the fubture of the Faith lie in the hird world?,

(3) Stephen Lambden (Saturday afternoon) spoke on the subject of tDeepening
and the academic study of Baha'l doctrine! .He began by asserting that,like say
Judaism and Islam, the Baha'i religion may be characterieed as a Mreligion of

the Book®" in the sense that the locus of Bahat'i doctrine ig contained in scripbure
believed to be divinely inspired.The attempt to understand and experience the
Bashati eacred writings may be said to lie at the heart of the Baha'l concept of
spirituality.Reference was made in this comnection to passages in the Kitab.d
Igan and al-Kitab al-Aqdas.Yet, despite the importance of scripture in the Bahati
Faith,the scholarly study of the Baha'i writinge has hardly begun.Many issues are
raised by the academic study of Baha'i doctrine which are not commonly raised in
the tdeepening situation' as usually experienced or indulged in by Bahatis,

After such preliminary remarks Lambden attempbed to indicate some of the
igsues raised by the scholarly study of Baha'i scripture at the same time
nentioning. certain scholarly ta&ku-which have yat to be carried out.

Textual criticism ,it was first remarked,has hardly begun.Clritical editions
of the writings of the Bab and Bshatu'llah have not appeared.The nature {i.e,
autograph or otherwise} and MSS source{s) lying behind printed editions is not
usually indicated.No critical spparatus indicating variant readings - bearing
in mind the fact that Bahatu'llah not infrequently quotes himself in a different
way-~is set out,Much work needs to be donme in collecting and collating MSS and
expert knowledge of the handwriting and style of the Bab,Baha'u'zlah,c&bdu'luBaha
and their scribes or secretaries needs to be developed: This is important in
connection with the establigshment of the suthenticity or otherwise of Babi-Bahati
literature along with its dating,etc.Then also, there is the task of finding the
original texts of many letters of Abdutl-Baha, for example, that exist in English
{or German,etc} tranelation,



Jog

In the deepening situation awareness of the nature of English transiation,
i.ambden continued,is seldom present.Meanings are sometimes derived from the
transiation which are not indicated in the original Persian or Arabic,Reference
by way of exsmple was made to the line in Some Answered Questions( London,nd.p.

-y

113 ), "Adam signifies the spirit of Adam( >T 2 ) and Eve his soul

{ ‘,JV) ", That Eve symbolizes the MgoulM of Adam might be thought to mean that
Eve represents Adamts immortal higher nature. A mors accurate transiation of
nafs though,implies that Eve represents Adam's (man's) lower or possibly
carnal nature which induced him {mankind) to 'fallt or enter the realm of
materiality.Karim Xhan Kirmani, the ™hird Shaykh®™ and an enemy of the Bab and
Bahatutllah, wrote a book entitled Xitab-i MNusrat al-DIn in 1266.4.H./18,9~
50,A.D, in which he,in the course of commanting.on Gen 2:21f, states that
woman ( ¢3/ ) is the nafg of man ( 3+ ) in the archetypal world of humanity.

That woman was created from the "left side® of man means that woman should be
obediant to men as the intellect operating in the "right side ¥ of truth should
control the lower nafs of man (pp.18-19 ).

Brief mention was then made of the soé%times paraphrastic nature of Shoghi
Effendits translations.The fact that for Babatis his translations represent
interpretation was compared with the Targum of the Jews and the Greek LIX
(Septuagint) translation adopted and believed to be divinely inspired by early
Christians{ along with the Massoretic text-- received Hebrew text).The point
was then made that good translation requires an oversll knowledge of many
agpects of Babi-Bahat'l history and doctrine and of its background,etc.ds an
example of a faulty translation borne of inadequate knowledge Lambden refered
to a German transistion of a Tablet of ®fbdutl- Baha to Ethel Rogenburg on the
chronology of the Lawh—i‘gikmat of Baghatutllah ( original text printed in
Ishraq Khavari,Bd, Mifida—yi Asmani Vol.2 pp.64-7 ). CAbdutl-Baha refers to
the divergent chronologies in the various texts of the Pentateuch(Torah)-:
(1) the Massoretic text, (2) the Septuagint (Greek,LXX), and (3) the Samaritan
Pentateuch.The German translation has, not "Samaritan Pentateuch®( for

ngran nggﬁ) but WSumerische Pentgteuch®™ or non-existanit ®Sumerian
PentateuchM.In the same Tablet there is reference to a certain c:JSLI‘J;ﬁdi
( apparently at first sight Henry Scott ) who wrote a commentary (tafsir) on
the Torah,This person may in fact be two persons or a reference to an edition
of the Bible Commentary of Matthew Henry{(1662-1714) and Thomas Seott (1747-1821)
which went through many 19th century editions.¥

