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SOME NEW NOTES ON IBRAHIM KHETRALLA

One of the major turning points in the history of the Bahﬁ'f
Faith was the establishment of a Bah%'i community in the United
States in the last decade of the nineteenth century. Already,
under the leadership of Bah4fu'11dh, the religion had transcended
its Islamic roots and had begun to spread among Jews, Zoroastrians,
and (to a much lesser extent) Christians in the Middle East. However,
transplanting the faith to a Western cultural milieu required a
different approach to it than generally existed among Middle
Eastern Bah&'is.

Such a shift in emphasis was provided by Ibrahim Kheiralla,

a Syrian Christian who converted to the Baha'i Faith in Egypt in
1889. A few years after his conversion, during a business trip

to the United States, he began spreading the religion among Americans
through a series of thirteen graduated classes for "Truth Seekers."
The content of these classes was an amalgamation of ideas drawn

from Near Eastern popular religion, and concepts gleéned from con-
temporary American religious movements such as Spiritualism,
Transcendentalism, and higher criticism of the Bible. Although (or
perhaps because) this synthesis was unorthodox, and in some respects
conflicted with the teachings of Bahé'u'llgh, it popularized the
Bahi'{ Faith in the United States. Soon there were sizeable Bahé'{
communities in several cities--New York, Chicago, and Kenosha,
Wisconsin, and smaller groups in a number of other localities.

Kheiralla, as the founder of the American Bahg'i,community,
was generally recognized as an authority on Bahé'{ doctrine among

rd
these newly converted Bahf'is. However, in the summer of 1899,
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pilgrims returning from a visit to “Abdu'1-Bahd challenged

the validity of some of Kheiralla's teachings on the basis

that they contradicted some of €Abdu'l-Bahi's own statements.
Kheiralla ultimately responded to this challenge by questioning
the authority of ‘Abdu'l—Bahg, and delivering his loyalty

to his brother Muhammad-‘Alf. This action caused a crisis

in the American Baha'i community, the immediate result of

which was the division of the community into two factions--
those supporting Kheiralla, and those following fAbdu'1-Bah4.

Before long the majority of the American Bahﬁ'fé came
to support the leadership of ‘Abdu'l—Bahg, and Kheiralla's
teachings were largely discredited. His role in Bahé'fl
history afterthis was a minor one, but he remains an important
figure in the establishment of the American Bahé'{'community. .
He was the person who introduced the Bahd" { Faith into the
United States, and it was his teachings which initially
attracted most of the Bahé'{s who were prominent in the
expansion and consolidation of the American Bahé'z community
in the late nineteenth and early twentieth centuries.

Despite his importance in Bahé'{ history, Kheiralla
remains an elusive figurei. Almost everything we know about
him comes from his own publications, most of which were
polemical tracts justifying his position as a follower of
Mubammad—‘Al{. Therefore, the discovery of the document pre-
sented here--a contemporary account of Kheiralla's involvementT
in the early American Bahg'z community--was a welcome one.

The essay is of particular interest, having been written by

Anton Haddad, an intimate associate of Kheiralla who was
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familiar with his activities both in Egypt and the United States.
The manuscript was apparently intended for publication as a booklet.
It was forwarded to Phoebe Hearst, who had subsidized the pubiication
of a number of Bahg'f’books, but for reasons which are at present
unclear, the manuscript was never published.

The author of this work, unlike Kheiralla, remained loyal to
€abdu'l-Baha. Because of this, the essay reflects the personal
feelings of betrayal which he felt as a result of Kheiralla's
actions, as well as his concern about the effect they might have
on éhe Bah4'i community. The account is polemical, but there is
a good deal of information that is incidental to the polemics,
and it provides a source with which to balance Kheiralla's own
accountg. For these reasons it will be of interest to those

'
studying the early history of the Bahd'i Faith in the United

States.

NOTE: The original copy of this manuscript is in the Phoebe

Hearst Papers (Collection 72/204/C, Bancroft Library), Carton

8, "Churches and Missions" file. In some cases I have changed

the transliterations from the original text. In a few instances

I have added words in brackets to make the text more comprehensible.

Richard Hollinger.
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AN OUTLINE OF THE BAHA,'f MOVEMENT IN THE UNTTED STATES

I believed it to be important at this time to give people
in general,and Bshd'{s in particular, a[n] historical sketch of
the introduction of Bahdtism into the United States of America.

Having been one of the foremost adherants of this religion in
the Western world, I would like to give the following information
to all whom it may concern.

In 1886 I went from Syria to Cairo, Egypt, and there, through
the kindness of some friends, made the acquaintance of a certain Syrian,
known by the name of ITbrzhim Kheiralla [ Khayru'llfh ], from Bal}amdu’n,
a village nine miles distant from cAih Z?alté' my own village on Mt.
Lebanon, Syria. We became friends at the firstAmeeting; and from that
time on our friendship strengthened daily , until at last we were like
brothers. The greater part of out time was spent in each other's
company, and not a single day passed without [us] calling on each other,
These felicitous relations caused our friends to envy wus.

I was employed as translator in the Egyptian Ministry of War
in 1887, which was then and still is controlled by the English
officers, such as Generfell [sic.] Pasha, Parr Pasha , Kitchener Pasha,
and Wingate Pasha, 1.

Tbrahim Kheiralla, though a contractor of public works,z' was
st that times ambitious to achisve proficiency in the art of
black magic, hoping that he might be able to attain whatever he
desired. He occupied the greater part of his time in calling

on magicians and hunting after olf books and papers which might
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give him the necessary information for his purpose, and satisfy
his passion. According to Kheiralla's statement to me at that
time, he had already collected some books and papers which gave
him the method of praéticing "black magic.’ It became a predilection
with him to investigate and hunt after everything that, according
to his own ideas, might assist him to acheive the highest
profeciency in this art. His long and earnest search at last
brought him to a black magician who confessed to Kheiralla that
his art was not lucrative, and advised Kheiralla to give up all
ideas which are harmful and injurious. Thereupon he directed
him to call upon ©Abdu t1-Kar{m, 3 who is notable for his  white
magic and other extraordinary| sbilities?]. ' -

This information put Kheiralla in an ecstacy of joy, for
he had not believed the time would ever come when he would have
the honor of meeting such a grand and remarkable man.

‘This expectation gave him new hope and encouragement for"
the attainment of his long-desired end, and accordingly he took
every step in his power to reach the said Abdul-Kar{m. He besought
some of his friends to serve him as intermediators to bring\him
nigh the goal of his aims-J%bdﬁl—Karfﬁ. Not many weeks passed,
after struggling, beseeching, and entreating, when he came into
the presence of€AbdGL—Karfﬁ, who received him cordially but
complaisantly. Then %bdsl-qu{ﬁ began to talk to Kheiralla,
inquiring about his object in visiting him and whether he could
do anything for him. This question gave Kheiralla the desired
opportunity to speak of his ambition. %deI—KQr{% then commanded

him to return to his home and destroy all the papers he had col-

lected for the practice of 'black magic.i He instructed Kheiralla
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also to eradicate from his mind all such injurious and chimerical
ideas which might lead him to destruction. To recompense him for
the loss of his papers on 'black magic,' %bdd&-qu{ﬁ promised to
aid him to attain greater powers which would méke his words
effective and convincing--powers which would never be given
except to those whom God had desired should accomplish whatever

he wishes. SAbdu'l-Karim promised also that he should be a great man
if he would only ‘Iisten to- his gdmondtions and imstructions, and endeaveur
to the extent of his ability to submif himself tc the commsnds of God.

However,ﬁmdﬁi-qu{& made it well known to Kheiralla
that spiritual powers could not be acquired in an instant, and only
through a process of moral and spiritual development.

After long associations with Kheiralla in Cairo and America,
I came to understand that the sole aim and purpose of his researches,
and his anxiety to be recognized as a pupil of Abddl-Karfm in one
place and another, was merely an expression of his worldly ambitions

and cravings for name and fame, longing for authority and dominion

over other people, and other selfish motives The promises of CAbduti-
Karfm mignt have been fulfilled and Kheiralla /might/ have become
a great man had he humbled his pride and subjected himself to his
Lord and Master, €Abbds Effendf /™Abdu'l-Bahd/. But as it is, he
has lost whatever power he had acquired, and is now acting recklessly
and leading people to erring thbughts and astray into the waterless
desert of despair and aberration. Yet, the "dead shall bury their
dead."

Kheiralla called daily upon %bdg@-qu{m for more than two

. . = - -’ 3
years. During that time he was instructed in all the BahZ'i’ teachings-

both its religious tenets and its historical facts. QAbdﬁl~qu{ﬁ

lo.

interpreted for Kheiralla many obscure passages of the Bible,
notably the miracles, prophecies and signs. It astonished me
that Kheiralla now denies these facts, forgetting that he is
refuting his own earlier statements made in a little pamphlet
entitled The Identity of Qgg.s

While in Cairo, before coming to the United States, Kheiralla
made no effort to spread the Bahd'i teachings to the natives
there. Therefore he kept to himself the good news of Bah4'ism,
hoping that he might some day become a leader of the Cause. v

Kheiralla's haughtiness and ambitions camsed bitter emmity
between him and his brother-in-law, Elias Bey Manassa/g/, who was
also ambitious along the same lines, for Manassas, too, had
learned of the Bahfd'i teachings fromﬁAbdﬁl—KQr{ﬁ.

I am relucﬁant to refer to this incident which occured between
two brothers who were, apparently, seeking to know tﬁe same
Truth of God. Circumstances forced me to know all of Kheiralla's
intentions and now circumstances make it expedient for me to
make them public, particularly to those who believe in the purity
and soundness of Bahf'ism.

Kheiralla continually accused Elias Bey Manassas to Abddi1-
Kar{ﬁ, for more than a year, of being insincere, hoping this way
to disparage Elias Bey Manassas and prevent 3bdﬁL-qu{m from
teaching ﬁim further. But ?U)dﬁl-K:r{ﬁ outgeneraled Kheiralla,
both in strategy and in wisdom, and continued to welcome Elias
Bey and to treat him kindly.

Not withstanding Abddl-Kat{m's endeavors to reconcile the
brothers, they avoided meeting each other, and when Kheiralla

left Cairo for Europe, he refused to bid good=by Bk]to Manassas.
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Elias Bey Manassas died about a year later. Then the news

of his death reached Kheiralla in America, instead of regretting
or lamenting either the death or the previous relations, as any

true Christian would, he rejoiced publicly and said, "Thus ends

' Besides,

the life of those who oppose me and do not submit to me!’
he attributed the death of Elias Bey Manassas to the mysterious
occult nowers which he thought he possessed.

I wish the reader to understand that what I have already
stated in this paner, and all the facts which follow, became
known to me nersonally during my close associations with
¥heiralla, and from what he told me on various occasions.

I have hesitated to make these statemnts public, fearing
that it mav seem that I am betraving the confidence once
renosed in me by Kheiralla; but since he has publicly denied
his Master, and mine, €Abb4s Effend{, I feel it a duty I owe
to the Cause of Bahf'ism to reveal the true character of
Kheiralla by stating the facts. T have in my nossession several
autograph letters from Kheiralla which prove the ma/I/n points
of what I say. God forbid that I should state anything but
the truth.

I intend no harm to Kheiralla through this vpaver, but I
wish to caution the Bahé'{é in America, as well as others, who
have not vet heard of him, that should they come in contact with
him, to be cautious and suard themselves against injury by him.

Kheiralla acquainted me with all his movements and trans-
actions because I was so constantly with him and because of the
close and sincere friendship that then existed between us. 0One

dav, when we were alone, I said to him, "I wish you would tell

7
me what is the secret in yvour freaquent visits to cAbdu'l—Karim,
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and what is vour object?"

Kheiralla then related to me the details of every incident
of his relations with €Abdu'l-Kar{m as they had occurred, from
beginning to end, and how he was expecting to become a great man
through CAbdu’ 1-Karim.

"CAbdu'1l-Karim," he further said, “Ts the head of the Bahd'f
Society in Egypt, and is next to the Master, and is regarded as
one of the wisest men in Egypt; he is one ofsthe four beasts
referred to in the Revelation of Saint John. From this you may
draw vour own conclusion as to what my object is, and what nowers
and ereatness I exnect to derive from his teachings. KXnow also,"
he continued,t"at this society is large and its membershin svoreads
throushout the world; but no one can become one of its merbers
until he has been initiated by the leaders and heads-- especially
by the four beasts,of whom ®Abdu’l-Kar{m is one."

Kheiralla further stated that no one could be accepted even
as a follower unless he was a married man and had undergone a
spiritual preparation calculated to fit him to receive a higher
truth. All this stimulated my desire to know the full particulars
about this great matter, and I therefore entreated Kheiralla to
intercede for me with !Abdu’l-Xarfm that I might become a member
of the Society should I be so fortunate as to be found worthy of
this distinpuished honor. He promised me that he would grant the
favor I asked and /would/ take me into the presence of ®Abdu'l-
Kar{m for a trial. This vromise cheered me considerably and 1
began to nrevare myself bv supnlicating God, the Almighty, to
nermit me to pass the trial before CAbdu'1-Karim and appear accent-

able before him.
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A few days later, Kheiralla came to me and said, "I have
good news for you! Glad tidings! Be happy, for ‘Abdu'l—Kar{a
has listened to mv entreaties and agreed to see you at my house!
But as I told vou before,'" Kheiralla continued,"‘Abdu'l—Kar{ﬁ
is not an ordinarv man--he is not a man who can be seen or approached
by evervbody--but he is a man of great wisdom, great nower,
great intelligence, and great spirituality. So be careful not
to omit anv act of deference when vyou enter his presence, but
show him every homage and resvect. Bow down before him; then
kiss his hand, if not the train of his garment: and do not
seat vourself unless he ormmands vou to do so. If you do other-
wise the result will not be favorable to you."

