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BAHA®Y STUDIES BULLETIN

"This Bulletin is primarily designed to facilitate communication between
those among us engaged in Bahat'i Studies.It is hoped that it may evolve into
the Bulletin of an Association for the Studv of the Babi and Baha'i religions
(or the like),include contributions from both Baha'i and non-Baha'i academics,
and be befittingly published rather than photostatically reproduced.

The success of this Bulletin,which has the blessing of the National Spiritual
Asserbly of the Bgha'is of the United Kingdom ( though they are not responsible
for any of the views expressed within it), obviously depends on your support
and willingness to contribute.A steady and sustained flow of scholarly contrib-
-utions is vital especially since there are so few of us.The following list is
intended only to serve as an indication of the nature and scope of contributions
which would be welcomed-:

a) Articles or short notes and studies whether historical,philological,
sociological or theological,etec.

b) Bibliographical essays or notes,

¢) Copies of generally unavailable letters or tablets of the Bab,Bahatu'llah,
! CAbdu’l-Baha or Shoghi Effendi whether in the original language(s) or in
translation.

d) Notices of recently published books or articles or reviews,etc. It would
be particularly useful to receive notice of the now numerous publications
in English,French,German,Persian and Arabic,etc., that are becomming availe
~able in many countries of the world. .

e) Previously unpublished notes or documents.

f) Reports of work in progress or of seminars and conferences relating dirasctly
or indirectly to Babi-Baha'i studies.

SUBSCRIPTIONS

Each issue of this Bulletin may be purchased at the following rates( inec.
postage)-: U.K.£2.00. Europe £2.50.p, Rest of world £3.00 (or equivalent),
All subscriptions and communications should be addressed to -: Mr,Stephen
Lambden, 77 Rothwell Road,Cosforth,Newcastle upon Tyne, England,U.K.

EDITORIAL

May I take this opportunity to thank all those who have responded to my
request for contributions madé in the last issue of this Bulletin.This is
not-to say however, that there is not still a great need for a steady flow
of scholarly contributions,Many among us, to repeat myself, are in possession
of a texts and documents which should be shared.There has always been a '

. ‘tendency among Baha'i intellectuals to covet unpublished-- and even published— '

materials of importance for Baha'i studies.This form of tagiva is unfortunate
inasmuch as Baha'i scholarship cannot flourish unless there is a sharing of
sources,We may all be busy but it does not take nmuch time to post off a few
pages that might have been lying around and which could well be of interest

at least to some readers of this Bullstin.
' Stephen Lambden (Ed.).
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A Note on Babi and Baha'i Numbers in Iran

Peter Smith

It is not yet possible to say with any certalnty what the total
number of Babis may have been. According to the Bab himself, in a work
conposed in the latter part of 1848, one hundred thousand adherents had
been converted during the first four years of his career. (Machin, 1982:
117-18), a figure also referred to by the Russian Ambassador Dolgorukov
in February 1849, on the authority of the Iramian chief minister, Amix
Kabir (Dolgorukov, 1966: 19), and by the British minister Sheil in May
1850 (Momen, 1981: 7n). That in the case of the two diplomats at least,
this was very much a guess as to the actual numbers of Babis is under=
lined by Sneil's reference to an altermative (but presumed to be less
likely) figure of fifty thousand. Whatever the case; no detailed sup—~
port for any figure can be supplied, indeed, with a semi-secret organ-
ization lacking detailed records (such as Babism), there seems to be no
way in which a figure can be confirmed or denied. Anyway, given that at
least some Babis resorted to taofna (dissimulation), and that a wider
circle of secret Babis and close sympathizers existed in zddition to thase
who were definitely identified as Babis, what figure is being estimated?
Again, Sheil is clear that he is referring to the niumber of Bébi mern,
and we have simply no idea to what extent women and children were involved
in the movement. Ir significant numbers were involved (but I think not)

then the figure could even have been higher.

As to the number of Baha'is, it is easiest to start with the most

- Tecent figures as they are likely to be the most reliable. Accordingly,

the number of Baha'is in modern Iran has been variously estimated by
Baha'i sources as about 400,000 (March 1979) or more commonly 3%C0,000
(Dec. 1981) , whilst informed non—Baha 1 sources put the number at about
350,000 (Sept. 1979)%, or at 295,000 (mid 1975) to 340,000 (mid 1960)
(Barrett, 1982:388). Whilst several thousand Baha'is have undoubtedly
left Iran since the Islamic revolution of February 1979 and a small
number have been forced to recant their faith, it seems highly unlikely
that these together could account for the discrepancy of 100,000 between
the March 1979 and December 1981 estimates. I therefore assume the March
1979 figure to be an overestimate and would assume that the number of
registered Baha'is in modern Iran is in tle region of 300 ~ 350,000, this
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figure including men, women and children. These uncertainties doubtless
stem from the difficulties encountered in enumerating an unrecognized/

perseéuted religious movement which even the movement's own leaders may

experience. Prior to the present century these difficulties were

. compounded by the comparative lack of organization wiliin the Baha'i

v community and the conditions of extreme secrecy under which most Baha'is

.]_'ived, all sorts of speculations being rife. Thus, J.D. Rees (1896},

- who travelled through Iran in 1885, was variously told there were no
"Babis" at all in Iran, and thet one-third of the educated classes were
"Babis". Baha'is for their part appear to have grossly overestimated
their numbers (for whatever reason), and many Europeam observers followed
suit. Thus Baha'l sources informed the British Consul in Bushire (c.1888)
that they had a total Middle Eastern and Indian membership of five million
(Momen, 1981:247), whilst Curzon (1892, 1:499) estinated that there were
at least half a million Iranian Baha'is and probably more like a millionm,
and in 1903, Baha'i and diplomatic circles in Cairo were speculating on
the possibility that Baha'ism would soon become the predominant religion
in Iran (Phelps, 1904:X). Some later observers were, by contrast, liable
to make what were apparently gross urderestimates. Thus, Rosita Forbes
(1931:168) doubted if there were more than twenty thousand Iranian Baha'is,
whilst J.R. Richards (1932:225) placed their upper limit at thirty
thousand, end W.M. Miller (1974:215) thought that by the time of 'Abdu'l
Baha's death (192?) there would have been at most fifty thousand Baha'is

. in the whole world. Similarly, Wilber (1967:165) has cited an (undated)

official Iranian government estimate of fifty thousand Baha'is. I find

none of these figures really credible, however, given the lack of any
evidence for the violent fluctuations in the number of Baha'is which they
presume. Compatible both with the assumption of relative stability in
rumbers and with the more definite 1979/81 figures are a series of
estimates which placed the number of Basha'is in Iran at 100,000 in the

1880s (M.F. Wilson, 1885:829), and somewhere between 100,000 and 200,000

in both the 1910s {S.G. Wilson, 1915:26), and the 1950s (Berger, 1954:125).

On this basis & coherent pattern may be suggested. Taking the estimated

percentages for Babi/Baha'i numbers as a fraction of the Irenien population
as a whole (Table 1), then at the peaic of Babi activity they may be
assumed to have won the allegience of perhaps two per cent of the populatione.

.

N
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TABLE 1: DBabi and Baha'i Numbers in Iran

Estimated Tranian Estimated total Babi/Baha'is as
Date Babi/Baha'i popu~ Iranian popula=- a percentage of
lation. tion(millions). total population.
late 18408 100,000 4.5 - 6 1.7 = 2.2
1880s 100,000 5~8 1.25 = 2.0
19108 100 ~ 200,000 8 - 10 1.0 = 2.5
19508 100 - 200,000 18.9 (1956) 0.5 = 1.1
1979 300 - 350,000 33.6 (1976) 0.9 - 1.0

SOURCES: For Babl and Baha'i figures see text. For the total Iranian
population estimates see Abrahaman, 1974:14; Behnam, 1968:471; Bharier
1972; Clark, 1972; Curzon, 1892, ii:471; Issawi, 1971:28. The figures
for 1956 and 1976 are derived from the Tranian Census, all figures prior
to 1956 are at best educated guesses.

From 1850, numbers may then be assumed to have declined dramatically,
stabilizing as the community became more ordered and then increasing
quite markedly towards the end of the century, the dynamic nature of the
Baha'i community at that time, and perhaps the general sense of social
change, encouraging the Baha'is and others to be unrealistically confident
as to their rate of growth. Thus, the very high estimates for the 1880s -
19108, whilst, at best, the Baha'is appear only to have egualled the

Babi percentage of two percent of the population. This spurt of growth
would then appear to have ceased in the 1920s or 1930s, outside observers
referring to the lack of increase (Forbes, 1931), or even decline (Richards,
1932), in numbers. Whilst a decline in absolute numbers may not have
occurred, the percentage of Baha'is in the general populatim seems there~
after to have declined, remaining at one percent or less through the 1550s
to the present day. Whatever occasional success the Iranian Baha'is may
have had in gaining new converts 1t does not appear to have made an
appreciable difference to their overall strength. Necessarily, the
Iranian Baha'i community has come to’;‘ely on natural increase and the
successful socialization of its children in order to maintain its existence.
If «- reflecting emerging middle class norms -~ the Iranian Bezha'is have

a lower fertility rate than the Iranian average then this would contribute
to their relative decline, but whether this is the case is unknown to me.3
Whilst thousands of Iranian Baha'is have emigrated this has never teen a
large scale movement until recently and may thus be disregarded as a major
demographic factor. The number of Azalis has always remained far smaller,
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Dr. Sa'eed Khan estimating their number to be 1500 in 1930 and Jalal
Azal putting them at between four and five thousand in 1963 (iller,
1974:114, n.54; cf. Barrett, 1982:388; Keddie, 1981:52).

NOTES

"A Sociological Study of the Babi and Baha'i Religions" (Lancaster, 1982).

1. Press releases issued by the National Spiritual Assembly of the
Baha'is of the United Kingdom: "Iran and the British Baha'i Community",
" issued 14 March 1979; and "Iran Secretly Executes Baha'i National :
Leaders", dated 28 December 1981. Press releases subsequent to
December 1981 have all referred to a figure of 300,000.

2. A "Declaration on the State of Religious Minorities in Iran® by the
Human Rights Commission of the Federation of Protestant Churches in
Switzerland (Zurich), dated 12 September.

3. Barrett (1982:388) estimates the Baha'i growth rate as being 3.05%
as compared with a national growth rate of 3.08% Y
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Esslemont 's Survey of the Baha'i Community in 1919-20,
Part IIT : Anerica by Albert Vail,

The third section of Esslemont's proposed chapter Progress of the Baha'i

Movement was to have been on America.For this he secured an account of the history
of the Bahati Faith in America from one of the prominent American Baha'is of this
period,Albért Vail,who happened to be on pilgrimage in Haifa at the same time as
Esslemont.Vail had previously been a clérgyman resident in Chicago,I1linois.He
became a Baha'i in about 1918 and went on pilgrimage to Haifa in November 1919.

In 1920 he was voted onto the Executive committee of the Baha'i Temple Unity

(tha forerunner of the N.5.4.).He played an important role in the development of
the Race Amity conferences sponsored by the Americsn Baha'is and also gerved on
the committee for the Green Acre Baha'l School.He is said to have been an excepte
~ionally talented speaker,

For a time both he and Louis Gregory were full~time psid itinerant Baha'i
teachers.However in 1932,at a time of great financial stringency,the American
N.S.A. decided to terminate this arrangement,Albert Vail appears to have become
. somewhat disaffected at this and did not participate actively in the community
thereafter,He is the author of Heroic Lives (1917} and a small pamphlet called
The Bzha'i Movement .

Albert Vail was perhaps not the person best suited to write an account of the

Anerican Baha'i community since he had only recently,at that time,become a Baha'i
and had no first hand knowledge of the events of the early days of the Faith in
America,But being a resident of Chicago,he was undoubtedly able to make good this
deficiency by asking any of a number of his fellow believers there,

[ M.Momen].

The Rise of the Baha'l Cause in America® [ by Albert Vaill.

The first news of the great light which had dawned in the East was brought teo
America at the time of the World's Fair,in 1893.In the celebrated Parliament of
Religions there were addresses by members of all the[great] world religions.In the
course of the congress an address was given [written] by the President of Beirut
College in Syria[was read).A thrill went through the hearts of many in the vast
audience as he concluded his apeech[ the reading concluded] with an account of the
passing of Baha'o'llah a few months before at his home near Acca on the Syrian

" coast."Three years ago," said the speaker[writer]," he (Baha'o'llah) was visited by
a Cambridge scholar,and gave utterance to sentiments so noble,s¢ Christ like,that

. we repeat them as our closing words: 'That all nations should become one in faith,
and all men as brothers; that the bonds of affectlion and unity between the sons of

. # Portions in square brackets indicate the editorial corrections,additions or
" omissions of Esslemont.[Ed].

men should be strengthened; that diversity of religion and differences of race
be annulled; what harm is there in this? Yet so shall it be,These fruitiess
strifes,these ruinous wars shall pass away and the most great peace shall come,
Do not you in Eurcpe need this also? Let not a man glory in this,that he loves
his country; let him rather glory in this,that he loves his kind, t

To the same World's Fair in Chicago there came a Syrian merchant on business,
Mr.Thornton Chase, whom Abdul Baha has said was the " first Bahafi in America®,
went one day with a friend to seek guldance from this Syrian merchant in the study
of the religions of the East.All through America there was: stirring a new interest
in the Sacred Scriptures of the Orient.It was like the opening of a new world of
truth and light.Mr.Chase and his friend learned from this Syrian that the most
glorious light of all was now centered in the Bahai Revelation.And thus, as Abdul
Baha says; “The first call of the Kingdom was in the beginning raised in Chicago.®

In the year 1894 five persons accepcted the teachings.In 1895 classes were
started.Tremendous spiritual power swept through these ezrly gatherings.There were
no writings translated,but the hearers felt in their hearts that these glorious
tidings of the Kingdom came from God.One of them tells how as he left one of ithose
early meetings he seemed walking in heaven swept along by a S0y so wonderful it
seemed as though the very kingdom of God were open and descending befcre him,Others
tell of how they trampled miles across the ¢ity in the storms of winter to hear how
the Bible prophesies had been fulfilled and the Prince of Peace had appeared in the
Latter Days upon the earth.In 1896,as Mr.Chase says, " the followers in Chicago were
numbered by hundreds." A class called “The Truth Seekers® was started in Kenosha,
Soon the [that] little city was ablaze with interest in the new Revelation.

A journalistic writer,Mr, Arthur Pillsbury, when visiting in Chicago heard the
great message and carried it to New York in 1897.In January, 1898,the Cause was
started in that city and a Bahal Assembly established.Mrs Lua Getsinger,one of the
first Bahals in Chicago,carried the wondrous Glad Tidings westward to the Pacific
Coast.Thus from city to city the Bahal Message was scattered like so many divine
seeds gathered in the meetings in Chicago.In 1898 the first body of pilgrim
started for the Holy City,the blessed city of Acca,to see for themselves the beloved
Master whose lightning had shone from the East over to the West,One of them told
the Message in Paris to Miss May Bolles who later became Mrs.Maxwell.She joined the
pilgrim party.On her return to Paris she told the Most Glorious Message to & group
of young people,art students and others who straightway accepted it as the light
from heaven.Thwir early meetings in Paris were like a continuous Pentecost.Kindled
in that glorious center they went forth to tell the Good News in France,in
Washington,in New York,in Montreal,in the Hawaiian Islands.Mr.Hopper and Mr,Thomas
Breakwell went from Paris to Acca.Mr.Hopper's spiritual experience in meeting
Abdul Basha reveals the splendour of the Bahal Revelation to those first Western
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diseciples. His wife tells the story, how Mr.Hopper came to Acca M a critical,
skeptical man who was proud never to be swept by an emotional experience.He was
suddenly ushered into Abdul Baha's prison room.,Before he knew what had happened
he saw a blaze of white light and like Paul in the road to Damascus,fell down in
wonder, overwhelmed by the spiritual glory which shone through and around his
Beloved.The next moment Abdul Baha,with infinitely tender love was lifting him

in his arms.The Master had opened to him the doors of the unseen kingdom of glory;
then gently he closed them again."- .

The next stage in the history of the Cause in the Occident was the coming of
the Persian teachers. Abdul Karim, of Cairo,Egypt,journeyed to Chicago.Then came
Hadji Hassan Khorassani,also of Cairo, with Mirza Houssein Reuhy as translator.
In the springtime of 1902 came the great Mira Abul Fazl with Ali Kuli Khan as
translator.Abul Fazl gave courses of lectures in Chicago,Washington,New York,
and in these days wrote his celebrated "Bahai Proofs®,He spoke also at Green Acre,

Maine,Green Acre was a summer center started by Miss Sarah J.Farmer for religious

conferences and the establishment of universal peace,.The Persian pines at Green Acre -

were so naned in memory of the glorious meetings which Mirza Abul Fazl conducted
" beneath them there in the summer of 1902.Green Acre henceforth became one of the
great centers for the diffusion of the Bahal Cause in America,

With the coming of these Persiag teachers there began the translation of the
divine bocks and tablets.The '"Hidden Words" was translated and published in English.
nton Haddad translated the MSurat ful Hykl" in 1900,The Bahai Publishing Society
in Chicago printed with great rapidity and beautiful devotion many books,pamplhlets
and records of visits to Acca.These books flooded the minds and hearts with the
glorious words from the pen of Bahafo'llah and the Center of His Covenant.In 1910
there was started the first English Baha I Magazine in America, the ®Star of the
» Vest" At first it was a tiny little sheet, called the "Bghai News".It grew larger
and soon Abdul Bsha named it “The Star of the West".It was published month after
month,without the assistance of any advertisments,by the devoted labour of its
editors in the spare hours which they could snatch after their day's business was
over. The Star of the West 1is the[a] most valuable record of the history of the
.Bahai Caﬁse in America and Europe.With its Persian section it is a glorious bond
of unity between the Orient and the Occident.

With the coming of the great Abul Fazl and the agbearance of these publications,
the Bahais of America and Europe for the first time learned what the Bahal teachings
really were.Abul Fazl interpreted the Bible and the sacred Books in lectures illum~
-ined as light.He revealed to his hearers the meaning of the Centss of the Covenant
and trained a circle of teachers.

- i.

In 1902 the Spiritual Committee of the Chicago Assembly wrote to Abdul
Baha expressing their desire to build in America a Mashrekol-Azkar.In June of
1903 Abdul Balhia sent back a Tablet with these words; "Now the day has arrived
in which the edifice of God, the divine sanctuary, the spiritual temple shall
be erected in America.™ This temple will be a universal house of worship open
to all sects and religlons, surrounded by a hospital, an orphanags, a hospicé,
schools, a university, all a glorious symbol in concrete form cf the Bahai
Revelation with its unity of the worship of God and service of man.Nine avenues
symbolizing the nine great religions will lead to the central dome of unity where
every morning and evening the "oreasts should be dilated, the eyes Lllumined,the
hearts gladdened by prayers to the orient of praises in the Mashrekol=dgkar,”

In November of 1607 nine delegates assembled from different parts of America
and chose a magnificent site at Wilmette, just north of Chicago,over-locking Laks
Michigan.Here in the heart of America the friends began to purchagse the beautiful
grounds for the first Bahai Temple in the western world.As by a miracle the money
flowed in for the purchase of the extensive grounds.It came from all parts of
America,all corners of the world, revealing the splendour of that spiritual unity
which the Bahal movemant has established among the many nations and religiens.
Abdul Baha wrote in 1910 to Persian teachers in the East: “For example, at this
moment four contributions were received in one day from Rangoon,Bombay(India),
Jahram of Shiraz and Kheirol-Gora of Khorasan for the Mashrekole Azkar of Auerica
and were fowarded to their destination.Truly I say, the friends of Ged displayed
wonderful generosity in regard to the contributions for the Mashrekol-Azkar.They
displayed magnanimity at any cost to such an extent that some of them sold portions
of their clothing on the streets.Thls is through the power of the Covenant of Ged,
for until this day an event of this character has never transpired,that from the
Eaat and Asia contributions were fowarded to the West for the building of a
Temple.Verily this is the cause of astonishment for the people of perception,....
From the Day of Adam until now such an event has never been witnessed by men,that
from the fathermost country of Asia contributions were fowarded to the farthermost

" country of America.FeCom Rangoon,India,donations are sent to Chlcago,and from Jahram,

a little village of Shiraz and Kheirol-Gora of Tarshiz money is transmitted for
the Mashrekol-Azkar in America.This is through the bounty and providence of the
the Blessed Perfection, the assistance and confirmation of the Sun of Truth and the
victory and triumph of the Luminary of Effulgences who has united so marve.ilously
the regions of the world together.®

The Bahati Temple Unity was organized.Delegates met each year during the
Rizwan season in conventions of consultation.These marked the beginning of the
organization of the - Baha'i Cause in America.later these conventions began to develo;
into Congresses the first of which was held at the Panama Exposition in San Francisc

in 1915.4t these Congresses the Bahai principles for the social and spiritual
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‘rqconstruction of the world were presented to eager audiences.The convention
in New York of April 1920 chose Mr,.Bourgeois' plans for the Temple, a dssign of
wonder{ul beauty.Pictures of his model were reproduced in newspapers throughout
the country,One prominent architect remarked that it was thse most original idea
in architecture since the Thirteenth Century. '

But the supreme event of Bahai history in America was the visit of Abdul Baha,
theCentre of the Covenat, in 1912, He came in April,in the early spring, and he
brought to our shores the very springtime of God,Churches, universities, peace
societies opensd the doors to the Light ofthe Covenant with eagerness and great joy
and great audiences crowded to hear him speak,The newspapers wrote long accounts
of the Master's addresses.Visitors flocked to his doorway by hundreds,- scholars,
politicians, engineeré)actors,ministers,writers,little children,Sometimes he received
his callers from sunrise to midnight, a hundred and fifty or more in a single day.
With divine ease he spoke upon the political,social,spiritual problems of America and
Europe.His addresses were published in the third and fourth volumes of the “Star of

the West", By reading their luminous pages the Bahals of the West were ushered[enter-

-ed] into a new world of universal truth; and they learned from listening to Abdul
. Baha and studying his addresses how to preseﬁﬁ the cause of God to the Western world
in the terms of the Twentieth Century. ’ '

"The Master visited New York,Washington, Boston,Cleveland,Pittsburg,San Francisco.
He dedicated the Maskrekol-Azkar grounds in Chicago,and attended the Bahai Convention
in that city in the glorious days of Rizwan.He gave lectures to eager audiences at
Green Acre.He spoke at the Mohawk Peace Conference,visited Montreal and made the

journey over the mountains and deserts to the garden land of California where he
gave his remarkable addresses at leland Stanford University and [ the one] on the
divine mission of Christ in the Jewish Synagogue in San Francisco.He met a response -
on the Pacific Coast perhaps unparallelled in America,After nine months of speaking
" in churches of mﬁny denominations,before New Thought and Theosophical Societies and
in wonderful Baha'i gatherings he sailed from the [great] city of New York on the
twelfth of December for England.

During all these American addresses the Master spoke upon [universal] peace,and
told of the impending war.In San Francisco he prophesied that it would bresk forth
just two years from his visit in America.He pled with the people while there was yet
‘time to rise and prevent this worl&-consuming calamity.America,he said,because of her
isolation was the nation of destiny to establish among the nations{ the International
Court of..Justice, and] the Most Great Peace,

The cutstanding event during the war was the receiving of the first] five
universal] great Teaching Tablets.They came in their fulhess and beauty to the
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Convention in New York in the springtime of 1919 and ingugurated a new era in
Bahal teaching.Kindled by their clarion call teachers started for the south,ths west,
the north,[ the east] for Alaska,Japan, South America and Europe.

In the autumn of 1919 pilgrims again began their blessed journeys to the Holy
Land to the home of Abdul Baha at the foot of Mount Carmel,They came back with cne
shining message,~ the splendour of the Covenant, the meaning of firmmess, the
couscioﬁsnosa of the station of Abdul Baha and the glorious certainty that his
spirit and teachings are the center around which the new world will revolve.

Rational/Conceptual /Performance~The Baha'i Faith and Scholarship-
Robert Parry

A Discussion Paper,

This paper in no way attempts to be exhaustive of the themes it touches
upon.It merely introduces in a highly summary fashion a way of looking at the
relationship between scholarship and the Baha'i Faith; as ouch the paper is
hopefully a prolegomenon to fur ther analysis.l see the nature of the relation-
~ship as-a function of the deep structure of the two poles: scholarship being
characterised by rational method and the utilization of concepts; the Eaha'fi
Faith being characterised by performance in which a non/pre-concéptual awareness/
enactment grounds a conceptual understanding in a logically prior mammer.l
suggest that understanding the deep structure,or as I call it the depth grammar
of scholarship and the Baha'i Feith,we may deepen the sense of the relationship
and perhaps even attempt a partial revision. ’
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Introduction )
. fThe relationship between the Baha'i Faith and scholarship in the work

of those involved in Baha'i or Baha'i oriented study is a problem area that
has remained fairly unthematised., Though there were two attempts at Cambridge
to explara this relationship, I feel that we have not really penetrated to
the heart of some of the provisionél suggestions expressed in the two ethies
and methodology seminars, Speaking for myself, I certainly experience the
tension between my area of 'scholarship' and the complex phenomenén known as
the Baha'i Faith.  Now notice the presupposition expressed in the last sent-
ence = it is a crucial ong; and one I will unpack latert i the probliem a
function of the objective interface between scholarship (in »y saze philosophy
and theology) and the Baha'i Faith, or does the problem lie in my as yet un-
tutored and undeveloped conciousness? This is one of the issues,and X am
grateful to Dr, Momen for providing the opportunity to reaffirm and develop
sore themes proposed in the Second Cambridge Seminar on Ethics and Kethod-

- 6logy in October 1979. HNeedless to say this paper will be brief and prog-
ramzatice

The Depth Grammar Of Scholarship

Our concern as Baha'is about the relationship between scholarship and
the Baha'i Faith is paralleled by a similar.concern in the non-Baha'i rel-
igious commﬁnity, especially in the Christian tradition since the Enlighten-
ment pericd., To some degreeo then, what can be said about the Baha'i Faith -
and scholarly analysis will be equally relevant to those engaged iﬁ a similar‘
problematic outside the Bahati Faith,

Placing the problem, as I have done, in this wider context implies that
the issues are to do with the structure of reality as such and not simply
with methodology. This high sounding phrase refers to the description of the
very nature of our most basic activities and their extra~linguistic context
in vhich the scholarship/Baha'i Faith dichotomy is one of the many expreésioné.
I yant to affirm that the problem of scholarship is a function not simply of
"scholars intention (with its subsequent consequences), which Yomen has ably

L s . ‘ :

listed under the heading of 'Dangers of Baha'i Scholarship', but of scholar—
ship as suchj and this firstly, insofar as scholarship imvolves an abstract,
distanced, refined syntactic framework in which a sentential structure pres—
ents a series of concepts to be dntertained both by the scholar and the pros=-
pective reader, where these concaptis somehow'mirrorlvhat they are about,
Secondly, insofar as acholarship can, though need mnot, become a proceéa of
comprehensive criticality knowing no authority other than its own forward
movement, When scholarehip operates like this, nothing is, so to speak,
sacred except the omnicompetence of criticism, It must be admitted, however,
that this is an idealizstion of the scholarly process, What usually happens
im that some sectey of expevisnas 18 eomprehemalvaly oritielsed by someons
operating with values and beliefs, which themselves have or will becoma tha
object of comprehensi%e eriticism by another person, Lowever, idealisation
certainly brings out the point that a method (in this case rationality) can
think itself to have no bounds. Thus the problem for the prospective Eaha'i
scholar is not simply something that occurs in his own head, so to speak,
such as pfide, impatience, intolerance or resentment etc. (c.f. Momen p.2).
In fact there is no logical contradiction between a Baha'i scholar having
those qualities Jjust listed and that same scholar producing a fine piece of
work, The problem is, as I have said, a function of the objective interface
‘between scholarship and the Baha'i Faith, Furthermore, there are, 1 suggest
tyo features to this one objective interface which correspond to the above
two aspects,

Feature 1 comprises a problem in fact, vhere in fact means the way things

are done now, though their being done in this way is not the only way.
Feature 2 oomprises a problem in principle in which the very fabric of
a state of affairs constrains and maintains the problem,
Feature 1 refers to the problem of relating a comprehensive criticality to
a field in which authority plays an important role, There is, however, not-
hing in the nature of comprehensive criticality as far as I cen see, to stop '
this authority becoming ome of its premiées, providing that this obviously
complex relationship be adequately mapped, Feature 2 refers to the problex
of relating a conceptual framework to something which is fundamentally non-
conceptual or experiental, Here I can see no'way out. There is something
about the non~conceptual that makes descriptive language redundant, Perhaps
that is why some philosophers who wanted to maintain the objectivity of rel-
igious discourse developed an evocative theory of religious language.
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What I have outlihed above has been historically expressed as the
Faith/Reason dichotomy, where faith, traditionally understood, involves an
act of the intellect firmly assenting to a truth given on authority and ass-
isted by an act of the yill. Applying this model t¢ the Baha'i Faith: I
assent to a proposition or propositions (expressed in the Baha'i writings or
from 2 certified Baha'i source) which I myself cannot "see" (;n an intellecw
tual sense) but which I accept because of God's veracious testimony (locata4 in
+he Central figures)., Now traditionally, the intellect can only assent to
that whose nature is 'unconcealed', so to speak, and which is olearly eZpresfe
ed, inferred and grounded, In the case of religious propositions this is -
obviously not the case, hence the intellect is prompted by the will, since

‘it is the will that apprehends the {in this case) existential value of acce
epting that which it does not "know", Ever since the Enlightenment period
scholars have tended to wed the desire for clarity with the above mentioned
ornicompetence of criticism, The rise of the natural sciences in the 19th
century has certainly reinforced this quest for clarity (tbougﬁ interestingly

- enough quantum mechanics involves a critique of the neutral 'loock!.-a close
relation of claxrity-at the world which many feel science yields), Grounding
these developments is the perceptual process as the paradigm of knowledge,
The rise of the social sciences, specifically the Sociology of Enowledgse
prompted by Marxist (and Mannheim's) analysis, brings to the foreground the
social and historical location of our thoughts, The coﬂcept of Ideology is
introduced as a description of those beliefs which somehow justify class prie
vilege or an elite. Problematic though this is, the‘important issue is that
society or rather societal forces are the focus of analysis rather than par—

- ticipant accounts.  The two prongs of Natural and Social Science attemptsto
reinterpret religion and religlous experience in their own particular fashion -
both 1ead1ng to a critique of reglous authority, Philosophical analysis
prompted by the success and robust approach of the Natural sciences also aids
in the denuding of religious agthority by systematically analysing religioﬁs
utterances as cognitively meaningless (though allowing them to be expressions
of the utterers emotive engagement with experience). Even the Wittgensteinian
rehabilitation via the Sprachspiel concept makes religion simply one form of
life among others. .

My very cursory account of the Faith/Reason dichotomy (I have for example,
not touched on the role.of psychoanalysis nor existential analysis) seeks to
highlight the reductive thrust of the development of the concept of rationality,

' The issue is,as far as Y can see this: if faith (as understood above) is dased
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upon what one considers to be God's veracious testimony then it is fairly easy
given the development of comprehensive criticali)y grounding the natural and
social seciences to reduce this decision and the referent of the decisiomn to
something else,

Xow the scholar embarking on an analysis of the various aspects of the
Baha'i Faith will be an heir to the methods and content of this comprehensivaly
critical rationality where often an a priori assumption operates in which
participant and text-based accounts are reduced to another supposedly clearer,
wore descriptive concepiuality, What happens is that reasons proffered in
the participant/text-based mccounts are reduced to ceuses whose access is
dependant upon pilercing through to another more general (thus accurate) and
lucid syntax., One way in which the non-Baha'i academic community have over-
come reductionism is simply to refuse validity to the a priority of the
move and to appeal to a cultural relativism (c.f. Wittgenstein again, and
others), vhere each system of thought and practice carries along with it its
own internal logic. I do not want to enter here into an attempted critigue
of reductionism or cultural relativism but rather to suggest that there is
a problem in scholarship and that this problem is a function of its critical
mode in relation to an authority structure, This latter structure resiste
penetration and requires.a certain measure of obedience from the scholar.
Under the aegis of the Natural and Social sciences rationality and cbedience
bave never been comforiable bed~fellows, and this because, as we have seen,
rationality traditionally involves the acquisition of clear and distinct
ideas of unconcealed essences or natures, whereas faith involves a decision
in an area in which clear, ‘unconcealed' and distinct ideas are not fully
operative, The aligning of faith with mere bellef or belxef—plus apd ratione=
ality vith a matrix for fully justified knouledge—clalms is another example
of the traditional view, Part of Baha'i scholarship will involve a critique
of this dichotomy; a repudiation of a historically conditioned conceptuality,
Nevertheleés it is a contemporary problem for the prospective Bzha'i scholar,

and as I said abovz, it is a problem in fact for there is nothing in the in-

- ternal structure of rationality as such which precludes the role of an. auth-

6rity (transcendent or otherwise); only a peculiarly concieved rationality
finds it abhorrent, Much more needs to be said about this avea. Eopefully

it may be pursued elsevhere,



Ccacept And Experience
The second problem of echolarship in relation to the Baha'i Faith involves

wvhat T believe to be a problem in principle, That is, it is not merely a
problem of a method reqhiriﬁg meéthodological revision, nor the fuller utili=-
zation of what we could call én underadﬁzviqg operation (i.e. widening the
horizon of a narrowly directed intellectual and rational acti@ity). 1 want
to break this second problem area into some components.

1) There is ar(irreducible?) dislocation between language (as a supply
of words, constructions, set expressions etc, which form the matrix out of
which sentences may be formed according to particular grammatical rules ,

- Sentences are used to perféorm speech acts of which scholarship is one par-
ticular type,.) and experience (this is a difficult area to unpack; I.would
say simply that language and speech are embedded i%:logically prior relation=
ship to the world in which the former do mot exhaust the possibilities of
the latter, The saying/doing or saying/showing polarities only hint at what
I mean by the dislocation, I do not doubt that language interpenetrates our
1ife to the point of making e;perience possible but the more reflexive we be=
come about experiencg the more we may lose touch with the actual enactment
of experience).

2) Language operates on the whole via the use of concepts, where a con=
cept 1s considered either as a mental representation of the nature of a ‘thing'
or as the capacity or skill to have ideas of a certain sort which we usually .
exercise verbally, Concepts seen as mental representations of an essence
constitutes the dominant view from .Plato to the 20th century, Concepts
seen as capacities or dispositions to have certain ideas which we then ex-
ercise in a behavioural-verbal manner as responses. to experience is the
generally accepted view of contemporary yhilosophers and psychologists, In
the older view concepts reflect the strucutural divisions of reality and are
expreséed in the form of words which are considered the names of conceptse--- -
The contemporary view on the ofher hand sees reality as the 'factual! back=

- ¢loth in which we exercise the responsive capacities and skills — the dive
isions of reality delineated by concepts in the older view are not in the
contemporary understanding so clearly cut., I suggest scholarship needs to
completely move.away from the older view, V

3) Scholarship attempts to deal with its subject matter (for us the
Baha'i Faith) via the use ofilucid’ concepts, that is, concepts denuded of

‘their symbolio ox evocative (even analogical)'natuxe. The important pre-
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supposition is that these concepts allow access to the nature of its subject
matter in a better way than any other type of discourse €.g. participant or
textual accounts,

Given this, if the Baha'i Faith is primarily a therapy, a means for the
possibilities of moral and spiritual transformation (uith significant social
consequences), then a representation in language (and ‘thought) does not cap-
ture the intentional significance of the Faith. Why? Because, I suggest
religion (as the deepest example of the concept/experience dichotomy) is
grounded in this experiential and non-conceptwal dimension religion requires
enactment rather than varying degrees of analysis, Surely the Baha®i Faith
is orlented towards the development of particular kinds of pecple rather than
enunciators of principles. I am certainlfzgenying the need for conceptual
analysis, but we must be aware of its irreducibdle 1imits with respect to a
phenomeﬁon that is primarily experiential., Thus, scholarship as comnceptual
analysis exemplifies the basic problem that all language shares concerning
its relation to experience-~as—enactment., Prospective scholars musi be aware
of this dislocation and also aware of the nature of the raw-material of its
methodology i.e, concepts, I must emphasize that I am in way disparaging
the role of conceptual analysis - it is a necessary feature of our linguistic
experience as communicators. If we lacked concepts we would be what some
philosophers call ‘abandoned' to sensory experience. Urable to adopt a stance
with regard to the manifold of sensory data, particularity and singularity
would 'exhaust! our consciousness, By forming concepts we spiit experience
into subject and object. The question for scholars is this: is this subject~
object model adequate to understanding religion?