This Commentary was probably known to ®Abdut1-Baha through the writings of
Maulana Rshmat Al1dh Kairdnawi(1818-1890 )the author of the well known

Tehéir gl-Hagg though this same writer also mentions the Pentateuchal commentary
of the gréat Henry Wescott( : ) and I am now inclined to think that
the reference in CAbdutl-Bahats Tablet to E,Rosenburg is to his Commentary.(gd).
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In the deepening situation,Lambden continued, little attention is paid
to the chronology and Sitz ~im-Leben ( 'setting in life'} of the Babi-Bahati
Scriptures knowledge of which is essential in academic study.The meaning of
certain Tablets is not at all clear cutside a knowledge of the c¢ircumstances
of its revelation,to whom it was addressed,and its place in the chronology of
the writings of its author.The task of arranging the Tablets of Baba'™'liah in
chronological order has not yeb bsen achieved save in ibts barest outliine.It is
not always clear whether a certain Tablet belongs to the Baghdad, Adriancple or
Akka periods or to which subdivisoon of these pericds.The chronoclogical order of
Baha'tutllah's 'Tablets to the Kings' hae not yet been worked out in detaili.Much
study of historical events and pereons alluded to or mentioned in these Tablets
nesds to be carried out.In dating Baha'i scripture both internal and external
data should be taken into consideration.Different Baha'i scholars have assigned
certain Tablets to different periods.i.e. A.Taherzadeh in his The Revelation of
Bahaty'llah and Ishrag Khavari in his Ganj-i Shayigan.The more detailed working
out of the chronology of the writings of the Bab, Baha'utllah and ®Abduti-Bsha as
well as Shoghi Effendi will enable the developmente in a 'progressively revealed?
Baha'i Scripture to be studied and influences upon the minds of its authors to be
registered,Divine Revelation,it was argued in passing, may be seen as a creative
interaction between the authorsof 'divine revelation' and ‘interpretation’and
their intellectial and social Sitg-im-leben.The central figures of the Bahati
religion all read books and sometimes drew on the insights of their followers.
Bahatutllah for example, read the Bible in Arabic translation--probably a
Christian version—quoting it in his Javahir al-Asrar (¢.18607)and a number of

subsequent writings.

In the academic study of the Babi-Baha'i writings the background,historical
context and general mijlieu must be cagsidsred.Shoghi Effendl called Bahatis to
pay special attention to the Ielamic roots of their Faith in order that they
might gain an adequate understanding of its message.For the scholar attention
should not only be pald to the torthodox?$hi® roots of the Faith along with
the Shaykhi influences but also to the possible impact of Sufi,Hurufi,

®A1i Tlahi,Isma'ili and Druze ideas.Both Babi and Baha'i terminology it was
pointed out shows the influence of Islamic movements generally labelled ‘extrem-
~iet?,Liberal Arabic thought in the modern liberal age as diffused throughout
the Ottoman Empire as well as Iranian modermist thought and mere direct Western
influence upon the thought of Bahatu'llah and CAbdut1-Baha should be investigated.
" Such study shows that care,mus} be taken in claiming that certain seemingly
modern 20th century perspectives were first voiced by the central figures of
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the Faith.Before CAbdu'l-Baha,it was pointed out, spoke of the nsed for
universal education and its being the same for boys and girls, a certain
Rifa's Badawi Rafi® al-Tantawi(1801-73) of the first generstion of Bgyptian
modernists had made the same points in his ~ -al : : ;
g’l-ngiﬁ (Cairo, 1289.A H./1872-35" pp.éfo lﬁh 128 148,) ;Indeed, c&bdu'l~_
Baha was well read in such 1iteruture It is possible to trace- the origins