All these instructions were carefully rehearsed by me lest
I should forget them at the critical moment.

When the appointed dav arrived for my meeting with €Abdu'l-
Karim at Kheiralla's house, I went there with a throbbing heart
and excited nerves, as a result of my expectations and prep-
arations for the meeting and trial. When I entered the presence
of CAbdu'l-Kar{m I behaved as I had been instructed to do, and
remained standing before him until he commanded me to be seated.
Before 1 sat down, however, cAbdu‘l-Kar{ﬁ scrutinized me from
head to foot; then he turned to Kheiralla and said, "He looks
to be like untn a niece of pure gold that onlv needs to be cleansed
and polished." At this, Kheiralla turned to me and said, "I
congratulate vou; be happy, for €Abdu'l-Karim has accented you as
one of his oupils."

I thanked them both for conferring upon me this great honor.

From that time on, Kheiralla would now and then disclose a part

4ﬂ~ -

of the knowledge which he had received and which he regarded
as a sacred mystery. But summing uo all the knowledge I had gained
from Kheiralla un to my departure from Cairo to America was that
God had manifested himself in the person of Bahé'u'lléh; and new
internretations of certain prophecies were given to me. But in
conversationjwith me, Kheiralla laid great stress on the impor-
tance of tAbdu'l-Kari’m's spiritual station, enumerating his
miraculous feats after he embraced the Bahh'{ teachings. It was
Kheiralla's constant desire that he day would come when he
would have equally great powers, with the ability to excercise
authoritv over people.

To prove to me how beloved and favored bv tAbdu'l—Kar{m
he was and how much higher a spiritual station he had gained
since he had been taught by him, Kheiralla one day said to me,
"Today I have received from @bdu'l-Karfm something that is price-
less, and which is beyond mv power bo describe."

"Is it possible for me to know what it is?" I asked.

"Not now," he said,'but the day will come when, if you prove
vourself worthy of it, you will also have it given to you; but
to put vou at ease, I will tell you-that it is a word, which, when
nronounced a certain number of times, will enable you to obtain
whatever vou desire, and esvecially to excercise power over ‘pDeople
and make them humble and submissive to you. Do not think that I°
am telling vou stories or fables. HNay, nay! Rather, I am telling
you facts--realities. I have already tried some of these powers

and proved their success.”

"What do vou mean and what was the trial?" T asked.

"Yesterdav," he renlied, "I was obliged to call on a promin-
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ent merchant about business matters. Ye was accustomed to greet
me sternlv and coldly. Before I entered the house I repeated the
mvstic word according to instructions, and as soon as I entered
his presence, he rose up and came forward andshook hands and gave
me a most cordial reception. So you can now imagine the effect
ofithis word and the power I possess.

"Now that I have proved my power to you, I wish,” centinueéd:
Kheiralla, "owing to vour friendship with Mr. M__ and Mr. S___
(peonle of influence and wealth), you would call on them and try
to nlace me favorably before them, advising them at the same
time to obey me in all things as I dgsire."

Kheiralla was.in straightened circumstances financially at
this time. As I did not then know Kheiralla's real motive, and
wishing to commly with his request, I called on the two persons
referred to and praised Kheiralla highly to them and suggested
that thev endeavor to meet Kheiralla and investigate the things
he possessed so profound a knowledge of.

Kheiralla wished me to feel under obligations to him because
he had introduced me to CtAbdu'l-Karim.

: "Do you realize the importance of the favor ‘Abdu'l—Kar{m
conferred on you through me? Are you aware that here in this big
city of Cairo you have been the preferred of many Syrians and
men of other nationalities who were begeging day and night to
attain to this spiritual and sreat station which you have now
attained and thev have not?"

Kheiralla said that Z  Pasha, a high official in the
Eeyntian Ministry of War, ,was one of those who supplicated cAbdu'lj

Rarim several times to honor him by assisting him to attain to
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this station. But the Pasha was refused on the ground of his
unworthiness.

Rheiralla related to me several other incidents of a similiar
character by which he hoved to prove to me that a great honor had
been conferred uvon me bv cAbdu'l-Karir’n through his intercession.

A few mionths later, Kheiralla received word from €Abdu'l-
Karim that through spiritual develonment many of the mysteries
of nature would soon be disclosed to him; and this news made
Kheiralla feel himself to be a very important personage. He had
greater hopes than ever. of knowine things that nobody else knew
of. The first material produce of Kheiralla's imagination was a
design for a new theatrical ticket with a coupon attached, and
with sufficient space for a commercial or professional advertisememh*
He submitted the design to CAbdu'1-Karim and asked him if he would
be succesgful if he annlied for a natent in the United States.
Kheiralla said to me that SAbdu'l-Karim had nromised him it would
be a:greatisuccess, and had advised him to hasten in taking the
necessarv stens to secure a patent. Thus full of hones of success,
Kheiralla revealed his secret to me and asked me to cooverate with
him in the matter. We succeeded in obtainineg a obtaining a patent
in the United States through the assistance of some friends in
Cairo, and the legal aid of Forbes Béale, Esq., an attorney of
Washington D.C. The patent was taken out in our joint names.

When we had actually received it many of our friends in Cairo
envied us, believing our success sure, and that thousands of
dollars would accrue to us as profits, expecially as Kheiralla
honed the new ticket would be used at the WNorld's Fair at Chicago.7

Xheiralla's first invention, as he called it, made him yearn

to produce another, so he brought his mysterious powers into play

¥ See Figure 1, ( below, p.& ) .




iT.

bv concentratine his thought on the 'plane of discoveries and
inventions.”" To his jov and astonishment, he succeeded in canturing
another inventive idea, which he quickly added to his now increasing
list. This time the mystery was a new sort of necktie which would
render a lasting and invaluable service to the world of economics.
This invention was so immortant, as Kheiralla thought, that he
desired to have it patented throushout the world, instead of in

the United States only. However, straightened Eircumstances

forced him to await the hoped for returns from his first ticket
invention before natenting the second one.

But Kheiralla's$ lack of success with his first and second
inventions did not deter him from discovering a third "mystery.”
This was, as he told me and others of the Bahé'ists, a machine
to accelerate speed in wélking.s Kheiralla hoped much for this
machine--he even hoped that it would be adopnted by the Russian,
Cerman, French, and British armles for the use of their soldiers
when on long marches in time of war. Kheiralla claimed that an
armv equioped with his walkine machines would defeat any armv not
so  equipped But as Kheiralla was an orthodox Greek Catholic,
he decided to give the nreference to the Czar of Russia's armv,
that they micsht have aﬁ&advantage over every other army.

Then Kheiralla concentrated his mind "on the vplane of
inventions'" again, and this time caught the idea of a flying
machine, or air shin, constructed after the form of birds, and
overated according to the princinles of their flight. But this
last and fourth invention remained a dream in the brain of Kheiralla
and was never destined to enter the realm of realities.

But Kheiralla's love and tenderness and compassion(?) for

his fellowmen would not permit his inventive mind to rest, so he

# See Figure 2 (below, p.6 ).
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conceived of a fifth invention. This time it was something to
save neopnle from death in a shipwreck. His idea was of a machine
that would supnort the wrecked shin on both sides and thus. pre-
vent it from sinking, however terrific the storms encountered.
This idea nroved an abortive one and was no more successful than
the others.

On more than one occasion Kheiralla told me he had received
his ideas of inventions directlv from God--that they were given
to him in visions, and that these visions were becoming plainer
andplainer so that at last he should receive a nerfect description
of the inventions as they were revealed. He laid ¢reat stress
on seeing visions, and claimed that he would be able to solve
the mvsteries of nature, facilitate commercial success, and pre- .
dict future events.

Kheiralla then began to make preparations for a trip
to the West in order to carrv out the ideas he had conceived on
the "mystic plane of inventions." However, before he departed
from Cairo he consulted ‘Abdul—Kar{ﬁ, asking his leave and begging
his oninion of the success of his prospective journey. €Abdu'l-
Kar{m consented to Kheiralla's going and nromised him a great
success.

Kheiralla wanted me td give up my position with the Egyptian
government and ¢o with Wim to America to work out the ticket
invention. I protested that I would hazard mv future livelihood
by embar king in so umcertain a venture.11 Kheiralla said, '"Success
is sure--inevitable--but to wive vou more certainty, let us «o
some dav to the master, cAbdu'l—Kar{;n, and you will hear from him
what he thin%?s of the success of my immortant invention. And you

must know, also, that what“Abdu‘l-Kar{ﬁ says will be, will be."
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Kheiralla. made an .appointment with “Abdufl-Karim snd I had the
pleasure of conferring with him later, and heard from his own
1ins that he believed the ticked¢ invention was as great and wonder-
ful as Kheiralla had represented it to me. Then I broached the
subject ‘of Kheiralla's proposition to have me accompany him to
America, and asked cAbdu'l—Kar{;n if he could be sure of the
successs of the undertaking, and to tell me what he knew about
it, that I did not wish to give un my office in the Ministry of
War if nothing but failure awaited me in America.

"Go ahead; fear nothins ? success 1s certain, and what better
oroof can you expect from me than thall say I am willing to be a
nartner,’ said ©Abdu'1-Karim.

My courage increased and mv own judgment gave way before the
statements of Kheiralla and cAbdu‘l—Karfm. Then it was planned
that Kheifalla should first © to Russia for the nurnose of favoring
the Russian government with his walking machine, and I was to go
to America to work out his theatrical ticket and introduce it at
the World's Fair in Chicago.

It will be interesting right here to mention that upon our
denarture from Cairo; ‘Abdu'l-Kar{h.extended his kindest wishes,
and showered upon us his heartfelt blessing from the "heaven of
his favor and bounty." He gave me the long vpromised mystical word;
it was the Greatest Name, which is well knowii/ to all Bahé'{g.
More than this, cAbdu‘l—l(ar{;n asked one of his scribes to copy
two or three short tablets by the Blessed Perfection (Bahé'u'lléh)
which he then gave to me. He also gave some tablets to ¥Kheiralla,

who had them bound in red leather. Of course we both prized these

R . ¢
tablets and believed that such evidences of our favor with Abdu'l-
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Rarim would nrove that we were among those who had answered the
""Call of the Trumr_)etf"13 |

Kheiralla and 1 left Cairo tosether on or about the 9th
of June, 1892. A few days nrevious to this (May 28th) the
sorrowful event of the death of the Blessed Perfection at %kkdt
Syria, made our hearts heavy with grief. He was the Manifestation
of God on earth, and at His death all the earth and the heavens
wailed and lamented.

Kheiralla and I arrived at Alexandria about the 10th of June,
and remained there nine days. On the 19th of June both of us
left Alexandria, he >for 5Ej Petersburg, [ mew Lemingrad] Russia, and
I for America.

Kheiralla was not able to induce the Russian government to
adont his walking machine even after his hard struggle in presenting
it to the Ministry of War. Then he went to Germany, with no better
result. Under such circumstances, Kheiralla wrote me that he wished
to come to America to heln me work out the theater ticket nroject.

I immediately wrote to Kheiralla that although I had made
every possible effort to introduce the ticket, I had so far only
the promises of lawyers and others of making anything out of it.
However, Kheiralla came herﬁufrom Germany, arriving, I think, in
the month of February, 1892. For three or four months he worked
with me to promote the use of our theater tickets. But it was a
failure.

With such a disapoointment, Kheiralla was forced to look
about him for some other means-of livelihood for himself, and
[For] his wife and children who were still living at Cairo, on

the eenerosity and under the care of ‘Abdu‘l—Kar{m.
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Kheiralla made the acnuintance of a number of Syrians in
New York, among them Ibrahim Dohroaje from Mount Lebanon. Kheiralla
and this Svrian entered into a partnershin under the condition
that Dohroaie should nurchase a stock of oriental embroideries,
silks and so forth, when thev were to leave New Vork and travel
about from one city to anothexr, Kheiralla lecturine to attract
the mneople to purchase the goods. They stopped for a few weeks
at firand Ranids and Petoski, Michigan,where Kheiralla lectured
on Syria and Egyot, following the custom of Oriental venders/fsic/
of silks and embroideries.lI3

‘This partnership terminated about the time that the
World's Fair was closed, when K?giralla went to Chicago and
Dohroaje came back to New York.

At that time Kheiralla began to heal by the laying on of
hands.l7.He claims to have been very successful. He thus made
the acquaintance of some nersons who were investigating religions,
or searching after some religion that satisfied or appealed to
them, Here was Kheiralla's chance to exhibit his mystic powers
in healine ldiseases, which he believéd, had come to him as a
result of his accentance of the religious teachings of Bahf'ism.
This claim of Kheiralla's caused his listeners to follow him
about from place to place with a good deal of persistence and
verseverance in finding out all that he knew about Bah&'ism.