¥y highlighting of the Faith/Reason and Concept/Experience polarities
implies that the primary problem for the Baha'i scholar is cognitive ané not
simply affective or moral, though we must not underestimate the danger of the
latter, Thus one way of combatting the danger of scholarship is to be aware
of a) its traditional scope and methbévand b) its rav-materizls, This goes -

some way to grounding what I consider the essentizl question for every pros-—

_pective Baha'i scholar, namely: what kind of truth-claim does the Baha'i

Faith make? If we keep this question as a heuristic structure conditioning

our scholarship, whatever its subject matter, then I believe we will be doing
justice not only to the impact the Baha'i Faith makes upon our lives bui also
to the non-Baha'i academic community, This latter community like the curate's
egg is good in parts (and unlike the curate's egg in that it is getting bettex),



Yoreover, one does not have to be a reductionist subscribding to a positivist

philosophy to be an accredited member of this academic community,

I have only cursorily treated -a number of ideas, Much needs to be said,
for example, about the concep%ual/experience polarity. Is there a language
which cuts through or transcends this schema, or must language (specifically
religious) continuously dramatize the limits of our understanding beyond
which there is no progress except via a total life reorientation? We may also
question the traditional view of faith presented above which tends to esae
the act of faith ag an exirinsic relationship between a person and a PYODPOe
sition or set of propositions, hanging somewhere between tentative opinion
or mere belief and knowledge, The whole structure needs re-~vworking and a more
experientially oriented understanding of faith developed, Many philosophers
and theologlans working outside of Baha'i parameters have done Just this =
we should certainly work with them, Another question which requires expan-
sion ~ what: is the Baha'i understanding of the scope and role of rationality?
Abdutl EBzha preéupposing the difference between the essence and existence of

a 'thing' is optimistic that we can 'reach" to the existence of a Transcendent
cause via & series of processes in thought, Whether this 'reach! is real or

representational; that is, purely conéeptual, is an interesting point for

‘discussion concerning not only the scope of rationality but the mediatiﬁg

nature of conceptse

In sum: Scholarship or rather the method and raw-material of scholarship
holds cert;in problems for those engaged'in academic work on the Baha'i Faith,
The problems are objectively grounded in the method and its raw-materials and
are not 5 function of the scholar's intentions, The traditional quest for
clear, distinct ideas related by equally clear and distinct inferences gave
rise to a hierarchical conception of epistemological c¢laims which grounded
the rational method, In a sense, traditional accounts of faith capitulated
to this, making faith a8 close relative of belief, and this because of the
sirong volitional element in the act of faith, However, there is more to
The latter does not

exhaust the content of human experience, thus prospective Baha'i scholars

life and hence rétionality'than logical entailment,

should disinkerit these traditional coordinates-in a rational fashion,
Scholarship involves the relating of sentences to a particular subject

matter, OSuch sentences are further related to various states of affairs,

vhich generally includes empirical and nonwempirical states of affairs, mean-

) ingg, events, eté. Now scholarshiy is not just'speaking about and retrieving
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these states of affairs,meanings,events,etc., It is a peculiar refined form
of spesking which attempts to over-come problems inherent,not only in the
states of affairs etc. themselves but also in other ways of speaking e.g.
common-sense  discourse and participant/textual accounts.The concept as
representation supposedly improves upon the (for example) symbol,bringing

about a better understanding of that which participant/textual discourse covers
up.The presupposition,noted above,is that concepts allow better access tc the
subject matter.Il am certainly not criticizing concepts per se.They are important
for reasons stated earlier.However, concepts do not exhaust the experiential
nature of enacting of which religion is the most important example.The map is
not ﬁhe territory.ds I have saild esrlier,the Bahatl Faith is primarily s system
that requires enzeting,demands performance and as such contains a besic none
conceptual component,An interesting area of analysis which requires mapping is
between‘language( concepts), that is, both scholarships® and those presupposite
—iong found in the Bzha'i holy texts,and experience.Work also needs doing on
exactly where in the Faith the non-conceptual element lies and how this bordera

"on the conceptual,

We require a theoretical grounding of the naturs of scholarship centering
on the two structures presented above,namely rational methcd and the concept.
The former may be revised and its limit s noticed,whereas the latter is a problem

in principle for the scholar,
Robert Parry.

Footnotes

1. By mere belief I refer to what some contemporary philosophers have called
mere acceptance, whether of a proposition or of a person( belief in a
person,however, is a special case which I will not comment further on).
Here ' X believes that- p ' involves’ X' being under the impression®that
—P'with the unreasoned absense of dissent.Mere belief also emphasises the
psychological component involved in the concept,where the psychological state
of a person is the focus of attention rather than the referent of the state.

2.Belief —plus refers not just to the psychological state but to what is called
the doxastic component.Here X believes that -p because there is adequzate
evidence for @ .Traditionally understood belief 1s an assent to something where
the evidence is not adequate enough for a knowledge claim concerning the same
something.Neither mere bellef nor belief~plus exhaust the meaning of religious
falth,




AN EPISODE IN THE CHILDHOOD OF SIYYID ALT MUHAMMAD THE BAB

Stephen Lambden

Very little is known about the childhood of Siyyid °pm1T Muhammad
the Bib (1819-1850) the founder of the Babl movement and only.son of
the Shirazl merchant Siyyid Muhammad Rida (c.1778?- ¢.1820/1826-77)
and Fatima Bagum (4.1882). 1. 1t is clear though that he commenced his
: elemenéary studies as a boy of‘gbout five under the tutelage of a certain
Shaykhi teacher variously known as Shaykh Zayn al-CAbidIn (“AbId), Shaykh-i
¥uallim, Shaykh-i Anam,Shaykh Muhammad and Shaykhuna(d.c.1263.A:H./1846-7)
in a school situsted in the Bazar-i Murgh (Poultry Market:) of §§ir§z.2'
Various stories exlst in BEbT-BahX'T literature about the school days of the
Bab which underline his alleZged supernatural knowledge and extraordinary
pilety.They are reminiscent of countless legendry anecdotes which came to be
related of the childhood of Jesus in the apocryphal infancy Gospels and of
hagiographic expressions of the miraculous youthof the Prophet Muhammad and
the Imams in §QIci Muslim literature.’:Pious devotees of those who “came to be
seen as saints,prophets or messengers of God have pictured the childhood and
- youth of the object of their adoration as being attended by extraordinary
phenomina and miraculous deeds often utilising time-honoured haglographic
motifs or legends.To some extent this kind of piety found oral and literary
expression in 19th century BabI-Baha'l circles.It is particularly noteworthy
in conrection with the story of the Bab's being taught the alphabet or asked
to recite Bismi'11Eh al-Rahman al-Rshim on his first day at the school of
Shaykh Cabid. ** ' '

The accounts of the Bab's first day at school:
5.

1) In the Tarikh-i JadId
The TarTkh-i Jadid (New History) of Mirza Husayn Hamadanl (d.¢.1299.4.H./
¢,1881~2 ) exists in various recensions uritt;n in the early 1880's or roughly
between 1296.A.H. and 1300.A.H.Apart from Mirz3 Husayn Hamadani whose original

draft sppears to have made considerable use of the Kitdb-i Nugtat al-Kaf(e.
18527) a number of writers including Mirza Abll al-Fadl Culpaygani (d.191L )
ManakjI LiImjT Hztayarl ( the Zoroastrian agent in Iran, d.c.l88 ) and Fagil-i
' QatinY (= Nabil-i Akbar,d.c.1309.A.H./1892) had a hand in the emergence of this
variously entitled work. 6. At least one recension of it, transcribed in June
1881/Rajab 1298.A.H. and referred to by E.G.Browne as the 'London Cogext(=
British Museum[Library] Or.2942), contains the following version of the story
ommﬁwmanamdmmmuww@%mmmmﬂ
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WThe first day that they brought him{ the Bzblto me at the school
- I wrote dovn the alphabet for him to learn,as is customary with ’
children,After a while I went out on business.On my return I heard
as I approached the room,somecone reading the Qur'an in a sweet and,
plaintive voice.Filled with astonishment,I entered the room and
enquired who had been reading the Qur'an.The other children answered
< pointing to His Holiness{the Bab]> ™e was.' Have you read the
Qurtan?® I asked.He was silent,'It is best for you to read Persian
books, ! said I,putting the Haoq al-Yagin { of Muhammad Bagir Majlisl]
before him, ‘'read from this:' At whatever page I'opened it I saw that
he could read it easily.'You have read Persian,' said I;'Come,recad
some Arabic;that will be better.' So saying,I placed before him the
Sharh-i Amthila. When I began to explain the meaning of the Bismi'llzh
to the pupils in the customary manner,he asked, "Why does the word
Rahmen include both believers and infidels,while the word Rehim applies
-only to believers?' I repliod, "Wise men have a rule to the effect that
{ extension of form impliesd extension of meaning, and Hohmin conbains
one letter more than Rahim.! Ke answered, 'Either this rulé is a mistake
or else the tradition which you refer to a1l s a lie. ! 'What tradition?t
I asked.!'The traditionfreplied he, 'which declares that King of Eoliness
to have sald;- "The meanings of all the Sacred Books are in the Qurtan
and the meanings of the whole Qur'an are in the Surat al-Fatiha, and the
meanings of the whole Surat al-Fatiha are in the Bismi'11zh,afd the whole
meaning of the Bismillah is in the{initial letter> B, and the meaning of
the B 1s in the point< under the B> , and the point is inexplicable.™?
On hearing him reason thus subtilely I was speechless with amazement and
led him back to his home.His venerable grandmother came to the door.l said
to her,! I cannot undertake the instruction of this young gentleman, ! and
told her in full all that had passed.Addressing him,she said, *Will you
not cease to speak after this fashion? Wnat business have you with such
matters? Go and learn your lessons.® *Very well,’ he answered,and came
and began to learn his lessons like the other boys.He began with the
alphabet though I urged him not to do go.® 8.

2) In TarTkh-i NabIl Zarandi

Mulla Mu@ammad, a BabT (from 1265.4.H./18,8-9) who became one of the
leading disciples of Mirza Husayn °A1T Baha'u'llah and who was known as
NabTl-i ZarandI and NabTl-i Ac?am (12A7.A.H./lB}l—l}lO.A.H./1892—3),c0mpleted
his lengthy history of the BabI~Baha'I movements in about 1308.A.H./189O—91.9'
The first part of this history was translated into English by the late
Guardian of the Baha'l Cause Shoghi Effendi (1897-1957)under the title,

The Dawn-Breakers.Nabil's Narrative of the Early Days of the Bahza'l Revel~
—ation (1932> ). °
loosely parallel account in the 'London Codex' of the Tarikh~i Jadid (see
further below),is again narrated on the authority of Shaykh “AbId:

* The following episode,which obviously differs from the

"One day", he[Shaykh ®AbId] related, "I asked the Bab to recite the
opening words of the Qur'an :'Bismitllzh al-Rahman al-Rahim?!. He
hesitated,pleading that unless He were told what these words signifisd
He would in no wise attempt to pronounce them.I pretended not to know
their mezning.'I know what these words signify, ' observed my pupil;fyy
your leave I will explain them.' He spoke with such knowledge and fluency
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that T was struck_with amazement.He expounded the meaning of
tAllah', of 'Rahman’, and 'Rahim, in terms such as I had neither
rezd nor heard.’The sweetness of His utterance still lingers in
my memory.I felt impelled to take him back to his uncle and to
deliver into his hands the Trust he had committed to my care.l
determined to tell him how unworthy I felt to teach so remarksble
a child.I found his uncle alone in his office.!I have brought Him

. back to you,' I said,' and commit Him to your vigilant protection.
He is not to be treated as a mere child,for in Him I can already
discern evidences of that mysterious power which the Revelstion of
the Sahib a;—Zaman[= "The Lord of the Age?, one of the titles of the
promiséd Ca'im ] alone can reveal.It is incumbent on you to surround
Him with your most loving care.Keep him in your house, for He, verily
stands in no need of teachers such as I.7 HajI Mirza Siyyid SAil {11-]

. sternly rebuked the Bab . 'Have you forgottdén my instructions?? he sald,
Have I not already admonished You to follow the example of Your fellow-
pupils,to observe silence,and to listen attentively to avery word spoken
by Your teacher?! Having obtained his promise to abide faithfully by his
instructions,he bade the Bab return to His school,.The soul of that child
could not, however,be restrained by the stern admonitions of His uncle.
No discipline could repress the flow of His intuitive knowledge.Day after
day he continued to manifest such remarkable evidences of superhuman
wisdom as I am powerless to recount W.w 12,

3) In the TarIkh-i Anri-yi Shiraz.l3*

The abovementioned narrative of the history of the BabI-Baha'I movements
in Shiraz composed by Haji Mirza HabIballzh Afnan (c.1875-1951) the son of
%qa Mrza-Aqa ( a nephew of the Bab's wife) and grandson of iqa Mirz Zayn

21-%4b1dIn ( a paternal cousin of the father of the Bab)remains in manuscript.lb’

It apparently contains valuable information on the childhood of the Bab
inecluding a version of the story of his first day at school related by dq2
Muhammad Ibrahim-i Isma’Il Bag an older fellow-pupil of Shaykh SAbId.
ga;an Balyuzi in his book The Bab summarizes this account as follows:

"The Bab had taken a seat with great courtesy,in between this boy

and another pupil who was also much older then Himself.His head was
bowed over the primer put in front of him,the first lines:But he would
not utter a word.When asked why he did not read aloud as other boys
were doing He made no reply.Just then two boys sitting near them,were
heard to recite a couplet from Hafiz, which runs thus:

" From the pinnacles of Heaven they call out unto thee;
I know not what hath thee here entrapped.

'That is your answer,! said the Bab, turning to Aqa Muhammad Ibrahim." 15?

While this account of the Bab's first day at school is independent of the
the two versions purportedly related on the authority of Shaykh CaoId quoted
above,its essential point is the same; namely,that the youthful Bzb stood in
no need of human instrquion initially holding a noble silence.

[ # insert: of which he had been taught to repeat.]
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It will be obvious to the reader of the three accounts of the Bab's first
day at school that they camnot all be eye-witness or strictly accurate
historical narratives.Accounts 1 & 2 cannot both, in all their details,

be exact records of the words or observations and actions of Shaykh €pid.
While the Bab does eppear to have been a remarkable pupil in the days of
his youth the basically legendry nature of the accounts of his first day at
school contained in the Tarikh-i Jadld and the Tarikh-i NabIl is strongly
suggested by the fact that the jist of these accounts told in connection
with the youth of Jesus is contained in loosely parallel versions in Christian
and Islamic literatures.It thus seems highly likely that accounts 1 & 2 of the
Bab's first day at school originated in BzbI-Baha'l circles sometime before
the early 1880's drawing upon and embellishing much older legends sbout Jezus!?
first day at school.

The apocryphal accounts of Jesus! first day at school.

The canonical Gospels,as is well known,record little of nothing( in the
case of Mark and John) of the childhood of Jesus.It is only in Luke 2:41ff
that we are told something of the precocious learning of the young Jesus.1
By the time of the rise of Islam however, a very large number of apocryphal

stories about Jesus' childhood and youth were circulating in written form-

some of which are mentioned in the Qur'an.One such apocryphal story which is
widely attested is that of Jesus at schopl in Nazareth which affords some
remarkdie parallels to the accounts of the Bab's first day at school in the
Tarikh-i JadId and the Tarikh-i Nabil.There are a very large number of versions
of this story(which cannot possibly all be set down here).It must suffice to
refer to one of the versions of the Infancy Gospel of Thomas the many recensions

of which { 6th -cent.A.D.? > including Arabic versions )} attempt to portray
17. .

Jesus as an infant prodigy:

wWow a certain teacher,Zacchaeus by name,who was standing there,heard 1?
part Jesus saying these things to his father,and marvelled greatly t?a;,
being a child he said such things.And, after a.few days he came near to
Joseph and said to him: "You have a clever child,and he has_uncfrstand}ng.
Come, hand him over to me that he may learn letters,and I will teach him
with the letters all knowledge,and to salute all the older peo§le and
honour them as grandfathers and fathers,and to love those of h?s own age.
And he told him all the letters from Alpha and Omeza clea;ly,w1tp mﬁf?
questioning.But he looked at Zacchaeus the teagher and said t9 hlr:"nOJh
do you,who do not know the Alvha according to its naiure{teacn others the
Beta." Then he began to guestion the teacher about the first }etter:anf
he was unable to answer him.And in the hearing of many the child said to
Zacchaeus:" Hear, teacher, the arrangement of the first letter,and pay heed
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to this,how it has lines and a middle mark which goes through

the pair of lines which you ses,(how these lines) converge,rise,

turn in the dance,three signs of the same kind, subject to-and
supporting one another,of equal proportions;here you have the

lines of the &pha." [ The text here appears to be corrupt].

Now when Zacchaeus the teacher heard so many such allegorical
descriptions of the first letter being expounded,he was perplexed
at such a reply and such great teaching and said to those who were
present:" Woe is me I am forced into a quandary,wretch that I am;

I have brought shame to myself in drawing to myself this child.Take
him away,therefore,l beseech you,brother Joseph.I cannot endure the
severity of his look,I camnot make out his speech at all.This child
is not earth-born; he came tame even fire.Perhaps he was begotton
before the creation of the world..I strove to get a disciple,and have
found myself with a teacher..Therefore I ask you,brother Joseph,take
him away to your house.He is something great,a god or an angel or what
I should say I do not know."

"And when Joseph saw the understanding of the child and his age,
that he was growing to maturity,he resolved again that he should not
remain ignorant of letters; and he took him and handed him over to
another teacher.And the teacher said to Joseph:" First I will teach
him Greek,and then Hebrew'. For the teacher knew the child's knowledge
and was afraid of him.Nevertheless he wrote the alphabet and practised
it with him for a long time; but he gave no answer.And Jesus said to
him:"If you are indeed a teacher, and if you know the letters well,
‘tell me the meaning of the Alpha, and I will tell you that of the Beta™.
And the teacher was annoyed and struck him on the head,And the child
was hurt and cursed him, and he immediately fainted and fell to the
ground on his face.And the child returned to Joseph's house,But Joseph
was grieved and commanded his mother:" Do not let him go outside the
door, for all those who provoke him die,"

" And after some time yet another teacher,a good friend of Joseph,said
to him:"Bring the child to me to the school.Perhaps I by persuasion can
teach him the letters." And Joseph said to him:"If you have the courage
brother,take him with you'.And he took him with fear and anxiety,but the
child went gladly.And he went boldly into the school and found a book
lying on the reading -desk [Cf.Lk.4:16f,] and took it,but did not read
the letters in it,but opened his mouth and spoke by the Holy Spirit and
taught the law to those that stood by.And a large crowd assembled and
stood there listening to him,wondering at the grace of his teaching and
the readiness of his words[Cf.Lk.4:22}, that although an infant he made
such utterances.But when Joseph heard it,he was afraild and ran to the
school ,wondering whether this teacher also was without skill(maimed).But
the teacher said to Joseph:"Know,brother,that I took the child as a dis-

~ciple; but he is full of great grace and wisdom; and now,I beg you brother,

take him to your house.®,

And when the child heard this,he at once smiled on him and said:"Since
you have spoken well and have testified rightly,for your sake shall he
also that was smitten be healed". And immediately the other teacher was
healed,And Joseph took the child and went away to his house." ls.

Central to the many versions of the story of Jesus and the alphabet or of
his first day at school is the so-called Alpha-Beta logion which is found in
the Epistula Apostclorum (4) and attributed to the Marcosians by Ireneus(Adv.
Haer.I,xx.l ) as well as in the Infancy Gospel of Thomas (Greek A+B+Syriact
Latin+ Arabic,etc) and the related Gospel of Pseudo-Matthew (LatintSlavonict

ArabictEthiopic, etc ),Perhaps having originated among 2nd century Christian

.
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Gnostics the following are a few versions of it: 19.

Epist.Apost
"{ Before I say Alpha} First tell me what Bets is" (Gk.text‘corrupt?).

Greek A [Infancy Gosp.Thom, ]

"How do you, who do not know the Alpha according to its nature,
teach others the Beta" ( also quoted above,p. ).

Greek B [Infancy Gosp.Thom, ]

#Thou that knowest not the Alpha,how canst thou teach another the Beta?®
Arabic ' '
MExplain to me Alaph, and then I shall say Beth.n 20-

While Brian McNeil has argued that the source of the legend of Jesus and
the alphabet is to be found in aproverbeontained in the Story of Ahikar(
Syriac viii.36/ Arabic viii.33/Armenian viii,23)Stephen Gero has ;péculated
as to its Christian developmental sequence: 2.

"A rather interesting,though admittedly very hypothetical,developmental
sequence of the story of Jesus and the teacher emerges from this discussion.
The original logion | the 'Alpha-Beta logion],in the first stage of oral
transmission (lst-2nd century) developed into a concise controversy apoph=

"~thegm.The apophthegm was written down in the second century (Zpistula
Apostolorum, Marcosians,Irenaeus),but not thereby removed from oral circul-
-ation,In the next "tunnel period" of oral transmission,from the second to
the sixth century,the narrative material was considerably expanded,but the
saying itself was preserved unchanged..The narrative was then fixed in
writing in the sixth century, and did not thereafter undergo much further
development .However,in this third stage of mainly written transmission,
between the sixth and tenth centuries,the saying itself began to be expanded,
and brought into conformity,by two successive additions,with a synoptic
model.This final stage is represented by the Greek Vorlage of the Slavonic
and Greek versions and by the Syrian prototype of the late Syriac versions.®

22,

There are then,as noted, many versions of the story of Jesus and the alphabet
in Christian apoecryphal and other literatures.As Mc Neil notes however, they all
agree in telling a story with the following features:" the master attempts to
teach Jesus the alphabet,but cannot get beyond the first two letters,for Jesus
demands that he explain the meaning of the letter Alpha; in most versions he

himself then expounds the mystic meaning of the alphabet.™ 3.

Not only is the story of Jesus and the alphabet found in the abovementioned
{ and other) Christian sources but exists in many different fcrms in both Sunnt
and $hi‘T Islamic literatures.It is doubtless these Muslim transformations of
the Christian story that have contributed to both the form and the content of the
étory of the Bab's first day at school as reported in the Tarikh-i Jadid and the
Tarikh-i Nabil.Only a few examples of the Isl&Emic versions can be mentioned here.
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Some Examples of the'Story of Jesus and the Alphabet!?

in Islamic literatures.

1)

uThe son of SAdI related on the authorlty of 4bu Sa®Id ale
" Khadrl a tradition that when his mother handed over Jesus,
son of Mary,to the school that one should teach him, the
teacher said to him, "Write Bismillzhi (In the name of God)."
Jesus said to him[ the teacher], "What is Bismi (In the name)?
The teacher replied, "I do not know." Then Jesus said,
' | The letteri ba' is Baha Allzh [ the Glory of God], and
The letter sln is Sanzahu His Granduer , and
The letter| mim is Mulkuhu His Kingdom , and
Alzh is the God of gods. ods. And 2l-Rahman { the Ner01ful]
means merciful in this world and thé next; and al-Rghim
means Cempassionate in the next werld,,..ete, " 2

Here Jesus is represented as giving a profound explanation of

BismillZh al-Rahran al—Rahlm on his first day at school 1like the

Bab in the arlkh-Jadld and the Tarlkh—l NabIl. The teacher does not
know its deep meaning so the child enlightens him,

2) " Mary tock Jesus to a teacher.The teacher asked,'"What is your name?"

"Jesus" he said.

"Say the alphabet," said the teacher.

YWhat is the alphabet™ asked Jesus.

"I do not know,' he replied.

Then said Jesus, "Get up from your place so I may sit there,

and I shall teach you the explanation of the alphabet." The
teacher got up, and Jesus sat down and said,"The alphabet begins
with four letters, alif, be,jim and dal:

Alif: Allah, “God";

Be Baha'Allah, "Godts splendour';

Jim : Jalal Allzh " God's awesomeness";

Dal : Din Mish, "God's religion®;

He s Huwa 4113h, " He is God";

Waylat Allah, “God's woe';

Zabaniyat al—kaflrln" the myrmidons of infidels®;’

Hittz 1if1-Khatitin , "forgiveness for those in error®;
Shéjarat Tuba 1i'l-mu'minin, "the Tuba tree for believersh;
Yad Alzh”'ala khalgihi ajma'in,"God's hand over all of His
creation';

=

(%)

= .
oo €4 «o bo ca ce se es oe

Kaf : Kalan Allsh, "God's Word";

Lam : Liqa! Allzh, "meeting God"; .

Mim : Malik vawm al-dIn, "the king of the Day of Resurrection;
Nun : NGr_All3h, ‘God's light";

CIlm Allzh , "God's knowledge";

Ficl Allzh , "God's action';

Sida Aliah f£I wa®dih, “God's 31ncerity in His promise";
adrat A113h ,"God's might";

Rabubivyat Allxh, "God's divinity";

Shin: Mashi'at Allzh, "God's willl;

Te : Tacall Allzhcanma ashkurun,"God is more exalted than that

Tor wh! wh¢ch he is thanked."

Sin : Sunnat Allzh,"Godfs path™;

29,

Then the teacher said to him, "You have done very well Jesus.'

He tcok him to his mcther and said,"Your child did not need a

teacher." 25.

This version of the story of Jesus' first day st school translated
from an Arabic recension of Muhammad b. “ibd Allah al-Kisa'I's Qisas
al-Anbiva'! ('Tales of the Prophets!, 13th century.A.D. and early translated
into Persian) has Jesus assume the position of teacher and explain the
significance of the 22 letters of the Hebrew alphabet.Jesus'! bewildered
tutor takes the learned child back to his mother telling her that he is
in no need of instruction just as,it may be noted here, Shaykh “AbId
takes the Bab back home to his grandmother (TztIkh~i Jadld ) or uncle
(Tarlkh-i NabIl) —~ his father being regarded as having passed away by
t#is time in these two BabI-Bahatl versions.

3) " Jesus was so intelligent that,when nine months old,his mother

sent him to school.The master said the Bismillah-- "In the name

of God the Merciful,the Compassionate'-- which the child at once
repeated after him,The Master then gave a number of words to be
read,of which the first was gbjad.Jesus wished tc know why he should
do this,upon which the master became angry and struck him.The child
said: "If you know, explain; if you do not listen.In abjzd, a stands
for Allah la ilah (' there is no God but God!), b for Banjst Ullsh

('grace of God'y, j for Jalal Ullah (' the glory of God'y, d for
Din Ullsh ('religion of God')," W, 26.

Here again, in this highly fanciful version of Jesus? first day
at school as a 9 month old baby attributed to the 5th ShI”Ite Imam
Muhammad ibn A1 Bagir (c.57.A.K./675.A.D.- c.114.A.E./732.4.D.) ,
th;re are dovious parallels to the accounts of the Bab's first day at

school in the Tarikh-i JadTd and the Tarikh-i Nabil.

Conclusion

In the 1light of the above it seems likely that the accounts of the
Bab's first day in the school of Shaykh cAbid(quoted sbove)are highly
hagiographic reworkings of elements cgntained in the Islamic versions
of Jesus' first day at school.It may be the case that the Bab was an
intelligent and unusual youth and that histeacher felt compelled to take
him home in the light of this.Yet,the elaborate accounts in the TarTkh-i
JadId and the Tarikh-i NabJl doubtless owe not a little to the speculative
piety of BabI-Bahi'l historians who were active before the 18307s. 27«
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NCTES

1. Cf. Abbas Amanat, The Early Years of the Babi Movement,Backgréund
and_Development (Ph.D. Thesis,Oxford University), 1981.,p.100f.

2. Refer, Hasan Balyuzi, The Bab (Oxford 1973),p.32ff+ p.230.fn.k.

3. Refer_for example, on legends surrounding the birth and childhood
of Imam Husayn, Mszhmoud Ayoub, Redemptive Suffering in Islam..
(Mouton Publishers,The Hague,1978),p.691f.

L. Cther stories of the Bab's childhood also clearly utilize traditional
motifs and legends.i.e. the notion that he exclaimed "The Kingdom is
God's" ( 272Ul )at the moment of his birth, refer, Kitab-i Nugtat
al-Gaf (Ed.E.C.Browne,leiden,Brill,1910),p.110f, Tarikh-i Jadid -

{(ET.E.G.Browne, Cambridge University Press, 1893),p.262.

5. On the Tarikh-i Jadid(see fn.4. above) refer, Denis MacEoin, A Revised
Survey of the Sources for Farly Babi Doctrine and History (November,1977.
Unpublished dissertation),(Pt.II),p.195¢f. '

6. Refer,MacEoin, Revised Survey..,pp.205-6.cf.Amanat,op cit.p.427f.

7. Refer,E.C.Browne,The Tarikh~i-Jad{d..(see fn.L. above),introduction,p.x1lix.

8. ET, E.G.Browne, The T&rikh-i-Jadid,pp.262~264.,

9. Refer, Shoghi Effendi, The Dawn-Breakers..(London 1953),Preface,p.omxv.
cf.MacEoin,Revised Survey..p.2l4ff, Amanat,op.cit.p.L29f,

10. Shoghi Effendi's translation, The Dawn-Breakers,is only an English

translation of the first pért of Zarandi's history (up till 1852-3).
The original text has not been published.

11, Haji Mirza Siyyid Q1T was one of the maternal uncles of the Bab who
looked after him. after the death of his father.Refer, Balyuzi,op.cit.
p.33f,85¢E1,

12. ET. Shoghi Effendi, The Dawn-Breakers..pp.51l-2.

13. I assume that this is the work of Haji girza Habiballah which is quoted
and referred to by Balyuzi in his The Bab (pp.34~35, see below).cf,
Ananat,op cit.p.Lbh.A manuscript of Tarikh-i Amri-yi Shiraz exists in

_ the Iran National Baha'l Archives (Lib.MS,.No, 1027 D ), .

1. Haji Mirza Habiballah Afnan,like his father,was a Bah3i'I.He was orig-

© ~Inally named Muhammad ©All.For some details on his life refer, Muhammad
€Al Faydi, Kitzb-i Khaiidan-i Afnan (Tihran,132.BE/ 1975-6.4.D.),p.230ff;
Balyuzi,’op.cit.,p.32.fn.; H.Balyuzi,Bahd'u14nh,The King of Glory(Oxford
1980),p.L03£f,p.472.cf. also Hussan Nuqaba'l, Manabi® -1 Tarikh-i Amr-i
BzhatI (Tihran,133.B.E./1966~7.4.D.),p.6k.

—eas

15, Haji Mirza Hablballah, TarIkhi AmrI-yi Shirasz{?] paraphrased and quoted
in ET in Balyuzi, The B4b,pp.34~5.

16. On the canonical Gospel accounts of Jesus! infancy reference may be made to
Raymond E.Brown, The Birth of the Messiah.. {London 1977).

.

17.

1s8.

19.

20.

22.
23.

25,

3.

-

On the Infancy Gospel of Thomas and related Infancy Gospels refer,
Stephen Géro, The Infancy Gospel of Thomas in Novum Testamentum 13
(1971),pp.46£L (+ Bib.); E.Hennecke, New Testament Apocrvpha(Zd.
W.Schneemelcher/ ET.Ed.R.McL.Wilson),Vol.I. (SCH.Press,1973),p. 38811,
(+ Bib,).

The Infancy Cospell Storv] of Thomas,Ch.6:1ff+7:1ff+3 1 1ff+15; ff,

ET. New Testament Apocrypha,Vol.I. (see fn.1l7),p.394ff.cf.also,
M.R.James, The Apocryphal New Testament(Oxford 1926),p.49ff (= ET.
of Greek Text 4 ).

Refer S.Gero, art.cit.p.7l£,for a more detailed list of versions of
the 'Alpha-Beta logion?t.

ET's from: Gk.A, New Testament Apocrypha,Vol.l.p.394;Ck.B., M.R.James,
The Apocryphal New Testament,p.56; Epist.Apost+ Arabic, S,Gero,art.cit.
p.71. )

Refer, Brian‘McNeil, Jesus and the Alphabet, in Journal of Theological
Studies (NS),Vol.21 (1971),pp.126-8.McNeil writes (p.127):

"I suggest that the source of this legend is to be found in the Story
of Ahikar, in one of the proverbs which Ahikar imparts to his nephew.
This"i% now extant in three versions: t

(a) Syriac viii.3é.

™My son,they say to the wolf,"wWhy dost thou follow after the sheep™

He said to them,! The dust is exceedingly good for my eyes.™..And they
brought him into the schoolhouse[lt.'the house of the scribe']: the
master said to him, YAleph,Beth";the wolf said,¥Kid,Lamb."t

(b) Arabic viii.33.

'0 my boy! They made the wolf go to school that he might learn to
read,and they said to him,"Say A,B." He said,"Lamb and goat in my
belly.t? .

(c) Armenian viii.Z23.

tSon,they gave teaching to the wolf's cub,and said:"Say thou ayb,ben,
gim {i.e. the first three letters of the Armenian alphabet ; and he

" sald, M"aybs,bouts,garhn{i.e. goat,kid,lamb].®? .. ( citing texts and
translations from F.C.ConybeareéJ.Rendel Harris,and Agnes - Smith Lewis,
The Storv of Ahikar{ Cambridge,< 1913 ).

S.Gero,art.cit.,pp.72-3.
McNeil, art.cit.pp .126-7.

Cited in J.Robson, Christ in Islam (John Murray,london,1929},p.92 (=
saying A.206 in Michael Asin y Palacious, Logia et Arrapha Domini
Jesu apud Moslemicos Secriptores..in Patrologia Crientalis Vols,XIIT/XILX),

ET. W.M.Thackston,Jr., The Tales of the Prophets of al-Kisa'i(Boston 1978),
.332-3.
pgt may be noted here that Jesus is represented as explaining the letter
B ( ﬁ‘% as signifying Baha'utllah which is the title assumed by Mirza
Husayn SAlT Furl (1817-1892) the founder of the Baha'l movement.I wonder
if this fact had anything to do with the Bz2hd'i adoption of this stery
and its being linked with the B3b's childhood?This might be unlikely but
_it may also be noted that the sixth Shi®I ImZm is reported_as having
stated that the letter B(«> ) of Bismillzh.. signifies Baha'u'llzh— a_
tradition apparently quoted by Siyyid Kazim Rashti in his Sharh-i Qasida
and by SAbdu'l-Baha in his commentary on Bismillah,., cf. Dnikritlizn’
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Khaden, Bahatutll Zh and His Most Holy Shrine in Bah£1L News No.54L0
March 1976,0.1Lf; A.Q.Faizi, Explanation of the Symbol of the Greatest
Rzme  (Baha'i Publishing Trust, New Delhi,India,nd ),p.16.fn.1l.

26.Tradition attributed to Imam Muhammad ibn €A1 Baqir cited
in art, Christ in Mohammedan Literature in A Dicti ionary of Christ and
the CGospels (Edinburgh 1909),Vol.II,p.882.

27. It should be noted that Shaykh ®Abid is sald to have written a

morograph or tract on the childhood of the Bab: presumably shortly
before his death in 1243.A.H./1846-7.( refer, Balyuzi,fke Bab,p.231.

fn.h. ,Amanat,opcit.p.10L. fn. k. ).This tract is apparently in the hands
of those "not well~-disposed to the Faith of the Bab and Baha'utllah"

who have refused to divulge its contents or part with it.If this document
really does exist it may be that . it is the source of the story of
the B3 and the alphabet or his first day at school some of the contents
of which may have been orally circulated-- though this possibility seems
to me to be unlikely.A perhaps less speculative suggestion would be that
the circulation of the story in B3bI-Baha'i circles owes something to
Siyyid Javad Karbala'l ( d.Kirmin,c, 1300.A.H./1882-3.A, &D- ) who had close
links with the Bab's family ,o.ppr,rently induced Shaykh CapTd to view the
Bab and B3bism with favour, and confided in Mirza Abu al-Fadl Gulpaygani
whc had a hand in the writing of the Tarikh-i Jzdid.(cf.Amanat,op.cit.p.
104.f5.4, referring to Gulpsyganifs Kashf al-Gnitaf Can Hi val a1-ACq3f
(Published, Ishqabad,nd.}.