of certain stories and idsas he mentions in his Tablets-~ he himeelf occasion-
-ally mentions their source,The Rgtory of the dead dog" told of Jesus and hie
disciples by °Abdu?l-Baha,Lambden further asserted, is found in a poem of the
Persian poet Nizami ( he devoted a whole poem to the story) and in Ibn al-
Cirgbits 'Meccan Hevelations'-which was known to Bahatutllah and probably
CAbdutl-Baha also.Source criticism ie an important scholarly taek,The knowled-
~ge of the sources of certain themee and motifs in the Baha'i writings often
throws considershle light on their meaning,Jt is not an Yheretical task! which
is contrary to a belief in 'divine revelation'.Even & knowledge of the history
or nature and development of literary forms can help in understanding the
Bahati Revelstion,The form of ths 7 valleyst',as is well known, was mch used
by Sufi mystics and CAttar's fConference of the Birds! throws light on the
meaning of Bahatu'llah's 'Seven Valleys!.Bu},more interestingly, the form of
the individual 'Hidden Words' is that of the 'Divine Saying'! or Hadith

in Islam some of which were collected together and called 'The Hidden Book of
Fatimih' by ShiCi Muslime the 'Hidden Words! once being so designated.

In concluding his lecture Stephen Lambden mentioned a few of the
differences between 'deepening! and academic study-: (1) Deepening tends
to revolve sround well known and familiar or oft repeated themes and
passagee of scripture while academic study necessitates the study of lesser
known—- and often extremely important.or neglected topics and texts;(2)
Deepening or those involved in it often consciously or unconecicusly attempt
to avoid deeper or controversial issues which cannot be ignored in academic
study; (3) Deepening often fal ls to raise wgusstions which academic study
necessitates asking.i.e. cbecure passages in texts such as the Kitab-i Igan
cannot be simply passed over in silence in academic study;(4)Academic study
must concern itself with historical context or Sitz im lebem and 'source
eritic ism',etc, though deepening need or often doee not.Deepening though,
need not be academically oriented but it would be better if iis present
level were improved.
(%) Todd Lawson {Sunday morming)from Montreal Canada who was vieiting England
in comnection with his -proposed post-graduate gtudy of the Bab's writings,
agreed to epeak for a short whilew without preparabion-~on the subject of
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Tafelr (Islamic Qurtanic commentary) on which he had alreadyundertaken post-
graduate research with particular reference to the Qurtanic account of Jesus!?
crucifixion,

After outlining the history and nature of Islamic Qurtanic commentary,lawson
noted that Muelime have, on the whole,denied that Jesue was crucified or died
on the cross (refer,Qurtan 4:155-162).Bahatis on the other hand,assert— and
this iz remarkable--the historicity of Jegue! crucifixion.cbming from a non-—
Muslim background western Bahatis are eeldom aware of the imnovatory nature and
importance of the Baha'i poeition with regpect to the crucifixion of Jesus

Qurtan 4:155f ie quite amblguous about the crucifixion and could be tranaiated
in various ways;the phrase ghubbiha lahum being at the centre of the controversy.
Early Muslinm story tellers such as accompanied the invading Muslim zrmies attempted
to make these verses meaningful Lo thelir hearers who wanted to be entertained with
a good story,Qurtanic stories and verses were sometimes made meaningful by the
ton the spot! invention of expository tales.Addressing a Christian audience %o
which the Qurtanic verses and the plrase ghubbiha lshum had to be made meaningful
such story tellers seem to have ta#ght that it only "appeared to them"{the Jews)
that Jesus had been crucified and died on the cross.Some asserted that Jesus had
not been crucified but that one of his disciplee tock on his appearance and was
erucified in his stead.Quite fanciful stories were concocted.Yelt,in the Qurtanie
passage in question it is stated that "God raised him{Jesus) unto Himself"™, This
created a problem and a story was invented to the effect that God raised Jesus
up to heaven from a houee before the crucifixion of ancther in hie stead.Theee
astories about Jesus’non-crucifixion became popular and may have thelr roots in
the Christisn gnostic tradition,They became crystallised in the Hadith literature
though they are not always traced back to the Prophet Muhammad himself,The
Qurtan commentator Tabari,after recording and discussing various traditions abcut
Jesus! crucifixion,ends by saying 'And God knowe best how it was'.By the 19th
century however, it was practically an article of faith that Jesus was not
himself crucified on the cross.