In several months Kheiralla had gathered about him quite a fol-
lowing who were grateful for the knowledge he gave them about
Bahé‘ism, and we;§7 loyal and devoted friends.

Kheiralla began to fe€®l his greatness, and he longed to be

addressed by a title that would indicate his proper place among
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learned veople, or professional people. Such a title would
increase his influence over his followers, and it was always
Kheiralla's object to gain power over heople.

Through some underhanded manipulations of regulations
foverning the conferring of titles, a certain medical university
in Chicaso conferred on Kheiralla the degree of Doctor of
Divinityv.

Kheiralla immediately wrote of this to me at New York,
requesting me to congratulate him, and at the same timegto
circulate an account of this event in the East, and narticularly
in Beirut, where his children lived. Then he claimed to be
exnecting to receive the desree of L.L.D. In another letter he
wrote:"I have spoken to the president of the University about
you, and have assured him that you are learned in the same subjects
that I am and that vou have an excellent character. The president
was much interested in you and was anxious to meet you. He has
agreed to confer on you the title of Doctor of Divinity upon my
testimony, which 1 hope will please you, especially under the
present straightened circumstances, and which he offers to procure
for vou for the sum of thirty dollars, and will send you the
dinloma in New York." Xheiralla had paid this amount for his title;
that is, he had mnaid ten down and still owed twenty dollars.

I was curious torknow what sort of a diploma it was and
wrote to Kheiralla to send it to me. Uoon receiving it I showed
it to Dr. Hall, President of the Central Park Museum to translate
it for me, for it was written in Latin. To my astonishment I
learned that the grantee of the diploma was a medical university,

and that it purported to have been given me for passing a thorough

examination in the subjects concerned, and was signed by medical
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doctors only. I became suspicious of the methods of Kheiralla

had used in securing such diplomas. Later, when I became acquainted
with one of the believers in Bahé'ism, I brought the subject up
before him. This man was the second person to become an adherent

to Bah&'ism through the teaching of Kheiralla%sahd what was hie suprise
uoon examining the dinloma, to find that one of the signers was

a Bahg'ist, and éfhg]’othefs [ﬁere persons whom he was acquainted
with.

"This dinloma," he declared, "is a bogus one, and those who
have signed it were expelled from the unversity for conferring
just such diplomas, not only to you and Kheiralla, but to others
as well." T was ashamed of the whole transaction and my part in
it, and asked this man to hold it in his possession as I had no
use for it.

From that time I did not mention this subject to my friends
and never used the title. But Kheiralla uses hig"title" up to
the present day and is known to all his acquaintances as "Dr.
Ibrahim . Kheiralla," and boasts of it. These facts I am able
to nrove by the dinloma given to me, and by Kheiralla's letters
now in my nossession.

I went to Antwero, Belgium, in 1894, where a fair was opened.
Xheiralla and I continued to correspond. While.there, Xheiralla
wrote me that owing to some newdevelopment of affairs, he had
great hoves for the successof the theater ticket he had invented
and natented, and requesting me to givé'him power of attorney because
he could not act alone, as the patent had been taken out in our

joint names. This I did through the American Consul at Antwerp.

I went to Syria from Antwerp, and remained there two years.
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Durine all this time Kheiralla was in Chicago, teaching the
art of mystic healins, and preacﬁing Bah4'ism.

Then I thoucht of coming to this countrv again, and re-
ceived a letter from Kheiralla saving he hoved before I left
Syria that I would not forget to go to “Akkd and Haifa an visit
¢ Abba's Effend{ and give him an accurate account and descrintion
of the Master because he needed it to teach the American
Bah4'ists.

Accordingly, I visited “Abbds Effend{, and when I returned
to New York I wrote Kheiralla a full decription of the Master,
of Haifa and fAkk4, and this descrintion was typewritten and
covies given to manv of the believers, so that the facts stated
therein became generally known. He also wrote me from
Chicago, beggine me, if I should ever be asked bv anyone of the
believers, not to reveal the fact to them that he had never seen
Pah4'u'lldh, for the reason that he taucht them that he saw
Bah4'u'114h in order to make his teachings more effective.

Time passed, and then Kheiralla went to “Akkd himself, in "0
commanv with some American believers, and visited Abbds Effendi.
Mn the eve of his devarture from New York, Kheiralla called a
meeting of the Bah4'ists and admonished them to remain stead-
fast and firm in the Cause, saying, "For this is the Truth, and
you must not let anything come between this Truth and your faith-
fulness and steadfastness to it--not even if you should hear that
I, your teacher, have become a backslider.

Prior to the exnosure of the falseness of Kheiralla's veachiqy
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le wrote, urcing me to make haste and make a translation of his
book and send it at once to him so that he could get the
Master'd aoproval of it before publishing. But when he became
fullv cognizant of the ignorance and falsity displayed by him
in what he had been teaching as Bahd'ism to people who were
trusting him, he wrote me another letter, asking me not to send
the translation of his book to “Akkd as he had discovered some
mistakes in it which hewwanted to correct before it was submitted
to the Court of His Holiness /Ie. €Abdu'1-Bah47. Some American
believers started to €Akkd before I had received his sdcond letter
about the book and I found it a convenient opportunity to send
the translation by them instead of sending it by mai1?1 -

When the Americanig/ arrived in ‘AkkZ they handed the translation
to Kheiralla, but‘he never submitted it to the Master because
his nride and conceit vnrevented him from allowing his mistakes
to become known.z2

Vhile Kheiralla was in ®Akkd he wrote me a letter in which
he snoke of the greatness of the spiritual station of the Master
and of the love, honor, kindness and benevolence shown him. A
translation of this letter is attached herewith‘z3

There arose considerable trouble and dissension betweenithe
American believers who were visiting ©akk4 and the children of
Kheiralla by his first wife, who livedin Syria and who were also
in “Akkd with their father.

While Kheiralla was visiting €Abbds Eﬁfend{, he behaved dis-
resnectfully toward two American believersL5 and the Master, and

showed considerable ill temper and arrogance, all of which €Abbas

’ .
Effendi never resented in my way, but continued to treat Kheiralla
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lovingly, kindly, and affectionately. But as Kheiralla's motives
were base and impure, the goodness of ¢Abbds Effendf was ineffective,
and although he instructed Kheiralla to be loving and kind to
everybody, even to his enemies, he persisted in seeking to place
himsel€ high in the regard of people, and as next in imvortance

to tﬁe Master.

Kheiralla's fourth wife, Mariam Miller Kheiralla, joined
Kheiralla in ®Akkd in spite of his desire that she should not
go there with him, and Kheiralla treated her very badly while
there, although he pretended to love her and had her accompany
him wherever he went.z7

Kheiralla, his wife Mariam, his children by his Syrian
wife, and the visiting Americans started for America. The
Americans were detained in Paris a few days, and Kheiralla and
his children reached New York ahead of Them. 28

Upon his arrival, Kheiralla iﬁmediately called a meeting
of the believers in New York and talked to them about the beauties
of ®Akkd and the divinity of the Master, and spent much time and
many words in pmaising his own children, much to the disgust of
of his hearers.

Kheiralla had taken a dislike to two of the American believers
who were in °Akkd with him, a man and his wife, and then they
returned to New York from Paris, he did all he could to injure
their reputation.

"Such actions are not wise," I said to Kheiralla, "and neither
is such an attitude toward people in accordance with the Spirit

of Truth as lived and taucht by the Master."

"You do not know what they have done to me," Kheiralla replied,

and then related all that had taken place between them, and how
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thev, the Americans, as Kheiralla assumed, had tried to disparage
him before the Master, and belittle his knowledge and teachings,
and how they were seeking to rob him of his literary laurels by ‘
using some underhanded means of publishing his book in their name.z9
He also said these Americans had written from ©Akki to some of the
American believers here that Kheiralla's teachings were not correct,
and that, according to the teachings of Baha'u'llah, a teacher of
Bahd'ism is not allowed to take money for his intruction.30

"This being the case," said Kheiralla, "lest some of the
believers believe what they say, I want to down them in the sight
of their few friends here so that when they speak they will have
no listeners--not even any friends--and in this way I shall protect
myself from the injury of their statements."

"VYou had better wait until they come, and then if they
speak asainst you, youwill have time enough to refute what they
sav," T advised. ''Suvpose vou speak against them now to the people
here, and when thev come they speak well of you, what would be
the result? It would cause people to lose confidence in you and
they would accuse you of injustice and oppression."

"You haven 't had sufficient experience yet to be able to

judge. I am sure they will not speak well of me," said Kheiralla.

"You had better head my advice and not be stubborn, and time
will prove that my view of the case is correct,”" T answered.

So Kheiralla took the offensive and began to spread false
reports against the Americans. This disgusted those who heard him.
When the maligned Americans reached New York they were immediately
informed by their friends of what Kheiralla had been saying, but

instead of retaliating they returned good for evil, and at one of

the Baha'i meetings they vraised Kheiralla to the sky, and thus
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gained the sympathy of the neople. Kheiralla was more indignant and
angrv than he would have been had they assailed him, and he
became furious when reminded of the corrctness of my advice.

Kheiralla was undoubtedly in an awkward position before the
Bahé'fé, especially for the spirit of revenge and malice which
he had exhibited since his return from the presence of the Master.

Just at this time Kheiralla was expecting Amir . Hani
Schéhab to marry his daughter, Nabiha, a child by his first wife,
and Kheiralla was troubled and despondent at the turn of affairs
with the believers because he wanted his prospective son-in-law
to be favorably impressed with his importance.

T want you to help me and stand by me against these dif-
ficulties in whieh I am entangled,'" he said.

"Withkpleasure," I renlied, "if it is within my power."

"I know," said Kheiralla, "that the Master, ®Abbds Effendf,
loves you and will believe your statements, so I wish - to
write him a letter in which T will describe to him my present
conditions, and beg him to write to the rich people in this country
to help me in return for the invaluable service I had rendered
the Cause, and [ teli them?] that now my. family is with me and my daughter
ought to be given a dowry when she is married. I would also like
the Master to authorize me to publish my book as the fundemental
basis of the Bahi'{ teachings in America. I also wish that
€Abbds Effendi would send me some tablets in which he praises my
work, and commands the believers to listen to what I say and
obey me and not to listen to other people who are only people of
sedition and strife. I want you to sign this letter with me, and
by so doing you will render me a great service which I shall never

o
forget.




fuch were the motives and designs of Kheiralla which made
me suspicious of all he said and did, :and showed his character
to be unscruoulous and a dangerous man to the Cause. I never
signed that letter and began to shun the society of Kheiralla
more and more. Eventually, Kheiralla signed the letter himself
and forwarded it to the Master. A translation of that letter
is herewith attached.gl

Kheiralla was too shrewd to show any displeasure or dis-
satisfaction at my not signing the letter and complying with his
variousrrequests, but continued to express his love and friend-
ship for me, all the time scheming to play another game on me.

"Maddad, now, after I have returned from ©Akk4, it is
necessary that I look out for my material affairs. T must make
money and help my faﬁily (Syrian family) live in comfort and
happiness. T have done enough work for this Cause of Bahd'ism and
for ©Abbds Effend{, and now I want to work for myself and enjoy
life after the hard struggle I have had. Butthis comfort and
happiness that I seek I wish to share with you, for T want you
to be able to bring your family from Syria so that we may live
together again as we did in Egypt. By way of gaining what I need,
I have made certain propositions to some of the believers by which
I_hope to obtain enough money to start a sheikjana [shéz—khénih?b,or

tea-house, .
for Amir Hani, my daughter's fiance. This business would insure

A
your family and mine a good income. In order to get hold of the
necessary money to start such a tea house I must, by some means
or other, get complete control of the minds of a few of the wealthy

American believers. So I have figured out that the best and only

way is for you to go tO Mr. and Mrs. M , Mr. D , Mr. K )

Miss O , Mr. H , Mr. H , and others and explain to them

z0.
what extraordinary occult powers I have and that anyone who does
not obey me and comply with my demands will surely suffer all
sorts of afflictions, if not death, and their money will be lost
and they will suffer poverty."

"I never knew that you had developed such remarkable powers
as these you speak of," I replied.

“"Have you forgotten what happened to my Brother—in—law Elias
Bev Manassas, and Shaykh ©Abdu'l-Malik Bey? 2 They -opposed.me
and tried to injure me and I destroyed them. Do you not see that
death came to them mysteriously? Andwas it not through my powers
and because my wrath was upon them? Do you not remember what I
told you in Cairo, that by reveating some of the Psalms of David,
especially the one hundrsg and ninth, certain times, I can ruin
the man who opposes me?J ‘Did I not write to yoﬁwhile T was in
€Akkd that the Master had given me the 'Lost Word', which had only
been given to three persons besides myself? This world is so
powerful and effective that I dare not breathe it to anyone because
they could not stand hearing it."”

The attached translation of one of Kheiralla's letters will
make this matter very plain to the reader.

These direful revelations of Kheiralla's intentions and
designs confounded me not a little. Here he was preaching the
Truth of God and urging people to love one another and to be
sincere, truthful, and faithful! How could I account for it?

"1t seems to me," I said, "that your faith in the Master
is beginning to waver, for you must know that he is cognizant
of all that you do and all you intend to do. I see a change in

you from what you have asked me to do, for it is all in opposition
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to the Bahé'f teachings and contrary to the commands of €Abbds
Effend{. Do you not know that He will never approve of such
doings T You will injure yourself by opposing Him more than
you will injure anyone else."