SEVEN MANUSCRIPTS ATIRIBUIED TO BAHMA'U'LLAH

In two letters to Anton Graf Prokesch vc;n Osten,1 Artur Comte de Gobineau
mentions corresponding with Baha'u'llah during His sojourn in Adrianople and
'Akka. The Gobineau collection in the Bibliothéque Nationale et Universitaire
de Strasbourg (BNUS} contains six Persian manuscripts which are held to have
been authored by Baha'u'llah: e.g. "Lettre de mirza Housayn Ali dit
Baha'ullah:: elle a &té dicte & un secrétaire et ne porte pas de signature."
Furthermore, there exists in the Archives of the Ministry of Foreign Affairs
in Paris a Turkish manuscript which is also said to be fram Baha‘u'llah.

Although various scholars and students of the Bah&'i Faith have previousl
dealt with individual manuscripts, all seven are reproduced here——together with
a brief English description~~to provide the reader with the cpportunity to
compare the manuscripts as to content, style and handwriting.

@® The earliest letter seems to be that preserved in the BNUS, Ms 3534, No. 6,
which Schemann states Gobineau received in the early summer of 1868.2 In this
letter, the author states that he does not know Gebineau perscnally, but that
he has heard much of the qualities and the goodwill which Gobineau exhibited in
Persia. The letter then goes on to describe Bah&'u'lléh's exile to Baghdad,
Constantinople and finally to Adrianople, "where T have resided for the past five
years," and the intrigques of the Persian government against the Bahd'is, carricd
out with the collusion of the Ottoman authorities. As an example thereof, the
author refers to the arrest of four Bahi'is—-citizens of the Ottoman Expire--by
the Persian consul in Mansuriyyh (Egypt) and the refusal of the Ottoman authorities
there to intervene. The author then requests that Gobineau forward the enclosed
petition to the "Throne of the Monarch of the Century” in order that a number of
people be able to live quietly in the shadow of his protection.

Gobineau's translation of the manuscript, contained in Ms 3534, No. 7, was
published by Scl'xe:na.n."x.3 The seal was translated as reading: "He who is well
known (among the Faithful)."
The second manuscript, a petition in.Turkish dated 9 August 1868, is contained
in the Archives of the French Foreign Ministry, Dossier d'Adrirople. The '
French Vice-Consul in Adrianople, Ronzevalle, sent this petition, along with a

translation and a report explaining the situation, to Nicolas Bourée, the French
ambassador to the Sublime Porte, who in turn forwarded it to the Foreign Ministry .
in Pau:is.4 It has not been possible to ascertain if this petition is identical

"with the petition mentioned in the previous letter.



@ The third, undated letter acknowledges a letter fram Gobineau, thanks him

. _for forwarding the petition, and states that the writer has contacted no other
goverrment in this matter.

@ The fourth manuscript, also undated, acknowledges a further letter from
Gobineau and states that nothing new has happened.

@ This letter was, according to the Research Department at the Bahi'i World
Centre, "written from 'Akka, fifty days after the arrival of Baha'u'lldh,
presurably around 20 October."5 It describes the tribulations of the Baha'u'lldh
and His companions during the exilé from Adrianople to ‘Akka and their condition

in 'Akka, states that they have committed no offense other than being Bibis, and
mentions the arrest of thirty other believers in Bagb_déd. Gobineau refers to this
letter in his letter dated 18 November 1868 to Prokesch-Osten, mentioning that the
author of the letter thanked Prokesch-Csten for his efforts on behalf of the Baha'ls.
@ This manuscript——contained, in the BNUS, MS 3516, “Pieces relative to Gobineau's
work on Oriental languages"--is addressed to Gobineau as the French plenipotentiary
minister in Brazil. It refers to the earlier letter from 'Akkd, states that the
prisoners' conditions are worsening, and thanks Gobineau for his and his
government's efforts on their behalf. Schemann published Gobineau's translation of
a letter very similar, but not identical to this one and stated that it was received

on 4 Janusry 1869.°

@ The final manuscript is undated and does not mentjon the place fram which it
was written, although internal evidence points to the fact that it was written in
Adriancple: "it is now sixteen years since we arrived in Baghdid." It points out
that although the group was not at fault——"Earlier the disciples resisted every
attack. We have forbidden this."~-seventy are held prisoner without any provisions,
ard asks the matter be brought to the attention of the "Kings of the world".

Unfoi'tm'xately, Gobineau's responses to these manuscripts are not available, with
the exception of one included in a letter to Prokesch—Osten.7 This letter, written
at the end of August 1868, describes Prokesch-Osten's intervention on behalf of
Bah&d'u'llah with the Sublime Porte, which is referred to in manuscript E.

As is evident fram this and other correspondence, Gobineau believed that the
above letters and petitions were fram Bah4'u'lladh and intervened with both the
‘French and the Ottoman authérities on the basis of this assumption. However,
the Research Department of the Universal House of Justice has stated that "the
handwriting is not that of Baha‘'u'llih or of any of His known amanuenses; and the

- seal does not correspord with impressions of any of His authentic seals available
at the World Centre."® '

g

Furthermere, as Moojan Mamen has also noted,9 these letters do not compare in
style or content with other known writings fram the pen of Bahi'u'llah.

These seven manuscripts--which would seem to contradict the eyewitness
accounts of both Agé Muhamnad-Riday-i-Qannéd-i-Shirdzi and Agd Ijusayn-i-A_s_}\_‘chi‘]
which state categorically that Bah&‘u'll&h did not twn to any person or
goverrment regarding His banishment--raise two basic questions:

- just who did author these letters--Bah4'u'lladh Himself, one or more of His

0

followers, one of the Covenint brezkers, a Muslim enemy of the Faith or even
a menber of the Christian community of Adrianople, which had originally called
the attention of the European consuls to the impending exile-—and

-~ what were the motives for these letters?

The reasons which speak against Baha'u'll&h's authorship have been previously
noted; furthermore, it is extremely unlikely that one of the followers of
Baha'u'lldh would have dared forge a document in His name, even in an attempt to
attain foreign assistance. On the other hand, internal evidence leads to the
assumption that the author--or authors--were members of the party which accarpanied
Baha'u'llah to 'Akk&, which would exclude both the Muslim enemies and the Christian
supporters of Baha'u'llah.

Therefore at the present time, it would seem most likely that the author or
authors of the manuscripts are to be found among the followers of Mirza Yahyd,
Subh-i-Azal, who attempted to gain assistance for Bahi'u'llih and His canpanions,
and thus for themselves, in this manner. This, however, is merely a hypothesis
which must be confirmed or revised through further research by qualified scholars.

I wish to thank the Research Department at the Bahd'i World Centre,
Peter T. 'I‘érry Jr., and Dr. Moojan Momen for providing photocopies of the
manuscripts; Mag. Elisabeth Gamlich, Dr. Darius Ma'ani, and Dr. Baghd'u'llzh
Wossough for assisting in their translation; and Mme. Lucréce Reynaud for
providing invaluable material on Gobineau.

./’

Kent D. Beveridge
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NOTES

v August and 18 November 1868. The exchange of letters between
Gobineau and Prokesch-Osten was published as Correspondence entre
le Cante de Gobineau et le Comte de Prokesch-Osten (1854-1876),

ed. Clément Serpeille de Gobineau, (Paris: Librairie Plon, 1933);
see also K.D. Beveridge, "Anton Graf Prokesch von Osten and the
Bah&'i-Faith: the Adrianople Episode," Baha'i Studies, forthcoming.

2 Ludwig Schemann, Quellen und Untersuchungen zum Leben Gobineaus,
(Strasbourg: Verlag Tribner, 1914), p. 433.

3 Quellen, pp. 430-433.

% Cf Moojan Mamen, The Bibi and Baha'i Religions, 1844-1944: Scme
Contemporary Western Accounts, (Oxford: George Ronald, Publishers,
1981), p. 190.

5 Letter to the author dated 31 January 1982. N

Quellen, pp. 434-435.

Correspondence, pp. 334-335.

The Research Department to Mme Lucréce Reynaud, 23 March 1976:

"Mme Reynaud has asked about the authenticity of the Tablet which
Count Gobineau is said to have received fram Bahi'u'llidh (ms A above,
K.D.B.). This Tablet came to the notice of Shoghi Effendi shortly
before his passing, and he received a copy of it in October 1957 fram
Strasbourg, through a personal representative wham he sent to
investigate it.

He never authenticated it, and since only Tablets bearing the seal
or signature of Baha'u'lléh can be considered authentic, we cannot
state that it is in this category.”

and 14 June 1976:

"Since the Guardian did not authenticate the document received by
Count Gobineau as a Tablet of Bah&'u'llah, the Research Department is
not prepared to pass such a judgement, unless in the future additional
evidence is found to substantiate this view.

Tnere are certain indications which cast doubt on its authenticity.
For example the style does not resexble Baha'‘u'llah's normal style in

s Tablets; the handwriting is not that of Bah&'u'llah nor of any of
His known amanuenses; and the seal does not correspond with impressions
of any of His authentic seals available at the World Centre."

9 Bs&bi and Bah4'i Religion, p. 191

0 y.u. Balyuzi,

u‘llah The King of Glory, (Oxford: George Ronald,
1980) , pp. 255"257-
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Letter A

lie i3 God, the Exalted

I wish to say that, although we have never met, I have heard much of
your excellency's praiseworthy qualities, that you behaved with kindness
towards all the people, especially my followers, when you were in Tehran.
They were and are most grateful for your excellency's kindness and bene-
ficence, and have mentioned to me the details of your grace and bhounty. I,
therefore, considered it necessary to give you a short account of what has
taken place, the perhaps through your excellency's attentions some may
find peace and dwell in the shade of the protection of the Frince of the
Age, the Monarch of the Era, the King of the World, the Fost Fighty, }ost
Noble, and }ost Great Lmperor.

What I have to relate is as follows: I went from ithe capital of the
kingdom of Iran to Irag, with the permission and approval of the Ving and
the awareness of the foreign amhassadors, and for twelve whole years I
resided in Iraq. Lven now I have in my possession the document (issued by)
the government of Iran, (stating that) we left with (their) permission and
approval. During the period of my residence in Iraq, not one unworthy or
untoward action was manifested by me; all the foreign consuls who were ihen
in Iraq will bear witness and attest to (the truth of) what I say. The gov-
ernment of Iran, seeing that some Iranian citizens showed and still show
affection towards me, determined to act against me. Lvery day, the Iranian
consul (? karpardaz-i Iran -- ¥irza Buzurg Khan?) would write a complaint
to the (Ottoman) government officials. Since I observed that such develop-
ments would lead to mischief, I explained things to the Governor of Irag,
Namigq Pasha. He felt that it would be wise to adopt Ottomsn citizenship, and
so some of my friends chose to hecome Turkish citizens. This, however, was
contrary to the wishes of the government of Iran, and it was for this reazson
that they started in earnest to take action against me. They made a request
of the Ottoman government, and the latter summoned me 1o Isianhul. The Gov-
ernor of Iraq showed great affection and gave me a full accounti (of the
affair), I for my part obeyed the decree of the government and weni to Ist-
anbul, together with some of my family, children, and servanta.

After arriving in Istanbul, however, it became apparent that they were
doing whatever the Iranian ambassador wished. Ve stayed four rmonths in Ist-
anbul and (during that time) I never went anywnere or associzted with anyone.
After four months, a decree was issued to the effect that we must go io
Edirne. ‘We sought to know the reason for this, and various pretexts were ad-
vanced, but it became known to us that the real purpose was to carry out the
wishes of the Iranian ambassador. I complied (with the decree) and we arrived
in Edirne.

We have been living in Edirne for five years now, and nobody has anything
to complain of from me or my relatives. Let enquiries be made of the ccnsuls
resident here, that the truth of what I say may be made known. In spite of
this, the Iranian ambassador has not rested content with what has bteen done,
nor has he been satisfied. Every day, he has involved himself in some affair
and lodged a complaint with the Ottoman state officials. They have accepted
and continue to accept whatever he says or wishes.

Things reached such a pitch that, in Fansuriyya in Egypt, the Iranian
consul arrested four Ottoman citizens who had committed no offence. However

- much they protested they were Otioman citizens, no heed wasg jaid to them. They

even took their passports and tore them up, after which they assembled them and
banished them in chainsg and fetters. 4 certain Hajji Abu 'l-Qasim, who was a
well-known merchant there, simply on account of the fact that he had gone to
Edirne to see me, was, on his return to Fansuriyya, made the object of the
hostility of the Iranian consul and, although he had committed no crime or
offence, he was arrested. They impounded a2ll he possessed then entered his
house, dragged forth his daughter, and carried her to the street and the
market-place. But the Ottoman government paid no heed. It is obvious that,
whether out of friendship or for other reasons, the Ottoman government undoubt-
edly carries out and implements whatever the Iranian anmbassador says, nor do



they neglect his wishes or his good-pleasure, But it is far from clear what
the reason for this nay be. .

Since your excellency is informed as to how things are in Iran, I beg of
you to present my petition before the throne of the King of the Age, that
perchance he may perform an act of grace whereby the hearts of some people
may be put at rest, that all may find ease in the cradle of the protection
and security of the Jionarch of the Vvorld and in the shadow of his bounty.

The ore God is witness that I have not entertained and do not entertain any
thought of myself., I am content with whatever has been written down by the
_suprere len on the Tablet of Fate. From the first day that I recognized the
Truth, I have set aside both life and property. Nay, at every moment I hope
and pray that I may offer up my.soul as a sacrifice in the path of the Beloved
of the Worlds. But since a large number of individuals have been oppressed, I
have felt it necessary to explain how matters stand. I beg you to let no-one
know of this until the purpose of this petition has been achieved,

(I remain) obedient to your command.

Letter €
He is God, the Exalted

Your excellency's letter has been received. It showed great kindness and
was productvive of the utmost joy and happiness, gladness and delight. It is
obvious that, whatever is done by your excellency, it will not be deficient.
In reality, what you are doing involves good-will towards the King of the Age
(and something? -- word unclear), for a large number (of people) will arise to
pray for the continuation of his rule; in all the provinces of Iran, there shall
endure until the resurrection continual.well-wishing for the Xing of the Age and
for yourself. T have not until now referred to any matter before any government.
Vie hope, therefore, that, .through your excellency's attention, this matter may
come to a conclusion, that all may, in the utmost ease, devote themselves to
speaking of the continuation of (the king's) rule.

(I remain) obedient to your command.

The purpose of this letter is to show gratitude to your excellency for having
shown the greatest kindness and having delivered the petition.

\

Letter D
He 1is God

Nost mighty and noble ambassador, most great minister, may your prosperity
continue, I wish to say that your letter has arrived and that it was productive
of the greatest joy and happiness. We are more grateful to you than can be est-
imated. The one GCod is witness that the tongues of these prisoners and confined
ones are occupied night and day in praying for your excellency's life, felicity,
and prosperity. At every moment, we beseech the True One to increase your life,
your felicity, and your glory.

Yothing fresh has occurred; things are just as they were before. Fut, in
truth, whenever the letters of your excellency are received, we experience un-
limited exaltation and happiness. Yet we are, at the same time, extremely em-
barrassed to be the cause of inconvenience to your excellency. We hope that,
God willing, this trouble and inconvenience may result in a good reputation and
a perpetuation of goodly remembrance for your excellency, for at this moment a
great many are busied with heart and soul in praying for you. .

I remain obedient to your command. Salutations.

Letter 1

Heading (not copied fully)

host mighty minister, most great and noble ambassador, may your pros-
perity continue, I wish to say that my affairs have so fallen out that pen
and tongue, writing and utterance are alike powerless to {describe them? --
not copied).

To give a brief account, we resided for six years (sic) in Edirne on the
orders of the Ottoman government; nothing contrary to the laws {of the state)
was ever manifested by me or my followers, as all the people of Edirne hear
witness and confess. Nevertheless, three months ago, officials of the Cttoman
state suddenly surrounded our house, seized all the belongings of my followers
in the bazaar, and took them to the government building. After this, a man came
from the governor and informed us that, on the orders of the Sultan, I had to
go with (my wives? -- not copied) and children to Gallipoli. They geve us no
further notice than that. All the belongings of my followers were sold for a
paltry price at the decree of the military commanders, but they did not even
give us an opportunity to collect the money. After this, they broughi me to
Gallipoli, aleng with seventy men, women, and grall children. Fellewing our
arrival, a apecial official, “Umar Effendi LinbashI (= bigbashi; major),
arrived from Istanbul with five sergeants. They issued a decree 1o the effect
that orders had been given for six individuals to go to Acre (with us? -- not
copied), and for five to go to Cyprus; I had no claim on the rest -- they were
to be free to choose for themselves. It afterwards became apparent that he had
arranged things, for he took the money for the steamer from everyone and brought
all of us to Acre, which has the worst water and the worst air in the world --
except for four individuals, who were taken to a ruined fortress in Cyrpus.

No sooner had we arrived in Acre than they imprisoned us in 2 ruined barr-
acks, even the women and six-month old children, and they forthwith shut the
doors of entry and exit. We have now been imprisoned in the ruined barracks for
fifty dsys, and, on account of the badness of the water and air, we have all
been stricken by seriocus ilnesses, such that, after two days, three people died
without a physician or food or medicine. Up until now, we have not learnt the
nature of our crime. ‘There has been no enguiry. But neither wrongdoing nor acts
contrary to the laws have ever been witnessed from us.

If it be supposed that our crime is that of being Badbis, this was known
from the start, and the Ottoman government officials were aware that we were
Babis. It was not something that was kept concealed. Wevertheless, I was gumm~
oned by the government {reading In “ahd-rd: ra not copied), snd I came wiih a
number of my followers from Baghdad to the court of his highness the Sultan, in
the utmost sincerity. In spite of this, a new tribulation befell us every day,
until things culminated in this mighty ordeal.

If they accuse us of some other crime, let them hold a tribunal and question
us. When investigations have been held, it will be clear and appareani that we

" have not transgressed the laws. All the consuls resident in Edirne on behalf of

the great powers are aware (of this) and all have borne witness that we have
not committed any wrong. What we want is to know just what our crime has been,
but they have not once mentioned it so that we might be informed. Ve heseech
your excellency to turn your attention towsrds us, so that the hreezes of ihe
grace and bounty of his imperial highness the Sultan may blow upon us. Qur fun-
damental aim is perchance to find shelter from these widespread tribulations in
the shade of the protection of the most mighty, great, and noble Lmperor, may

- his exalted shadow endure, and that we may occupy ourselves in prayer for his

eternal rule,

smong the news which has reached us by way of the telegraph is that in
Baghdad thirty of my well-known adherents have been sent to Jazira without
(having committed) any crime or offence, and my property has all been impounded.
I ask you to make enquiries of (your) consul in Bsghdad, that it may -be made
known that all these things have happened without the slightest explanztion. We
all wait expectantly for the sun of bounty to rise up from the horizon of ihe
grace and justice of the Monarch of the Age, the most great Imperor of the Lra,
through the attention of your excellency.

I remain obedient to your command.
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Letter

He is God

V'ost great minister, most nighty and noble ambassador, may your pros-
perity endure, I wish to mention that a petition was written and that, at
the time it was sent, your excellency's second letter brought joy to the
hearts of these withered souls. God be praised that the (something unclear)
news of your blessed and exalted existence and your investigation of the
circumstances of these prisoners, rendered joyful these sad ones. I am very,
very grateful to your excellency; our gratitude is more than can be rendered
by either speech or utterance. ’

The affairs of these oppressed ones have worsened every day -- I have
already given you the details. We hope that God may increase your excellency's
life, properity, and glory at all times. I am most ashamed to have put your
excellency to such trouble. Rut we hope that, God willing, this trouble may
prove the cause of the goodly mention of your excellency, and that you may
attain to all your hopes in both this world and the next.

I remain obedient to your command.

{address)

Petition detailing events, addressed to his noble and illuminaed excellency
Count Gobineau, ¥inister Plenipotentiary of the French Government in Prazil,

Letter G
He is Cod, the Exalted {7 -- partly copied)

‘ Kost mighty ambassador, most noble minister, allow me to say that the
tribulations of these servants have reached such a point that pen and ink
are powerless to record them. During these (last) few years, I have (several
words illegible) to the officials of the Oitoman government. Whatever hes
befallen me, I have endured it patiently, relying on God, nay I have been con-
tented and grateful. The one God is witness that I have at all times expected
martyrdom, but since I observed that a mumber of poor ones occupied with the
m?ntion of God and detached from all save Him were oppressed and downtrodden
in every land, both men and women, young and old... (sic == the sentence does
not have a complement for chin, ‘since'). And this despite the fact that, in
the sixteen years from my arrival in Baghdad until now, no offense has been
cormitted by anyone. Your excellency will have heard that, before those six-
teen years, this sect did not endure oppression, but took revenge. I forbade
all (to do so), so that they were put to death in every land, yet opposed no-
one. It is now sixteen years that, although members of this sect have been
killed, they have not shown opposition, despite the fact that they are stronger
than before and are greater in numbers in every part of Iran. Nevertheless,
whatever oppression has befallen them, they have remained and remain silent
and patient, and are the most oppressed of the people of the earth.

It is, therefore, incumbent on me to present the plea of these oppressed
ones before the King of the World. T pray he may show such grace that men
will behave towards these downtrodden ones as they do iowards others and may
not transgress the basic laws of the nations. 1t befits the sun to rise up
_and shed its light, and it behoves the cloud to pour down rain. It is, there-
fore, necessary for his highness the King to look after the interests of an
oppressed people.

In these days, the case of these prisoners has become extremely serious.
Hour by hour, the severity of our -condition increases. They have imprisoned
nearly seventy individuals, 211l of whom are in discomfort and ill, yet they
will not allow anyone to go out to obtain medicine or food, nox have they yet
given us even a dinar for our expenses. A& few days ago, a pasha came to my
son and said they had telegraphed tc may that some {of us) would be given one

5.

franc per day, others half a franc. It seems that the purpose of this was 4o
bring dishonour on me.

Some time agoe, I sent a report of what had happened to the Austrisn ambass-
ador. If he should pay heed, things will improve, for there has been no fault
on our part. They have never proved legally that this sect has committed WIon{,
nor have they explained the reason for this affliction. Undoubtedly, your e~
cellency will pay attention to our affairs as far as lies within your capacity.
The one God is witness that your excellency has shown the greatest favour, to
such a degree that you remembered me at such 2 time. That, in truth, is in it-
self sufficient, and it shall never be erased from my memory. I pray that Cod
may increase your life and glory and prosperity every day.

I remain obedient to your command.

Editorigl Note

The 1/2 size reduced photocopies of the 7 MSS attributed
to Baha'u'llah ( reproduced on pp.37-38+41-6 below) may

be obtained 'full size! for detailed study on request.




SEVEN FANUSCRIPTS ATTRAINYMD 70 PAHA' ALLAH

Some further corments ~- Denis Fackoin

We must be grateful to ¥ent lleveridge for having taken the trouble to make
available at last the original texts of the letters supposed to have been written
by l.irza Husayn CaA1i Faha' Allah to the Comte de Gobineau. Although the public-
ation of these texts will not, of itself, solve the problem of their provenance,
it will, at least, enable discussion on this and other issues to proceed on a
more informed and constructive level. In order to render their publication more
widely useful, I have provided Hnglish translations of the Persian letters, which
are here appended to the originals.

In the absence of the extensive materials available tc the Tiaha'i research
department at Haifa, I am not in a position to enter usefully into any very ser-
jous discussion concerning the handwriting or seals used in these letters. Never-
theless, it seems worth making a few comments at this point. The statement of the
Haifa department to the effect that 'the handwriting is not that of Pah?‘u‘l}ah
or any of His known amanuenses' is slightly misleading in one respect: it fails
to distinguish between the different hands thai can be discerned in these doc-
unents. As far as I can tell, three different individuals were responsihle for
the leiters: one Turkish (B) and two Persian (4; C, D, E, ¥, G), but without the
originals, I would hesitate to say much more than this, Baha' Allah certainly
employed nurmerous secretaries at different times, and we have no reason to suppose
that he might not have used some individuals for only a few items,'leaving no
general record of their hands. To compare these letters only with documents
written by ¥aha' illah or his tofficial' amanuenses is hardly sufficient, and I
would recommend a wider scrutiny of manuscript materials in the hands of other
members of the Babi exile community. Letter A certainly seems to be the work of
a professional scribe (which would be appropriate to the circumstances), while
B appears to be in a Turkish hand (which suggests that it was penned by a trans-
lator/ccmposer). )

The question of the seals is a little difficult. Haifa records that 'the
seal does not correspond with impressions of any of His authentic seals available
at the World Centre', but it is not made clear how many of these latter they have.
Adib Taherzadeh notes that 'apart from one seal which bore l{is name, Husayn- Ali,
Bahatu'llah had altogether ten seals which were made at different times during
Kis ministry' (Revelation of Taha'u'llah vol.? p.25) and reproduces ten seals
originally reproduced in The Baha'i World vol.V, p.94. None of these latter seals
is that of 'Husayn ~&li', but that on these letters is (as far as I can see on
the best reproduction, that of letter ﬁ) precisely that. Is it possible that the
Kaifa research department ig basing its statement on the ten known seals, that it
has no copy of the 'Husayn VEL seal, and that the seal on these letters is that

seal? An exact reply on this point would be informative.

I am rather less happy about Koojan Momen's argument that the style and con- v
tent of the letters are not compatible with the alleged authorship' (i.e. Raha! i
Allah), to which Dr. Teveridge refers. To begin®with, content seems scarcely
relevant, since these are very specific documents which, by their very nature, are

_bound to differ in content from other writings of Baha' Allah (which, of course,
thémselves differ in terms of subject matter); should the present letters be proved
on other grounds to be authentic, then we will simply have to add thei? contents
to the slready wide range of matters touched on by Baha' Allah, Nevertheless, I
think Foojan is being somewhat disingenuous in this respect, since, as I §hall.
demonstrate, these letters do, in fact, contain quite a few passages dealing with
topics discussed in a number of letters known to be by Faha' Allah.

As regards style, this is also a little disingenuous. First of a}l, Faha!

_£1lah did not have a single literary style on the basis of which 3 simple cow-
pvarison can be made; his siyle varies according to date, sudbject Watter, recip-
ient, and, as I shall note, manner of composition (i.e.‘whether direct or in
another persona). Again the point has to be made that the present }e?ters are
unlike other extant writings of Baha' Allah, in that they axe speCLflca}ly in-
tended as petitions (and so adopt many of the features of standard Pe?81an ep}st-
olary sityle designed for this purpose }; should they be proved authfntlc, we will
have another style tc add to those already familiar from other works. It is also

. 2) 'Tablet' to Nabil in Ishragat p.105:

(o1 Y

worth noting that any attempt to talk about Bahka' allah's style on the tasis
of the gnglish translation of his writings by Shogni Lffendi would be seriously
misleading, and I would caution readers not to atterpt to make s stylistic com-
parison between my renderings . here and those to be found elsewhere. Shogni
Effendi uses a uniform style for all his renderings of Faha' Allah's works,
regardless of whether the original be in Arabic or Tersian, simple or complex,
and normally elaborates greatly on their language and even content. An example
of how risky it can be to use translations as the hasis for such a discussion
is to be found in the case of the translations of ihe Pab's works msde by Habib
Taherzadeh according to Shoghi Effendi's style: it would appear from these that
the Bab's style and that of baha' Allah were remarkably similar, whereas they
differ tremendously.

liere again, however, the matter is not quite as simple as it appears. The
present lelters do, in fact, bear a close stylistic resemblance to those of
Baha' Allah's 'tablets' written in the persona of Virza Aqaz Jan, his principal
amanuensis (for examples, see }a'ida-yi asmani vol.4 pp.121-22, 200-60; ibid
vol.7 pp.126, 175 ff.; see also Taherzadeh Revslation vol.i pp.40-42). This may
not be insignificant in the present context. The device of speaking through iqa
Jan (if it really is that, as Taherzadeh and others maintain, and not geruinely
Aqa Jan writing independently) seems to be used most in letters which give an
account of historical events, perhaps as a means of avoiding the embarrassment
of having the 'supreme manifestation' referring directly to mundane matters.
Insofar as the present letters refer, often in detail, to evenis in the life of
Baha' Allah or to developments affecting his followers in Egypt or elsewnere, it
is arguadble that a similar device is employed, namely the use (@s in the Aqa Jan
letters) of the phrases In “abd or In bande ('this servant') for 'I' etc., and tre
adoption of a petitionary mauner.

The following parallelisms beiween passages in these letiers and in writings
of Baha' Allah may help to make some of the foregoing clearer:

1) tTablet’ in Ishraqat p.45: e Gl @%‘W'/k’y' N st
'*After this oppressed one went to Arab Irag by the permission of his highness
the Shah,!'

Epistle to the Son of the Wolf p.123 (translation p.166): Glwrw 25,5 1 wm
wl gl el pt

tafter our arrival in cIraq, following the command of liis lajesty the Shah

of Persia.,..'

Tbid: Aol el _w L
*In accordance with the Hoyal command We have been sent unto this place.?

'Tablet' to Nabil in Ishragat pp.103-4: ©Ohde ar 2L L i o
Iy UJ}' ~— ‘élff

tAt the command of the King, this oppressed one turned from the land of 7a

to Arab Iraq.' :

Letter 4: o pGly o 0o S, il Lt e s s
"I went from the capital of the kingdom of Iran to Irag, with the permission
and approval of the King,...!

iyt oyt s Y s

'Seventy individuals were with me.!

Letter X: /v sl L

Twitin seventy individuals,'®

3) 'Tablet' in ka'ida-yi asmani vol.7 p.193: i bl o T
'they suddenly surrounded the house' : ) :
BrIE (T

etter E: . =
%5 7/ BRI % o ~

fTicials... suddenly surrounded the house. !’



4)

S4.

Surat al-haykal p.97 (referring to Baghdad): dx!f P, o, D i ’ul
24_4"/l4 absepl jd h,dll del 1

'There has never been manifested by these servanis (anything) contrary to u

the stale or the nation, or opposed to the laws and principles of the people
of {this) country.*

%)

6)

>

'9)

10) ESW

Surat al-haykal p.102:

Letter A:

Letter &

'¥e remained four months in Istanbul,'

"It seems that the purpose of this was to bring dishonour on me.'

. . . . - 4
Letter I: 22 o6 Jorl SW B, o 51 Lot
... nothing contrary to the laws (of the state) was ever manifested by me
or my followers.:'

v
Ibid: e 40 o) S, e sha ot 51 Ut
'Neither wrongdoing nor acts contrary to the laws have ever been manifested
by us.'

.~5_,4:,\;‘_9 ‘()’9 (9% ¥ L s (f'

'They summoned me ‘to Istanbul,!

A =2, Jop sl sus (!
*They called me to Istanbul.' ’

7@)44 L—ir” (W
W, 4T L3, 500
'It is the most desolate of the cities of the world, the ugliest in appearance,
the worst with respect to its air, and the most stinking with respect to its
water,'

Surat al-haykal p.124 (on Acre, in Arabic): k&‘“if

Letter k: » S e S u/sﬁ’, ‘—d'u J/Ut

'Acre, Which has the worst water and air in the world.'

'"‘ablet‘ in Fa'ida-yi Asman i vol.8 p.5: U’L u"/-’_/—‘ f‘/u’)’ ///’J -y

~ a2 ‘J JLU)MLL/'-‘-‘ (su)
'We then arrived in Gallipoli' Umar Effendl. a specially- (-app01nted) ma jor,
arrived with five corporals.!

f,"- t L{’L u“_/"/ur"‘f//(‘(d)"z) Is0s ;) »-f

/,,LJJ*’L~" (N
*After our arrival (in Gallipoli), a special offlcer. CUmar Effendi Binbashi
(major), arrived from Istanbul with five sergeants.'

*Tablet' in Ka'ida-yi asmani vol.8 p.5: Use of «_J for a_{Austria).

Letter G: Same.

NL (d_yL/’) u»ul s AL,L}:

'mablet' in Ya'ida-yi asmani vol.8 p.27:
*We stayed four months in that city (l-E. Istanbul) '
Letter A: P AReA ) J R PN

p.78 (trans. p.‘lOS): - 3153 )La__,au , '\-)) ‘:’éu‘ﬂ )’.4."4
tTheir design in this matier to dishonour thlS Wronged Ona,' -

or o ) gl s Lo ss Y,

Letter G:

oo .

1) B3W p.79 (trans. p.108): b5 Lzt il sl ‘U/' wbs Sy - G
‘... inquire from the Consuls of the honoured Persian Government who have
been in this country,!

/
Letter A: o2 e b S L o) d!,.,:\e))_ﬂv,

let e enquiries be made of the consuls resident here.'

12

~

ESW pp.90-92 (trans. pp.123-5): Various accusations ageinst the Irsnian
pmbassy in Istanbul,

Letter A: Similar accusations.

13) Strat al-mulik (in Alwah i nazila khitab bi-multk p.41; Gleanings pp. ?35 €):
{,«JUq..PJ U)'C} e cfu«(u_/u (J_—o'«JK -.a—.)u)i_u‘. UW(J‘":
Sl e o) et oleedt (a2 bt e Ga

*1t behoveth every king to be as bountiful as the sun, which fostereth the

growth of all beings.... The Xing should be as generous, as libersl in his

mercy as the clouds, the outpourings of whose bounty are showered upon every
land, ..

. . 2 ., ‘.
Mtoher (Y, A et GLE el e
Y gl el B S e, clt

‘It befits the sun to rlse up and shed its light, and it behoves the cloud
to pour down rain. It is, therefore, necessary for his highness the ¥ing to
look after the interests of an oppressed people.'

Letter G:

It may also be noted that the statements in letter A that 'Y went from the capital
of the kingdom of Iran to Iraq, with the permission and approval of the y¥ing and
the awareness of the foreign ambassadors....' and 'even now I have in my possess-
ion the document (issued by) the government of Iran, (staiing that) we left with
(their) permission and approval' are borne out by a passasge in a letter from “Abd
al-Baha' to Jibran Effendi Sahibi (in }a’ida-yi msmani vol.9 pp.81-82), iccording
to this letter, the idea that Baha' Allah was forced to leave Iran is a falsehood;
in reality, he himself asked the Iranian government for permission to depart on
his hijra to Iraq. 'Until now,’ ®ibd al-Eeha® continues, ‘the official papers from
the Iranian Prime Minister's office and the (Ottoman) embassy in Tehran are in
our possession': This letter also refers to the concern of the foreign ambasssdors
in Tehran,

The foregoing represents only a preliminary and partisl atiempt to demonstrate
verbal and contextual parallelisms betwéen some of the present letters and certain
authenticated works of Baha' Allah. On the basis of these and other considerations,
I think that a reasonable case can be made for ascribing their authorship to Paha'
Allah himself, rather than to any of the other groups or individusls suggested by
Dr. Beveridse. I cannot, in fact, see any a priori reason for supposing that Paha'

" could not have been their author, other than 'the hagiographical assumption that he

never sought assistance from foreign powers. The standard image of Faha' Allah as
a long-suffering exile and prisoner is, I think, one that needs considerable
revision. ¥ven so, I cannot see that a refusal to accept externsl assistance or
even to appeal for it is demanded by the popular version of Beha' Allah's life.
Eaha' Allsh showed gratitude for the intervention of the Russian minister in
Tehran in effecting his release from prison there in 1#53%; in his Surat al-muluk,
he calls on the rulers of the world to ‘'examine Qur Cause, enguire into the things
that have befallen Us, and decide justly between Us and Qur enemies' and condemns
them because, 'though aware of most of Qur afflictions, ye, nevertheless, have
failed to stay the hand of the aggressor'; he reproached the Emperor Franz Joseph
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(sormewhat unreasonably, 1 would have thought) for having failed to enquire
about him when visiting Jerusalem; in his letter to Masir al-Diin Shah, he
expresses the hope 'that His Jajesty the Shah will nimself examine these
matters, and bring hope to the hearts'; while in Edirne, he contacted Rev.
L. Rosenbverg, whom he asked to appeal to the British Vice Consul for the
exercise of influence on -his behalf, in order to prevent a further exile
{see omen Iabi and yaha'i Helirions pp.187~90). .