The first major Qurtanic commentator ko look beyond the variocus traditions
back to what the Qurtan itself says wae Zamskhsharl (12th century A.D.).He argued
that the grammar of the Qurtan does not support the substitution theories found
in the Hadith literature.. L m

The following is an extract of a Tablet of ®pbdutl-Baha to Mr,Thornton Chase
translated by Mirza Ahmad Sohrab on June 8th 1911 referring to Qurtan L:1551:

#In regard to the verse,which is revealed in the Xoran,that Hie Highness
Christ,wae not killed and wae not crucified,by this 1s meant the Reality of
Christ.Although they crucified this elemental body,yet the merciful reality
and the heavenly existence remain eternal and un g and it was protected from
the oppression and persecution of the enemies,for Christ is Eternal and Everw
~lasting.How can he die? The death and erucifixion was imposed on tha.gsgalcﬁ})
body of Chriet,and not upon the Spirit of Christ.¥{Star of the West 2:7/8.p.13

(Ed).



/08 .

Fakhr al-Din al-Razl also discarded the crude substitution theories.He
argued that if God operated in this way Muslims could not be sure even of
the fundamentals of their Faith.His views were however, forgotion or ignored
though,l.awson also noted, the Brethren of Purity affirmed Jesus?' crucifixion
or the reality of hig death on the cross.

Finally in connection with the asubject of Jesus? crucifixion, Lawson
raised the gquestion as %o why Muslims came to deny this event.He proposed
that the - denigl of Jesus' desth on the crogg originated among the
early Musliim gtory tellers in view of its tentertainment valuet.In the
course of time it was understood to be the Muslim view by Christian writers
guch as John of Damascus and in the course of Muslim-Christian dialogue
became the standard Muslim position.Sotericlogical concerns such as are
entertained by Chrigtians in connection with the death of Jesus were not
uppermost in the minds of Muslims.

In concluding his brief talk Lawsin refsrred to the Bab's commentaries on
the Qurtan noting that tafgir is the ™most Musliim of all literary pursuits?.

He stated that it is important to determine where the Bab stands in this
tradition in view of the fact that the Bab often gives gabbalistic interpret—
~ationg to Qurtanic textse.in,for example his commentary on the Surat al-
Kawthar-~ and that his tafsir is not exactly commentary as cpmmonly understood,
i.e. not exactlytexcteric' or higtorically oriented commentary.

(5) Viva Tomlin (Sunday afternoon) introduced those present to the theological
dimension of Baha'i studies,She read a paper designed to ralse the kinds of
questions which the student might encounter or should ask on the tiong journey!
towards understanding the heology of the Baha'l Faith' Whal,she asked,does it
mean when it is said that we were created ' to know and to worship God?'; does
thig involve the intellect? %The emotlions?. Adoration? Why were we created to
know Cod? Does this ststement make gense? Ié there a God?..etc, How do I find
out sbout God? Many such questions were raised in the first part of Tomlin's
paper.

t What is theology?! was alsc a question that was raised and discussed.
Theology,Viva Tomlin pointed éut,is vast and many-faceted.Classical theologians
gstudy the ™Word of God' which has been identified with Christ who has been
identified with or represents the Godhead.They consider what God said %in
Christ! and the tbeing of Christ' all of which has implications for man,etc,

In the Bahati Faith though,the central figure is not Christ but the 'Glory
of God'.In the light of this we must ask many questions: Who is man??
fWhy was he created??,etc,.The theologian may also ask why man and the creation
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exigt Why? What is it all for? What is the reason behind the universe?

Is life random or has it a purpcese?lf we make God our starting point for
theological reflection then the questions arise; 'Wwhat is God like!?

If God is transcendent how can we understand him and his purpose? What
questions should we ask? Does the problem of God's transcemdence mean

that theology is & ‘tcry to the unknown! or an abttempt to read an 'unreadable
Book?? The theologian tries 1o read the 'Book! ag God wishes it to be read.
The "Why?',and '"What?' and other questions are asked sbout God and man as
well as questions asbout the fubure destiny of things.

Theology once embrsced all spheres of learning offering suthoritative
answers to questions about God the universe and man.A primary source or
affirmation was that God had made Himself known in history.Again though,
tWhat does this mean?! What does it mean to be a believing creature?,etc.

At geveral points in her paper Tomlin referred to herself as a *liturgical
theclogiant or fiiturgical theologian ﬁfphiiowtheologian of liturgically
derived doxology! which implies a love\for the tWord of God' in comnection
with worship and glorification.She also commented upon and listed many
questions which the theologian might ask in comnection with Bahatutllah's
1Short Obligatory Prayer?: What does '1 bear witnegas' mean? Does 'my God!
refer to a personsl God? If go what does - Atetkmow and to worghip?! Him mean?
Whst are the implications of ' to know and to worship{Goed )'?