"I will tell you the truth about it all," he said. "As I
said before, I have come to America this time for the purpose
of making money, and for no other /reason/. 1 h?ve not come for
the sake of the Truth, for I have done enough for that, as God
as my witness. I know very well that €Abbds Effendi is the Master
of the Bahé'{;, and is the one appointed by the Blessed Perfection
/Te. Bahé'u'llébf as the Center of His Covenant, and also that
he is the Greatest Branch extended from the Ancient Root /1e. the
greatest of Bahd'u'lldh's sons/, and that Muhammad €a1f is an
usurver and not fit to even be cne of ‘Abbés Effendfus servants.
Muhammad €a1{ and his brother, Badi‘[ {ref Bad{fallfhlare dissipated
and leading é licentious life, and are squandering the money and
valuables left them by their father, Bahé'u'lléh, in bribing
officials of the Turkish government so that they may have the
power and opportunity to injure the Master. But notwithstanding my
knowledge of all this concerning the spiritual station of the
Master, SAbbds Effendf, I tell you I will ignore Him, denounce
him, and replace Him by His brother, Muhammad ‘Alf, unless I can
get the financial aid from the believers that I need. If €Abbas
Effend{, in whose hands is the power to ameliorate both my moral
and financial conditions, is overlooking my past services to His
Cause and the Cause of God, and will not appoint me the head of
the American believers so that no one can ever communicate with
Him except through me, or does not approve of my publishing my

the book I have prepared, and does not approve of its being trans-
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lated into Persian, and if He does not write to the wealthy American:
believers telling them to give me financial aid; or if He does
not repudiate the statements of those who have refuted my teachings,
I will do as I declare against Him. I will do this and will not
fear the result, whatever it may be. I will take my chance on
dying as Samson did, in the temple, 'along with my enemies,'"

This sounded like b;%phemy to me, and the threats seemed
ridiculous. '"'But you must know that it will be impossible for
you to carry out these threats because you have already taught
the people one thing about the Truth of Bahi'ism, and no you cannot
turn around and teach the opposite. And, remember, that before
you sailed for ¢Akki--on:the very eve of your departure--you warned
the American believers against wavering in their faith, but to
remain firm and steadfast. You even went so far as to say that
if they should ever hear that you yourself had become a backslider,
they were not to weaken for the Cause. How can you dare, in the
face of these facts, to refute your own statements, or what means
do you intend to use to make you followers believe in you after-
wards?"

"How weak and simple you are,"

Kheiralla replied, "do you

not know that the majority of the believers have implicit confidence
in me and will believe whatever I say instead of thinking for
themselves? The Americans are the most gullible people on earth,
and I have only to show them their ignorance and my superiority:

and I shall control them. Do you not see that I have already

been able to twist the Americans around my finger by my power of
logic and argument, and[thet by} turning and twisting my.interpretations of-

the Holy Books as I please, especially those which refer to CAbbas

Effendi [ 4t is possible] to make the suit Muhammad ®A1{ 2
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Remember, my dear firend, that I am Kheiralla, and few
- ’
people can cope with Kheiralla, €Abbas Effendi not excepted. May
God forgive me!'"

"It seems to me,"

I said, "that you are anxious to commit
suicide. No one has ever yet been able to oppose the W%%d of
God. 'It is hard for thee to kick against the pricks.'"

From his attitude of craving money and power I felt sure
Kheiralla intended to deny his Master, €Abbds Effend{, publicly.
He was only waiting to hear from the Master in answer to the
letter he sent as cited above.

Now that I had become aware of Kheiralla's intentions, and
having heard it from his own mouth, I considered the proper
course for me to take was to inform the firm believers as to what
Kheiralla was planning to do so that they could be on their
guard against his attacks. They all agreed that a question of
such vital importance must be submitted to the Master, and I was
therefore appointed to go at once to €Akk4 and report to € Abbis
Effend{ on the conditions here and to get instructions from Him.

Kheiralla's present loss of prestige among his former
followers and benefactors in these matters has thrown him into
a state of hatred, malice, and vindictiveness toward them, and
even against his Master, ©Abbds Effend{. I wish to make the matter
clear to people's minds generally, and to Bah4'ists particularly,
why Kheiralla has denied his Master who was more kind and benevolent
to him than his own father would be under the circumstances.

A few days afte§7mv departure for ‘Akké, Kheiralla tried to

find.:my whereabouts. I accidentally met his nephew and neic%
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who were on tﬁeir way to New York, at the railroad station in
Marseilles, France, and they told Kheiralla of our meeting and
that I was on my way to Syria.

Kheiralla was furious at my taking such a trip without his
permission or knowledge. Knowing that he had revealed to me
his intentions anddesires, he at once surmised that my trip to
Syria was for the purpose of reporting to “Abbds Effend{. As
Kheiralla had not yet publicly denounced the Master, he planned
to frustrate my plans. Kheiralla proposed to some of his friends
and believers that they should write a letter to CAbbés Effend{
in which they would malign me and thus cause the Master to give
no credence to the statements I would make. However, Kheiralla
was unable to get anyone to sign such a letter as he proposed.
Then Kheiralla sent the attached letter off with no signature but
his own. As Kheiralla awaited a reply from the Master, he did
not denounce Him then, but now and then made some slight remark
that was full of meaning, and which tended to disparage %Abbis
Effend{ as the Master. As an excuse for his remarks, Kheiralla
said he had made some discoveries, after honest and sincere
investigations, which induced him to speak as he did. In order
to fully delude the people, Kheiralla said his daughter, then /when?/ at
€pkk4, had made these discoveries. He seemed to have forgotten
that both he and his daughters had here in New York praised SAbbds
Effend{ as the Master in the highest terms, speaking of his high
spiritual station and how glorious and dignified he is, how divine
his words, how Godly andloly his character; and how loving and
merciful and benevolent in his inner self.

But as Kheiralla failed in attaining his selfish ends in this

case, he apparently forgot his letter from “Akk4 to the Bah{'ists
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in New York, and all thathe said, at one time and another, in
aknowledgment of €Abbis Effend{ as his Lord and Master.

.This letter is herewith attached‘3.9

Kheiralla had not been content to write a letter from
‘Akké himself, but had forced his English wife, Mariam, to
write another. Kheiralla commanded her to speak favorably of
him in such a manner that it would appear to the New York Bah&'ists
that she had been instructed by the Master to do so. In this
letter, the Baha'ists were told they ought to look upon Kheiralla
as their head and leader in America, for they could not reward
him enough for all the good he had done for them.

This letter is attached herewith.érU

If Kheiralla really believed what he stated against €Abbés
Effend{, and which ideas he circulated among the believers
here in.America, why did he not make the same statements of his
aversion to accepting “Abba% Effend{ as the Master of the Bahi'ists
when he was at “Akk%? Why did Kheiralla remain silent so long
after he returned to New York, if he had really made such unfavorable
discoveries regarding ‘Abbés_ Effend:l'f‘? Why did he seek to delude
the people by his statements in praise and commendation of ®Abbis
Effend{ as the Master if he knew otherwise? I will not undertake
to give the details of what Kheiralla said in this matter,41 but
will leave it to the common sense of the reader to judge from what
I have said as to whether Kheiralla was an honest or truthful man,
and alcharacter to be relied for doing anything but lookLEhET‘
out for his own selfish gain.

When T reached “Akk& I reported at once to the Master, laying

the case before Him in all its details. But the Master was so
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loving and tender-hearted that He felt no anger whatever toward
Kheiralla for his intention to denounce Him, but was moved to
compassion, and His heart was rent with pity for him, and He
sorrowed that Kheiralla was determined to walk in the path of
sorrows. For all the malice and hatred that Kheiralla showed
to the Master, the Master showed only love and pity toward
Khéiralla. The Master said, "I am very sorry for Kheiralla;A
a most precious crown was prepared for his head in the spiritual
kingdom, but now he has covered himself with a great stain and
much mud. However, I supplicated God, the Almighty Father,
to have mercy on him and to forgive him his sins and to protect
him from the vanity of the world and [asked/ that He will
illumine his heart, purify and sanctify his mind, bless his soul,
guide him in the right path, and be with him and his children
and bring them back into the fold of His sheep. Verily, He is
Merciful, Generous, and Clement!"
I remained in €Akkd about a fortnight, during which time
the Master explained to me very clearly and explicitly how we
could determine whether a person was a spiritual guide, a teacher,
or merely a convert to Bahd'ism. This Message was afterwards
printed and distributed to the Bah&'ists here and in Europe.42
Abbds Effend{ also gave me some of His blessed Tablets for
Kheiralla, in which He instructed Kheiralla how to live a
spiritual and Godly life, informing him that in Bah&'ism, authority
‘and leadership has no place or part, but the greatesz3must bg
willing to be the lowest--"The first shall be last."

When I had delivered my messages from €akkd to the New York

believers, I went to Baltimore, Chicago, &and Ithaca to give them
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conies of the same. 1 delivered the message to the Chicago

N

believers At a mearing in the Masonic Temple which was attended
by f;om six hundred to seven hundred neownle, Xheiralla, his
children and adherents included. Then Kheiralla was invited
to take the mlatform, but he refused to speak, thus losing an
excellent opnortunity to set forth his claims. He seemed to
realize that is was useless for him to offer any excuse or
claim after the reading of that wonderful message. ''What is
the body to the Spirit? What is the impotent servant to his
Mighty Lord?"

The only effect that message had on Kheiralla was that it
increased his enmity, rancour, and malice toward the Master

and our Lord, especially the vpart of the message which referred
b4
to the duties of smiritual guides and teachers, as follows:

He who wishes to deliver the Cause of his Lord must at

first deliver it to himself, and then to others, in order to
have the hearers attracted to what thev say. Otherwise,
their words will not have the least effect in the hearts

of the Truth seekers.

0 neonle! Beware of being those who command others
to be rishteous, and at the same time forget it themselves;
for what comes out of their mouths will disclose them as
liars. Wot only that, but they will be accused of lying
bv the facts of things, and by the angels who are near. But
if it haonens that the words of such guides do take any
effect in the hearts of the people, it is not in reality
from them, but from what was pre-ordained in the words by
the Almighty, the Wise.

Such guides will be likened unto a lamp from which the
worshippers receive light while it burms itself, and at last
burns itself out.

0 ye people! Commit not that which will make you lose
your honor and dignity, and the sanctity of the Cause
before worshipoers.

0 peonle! Tell the Truth always, for it is the thing
which will adorn you and elevate your names and make your
positions high and sunreme amongst all the people in this
world; and in the world to come a great reward from your
God, the Truth.

Every soul is commanded by God to deliver the Truth

.. and exalt the{Cause. Those who comply with His high command
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should, first, characterize themselves with the best
characteristics and attributes, and then try to deliver
the Truth to the people.

Everv man wishing to turn his face to the Supreme
Horizon must purify himself inwardly and outwardly and
abstain from that which is forbidden in the Book of God,
the Lord of the Worlds. He ought to consider everything
besides God as a handful of dust.

Mv worshiovpers and servants are commanded to nractice
inteprity and niety so that they may arise from the
sleep of their desire and turn their faces to God, the
Creator of heaven and earth.

The Kingdom of God is likened unto a garden full of
trees. We all know that a garden, in order to be beauti-
ful, must contain a good number of trees, various in size
and different in colors, flowers, and fruits. Some of the
trees are tall and some short. Some bear good and sweet
fruits, some sour and some bitter. No tree can say to the
other, 'I am the most important of all,' or,'I am of more
profit than you.' Not so. All the trees in that garden
are watered by the same hand, having the same sun and
the same breeze passing over them. If any distinction
is to be made among them, such distinction must be made by
the owner of the garden, and not by the trees themselves.

So is the Kingdom of God. He is the Owner and Lord
of the Kingdom, and everything relating to the members of
the Kingdom is in His Hands and belongs to Him alone,
although the members are not equal in everything, but
different in size, disposition, quality, character, conduct,
color and fruit. All of them are necessarv to form the
Kingdom. No one can vrefer himself to others, because all
are watered by the same hand, having the same breeze of air
nassing over them; therefore they should be as one, loving
and resvecting each other, and considering themselves as
brothers and sisters--and even more--for in spirituality,
kinship is not to be regarded. Jesus Christ said, 'He who
hears My "ords is My brother, sister, and mother.' :

The guides and teachers who are in charge of this field
must first deny themselves and love all sincerely, and
practice chastity, purity, and cut their hearts from the
world, caring nothing for the comforts of their bodies or
for any worldly thing. And they must eliminate from their
minds the word 'ego' or 'I,' and be servants of all, faith-
ful and honest shevherds watching very strictly by day and
night, exerting all utmost powers in the care of their
sheep, and guarding them safely within the fold. 1If any of
the sheep wander astray, they must not rest until they find
it; they must serve the servants of God, for He (Praise be
to Him) is in no need of our service, our submissiveness or
prayers, our kindness or asssistance, but those who are in need
of these things are the servants of God, and by rendering
this service they will please God the Almighty. Jesus said,
'And Whosoever shall give to drink unto one of these little
ones a cuo of cold water, only in the name of a disciple,
it is as thoush he had given it to Me, Verily I sav unto you,
he shall inm way lose his reward.' L6




39,

The guide will not receive the confirmation of God
unless he is a sincere and faithful servant. It might
sometimes happen that the insincere guide will be succesful
for a time, but at last he will fall, even though he be
the greatest philosopher and the most learned man.