I am something of a loss as to why Falyuzi, Yomen, and now Beveridge
have all obviously felt uneasy about the possibility that Baha! illah might
obviously have written these letters. Not only is his authorship of them con-
sistent with his behaviour noted in the last paragraph, but it has plenty of
other perfectly respectable parallels. The prophet Fuhammad sought help from
the bedouin at the annual fairs in Mecca, may have looked for assistance to
the Megus of Abbysinia, tried to find a protector in al-Ta'if following the
death of his uncle £bu Talib, was compelled to plead for formal protection
{jiwar) in order to return to kecca, and finally accepted the military help
of the Jedinans offered him in the Treaty of War. None of this is thought to
be inconsistent with his role as prophet. Agalu, the straiegy of making con-
tact with influential persons, particularly governors and rulers, and from
time to time seeking their immediate protection in cases of persecution, was
much used by “bd al-Baha' and Shoghi Effendi and remains a normal procedure
“in contemporary Faha'i activity. Cnce this point has been grasped, 1 cannot
see what serious objection there can be to the possibility of Paha' Allah's
having writiten letters such as these printed here.

There certainly appear to be no grounds whatever for Dr. Beveridge's
quite cavalier suggestion that the letters may have been the work of some of
the adherents of Virza Yahya Subh-i Azal. This sort of gratuitous attribution
of perfidious schemes io 'covenant-breakers' and 'enemies of the faith' and
all the other components of the Baha'i demonology has a long and rather shabby

- history. The most notable example is the extraordinary attempt by ¥irza Abu 'l

Fadl Gulpaygan; and SAbd al-Baha' to attribuie the Yugtat al-yaf to azali
suthorship and to zllege that E,G. Browne had colluded with Azalis in the pro-
duction and publication of the work -- claims that are wholly untenable for
geveral reasons that have been discussed by me elsewhere (see my Revised Survey
of the Scurces for Larlv Pabi History and Doctrine). This ploy of falling back
on thne Azalis as sources for materials found embarrassing for one reason or
another is really most disturbing. In the present instance, it secems a very
wild suggestion indeed, Why should 4zalis not go directly to foreigm consuls,
without any need to seek assistance for the Fsha'i faction, to whom they were
oppesed and from whom they sought to be separated? Why should they write spec-
ifically about Taha' Allah and his followers, thereby running the risk that
only ihey would be offered help? Why should they not at least mention them-
selves, even if only in passing? Is it not something of a coincidence that,
although only four Azalis were sent to Acre, the very individual or individuals
responsible for writing these letters should have been among them? The whole
hypothesis is so implausible that I am surprised anyone even seriously enter-
tained it at all.

It is, therefore, my conclusion that we may accept provisionally the orig-
inal attribution of authorship to Baha' 4llah as valid, unless and until fresh
evidence to the contrary is discovered. It may be impossible to confirm this
attribution absolutely, but it is even more difficult to establish.a plausible
alternative authorship. In any case, the onus of proof rests with those who
wish to prove that Baha' Allah did not write the letters, rather than with
those who are happy to accept that he did. I see no reason, tnerefore, why we
may not now make use of these documents as reasonably reliable sources for
future historical research.

The quality of the copies sent by Dr. Beveridge was noi first-rzte, and
this has meant that a number of words and phrases remain illegible: I have
noted a1l such insisnces in my translations., In order to make furtner repro-
duction from these copies worthwhile, I have undertaken to touch up the texis,
except where blurring or lacunae were tco great. It is to be hoped that sharper
copies will eventually be made available; in the meantime, the present copies
nrovide ua with raod workinm texts.
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A Response to MacEoin's 'Problems of Scholsrship.,,®

Dr, Moojan Momen

I read with interest Denis MacEcin's contribution:'Problems of
scholarship in a Baha'i Context! in the last issue of this Bulletin
(Vol,1.No,3,Decenber 1982,pp.L~08).Lanbden’s response (ibid.pp.69-£0)
covered much of the ground where Baha®lis can,to some extent,agree with
MacEoln but I would like' to point out a number of issues over which,I feel,

a Baha'l would disagree.MacEoin's paper,despite his assertions to the contrary,
appeared to be much more an emotional vindication of his decision to leave the
Bgha'i community than & useful contribution to the discussion of geholarship in
a Baha'i context.In MacZoin's paper can be seen two elements that are to be
found in much of his writings cn this subject: the first being a curious attach—
-ment to a& rather outdated idea of objectivity in scholarship which underlies
the second element: a veneer of more modern sociological theory which he is

determined to impose upon the Baha'i Faith whether the facts fit or not.

To deal with the second of these elements first as it is the simpler,
MacEoin appears to be unaware that in his description of the attitudes of the
Baha'l administrative system,there is a contradiction that spans almost the
entire length of his paper.At the beginning of the paper {p.L5),he attributes
the anti-intellectualism and dogmatism that he sees in the Baha'i commnity
to the fact that the Baha'i Faith is sociologically still a sect—type movement.
Throughout much of the rest of the paper and in soms of his cther writings,he
expresses the utmost pessimism with respect to the dogmatism and authoritarian-
~ism of the Baha'i administration and considers this .aspect of the Bgha'i
Faith likely to becoms worse rather than better (pp.57-59,66-69,etc.).

4s a footnote I would disagree with MacEoin's classification of the
Baha'i community as,sociologically,a sect.This relates to MacEoin's own
very limited experience of the world Baha'i community.There are several partis
of the world where there are large Bgha'i communities and wholly-Baha'i villages
and, in tlese regions, the efforts of the Baha'is towards community developrent,
the finding of uniquely-Baha'i solutions to social problems,the emergence of

Baha'i educational and health projects,etc., all demonstrate a move by the
community away from a sect-like attitude and towards exhibifing the attitudes

of a church.Even soms of the recent decisions of the British National Spiritual
Asgembly have goms elements of this move in them,



To return to the main line of argument,however,even if we allow MacEoin's
asseriion that the Baha'li community,at present,exhibits many of the attributes of
a sect,it is very clearly in the process of evolving towards being & church even in
areas where there are not many Baha'is.It has already shed {or never had) many sect-
~like features: it sets no geographical or ethnic boundaries to its membership,it
is oriented towards conversion of all,it rejects asceticism or any form of separation
from the world,This would therefore.contradict(Machin’s pegsimism regarding the
future direction of Bghati adninistrative authoritarianism,s%nce in moving from
sect to church,there is a corresponding Iiberalisation of many aspects of authorit-
~tative control and a decrease in anti-intellectualism.The very fact that a paper
such'as MacToin's with its harsh criticisms should be published in a Bulletin that
is subject to the Baha'i review procedure speaks a great deal for the movement that
has been mace in recent years towards liberalisation and more effectively negates
MacEoin's criticism of the Baha'i reviewing process {pp.61-52) than any words of
wine could.Nor was the Baha'l Faith ever so rigidly authoritarian as MacEoin seems

to think it was.Avarih's book was not "dropped like & hot brick™(p.60).It continued *

to be sold even after his apostasy and is mentloned in my book as well as appearing

in its biblicgraphy.Strangely enough, the last 1ssue of the Bulletin which contained
MacEoin's papsr also carried evidence refuting MacEoin's assertions.I refer to the
letter written on behalf of Shoghi Effendi in 1934 allowing Ahmad Schrab's book to

be advertised and distrubuted by the Baha'i administration after he himself had been
declarsd a Covenant-Breaker{p.83).Shoghi Effendi also clearly describes this evolution
of the Baha'i commmnity in a more liberal direction ( not that I would expect MacEoin
to put any faith in that zlone).

It ig difficult to know where to start in criticising MacEuin's naive faith in
an'outdated idea that scientific objectivity is attainable in a field such as the
study of religion.In brief, although in the nineteenth century,scholars used to
consider that it was possible to observe and analyse all phenomena in a detached and
impartial manner,this is now recognised to be illusory.As one moves from the "hardﬁ
sciences to the U“softYsciences ,the inter-relationship of the observer and the
observed have an increasingly large effect upon the observations made.Not only is
the observer cabaple of inducing changes in the observed but the individual and
culturai biases of the obserﬁer will distort the observations made and may even
influence the choice of what cbservations are to be made.In studying religion which
must be considered to be at the extrems “soft"™ end of the range of 'hard™" and "soft®
eciences in that it is an area of human activity guided by emotion and intuition
rather than rstional and verifiable processes,any claim to impartial observation is
" untenable.The claims made by & religion, and particularly the Baha'i Faith, are so
far-rsaching and allrencompassing that one is forced in one's mind to sdopt an
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attitude of either rejection or acceptance of those aspects of these claims that
impinge upon the individual's personel life.Having once reacted in this way,one
cannot then be said to be an impartial or unbiased observer.And tha more one
researches and delves into the subject,the less detached and impartial one beccmes.
Impartiality is illusory in such a field of study,and the more any scholar protests
that he is impartial,the more likely it is that he is either deliberately conceal-
~ing a bias or deluding himself.In criticising Mirza Abu'l-Fadl Gulpeyzanits work
for not having " that pretence of rigour..and lack of obvious.bias that is so
essential in[ modern Western] scholarship®(p.58),MacEoin does not seem to be awars
that he is admitting that many modern Western scholars put & great deal of effort
into creating an appearence of impartiality and scholarship which is in fact a
veneer for deep biases within their work,

MacEoin accuses Baha'i scholars of bias although he is happy to make such
sweeping assertions as: "I do not believe that a single work of scholarship of
any merit whatsoever has ever been published within the confines of the Baha'i
system,nor do I think any are likely to be® (p.58),I would reverse the statsment
and ask whether anyone who is a3 hostile and unsympathetic to the Baha'i Faith as
MacEoin evidently now is should continue in this field of study or whether he
should divert his very considerable intellectusl talents into another field where
his efforts are likely to be of mora lasting value ( it is worth noting that
historically apostates have not been noted for making good scholars of the religion
from which they apostasised). MacEoin's cynical attitude towards the Baha'i Faith

is reminiscent of the attitude of many 19th Century orientalists towards Isiam.

. While the work of these scholars on such peripheral matters as an analysis of the

foriegn words in the Qur'an may be of some lasting value,their attempts to describe
the ™internal®™ aspects of Islam or its history are not considered to have been of
any permament value because of their basic hostility to Islam and Muhammad which
affected and distorted their writings.Scholarship in the twentieth century has

coms to realise that such an approach is not useful in analysing the reality of a
religion.The reality of a religion consists not in the observable manifestations

of the religion (its institutions,doctrines and practises) but in the area of what
these externals mean to those who practiée the religion,And anyone who takes a
cynical,unsympathetic or hostile attitude to a religion will never penetrzte this
area at all,Similarly,in the field of history, that part of 19th-century orientalist
scholarship which was directed towards demonstrating that Muhamnad was & liar and ar
imposter or that his teachings were unoriginal is now played down and even consider-
-ed something of an embarrassment to Western scholarship.Western scholars still
attempt to snalyse in detail the social and economic factors in Muhamrzd's environ-
-ment and try to discern the effects these may have had on him,but the tone of thei:
work is much removed from the superior,cynicel attitude of many l9th-century schela:
Their references to Muhammad are courtéous and respectful and it is clear that thei:
objact is not to cast doubt on Muhammad's integrity or indeed upon his claims.,
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Thus in his approach to the study of the Baha'l Faith,I feel MacEoin is out
of touch with much of modern scholarship.In my opinion Wilfred Cantwell Smith ( see '

Comparative Religion:wither and why,in The History of Religions:Essays in Methodology,

Ed. M.Eliade and J.Kitagawa, University of Chicago, 1959)has produced the most

thoughtful and penetrating account of this modern approach.?e;haps the key sentence
in his essay is the following that he makes regarding Islam Bﬁ£ which is applicable
to the study of any religion: "Anything that I say about Islam as a living faith is
valid only in so far as Muslims can say MAmen" to it." (He qualifies this statement

by adding that the reverse 1s not necessarily true: that every statement asbout Islam
tha@ is acceptable to Muslims is not igso facto true, p.43, and this is of course
important otherwise we would be straylng outside of the field of academlc scholarship).
T do not have the space to quote large sections of this work but I think one more
quotation will give the reader an idea of Cantwell Smith's approach as well as being
relevant to a topic that I intend to discuss shortly ( I recommend anyone interested
in this subject to study the whole essay most carefully): " Since the scholar presum—
~-ably works from a university,that is, within the academic tradition,the statement he’
produces must first of all be meaningful and cogent within that tradition.That is it
must satisfy all the most rigorous standards of scholarship.In the particular case
where the encounter is between the sgcademic tradition of the West and a particular
religion,the statémsnt that is evolved must satisfy each of the two traditions
independently and transcend them bdth by satisfying them both simultaneously..This
is not easy but I am persuaded that both in principle and practise it can be done®
(p.53).

MacEoin is very wide of the mark when he mgkes such assertions as: " Hence ths

publication of the Kitab sl-Agdas or the writings of the Bab that are certain not to
cause distress to the Baha'i masses,who would probably abandon the movement in large |
numbers if they knew what those writings really contained™(pp.61-2).Parallel to this ;
"is his statement: " there are also important- and mors problematice conceptual gulfs
betwsen what the majority of Bshalis(particularly in the West) believe and what the .
Baha'i Scriptures ( much expurgated and bowdlerised in translation) teach.In this
sense,l feel that large numbers of sincere people are, unknown to themselves,working
and sacrificing for aims sometimes the diametrical opposite of those that they them-
—selves cherish™(p.66). Such'assertions,which as far as I can see have little substan~
-ce to them,are easy to make and difficult,especially when no concrste examples are
given,to refute without going into great length.But I would like to indicate the main
lines along which I would dismiss this assertion.Anyone ma y take Bzha'ufllah's
writings, interpret them in 21l sorts of ways and them say to Bsha'is: WLook!
Bahatu'llaht's writings are different to what you sre being taught is the Baha'i Faith.®
But the concept of the Covenant requires that what Baha'is believe and act upon are
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Shoghi Effendils interpretation of Bahatu'llah's Revelation.In other words,it
matters not a whit for Baha'is in what way MacEoin or anyone elss thinks
Bzhatu'llah's writings are different from what Western Baha'is believe as long as
these Bahat'ls are satisfied that what is taught in the West accords with Shoghi
Effendi's interpretations.Shoghi Effendi wrote much of his most important work in
English and therefore most Western Baha'is have direct access to this material

( without any need for translation and hence any supposed bowdlerisation and
expufgation). Thus they are quite able to judge for themselves,with no fear of any
major hidden suprises,whether the teachings of the Bazha'i Faith are scmething that
they wish to work and sacrifice for or not,One further point that MacEein has
falled to take into account is the fact thabt most people become Baha'is and remsin
Bzha'is not because of any intellectual analysis of the Baha'i teachings but because

of what they experience as the reality of the religion.

Much of the discussion in MacEoin's paper revolves lcosely around the much-
discussed Faith/Reason dichotomy.Here again I feel that MacZoin has misunderstood
the principles involved,MacEoin states that although the Bgha'i teachings play lip
service to the essential harmony between science and religien,in reality,if there
is a disagreement between the two,the rational argument is forced to bend in favour
of the rsvealed word: ® the Baha'i version of revelation invariably reserves for
revelation the final say" (p.57).But this is not at all the Bana®i viewpoint If I
may put what could be & very lengthy discussion briefly,simplistically and diagram-
-gtically:

Absolute Truth

Revealed Religion Natural Laws

Scientific

Interpretation Method

Level of Man—. . Religious concepts Scientific Theories

The Baha'i Faith believes that there is an Absolute Truth which is beyond the powers
of finite man ever to attain.But in our efforts to get closer to it,we have to main
paths of approach,the rational faculty associated with the scientific method and the
intuitive faculty assisted by the revealed word of God.Although in their absclute
form both of these approaches are Mtrue® ( i.e. the revealed word of God is the
uTrythrand the Universal Laws of nature are’ the "Truth" ),in practise,mzn has no
access to these absolute values: for in respect to the word of God,man, in applying
this to any given situation,is introducing the element of interprstation which means
that there is no longer any certainty of being ¥trus'; and in respect to natural
laws,man can only,through the scientific method,produce theories which zppear to him
at the time to explain most closely natural phenomena,fully realising that the
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‘passage fo time will certainly lead to the discardiﬁg of present theories in
favour of other formulatiocns that more closely match the pattern of observable
phenomsna.Thus at the level of man thers can be no certainty and no infallibility
in either the scientific or the religious approach.The Baha'i view then is that

we rmuist,in building our conceptual frameworks,seek for solutions that satisfy both
our understanding of the revealed word and our current scientific theories( thus
we end up in a position not very far from that described by Cantwell Smith—see
above).In the event of a clash between the two,we must attempt to transcend the
aprarent contradiction by elther reviewing our interpretation of the revealed word

or re-examining our scientific theories in the hope of breaking through the impasse.

Should that be achieved, then we have brought ourselves a small step closer to the
"ibsolute Truth' and 1f we fail then we must suspend judgement and wait for tha
evolution of religious thought and scientific theory to resolve the problem at a
future date.This is obviously a very large subject but I think the above is suffice
niént to show how the Baha'i idea of the essential harmony between science and rel-
~iglen in no way lesads to an automatic rejection of all science that does not agrea
with religion.MacEoin may well rejoin that,in his experience,the practise does not
conform to the theory as outlined above but I would maintain that that may well
have been due more to the tone and manner in which he made his views known- a subject
to which I will return shortly.
I would maintain moreover that the Bzha'i approach outlined above is more in
keeping with the spirit and trend of much modern scholarship.The sort of secular
rationalism( or perhaps it should be labelled rationalist positivism) obviously
favoured by MacFoin( and demonstrated in hisAfrequent quotations of Popper) is
being increasingly rejected by the intellectual world ( or at least large sections
of it ). Having experimented with such secular philosophies and pseudo~scientific
rationalism for several generations,the resulting tendency to a sterile reductionism
has left many scholars and intellectuals looking for more satisfying solutions.The
last decade has seen an intensification of this trend( together with a parallel
movement in the world at large towards a " return towards religion" and a revival of
existential philosophies), This temdency is not a % flight from reason toward
irrationalism" as MacEoin has stated (p.58) but rather a recognition that there is
& limit to how far such methods as reductionism and conceptual analysis can take
' the scholar particularly in g field of study such as religion.While these methods
may have some success in analysing the minutise of the externals of the religion,
they have very limited application when it comes to assessing deeper and more
fundamental questions.

) By a1l this I do not intend to dismiss MacEoin's secular rationalist approach
( in the same way he dismisses the Baha'i one) as being devoid of any possibility
of producing useful results.All I say is that it must tszke its place alongside
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other methods and approaches( such as a Christian,Buddhist or Bsha'®i approach) and

has no z priori claim to superiority as an approach.It may have advantages in some
areas but its approach imposes its own limits in other areas ( as is true with every
other approach) end I have indicated what some of these are.lt is up to every scholar
to decide which approach is most likely to yield useful result in the work he is doing.

Underlying much of MacEoinfs criticism is his antagonistic attitude towards the
Baha'i administration which is no doubt a direct result of his clash with the Bahafi
institutions while he was a Baha'i.Again there is some confusion in XacEcints thinking
on thismatter.While it may be true that the Bahafi Faith is,to a large extent,
epistomologlcally authoritarian,it is only to a small degree totalitarian ( i.e.
politically authoritarian) in its administration.MacEoin has mede a large and illogical
Juwnp from the one to the other.Having demonstrated epistemological authoritarignism
in the Baha'i Fazith,he goes on to mske assertions and draw conclusions rarticularly
about the future direction of the Baha'i Faith as though he had established its total-
~itarian nature.In fact in the whole of the 23 pages of the paper there is no evidence
whatsoever produced to support his assertion that the Baha'i Faith is certain to slide
into ever greater degrees of totalitarianism beyond the rather vacuous assertion that:
"mankind cannot rely on the professed ideals of groups as a guide to how they will
behave™ (p.58).It is possible to postulate that any political or administrative structe
~ure could be undermined by individuals and end up in a distorted form( even Western
democracy has witnessed this with Hitler) but it is hardly a useful basis'for discusg~
~ion if there is no other evidence to present.Again MacEoin's assertion that “eritical
examination,based on sociclogical,philosophical or other criteria,of textual or
empirical data that may lead to conclusions about Baha'ism{ sic] radically different
to those of official propaganda®™ (p.66) sounds very impressive but one searches in
vain for any evidence for this assertion in the paper.

One is left wondering,after reading MacEoin's paper, what sort of political aystem
he is advocating.From his statement that he would like to live in a system where he is
free to abandon any rules with which he does not agree (p.65) ,cne wenders whether he
is advocating enarchy.But if we assume,for the moment that he accepts the need for
order in society and therefore for limitation on personal freedom,then I would maintain
that the system envisaged in the Baha'i Faith fulfills all the requirements that he
sets out while at the same time guarding against some of the less desirable aspacts
of Western democracy.

As Shoghi Effendl has pointed out,the Baha'i administirative system is nct a
democracy,not is it totalitarian,not theocracy nor a large range of oiher systems
that mankind has tried before.Therefors the balance between the various systems of
authority that the Baha?i Faith possesses will be uncomfortable to all who enter it
(gust a3 much for someone like MacEoin from a democratic Western background as for



4

someone from & tribal or other non-Western culture who may find the democratic
aspects of the Baha'i system alien and discomforting) but that is part of the
challenge of being a Bgha'i.
It i3 worth pointing out that the Counsellors who are portrayed in MacEoin's
account as authoritarian demagogres in fact possess no executive powers at all,
‘Their role is solely advisory and exhortatory.All executive decisions are in the
hands of the democratically-elected institutions.l do not deny that thers may be
authoritarian individuals among Baha'ls as among any other group of human beings
but the structure of the Baha'i community is more effective than most in minim-
.-ising the cult of personality and the impact that one authoritarian individual .
can have.As Stephen Lambden has pointed out in his response to MacEoin's paper,
the response that one elicits from such individuals as Counsellors depends a great
deal on the occasion and manner in which controversial points are put to them
rather than the points themselves.Their principal responsibilities are not for
maintaining the acsdemic purity of Bgha'i thought but of nurturing end developing
the Beha'i ccmmunity and therefore if the unwise actions of the scholar threaten
to disrupt the community and cause dismay,the Counscllors may well act in a
manner that will seem to the scholar to represent a cutting off of a free exchange
of thoughts and ideas.But the same thoughts put foward by the same scholar on a
more suitable occasion would be accepted and discussed.
¥acFoin sees a certain amoﬁnt of authoritarianism in the Bzhafi system and

_predicts from this that the Baha'l Faith will grow more and more authoritarian
despite what he admiéf are many passages in the Baha'i Holy Writings that enjoin
against such a trend.I would postulate,on the contrary,that the Baha'i commumity

has,in its Scripture, a permament self-correcting mechanism.For each generation
of Baha'is will be concerned not so much with what the previous generation of
Bahatis thdught and did but rather will look to this Scripture and aim to bring

the reality of their community more closely into line with the ideals set out
therein,Thus whatever distortions and deviances from Bzha'i teachings may be

present in the present generation will not be the basis for even greater deviance
in the next generation, i
A grest deal of the area in which Bgha'is would disagree with MacEoin resolves :
around his underlying,unspoken assumption that the Baha'i cemmmunity should,in
its teachings,its literature,its organisation and its activities,comply with
academic standards.Thus,for example, he states concerning Bahati literature:
"large numbers of ideologically unexceptionable materials are churned out,none
of which have ény scholarly value™(p.61).I fail to see aﬁ;"reascn why Bahati
iterature,very little of which has ever been written by academics or for
acadeaics, should have any scholarly value.The primary purpose of these publicat-
. ~ions is to be spiritually edifying,to present the Baha'i Faith to the non-Baha'i
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world& sor to clarify soms aspect of its internal workings.If they hapren to be of
scholarly value,all well and good,but that is hardly a criterion for publicgtion,
Similarly,MacEoin's complaint that the books published tell us ™ rothing about the
most crucial issues,™ presupposes that the Baha'i world agrees with MacFoin as to
what are the Merucial issues™.In fact those aspects of the Baha'i Faith that MacEoin
appears to consider crucial are of no more than passing interest to the majority of
Bzha'is, This brings'us back to the point that the Bahat'i Faith is a religious comme
~unity not a club for scholars.

A similar narrcwness of outlook surrounds MacEoin's discussion of the term
ulena . °g;§m§ means those who posess cl;g and this word has connotations much
wider than the narrow type of "book-learning® that MacFoin is implying.c;;§ 2lso
implies perception and understanding as well as being used for the mystical and
esoteric types of knowledge.It is quite clear from Bzha'u'llsh's preise of certszin
cggggé whom he regards as being the true cglggg and his condemnation of others with
their narrow book-learning ( see for example the passage regarding Muhammsd ¥arIm
Xhan Kirmani in Xitzb~i- Igzn , london, 1961,pp.118-119) that he locked to this much
wider view.Shoghi Effendi's appointment, as Hand of the Cause, of Musa Banani,by his
own admission barely literate,must also be taken into consideration,Thus it is clear
to any Baha'i that, both in theory and practise, the Bahafi Faith has taken & much

wider view of the term ®ulama than the one that MacEoin wishes to impose.

I wish to put on record that I have not the slightest doubt of Denis Mac¥oin's
very considerable intellectual dbilities nor is anything that I have written in this
paper intended to cast doubts on his integrity ( although I consider that his negativ
attitude towards the Baha'i Faith has had a deleterious effect upon his output on the
subject in recent years). However, over the years,he has permed many similar papers
and letters, harshly critical of the Baha'i administration in particular,and,alihough
in the past I have not been sufficiently interested in the issues raised to reply,I
felt that his latest outpouring may have caused a good deal of dismay and distress
to some Baha'is who may have read it and therefore I felt that a firm rebuttal of
many of the points in the article that were clearly distortions of the Baha®i Faith
and its teachings was necessary.l must record my suprise moreover that such an
emotional and subjective paper should have been published in a Bulletin that purport:
to maintailn scholarly standards.Perhaps its publication may be lirked to the editort:
complaint on p.2 of the same Bulletin that he has failed to receive sufficient mater:
for publicstion and has been forced to fall back on "space-fillers' in which case I
can only heartily re-inforce his plea for a greater influx of material,

# Despite MacEoin's stricture (p.4L),I see nothing wrong in the use of this terz[non-
Baha'i].Even academics use the terms "Christian and non-Christian®,"™usliz and non-
Muslinm®, cee, for example Joachim Wach's collection of essays, Tvpes of Religious
Experience:Christian and Hon-Christian.I suspect that the basis of this and ruch els
rnat Fackoln writes 1s an unwillingness to accord the Baha'i Faith recognition &s
being on an equal basis with the other world religiors.




A Critigue of loojan Fomen's Response to my 'Problems of Scholarship in a
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Baha'i Context
Denis Fackoin

On rirst beiny shown l'oojan lomen's response to my article on Raha'i
scholarship, I was delighted that he had taken the trouble to write it -- I
had, after all, presented my original remarks solely with the object of in-
itiating a wider discussion. liaving already written at some length and, to
some extent, had my say on several important issues, I was happy to let }oojan's
rejoinder speak for itself and, perhaps, in due course, evoke further responses.
But after finishing and reflecting on his comments, I found myself strangely
disturbed, and in the time that has elapsed since then, I have not been able
to shake off that initial sense of disturbance, until, in the end, I have
felt compelled to put pen to paper again. It has saddened me very much that
an old friend like Moojan has been so unfair in his evaluation and present-
ation of what I have written and that he has felt it necessary or desirable
to use so many ad hominem arguments in the course of his response.

That, of course, is still pretty much on the personal level, and, had
that veen all, I think it would have been wisest to have let the matter rest
there. After all, he does have the right to a few sharp words addressed in my
-direction after my fairly critical review of his recent book. Rut there is
more to lloojan's response than personal attack on me and my motives, By re-
arraﬁginv and reworking the arguments in the way he has, and by misquoting
and misrepresenting me on occasion, he has succeeded in turning what was a
basically academic debate \controver51al in tone though it may have been) into
a matter of apologetics, much as earlier Baha'i writers such as Gulpaygeni {in
the ¥ashf al-,ulta') used all manner of tendentious.ploys to repudiate Rrowne's
~ views about the distortion of EBabi history and doctrine by the Raha'is. Reading
"loojan's response confirms a feeling I have had for some time, that he is not
really concerned with academic scholarship, but with the promotion and defence
of a fairly orthodox view of Baha'ism. Now, there is absolutely nothing wrong
with that, 3o long as we are all aware that that is mbat is going on., There
must be such writers in any religious tradition, and I have very high regard
for keojen's abilities as an orthodox scholar; he is, to my mind, a great deal
more honest and accurate than many earlier writers in the same tradition, such
as Ishraq r¥havari, and is a very worthy successor in this country to Hasan
Balyuzi, whom I also held in very high esteem.

Problems arise, however, when basically pietist scholars like Moojan, or
those associated with the Canadian Association for Studies on the Baha'i Faith
or World Crder magazine, insist that they are involved in the same sort of
scholarly activity as researchers in the wider world..Sometimes, of course, that
is true, but very often it is not, and the results can frequently be misleading.

t is becsuse of this and because of the risk that it may add further to the
cornfusion that exists in this area, that I feel compelled to reply to Moojan's
response, at the risk of turning a simple discussion into a protracted contr-
versy. I will readily admit, however, that at least one other factor impelling
me to reply in this way is my realization that loojan himself would prefer the

whole issue to be dropped in case It disturbs too many people, whom he appears
~ to feel it is his duty to. protect I do not, on the whole, respond well to
hints of that kind.

I suppose my sirongest reaction to Moojan's response {apart from the inevit-
able sense of personal injury frocm several of his remarks) was a feeling that,
in a way, the whole thing confirmed just about everything I had written about
the difficulties of generating valid scholarship within a Baha'il context. A
number of passages indicate the level on which ¥oojan carries on his argument:

'uo. it matters not a whit for Eaha'is in what way MacEoin or anyone else
thinks Faha'u'llan's writings axe different from what Western PFaha'is believe
as long as these Raha'ls are satisfied that what is taught in the West accords
wiih Shoghi Effendi's interpretations' (p.6l).

'1 fail to see any reason why Baha'l literature... should have any scholarly
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value. The primary purpose of these publications is to be spiritually edifying....’
(p.6L).

'euo 1 felt that his (Factoin' s) latest outpour¢nb may have caused 2 good
deal of dismay and distress to some Paha'is who may have read it and therefore
felt that a firm rebuttal of many of the points in the article that were clearly
distortions of the Baha'i Faith and its teachirgs was necessary' {p.65%

fow, 1 fully appreciate }'oojan's concern as expressed in these and other
passages and I am happy to accept that, within its proper context, such corncern
is proper and unavoidable, All I would venture to suggest is that the context
of these statements is that of faith, not scholarship, but that what I was
seeklng to discuss was scholarship, not faith. Of course my views matter not at
all to anyone committed to blindly accepting Shoghi ¥ffendi's interpretations;
of course Baha'i literature ought not primarily to be scholarly, any rore than,

as lloojan says (p.65), the Baha'i faith should be a club for scholars; and of
course some of my views may cause disiress in certain quarters and necessitate
koojan's timely intervention to keep the faithful on the siraight and narrow.
But what has any of this to do with the question of how scholars Hlp can be
carried on aboul Faha'ism and related fopics (8) by non-egherents, (b) by sdner~
ents, or (¢} by both groups iogether?

It is axiomatic that most religious literature should be ‘*spiritually
edifiying' {though what is axiomatic does not necessarily follow nsturslly, as
the Baha'i example shows); but it is also, I would have thought, axiomatic that
scholarly writing on the same subject be academically sound, that historiesl
writing Ve empirically accurate, that theological discussion be philologically,
textually, hermeneutically, and methodologically rigorous. It is obvious that
my views may be wholly irrelevant to the true heliever, but that does not mean
they are irrelevant absolutelj. There is a bigger world out here, in which most
people do not subscribe to Shoghi Effendi's interpretation ¢f anything, and the
inhabitants of that world have every right to suggest aliermative views of Paha'i
scripture, history, or doectrine, ¥Foojan is perfectly correct from the point of
view of undeviating faith and 'protection'; but the debate is sboui scholzrship,

Tnis problem is evident in the very firsi paragraph of l'oojan's reply, where
he maintaing that Steve Lambden's response 'covered much of the ground where
Baha'is can, to some extent, agree with ] ackoin' and goes on to s&y that he will
now point out some issues 'over which... a Baha'i would disagree' [p.s 7). I an
disturbed here by the phrases 'Faha'is can... agree' and 'a Baha'i woulﬁ disagree'.
What does this amount to but an assertion that there is a sort of pariy line on
agreement and disagreement, that individuals, once committed to the true faitih,
cease to exercise any kind of independent thinking, that they must instead sub-
scribe wholly and unreservedly to certain propositions establisghed by Ioo~an
and others? There is, I fear, reflected in this much of the orthodox Faha'i view
that there ought to be a high level of agreement between Lelievers on 3l) issues:
disagreement implies disunity, and disunity is the pgreatest of sll sins., That,
again, is a perfectly fair attitude from the point of view of faith (although the
idea of unity at any price is, perhaps, ethically questionable}, but, for the
purposes of scholarship and even of meaningful dialogue, it is deleterious in
the extreme. kven on the level of faith, however, I doubt whether it is an
altogether healthy attitude, and I would think there are many Paha'il rcaders
who would take issue with poojan on this point, I shall return to a different
facet of this provlem later, in discussing the quesation of 'authenticity'.

I am, in general, not a little disturbed by }oojan's ill-disguised contempt
for contemporary western scholarship, despite his numerous attempts 1o vretend
that he is concerned with academic values. This underlying hostility is ;hdaJert-
antly but, I think, sharply revealed in a passage on page 59 in which he quotes
from my original article:

'In criticising lirza Abu'l-Fadl Gulpayganifs work for not having “that
pretence of rigour... and lack of obvious bias that is so essential in (mocern
Western) scholarship (p.58)", Facloin does not seem to be aware that he is ad-
mitiing that many modern Western scholars put a great desl of effort into cresting
an appearance of impartiality and scholarship which is in fact a veneer for deep
viases within their work.!

It is instructive to refer back to my article to see what I actually wrote
there: '... because they (the works of Baha'i scholars from Gulpaygeni onwards)



lack even the pretence of rigour, of critical analysis, of open-mindedness, of
talance and lack cf obvious bias that is so essential in works of scholarship.!
do not wish to suggesi that Loojan has deliterately misquoted me, but I do
ind it significant that he has done so in g&he way he has and that he has drawn
rom his misquotation the conclusions he presents. It is curious that he has not
e
t

en the significance of the word *even', that he has left out those phrases

{(tcritical analysis', 'open-mindedness', 'balance') that do not fit very well
with the idea of 'pretence', and that he has sought to qualify 'scholarship’
with '‘modern Western', which I did not do. Moojan's own deep-seated fantasy
‘that modern western scholars are all really engaged in maintaining a pretence of
impartiality and open-mindedness has go taken hold of him that he does not even
find it curious that I should ‘addmit' to such a thing.

In his first paragraph, }oojan also argues that, despite my assertions to
the contrary, my paper *appeared to be much more an emotional vindication of
(zy) decision to leave the Baha'i community than a useful contribution to the
discussion of scholarship in a Baha'i context! (p.57).To be fair, I did not
¢laim that my article was wholly frea of any element of vindication, but ex-
pressed the belief that it did not represent 'in the main' an attempi to ration-
alize snd justify my own loss of faith. I did, in fact, try to address this
problem on page 65. I am willing to accept that there is more than an element
of vindication in my article -- it would scarcely be human to expeot otherwise.
But I did atiempt %to avoid justificatory issues as far as possible, and I am
disturbed that Moojan has failed to see that. Ly reasons for joining the Baha'i
movement in the first place, for remaining in it for nearly fifteen years, and
for leaving it in the end, are very complex and have much to do with my develop-
merit on several levels as a person. Mocjan himself argues, quite rightly, that
'most people become Bzha'is and remain Faha'is'tniot because of any intellectual
anzlysis of the Baha'i teachings but because of what they experience as the
reslily of the religion' (p.4l). In addition -- but this is bound to be more un-
com{oriable for Moojan to accept -- many people leave Baha'ism behind in the end
also 'because of what they experience as the reality of the religion'. If join-
ing and belonging can be justified in such terms, so, I fear, can leaving. I
would even go so far as to say that, for some people, abandoning a religion such
as Baha'ism can be an important and necessary step in their spiritual develop-
ment, .