Some attention was also given to asking questions about the source of
authority implicit in or lying behind guch texte as the 'Short Cbligatory
Prayer!.By what suthority does the individual know that these gre authorat-
~ative statementg?Where are the manuscripts? ete...etc..The 'Short Cbligatory
Prayer?! originates with Baha'u'lliah,...These questions are important though
the ftphilowtheologian of liturgically derived doxology! is concerned primarily
with the implications of belief or 'what is believed?'.

In the course of the discussion following Tomlin's paper-- which I have
only barely outlined here~-the question of religious doubting aroge.It was
felt that doubts should be expressed openly and regarded as stepping stones
te spiritual maturity.Much more attention should be paid {o the openwminded
congideration of and grappling with doubts.

Concluding note

This report only represents my own recollection of gome of the ground
covered and statements made by the speakers who addressed what turned out
to be a wholly Bahat'i audience -of perhaps 50-100 persons.I may well have
misrepresented the speakers at certain points or failed to record important
gstatements,The event was,l think, successful . &4 gomforting maturity and
openses was shown by those present.Many thoughtful questions were asked only
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a few of which are mentioned above,The organization was good. and several persons
expressed the desire for more such communcation between those engaged in Bahat'i

gtudies and the Baha'i community at large.
Stephen Lambden

ANNOUNCEMENT OF FORTHCOMING BAHA'T STUDIES SEMINAR

UNIVERSITY OF NEWCASTLE UPON TYNE
DEPT. OF RELIGIOUS STUDIES.*

SAT.17th AND SUN,. 18th SEFT.
1983.

It is hoped that at this forthcoming Baha'i Studies Seminar
papers will be read which f£zll into one of the following four

1) The study of Babi-Baha'i texts;

2) The study of Babi-Baha'i history;

3) The study of Babi-Baha'i doctrine;

L) The study of the Babi-Baha'i movements.

Offers of papers and enquiries should be addressed to either Ir,
Denis MacEoin, Dept. of Religlous Studies, University of Newcastle
upon Tyne,NEL 7RU,England,U.K., or Stephen Lambden { same address).

A Venue and sponsorship subject to confirmation.
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Letter to the Editor: A Note by Christopher Buck on Jegug! Cry
From the Cross.

Exemplary for Baha'i scholarship is Lambdents treatment of Mark
15:34. In meking full use of critical apparatus available to him,
Lambden has been able to test a scriptural "emendation" such as
Backwell ( and possibly the Master) has hazarded.Though I do not have
Lambdents linguistic command,perhaps I might try to evolve the method-
~ology he has trailblazed,by introducing iconographic as well as a few
further textual and extra-biblical considerations.

E.R.Goodenough has stated that " religious symbols remain as the
greatest unexplored body of historlcal data.m 1. The late Cardinal
Danielou in his Primitive Christian Symbols reviews the important
archaeological data surrounding the symbolism of the Cross,which I
shall not reduplicate here,If trust may be placed in Danielouls
dlgestion of the unearthed symbols,his conclusion could prove crucial
to Lambdents discussion: " The conclusion reached by our inquiry is
this.The sign of the cross is seen to have its origin,not in an allusion
to Christ's passion,but as a signification of his divine glory." 2.

I submit that one's Christological persuasion in primitive times didg,
to a remarkable extent,condition tradition.Jesus says not only what vib-
~rated the air but also what oral and written tradition redactionally
filtered.let us ponder the fact that the tradition of Mark 15:34 has only
Matthew 27:46 as a parallel,which means that - in the New Testament alone,
thege words weré accepted by only 50% of the fourfold evangelists who
transmitted traditions of Christts life.The other Christian traditions,
as evidenced by archaeological data,wished to convey the consciousness of
the glory of martyrdom,how can we be so certain that Jesus was not audibly
elated during the {inal moments of his unthinkably painful exaltation,as
were so many of our Bahatl marbtyrs, who afford us a “phenomenological!t
parallel?