These quoted words from my message from €Abbds Effendi to
the American Believers irritated Kheiralla and embittered him
against the Master, because they hit him at all his vulnerable
points of character. Kheiralla has been in such a passion of
hatred that he has resorted to all sorts of falsehood and con-
temptible actions in order to revile and insult the Master.
Besides the above quoted words, SAbbafs Effend{ sent Kheiralla
a personally worded tablet in which He explicitly explains to
Kheiralla that neither he, nor any other teacher, should expect
to have themselves appointed a chief among the Bah4'ists, or
an official leader, as the new revelation made by Bahé'u'114h does
not permit such leadership. The only way by which a Bah4'ist can
become /great/ among the Baha'ists is by his good deeds, showing
forth a true spiritual attainment. Such a teacher will serve his

fellow creatures honestly and sincerelyg

Notwithstanding all this, Kheiralla preferred to yield to
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the voice of his own selfish desires and inclinations instead of
heeding what the Master had said in regard to love and mercy.
Kheiralla could not forego any opportunity to appease his vanity
by being recognized as the chief or leader.

"If there can be no chief of the Bah#'ists in America, then
there will be no chief of the Bahf'ists in SAkkd, and I will

show “Abbds Effend{ that I mean what I say and He shall see that

-1 am able to prove it," was the reckless speech of Kheiralla to

7

me and others.

From the time of the receipt of the message which I brought
from tAkké447 Kheiralla fabricated to suit his own sweet will,
accusing the Master as an imposter.

Kheiralla, by his behavior in this matter, has illustrated
the natural consequences of assailing one, "the 1az§het of whose
shoes he is not worthy to stoop down and unloose." ‘Kheiralla
ignored the fact falsehood cannot long prevail against Truth; that
absurdities cannot face realities; and that "you can deceive all
the people some of the time, and someagf the people all the time,
but not all the people all the time."

He has seemed to ignore the possibility of the Americans.with
whom he came in contact, and upon whom he perpetrates his schemes—f
[ that they ] will one day be aware of his perfidy. He had paid no heed: to
what Jesus (Praise be to His Name'!) said,"for there is nothing
covered iﬁ?t shall not be revealed; neither hid, that shall not

be known.;.but whoso shall offend one of these little ones which

believe in me, it were better for him that a millstone were hanged

about his neck and that he were drowned in the depth of the sea.
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" %oe unto the world because of offences: for it must
néeds be that offences come; but woe to that by whom the
offence cometh!" ’1

Those who know the true character of Kheiralla are
astonished at his bold perserverance in assuming to be (still)

a sincere and faithful believer in Bah4'ism as the Cause of God,
and that nothiﬁg can stop him from preaching the Word of God even
if he is left to stand alone to face the whole world.

When the fact became known in Egypt that Kheitalla had
denoﬁnced and reviled the Master, who had refuted his claim
to leadership, and also his teachings, CAbdu‘l-Kar{m, who was
Kheiralla's first teacher in Bahg'ism, importuned €Abbds Effend{
to gi&e him permission to come to America and endeavor to per-
suade Kheiralla to return to what was right and correct in regard
to the Master. When ‘Abdu'l—Karfﬁ arrived in New York, Kheiralla,
who was then in Chicago, was notified of his o0ld teacher's arrival.

Kheiralla came on to New York, and thef discussed and
argued for several days before they arrived at any settlement.
®Abdu'1l-Kar{m told me that Kheiralla had done his best to make
him take sides with him in regard to his teachings, and to sanction
the publication of his book, and in return for this favor, Kheiralla
would declare that €Abdu'l-Karfm was the Master instead of €Abbds
Effendf. Thus united in purpose, they would develop their seperate
schemes ;and obtain all the money they wanﬁed from the American
veople.

€Abdu'1l-Karim would not undertake so radical a move. Then
Kheiralla tried anotherwy to make €Abdu'l-Karim a confederate and

proposed that if he should ever amprove of his book and sanction
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his teachings, he would then recant and aknowledge €Abbis Effendf
as the Master and only head of the Baha'ists as appointed by
Baha'u'llah in the Book of the Covenant, gggéggil;fégg e

It was said by some persons then that €Abdu’ 1-Karim had
consented to Kheiralla;s proposition and thus a settlement /had/
been arrived at. This, however, was only a supposition on the
part of those who were ﬁot close enoughi.to the prinecipals to
ascertain the real state of affairs.

A special meeting of the New York Bah4'ists was called,
at which Kheiralla stood up before the assembled believers and
recanted, declaring Abbds Effendf the Master according to
the Kifébu‘lf‘AhdL and that they should obey and love him.53
It was agreed upon at that meeting that Kheiralla should declare
the same things to his students in Chicago on condition that
not anyone should go to Chicago or write about the subject to
anyone in Chicago until Kheiralla had gone there and smoothed

matters over with his students in order to pave the way to his

declaration, because they had taken a firm stand on the side of

‘Kheiralla when he had denounced the Master.

For some reason or other, ¢Abdu'l-Karim thought it best to
circulate an account of Kheiralla's recantation before he reached
Chicago. Because of this, Kheiralla was met with little friendliness
and accusing faces. They accused him of being indifferent to
their interestsvand opinions by not consulting them before he
recanted, as. this last step he had taken seemed to show them and
him to be now more than bruised reeds which the wind blew as it
listed.

The fact that ®Abdu'l-Karim had forestalled him in delivering

the news, and its reception by his students, angered Kheiralla,
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and he considered it a violation of the promise given to him.
Therefore Kheiralla immediately assured his friends that what

they heard was untrue, and that his ideas and beliefs were exactly
the same as they had been before he went to New York to meet
€Abdu’'l-Karim. As soon as €Abdu’l-Karfm heard of this coup of
Kheiralla's, he and his party went to Chicago. But it was
impossible to induce Kheiralla to repeat what he had said in

New York before six or seven hundred people. After considerable

controversy, Kheiralla met hié tudehts, who formed a.committee called the "House

of Justice" and drew up a paper, the gist of which was that they
would recognize €Abb4s Effend{ as the head of the Bah4'ists through-
out the world, if he (Kheiralla) would be allowed to sell his book
as the authorized Baha'{l teachings. They requested €Abdu'1-Karfm
to sign this paper but he would not.

Thus all negotiations between the followers of Abbds Effend{
and Kheiralla and his followers ended and have never since been
renewed.54

Now, in the summer of 1902, Ibrahim George Kheiralla has
only a few followers and students in the United States. He no
longer has sufficient influence with people to rally them around
his standard; let that standard now be what it will. He has failed
to amass thé wealth he set out to ogle from the Americans.

Kheiralla had done all he could to over throw the Cause of
CAbbds Effendi” in this country, but Truth survives ali his attempts
and the gain to himself had been nothing--worse than nothing--
because he is now a sorely tried and despondent man.

Like the Judas long ago who bet;gyed his Master for thirty

pieces of silver and suffered death, so Kheiralla betrayed his

Master and goes on to his ignominious end.
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APPENDIX 1

(This is a translation of a letter which was written by Ibrahim
. Kheiralla to Anton F. Haddad)

€Akkd, Syria.
November 17th, 1898.

My Dear Anton:

Your first and second letters reached /me/ at nearly the
same time. This was because I did not arrive at SAkka wntil
the 11lth of November, and this being also my birthday, was the
greatest day of my life. On the same day, the Master (@ggié)
(May my soul be a ransom to the dust of His feet') has shown me
so much kindness and benevolence that it is beyond my power to
express them either in writing or in speech. Not only the Master,
but all the Believers and the prominent and distinguished guides
and ¢randees have paid me more deference than I am worthv of.
This was no other than a Divine gift and a heavenly mercy. Exalted
be He who gives to whom He nleaseth without merit..

I now have thoroughly have /3ic/ realized the great station
to which I have attained, and the Master has imbued my mind with
a snirit of knowledge which I never expected to attain in this

world.

To illustrate a part of Hig kindness and generosity I would say
that on last Sunday we went to pay a visit to the Blessed Bﬁg;g (Tomb)
{ ie. the Shrine of Bahigu'llih], where the body of the Blessed Perfection
lays [sic], and the same place which you had the honour to visit. Since
that Day of Departure 56, the door of the Tomb was always closed in the
faces of the visitors, and was not opened to any of them. But for the

sgke of my presence there , my Iord , cAbdu'l-—Bahi.', opened the inner
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room, where the remains of the Blessed Perfection are, lighted it
with brilliant lights, and took me by the hand, in the presence

of all the Believers, to the midst of the room; allowing, at the
same time some of the Believers to enter behind me. With the
utmost of reverence and spiritual pleasure which could not be
known except to those who had tasted of its sweetness, we remained
for more than twenty minutes knéeling, wotshipning, enjoying this
great honor. Then we went out pralsing and thanking and glorifying
His gpreatness and the Majesty of His Glory. The hearts of the
Believers soared with jov, and they were moved intd the sentiments
of servitude and the love of the Beauty of His Svlendor. At that
moment they remembered the Ble ssed Beauty /Te. Bahd'u'114h7 and,
accordingly, there was nothing to be seen but streaming tears and
submissive hearts. O how great was that hour, and how blessed it
was!

The room was so honored and illumined with His Spiritual
Splendor thatvI thought as if I was in His Supreme Kingdom, and
Sublime Heaven before the Glory of His Beauty. In this blessed
hour I mentioned my friends, my children and all the Believers in
America, especially those who are nearer to God, and supplicated
Him (Exalted is He!) to kindle them with his love, to confirm them
in His Cause, to make them arise to promote His Word amidst the
neople of the world, to make it possible for them to visit His
Sacred House and Holy Tomb, to grant them the Snirit of Truth and
Justice, to enable them to enter the heaven of His love which is
the highest of all Spiritual degrees, and to make them a leaven

which leavens all America, and a tree the branches of which extend
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to every place, in such wise that every American would then take
shelter under ifs shadows, and America /would/ become the garden
of al-Abh{ and His Blessed Vineyard. Verily He is Powerful over
all things.

Await, therefore, all good Blessings, for when he promiseth
he faithfully fulfilleth that which he promiseth. I shall use the
utmost of my power to make you attain more than you expect.

My wife, her aumt, f?d the Getsingershave not yet arrived
but are still in France. I am expecting their arrival at the
endof this month or the first of the next, as I suoplicated
al-Mauld for permission, and, nraise be to God, he granted it.

Then al-Mawld promised to give me a thing, great, great,
great, great! 1T cannot write it or even utter it! How great
is His power, and how vast is the Sea of His Benevolence! This
is no other than a heavenly gift which could not be obtained for
the whole world. On my ;gtyrn to America, I shall whisper in your
ear 1its power and might. ‘Therefore, my brother, rejoice with
your brother Ibrahim, bless him and congratulate him for what
he has received from His Supreme Presence /Te. €Abdu'l-Bah%7.

Al-Mhuﬂi, may my soul be His ransom, said to me, also, that
I shall be confirmed in such a way that confounds the minds of all
the confirmed ones together. Reconsider this promise and understand
what it means. May God, the Exalted, bestow His Gifts upon your
neople, and unon those who surroumd you. Al-Bahf : be upon

~ -
you and upon those who are rightly guided.
On my behalf, give my salutations to the Believers and tell

them of my longings to see them and meet with them again, and inform

them how I mentioned them as I promised, and that al-Mb«dé, may my
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soul’be His ransom, has promised to answer their supplications and
entreaties. He is powerful &ndgemerous to give that which He
promises.

I have not yeceived yet a word from my son, George; neither
did he send me the paper which I requested him to send me through
the kindness of Muhammad Taq{. Why was that? I could not under-
stand the reason! Has anything befallen him? Tell me the truth
about it at once.

My saldms LﬁfeetinggT to all my acquaintances and to your

brother, Ibrahim.
Your brother,

I. G. Xheiralla.

P.S. I spent about twenty-one days at Alexandria with Nabiha and
Lebiba. They are very happy and present‘you saldms and salutations.
One more thing I would like to inform you: that al-Mawla has de-
manded the translation of the book (Kheiralla's) into the Arabic.
Therefore, as soon as this letter reaches you, start to translate
it; for when He commands anything, it should be complied with. As
you know, the book is kept in the custody of Mr. MacRutt.
‘Abdu'l-Kar{ﬁ Effendi ?ihrén{ came twice from-:Cairo to
Alexandria expecially for the purpose of meeting me. Consider,
my brother, what a great kindness and care is this? Also some of
the prominent Believers came and visited me. They told me that
had my coming become known to the Believers througout Egypt, hundreds
of them would have come to meet me. Know, as wéll, that I have

especially supplicated al-Mauld for Mr.‘Dodge and his family, and
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when an answer is given, I will transmit it to you.
. /
Please give my salams and greetings to him and his wife,
and to his children.

May God prolong your life.
Ibrahim Kheiralla.