0f course, I had intellectual problems as a Baha'i, but, as in the case of
other ex-Baha'is of my acquaintance, these were not ultimately responsible for
my cecision to leave. When I wrote that I did not want to pen a vindication of
that decision, I was being entirely honest, with my readers as much as with my-
self, To write such a vindication would require 2 wholly different approach and
would involve much discussion of my own personal development from a teenager
oren to the appeal of Paha'i ideas and society through to an adult whose exper-
ience of life and of the Baha'i community compelled him in other directions,

It seems significant to me that }oojan has failed to appreciate this very basic
fact, particularly since he has known me personally for a very long time. It is
possible -- and I stress this point -- to write objective explanations of Paha'ism
wnich have nothing to do with purely personal responses to it as a religion. If
such explanations should be critical, this may have nothing at all to do with
personal feelings. In my article, I took great care io point out that the maj-
ority of my criticisms were ones I had already entertained as an active, believing
Baha'i (albeit cne with those doubts that are such an essential adjunct of faith).
To seek to invalidate those same criticisms by asserting that they represent some
sort of privafe vindication is somewhat shabby, and I hope no-one will be ser-
iously misled by it. :

It is certainly not helpful in a discussion of this sort to refer to me, even
if only indirectly, as an ‘'apostate' (p.59).That Foojan thinks in such terms at
all is somewhat disturbing and not a liitle revealing. The use of intemperate
language of this kind is, of course, fairly common in Baha'i literature, partic-
ularly in the works of Shoghi Effendi, who hurls invective and abuse at all whom
he regards as 'enemies of the cause', and Moojan is well within the conventions
_of this tradition when he employs such ierms. Yhatever else it may be, this is
not the language of scholarship or informed debate.

S Yy by by

~those of Counsellors are 'nurturing' or *developing'. Zut what if -- as I
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I will admit that many of the points I make involve issues about which
feel strongly, and that they are often expressed in emotive larnpusage., Emci
but not, I think, unconsidered. I'y adoption of a critical and forceful sty
is in part a natural and honest reflection of the strength of my feeling
certain issues, in part a deliberate attempt to siimulate controversy. !
like the {Haifa Research Lepartment and so many other defenders of ¥aha'i ortho-
doxy, fights shy of anything that may 'cause alarm in the breasts of... vel-
ievera'., He would rather I did not write on the subject at all; my idess may
cause distress in some quarters, which will necessitate & 'firm rebuttzl' in
order to calm those disquieted by unconventional views. God férbid thati scmeone
might be agitated enough to engage in some sort of independent scarch after
truth, I can understand }oojan's concern and, to some extent, sympathize with
it, But, to be frank, it worries me more than anything. Nene of us enjoys
watching news reports about famine in Ethiopia or massacres in Assam, but it
is extremely important that we do so. Some governments do not like public deb-
ate about sensitive issues, but politics would stagnate without it. And some-
times the issues are jusi to important to allow the sensitivities of & hanaful
of eivil servantis or government minipters to provent open snd eritical dehatle ==
as is the case, for example, with the nuclear weapons and civil defence issues
in this country. MooJjan reminds me a little of Yargaret Thatcher and ¥Vichael
Heseltine, smoothly trying %o reassure the public thai they and their pgenerals
have everything under control and that, if war does break out, we should white~
wash our windows and hide under the table. Feople need to be shaken, shocked
out of complacency, disturbed by the realities of life., Can Yocojan really dcny
‘that almost all Baha'i writing, speeches, and dicussions are blanc¢ znd uncontro-
versial to the point of sterility? Or has he lived so long in the cocoon of
Raha'i values and standards that he has completely lost sight of what gces on
outside. If a controversial style helps puncture complacency or disturd nland-
ness, it can be no bad thing.

I cannot help feel that there is a large element of elitism in Vocjan's
attitude. He, of course, is privy to these difficult matters and cen handle
them. The mass of simple believers, on the other hand, must be protected from
them, must be kept in blissful ipmorance. Moojan does not, at the szme time,
seem to think it at all harmful for the same people to be exposed 1o the inan-
ities, gross oversimplifications, and pious meanderings of any number of popular
and influential Raha'i writers. These, no doubi, he sees 28 spirit-
ually uplifting. But for whom? Not, gurely, for himself -- I cannot imagine
that he finds anything in them. For the simple masses, of ceurse.

This underlying dread of controversy is clearly responsible for many of
the attitudes expressed in ¥oojan's response and is, indeed, one of the most
notable features of his literary work in general, It is parficularly evident
in his support of the view that 'the response that one elicitis from such in-
dividuals as Counsellors depends a2 grest deal on the occasion and manner in
which controversial points are put to them rather than the pocinis themselves'
(p.&4)and his insistence that 'if the unwise actions of the scholar threaten
to disrupt the community and cause dismay, the Counsellors msy well act in a
manner that will seem to the scholar to represent a cutting off of a free ex-
change of thoughts and ideas® (ibid).”It is interesting that these passages
occur in the course of an attempt to defend Counsellors from the charge of
authoritarianism, whereas the attitude of extrcme deferrence expressed in them
seems to me to provide a certain confirmation of that charge. It is signif-
icant that Moojan is ready to depict the words or actions of the scholar as
potentially 'unwise', 'threatening', 'disrupting', and ‘disraying', whereas

have often known to be the case -~ Counsellors or other members of the EZaha'i
hierarchy behave unwisely, what if they threaten deeper values, what if they
dismay intelligent and sensitive individuals? It seems that, once the hierarch~
ical perspective has been adopted, words and actions may be judged, not on
their ovm merits, but in terms of the authority-source from whicn they originate
Scholars are, indeed, ofien unwise and do frequently cause dismay; but so, for
that matter, do Hands, Counsellors, Eoard Kembers, NSA members, and so on.
Merely to submit to the opinions or feelings of individuals because of the
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formal positions they hold bolsters up precisely that kind of asuthoritarianism
about which I have previously expressed misgivings.

Perhaps the matter would not be quite as serious if things were as black and
white as lloojan suggests: hot-headed, inflammatory scholars (typified by apost-
ates like myself) on the one hand, and wise, sensitive Hands or Counsellors or
wnatever on the other. But in my own expericnce and that of others with whom I
have spoxen over the years, the most worrying feature of such clashes as have
cecurred lies precisely in the fact that innocuous or even sirictly orthodox
remarxs based on scripture can often evoke near-hysterical responses. I may
have a personal penchant for controversy, but I am not so wholly lacking in

"tact or wisdom as Noojan appears to think (though I am lacking in subservience).
In my later years as a Baha'i, I did, in fact, make genuine and considered
efforts to ione down my writing and lecturing, and I know that a great many
perfectly ordinary Bsha'is responded positively to my views. It was all the

mere horrifying to me, then, that I was again and again attacked, not for having
expressed obviously controversial or heretical views, but opinions backed up

by scriptural authority or s¢lid historical evidence which just happened to run
counter to the views of certain privileged groups or individuals. I was never
surprised when my consciously controversial opinions were refuted, but I was
surprised and hurt when cautiously-expressed, thoughtful views were attacked

with a breath-taking viciousness that left me stunned. loojan sets much store

by the fact that Counsellors 'possess no executive powers at all’ (p.6b),
stressing the fact that 'their role is solely to advisory and exhortatory' (ibid).
Counsellors and all the rest do not need executive powers to exercise authority.
Does Foojan honestly imagine that real power rests solely with executive bodies,
that human society is that simple? The “ulama' in Islam possess no executive
powers, but I would not like to conclude from 3inat that they pogsess no authority.
Incdeed, Islam, like Baha'ism, claims to be a religion without a priesthood; but
it cannct be denied that it has a powerful spiritual hierarchy.

4ll of this is taking us a little away from the main topic, so let me return
to Yoojan's response. On page57, }oojan first raises an argument which is to
feature regularly in nis discussion -~ the view that I have 'a curious attach-
ment to a rather outdated idea of objectivity in scholarship'. He ceonsiders
this point in detail on pages 58-59 where he attempts to criticize my 'naive
faith in an outdated idea that scientific objectivity is attainable in a field
such as the study of religion' {p.s5g).I fear that here, as elsewhere, Moojan's
preferred technigue is to set up Aunt Sallys, which he van then proceed to knock
down; but I cannot let him get away with this. I do not wish to undertake a
furiher, prolonged discussion of scientific method and so on -~ it would pre-
ferable if readers returned to my original article to find out what I actually
did say, rather than relying on what }oojan thinks I said. But it is important
to point out that I have nowhere expressed a belief in the attainment of total
objectivity, and that I do not, in fact, hold to.such a belief. Perhaps Moojan
should read again my remarks on page 55 of my article. I state there that 'there
is such a thing as objective or absolute truth' (which, I notice, }oojan also
states on page 1), but I then go on to describe the positivist outlook (which
holds that such truth can be zttained by men) as 'meaningless', Some sentences
later, I describe how 'our advancing theories are steps on an unending path
towards an ultimately unaitainable goal, approximations rather than final state-
ments about the truth! (p.55§. Following this, I quote Popper to the effect that
'science has nothing to do with the quest for certainty or probability or rel-
iability. ve are not interested in establishing scientific theories as secure, or
certain, or probable' (ibid). I later guote him agein.as saying that objective
truth is 'the standard which we may fall short of' (ibid)., My own attitude is,

I think, well summed up some pages earlier in the statement that 'the scientist
(or scciolegist or linguist or historian) must proceed by methods that are ratio--
nal, critical, open to criticism, universal, and as free from subjective bias as
it is possible to render them' (p.53%). It is perverse of loojan to conclude from

uch a discussion that I cling to an 'outdatedt belief that tscientific objeci~
ivity is attainable', when I have just stated exactly the opposite. I have,
indeed, to 2sk whether he has actually read or read carefully the relevant sec-
-tions of my article. And I wonder if he has ever read any Popper.

I suspect, however, that it matters very little {0 ¥oojan what I really
think and what I actually say. It is evident from several passages in the present

refutation that he is determined to demonstrate that I am socmehow uninformed
of medern developments, even in my own field: 'in his approach to the siudy of
the Baha'i Faith, I feel Facloin is oul of touch with much of modern scholar-
ship' (p40). Apart from the rather insulting quality of such remarks directed
by an amateur to someone working full-time in the area, I feel that they are
very wide of the mark and, in fact, indicate further Yoojan's own inability to
grasp the nature of contemporary debate in this field,

‘fhe basic problem in Koojan's arguments on page &0f and his use of
Cantwell Smith to bolster his position lies, I think, in a failure to dis-
tinguish between the areas of empirical investigation and the discussion of
faith-related matters, Perhaps }oojan has not yet read Smith's classic study,
The yeaning and pnd of Religion, a work which I would recommend to him most

highly. There, Smith distinguishes what he calls the 'cumulative traditient

from *faith' and argucs as follows: ‘Yen may differ as to the content of faith

or as to its validity, but there is in principle little room for differing as

to its overt manifestations across the centuries in their resplendent or grot-
esque variety. The unobservable part of man's history, especially his religious
history, may and indeed must be acknowledged an open question so far as scholar-
ship is concerned. Mesnwhile the observable part, including that of his religicus
history, is because of that very scholarship accessible to open scrutiny’ {p.155).

No scholar, however.eirenically inclined, will ever condone lack of rigour,
bias, or obfuscation in the investigation of ecmpirical facts about religion: what
really happened in history, what texts actually state, what social factlors are at
work. Disagreement there will be, of course, but there will be mutuzl respect bet-
ween disputants so long as all are willing to abide by what one might descridbe as
the *rules' of academic research. And it is this that I was primarily concerred
with in my article, in that I sought to identify what I consider to be obatacles
in the way of such research within the Baha'i comrunity. I do not suggest that
there can ever be absolute agreement as to ‘facts’, and I certainly would not
wish to. imply that there could (or should) ever be agreement as to the interpret-
ation even of mutually-agreed empirical data.

I am aware that one of Yoojan's major concerns is to defend his faith from
what he sees as 'hostile and unsympathetic' (p.59) analysis phrased in 'emotionsl
and subjective' (p.65) language. Certainly, Baha'ism has in the past suffered
greatly from largely unwarranted attacks from its buslim and Christian opronents,
and it is understandable that sensitivity has developed in this area. }oojan, I
think, in common with quite a few other more orthodox Eaha'is, sees my writing
as falling within this category and seeks to erect defences against it, using
methods similar to those employed in the refutation of polemical atiacks., He is,
of course, entitled to think and react in thati way, but I would, at least, like
to make one or two distinctions clear. Unlike luslim, Christiazn or other polem-
jcists, I did not start out unsympathetic to Bazha'ism for ideological or other
reasons. On the conirary, I was for a great many years an active and enthusiastic
supporter of the movement, if anything more dedicated to its propagation and
defence than even }0ojan himself. In the end, however, acadcmic research and
increased experienice took their toll and caused me to become disillusicned znd
-~ yes -~ thostile and unsympathetic'. But this does noi plsce my work in the
same category as that of anti-Baha'i polemicists, since it is based, not on a
priori assumptions about the movement formulated from existing beliefs, but on
close study and observation followed by careful analysis, Had I overcome initial
biases of hostility to reach favourable conclusions ahout Raha'ism, no doubt
Moojan would hold me up as a model of academic method. It is, I fear, merely
because the bisses I had to overcome were those of allegiance and the results I
reached were, in many cases, unfavourable, that he finds cause for complaint,

In this, I feel that koojan displays much of the selectiiviiy to which T
refer more than once in my article. Yere I writing critically about, let us =ay,
the Noonies or Scientologists or Jehovah's Witnesses, I doubt very much if he
would find fault with either my style or my method. Why does lioojan not apply
his eirenic principles to CLbd al-Baha' when he calls the Frotestsnts 'the most
fanatical of all sects' (Lakatib vol.2 p.119) or makes vehement accusaiions
against the Papacy (Some Answered Questions, ch.34); why does he notcdescribe
Bzha' pllah as ‘thostile and unsympathetic' when he refers to the Shi'is as 'the
most wretched of sects' (la'ida-yi asmani vol.7 p.182) and their leaders &8
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'false, cruel and cowardly' (quoted Promised Iay is Come p.88); why does he
not speak of the 'basic hostility to Islam' of Shoghi Effendi, who writes in
the most extreme and abusive of language about the fate of that religion in
the modern world (see, for example, ibid pp.93-96)7
To be frank, I see no reason why Bzha'is or Baha'ism should be given pre~
ferential treatment in this respect. Simply because a movement claims to he a
tworld religion' or whatever does not automatically entitle it to nothing but
fsvourable comment, kaha'is do seem to want things very much their own way. They
dermand the right to preach their religion freely and widely, and to seek converts
on as large a scale as possible, In the end, they aim to bring the whole world
under their system. But should anyone attempt to present alternative versions of
the movement or its aims to the public, in. speech or writing, they often become
hysterical and accuse their critics of tbias', 'hostility', and so forth, being
particular happy to aprpeal to western liberal notions of religious tolerance that
are sometimes conspicuously absent in the Baha'l scriptures themselves. They may
often be right. But the very act of making claims for a religion ({especially
tlaims based on the assumption that the existing order of society is defunct and
mugt be replaced by a new system) must necessarily expose it and its adnerents
to criticism. The public has a right to hear 211 sides. It would be naive to
imagine that all religions and all doctrines are somehow 'good' or 'beneficial’,
and it is disingenuous to argue that a hostile or cynical approach to a pariic-
ular movement is a sign of hostility or cynicism towards religion itself. There
is a difference that Moojan has yet to learn beiween deliberate and uncalled-for
abuse and forceful language based on careful consideration of the facts, Critical
accounts may be embarrassing, even damaging, to a given movement, but they may
be of considerable benefit 1o society at large, whose well-being must be the
scholar's primary concern. This principle is, I think, being more widely recog-
nized since the advent of new religious movements like the Foonies and Scient-
ologists, whose activities are readily recognizable as harmful to society as a
“whole. .
when he suggests that T should divert my intellectual talents into tanother
fielat (p.59), what Mocjan iz reslly saying is thai I should either wriie pleas-
ant things about Baha'ism (i.e. things with which he agrees or with which he is
told to agree by those above him) or avoid meking waves. This would, of course,
be convenient and tidy from the orthodox point of view, but as a suggestion it
has no place in a debate on the question of academic scholarship within the
Baha'i context. What does l'oojan really want to happen? That every time a scholar
writes critical or demythologizing or otherwise awkward commént about Baha'ism,
he should be persuaded to abandon the subject? Or perhaps anyone, not just a
Baha'i, wanting to write about the religion, should be required to submit his
work to 2 Haha'i reviewing committee. It seems to me that ¥Foojan would like to
restrict scholarship in this field to those who are willing to play by rules
established by him. Even some seminars recently organized by him have been not-
able for the restrictions placed on those invited to attend. Such developments
are decidedly a backward step for scholarship in this field. It was always the
pious but geruine hope of earlier seminars in this country that we might en-
courage 'non-¥aha'i' academics, whatever their opinions, to attend and to conte
ribute, thereby expanding the range and quality of viewpoints expressed and
exposing internally-acceptahle views, which might not go observed, to useful
criticism. Now, it seems, seminars are to remain closed to all but the faith-
ful, or to be open, perhaps, to carefully-selected outsiders who can be relied
on not to present opinjons that could prove disturbing. Tnese are excellent
defensive tactics, but they are unlikely to reassure the academic world about
the real intentions of Baha'i scholars.

To reiurn to the quesiion of my supposed ignorance of contemporary develop-
ments in scholarship, I would suggest that it is, in fact, Moojan himself who
displays a curious lack of knowledge in his discussion of the development of
Islanmic studies (pp.59.5o), where he draws a contrast between 'many 19th Cen-
tury (sic) orientalists towards Islam' (p.-5G) and modern scholars, whose ‘'ref-
erences to Muhammad are courteous and respectful' (p.59). I fear ¥oojan is sadly
ill-informed about what has happened in the moderm peried in this field. Modern
scholazship has sertainly become increasingly scientific and open-minded, and no
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competent Islamicist today would dream of procceding from the a nricri s
of many of his nineteenth-century predecessors. Iut if I'oojan ?ﬁ:@;ﬁ;; for a
moment that this has made modern western writing on Islam acceptable to Musl
he is seriously out of touch with the subject. lle need only read Edward Said's
Orientalism to see that many ¥uslims are, if anything, even more violently cpp-
osed to the work of contemporary 'orientslists' than that of earlier writers.
These latter could often be dismissed as polemicists writing with a missionary
or related intention, but modern writers employing the methocds of contemporary
scholarship are seen to be infinitely more dangerous to orthodoxy precisely
because they have broken away from overt religious or cultural biases. Foojan
may be correct in suggesting that the object of modern Islamicists 'is not to
cast doubt on Nuhammad's integrity or indeed upon his claims' (p.59), but the
result of their work may, from the orthodox Fuslim point of view, do just that.
Here again, loojan reveals that his truwe criteris sre not integrity, accuracy,
consistency, or wnatiever, but 'courtesy' and 'respect'. That is fine, but just
how far does it take us? I would never deliherately set ouit to 'prove' to my
students that lMuhammad was a false prophet; but I would not, at the same time,
cengeal from them any dcubis I mirht personally enterisin about the nature of
his ¢laims. There has to be respect far honesty as well.

There are, indeed, obvious limits to how far a scholar can or ought to go
in seeking to mollify the feelings of orthodox bvelievers. I think Vaxime Rodin-
son expresses this well in a passage that follows a somewhat criticsl description
of the Gur'an in his life of kuhammad:

'May any luslims who happen to read these lines forgive my plain speaking.
For them the Xoran is the book of 4llah and I respect their faith. But I do not
ahare it and I do not wish to fall back, as many orientalists have dcne, on
equivocal phrases to disguise my real meaning. This may perhaps be of aseistance
in remaining on good terms with individuals and governmenta preofessing Islam;
but I have no wish to deceive anyone. ¥uslims have every right not to read tihe
book or to acquaint themselves with the ideas of a non-}uslim, but if they do do
80, they must expect to find things put forward there which sre blasphescus to
them., It is evident that I do not believe that the Foran is the book of Allezh.
If I did I should be & }Nuslim, But the Koran is there, and since I, like mary
other non-Muglims, have interested myself in the study of it, I am naturally
bound to express my views' (pp.217-18).

From this point of view, the pasaage quoted by MNoojan from Cantwell Smith
to the effect that 'anything I say about Islam as a living faith is valid only
in so far as }uslims can say "amen" to it' (quoted p.60) needs serious qualif-
ication. First of all, what is meant here by 'luslims’? Are they orthodox Sunnis,
liberal Sunnis, members of the luslim Brotherhood, Ahmadis, orthodox Shi is,
Isma ilis, Sufis, knglish converts, Black Muslims, Indonesians, Africans? Can
we simultaneously obtain the approval of the western-educated }uslim schclar end
the illiterate believer in a traditional society? And csn we really put our own
views so wholly at the mercy of the opinions of others?

Something of this difficulty has been expressed by Joachim Wach in another way:

Is it not necessary to be a member of a religious community to understand
its religious notions and customs? But what does it mean to be a "member"? Could
it be seriously maintained that a great scholar belonging to Group A would be
less capable of understanding the religion of Croup # than arny ignorant and
humble person belonging to the latter?' (The Comparative Study of Relirions p.10).

The same writer, indeed, condemns the kind of extreme indiffercnce implied
in the quotation from Smith: 'To me,' he says, 'there is something pzathetic atout
the modern historian of religion wno uses strong words only when he wantis to
convince us that he has no convictions.... Ernst Troeltsch has characterized an
"unlimited relativism" by stating that a weakly constituted natursl history has
become identified with empathy (liachfthlung) for all other charzcters together
with a relinquishing of empathy for oneself, with skepticism and playful in~
tellectuality, or with oversophistication (Blasiertheit) and a lack of fsith.
It could be asked if an open hostility is not more appropriate to the subject
of religion than this noncammital attitude' (ivid p.8). Significantly, in view
of Noojan's earlier remarks, Wach continues thus: '4A1l this is not to say that
the ideal of objectivity should be abandoned by those engaged in comparative
studies’ (ibid),
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There 1s, however, a further dimension to this discussion, to which I wish
to draw pariicular attention. This is that Moojan's attempt to portray me as a
positivist i{s, in a sense, little more than a projection of his own positivism,
I have already drawn attention, in my recent review in Relifsion of Moojan's
2abi and ¥aha'i Religions, to his insistence on the 'inaccuracies! of early
writers and their eventual replacement by 'accurate accounts' published by Baha'i

conmunities in the West. This same attitude informs much of his refutation,
where my views are described as 'distortions of the Bzha'i Faith and its teachings®

(p. 65) or in his assw ptlou, previously referred to, that there are definite
matters about which Baha'is will agree or disagree. Far from my attempting to
timpose upon the Baha'il Faith' a perspective of my own, 'whether the facts fit
or not! (p.57), it is Noojan himself who seeks to maintain an ideal image of
Bsha'ism, which he feels it to be his sacred duty to protect from misrepresent-
ation. The actual circumstances of the Baha'i commiunity are, for him, merely
‘distortions and deviances from Baha'i teachings' ( p.,64 ), which will, in the
end, be eliminated and replaced by the ‘*irue' practice, based on scrlvtural
ideals, It is. to put it simply, the Wahhabi ideal in Baha'i garb.

The results of this 1n51stence on th; priority of the ideal over the actual
can be clearly seen in }oojan's method of selecting the material used in The
Babi and Baha'i Religions., Although he dismisses much early writing as replete
with errors, he is quite happy o us€ any quotation that happens to support his
idealized view. Thus, for example, he quotes from an article entitled 'Bab and
Fabism' (1869} by Edward Evans. The first passage cited indicates just how little
Bvans actually knew about the subject: 'It is a singular fact, that during the
last quartier of century there should have sprung up in Central Asia a new rel-
igion which already numbers its adherents by millions' (p.24). And yet Noojan
goes on to quote as 'significant' Evans's statement that 'Babism, in fact, has
passed through all the phases of the other great historic religions, and is
entitled henceforth to a place by the side of them' (p.25). ¥hy should this
‘particular piece of historical balderdash (note the dote) be deemed 'significant!
when other, equally inaccurate siatements are dismissed by Moojan out of hand?
The answer is, I think, obvious.

Something of the ambiguity in Noojan's poqltlon can be seen in his discussion
of religion and science on page 62. There, he argues that human interpretation
of revealed truth is necessarily imperfect and that, therefore, there can be no
access to absolute truth by this means, While this is perfectly corrsct as an
expression of the Baha'il position as regards personal interpretation, it leaves
aside two features of Baha'i docirine which are crucial to the arguments I orige
inally advanced. The first of these is the emphasis which Baha'i scripture gives
to the notion that, whereas the word of God had previously been revealed in
opaque  or ambiguous language, in the present dzy it has been made known without
veils or ambiguity. Having referred to the corruption of Christianity and Islam
tecause of a lack of clarity in their scriptures, Shoghi Effendi writes: 'Not so
with the Revelatlion of Baha'u'llah, Unlike the Dispensation of Christ, unlike
the Dispensation of iuhammad, unlike 21l the Dispensations of the past, the
apostles of Baha'u'llah in every land... have before them in clear, in unequiv-
ocal and emphatic language, all the laws, the regulations, the principles, the
institutions, the guidance, they require for the prosecution and consummation of
their task' (The World Order of Raka'u'llah p.21). The matter is not, of course,
as simple as I make it seem, but the general tendency is to regard the writings
" of Eana' Allah as unusually clear and to accept the revealed text at its face
value, wherever possible. From the rational point of view, this has serious
implications, since Baha' Allah stresses the supreme authority of the word of
God and demands wholesale acceptance of it:

'Cn a number of occasions, the people of the Jayan have asked the following,
guestion: David, the author of the Fsalms, lived after Foses... but the Primal
Point (the Eab)... refers to him as having lived before him. This is in conira-
diction to the books and what the prophets have taught. We have replied: fear God
and do not oppose him that God has adorned with the most great infallibility....
The servants must confirm the dawning-place of the divine commard in whatever is
manifested by him' (untitled leiter, in Ishraqat, p.18).

Not only must men agree to what has been stated by the prophet, they musti
also conform their own statements to his: 'Words too musi be in conformity with
what has lssued from the mouth of the will of God in the tablets, in the most
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outward sense' (untitled letter, in ibid, p.103). There is rot much room in any
of this for the exercise of independent reasoning.

The second relevant feature is the notion of infallible powers of inier-
pretation vested in ®Abd al-Baha' and Shophi Effendi. The effect of this doc-
trine is to restrict even further the latitude for discussion and. the expression
of personal opinion so as to prevent the development of any rational ~}“eory.

The following quotations from “Abd al-Baha' illustrate this point quite clearly,
I think:

'If a sould shall utter a word without the sanction of ihe Covenznt, he is
not firm.... Ho one shall speak a word of himself' (Promulpztion of Tmiversal
Peaceé p.317).

Abdu'l-Baha is the interpreter of the aims, intents, and purposes of the
words of the Blessed Ferfection, and is the interpreter of his own written Enrdr,
and none can say that this or that is the intention coanveyed therein, save Ahdu'l-
Baha' (Star of the Vesi vol.6, p.44).

'Firmness in the Covenant means obedience, so thai no one may say this is my
opinion, Nay rather, he must obey that which proceeds from the pen and tongue cf
the Covenant' (5% vol.1U, p.251).

'Not one soul has the right to say one word in his own account, or 4o explain
anything or to elucidate the text of the Book whether in public or in private*

(sw vol 8 p.223).

hould there appear the least trace of controversy, they must rema
and both parties musi continue their discussions no longer, btut ask ih
of the question from the Interpreter' (Baha'i Scriptures p.544).

'In this day, the gates of contention must be closed snd the czuses of strife
prevented. This cannot be done unless all folliow an interpreter and cbey the
aproinied cenire of the covenant., That is, they must cling to his clesr explan-
ations and hold firm to his lucid interpretations, in such wise that their
tongues will speak on behalf of his tongue and their pens iransmit whatever he
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. utters. They must neither add nor subtract a letter, nor provide 3 word cf inter-

pretation or implication or explanation' (Letier in lakaiib vol.2 1.24%).

I do not wish to seem to be deliberately obtuse in this ratter, I am well
aware that permission to offer private interpretations exists and that, to some
exteat, there is encouragement tc do so. Nevertheless, it iz evident that Troedom
of interpretation is seriously restricted by passages such as those just quoted
and that, in practice, Baha'is prefer to follow the system of 'imitation' (tnglid)
by referring contentious (or even minor) matters to liaifa or to Hands or Couns-
ellors. In my own experience, the existence of scriptural passages such as the
foregoing stressing strict obedience to authoritative interpretations provides
a powerful weapon for those who wish to suppress uncomfortable idess. Ty defend-
ing one's own views as 'the Baha'i teachings' it is possible in practice to
put one's opponents on the defensive and to render nugatory any support they
may have.

It should, I think, be added in paassing that loojan's diagram (p.&1 ) offers
a reasonable paradigm for the development of internal, largely theological
scholarship, but is of 1little value once non-believers are brought into the
situation. A Fuslim or Christian might have very different ideas about the ‘rev-
ealed' side of the system, an atheist misgivings about the provision of 'natural
laws' by the same 'Absolute Truth' responsible for ‘revesled religion'. To in-
sist on such a representation of the relstions hetween faith and reason iIn such
a context can only lead, I think, to further confusion,

To return to the text of Moojan's response, I am not sure that I have under-

- 8t6éod his reference to the 'contradiction' which, he claims, 'spans almost the

entire length of (my) paper' (p.57). lle seems to be saying thsi there is a conira=-
diction between my view, on the one hand, that Baha'i anti-intellectualism and
dogmatism are due to the sectarian character of Baha'ism, and my pessimisn, on

the other hand, with respect to future Baha'i dogmatism and authoritarianism,

I take it that Moojan sees a contradiction here because, as ne maintains on Wage
58, Baha'ism is 'very clearly in the process of evolving towards being a churc

and because, as he argues, such an evolution involves a 'corresp ondlng 1liv eral—
ization of many aspects of authoritative control and a decrease in anti-intell-
ectualism' (p.58).
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Now, }oojan may be rignt either in saying that I am wrong in defining
" Baha'lism as a 'scet' or in arguing that my pessimism about future develop-
ments is misplaced, or, indeed, he may be right in both cases; but this is
not logically the same thing as demonstrating the existence of a contradiction
beiween my two assertions., There are several reasons for this. Pirst of all,
I may be correct in thinking that Baha'ism may very well continue in most
places to remain closer to a sect-type than a church-type organization, al-
uuousq I am very aware of changes in structure and so forth that are bringing
it closer to the laiter end of the spectrum. I shall return to this question
-in a moment. Secondly, I have nowhere suggested that Baha'ism will remain
dogmatic, authoritarian, and so on because it will retain sect-type character-
istics. It may be true that the larger a religious movement grows, the more
liberal it becomes, but that is not axiomatic (any more than the notion that
a small-scale group must be dogmatic etc.). The Roman Catholic church remains
heavily dogmatic and authoritarian, all the more so because of the sime and
complexity of its organlizaiional structure. Islam is, in all respects, a
suniversal religion, yet it hag been and is essentially doctrinaire, author-
itarian, and, in contemporary terms, anti-intellectual.
Wnen Koojan talks about 'liberalization', what he is really referring to
re precisely those features of some churches which Baha'is most strongly
condemn: toleration of secular ideas and practices, a readiness to compromise

on points of doctrine, laxity in many areas of religious life, and so on, Raha'ism

is founded on & belief in a canon of authoritative scripture infallibly inter-
preted, in legislation handed down by God through His prophet or the Universal
House of Justice, in a divinely-ordainsd administrative order, in a covenant

deq¢ﬂned to preserve total unity and to exclude all deviant beliefs or practices,

in a system destined to replace all existing secular and religious systems, and
so forth. I really carnot see in any of this very much room for the kind of
literalization normally asscciated with church-type religion. }oojan, I fear,
would be the first to protest if the doctrinal purity he is so eager to pre-
serve from 'distortions’ were to seem in danger from liberaliuzing, compromising
tendencies, especially if this seemed to threaten the covenant he feels com-
pelled to defend so strenuously.

Yoojan's thinking about such concepts as 'sect' and *church' {on which I
do not personally insist, aware as I am of their empirical limitations) seems

to be both confused and dictated less by observation of real developments than by

his ideal image of Baha'ism. Thus, for example, he describes certain develop-
ments that ‘demonstrate a move of the community away from a sect-like attitude
and towards exhibiting the attitudes of a church' (p.57) and then goes on to say
that teven sone of the recent decisions of the British National Spiritual Ass-
erbly have some elements of this move in them' (ibid). There may be a certain
truth in this, but there are evident dangers in arguing about empirical develop-
ments on the basis of abstract decisions, This tendency to argue from the ideal
tovards is even more evident in doojan's guite extraordinary statement that
Bahatism is 'very clearly in the process of evolving towards being a church even
in areas where there are not many Faha'is' (p 5g; my emphases). This reminds me
of a quite remarkable statement issued in 1981 by the British Baha'i Public
Information Committee: 'Ton't play the "numbers game" with Assemblies in this
country. Try and avoid stating actual numbers in communities unless asked out-
rignt. Kon-Baha'is would probably not believe the fewness of our numbers in
view of the status the raith has obtained as one of the eight major (non-Christ-
ian) re;lglons in the U.K.': (Raha'i Jonthly News Service 2:7, February, 1981),
The commiiiee has got it wrong, of course: non-Baha'is would not believe the
status of the Taha'i faith as one of the eight major religions in the U,%. if
they knew of the fewness of its numbers, So long as potty thinking like this
dominates the Baha'i self-image, it will be useless to atiempt to generate
meaningful discussion about sociological developments in the movement.

The tension between 'authenticity' and 'actuality' in Moojan’s present~
ation is pariicularly marked in his discussion on page 60 of my own views on
this topic. After quoting -- in the first instance inaccurately -~ iwo of my
_statements concerning the gull between what the Babl and Baha'l scriptures
actuglly teach and what Bsha'is thirnk they do or are told they do, Noojan dis-
missés these as 'asseriions... which have little substance to them', He then
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proceeds to argue that a knawledge of Shoghi Effendi's writings enzbles weastern
Baha'is to judge their faith for themselves, 'with no fear of sny rajor hidden
surprises*.

In a sense, this is perfectly true, since Paha'is, like the members of other
religions, 'make' their own living tradition and cnrage in hermeneutical activ-
ity. But this is, nevertheless, a disingenuous response to my criticirm, jgnor-
ing as it does the role and significance of seriptural texts in Baha'i consciocus-
ness and praxis. Baha'ism is first and foremost a 'religion of the hook', and it
is such in apecial ways. Whereas the hadith canon in Islam emerged out of the
discussions and theories of the first_zwg—zenturies, creating a large body of
unauthentic material alongside the Qur'an, Baha'ism has always stressed the
priority of the word of God in absolutely authentic iexts mediated and inter-
preted only by the writings of "ibd al-Faha' and Shoghi Effendi,

It is axiomatic that, within such a system, scriptural texts will play a

disproportionately 1mportant part in shaping and directing the developmeni of ihe
community. This is already obvious in the use of quotations in the writinge of
Shoghi Effendi and, more particularly, in replies to ques»ions {rom the Univerasl’
House of Justice, or in the compilations of scrlpture produced wader the aepis of
the latter body. As in Islam, the sacred text is used ss a source of authority
for the establishment of the norm, of what is sunnz and what is not. It iz a
widely-recognized fact within the Baha'i community that there are many laws and
teachings presently unknown which will, in due course, be made available znd
implemented in the West, and there is every reason to believe thati, as time
passes, Baha'il communities will be required to conform more and more to the
requirements of scripture, Historically, this has alrcady taken place to a large
extent. There is a significant difference between the eerly development of Sunni
Islam, with its notions of ijtihad and ijma”, and that of Raha'ism, wii
wholly prescriptive approach to law and doctrine. It is arguable unat mahy

early westem Raha'is would be distressed by a great many contemporary views and
practices, and there is every reason toc believe that many Raha'is alive tcday
would find future developments disturbing. This is, in fact, not mere speculation
or assertion on my paT I have seen it proved in practice many times, when
western Baha'ls have reacted with congiderable agitation vwhen introduced to a

law or doctrine or historical fact previously wunknown to them, particular when
the item of information in question coniradicts what they have alweys bheen led

to believe to be the truth., Noojan may regard it as something of & dirty trick

to reveal such things to the innocent masses; I am inclined to think that the
dirty trick lies in concealing them from in the first place, in winning converts
under false pretences.