John the Evangelist is a c¢ase in point: he presents no close parallel
for Mark 15:34,yet obliquely ( to hire Lambden's word) ® rewrites! the
verse or at least its purport,to conform to the idea that Jesus was con-
~gcious of the glory of martyrdom.Since the Jdohammine Jesus is so laconic
upon the Cross,one might wonder if John has not in fact dislocated the
saying,transferred it to chapter 12 and conflated it with the Voice from
heaven in verse 28 ! After all,patristic exegesis is not unanimous in
ascribing the utterance of Mark 15:34 to Jesus: Origen,among if not the
first of Christian scholars,is anxlous to avoid thig idea of utter angst
in loss of faith on Jesus! part,and insigts that when Matthew and Mark
report a Mloud" or Mgreat® voice,they are referring to the "divine voice®
by which the cry was augmented., 3.

But if the Cry of Dereliction was indeed evocative of Psalm 22,the
Cry need not have been one of sbandonment at all,but rather a Cry of
Victory.This is quite probably what was reflected in the Ebionite
Christian tradition,for the Ebionite scholar Symmachus entitles the Psalm
n4 Song of Victory"; while Theodotion ( whom Jerome identifies also as an
Ebionite) offers the heading, "To the Victory,", with Jerome clogely follw
~owing with "o the Victort, 5+

Refer S,Lambden, My God,my God why hast thou forssken me?W or "My God,
my God, how thou hast glorified mel"™ ? in Bahati Studles Bulletin Vol,l.
No,l. (June 1982),pp.27~42.¢f. also Bahati Studies Bulletin Vol.l.Ne,3.

{Dec,1982),pp.81-2,
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Thus we can see indications that even if Backwell'ts/tAbduti-Baha's
emendation is without texbual foundation,it is certainly not without
iconographic or exegetically-textual foundation.We see of course St.Peter
in Acts 3:13 proclaiming the crucifixion in terms of glorification.The two
events of crucifixion and glorification may even be unified as simulatneous
in an extra-biblical verb,Palestinian Aramaic 1zd®géf,which could signify
" to be glorified" as well as ™o be crucifiedh, 7.

Apart from Matthew 28:19,nc other evangelical saying of Jesus may be so
capable of varigtion,.Not sbatistically in terms of manuscript witnesses
necessarily,but in terms of the entire tradition itself.For variants to Mark
15:34 were firgt introduced by the very eyewitnesses of the Crucifixion,who
could not all agree on just what Jesus has said!

In addition to the textual variants which lLambden lists,several more come
to the fore: ,

k {Codex Bobiensis)= maledixisti { "taunted")

¢ {Codex Colbertinus maledixisti( "taunted™)

i (Codex Vindoboensis= maledixisti("taunted")
Porphyry(Macarius Magnes,Apocriticus )= “reproached™)
Peshitta New Testament = (Mspared® )

Other witnesses{not specified by NEB) =("shamed").

These variants are significant to the discussion only in that,though
they do not confirm Mglorified" as a reading,neither do they confirm
"forgaken™.Thus the whole thing is still a relatively open question,

Among the theological debates I have cursorily followed,Schreiber stands
out as the foremost exponent of the view that the so-called Cry of Dereliction
was in fact a cry of Triumph.Schreiber argues that the Cry was one of exaltat-
~ion or glorification and that this is demonsirated by the response in verse 39
of the centurion,who ironically is the symbol of earthly might and power,That
" the centurion interprets the cry in terms of glorification is more intriguing
since the Markan text states that the centurion gaw the Cry of Jesus.Some
manuscripts of Mark omit heard his cry,and I wonder if Schreiber's arguments
should be seen and heard by Mr.lambden, '

I have so far offered no textual ground for arguing the possibility that
Jesus might have uttered something other than what the majority of the Greek
manuscripts transmit.This has been a weszkness in my argument, just as the lack
of any real redaction criticism has posed its own “Christological difficulty™
in Mr . lembdents argument.But recently with perfect timliness,I have come
across a texbual argument for the reading of HBabbahtan¥(Mpraised") in Rabbi
Cohn~Sherbok's "Jesus'! Cry on the Cross: an Alternative View", (in Expository
Times 93/7(1982),pp.215-217).