P.S. If you see it expedient, translate this letter literally and

. 63
send it at once to Chicago to Mrs. Lamson or to Mr. James.
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APPENDIX 1T

Haifa, Syria.
February, 1899,

To the Believers in Chicago:

...There is just one thing I wish to say before I begin the
account of our visit here, and it is this--that indeed we cannot
thank God enough for sending us the knowledge of this, His most
great revelation, and that also we ought to indeed honor and respect
with a great honor the one through whose instrumentality we have
been brought from darkness to light, from misery and confusion to
peace and to a great and endless happiness in the Kingdom of ®Abbis
Effendi. Personally, I feel I cannot thank my dear husband enough
for bringing me this which is more than all our earthly possessions,
for of what use or benefit is all our life without this great knowledge.

There is no need to speak of the great favors that have
been shown by our dear Lord to your beloved teacher who has labored

so zealously and untiringly to give the knowledge of God to those

seeking Him. This fact speaks louder than words, so I will only
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say that time will reveal thié, as all other things, that He

is the chief head in America to whom we can look for spiritual
direction and guidance, and that the greatest gifts and blessings
are nromised him.

(Signed) Mariam Kheiralla

APPENDIY TITI

- Id
(A copy of articles submitted to €Abdu'l-Karim by Dr. Kheiralla,
which was to have been signed by him and others, and was to
constitute the conditions of his retraction and the basis of unity,

I'd
and which was rejected by ®Abdu'l-Karim.)

June, 1900

I beleive in the Manifestation of Almighty God, in the
nerson of Bahé;u‘lléh.

I believe that prior to His Departure He appointed His oldest
Son, €Abbds Effendi, "The Greatest Branch" as the head of the
Kingdom.

I believe that from the Departure of the Manifestation until
the end of one thousand years there shall not be another Manifestation
upon the earbh, of God. This I understand is Ehe statement of the
Manifestarion contained in the Ki;éb—i Agdas.6J

I believe Eitéb;i Aqdas 1s the commands of the Almighty and
is the basis of all the teachings.

I believe that Dr. I. G. Kheiralla in his books and teachings

has given us the best opportunity of understanding the teachings
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yvet devised in the Fhglish language.

I believe that it is possible for all the believers to
unite upon the basis of these teachings, and I am ready to unite
with all who will.

i believe that the Manifestation has declared it to be a sin
against Himself for believers to speak maliciously, slanderously,
or untruthfully against another believer.-

I belieQe,it to be a sin against the Manifestation to back-
bite a Believer, or even to listen to reports unfavorable to one
in his abscence.

I believe it to be my sacred duty to aid, assist and protect
a Believer wherever and whenever it is in my power to do so and to
guard the reputation of each and all Believers as I would my own.

Leaving behind those things which have passed, and which
are consistent with the commands of the Almighty, I agree from this
time to use my best endeavors to conform my life to the commands

of God and to spread His Cause upon the earth.

WHEREAS :
Certain unfortunate circumstances have happened and mis-

understanding have arisen, which has resulted in divisions among

the Believers in America, which tends to retard the spreading of

the Truth of Almighty God, and brought doubt and distrust to many, and
WHEREAS :

We are earnestly desirous of doing all in our power to spread
the Truth and to bring about harmony and _unity of action between
all Believers and that strife and unkindness of every sort shall

forever cease between us.
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We hereby call upon all Believers to unite with us in an
earnest effort to that end and we pledge ouselves each with the
other to unite upon the principles herein set forth, and to do
all in our power to induce others to do so.

At a meeting of the "House of Justice" of the Society of
Behaists (Incorporated) held Wednesday, May 23rd, the above
articles of belief and proposition was presented. Upon motion
it was adopted and an invitation was extended to all persons to
agree thereto, to become members of this society and for this
purpose to meet witheghe Society next Sunday morning, May 27th,
at their Hall R-200.

No. 26 Van Buren Street, at eleven o'clock. Said meeting
will be an opening /open?/ meeting to all Believers.

(Signed) W. Fred Nutt, Pres.67
Louis Getchell, Segy.
Seal of thé Societfiof American Behaists.
Chicago, T11.
(A cooy of the above was sent to Dr. Rufﬁs H.rBarglétt;)

Believing this to be possible, we will unite in a call for a
mass meeting of all Believers held at the Hall no.200 Athenaeum
Building, no.26 Van Buren Street, at an early date for the consumation
of this unison /funion?7/. k

(Signed) W. Fred Nutt. .
Rufus H. Bartlett.08 )

We heartily agree with the above.

Name Address
69 i
W. Fred Nutt 52 Auditorium Building
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APPENDIX 1V

(This is a supnlication sent by Kheiralla to his Master, al-Hau&£
(“Abbés Effend{) several weeks after his return to New York from
CAKkd. )
70
April 1899.
TO THE PRESENCE OF MY LORD AND THE LORD'OF THE WORLDS:
(Mav my soul be a ransom to His faithful Beloved.)

After paying humbleness and submissiveness to Thy Merciful
Threshold, and supplicating for the perfect and good pleasure of
the Blessed Presence, I beg to submit that, at the most hapoy
hour, the hands of weakness and impotence have received from the
Sea of Generosity of the Lover of the World, through the kindness
of my teacher, Héj{ ‘Abdu'ngarfﬁ Zihrén{, a Tablet revealed
from the Heaven of Misht and Power. Under these circumstances
mv heart soared with joy, thanking God for that which He has
bestowed unon His humble servant who is in need of His great Mercy
and His Heavenly and Merciful Grace. Bv God, Who is the onlwv

God--and there is no God but Him (al-Bah4®u'l-Abhi) -I shall give

up my life and soul for the service of the Blessed Tree of the
Covenant, and strive as far as my power is concerned, to follow
the commands of my Lord and trace out His Holy Steos in every-
thing which behooves a faithful and humble servant. Then I beg to
submit that I have sent to the CQ?{t of Thy Holiness, through the

kindness of Ahmad Effend{ Yazd{, two hundred and forty-nine

supplications of those who have lately embraced this true religionm,
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and today I am sending also to the care of €Abdu'l-Karim, fifty-
one sunplications, the total of which is about three hundred
supplications which were submitted since my return to America. If
God wishes, and through the very purity of ‘Abdu'l-Bahé, it would
not be long before we send the supplications by thousands and not
by hundreds. I hove, -through this, my Lord will be pleased with
His serﬁant; for this is the utmost desire of my hope and that

of all the Belivers. '

I have translated that Blessed Tablet and read it to the
assembly of the Believers in New York. On hearing its contents they
became very happy, rejoiced through the fragrance of God, and thanked
the bounty of the Lord of the world. The tablet has done a
great deal of good, and has had a beautiful effect on the hearts
of the Believers in New York, owing to the difference of opinion
and imaginations which have taken place through the machinations of
the souls of discord, and to the hearing of some people to some
different and groundless statements. But the majority of the
Believers, especially the honorable teacher, Mr. MacNutt, iand
the firm Believers who are on His side, became very happy to such
an extent that to describe their joy and happiness is beyond my
power.

I beg also to submit to the Threshold of my Lord that I have
nearly finished the composition of all the chapters of my book, and
within a short time I shall publish it and promulgate it amongst
the Believers only, until I receive the command of my Lord to the
effect of distributing it publicly for the good of all people.

One more thing I have also to submit to His Threshold, and it

this: Some of those who have shown detestation against me said to

the Believers here that my book is not correct, and accordingly I

S¥.

I am not allowed to nublish it. This seems to me is in contrary
[contrast?/ to that which was uttered by my Lord when I was before
His Blessed Presence, saying,''The book is good, but it lacks some
explanations."

At that time He gave me information about the three women; the
twelve children; the violation of the Covenant by the Branches,
who cast away the words of God behind their backs--revolted against
the Lord of the world; and about the return of the soul.73‘All
these were corrected in accordance with his commands. In my book
I ignored the other Branches (Ha’giél’ﬁ) [Covenantbreakers] and did not give
them the slightest importance. Nay, rather; I proved to the people
from the Holy Books the necessity of the occurance of such difference
(violation of the Covenant) in order that the proy&ecies of the
Prophets and Messengers of God may be fulfilled. ’

The argument as given by me was so clear that no one who

read it could do otherwise than believe in its wvalidity. Therefore,
I beseech my Lord to permit me to mention in the book all that was
uttered by Him (and His utterance is true):''That all that was written

"

by me was correct," and if Bod wishes, the time will not be long
before I finish its translation into Arabic. I have applied for
a copyright from the governments of America, and Europe. It was
granted to me that I may keep it only in the hands of the Believers
and protect it from being tampered with by the unbelievers.

I have also translated the "Hidden Words," and they were
fead to the Believers. They had a wonderful effect on the hearts of
those who heard them. They were astoﬂished at the inner power

contained in them, and they, accordingly, were bowed with humbleness

and submissiveness before the one who uttered them. (Worship and
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Honor be to His Name, the Exalted, al-Abhd.

I also beg to submit that Anton Effendi /Haddad/ has left

New York, and on inquiring about his destination and whereabouts,
I was told that he left for California; but I understand that it
is meant by California, Syria. 1If this is true, it is left to

al-Mawld, who is the Knower, the Learned.

I also beseech al—Hnuﬂé, if T have any worthiness to be looked
upon by Him, to write to /Mrs. Phoebe Hearst/ to fulfill her promise
as to the publication of my book, and to recommend me to her because
all the members of my family are now with me, and al-Amir Hani has
also arrived here in:accordance with the command of al-Mawlid. The
marriage of my daughter shall take place in a very few days.75 Then
all of us will leave for Chicago. I therefore beg our Lord to have
mercy on Nabiha and Hani; bless them and make them successful and
prosperous.

For seven years I have devoted all my time to the exaltation
of the Word of God until (Praise be to Him) the banner of the Truth
has waved above the palace of this country. I think I am now worthy
to be looked upon by the generosity of al-Mawld.

As Mr. Getsinger has incited some of the Believers against me
I therefore implore my Lord to send some good ﬁord of me to them
all.

In all respects I am trusting in God and relying upon him, for
I am seperating myself from the world and that which is thereupon,
for the sake of serving the Creator of the Heaven and the Earth.
This is my intended aim, and this is my work until the day of my
death; I will be a faithful servant to €Abdu'1-Bah4.

Now I am in the grasp of your hands; do whatsoever you desire,

se

and all that you do is for my good.
I am always your obedient servant,

(Siened) Ibrahim Kheiralla.

APPENDIX V

(Translation of an extract of an Arabic letter sent by Kheiralla,

December 14, 1897, from Chicago, to Anton F. Haddad, at New York.)

My dear Anton Effendi:

My my soul be a ransom to you. Your letter dated December
10th was received by me and all contents noted.

I do hereby assure you that you are my dearly beloved, and that -
no one is dearer to me than you.

. Owiag to the love and honor you received from the Presence

of our Lord, (maymy soul be a ransom to the dust of the feet of
His friends) my love, respect, and reverence to you have /been/
augmented to such an extent that I am now impatient, believing not
that the time will ever come when I /will/ go to New York to embrace
vou and scent in you the fragrance of the Beloved (the Master)--
for He hath embraced you several times at the time of seperation.

I was a little remiss in not answering the long letter you

sent me concerning your visit to the Holy City /Te. €Akkd/. Blessed

you are. Then blessed you are for the happiness and honor you have

aﬁtained to by seeing the face of the Beloved. .I have lately sent
to my Lord and the Lord of the whole worlild, one hundred and forty

supplications of those who recently joined us and confessed His

Oneness and Singleness; His appearance and departure and His >
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delivering the Kingdom to the Greatest Branch, His Dear Son, and
His Dignified Mystery.

In the same letter I reported to Him your arrival in New York.
I am indeed unable to describe to you the happiness and joy which
have overwhelmed the hearts of the Believers in Chicago when I
read to them your dear letter in regard to your visit to the Holy
City, and of the honor which you received from Him and of the
special Providence which was shown to you in His Presence.

Two days ago I went to Kenosha and read the same letter to
the Believers there. They were very glad to hear it,zand their
hearts soared in the happinesss and tranquility. It made a great
effect on them and tehy all present you their kindness and compliments.

As to myself, the Believers are persuaded that T had paid
a visit to the Holy City and seen gl:gggg (The Manifestation)
/Te. Bahé'u'lléhY'before he departed, and the Branches as wall,
etc.76 Therefore commit not any mistake when you speak of this
with them. Although I had never seen Him but in a vision--vision is
reparded as a reality--I make this known to them that my words may have
great effect on them. Know, therefore, how you fshowhd/ convéne
with them on the: subject, if it was /Is?/ at all necessary.

It is true I was married here, but I beg you to keep it
secret, and when we meet again I shall tell you all about it. You
will see her in ¥$w York. |

As to Mary, I have divorced her legally, but she does not
know of it, and God knows.

Your brother,

(Signed) Ibrahim Kheiralla

358
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APPENDIX VI

. STATEMENT OF cABDU'L—KARfM TO ALL THE AMERICAN BAHA'IS
New York, May 9, 19920.

Dr. Kheiralla repudiated the authority of our Lord, €Abbds
Effendfi éome months ago, for reasons best known to himself, and
was inclined to favor Muhammad ‘Alfﬁ the half-brother of our
Lord. Xheiralla's denial of his Master, CAbbAs Effendi,,u well.
known to the Bahé'{é in Chicago, and Kenosha, Wisconsin. The
rumors of the state of affairs has caused confusion among the Baha'is
in other cities. Our Lord and Master, €Abbds Effend{, becoming
iﬁformed of Kheiralla's denial of Him, commissioned me to come
to America to setﬁled /sic/ these differences and to bring about
peace and harmony, and to unite all the Bah{'is. -

I argued and discussed our differences with Kheiralla for
several days, and succeeding /Sic/ in oroving to him that his
attitude toward €Abbds Effendi was a mistake. Kheiralla then
volunteered to make a public retraction of his statements, and
to make a written statement of the same to “Abbds Effendi, all
of which Kheiralla did on Tuesday evening, May 8, 1900, at
Genealogical Hall, before an audience of two hundred Bahé'{;.