Obviously, there is no space here for me to provide in detail the kind of
examples necessary to prove just how much substance there is to my ‘'ssserticns'.
But I would have thought the point was obvious to anycne who, like }oojan, is
well-versed in both original Babi and Haha'i texts and in the published materiale
available in knglish. Of course western-.Eaha'ls can reed the writings of Shoghi
Effendi in English 'without any need for translation and hence any supposed
bowdleri"ation and expurpgation', But the same does not hold true of the writings
of the Ra paha' Allah, and “Abd al-Baha', nor does it apply to the fairly
extenulve Persian correspondence of. Shoghi Effendi. The vest majority of western
Baha'is have to rely on translations, and these are {requently bowdlerized and
expurgated.

Surely it is no coincidence that the laws and teachings of the Rab and Baha!
Allah that have never been made available in translation are precisely those
which a reasonable person might suppose likely to disturbd the ra*oritv cf we
converts. Why have some of the laws of the AcdAs been made availeble and not
others; why does the Synomusis and Codification skirt very carefully and precise
round those laws most likely to cause upset or offense; why has ihe texi of ihe
‘rost Holy Book' not been made available to telievers in its entirety, even in
Iran (for some time)? Surely }ioojan himself cannot be unaware f how very care-
fully the texts in Selections from the Writinss of the Babd were chosen, nor
would it take a great intellect to guess just why certain passages of certein.

works were omitted. To anyone who knows the writings c¢f the Bab in the origiral,

the book is serlously unrepresentative in terms of style and content, both of
which have been chosen to make the material acceptatle in a Baha'i coniext.
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I do not wish to exaggerate this point. To a large extent, the way in which
Caba al-Faha', Shoghi kffendi, and the contemporary Baha'i leadership have pre-
gented their faith has been dictated by a need to concentrate on its most atie-
ractive features, to find an image consonant with the mood and needs of the
public. ¥e are, after all, in a religious 'market situation', as Berger and
others have pointed out., I have no desire to impute bease motives to any of
these people, merely to suggest that, in their eagerness to win converts, they
have allowed themselves to compromise a little with the truth. Nevertheless,

I do find it disturbirg, for example, that both Baha' Allah and °pbd al-Baha'

" took pains to stress the radical differences between Babism and Baha'ism, but
that Shoghi Effendi not only played this down, but even suggested the opposite
in his writings; and I certaiqu feel concerned when lMoojan, in the introduction
to his Pabi and Fsha'i Religiong, deliberately and knowingly attributes to the
Bat teachings he never expounded in an attempt to conflate the two movements
for obviously apologetic purposes. I also find it worrying that sweeping state-
ments are made in Baha'i literature about, let us say, the principle of equal
Tights for men and women, when Baha'i law does not, in fact, offer such equality
at all,

There are 'major hidden surprises' for uninformed converts, and there is no
reason to suppose that, as time goes on, they will not be sprung in various ways.
I may be overstepping the mark when I suggest that such revelations will lead
to mass withdrawal -- that has not happened with Normons, Jehovah's Witnesses,
Koonies, or whatever -- but I think it would be reasonahble to suggest that it
will cause problems for the Baha'i movement. Baha'is may, in the end, be able
to overcome these problems, but I cannot believe they will do so by an ostrich-
like refusal to recognize their existence or by specious attempts to side-step
then by trotting out unimaginative phrases of loyalty and obedience. Such methods
have never worked in previous religious communities, and I see no reason why they
should work in Bzha'ism. As the saying goes, you can fool some of ithe people some
of the timeseae :

Let us turn from this to the question of review, raised by FMoojan on his
second page, where he argues that the appearance of my article in this Bulletin
is an effective negation of my criticism of the reviewing process. I wonder if
Moojan is really as naive as he seems. Although the RPulletin has been approved
by the British National Assembly and has been tolerated for three issues, there
can never be a guarantee thai this approval will continue no matter what appears
in these pages. Something like this happened to the now-defunct Los Angeles News-
letter, tolerated then suppressed by the US National Assembly. If pressure
should be applied from other quarters, the life of this Bulletin could be very
short indeed. Would the Baha'i authorities be quite so tolerant if it had a
circulation in hundreds or thousands, instead of a couple of dozen? It is quite
intolerabtle to me that a scholarly effort of this kind, whatever its initial
shortcomings, should be subject to this sort of threat at all. Whai{ was most
disturbing about the Los Angeles fiasco was the signal failure of the would-
have-been radical elite of the U.S. Baha'i community to resist in any very
gerious way the edict of the Hational Assembly -- a potent indication of just
how powerful a deterrent the reviewing process can be to indeperdent discussion.
Of course, I sympathize with those who were involved: it would have taken con-
siderable moral courage to resist the pressures brought to bear on them. After
all, a persistent refusal to toe the line could easily have resulted in their
excormunication, something which would have run counter to their aims. And that
is the crux of the matter: the Baha'i authorities can seem very tolerant when
they wish to do so, but they do hold the major sanction of excommunication or
even simple removal of the right to vote or hold office.

Noojan also mentions in this context Avara's history. Perhaps my phrase
tdropped like a hot brick' was too forceful ('put down like a very werm brick'
might, perhaps, have been betier); nevertheless, my basic argument remains.
Shogni uffenci had originally desoribed the book as 'beyond any doubt the most
grapnic, the most reliable and comprehensive of its kind in Baha'i literature',
If this was correct (and I presume that Moojan feels compelled to concur), I

_ have to ask why the book has for a very long time been almost unobtainable (the

fact that Hoojan mentions it in his bibliography is hardly earth-shaking). What
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I am trying to say is that even indirect suppression of this Kind docs have a
harmful effect on the normal development of scholarship, Thus, to usec another
example, modern accounts of the development of Paha'ism under Shoghi Effen
(e.g. The Yriceless Fearl) make virtually no references to ason Remey, in sp
of the highly important role he played during that period. The technigue is cne
well known in Soviet Russia. llow can serious historiography proceed when exir
biases of this kind are introduced into published material.

4s regards the question of Sohrab's book and Shoghi Effendi's permission for
it to be advertised, I have to ask why, in spite of this, the bwook did not cen-~
tinue to be published. It was obviously 'safe' reading (though admittedly quite
boring -~ not that that would have deterred Baha'is), since it had 'already been
reviewed and corrected'. What is slightly more disturbing, however, is the linal
sentence in the letter to which Moojan refers: *In view of the atove quoistion
the Universal House of Justice states that it would be permissible for you to
quote from "CAbdu’l-Baha in Egypt"' (p.83). That anyone should reguire permission
before quoting from anything, and that that permission shculd be conditicnal on
the availability of quotations from Shoghi Effendi, is wholly outragecus. Ices
Noojan really imagine that gernine and honest achelarzship is further
itarianism of this kind? Far from this letter 'refuting' my ‘assertii
seems to me to back them up more than a little.

The essentially authoritarian nature of Yoojan's thinking and his extreme
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readiness to accept the authoritarianism of the Baha'i system is, I think, ref-
lected in yet another significant misrepresentation of my pesition on psgeb3.
He writes, 'from his (i.e. my) statement that he would like to live in & system

where he is free to abandon any rules wiih which he does not agree (p.65), one
wonders whether he is advocating anarchy'. [ere, as before, I am interested in
the way }Noojsn has chosen to read my text, in how he proceeds to comment on his
own presentation of it. What I actually wrote was: *(these questions) can only
hope to be solved where men are free to change and direct their lives as they
themselves see fit, to make their own laws and rule themselves through their own
institutions, to question and, if need be, abandon any rules and dogmas and
systems under which they do not wish to live', I fail to see how ¥cojsn inter-
preted this as he did, to mean that I mean the abandonment of rules by individ-
uals on the basis of personal disagreement, It is wilful of l'oojan to fail to
mention my references to 'men' as a collectivity, to the making of *laws' an

fu

rule through 'institutions', and to 'dogmas® and 'systems’', all of which make

it abundantly clear that what I am talking about is not personal authoritsrianise
but collective social change and organization through consensus -- something not
far removed from the traditional British parliamentary sysiem. Thal l'cojan seems

a
incapable of seeing anything between order on the one hand and anarchy on ine
other, and that he can equate the democratic process with the latter is both
significant and disturbing. To the extent that loojan is representative of
widely-held Baha'i attitudes, his views on this matter are far from rezssuring
in the present context.

May I finally refer to one or iwo small points ihat do not fit into a more
organized framework? I realize that the term 'Baha'ism' may seen offersive to
some people, but I really see no reason why }oojan should feel it necessary to
use the abbreviation 'sic' when quoting my use of it. Baha'i literature con-
sistently uses the terms 'Judsaism', 'Hinduism', 'Buddhism', and ‘Zoroasiriznism'
without any derogatory intention, In the world at large, '-ism' is a perfectly
neutral suff{ix which allows the formation of single-word terms for docirines
and movements, and I cannot see any useful objection to its use for both the
Babi and Baha'i religions. This is not gquite so minor a point as it may appear,
gince I feel that, here again, the special pleading indulged in by so many
Baha'is is in evidence.

In his footnote to page 65, kocjan argues that my objections to the term
‘non-Baha'i' are based on ‘an unwillingness to accord the Baha'i Felith recog-
nition on an equal basis with the other world religions'. To a large extent,
Noojan is correct in this. Tne easy assumption implied in the phrase *the other
world religions' is not really very evident to anyone dut Baha'is or cthers who
have been given and have accepted a false impression of the size or influence ol
Baha'ism. T know of no reputable scholar in the field of religious studies who,
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knowing the true situation, would accord Baha'ism the status of a 'world rel-
igion', in the sense the term is applied to, let us say, Christianity or Islam.
Baha'zsm has no historical tradition to speak of, it is not and has never been
he religion of any sizeable community, people or nation, there has never bveen
a Maha'i civilization, and there are fewer Baha'is in the world than, say, Kor~
mons or Jehovah's VWitnesses. The process of making Baha'ism into a ‘world faith’
by svreqdlnu it through consciously-planned campaigns is almost wholly artificial
nd is unlikely of itself to impress the better-informed. I do not wish to
uggest that one should deride Kaha'ism for its lack of influence or size, simply
to say that one should recognize the reality of the situation and not go on
talking nonsense about it being ‘one of the eight major religions in the U.K.!'
or whatever. It is one thing to accept Baha'ism as a 'world faith' in the minds
and hopes of RAsha'is -- that seems to me to be significant, since it influences
how they think and act about their religion -- but it is quite another to trans-
fer this metaphysical 'truth' onto the realm of empirical reality. From the
point of view of how things rezlly siand, I will admit that it does seem absurd
to me that an insignificant minority such as the Bzha'is should create major
divisions like 'Baha'i' and 'non-Raha'i‘',

lore to the point, however, is the following comment by Cantwell Smith in
the essay to which Moojan seeks to refer me, in a footnote he may have overlooked:
*This term ("non-Christian") is used advisably here, to designate the nineteenth-
‘century attitude. As a matter of fact, I would suggest that there is hardly a more
fruiiful way towards misunderstanding a Muslim, a Hindu, or a Buddhist than that
of thinking of him as a "non-Christian". By the use of such negative concepts it
is possible to miss altogether the positive uuallty of another's faith' (Kliade
and Kitagawa ed. The History of Religions p.33 f.n.5).

I.am sorry that Moojan does not think highly of my recent work on Babism and
Baha'ism. Here, perhaps more than at any other point in his response, I fear he
reveals the true standards by which he wishes to judge scholarship in this field,
Leaving aside all questions of whether they are any good at all, I would have

nrougnt it was obvious that my later writing is academically an improvement on
earlier work. Objectively considered, the response of publishers, editors, fellow
academics and so on would indicate that this is true., Would Foojan seriously wish
to suggest that my World Order articles on 'Oriental Scholarship and the Bahat'i
Faith' or 'The Concept of the Nation in Islam' are in any sense superior to my
present writing? From my own point of view, they are embarrassments, seriously
marred by the extreme biases of religious commitment and academically quite worthe
less. It is clear that, for Noojan, the criterion of quality is how favourable

or unfavourable a writer shows himself to be towards Baha'ism and that, in the
end, all other considerations of accuracy, penetration, lucidity, lack of bias,
or whatever take second place -- or, perhaps, none -~ for him., I hope that he is
happy and fulfilled in this, if it is what he really wants. But I am personally
saddened and disappointed. There was another Moojan Momen once, who had ideals
and talked of academic valuesg; I had hopes of him, just as he, perhaps, had
hopes of me. It is sad that we have disappointed one another so much. Sad, but,
in the way of all things human and mutable, perhaps inevitable.

v o

Denis KacEoin

Department of Religious Studies
University of Newcastle Upon Tyne
4pril 1983

NOTES, REVIEWS AND COMMUNICATICNS

1. Letter of Shoghi Effendi to Dr. J.E.Esslemont dated 17th Feb, 1921

Balliol College

i [
Junior Common Room Oxford

17.2.24.

Dear Doctor,

I Have received your letter enclosing the essay which you
have so carefully and wisely corrected.I feel much indebted to
you for all the suggestions you have made and the minute correct-

~lons which you have so fully effected.

I have sent a copy to the Master and shall see what his ccmments

will be befcre any attempt at publication.l have been requested

by the Oxford University Asiatic Society which is representztive

of some twelve different nationalities and of which I am a member
to send a paper on the Bahat'i Movement.l have gladly acc Pd and
have a long, comprehensive and elabo rate paper which I ho

read this Monday.It is the custom of the Society to invit
meeting an off1c1al of the UaneTSluV or an outsider who
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the society afuer or before the dlscussion is made on the paper.

I understand that the Society has requested Dr.Estlin Carpenter to
act as their distinguished visitor on that occasion bui he seems to
have been unable to respond to their invitation.They have now written
to Prof. Browne and presumably they have intimated to him the nature of
the subject -and the name of the speaker.I presums he will be present
but notwithstanding the asttitude he will probably take in the discussion
I have decided not to modify the tone of my speech and have p“eoerved
my quotations of his account when he visited Eahafufllah in fcre.l
don't know what will ensue in the meeting and what will be the atmosph-
-ere of the discussion in his presence.It is quite an unexpected turn
and we hope for the best.

I hope your book will be soon received by the Master angd I do not
think you will have any difficulty in disposing of the volumeas %o be
printed as the demand for such a magnificent work is bound to be wide
and lasting.

fy sister is not eatisfied with her stay at Scotland and she is

feeling depressed and again disappcinted.

I don' know whether I have sent you with my essay some of the
Hidden Words which I have translated.If not tell me that I may send
them to you.

Lovingly

Shoghi

That the Doctor addressed by Shoghi Effendi in this letter is Dr.J.E.

Esslemont is clear from the mention of his book,namely, Bshatu'llah

and the New Era which he was writing at this time.A photocopy of the

2ri§inal letter of Shoghi Effendi in his own hand is in &y possession
Ed),
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Extract from a letter of { or written on behalf of) Shoghi
Effendi to Emerica Sala dated Feb.19th 1947 concerning future
Guardians and abrogation.

"Fyture Guardians...cannot tabrogate® the interpretations of
former Guardians,as this would imply not only lack of guidance
but mistakes in making them; however,they can elabo rate and
elucidate former interpretations,and can certainly abrogate some
former ruling laid down as a temporary necessity by a former
Guardian," :

Ixtracts from letters of Shoghi Effendi and the Universal House

of Justice on birth control and related subjects.

A. Birth Control

"As to the problem of birth control,neither Bahatutllah nor fAbdutl~

Baha have revealed anything direct or explicit regarding this question.
But the Baha'i Teachings, when carefully studied imply that such curr-
-ent conceptions like birth control,if not necessarily wrong and immoral
in principle,have nevertheless to be discarded as constituting a real
dznger to the very foundation of our social life.For Bzhatu'llah
explicitly reveals in His Book of laws that the very purpose of marriags
is the procregtion of children who,when grown up,will be able to know

God and to recognize and observe His Commandments and Laws as revealed
through His Messengers.Marriage is thus,according to the Bahati Teachings,
primarily a social and moral act.It has & purpose which transcends the
immediate personal needs and interests of the parties.Birth control,
except in exceptional cases,is therefore not permissible.™ (From a letter
deated chober 14,1935 written on behalf of Shoghi Effendi to an individual
believer),

The Guardian has...given careful consideration to your question regarding
the Bzhati view of birth control,
...there is no reference whatsoever in the Writings on this subject.The

‘utmost we can say is by way of reference from what Baha'u'llah has revealed

regarding the nature,purpose and character of marriage.We,azs Bahat'ls,are
not therefore in a position either to condemn the practise of birth
control or to confirm ib.

Birth contreol,however,when exercised in order to deliberately prevent the
procreation of any children is against the Spirit of the Law of Bzha'u'-
-1lah,which defines the primary purpose of marrizge to be the rearing of
children and their spiritual training in the Cause,The Universal House

of Justice will have to consider this issue and give its verdict upen 1t.®
{ Frem a letter dated February 4,1937 written on behalf of Shoghi Effendi
to an individual believer).

"The Universal House of Justice feels that the time has not yet arrived
for legislation orn this matter,and that these instructions provide
safficient guidance for the friends for the time being." (From a letter
dated July 13,1967,written by the Universal House of Justice to a
National Spiritual Assembly).

B. fbortion
u The practise of abortion-which is absolutely criminal as it involves
deliberaste destruction of human lifew is forbidden in the Cause.™

(Fron a letter dsted August 25th,1939,written on behalf of Shoghi
Effondi to an individuzl beliasver).

33.

"The practise of abortion merely for the purpose of getting rid of
unwanted children 1s absolutely prohibited in the Faith.However,
circumstances might exist in which sbortion could be justified.Such
a situation is not dealt with in the Sacred Text and the Universal
House of Justice does not wish to legislate upon it at present,indiv-
—idual believers needing to make such a decision will have to be
guided by the general principle stated above,the best professional
advige available to them,and their own consciences.™ (From a letter
dated May 5, 1971,written by the Universal House of Justice to a
National Spiritual Assembly).

i

C. Sterilization

", .. when the beloved Guardian was asked by an individuzl believer
whether it was permissible to effect a surgical operation on the
mother of a number of children to prevent further cenception,the
Guardian stated that such action is not permissible and renders

the
person that commits it responsible before God." (From a letter written
August 14,1967 by the Universal House of Justice to a National Spiritual

Assembly),

" Regarding your question of whether you should have more children or not,
the Guardian feels that this is a matter for you and your husband to decide.
However,we must always bear in mind that God will protect Kis own,and that
Bgha'i children zre the future servants of mankind who will help to carry
the world foward into the glorious New Order which Bzhatu'llsh has prepared
for it in this day of days.We should not face the future wi h fear,but with
glad and assured hearts.®
{Communicated by Loni Bramson-Les<che]

Miscellaneous Letters of the Universal House of Justice to individual
Bahatis. ;

A.Letter from the Universal House of Justice dated 11 May 1982 to Mr,
Peter T.Terry Jr. of Bridgton,lMaine,USA.

Dear Baha'i Friend,

The Universal House of Justice has instructed us to thank you for
your letter of 17 March 1982 and to send you the following comments.

There is definitely a grey area between publication on the one
hand and the sharing of notes and manuscripts between friends and
fellow-scholars on the other.Recognizing this distinction the House
of Justice has made several decisions over the years which have a
bearing on your question,

1.1t has been decided that doctoral theses and similar treatises
submitted to institutions of learning for the obtaining of a
degree and not subject to Baha'i review unless they are to be
published more widely than is required for the degree in question.

2. A Believer who wrote and circulsated to a number of believers a
treatise he had written giving his views on an obscure znd delicate
matter relating to the Covenant was told that,whereas he ia fully
entitled to hold and express his views on the subject,he should not
be circulating treatises on it,since it would merely serve to
foster contention among the friernds to no good purpose.
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3. A study group which was holding meetings where many views
were strongly expressed,some revealing a serious lack of
understanding of the Teachings,was circulating notes of its
discugsions far and wide.It was told that it should circulate
these notes.only to those who had been present at the discuss~
—-ions snd who would be fully familiar with the background.

Thus, while the exchange of information and manuscripts among friends
is entirely permissible,the House of Justice feels that a dissemination
as wide as the one you are engaged in -constitutes publication and that
you should not include on your lists documents by Bzha'is which have not
been reviewed.For example,some of the items you list,such as Fareed's
translation of the Lavﬁ—i-Aqdas, are old translations wnich have been

superseded; scme,such as Coletfs translation of the "Ode of the Nightingale"™

are new translatlons which have not yet been approved for publication;
others are books or pamphlets on the Faith written by Baha'is but not yst
passed for publication by a reviewing committees; others show such a lack of
grasp of the essential teachings of the Faith that they present a serious
distortion of both its history and nature.You should certainly not promote
the circulation of books by avowed enemies of the Faith,such as William
Miller.Among the items on your list are undoubtedly scme,such as Nicholas's
translation of the Persian Bayan,that are published but oqt of prlnt and
tha* Baha'ls would be glad to have access to.

The House of Justice notes that you are now aware of the problem of
copyright.This is Important,Violation oft these laws,depriving authors
of thelr due royzlties,could possibly incur opprobrium for the Faith and
the good name of Baha'i scholarship.

The final problem concerns the consent of authors of unpublished
manuscripis,.Some may have strong objections to the circulation of their
works in this manner.The House of Justice therefore requests you,if you
wish to continue to give this service,to weed out from your lists 2ll
those items which are of doubtful character or are unreviewed manuscripts
by Baha'is,and to be sure to obtain clearance for copyright and royalty
payments where applicable for those which remazin.

with loving Bahati greetings,
. : [signed ]
For Dept of Secretariat,

B.Letter from the Universsl House of Justice dated 1 July 1982 to Mr,
Peter T.Terry Jr.

Dear Baha'i Friend,

The Universal House of Justice has received your letter of 25
May 1982, and notes that you have decided to stop circulating your
entire list of titles since most fail to satisfy the conditions exp-
~ressed in the letter of 11 May 1982.5S0 that there shall be no misun-
~derstanding,the House of Justice asks us to emphazfize that it was not
its intention to prevent your circulsting lists altogether,and therefore
if you should find items which do qualify and which you feel it would be
valuable to share,you need not hesitate to circulate them.

The House of Justice warmly appreciates the loyalty of your response.
There are great fields of the history and teachings of the Fzith open
before Baha'i scholars and almost unlimited areas of research the surface
of which has been barely scrstched....®

7ith loving Baha'i greetings,
[ signeq 1

For Dept of Secretariat.

85

C, Extract from a letter of the Universal House of Justice to Mr,
Steven Scholl dated March 4th 1979.

% The Research Department at the World Centre has nol come acrcss
any text calling on the frlends not to make use of Nicolas's French
tranulaLwon of the Bay4n, and there is no objection to your doing
50,

D.Letter of the Universal House of Justice to Mr,Steven Scholl dated
May 30th 19€0.

" Dear Baha'l Friend,

We have been asked by the Universal House of Justice to respoend
to your letter of 22 February 1980 to the Research Department znd to
convey the following comments to you.

There is nothing explicit in the writings to support the view that
the high praise given by Bzha'utllah to the Imans may be regerded as
having been actually directed by Him only to a handful of them.In one
of His Tablets, ¥Abdufl-Bahd confirms that all of them vnre/¢1v1nn
luminaries, and Shoghi Effendi, in his "Dispensation of Bzha Z1utilEne,
clearly states that the institution of the Imamate continued for a
period of 260 years to be the recipient of God's guidhnce.You hav
yourself quoted this passage in your thesis,copy of which has just been
received.

The picture on page 83 of William Miller's book is a portrait of
Bazha'utllah,but different from the one displayed in the Internaticnal
Archives.

Rih{ Afnin's behavious towards the Covenant was described by Shoghi
Effendi as " revelliousness" and "disobedience", and he referred to him
as "treacherous Euhl Afnin® who was "misrepresenting the teachings™ of
the Faith, " delibérately causing con;uglon", an? "claiming to be its
exponeﬁt" The friends may of course regard huﬂl's writings prior to his
becomaing a Covenant-breaker as free from the effects of his subsequent
rebellious spirit,but the book he published after his expulsion chould
be considered with caution,in the light of Shoghi Efferdi's staztement
about his mlsrepresentaulons of the teachings of the Faith.For more
details about Ruhl's activities as a Covenant~breaker,you are referred
to Miessages oto the Baha'i World, 1950~1957",pp. 16 amd 48.

Like other Departments at the World Centre,the Research Department
consists of a body of staff workers residing in the Holy Lend an se*v1ng
under a Committee of members of the House of Justice.If work can be
accomplished for the Department,such as indexing and trenslation,by
friends elsewhere,these projects are referred to designated individuals
living outside the Holy Land,

Teeet with loving Bahéﬁf'greetings,

[ signed 1
For Dept of the Secreteriat.




E. Extract from a letter of the Universsl House of Justice to Mr.Richard
Hollinger dated st June 1982.

"As to the material you have requested from the archival {iles abt the
World Centre,although there are a few documernts of the kind you have
described in your letter, you wiil appreciate the fact that it would

ot be fitting for letters reflecting the personal relationships of

individual believers to 'Abdu'l-Baha and Shoghi Effendi to be made
generally available to the friends or to the public,If these friends
had kept copies of their. letters in their personal files,the use of
these in writing a book or an article about them would be left to the
discretion of the persons or institutions in whose custody such papers
are held.Even under such circumstances,caireful consideration should be
given tc the fact that the informaticn,if disclosed,should not inadver-
~tently harm the interests of the Faith.."

F, letter of the Unlversal House of Justice to Mr.Richard Hollinger dated

23 March 1983.

Dear Bgha'i Friend,

The Universal House of Justice has instructed us to acknowledge

your letter of 11 January 1983 and to send you the following reply. :

The House of Justice notes that some of your statements about
-anomalies in review are inaccurate; for example it is assured that
"To Move the World" was fully reviewed.However,it agrees with you that
he process of review is often irksome frequew*ly takes far too long.
and is subject to many problems in *mp¢ementa ion.Nevertheless,it is
convinced that this 1s not the time to remove or modify this temporary
restriction on the freedom of Baha'l suthors to publish whatever they
"wish gbout the Faith and its teachings.National Assemblies responsible
for administering the reviewing procedure have been urged to do all they
can to improve and expedite its operation,and efforts are being continua-
-1ly made to this end, .

Three different categories of publications are subject to different
procedures.Manuscripts written by Baha'is about the Faith or its teachings
are subject to review.Translations of Baha'i bocks that have already
passed review are subject to checking to ensure that the translation is
accurate and of proper guality.The publication of a historical document,
such as the Salmani memoirs,requires review of the entirs bock to ensurse
that the document is properly presented and is supplemented,where necessary,
by accurate and adequate annotsations and commemtary,and,when appropriate,
the translation of the document itself must be checked.In this last category,
moreover,questions of wisdom and timeliness are of prime importance.

There is & basic differences between a document's being published by a
non~Baha'l agency and its publication by Baha'is.Bgha'is owe it,in loyalty
to Baha'u'llah,to present the material in a manner that will neither distort
the true character of His Faith nor the truth of the historical record.There
are many. historical documents,some in the possessson of the Faith and some
rot.Fuch highly meritorious research is being done by Baha'!i scholars in
tracing meterial relating to the early history of the Faith in government
archives,public libraries,private collections etc.This is extremely important
because the dangers facing markind csuse one to fear that much of this mater-
~ial could be irreirisvably lost if not located and copied now.The archives

f the Faith at the World Centre and in Iran,snd indeed in most national
communities,are as yet in no condition %o permit access to just anyone who
wishes 0 study them.Most of these archives still need to be studied,sorted,

preserved and catalogued by competent archivists so that vital “i tori
evidence is not lost and so that easy access will be possible i tur

Since it is impossible for researches to have access to all the histor-
-ical material at the present time,the question arises as to which porticns
of that material in the possession of the Faith should be made available,
when, and in what form.Up till now the House of Justice has not hesitated
to make facsimilies of original documents available to Bazha'i scholars in
whom it has confidence,for their use in research work.Thus extracts which
have been published have been presented in their proper settings

Decisions to withold the publication of certain documents,or to publich
only excerpts initially,for the protection of the Faith and the believers
have numerous precedents.For example,as is merntioned on pages 3 and 4 of
the Introduction to the "Symopsis and Codification of the Kitab-i-Agdas",
Bzha'ufllah Himself witheld the Most Holy Bookx for some time after its
revelation before sending it to the friernds in Iran.This,He exrleined,wa
because it contained the Law of Huguqu'llah.The Guardian,m iorcover, after
the passing of the Master,at first published translations of oriy excerpts
of the Will and Testament.It lies with the Bead of the Faith at any period
to make such decisions,for the Cause of God is surrounded by danzers of many
different kinds which only the World Centre can correctly eval:
this be a strange concept to Bahafis,for did not Baha'u'llah quote with approve
-3l the statement that " Not everything that a man knoweth can be disclosed,
nor can everything that he can disclose be regarded as timely,not can every
timely utterance be considered as suited to the capacity of ‘Eove who hesr it.%

The House of Justice feels that Baha'i scholars must beware of the temp
-ions of intellectual pride.'Abdufl-Baha has warned the friends in the Wes
that they would be subjected to intellectual tests,and the Cuar 1a. remind
them of this warning.There are many acpects of western thinking which ha
exalted to a status of unassailable principle in the gencral mind,tha
well show to have been erronecous or,at least,only partially uruc.Ar
rises to eminence in academic circles will be exposed to the powerfu
of such thinking.One of the problems of modern times is the degree to which
different disciplines have become specialized and isolated from one ancthe
Thinkers are now faced with a challenge to achieve a synthesis,or at least a
coherant correlation of the vast amount of knowledge that has been acqalrec
during the past century.The Bahatis must be aware of this factor and of the
moderation and all-embracing nature of this Revelation,In a letter written on
5 July 1947 to an individual believer the Guardian's secretary wrote on his
behalf:

(34
e
P“ - Q

L

<
o cf
2
o3

Yy

"l

=
[s]
)
=3
ct+
—
I8
L
@©
=]
&
o

-
o
-
—
E
S &
ct+
o
[+
a
:!“
:1
o3
w0
[l
[o]
I
%]
s
]
Q
o+
o
[
"
0

phe
are p01rts poles apart and in bet/een the tho‘g its and doctrines
that unite them.We believe in balar in all things;we believe
in moderation in all things- we must not be too emctional,not
cut and dried and lacking in feeling,we must not be so liberal
as to cease to preserve the character and unity of our Bahati
system,no fanatical and dogmatic.®

In the application of the Bocial laws of the Faith,most of the dif

fic 7t
ol
~ies can be seen to arise not only from outright dlqobpd;eﬂce but al fron

i scholer-
~ship will be made by those who,while well versed in their subjecis and
adhering to the principles of research,are also thoroughly imbusd with love
for the Faith and the determination to grow in the comprehension of its teachd

with loving Bahati greetings,
[51gned
For Dept of Secretariat.

the actions of those who,while careful to cobserve the letter of the law,try
to go as far as it will perﬁ*t them awsy from the spirit which lies st its
heart.A similar tendency can be noted among some Bzha'l scholars.The greet
advances in knowledge and understanding in the vital field of Bzha!
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timeliness and wisdom of such a publicztion.It did not itself cheock ihe

5, Extracts from two letters of the Universal House of Justice : :
n - > A A e = = manuscript.If 1 ! at i bl i
.written in connection with the publication of the memoirs of P 1t bad done so it now concludes that it would not have éL‘?r

Ustad Muhammad CAIT-yi Salmant | BT.Morzieh Cail,My Memories 3§§§125i2? io?inprig}ication or transiation at this time,for reazsons which
of Baha''1lah, Kalimat Press,Llos Angeles, 1982]. | v © expiained besow.

In June 1982, concern was expressed to the Universal House of Justice

A, Extract from a letter of the Universal House of Justice to about the possible publication inm full, in Persian, of these memoirs, and
Kalimat Press dated December 2nd 1982. i action was taken in July, in great haste, to eliminate the most haruful
. ’ passages so that the publication of the book, which was already st the press,
Dear Baha'i Friends, ] : . could proceed. Unfortunately at that time the ad hoc committee was unawvare of
. the earlier correspondence and of the fact that certain passages had already
The Universal House of Justice has instructed us to thank ! been quoted in translation in books by Hr. Hassn Balyuzi and Mr. Adib
you for your letter of 1 October 1982 and the copy of "My Memories ! Taherzadeh. )
of Bahatutllgh®,as well as the copy of correspondence that you had :
on this matter.As was expressed in the letter written on its behalf | Kalimit Press, in its turn, knowing of the prior publication of these
on 20th September 1982,the House of Justice greatly regrets the ; passages, and not understanding the reasons for the proposed deletions, has,
confusion which unfortunately arose over the publication of this i in fact, retained the larger part of the objectionable passages. The
book and the problems that have been caused to your firm through i . publication 1s a fait accompli and the House of Justice has therefore decided
no fault of yours. { to permit it to stand, but not to permit the publication of the Persian text
Enclosed for your information is a copy of a letter written to i which, in fact, would be more damaging than the English version.

Mr,Juan Cole [ses below] on the instructions of the Universal House

of Justice.From this you will see why the House of Justice feels

that the publication of such a manuseript in such a2 form is untimely To the points of substance which you have raised concerning the

and unwise.It is sensitive to these points.Indeed it is apparent that i publication of historical texts, the House of Justice instructs us to explain

you yourselves misconstrued the reascns behind the ad hoc committeels the following.

requests for the deletion of certain passages.

In order to preserve basic information and historical materials for the

! use of future historiams, the beloved Guardian Instructed the comzunities
throughout Iran to record the history of the Faith in thelr localities, and
also gave instructions for the memoirs of a number of early believers to be

In view of this experience the House of Justice has decided that
it will have to review all such documents itself in future before
permitting them to be published,

Since the English translation of the Salmani memoirs is already ) written down and preserved. This was not a new advice and wany friends,
in print,the House of Justice has decided that it may remain so,but . eyewitnesses of certain events in the lives of Baha'u’llih and
in any reprinting you should not re-introduce any of the passages ; ¢Abdu’l-Bahf, had already committed their reminiscences to writing. The
that you have omitted.The House of Justice does not wish the Persian { mewoirs of Ustfid Muhammad-*Alf{y-i-Salmin{ are awong these and were
text to be published at this time.However a well written version of : ' written down from his spoken recollections in his old age. There is no
the text would be useful at the World Centre and therefore the House i question whatsoever of suppressing such records - on the contrary, the whole
of Justice will be glad to purchase from you,for the price you are . _ purpose of having them made was to preserve them, and they have been made
paying,the calligraphic version that you have comnissioned. ; . available to Bah&’{ historians such as Mr. Balyuzl and Hr. Taherzadeh for

use in their work. When excerpts are translated and published in such works,

{ . they are plsced in context, related to other records and, where necessary,

[Sign64_~__________j ; annotated and commented on. You will readily agree that such a use 1z not the
i same a6 publicacion ip full, even if supplementary footnotes are added, and

; does not carry the same implications.

Tesen with loving Bsha'i grectings

For Dept. of the Secretariat.
Extracts from a
B:FLetter of the Universesl House of Justice to Mr,Juan Ricardo Cole
dzted 2 Decerber 2nd 1982,

In time entire collections of early documents of the Faith will be
i published in scholarly editions for general use.. An initisl step in such a
. s ; process is Dr. Moojan Homen’s admtrable book ‘‘The B&bL and Bah&'{
Doar Baha'i Friend, ; Religions, 1844-1944 ~ Some Contemporary Western Accounts'’. Additional

The Universal House of Justice has now been able to compare ' considerations, however, have to be welghed in publishing texts by Bahi'{
the published edition of the Salmani memoirs with the Persian writers.

manuscript and to consider the passages which the ad hoc committee . - ) :

Lad marked for deletion...The House of Justice has instructed us to B . At the present time the general public, even if It has heard of the

send you the following comments on the points raised in your letter z . Faith, 15 largely uninformed or misinformed. An incressing amount of

of 13 August 1982. ¢ . misinformation is continually being disseminated by opponents of the Falth,

* both in the east and in the west. The principal task of the Bah§'fs st the
present time - and especially of Bahs’'{ scholars - is to present & true
"picture of the Faith to the general public and to relate the Bah§'{
teachings to the concerns and problems of mankind. When a Bahi'f{ publishing
house issues a translation of a document suth as Salmén{’s memoirs, the
implication to an average reader {s that the Bah3’{s consider this

hen the early cerrespondence took place between the World Centre
and Kalimat Press concerning this publication,the House of Justice was
relying on the discretion of the appropriate committee in the United
- Btates to check not only the normal review aspects,but also the
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particular account worthy of publicaction, and, in the absence of adequate
footnctes or commentary to the contrary, the reader will assume that
Salwin{’s actions and statements are approved by Bah3'f{s and aré accurate
portrayals of the Faith. After all, Salminf was a close cowpanion of
Eahi’u’1ll4h, comparable in the eyes of a Christian reader with one of the
early disciples of Christ.