The Rabbi at University of Kent at Canterbury states that,assuming Jesus
apoke Aramaic,it is posgsible to construe the words of Jesus,not as an Aramaic
translation of Ps 22:1 ( 3%bagtani),but rather as the rhetorical question,

"y God,My God why have you praised me?' ( Sabbaghtani) which is transliterated
into Greek in exactly the identical way as the réndering of Ps 22:1.This
linguistic possibility has sparked in me a further memory of 'Abdu'l-Baha's
reported textual emendstion which I myself had read several years ago,but at
the time did not write down: The Master was reported to have sald that through
the change of one single letter,the text was altered to read"forsaken" instead
of "glorified", I distinctly remember this sequence of textusl basis for the
Master's reported emendation,which Mr, Lambden does not transmit in his paper.
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Cohn-Sherbock concludes: "Given this interpretation,Jesust words should
not be understood as a cry of... desolation...,but rather as a prayer for
the dawning of the reign of God.Hanging on the cross,Jesus would have seen
his life as a fulfillment of Isaish's prophecy {Isa 52-53)... Thus in the
cry t elaghl felahl lammsh Zabbahtanl Jesus would have invoked the image of
the glorified servant of the LoPfd who,despite his suffering,is tfull of God's
spirit',)'honcured in the eyes of God!, texalted!, and *lifted up hight{Isa
h2,9,52) "

Naturaily the manuscripts to which Mr.Lambden refers cannot be summoned
as impartial witnesses against the reading of "praised" or “glorified", since
the manuscripts themselves come into existence and attest to a primarily
canonical tradition! The destruction of rival gospel traditions is a sad fact
of Christian history,so the real variants are simply not extant.ind how can
appeal to patristic writings,which Mr.Lambden makes,hope to give us any indepen-
-ent textual witness?

I wish to state that, has tAbdutl-Baha actually proposed such an emendation
of Mark 15:34,1 would hope that Bsha'i scholars would seriously entertain ithe
idea that he may well have been right,as a working hypothesis to test out,rather
that the opposite,no matter how many manuscripts may abt first be invoked as cards
stacked against him,Although the evidence presented here is slender and tentative,
thetheology,if not the text,is not lacking in orders to support the conjecture
that Mark 15:3/ mgy indeed have ylelded a sense of glorification glongside a very
real Promethean passion,

Christopher Buck
Bellingham Washington
20th March 1983,
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A Brief response to Christopher Buck's Note. . .

I am grateful to Chris Buck for tsking the trouble to respond to my article on
Jesus'cry from the cross and for drawing attention to some further interesting
articlee on this theme.When I wrote my original article I was fully aware of the
pogt-Markan understanding of crucifixion as exaltation and glorification which
tradition it was not my intention to minimize or deny.It is debatable however,
whether this understanding of Jesust'! crucifixion or the proposed reading Ssbbahtinl
can be made to overule the Marcan note of forsakeness.Though Buck seems to think
that the Baha'l theological posgition must deny Jesust' ubtering a cry of dereliction
~ which is difficuilt text critically to maintain--passages within the Bgha'i
writings by no means demand this,He indirectly accuses me of taking a position
opposite to that of CAbdutl-Baha's supposed interpretation( his last garagraph above
which was not infad sy dntention at all.In my original article I gquote “Abdutl-Baha
( and a pilgrim note recording Shoghi Effendits words)to the effect that Jesus did
utter a cry of forsakeness during his last moments on the cross. '

S, Lambden,
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Bequest for Turkish Newspapers.
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~gdorf,Austria, coples of one or more of the following 'Turkish newspapers' which
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contain articles regsrding Babl persecutions and the exile of Bahatutllsh
from Adrianople to Akkae:
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Request for miscellaneous Baha'i publications

I should be mozt grateful is anyone could loan or supply me with photocopies
( cost obviously refunded) of any of the following items-:
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Pilgrimage, Mutual Publishing Company, New York, 190_ 7 .
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5} Sahifa f1 Shgh Du°ahT 1 Zaman al-Ghayba, in Iran National Bahati Archives,

Prlvate Publications Vol.98,pp. 8794,
6} Hasan Futadi Bughruti, T"a,r:z«kh--l Amri-vi Khurasan (MSS).

7 Baha'u*llah, KitZb-i Badls np.nd.
Stephen Lambden(Ed), 77 Rothwell Rd.Coeforth,Newcastle upon Tyne.
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Dr.Peter Smithts new address is-: Sheep Fcld,Bomick,(zzearE Carnforth,Lancs. ,
'LA6 1JS,Pngland,U.K.Tel.|{ 0524, 732757.