A stenographic report gg the meeting was taken and copies fowarded ‘
to the Council Boards. We now hope and pray /fo7 God to strengthen
Kheiralla's heart and keep him in the path of righteousness,

and firm and loyal in the intérests of his Lord and Master, SAbbas
Effend{.

God is most merciful, and is the greatest Forgivef. We must
try to forgive each other because none of us is infall?ble. We,

should prove our gratitude to Dr. Kheiralla because

one and all,
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I
he was the first person to bring the Bah4'i teachings to this
country, and for this the Americans must be forever indebted

to him.Wes should pray that he will keep to the right course now,

and we must all look upon him as our spiritual teacher and brother.

(Signed) SAbdu'l-Karim

co

NOTES

1

Following the British occupation of Egynt in 1882, the
Egyotian government was dominated by British officials. Three
o% the four men mentioned here--Lord (Sir Francis) Grenfell, Lord
(Sir Herbert) Kitchener, and Sir Reginald Wingate-- served as
sardidr (commander in chief) of the Egyptian army during this period.

2 .

According to Kheiralla's own account, he made a living
at different times as a teacher, a merchant, and a contractor for
a sugar factorv. O Christians Why do Ye Believe Not on Christ?
(n.pax 1917) oo. 165-66.

[V & 4 . . 1s . .
‘Abdu'l-Karlmqflhranl, a Baha'i merchant residing in Cairo.

4 :
Cf. Matthew 8:22; Luke 9:60.

5

Za-ti~et Al- lah The Identity and the Personality of God
(Chicago: Grants Prlnterv 1896).

6
Cf. Revelation 4:6; 19:4.

7

The World's Fair was held at the Columbian Exvosition in
Chicago, in 1893.

8 .

This device wa. intended as a means of preventing
fatigue from walking; O Fhrlstlans p- 160. Tt consists of elastie
strans which are supposea to make it easier to 1lift one s leg while:
walking. See Specifications and Drawings of Patents| Issued from thé
Patents Offlce For May 71895 (Washington “DC.T G.P.0. Y pp,2156-2157.

ilere Greek refers to the language of 11turgy rather than
ethnic orlvln Greek Catholics were Christians who broke away from
the Greekarthodox Church, and were in communion with Rome.

10
€Abdu' 1-Bahf is revorted to have told Dr. Zia Baghdadi
that he, himself, had assured Kheiralla of success; Zia Baghdadi,

"Hlstory of the V$p}atlon of I. Kheiralla," (Ella Cooner papers,
San Fransisco Baha'i Archives).

11
The Egyotian government had just passed a law which
prohibited the government from hiring Ottoman citizens who had
not resided for at least fifteen years in Egypt. Hence Anton
Haddad would not have been able to regain employment with the




14

11 Continued
Egyptian government once he resigned. See Great Britain Foreign
Office, Confidential Prints: Egyvnt, Sir E. Baring to the Marquis
of Salisbury, June 8, 1890 (F. 0. 507/100 p.61).

12
v£ Bah&‘u’1-Abhf,

3
Cf. Matthew 24:31,yhere it is stated that a trumpet call
will gather together the elect at the time of Christ's return.

14 )
According to Shoghi Effendi, Bahf'u'114h died on May
29, 1892; Shoghi Effendi, God Passes By (Wilmette, Illinois:
Baha'i Dubllshlng Trust, i9

4a 8pobviously February 1893 is ~intended.

Kheiralla states that he went to Grand Ranids and Petosky
with Ernest Jewell, a Christian minister he had met in Egypt; O
Christians ». 167. Emeric Sala states that Kheiralla was selling
carvets in Chicago during the time of the World's Fair; Emeric Sala,
"The Greenleafs: An Eternal Unlon " Bahf'{ News SeDtember 1973, ».8.

16
The World's Fair closal in October of 1893. Kheiralla

states that he arrived in Chicago in February, 1894; O Christians p.167.

17
Kheiralla sdmetimes also ‘had his patients smoke certain
herbs in a water-pipe. He charged a $2.00 fee to heal people;

E.G. Browne ed. Materials for the Study of the Babi Religion (Cambridge:

Cambridge University Press, 1918) p,ia¢,

18 '
This is a reference to Thornton Chase. (I' am indebted to

Robert Stockman for this piece of information.) The first American
to embr%;e the Baha'i Faith (probably William James) did not remain
a Bahd Therefore Thornton Chase was called the first American
Baha'l’ Star of the West III, mo. 3, p.l4

In The Three Ouestlons (Chlcaoo n.d. ) p 22, Khelralla
states thdt he never claimed to have nersonally met Bah5 u'll4h,
but that he did see him from a distance in 1888 waen he was passing
through €Akkd on the way to Beirut.

20 )
Kheiralla went on pilgrimage’ ‘with the Hearst party, who
left for ‘Akka 1n 1898 0 Chnstians, “PD. 171-9. S .-

€2,

21
These believers were Helen Hillver (Brown) and Ella
foodall (Coopmer), who left for €Akk& in January of 1899; Helen
Hillyer Brown Memoirs (in private hands).

22.

It would seem that Rheiralla submitted at least a portion
of thlS book to *Abdu'l-Bahd, because a letter he wrote to €Abdu'1-
Bahd (see Appendix IV) states that he had made the requested changes
in the book.

23
See Appendix I.

24
‘Kheiralla's first wife was Helen Nashif (d.1882), who
bore him three children-- George, Nabiha, and Lebiba. His son
had joined him in America earlier, and he was not present on this
pilgrimage, but both his dauphters were there.
His daugters were probably residing in Egypt at this time: rathu'than
"in Syria-as<is” stated “here, See. O GhristTens, pp. 165; 167; 1712, -

25 :
These were Edward and Lua Getsinger; O Christiams p, 174,
e . —_—

27 :
Kheiralla treated his wife in such 2 way .whils they were in

Paris that some of Phoebe Hearst's friends encouraged her to leave

him; Janet Peck to Phoebe Hearst, n.d. (Phoebe Hearst napers, Bancroft
Librarv). One of the things Kheiralla did in €Akkd was to sneak

i1l of his wife to ©Abdu'l- Baha in Arabic so that his wife couldn't
understand; Baghdadi, "History."™ ©Abdu'l-Bahd attempted to reconcile
them, but he was unsuccessful, When they arrived in Evypt she

left him; O Christians p.178. Mrs. Kheiralla returned Jto ¢Akkd in 1900,
but scon Lter thigshe became disillusioned with the Bah{'{ Faith.

Despite the efforts of some of the Bahd'ig-especially Arthur P.
Dodge--she never re-entered the Baha'i community; Baha'i Reminiscences,
diary, letters and other documents by Charles Mason Remey vol. 36,

(New York Public Library).

28

Kheiralla arrived in New York in early May, 1899, and
the Getsingers arrived about two weeks later; Anton Haddad to
Helen Goodall, May 18, 1899 (Helen Goodall napers, National Bahi'{
Archives). Phoebe Hearst and most of her entourageﬂarrlved

" in New York in July, 1899 Helen Hillyer Brown Memdirs.

29
Edward Getsinger claimed that he, and other Bahi'{s,
were the real authors of Kheiralla's book, Beha'U'llah; George
Latimer's notes on a conversation with Edward Retsinger (Ella Cooper
pavers, San Fransisco Baha'i Archives).
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30

It 1is clear that during this pilgrimage Kheiralla, and some of the
other pilgrims, became aware that some of his teachings did not coincide .
with Bzha'i doctrine. See O Christians pp. 174~5, and Appendix IV of this
essay . Various accounts state that the Getsingers, upon their arrival in
America, began to assert that Kheiralla's teachings were incorrect. See for
example, Samuel G, Wilson, Bahaism and Tts Claims ( New York: 1915)p.269.It
is known that Lua Getsinger had a letter from CAbdutl-Bahd stating that
Kheiralla's teachings were wrong, and that she showed this to some of the
Baha'is; Peter Smith, " The American Baha'i Community 1894-1917: A Prelim-
-inary Survey," in Moojan Momen ed. Studies in Bab{ and Bahi'f History (Los
Angeles: Kalimgt Press, 1983),p.207.n. 30, P

It seems likely that the Getsingers actually asserted that Baha'f teachers
could not accept money, since the Getsingers were, at this time, receiving
money from Fhoebe Hearst to carry on their Ba.hi"f‘ work; " Baghdadi, ™History";
James Hooe to Phoebe Hearst, March 22,1900; Sept 27, 1900 ( Phoebe Hearst
papers, Bancroft Library ). ' P

Kheiralla himself, insisted that Baha?{ teachers could not charge for
instruction; Ibrghim Kheiralla, Bab=ed Din. The Door of True Religion (Chicago:
Charles H, Kerr & Co., 1897 ),p.11.°As far as is known, he never did charge
for his lessons. He did, however, receive support from some of the Bahi'is,as
did other Baha'i teachers at this time.

31
See Appendix IV,

32
Kheiralla had lost money to Shaykh Cghdutl- Malik Bey in a court case
resulting from some kind of commercial dispute. See O Christians p. 166.

33
Psalm 109 is a prayer asking God to bring various misfortunes to one's

enemy,

35
Cf, Judges 16:30.

38
Jesus! words to Saul in Acts 26:1k.

37

~ His trip to ®Akka was kept secret from most of the Baha'{ comminity.They
were told that he had gone to California; Phoebe Hearst to Helen Hilver, July
5, 1899 ( Helen Hillyer Brown papers, National Bahg'{ Archives ). See also
Appendix IV, where Kheiralla states that he had been told that Haddad had gone
to California.

38
See Appendix IV,

39
Apparently ,Kheirallats letter to Haddad ( Appendix I ) is intended.

40
See Appendix II. It may be as Haddad asserts here, that Kheiralla pressured
his wife into praising him in this letter, However, other accounts of this :
pilgrimage confirm that SAbdu'l-Bzhi praised Kheiralla and told the pilgrims ,
that they should be grateful to him . See Conversation February 26,1899, at Acca &‘

(np.nd ) and the pilgrims notes of Anne Apperson (Flint) (Ella Cooper papers,
San Francisco Bah4'{ Archives ). These two sets of notes are very similar.

¢#

Kheiralle replied to these queries in a pamphlet entitled The

Three Questions.

Anton Haddad, Message from Acca ( n.p.,n.d. ).

3
Mark 10:31,

This quote is found in a slightly different translation in Message
from Acca pp. 4,5,11,13,15,16.

L5
Cf, Matthew 12:50; Mark 3:35.

L6
Cf. Matthew 10:42;Mark 9:41.

L7
Haddaghad returned from Acca by January of 1900; Mess. from Acca,p.8.

L8
Cf Mark 7:1.

49
A paraphrase of words attributed to Abrgham Lincoln; see Alexander Mc

Clure, Lincoln's Yarns and Stories ( Chicago: J.C. Winston Co., 190k) p.12k.

50
Matthew 10:26.

51
Matthew 18: 6-7.

52

The Kitfb—i CAhd is published in Majm'tih-yi az Alvih-i Jamdl-i
Abhg (Germany: Baha'i Verlag, 137 Badi® ; 1980-81 A.D. ) pp.134-7; Tablets of
Bahg'u'114h Revealed after the KitZb —i Aqdas ( Haifa: Bgh&'f World Center,1978)

pp. 219-23.

53
An account of this meeting was published in Reports of the Proceedings

of Meetings in New York City and Chicago, Tllinois ( Chicago: Behai Suppi}y and
Publishing Board, 1900 fpp.B-z. See glso Addresses by Abdel Karim Effendi
Teherani: Delivered before the New York & Chicago Assemblies trans. Anton Haddad,
( Chicago: Behals Supply and Publishing Board, 1900 } pp. 3-12.

Sh ‘
Actually, CAbdu?l-Bzhd sent Mirza Assadtutllzh Isfahdnf, and
M{rzd Hasan-i Khurisénf to Chicago in late 1900 to attempt to got Kheiralla
to recamt; O Christians p. 180,

55
Cf. Matthew 26: 1i-16.
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56
That is, since the time of Baha'u'lldh's death in 1892.

57
Marian Kheiralla and her aunt, Miss Brown, arrived in Haifa
some time before Lua and Edward Getsinger, who reached there on December 8, .

i

1899; Rev. Isaac Adams, Persia by a Persian (Chicago: n.p., 1900) pp. 481-8Z.

The rest of the pilgrimage party artived in mid-February, 1899; May Maxwell,
An Earlv Pilgrimage (London: George Ronald, 1967) pp. 9-16. :

58
He is apparently refering to the "Lost Word" mentioned on
page 23 of this manuscript.

'

60 d P 4 N %4 . . .
Mu@amm% Taqiy-i Manshadi, a Baha'i who resided in Haifa.