Viewed in this light, certain of Salwin{’'s accounts are misleading or

unworthy and, apart from distorting the Faith for the average reader can
provide material for the enemies of the Faith who at the present time are
selzing every opportunity to attack the Cause and blacken its reputation.

To take a few examples from the passages queried by the ad hoc committee;

1. p.17. There is a brief account of some believers from Sult&nibad
+ saying to Bahad'u’lléh *You being God, Uncle, why do You give us such a

hard row to hoe?” It is an old accusation against the Bahi’{s,
especially from Muslims, that we regard Bahd’u’ll&h as God. To print
such a story without an appropriate commentary gives fuel to our Muslim
enemies and makes the Faith look ridiculous to a western reader.
Unfortunately Kalimit Press, not realizing the reason for the objection,
let the objectionable part stand and deleted a parenthetical comment *“The
Shi’is, however, were very hostile, which is entirely innocuous. ‘

2. p.30. There are some virtually incomprehensible comments about Mfrz§
Xga J8n’s head, which are of no historical importance but are
unpleasant and unworthy.

3. pp.31-34. There are three unpleasant stories recounted by Salmin{ to
illustrate Azal’s gluttony. Shoghi Effendi was always very careful in his
accounts of Azal to confine his strictures to his truly Infamous conduct.
He never stooped to making personal criticisms of such a nature, which are
unworthy. Publication of such stories in the context of an annotated
edition of a historical document for scholarly study is one thing;
publication in a book for the general reader i1s quite another. Again,
unfortunately, Kalimit Press did not appreclate the reason for the
committee’s objection and published the whole passage apart from a couple
of brief deletions which were of no significance.

4. p.34. There 1is the account of a disagreement between Bahd'u’ll&h and
Azzl over the shaving of Azal’s son’s head--another unworthy story, the -
point of which is obscure.

There are orthers of a similar character.

The passages which have already been published in translation, such as
Azal's attempt to persuade Salwin{ to murder Bahid’u'llih, provide striking
examples of the profound difference between publication in the context of a
properly balanced historjcal exposition, and publication as unadorned parts of
a narrative.

In sum, to a knowledgeable Bahé'{ reader, Salmin{'s memoirs are a
graphic illustration of the overwhelwing problews with which Bah&'u'llih had
to deal both from His enemies and because of the actions of some of His own

faithful followers; but to an uninformed reader they give a misleading and
distorted picture of the Faith and of Bahi'u’llih Himself.

With loving Bahi’{ greetings,>

[ signed 1
For Dept. of the Secretariat.

WEST AFRICAN CENTRE FOR BAHA'I STUDIES

The West African Centre for Baha'i Studies has been recently
founded by the National Spiritual Assembly of the Baha'is of Nigeria.
The following are extracts from its constitution:

Purpose: The general purpose of the Centre shall be to contribute to

the establishment of world unity and international cooperation through

the fostering,in the light of the Baha'i teachings,of paradigms appropriate
for world civilization.

Affiliagtion:

1) Categories of affiliation shall consist of regular affiliation,

student affiliation, and institional affiliation,and any other categories
the Board shall see fit,

2) Regular affiliation is open to practising academics,graduate students,

or others of recognised scholarly interest,ability and experience.Other
affiliations shall be open to individuals as the Board shall see fit.

3) The rights of regular affiliates shall be listed in the Directory of

the Centre,to receive the Directory,to receive Centre Newsletters,and to

be invited to participate in Centre activities.The rights of other categories
of affiliates shall be as the Board shall see fit.

Objectives:

~~ to prepare a Directory of Affiliates

~= to establish and administer a lecture bureau and programme
- to publish a Newsletter and Journal

— %o encourage and coordinate research and its publication
-- to organize conferences,study groups,seminars,and workshops

-— to encourage and coordinate the development of curricula and
educational material

- t0 create consultative and cooperative association with institutions
of related interest.
The address of the Centre is: P.0.Box 2029 ,Lagos,Nigeria.
The rate of regular affiliation for people outside of Africa will be
approximately US § 20 ( this includes airmail postage for all Centre
commmnications)., Applications may be obtained from the above address.

Please note that the Centre especially wishes to encourage non-Bahatlis
to join.
[ Commmicated by Loni Bramson~Lerche ]



BAIA'T STUDIES SEMINARS AT THE
UNIVERSITY OF LANCASIER

1977 - 1980

From 1977 until 1980 (16-17 April 1977; 15-16 April 1978; 7-8 April
1979; 11-13 April’TQED), the Departments of Religious Studies and of
Sociology at the University of Lancaster lent their support to a succession
of four annual Baha'i Studies Seminars held under the convexnership of
Peter Smith, then a post-graduzte student in the Department of Sociology.
Designed to further academic research into the Babi and Baha'i religions,
these seminars afforded opportunity for a number of post-graduvates from
Burope and America to present and discuss papers on various aspects of
"Bana'i Studies". Most of the substantive papers presented at the seminars
‘have since found their way into print or been incorporated into the partici-
pants' doctoral theses.

The papers presented were as follows:

Bramson, Loni (Louvain) e _
(1979) ternal opposition to “Abdu'l-Baha's Will and Testament and: the
: establiskment of the Guardianship.

~ See Bramson's Ph.D. thesis, "The Baha'i Faith and Its Evolution
| in the United States and Canada from 1922 %o 1936" (Université
Catholique de Louvain, 1980). .

Cole, Juan Ricardo (U.C.L.A.)
(1980) Rashfd Rid4 on the Bah4'f Faith in Egypt, 1897 - 1921.

Lzznbden, Stephen (Newcastle)

(1980) Divine splendour motifs in the Bidble end writings of Bah&'u'lléh:
K4bdd in the 014 Testament,; Doxa in the New Testament and aspects
of the ‘'theoclogy of Bzh&' and the Sinai epiphany motif in the
writings of Bah&'u'lléh.

Lee, Anthony (U.C.L.A.) . :
(1978) The Bah&'{ community of “Ishq4b&d from the begimings to the Russian
: Revolution.

-~ Published ig slightly revised form as "The rise of the Bsha'l
commnity of "Ishg&bAd". Bah&'f Studies 5 (1979):1-13.

MacEoin, Denis (Cambridge, 1977-79; Fez, 1979-80) . ‘
(1977) The late eighteenth century reformation in Shi ism: Its background
and influence. ) ’

(1978) The Shaykh{ reaction to Bsbism in the early period

- To be published in Studies in BAb{ and Bah&'{ History, .ed.
M. Momen {Los Angeles: Kalimat Press, 1983).

- For both the 1977 and 1978 papers see MacEoin's Ph.D. thesis,
"From Shaykhism to Babism: 4 Study of Charismatic Renewal in Shi“{
Islen" (University of Cambridge, 1979).

75.

(1979) The concept of jih&3 in the BAbL and Bah&'f movements.

~ Published in part as "The Babi concept of holy war". Religicn
12 (19€2):93-129.

(1980) Ritual and semi-ritual observances in Babism and Bsha'iem.
Momen, Moojan
(19775 Some problems connected with the Yazd episode of 1850.

- See pp.106-13 in Momen, The Bfbl and Behf'f Religions, 1644-1944:
Some Contemporary Western Accounis (Oxford: George Reonald, 1981).

(1978) Early contact between Bah&'is and Christian missionaries.

-~ To be published in Studies in B&bf and Bah&'{ Historv, ed.
Y. Momen (Los Angeles: Kalimat Press, 1983).

(1979) The social basis of the B&b{ upheavals: A preliminary anelysis.

~ To be Qublished in Internationel Journal for Middis Bast Stuidies
15 (1983):157-83.

(1980) The trial of Mullé °Al{ Bast&mf: A combined Sunnf~Sni®f ratwt
against the Béb.

- Published in Iran 20 (1982):113-43.

o+

Yossop, Denise
(1978) The medistory role of Beh&'f: A comparison of Sufi and Beh&'f
mysticism. T

Peltola, Harri (Helsinki)
(1978) The history of the Ban&'{ Faith in Finland: A case study in the
soclology of countercultures.

Scholl, Steven
(1980) Imfm{ Shf'ism and the Baha'i Faith.

Smith, Peter (Lancaster)
(19775 The routinization of charisma? Some comments on Peter L. Berger's
"Motif messianique et processus social dans le Bahaieme'.

~ Published in shortened and amended form as "Motif research:
Peter Berger and the Bah&'l Faith". Religion 8 (1978):210-34.

(1978) The Americen Bah&'f community, 1894-1917.

- To be published in expanded form in Studies in B4b{ and Bani'{
History, ed. M. Momen (Lios Angeles: Kalimat Press, 1983).

~ See also Smith's Ph.D. thesis, "A Sociological Study of the Babi
and Baha'i Religions® (University of Lencaster, 1982).

(1979) Millenarianism in the B&bf and Bah4'i religions.

- Published in amended form as "Millennialism in the Babi ang Bzha'i
religions", pp.231-8% in Millennialism and Charisma, ed. R. Wallis
(Belfast: The Queen's University, 1982).

For short accounts of the Seminars see the following: For the 1977 and 1978
Seminars, the United Kingdom Bzh4'f Jourmal 245 (June 1978):16-17 (See als
the erratum in issue no.248 (Jan. 1979):11); for the 1979 Seminar, the

Bulletin of the British Society for Middle Eastern Studies 6 (1979):119—23.

Peter Smith.



Dr.Wendy Momen (W)

Report of the Bahati Studies Seminar on  Baha'i Scholarship .

held at the Momen residence, 26-27 Januery 1983.

An informal seminar,loosely oriented around Baha'i scholarship ,
was held at the home of
( Beds.England) over the weekend of January 26-27 1983.The participants
were-: ’

Dr.¥oojan Momen (¥M)

Moojan and . Wendy Momen in Biggleswade

" Robert Parry (RP)

Stephen Lambden (SL)
Todd Lawson (TL) Viva Tomlin (VT)
James Taylor (JT)

Harry Docherty  (HD)

Session 1 ( Saturday morning).
This first session was oriented around Dr.Denis MacEcin's paper Problems

of scholarship in a Baha'i Context in Baha'i Studies Bulletin Vol.l.No.3.

(December 1982),pp.L4~68. M{ opened the discussion by summarizing his own
feelings about MacFoin's perspectives.These he has written up for this issue
of the Bulletin ( see below,ppS7 - &5 )and nead not be set down again here.
Lively discussion followed MM?®s preliminary remarks about MacEoin's paper.
Several participants felt that MacEoin so elevated cccidental academicism as
to leave little room for the fTtheological?! or tintuitive! side of Baha'i
scholarship.The quéstion of the Baha'l reviewing process was then briefly
discussed.Reference was made to Shoghi Effendif®s words in The World Order
of Baka'u'llah (2nd Rev.Ed.Wilmette,Illinois, 1974),p.9, ' I need not
enlarge at the present moment upon what I have stated in the past..that the
present restrictions imposed on the publication of Baha'i literature will be
definitely sbolished®( written Feb. 27th., 1929 ).This passage,it was felt,

indicated a future move away from authoritariznism,MacEoin's pessimism about
future Bahati Motalitarianism?® was thought to be extreme,WM pointed out that
the attitude towards review in this country (UK) had become more liberzl in
recent times. JT spoke of the changing attitudes within society towards sex
and of the embryonic nature of the Baha'!i Cause~- there will,he felt,be a move
towards greater liberalism.TL wondered just when this move towards greater
liberalism would be made: *When will the review process be abolished?t ,There
will be a stagnation if there is not soon a greater liberalism.MM then commented,
! The admiﬁistration does not exist for the benefit of scholars but for the
whole Baha'li community.Scholars must bide their time for the benefit of the
corennity?. WM added that the progressive scholarly element within the
Bzha'i community 'drags the administration slong! and pointed out the great

75,

service Denis MacEoin had done in this respect.le was referred to as x
tkey liberalizing factor! and one who has helped to widen the attitudes
of the British NSA. TL then stated that Tother NSA's do not have this
liberal attitudef. PMM responded by setting forth his view that scholars
should not ' kick against the administrationt® but 'approzch it positively
in such a way as to enlighten the whole community, ?*But when% TL asked,
'will the present attitude towards (Bsha'i) review pass away?! MM replied
by saying that *It is already passing! and argued that it has to do with
the evolution of  the Baha'i community from ¥sect! to fchurch?®.TL then

observed that many Baha'is have 'strong personalities' and that 'otalitarian

" attitudes' should not be simply *put up with?.MM zgain respended by arguing
"that too much liberality within the Bahati community-- which might lead to a

tloss of controlt— would not be healthy.That some people leave the Bahati
community as a result of supposed 'totalitarianism! is inevitable.

The 'Baha'i principle? of the 'independent investigation of trutht® was
next briefly discussed.It was felt that this 'principle® applied particularly
to the spiritual search for the Manifestation of God.

The nature of Shoghi Effendifs history writing called forth several comments
at this point.It was gemerally agreed that a greater ewarensss of the non-infall~
-ibility of Shoghi Effendi in this area shculd be fostered irn a tactful manner.
HD thought this would be difficult to shieve in the light of 'ingrained ideas?
about the infallibility of Shoghi Effendi.MM noted that the Universal House of
Justice had pointed out the non-infallibility of Shoghi Effendi in the sphere of
history and mentioned that it would take time for the community to learn about
and come to terms with this Testablished fact iScholars however, should be
careful about the way they correct certain historical errors in say God Passes

By.There is no evidence for tintentional fabrication!.

MacEoin's assertion that Avariht?s XawZkib.. was dropped by Bzha'is was
criticised.It has been available in Iran and elsewhere after his excommunicat-
~ilon.Shoghi Effendi's use of 'covenant breaker sourcea' was also mentioned in
passing as was his allefged feilure to set forth in his God Passes By the
militant nature of Babi jihad.Several participants felt that Shoghi Effendi
had not radically toned down Babi militancy.

In connection with textual authority and 'absolute truth® RP asserted
that it is the Yruth underlying things?' that is important for many Bahatis.
YT  also drew attention to the centrality of the Bzha'i experience and the
theological dimension of the content of revelatiom.SL though,argued that the
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Banati Faith is‘a'religion of the Book! and that the experience of

it cannot be divorced from the content of revelation.
Session 2 (Saturday afternoon)

This session consisted of a discussion of points made by MM in his

unpublished paper, Scholarship and the Bahati Community.

The inability of rational schoiarship to penetrate the ftheart of

religion? was underlined by several participants.bhether or not fconceptst
mirror the 'heart of religion' was debated.RP pointed out that faith has

a non-conceptual aspect which scholarship cannot reach.MacEoin criticises
Bzha'i propositions and 'leaves out' the 'experiential element t. MY in this
light argued that the publication of Bahatu'llah's al-Xitsb al-Agdas would -
not result in a'mass apostasy! inasmuch as ' most Baha'is do not relate

to their Faith in terms of doctrine?.RP then added that religious truth

is essentially something to be 'lived in timet! and not a tfrozen reality?;
tconcepts do not capture what religion is all aboutt.There must be an
awareness of thetlimitations of conceptsf. SL again expressed the opinion
that the concrete conceptusl dimension of the Bzhati Faith cannot be
spirited away in the hope of éolving concrete doctrinal problems.The Baha'i

experience is partly an experience ol concepts or doctrines,

In connection with the 'dangers of Baha'i scholarship! mention was made of
the need for humility and spirituality.The Baha'l scholar should not consider
himself superior to his fellow believers.hn academic knowledge of the Baha'i
Faith,it was felt by most participants,should be accompanied by that spiritual
knowledge and confirmation that is a result of meditative deepening.A distinct-
was made between academic study and deepening.VP however,held that her academic

theological work was not divorced from spirituality.SL agreed that academic

study might at times foster spiritual insights or lead to spiritual experien-

—-ces.RP stated that there can be a Tconcept experience!.MM stressed the need
for academic study to be supplemented by spiritual reflection on the Bzha'i
_ Faith.Time should be set aside for prayer,meditation and deepening.JT stated
that the simple believer is often more spiritual than the accomplisned scholar
and TL referred Lo the example of Abu al-Fadl Gulpaygani who is szid to have
been converted by a simple Bana'i but who yet attained great humility.The point
was also made by TL that since twork is worship! academic research is also a
form of worship.M{ added that it must be 'work performed in the spirit of
-service!?. .

The problem of scholars loosing a balanced perspective of the Baha'i
Faith in its wholeness was next discussed in the light of ths scholarly

foeus on doctrinal details.An introverted and abstracted focus on detailed

g2

problematic issues can lead to a loss of Baha'i perspectives.HD thought

that scholars who had this problem were like people who take a clock apart

but forget how to put it back together.dssociation with cther Baha'i scholars
would be a safeguard against this danger of loss of perspective.M asked,

tI5 this the problem?' and RP asserted that it 1s a problem and referred to
the fact that there are very few if any references to Buddha or Krishna 'in
the Tablets?.There are concrete problematic issues which need to be considered

by Bzha'i apologists.
Session 3 (Sunday morming)

A number of issues relating to Bazha'i scholarship were discussed in this
session,The question of *Baha'i bias?! in scholarly work and the appropriate
Bzha'i approach to scholarship were considered.Then,in connection with what
constitutes the 'field of Baha'i scholarship?, some remarks were made about
what topics might at this stage be usefully studied.Reference was made to the
history of the Baha?i Faith in Russia (TL) and to the importance of an analysis
of the mystical aspects of the Baha'i revelation (1) as well 2s to the

" need for a study of the Baha'i Faith and Eastern religion3-Hinduisz and

Buddhism (RP). Tt was felt that a seminar on the mystical dimension of the
Baha'i Faith would be useful)perhaps oriented around Bzha'u®llanfs Seven

Valleys .

Session 4 (Sunday afternoon)

The relationship between the Baha'i scholar and the Baha'i community
was discussed in this final session.MM opened the session by proposing
that the Baha'i community has the responsibility of allowing the scrolar
the freedom to undertzke research and providing him with alspirituaily
encouraging environment !.Baha®i scholarly activities are rélevant to the
community and must therefore be enccuraged.WM added that it is an obligation
of the Baha'i administration to provide a forum for legitimate discussion.TL
spoke of the problems of the relationship between Bzha'i scholars and the
Baha'l administration outside the UK where a more liberal atrosphere prevails.
He felt that Bahat'i scholars should not be too passive towards administrative
institutions which attempt to supress Bahati scholarship in an unreasonasble
manner.WM noted that the administrative bodies are traditionally conssrvativ
and should bestimulated’by Bahati scholars.

This session ended with a lengthy debate about the importance of the Bzha!
scholar keeping in touch with and leading an active Baha'i community life a=
a safeguard against scholarly introversion and loss of faith.It was agreed
that the Baha'!i scholar should lead a balanced Baha'i life,The Ezha'l engagec
in academic research should be both a scholar and a Ezha®i.

Stephen Lazbden.



The Baha'i Societies Conference on theTAcademic Study of the
Baha'!i Faith.!

The University of Warwick(Coventry,
England),February 19~20th. 1983.

A number of Baha'is engaged in the academic study of their faith were
invited by the British Nationzl (University) Baha'i Societies Committaes
to speak about their work at fhe University of Warwick over the weekend
‘February 19-20th 1983.In all five lengthy sessions were held each being
followed by questions and discussion-:

(1) Dr.Moojan Momen ( Saturday morning) spoke on the history of the
acsdemic study of the Bsha'i Faith and certain methodological and historical
issues arising from such study.He spoke of 'two spheresf of the 'academic

study’ of the Babi-Baha'i religions, the oriental and the occidental,and made
& distinction between the Baha'i and the non-Baha'i scholar in organizing his
speech.In his review of the oriental academic or scholarly tradition Dr.Momen
first spoke about the kind of training undergone in 19th century Iran and noted
that the Babi-Beha®i 'academic tradition® is rcoted in Shaykhismsmost of the
fletters of the Living® were former Shaykhis.The Bab wrote commentaries on
certain suras of the Qur¥an-though their form and style are illustrative of

& break with the Islamic tredition -and some Babis compossd polemical works
in defense of the Babi Faith (around 18L8-9)-these being the first-fruits of
the Bzbi-Bghati tacademict or learned tradition.

Dr,Momen,in speaking of the oriental Baha'i scholarly tradition,noted its
Islamic roots and spoke briefly about Nabil-i Akbar, Abu al-Fadl Gulpaygani,
Fadil~-i Mazanderani and Ishraq Khavari.The apologetic orientation of the
works of these learned Baha'is was underlined and distinguished from modern -
western academic study.Their learned writings remain however,highly important
sources of information of great value to futura generations of scholars.Had
they not pul pen to paper valuable information would have been lost.They
put highly important questions to Bahatu'llah and Abdutl-Baha end were the
recipients of illuminating Tablets.In this respect their Islamic learning
has yielded great benefits.

With respact tofnon- Bgbi[-Bshsati]t writing among orientals in the
sbove ccnnéction Dr.Momen mentioned its polemical nature and thought it
unworthy of detailed mention since he felt that it contributed lLittle or
nothing to the scholarly study of the Babi-Baha'i religions,Such polemic
remains a 'growth industry! in present-day Iran.

P
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In reviewing the history of western non-Baha'i study of the Babi-Ezha'i
movements Dr.Momen singled out Dr, Austin H.Wright's article, 'Bab und szine
Secte in Persien (ZIMG, Leipzig, 1851) as the first article to appear in an
academic journsl.He went on to speak of the work of Gobineau,Les Religiorss..
{Paris, 1865), Mirza Kazem-Beg, Bab i Babidui.. (St.Petersburg 1865 +Journal
Asiztioue Paris, 1 66) and others.The work of E.G.Browne was regerded as being
"more accurate! especially inasmuch as Browne 'revealed? the Baha'i dimension
of the supposedly monolithic Babi phenomenon.He carried out important work in
correctly identifying manuscripts and was the first to write about Bzhatutllazh,
A.L.M.Nicholast efforts in translating certain of the Bab's major works was
mentioned along with the fact that Shoghi Effendi thought highly of them,The
work of such Russian scholars as A.Tumansky and V.Rosen is of importance and
interest especially inasmuch as they were working with Baha'i materials,Tumanzky,
Dr.Momen stated, had not only translated Bzha'u'llah's gl-Kitab al-Aadas into
Russian but had written * the best academic account ofthe Bahza'i Faith to this

day".

Dr.Momen expressed the view that scholarship on the Babi-Baha'i religiocns
tdied out? in the 1920%s but spoke of a rebirth of interest among non-Bahati
scholars in the last 72-3 ysarst,

Next Dr.Momen spcke briefly about western Baha'i scholarship.le noted the
difficulty of sorting out what might be considered %eaching materiszl’ and what
t gcademic gtudy! and went on to say a few words about the scholarly essays cf
the French Bzhati writer Hippolyte Dreyfus.The late Hand of the Cause ¥Mr.Haszn

Balyuzi was described as the first really scholarly writer since E.G.Browne,

‘His important work has served to inspire a new generation of Baha'i scholars,

In Dr.Momen's oplnicn the Canadian bzsed Association for Eaha'i Studies carries

out important work but has shifted from its earlier more academic orientaticn.
; h.D.

It will however, take 5Syears or more before academic Bgha'i studies begins to be

Many people are now engaged in Babi-Baha'i studies,Seme have gained their Fh
mors widely known and bearsits {ruits.There are signs of maturity ard of a
move from the writing of purely polemicai or tteaching! materiais to more object-
~ive scholarship.This though is not to say that thers is not much to be done in
presenting the Baha'i Faith to the thirking world and making it truly relevant to
the age in which we live.The thinking world will not be content with simplistic
answers.Scholars must take thes lead through their detailed study of the Bahati
writings.
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Having sketched and commented on the history of the study of the Babi-

Bahafi religions Dr.Momen spoke on some aspects of his view of the meaning
of Baha'i scholarship.He first underlined the importance of Baha'i scholars
bresgking away from the notion that learning implies smiritual superiority,
This false notion which has 'infiltrated the Faith as well! is pronounced in .
Christian and Yslamiec circles.'In Islam?,it was stated, 'learning made people
focal points of imitation®(cf. the paria¢si taqlid in Sni°i Islam) such that
respéct was given to people purely as a result of their learning.Corruption,
lust for leadexrship,pewer,wealth,etc.,often resulted.Bahatutilah has warned
his followers to avoid these pitfalls though kmowledge and learning are not
condemned.It is service that is important.Individuals are often influenced by
their environment.Any sense of 'spiritual superiority' must be sbsent from the
Baha'i scholar.Respect for the learned has its place but should not be overdone,
There are dangers in showing the learred too much respect.There is likewise,Dr.
Momen continued, a danger in bsing antagonistic to learning out of a¥fear of the
unknown?,This might lead to a retreat into unbalanced fundamentalism,If it is
said, 'We have the writings, that is enough' there are'dangerstin this attitude.

Dr.Momen finally turned his attention to the tensions which may result from
Baha'is working within the western scademic tradition.He felt urhappy with enti-
religious reductionist approaches and mentioned the serious consequences this
may have upon faith.Though he did not feel that the academic study of the Baha'i
Faith should be discouraged he did exhort his hearers to think carefully about
the pitfalls involved in such study.The university undergraduste should 'absorb
the discipline?! and the ﬁostgraduate student tlearn the methods of research'.It
would,he stated, be better not to do postgraduate research into the Faith.The
postgraudaute student is *not a free agent?.His findings will not be tzken seriously
in that he has not made a reputation for himself and may be unduely influenced by
s supervisor.Baha'i scholars studying in universities would be well zdvised to
do research in a discipline 'parallel to the Faith'! and thereby establish their
reputations in a field in which they will not be accused of bias.Later the field
of Baha'l studies might be entered into.Those engaged in Baha'i studies it was also
mentioned, have,as Baha'is,the duty to live the Bgha'i life by attending feasts,ste.,

and keeping in touch with community activities.Doing this would prevent meny problems.

The values of the academic world are not the same as Baha'i values,

(2) Peter Smith ( Saturday afternoon) spoke about certain aspects of methodology
and conzzented on issues arising from a sociological approach to Babi-Bzha'i studies.
He began by referring to the important question of the relationship between relig-
~ious ;uthority or religlous claims and Ysclentifieknowledge'.The fcrucizl issue?

§

¢
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of the relationship bstween frevelation' and freasonf,! sciencet and *religiocnt
is highly problematic and will not be solved by merely repeating the Bahati
principle of thelr 'tessential harmony'.There are no easy answers.The Trezsonf
Yrevelation! clash or relationship will not be solved by Bazhatis alcne.The
question of freligious authority? concerns mexbers of all religious movemsnts.,
Smith went on to mention some of the ' ultimate scurces of reference'.He
referred in connection with the Bab's claims,to the notion that the power to
reveal verses constitutes a proof apart from knowledge and the fulfillment of
prophecies.In the Qur'sn similarly, the claim is made that neither men nor jinn
are capable of producing its like or of bringing a sura like it.Then there is
the claim to be capable of working miracles.The miracle is again divorced from
proof claims connected with knowledgs.Such proofs or truth claims tend to mzke
the rational approach to religion irrelevant.If authority resides in the 'fact
.of revelation? or the working of miracles it can be said that it tdoes™t maitexz
whether or not authority clashes with reasont®.In this way some of the problems
involved in the frevelation' -~freason' relationship were highlighted.
Having said this—— and much more besides-—Peter Smith observed that

within the Tparadigm religion? the claim to authority is central resulting

in a tension with other sources of knowledge and suthority.Bzha'is should

not blandly assume that this tension has been resolved for it is Yunlikely

to be resclved in the immediate future?,They should be cauticus in claiming

that their Faith is a 'scientific religiont.

Peter Smith next turned his attention to the various ' approaches to
Bshati studiss?®.He mentioned-: (1) Detached positivism in which it is thought
that man's apprehension of the world enzbles him to come to a fsingle and
unambiguous knowledge of things'.This sapproach was criticised ,Scientific
knowledge is not exactly cumulative bubt establishes itself through a seriass
of ? gclentific revoluiionst.Though some sociologists have such a positivistic
approach others have criticized it. (2) The humanistic hermeneutic approach.
Here the observer or researcher attempts to understand the object of his
enquiry with * an eye to understanding the perspectives of the people invelved?
(3) Honest polemlc in which there is an awareness of tscientific problems®
and faith perspectives are not deliberately distorted. (L) Uninformed or
mis-informed polemic which is of little value and often cbunter-productive.
There are thus, it was added, two kinds of attacks on the Bahati Faith,
thonest attacks! and fdishonest attacks'.Covenant breaker material is largely
tdishonest polemict,
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At this point Smith turned his attention to issues central to the
soclology of religion,At one time it was noted, in contrasting modern
scientific knowledge with 'medieval religious concerns?,religious thinkers
claimed authoritstive knowledge in all spheres.Then came the tension caused
by the emergence of 'secular knowledge',Gradually Christians abandoned the
claim to be able to make scientific statements sbout the physical universe.
The church 'lost out'.With the removal of the monopoly on knowledge came
competing theories of knowledge.Religionists responded in a variety of ways.
Some 'joined in? or became secularized-- religion could be explained away in
tetms of psychological or sociological theories.Others reaffirmed traditional
.authority in defiance of secular theories,etc.i.e, certain Catholic thinkers
or American fundamentalists.When the traditional world crumbles some insist
that what was always believed is right.They turn their back on the modern
world.A third category of people attempt to retrieve and uncover what exists
in the religious tradition.The question fWhat is it that I can accept?® arises.
In a Baha'i context such questions are important or will have important consege-
.- ~uences.There could be "Baha'i fundamentalists? and those who are ready to
fbargain away' a part of religious knowledge'or tradition.Many will ask the
question, '"What elements of tradition need to be uncovered and reirieved?!
In the Baha'li context it might be said that the essential element is thé
fresponse to the existential call of religion? — the change of one's self,
The fissue of the Baha'i Faith in the West! was also raised by Peter Smith,
¢t was pointed out that the way in which pecple respond to religion is related
to their T'soclal location' and the l9£h century development ¢f European and
American ' control over the rest of the world! was outlined.In the 1890ts
the 'economic unification of the world! found realization and was accompanied
- by political and cultuéal domination.Around the same time religious teachers
cr missionaries from the orient,including Baha'is and Ahmadis, came to the
West.The response to this western domination varied.Some tribal peoples looked
for the eschatological overthrow of the 'whites! and rebelled.In Africa and
elsewhere in the middle East a plethora of Mahdis appeared.Babism however,
cannot be adequately explained as & response to Western impact in 19th century
Iran as by N.Xeddie.It is essentially a religious phenomenon,Yet the Bzha'i
Faith is related to European impact 1in Iran and the middle East in general.
t represents, in part, a response to the question of the West and traditional
religious values.The Baha'i Faith in late 19th century Iran was able to accom-

~odate both deeply religious individuals and others who were greatly influenced
by European valuss.: PO
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In response to a comment from a Baha'i present tou the effect that people
become Baha'ls as a result of a theartfelt attractiont® Peter Smith pointed
out that most Baha'is are not profoundly religious-though there are a small
minority who are deeply religious.Relatively few are 'converted! for religious
reasons alone.

The question of persecution and violent actions against Baha'is was raised.
In this connection Peter Smith mentioned that Iranian'religious fanaticism?

is not just 'religious fanaticism! but has a social and economic dimensicn.

In conclusion Peter Smith said a few words zbout the future of the Baha'i
Faith. though he declined to suggest — in response to a question—— what
'changes would make psople sccept the Faith in Europe!.He did though, suggest
that the future of the Faith lie in the *third world!.

(3) Stephen Lambden (Saturdsy afternoon) spcke on the subject of 'Deepening

and the academic study of Baha®i docirine! .He began by asserting that,like say
Judaism and Islam, the Bzha'i religion may be characterised as a "relizion of
the Book!" in the sense that the locus of Baha'i doctrine is contained in scripture
believed to be divinely inspired.The attempt to understand and experience the
Bzha'i sacred writings may be said to lie at the heart of the Bsghafi concept of
spirituality.Reference was made in this connection to passages in the Kitab-i
Igan and al-Kitab al-Aqdas.Yet, despite the importance of scripture in the Eaha'i
Faith,the scholarly study of the Bzha'i writings has hardly bvegun.iany issues are
raised by the academic study of Baha'i doctrine which are not commonly raised in

the 'deepening situation' as usually experisnced or indulged in by Baha'is.

After such preliminary remarks Lambden attempted to indicate some of the
issues raised by the scholarly study of Baha'i scripture at the same tims
mentioning certain scholarly tasks which have yet to be carried out.

Textual criticism ,it was first remarked,has hardly begun.Critical editions
of the writings of the Bab and Baha'u'llah have not appeared.The nature (i.e.
autograph or otherwise) and MSS source(s) lying behind printed editions is not
usually indicated.No critical apparstus indicating ‘variant readings —- bearing
in mind the fact that Bahatu'llah not infrequently gquotes himself in a different
way-~is set out.Much work needs to be done in collecting and collating M¥SS an
expert knowledge of the handwriting and style 'of the Eab,Baha’u'llah,cAbdu’l—Baha
and their scribes or secretaries needs to be developed. This is important in
cornection with the establishment of the authenticity or otherwise of Babi-Bzhati
litersture along with its dating,etc;Then also, there is the task of finding the
original texts of many letters of Abdutl-Bzha, for example, that exist in English
(or German,etc) translation.



lod

In the deepening situation awareness of the nature of English translation,
Lambden continued,is seldom present.Meanings are sometimes derived from the
translation which are not indicated in the original Persian or Arabic.Réfercnce
by way of example was made to the line in Some Answered Questions({ London,nd.p.
113 ), ™Adam signifies the spirit of Adam(
( ‘Suﬁ) ".That Eve symbolizes the "soul" of Adam might be thought to meen that

>T ~>») ) and Eve his soul

Eve represents Adamts immortal higher nature. A mors accurste translation of
rafs  though,implies that Eve }epresents‘Adam's (mants) lower or possibly
carnal nature which induced him (mankind) to *fall' or enter the realm of
materiality.Karim Khan Kirmani, the ™third Shaykh® and an enemy of the Bgb and
Bahatu'llah, wrote a book entitled Xitab-i Nusrat sl-Din in 1266.4.H./18,9~
50,A.D. in which he,in the course of commenting‘on Gen 2:21f, states that

woman ( ¢)7) is the pafs of man (3 ) in the archetypal world of humanity.
That woman was created from the "left side' of man means that woman should be
-obediant to man as the intellect operating in the "right side ® of truth should
control the lower nafs of man {pp.18-19 ).

Briefl mention was then made of the soéﬁtimes paraphrastic natures of Shoghi
Effendits translations.The fact that for Bsha'is his translations represent
interpretation was compared with the Targum of the Jews and the Greek LXX
(Septuagint) translation adopted and believed to be divinely inspired by early
Christians( along with the Massoretic text~- received Hebrew text).The point
was then made that good translation requires an overall knowledge of many
aspects of Babi-Baha'l history and doctrine and of its background,etc.As an
example of a faulty translation borne of inadeguate knowledge Lambden refered
to a German translation of a Tablet of CAbdutl- Baha to Ethel Rosenburg on the
chronolcgy of the Lawh-i Hikmat of Bahatutllah ( original text printed in
Ishrag Khevari,Ed. MzSda—vi Asmani Vol.2  pp.64=7 ). CAbdutl-Bsha refers to

the divergent chronologies in the various texts of the Pentateuch(Torah)=:
(1) the Massoretic text, (2) the Septuagint (Greek,LXX), and (3) the Samaritan
Pentateuch,The German translation has, not "Samaritan Pentateuch®( for

c-;)w (DLLJ ) but "Sumerische Pentateuch® or non-sxistant "Sumerian
Pentateuch",In the same Tablet there is reference to a certain Cbkg;ng;ﬁ¢5
( apparently at first sight Henry Scott ) who wrote a commentary (tafsir) on
the Torah.This person may in fact be two persons or a reference to an edition
of the Bible Commantary of Matthew Henry(1662-1714) end Thoxas Scott(1747-1821)
which went through pany 19th century editions.”

Tris Commentary was probably known to cAbdu}l—Baha through the writings of |
Maulana Rshmet AllZh Kairénami(1818—1899 Jthe author/of the well known

IzhTr al-Haaq,
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In the deepening situation,Lembden continued, little attention is paid
to the chronology and Sitz —im-Leben ( 'setting in 1life!) of the Babi-Baha?i
Seriptures knowledge of which is essential in academic study,The meaning of
certain Tablets is not at all clear outside a knowledge of the cilrcumstances
of its revelation,to whom it was addressed,and its place in the chronology of
the writings of its author.The task of arranging the Tablets of Bahatu'llah in
chronological order has not yet been achieved save in its barest outlire.It is
not slways clear whether a certain Tablet belongs to the Baghdad,Adriznople or
Akka periods or to which subdivisoon of these periods.The chronological order of
Bgha'u'llahts fTablets to the Kings® has not yet been worked out in detzil.Much
study of historical events and perscns slluded to or menticned in thesz Tzblets
needs to be carried out.In dating Baha'l scripture both internal end externsl

data should be taken into consideration.Different Baha'i scholars have assigned

=N

certain Tablets to different periods.i.e. A.Taherzadeh in his The Bevelstion o

Bgha'u'llah  and Ishrag Khavari in his Jani-i Shavigsn.The more detailed working
out of the chronology of the writings of the Bab, Bahatu'llah and CAbdutl-Bzha as
well as Shoghi Effendi will ensble the developments in a fprogressively revealed!?
Bahati Scripturs to be studied and influences upon the minds of Its authors to be
registered.Divine Revelation,it was argued in passing, may be ssen as o creative
interaction between the authorsof 'divine revelation' and “interprotation’and
their intellectial and social Sitz~im-leben.The central {igures of the Bghati
religion all read vooks and sometimes drew cn the insights of their followers,
Bzghatutilah for example, read the Bible in Arabic translaticn—probably a

Christian version--quoting it in his Javahir al-Asrar (c.18607)and a number of

subsequent writings.

In the academic study of the Babi-Baha'i writings the background,historical
context and general milieu must be comsidered,Shoghi Effendi called Bzha'is to
pay speclal attenticn to the Islamic rocts of their Faith in order that they
might gain an adequate understanding of its message.For the scholar attention
should not only be paid to the 'orthodoxﬁShici roots of the Faith along with

the Shaykhi influences but also to the possible impact of Sufi,Hurufi,

CA1L Ilahi,Ismatili and Druze ideas.Both Bzbi and Baha'l terminology it was
pointed out shows the influence of Islamic movement generally lsbelled textrem-
~ist?,Liberal Arazbic thought in the modern liberal age 23 cdiffused throughout
the Ottoman Empire as well as Iranian mcdernist thought and mcre direct Western
influence upon the thought of Baha'™u'llah and ®Abdutl-Ezha should be investigated,

" Such study shows that care,zmus} be taken in claiming that certain seemingly
modern 20th century perspectives were first voiced by the central figures of
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the Faith.Before‘éAbdu'l—Baha,it was pointed out, spoke of the need for
universal education and its being the same for boys and girls, a certain
Rifats Badawi Rafi® al-TahtawI(1801-73) of the first generation of Bgyptian
modernists had made the same points in his  al-Murshid al-Amin 1it1-Ban3t
wz'l-Banin (Cairo, 1239.A.H./1872—3,‘pp.62ff,16h,128,lh8,);Indeed, ©Abdutl-
Bgha was well read in such literaturs. It is possible to trace: the origins

of certain stories and ideas he mentions in his Tazblets— he himself occasion-
~ally mentions their source.The ﬁstory of the dead dog" told of Jesus and his
disciples by cAbdu'l—Baha,Lambden further asserted, is found in & poem of the
Persian poet Nizami ( he devoted a whole poem to the story) and in Ibn al-
Cirabi's 'Meccan Revelstions®~which was known to Bghatufllsh and probably
CAbdutl-Bahs also,Sourcs criticism is an important scholarly task,The knowled=-
-ge of the sources of certain themes and motifs in the Bzha'i writings often
throws considerable light on their meaning.It is not an fheretical taskt® which
is contrary to a belief in *divine revelation',Even a knowledge of the history
or nature and devslopment of literary forms can hélp in wnderstanding the
Baha'i Revelation.The form of the ?7 valleys',as is well known, was much used
by Sufi mystics and CAttar?s tConference of the Birds'® throws light on the
peaning of Bahatutllaht!s !Seven Valleys'.But,more interestingly, the form of
the individual 'Hidden Words? is that of the 'Divine Saying? or Hadith Qudsi
in Islam some of which were collected together and called %The Hidden Book of

Fatimih? by Shi®i Muslims the tHidden Words?® once being so designated.

In concluding his lecture Stephen Lambden mentioned a few of the

differences between !deepening? and academic study-: (1) Deepening tends
to revolve around well known and familiar or oft repeated themes and
passages of scripture,while academic study necessitates the study of lesser
known— and often extremely important~—or neglected topics and texts;{2)}
Deepening or those involved in it often consciocusly or unconscicusly attempt
to avoid deeper or controversial issues which cannot be ignored in academic
study; (3) Deepening often fafl 1ls to raise questions which academic study
necessitates asking.i.e. obscure passages in texts such as the Kitab~i Igan
cammot be simply passed over in silence in gzcademic study;(i)icademic study
must concern itself with historical context or Sitz im Leben and tsource
critic ism',etc, thougn deepening need or often does not.De;pening though,
need not be academically oriented but it would be better if its present
level were improved. v
(L} Todd Lawson (Sunday morming)from Montreal Canzda who was visiting England
in connecticn with his -proposed post-greduate study of the Bab's writings,

. agreed to spsak for a.short while—— without preparation~—on the subject of

to7.

Tefslr {Islamic Qur'anic commentary) on which he had alreadyundertaken post-

. graduate research with particular reference to the Qur'anic account of Jesus?

crucifixion.

After outlining the history and nature of Islamic Qurtenic commentary,Lawson
noted that Muslims have, on the whole,denied that Jesus was crucified or died
on the cross {refer,Qurfan A4:155-162).Bzha'is on the other hand,assert— and
this is remarkable-~the historicity of Jesus? crucifixion.Coming frem a non-
Muslim background western Baha'is are seldom aware of the innovatory naturs and
importance of the Baha'i position with respect to the crucifixion of Jesus

Qurtan 4:155f is quite ambiguous about the crucifixion and could be translated

in various ways,the phrase ghubbiha lahum being &t the centre of the controversy.

Barly Musiim story tellers such as accompanied the imvedi

to make these verses meaningful to thelr hearers who wanted to be entertzined with
a good story.Qurtanic stories and verses were sometimes made meaningful by the

ton the spot! invention of expository tales,Addressing a Coristisn audience to -
which the Qur'anic verses and the phrase shubbiha lahum had to be made meaningful
such story tellers seem to have taught that it only Mappeared to them"{the Jews)
that Jesus had been crucified and died on the cross.Some asserted that Jesus had
rnot been crucified but that one of his disciples tock on his appearance and was
crucified in his stead.Quite fanciful stories were concocted.Yet,in the Qur'anie
passage in question it is stated that %God reised him{Jesus) unto Himself®,This
created a problem and & story was invented to the effect that Cod raised Jesus

up to heaven from a house before the crucifixion of another in his stead.These
atories about Jesus’non-crucifixion became popular and may bave their rcots in
the Christian gnostic tradition.They became crystallised in the Hadith literature
though they are not always traced back to the Prophet Muhammad himself.The

Qurtan commentator Tabari,after recording and discussing various traditions sbout

. Jesus' crucifixion,ends by saying 'And God knows best how it was'.By the 19th

century however, it was practically an article of faith that Jesus was not
himself crucified on the cross.

The first major Qurtanic commentator to look beyond the various treditions
back to what the Qurtan itself says was Zamakhsharl {12th century 4.D.).He argued
that the grammar of the Qurtan does not support the substitution theories found
in the Hadith literature.. :

i

The following is an extract of a Tablet of ©gbdutl-Baha to Mr.Thornten Chase
translated by Mirza Ahmad Sohrab on June 8th 1911 referring to Qurfan L:155f:

wIn regerd to the verse,which is revealed in the Koran,that His Highne;s
Christ,was not killed and was not crucified,by this is meant the Reality of
Christ.4lthough they crucified this elemental body,yet the merciful reaiity
and the heavenly existence remain eternal and undying,and it wes protegugq from
the oppression and persecution of the enemies,for Christ is Eterna%hanuhnvgzzl
~lasting.How can he die? The death and cru01fixzoﬂ Was 1m%9§§d %nsilz'%7%51 2
body of Christ,and not upon the Spirit of Christ. (star o e We 7/8.p.1
(Fa).
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s . : . R exist.Why? What is it 211 for? What is the reason behind the iverse?
Faxhr al-Din al-RazI also discarded the crude substitution theories,He *ASLRIYE what s AL et o & ¢ reason behind the universe

has it ?Lf ske Go starti i
argued that if God operated in this way Muslims could not be sure even of Is 1ife rendom or has it & purpose we mske God cur starting point for

i flection t th ze st ise; 'What is God like?'?
the fundamentals of their Faith,His views were however, forgotton or ignored theological reflection then the questions arise; at is God like

is & . s L . % What
though,Lawson glso noted, the Brethren of Purity affirmed Jesus'! crucifixion i If God is transcendent how can we understand him and his purpose? What

. i r ? m t i
or the reslity of his death on the cross. questions should we ask? Does the problem of God's transcemdence mean

that theology is a t'cry to the unknown® or an attempt to read an Tunreadzble

Bookt? The theologisn tries to read the 'Book! as God wishes it to be read.

Finally in connection with the subject of Jesus'! crucifixion, Lawson

raised the question as to why Muslims came to deny this event.He proposed

tWhy?t t 21 . 1 3 ; :
that the - denial of Jesus' death on the cross originated among the The "Why?!,and TWhat?! and other questions are asked about Cod and man as

early Muslim story tellers in view of its fentertainment value?.In the : i well as questions about the future destiny of things.

A r i ffering suthoritati
course of time it was understood to be the Muslim view by Christian writers . Theology once embraced all spheres of learning offering authoritative

answers to questions about God the wniverse and man.4 primary source or

such as John of Damascus.and in the course of Muslim-Christian dialogue
s i il a a ha rde Himselfl known in history.Again thoug!
became the standard Muslim position.Soteriological concerns such as are affirmation was that God had made Fimself known in history.hgain though,

t i 21 it mes ievin ire?, etc,
entertained by Christians in connection with the death of Jesus were not What does this mean?! What does it mezn to be & belleving creature?,etc

. . - m . g - 5 "I‘;
uppermost in the minds of Muslims. At several points in her paper Tomlin referred to herself as a tliturgical
ot e 974 . . iloth . 1itureicall
In concluding his brief talk Lawson referred to the Bab's commsntaries on theologlan?' or fliturgical theologian i philo-~theologian of liturgically

the Qurtan noting that tafsir is the ™most Muslim of all literary pursuits? derived doxology! which implies a love for the ™Word of God' in connection

He stated that it is important to determine where the Bab stands in this with worship and glorification,She  also commented upon and listed many

tradition in view of the fact that the Bab often gives qabbalistic interpret— questions which the theologian might ask in comection with Behatu'llah's

i ayert: 1 t it ' mean? D "ty Godt
—stions to Qurtanic texts—-in,for example his commentary on the Surat al- 'Short Obligatory Prayer!: What does ' bear witness! mean? Does fuy CGod

o i? to! ol hipt! Him mean?
Kawthar-- and that his tafsir is not exactly commentary as cpmmonly understood, refer to a personal God? If so what does = te'know and to worship! Him mean

" i {cat ] 3 hi~ (2
i.e. not exactlyfexoteric! or historically oriented commentary. What are the implications of ' to know and to worship(God )

(5) Viva Temlin {Sunday afternoon) introduced those present to the theological [ Some gttention was also given to asking questions about the source of
dimension of Bzha®i studies.She read a paper designed to raise the kinds of I authority implicit in or lying behind such texts as the *Short Obligatory
questions which the student might encounter or should ask on the 'long journey! Prayer'.By what suthority does the individual know that these are authorst—
towards understanding the ftheology of the Baha'i Faith'.What,she asked,does it _ative statements?Where are the manuscripts? etc...etc..The 'Short Obligatory
mean when it is said that we were created ' to know and to worship God!; does ; Prayer?! originates with Bahatu'llah...These questions are important though
“this involve the inteliect? tThe emotions?, Adoration? Why were we created to ; ' the tphilo~theologian of liturgically derived doxology® is concerned primarily
know God? Does this statement make sense? Is there a God?..etc. How do I find : . with the implications of belief or 'what is believedt.

out about God? Many such questions were raised in the first part of Tomlin's Tn the course of the discussion following Tomlin?s paper—— which I have

paper. only barely outlined here--the question of religious doubting arose.lt was

' What is theology?! was &lso a question that was raised and discussed. ! felt that doubts should be expressed openly and regarded &s stepping stones
Theology,Viva Tomlin pointed out,is vast and many-faceted.Classical theologians

study the tord of God! which has been identified with Christ who has been

to spiritual meturity.Much more attention should be paid to the open-minded

congideration of and grappling with doubts.
identified with or represents the Godhead.They consider what God said 'in i Lo

. ¢ Concluding note
Christ? and the 'being of Christ?! all of which has implications for man,etc.

In the Baha'i Faith though,the central figure is not Christ but the 'Glory : This report only represents my own recollection of some of the ground
covered and statements made by the speskers who addressed what turmed out

of perhaps 50-100 persons.l mey well have

of God?.In the light of this we must ask many questions: *Who is man?!

tWhy was he created?f,etc.The theologlan may also agk why man and the creation to be a wholly Bzhat'l audience .
misrepresented the spsakers at certain points or failed to record imporiant

statements.The event was,I think, successful ., A gomforting maturity and
opennss was shown by those present.Many thoughtful questions were asked only




llol

a few of which ars wmentioned gbove.The organization was good gnd saveral psrsons

expressed the desire for more such communcation between those engaged in Baha'i

studies and the Bahati community at large. v
Stephen Lambden

ANNOUNCEMENT OF FORTHCOMING BAHA'I STUDIES SEMINAR

UNIVERSITY OF NEWCASTLE UPON TYNE
DEPT. OF RELIGIOUS STUDIES.*

SAT.17th AND SUN, 18th SEPT,
1983,

It is hoped that at this forthcoming Baha'i Studies Seminar
papers will be read which fall into one of the following four

{cbviously loosely defined ) categories—:

1) The study of Babi-Baha'i texts;

2) The study of Bszbi~Bahati history;

3) The study of Babi-Bzha'i doctrine;

4) The study of the Babi-Baha'i movements.

Offers of papers and enquiries should be addressed to either Dr,
Denis MacEoin, Dept. of Religious Studies, University of Newcastlas
upon Tyne,NEL 7RU,England,U.K., or Stephen Laubden ( same address).

" & Vems and sponsorship subject to confirmation.
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Letter o the EFditor: A Note by Christonher Buck on Jesust Orv

From the Cross.

Exemplary for Baha'i scholarship is Lambdents treatment of Mark
15:34. In making full use of critical apparatus available to him,
Lambden has been able to test a scriptural "emerdation" such as
Backwell ( and possibly the Master) has hazarded.Though I do not have
Lambdents linguistic command,perhaps I might try to evolve the methed-
~ology he has trailblazed,by introducing iconographic as well as a few
further textual -and extra-~biblical considerations.

E.R.Goodencugh has stated that * religious symbols remain as the
greatest unexplored body of historical data.® 1. The late Cardinal
Danielou in his Primitive Christian Symbols reviews the important
archaeological data surrounding the symbolism of the Cross,which I
shall not reduplicate here.If trust may be placed in Daniclouls
digestion of the unearthed symbols,his conclusion could prove crucizl
to Lambden's discussion: " The conclusion reached by cur inguiry is
this.The sign of the cross is seer to have its origin,not in an allusion
to Christts passion,but as a signification of his divine glory.® 2.

I submit that onets Christological persuasion in primitive times did,
to a remarkable extent,condition tradition.Jesus says not only what vib-
-rated the air but also what oral and written tradition redactionally
filtered.Let us ponder the fact that the traditiocn of Mark 15:34 has only
Matthew 27:46 as a parallel,which meazns that in the Xew Testament zlone,
these words were accepted by only 50% of the fourfold evangelists wh
transmitted traditions of Christ's life,The other Christian trazditions,
ag evidenced by archaeological data,wished to convey the conscicusness of
the glory of martyrdom,how can we be so certein that Jesus wzs not audibly
elated during the finzl moments of his wunthinkably painful exaltation,as
weres so many of our Baha'i martyrs, who afford us & "phenomenologicgl®
parallel?

I

John the BEvangelist is a case in point: he presents nc close parall
for Mark 15:3L,yet obliquely ( to hire Latbden's word} @ rewrites! the
verse or at least its purport,to conform to the idea that Jesus wes con-
—scious of the glory of martyrdom.Since the Johannine Jesus is so laconic
upon the Cross,one might wonder if John has not in fact dislocgted the
saying,transferred it to chapter 12 and conflated it with the Voice from
heaven in verse 28 ! After all,patristic exegesis is not uranimous in
ascribing the utterance of Mark 15:3L to Jesus: Origen,among if not ihe
first of Christian scholars,is anxicus to avoid this idea of utter angst
in loss of faith on Jesus' part,and insists that when Hatthew and Mark
report a "loud" or "great™ voice,they are referring to the "divine voice”
by which the cry was augmented. /3-

But if the Cry of Dereliction was indeed evocative of Psalm 22,the
Cry need not have been one of gbandomment at all,but rather a Cry of
Victory.This is quite probably what was reflected in the Iblonite
Christian tradition,for the Ebionite scholar Symrachus entitles the Psalm,
"A Song of Victory"; while Theodotion.( whom Jerome identifies zlso as an
Ebionite) offers the hesding, "To the Victory,", with Jerome closely foll-
—owing with "To the Victor®. -

Refer S.Lambden, "My God.my God why hast thou forsaken me? or ™My God,

mv Cod, how thou hast rlorified mel' ? in Bgha' Studies Budletin Vel,l,
Wo.1. (June 1682),pp.27-L2.cf. also Baha'i Studies Bulletin Vol.l.N¢,3.

(Dec.1982),pp.81~2,
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Thus we can see indications that even if Backwell's/fAbdutl-Bahats
erendation is without textual foundation,it is certainly not without
iconcgrachic or exegetically~textuel foundation.We see of course St.Peter
in Acts 3:13 prociaiming the crucifixion in terms of glorification.The two
events of crucifixion and glorification may even be unified as simulatneous
in an extra-biblical verb,Palestinian Aramaic izd®qéf,which could signify
% to be glorified" as well as "to be crucified". °-

Apart from Matthew 28:19,no other evangelical saying of Jesus may be so
capzble of variation.Not statistically in terms of manuscript witnesses
necessarily,but in terms of the entire tradition itself.For variants to Mark
15:34 were first introduced by the very eyewitnesses of the Crucifixion,who

‘could not all agree on just what Jesus has sald!

In addition to the textual variants which Lambden lists,several more come
to the fore:

% (Codex Bobiensis)= maledixisti ( "taunted™)

¢ (Codex Colbertinus= maledixisti( "taunted™)

i (Codex Vindoboensis= maledixisti(Vtaunted?)
Porphyry(Macarius Magnes,Apocriticus )= “reproached)
Peshitta New Testzment = (®spared! )

Other witnesses(not specified by NEB) =("shamed").

These variants are significant to the discussion only in that,though
they do not confirm “glorified" as a reading,neither do they confirm

. Biforsaken®,Thus the whole thing is still a relatively open gquestion.

Among the theological debates I have cursorily followed,Schreiber stands
out as the foremost exponent of the view that the so-called Cry of Dereliction
ras in fact a cry of Triumph.Schreiber argues that the Cry was one of exaltat-
-ion or glorification and that this is demonstrated by the response in verse 39
of the centurion,who ironically is the symbol of earthly might and power.That
the centurion interprets the cry in terms of glorification 1s more intriguing
since the Markan text states that the centurion saw the Cry of Jesus.Some
manuscripts of Mork omit heard his cry,and I wonder if Schreiber’s arguments
should be seen and heard by Mr.Lambden,

I have so far offered no textual ground for arguing the possibility that
Jesus might have uttered something other than what the majority of the Greek
manuscripts transmit.This has been a weakness in my argument , just as the lack
of any real redaction criticism has pesed its own UChristological difficulty™
in Mr.Lambden's argument.But recently with perfect timliness,I have come
across a textual argument for the resding of HabbahtzanI(Mpraised™) in Rabbi
Cohn~Sherbok 's ™Jesus! Cry on the Cross: an Alternative View", (in Expository
1es §3/7(1982),pp. 215-237). ‘

The Rabbi at University of Kent at Canterbury states that,assuming Jesus
spoke Aramaic,it is possible to_construe the words of Jesus,not as an Aramaic
translation of Ps 22:1 { 3%bagtani),but rather as the rhetorical question, ‘
"y God,My God why have you praised me?" ( Sabbantani) which is transliterated
into Greek in exactly the identical way as the réndering of Ps 22:1,This
lirguistic possibility has sparked in me a further memory of tAbdutl-Baha's
reported textual emendation which I myself had read several years ago,but at
the time did not write down: The Master was reported to have said that through
the change of cne single letter,the text was altered to read*forseken® instead
of uglorified". I distinctly remember this sequence of textuzl basis for the
Master's reported emendation,which Mr,Lsmbden does not transmit in his paper.

A
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Cohn-Sherbock concludes: YGiven this interpretation,Jesus! words should
not be understood as a cry of... desolation...,but rather as & prayer for
the dawning of the reign of God.Kanging on the cross,Jesus would have scen
his life as a fulfillment of Isaish's prophecy (Isa 52-53)... Thus in the
cry * elahl 'elzhl lammah Habbahtznl Jesus would have invoked the image of
the glorified servant of the Lofd who,despite his suffering,is 'full of God's
spirit?, fhonoured in the eyes of God', t'exalted!, and ‘lifted up high*(Isa
L2,L9,52)."

Neturaliy the manuscripts to which Mr,Lambden refers cannot be surrnoned

as impartial witnesses ageinst the reading of Ypraised" or glorified", since
the manuscripts themselves come into existence and attest to a primarily
canonical tradition! The destruction of rival gospel traditions is a sad fact
of Christian history,so the real variants are simply not extant.And how can
appeal to patristic writings,which Mr.Lambden makes,hope to give us any indepen-
-ent textual witness?

I wish to state that, has 'Abdufl-Bsha actually proposed such an emendation
of Mark 15:34,I would hope that Bana®i scholars would seriously entertzin the
idea that he may well have been right,as a working hypothesis to test out,rat:

that the opposite,no matter how many manuscripts may at first be invoked ;s c
stacked against him.Although the evidence presented here is slender and tentative,
thetheology,if not the text,is not lacking in order to support the conjecture
that Mark 15:3L may indeed have yielded a sense of glorificziion alongside a very
real Promethean passion.

Christopher Buck
Bellingham Washington
20th March 1983.
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Lives of Jesus (N.Y.: Harper, 1961),p.97.

4. cited by L.Paul Trudlinger, "E1i,#31, Lama Ssbachthani:A Cry of Derelicti
or Victory?" in Journal of the Evangelical Theological Society 17(1$74),pp.
235-38,

5. X. Leon-Dufour, Dictionary of the New Testament

6. J. Schreibér, Theologie des Vertrauens (Hawburg
1967),pp.24-L9,66-82; cited T.J. Veecden, Mark--
~delphia:Fortress Press, 1971),pp.146,166-7.

133

(Harper and Row,1920)
Furche-Verlag H.I
raditions in Coxnf

A Brief respcnse to Christopher Buck's Note.

I am grateful to Chris Buck for taking the trouble to respond to
Jesustcry from the cross and for drawing attention to some further
articles on this theme.When I wrote my original article I was fully
post~Markan understanding of crucifixion as exaltation and glorifi
tradition it was not my intention to minimize or deny.It is debatal
whether this understanding of Jesus! crucifixion or the proposed reading 2
can be made to overule the Marcan note of forsakeness.Though Buck seems to ¢
that the Bzha'i theological position must deny Jesus? uttering a cry of dere

'

g
— which is difficult text critically to maintain—passages within the Ezha
writings by no means demend this.He irndirectly accuses me of taking a positicn
opposite to that of CAbdu'l-Bzha's supposed interpretation( his last paragraph abov
which wasnotinfad vy “intention at all.In my original article I quote “Abdu'l-Sehg
( and a pilgrim note récording Shoghi Effendi's wordsjto the effect that Jesas did
utter a cry of forsakeness during his last moments on the cross.

S.Lambden.
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Recent publications and Bibliograrhical miscellany

P.Fecharki, Les Bahais de Nediafabad in Revue Geographicue(Lyon),Vol.l7
(1977) ,pp.89-91.

H.Braun, Bab und die Babis in Der Globus, Vol.lé (1869),pp.22-25.

David.B.Barrett(Ed), World Christian Encvelopedia~ A Comparstive Survey of

Churches and Religions in the Modern Viorld, AD,1900-
2,000. ,Cxford and New York.: 0.U.P. 1982).

Contains many references to Bzha'i numbers in a country
by country listing of religious groups.Although these
figures are often inaccurate( almost all too high)the
overall picture portrayed is a very useful one.

[Peter Smith].

‘Peter R.P.Smlth, A Sociological Study of the Babi and Baha'l Religions,
Ph.D, dissertation, University of Lancaster,1982.
. pp.xit+ 549 includ. notes and bibliography.
John Ecylain, The Baha'i Faith, Madison,WI: Inter-Yersity Christian Fellowship,
‘ 1982.pp.32.

Well written Christisn Fundzmentalist anti-Baha'i polemic pamphlet
on sale in this country for 30Q.p. (Peter Smith]

"Baha!'i", a 12.pp. cyclostyled anti-Baha'i polemic produced
by the "Jesus People USA"™, 1431 N,Paulina,Chicago Illin. 60540
- and distributed in this country by ™"Deo Gloria Outreach®
( formerly “Christian Informabion Centre: Culfs/Spiritual
Counterfeits®),7 London RA. Bromley,Keni, BRI 1BY.
[Peter Smith].

Aou al-F adl Culpaygani, Mukhtarat min Mu'allafat AbY al—Vaaa':l, Maison D'Editions
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1980.
Gayle Morrison, To Move the World, Louis G.Gregory and the Advancement of Racilal
Unity in America, Baha'i Pub,Trust.Wilmette,I1lin,1982.pp.399.
ISBN 0-877L3-171-X .

Merion Carpenter Yazdi, Youth in the Vansuard, Memoirs and Letters Collected

by the first Bsha'l Student at Berkelev,California and at
Stznford University, Baha®i Publishing Trust.Wilmette,Illin,
1982, ISBN 0-87743-173-6.

Eunice Brawn, Know Your Baha'{ Literature, 2nd Ed, Bahati Pub.Trust.Wilmette,
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5 'Abdu'l-Baha in London,Addresses_and Notes of Conversations
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ISBN O 900125 500,

Eric Bowes, These Things Shall Be, Bsha'i Publications, Austrzlia [P.0.Box.
285,Yona Vale,NSW.2103,Australial,1980.pp.151.
ISBN 090991.15.4. (Cased); 090991.16.2. (Paper).

Mahnaz Afnan, The Biessed Beauty,Baha®u'llah , Rakesh Press,New Delhi,
India, pp.l108.

{Baha'u'llah]/ Shoghi Effendi comp. Munaiat/Prayers and Meditations of
Bzha'u'llah (original texts), Editoria Baha'i, Brasil [Rva
Engenheiro Gama Lobo,267.Vila Isabel 20,000, Rio de Janiero,
Brazil], 138.BE / 198l.pp.2L4.

S.I. Dean, 52 Baha'i Talks for all Occasions, Rev.Ed.1977 [1st.Ed.1970],
Bgha'i Publishing Trust of Malaya,pp.208.

Gayle Woolson, Divine Symohony, Baha'i Publishing Trust,New Delhi,India,
pp.120.

Henry AJWeil, Cloger than your Life Vein, An Ineipgrt into the Wonders of

Spiritual Fulfillment, NSA of the Bzhatis of Alaska Inc.
1978.pp.114k.

. Sharron Lee Vaughn, A Comparative Studv of the Conversion and Commitment

Processes in Religious Groups, MA thesis,Univ. Houston
(Sociology), August 1980,pp.175. [Baha'i author].
Available through Inter-Library Loan OCLC £77C7416.

"Based on interviews of three religious groups,Catholic
Charismatics,Baha'is and Christian Sc1enusw conducted
in the Houston area during the summer and fall of 1978,
this study shows that the conversion process cperates
differently for non~converts and that group diffe

2lso affect the conversion process." [ Aobert Stzuffe

Mary E.Archer, Global Community: A Case Study of the Houston Bzhatis
MA thesis, Univ.Houston (Sociology),Summer 1977,pp.275.
Available through Inter-Library Loan OCLCA# 3823554.
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#Archer describes the Houston Baha'i community as a

normative group depending on "rnoncoercive commitment
mechanisms",and as a "communal efforth,She further

illustrates these aspects by showing that "intellectual

and sacred rewards motivate members",This thesis was

made by "selective participation in the community affairs

for three years and from reading Baha'i literature [R.Staui'fer].

Behnaz Abadi, The World into One nation:World Peace and the Baha'i Faith

MA. thesis Kyung Hee University,Seoul,Korea (Political Science),
June 1981,pp.160 [Baha'i author].

fAbadi presents a basic history of the Baha'i Faith and devotes A
most of the thesls to promoting the principles of the Faith i
through various quotations from the Bghati Writings and the words ;
of admirers of the Faith—-quoted extensively from the Baha'i World !
; s e Tal e ===
volumes.Shows little originality. [R.Stauffer].

Chana Ullman, Change of mind or heart? Some cognitive md emotionsl

ehoracteristics of religious conversion,MA thesis,Bostoh i

Univ. (Psychology) ,1979.pp.186. . o
Conatins brief reference to the Baha'i Faith, |

Muhammad Tahir-i Malmirl, Tarikh-i Shuhadd-vi Yazd[History of the Martyrs
of Yazd], 2nd Ed. Karachi, Mu'assasah Matbu'ast-i MillI-yi
Pakistan, 1979,pp.ii+612 s OCIC 9088221, ¢
( A number of copies of this work have recently appeared in

University Libraries in the US. through the Library of Congress
PL 480 Program) [ R.Stauffer].

Frederick Bird+Bill Reimer, Participstion rates in new religious and para-

religious movements, in Journsl for the Scientific Study of
Religion,Vol.21 (1982),No,1.pp.1~14.

The Baha'is of Montreal are included in a survey made in 1975
and again in 1980. [R.Stauffer {

Rodney Stark+William Sims Bainbridge, Secularisation and cult formation
in the jazz age, in Journal for the Scientific Study of Religion
Vol.20 (1981),No.k4.pp.360-373.
The Baha'is are included in this survey of U.S. census enumer-
~ations of the 19207's, [R.Stauffer ].

Mirza Ahmad Sohrab, My Baha'i Pilgrimsge, New York, New History Foundation,
1959,pp.134. OCLC 3527354 ( available through Inter-Library
Loans~- Arkansas University).

Kenneth W.Cameron (Compiler), Transcendentalists in transition spopularization
of FEmerson,Thoreau,and the Concord School of Philosophy in the
Greenacre Summer Conferences and the Monsalvat School(1894-1909):
the roles of Charles Malloy and Franklin Benjamin Sanborn before
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the triumph of the Baha'i Movement in Elict,Maine ., Hartford.Cemm.
Transcendental Books,1980.pp.263.i11lus.

Nossrat Peseschkian, [b.1933, Baha'i author ],Positive psychotherarie: iheorie
u.praxis e. neuen methode, Frankfurt amMain:S,Fischer, 1977,pp.452.

, The merchant and the parrot: Mideastern stories as tools

in psychotherapy with 100 case-examples for education and
self-help, New York, Vantage Press, 1982,
,Positive familientherapie: e. behandlungmethode d,zukunft,
Frankfurt am Main: S.Fischer, 1980.pp.261.

Jalil Mahmoudi, Reading and Writing Persian, Salt Lake City,Utah: University
of Utah, 1967,pp.1v+l0l.
,Persian phrase book and dictionary ( co-authored by Homa
Mahmoudi-Snibbe) Los Angeles:Transcultural Cummunications
Center, 1976,pp.xii+ 154,
Rainer Flasche, Neue religionen als forschungszegenstand der religionwissenschaft

in Zeitschrift f. Mission... ,Stuttgart,1978.Vcl.4.No.3.pp.
164-175.

y Die religion der einheit und selbstverwirklichung der menschheit:

Geschichte und mission der Baha'i in Deutchland,in

Zeitschrift fur Missionwissenschaft und religionswissenschaft
(Munster), 1977,Vo0l.61.No.3.pp.188-213,

Denis MacEoin,  Review article, (4], Dr.Moojan Momen (Ed), The Babi and Bsha'i
Religions.1844-1944..in Religion 12 (1982),pp.405-8.

Works of Stanwood Cobb (b.1881) avaliable from Avalon Press,P.0.Box 9941,
Washington.,D.C. 20015.

Sage of the Sacred Mountain, 4 Gospel of Tranquility,
Avalon Press[=AP], Wash.D.C. 1953.pp.92.

A Saga of Two Centuries,Autobiography [Copy'right S.Cobb}
pp.172.

Radiant Living,Spiritual Keys to Vital Happy and Successful
Living, AP. 1970.pp.310.

Qur Planetary Destiny, AP.1978.pp.138 [Orig.Pub. as, The
Essential Mysticism, The Four Seas Company,1918 ].

Wings of the Spirit, AP. 1971.pp.98.

Request for Turkish Newspapers.

Can anyone send to Dr.Kent D.Beveridge, Beethovenstrasse 68/1/L A-2380 Perchtold-
-sdorf,Austria, copies of one or more of the following *Turkish newspapers! which
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contain articles regarding Babi persecutions and the exile of Bahafutllah
from Adrianople to Akka-:

1) Jourrzl Du Constantinopel, Oct/Nov 1855+ August 1848,

2)  Journal D! Orient detto

3) Ceurrier D'Crient _ detto
L) levant Times and Shipping Journal detto

Reaquest for miscellanecus Baha'i publications

I should be mogt grateful is anyone could loan or supply me with photocopies
( cost obviously refunded) of any of the following items—:

‘1) Arthur Pilsbury Dodge, The MNew Holy Citv,A Notzble Seventhsicl Day
Pilerimage, Mutual Publishing Company, New York, 190 _? .

2) Wilkrelm Herrigel, Die Zeichen unserer Zeit im Lichte der Bibel und
dar Bshatutllah, Stuttgart.l916.

3) Shaykh “aha:mad( Aod al—) Husayn Tihrani, qul~1 Tlhranl,
(it ab-i ‘4ra“arac al-DinTv{a, Cairsé, nd.

4) The Bab, ;etter in reply to questions of Mirza Muhammad Satid Ardlstani
in Tran Nat onal Bana'i Archives, Private Publicafions Vol.No.69.around
© p.AL205E,

f1 Zamin al-Chayba, in Iran National Bshati Archives,
D.

1
Privzte :vblications,Vol.98,p 87-9L. '

6) Hasan Futzel I,  TarTkb-i AmrT-vi Khurssan (4SS).

7) Baha'utllah, Kltau—l Badl, np.nd,
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Stephen Lambden(EQ), 77 Rothwell Rd.Gosforth,Newcastle upon Tyne.

Change of address

Dr.Peter Saithts new address is-1: Sheep Fold,Borwlick, (ﬂearB Curnlo th,Lancs.,
"LA6 1S Eng_ard C.K.Tel.[0524.§ 732757,