61
Howard MacNutt, a prominent New York Bagha'i. MaeNutt

was the editor of Kheiralla's book, Beha'U'llah (Chicago: m.ps, 1900 }
and was one of several Bah{'is who mdhtained ties with Kheiralla
and with the rest of the Baha'i community following the split in

. 1900. Eventuallv-this telationship led to confrontation with
fAbdu'l-Bahd during which the latter told him to cut all ties with
Kheiralla. I have heard an oral tradition, ostensibly originating
with Juliet Thompson, that MacHutt was declared a ~‘Covenant-breaker,
and then moments later accented back into the Baha'i community.
This incident is described somewhat differently in The Diary of
Juliet Thompson (Los Angeles: Kalimat Press, 1983) pp367-T2. Still
another version is found in Mirz4 Mahmid-i Zaradni, Badd{®u'l-
Athdr (Germany: Bahd'i Verlag, 1983)°vol. 1, pp. 381-8Z.

62 ;

Arthur B. Dodge, one of the Bah&'is who brought the
faith to New York from Chicago. It may be that Kheiralla asked
€Abdu'1-Bahf to allow Dodge to visit him in ©Akk&, for Dodge
was one of the first American Baha'is to make this pilgrimage
following Kheiralla's return. See Star of the West VI, no. 19,
(March 2, 1916) ».162.

63 o . ,
William James, one of the fi¥st American Baha'is.
64

The letter quoted from here was published in its complete
form in Persia by a Persian pp. 484-88Y

cé . )

65

Copies of the Kitfb-i Aqdas had been obtained by members
of the Hearst pilgrimage party; a translation of it by Anton
Haddad was circulated in the Bahi'{ community in a mimeographed form.
Hence the Bahd'fs were familiar with its contents. The passage
alluded to here is: "Whoso layeth a claim to a Revelation
direct from fod, ere the expiration of a full thousand years, such
a man is assuredly a lying imposter," trans. Shoghi Effendi,
A Synopsis and Codification of the Kit&b-i Aqdas (Haifa: gaha'i
World Center, 1973) p. 14. The partisans of Mubammad ©Al{ accused
€Abdu'l-Bahd of making such a claim. Other translations of this
passage are found in - Earl E. Elder and William M. Miller trans.
al-Kitab al-Aqdas or The Most Holy Book (London: The Roval Asiatic
Society, 1961) p.34; E.G. Browne, " The Babis of Pergia II, Thelr Liter—
—ature and Doctrines,: Journal of. the Royal Asiatic Society October 1889.pp.883-k.

66
This meeting was held, and an account of it was published
in Reports of Proceedings pp. ¢-@.

67
Frederick Nutt was another Bahd?{ who, like Howard MacMutt, maintained
ties with Kheiralla after 1900. According to William Collins, ®Abdu?l-Baha had
given him permission to do this, hoping thgg_he might convince Kheiralla to recant;
"Kenosha, 1893-1912; History of an Ear Baha'{'Communit in the United States™, in
Moo jan Momen ed. Studies in BZbl and Baha'l History (Los Angeles: Kalimat Press
1983 ),p.252 n. 53. Nevertheless, he came to be regarded as a Covenant-breaker
within a few years. See Report of the Bghai Committee of Investigstion 1917-1918
{ n.p., n.d. ) pp. 20, 25, 28 ; and Baghdadi , ™iistory™.

68
A prominent Bahé'{ from Chicago.

69
In the typescrint of this manusecript, Frederick Nutt's
name is the only name that appears here. It is unclear whether
he was the only one who signed the original petition, but it seems
unlikely.
70
Internal evidence suggests that this letter was actually
written in late July of 1899, Anton Haddad did not leave for €Akkd
until about the beginning of July (see paragraph eight),; Phoebe
Hearst to Hillen Hillyer, July 5, 1899 (National Baha'{ Archives).
Kheiralla's daughter was married on August 3, 1899 (see paragraph
nine); Certificate of Marriage Registration, dated April 8, 1983.

71’1 ’

Aga Apmad Yazdi, a son-in-law of €Abdu'l-Baha and the
Persian Consul in Port Said. Sometimes mail intended for “Abdy'l-
Bahd was sent him in Egyot, and then carried to Haifa by Baha'i
pilgrims. : ’
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72
Kheiralla established the practice of having new

converts write letters of supplication to YAbdu'l-Bahd. He used
a form letter which converts were required to sign. An aproximate
copy of this form letter is found in Materials p. 121. This form
letter, however, was not always used, and after 1900 its use was
abandoned entirely. However, the practice of having new converts
write to €Abdu'l-Bah4 was widely practiced until the end of his
ministry.

73

Apparently these are references to Bahd'u'lldh's three
wives, twelve children, and his sons who rebelled against the
leadership of €Abdu'l-Bahi. During this pilgrimage “Abdu'l-Bahd
stated that reincarnation;-which was part of Kheiralla's teacntinga,
did not occur. He did: this so tactfully, however, that neither
Kheiralla, nor the Getsingers, who were themselves major proponents
of reincarnation within the 3ahé'1'cbmmﬁnity, seem to have under-
stood him. It was only when the Getsingers returned to €Akk4 in
1900 that, theycame to understand that reincarnation was - nmot part
of Bahd'i doctrine. See George Latimer's notes on a conversation
with Edward Getsinger; Edward Getsinger to 7, April 1, 1916; and
Lua Getsinger's pilgrims notes (1900), (all in the Ella Cooper
napers, San Fransisco Bahd'{ Archives); and Mason Remey, ''The
First Meeting in Paris,' in Reminiscences vol. 1.

74 : '

These statements are not accurate about his book as
it was published. Bah4'u'llédh's sons were given equal treatment,
and he did not attempt to prove that prophecies were filled by
the "Violation of the Covenant by the Branches."

75
This took place on August 3, 1899.

76
S¢e footnote 19.

77 ,
His third wife. See O Christians p. 166.
78
This statement was published, with slight variations
from this text, in Reports of Proceedings p.Z2.

79
Precursors of Local Spiritual Assemblies. They were

first elected about this time.




Al-Qasida al-warga'iyya: further comments

In my introduction to my translation of Baha' allah's Qasida warga'iyya
(Bulletin 2:2, Sept. 1983), I emphasized that it was 'a very tentative
personal rendering of a difficult text' and expressed serious reservations
about the accuracy of the version I had prepared. Since then I have been
both reassured about the overall accuracy of my translation and confirmed
in my fears about the existence of errors in it as a result of an extremely
able critique forwarded to the Editor of the Bulletin by Juan Cole.

Mr Cole draws attention to the fact that he himself has prepared a more
poetic rendering of the gasida but that he has been dissuaded from public-
ation of it by the Baha'i World Centre in Israel. I hope that he will at
least forward a copy of this version to me so thet I may be able to refer
to it in the course of any future studies I may make of the work. I am
extremely happy that he feels that 'in most important passages we have
agreed as to the basic meaning of these difficult verses' since, as he
himself points out, this 'gives some hope that a fairly accurate formal
translation can be hoped for, in spite of the work's obscurity'.

I am also extremely pleased that Juan has been able to point out several
errors of translation or misreadings of the text of which I have been
guilty. In order to assist readers in their understanding of the text, I
shall reproduce the gist of his comments here, together with one or two
separate comments of my own.

1. I have accidentally skipped line 84 so that all subsequent lines are
misnumbered. Mr Cole translates line 84 as follows: 'And with no spirit,
heart or inmost self did I abide, 1ill my continuing existence mightily
bewildered me'. I would concur with his translation.

2. ¥r Cole feels that the words Mﬂi}; in line 7 should be tmnglated
not as 'perfume of the left' but as 'north wind'. I agree that this is
a possible rendering and one that readers may consider. But I am not
inclined to accept it as preferable, for several reasons. The first lines
of the poem contain a number of terms expressive of the idea of 'perfume’,
'fragrance', or 'soft breeze' (mlsk, nafaha; and in the notes nafghat-i
dilkash, fawhat-i dilnishin, ra' 1ha;yi tayyiba, ra'iha-yi mahabbats and
T feel that the word tayb (which means fscent' or 'pérfume' father than
wind) fits well into this context. Secondly, Baha' Allah's own note to
this line speaks explicitly of how the 'perfumed breaths of her hair'

" (anfis-i tayyiba-yi sha®r-i 1) are the source of 'the perfume of joy and
splendour' (iayb-i bihjat wa sana) and 'the musk of bounty and glory"
(misk-i marhamat wa baha'), Not only that, but the following use of the
words shamal and yamin is, I think, strong evidence that the former must
be understood as 'left hand' rather than 'north'. Nor am I entirely happy
with the notion that the Beloved's tresses waft the 'north wind' rather
than perfume.

3. In line 9, I have committed an e’lementary misreading of iagallabat for
tagaballat. The sense of the line should, Xr Cole suggests, be 'the heart
of hearts accepted the arrow of her eyelashes', a reading which is, he
says, confirmed by the Persian note, which gives mugEbil shuda, I am
inclined to accept his reading, but with some reservations. If the Arabic
tagabbalat be taken straightforwardly as 'it accepted', we are left with
the problem of the preposition before its assumed object. Nor is the
Persian much help here, since it does not, in fact, confirm & reading
of 'accepted' but rather 'faced, placed itself opposite'. I would, there-
fore, prefer a rendering of 'the heart of hearts faced the arrow of her
eyelashes', and I would re-translate the note as follows: 'They call sahm
"an arrow", that is, the shining and purified hearts have turned to face
the arrow of the lashes of the most exalted Beloved and have sought for it
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to reach them*.

¥r Cole suggests the phrase ti_al-quswa in line 10 means 'my
highest goal', not 'the ends of creation'. That is _certainly correct,
but I have actually read the phrase, not as ghayati al-quswa (or
ghayati 'l-quswa), but as ghayatayi 'l-qugwa, ('the two furthest ends').
Now, I know, as does Juan, that my reading does not make for very

good Arabic, but it is a common difficulty in iranslating texts by
Baha' Allah that one cannot rely on_his Arabic to conform at all times
to normal grammar. The phrese al-ghaya al-quswa is a fairly standard
one for 'the furthest end', and I do not think that one can rule out

a dual variation on this, giving 'the two furthest ends'. (sc. 'of
creation'), which seems to me to make better sense in this verse than
'‘my highest goal', If Mr Cole can suggest a meaning for the first
hemistich which incorporates his rendering and also balances it in some
way with Carsh al-®ama' in the next, I would certainly be happy to
accept it as the grammatically better reading. Otherwise T will stick
with mine on the grounds of sense.

Regarding line 11, ¥r Cole writes: 'I think these lines should read

"I have wept in every eye for union with her, in every fire I have

burned because of our separation", That is, the verbs must be read in

the first person. The idea is that the mystical lover is ubigquitous in
his &rief -- every time someone weeps, that is him weeping for his
beloved.' I find this a very attractive reading, particularly since it
fits the Persian gloss rather better. It is also grammatically more
satisfactory since it avoids the reading of wafa with kullu Cayn ( although
this is not impossible).

Mr Cole points out that the phrase 'and that shall be the reward of
them that love me' in line 15 is a quotation from the Beloved, in which
he is perfc_ectly correct.

In lines.18 and 22, I have clearly misresd the first words as -wa minni
rather than wa munni, which latter makes better sense. The first half of
line 18 should, therefore, read: 'Grant me union for my excessive love
of you', and the first half of 22: 'Grant the attainment of union with
you after exile’',

Accepting this above reading, the first words of the second hemistich
of verse 22 should read wa habni rather than wahabani, éven though the
latter is more grammatically correct. This being so, the hemistich
should be rendered: 'And bestow on me the spirit of intimacy after my
grief'. (These last three renderings are those suggested by Mr Cole.)

¥Mr Cole holds that in lines 23 and 79 the word shuhfid should be rendered
as 'the world of the seen', rather than as 'witness' or 'contemplation',
and this seems to me entirely correct.

1 am less sure about his argument ‘that the term al-Cama: (line 24 and
elsewhere) should not be rendered 'unknowing', since it really refers

to the 'unknown essence of God'. This is really a literary point, since
my implied reference was to the ¥iddle English mystical treatise The
Cloud of Unknowing. The real meaning is, of course, that pointed out by
¥r Cole: I simply used a less explicit expression for it. As far as the
validity of a rendition of al-"ama' by ('cloud of) unknowing' is concerned,
there are some useful references to it in Sayyid Kazim'Rashti's Sharh al-
khutba al-tutunjiyya, p.16.

¥r Cole holds that, in line 25, the word tha'r should be translated

‘blood' rather than {’act of) reve I confess that I fail
%émls%g why he thmks this is the wse.) nee.
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Kr. Cole points out that gharr in line 28 'means vanity, not just
delusion'. I think that my gloss to note 20 does, in fact, make that
clear.

In line 30, Mr Cole would prefer to read 'smoke' as 'dust’'. Since the
Arabic verb in question can be translated either as 't6 rise in the
air like dust' or 'to rise in the air like smoke', there can, I think,
be no objection to either rendering.

KT Cole prefers to read the verbs in line 36 as first person passives
rather than third person feminine actives, giving the translation:

*All sorrow has befallen me in every heart, I wes gripped by sorrow

in every joy (or literally, constricted completely in every expanse)'.
This seems certainly entirely plausible, but it does involve the problem
of a change of subject from line 35 to line 36 and back again in line
37. On the other hand, ¥r Cole's reading does provide a continuity of
subject with those prior to line 35.

On line 61, Er Cole writes 'khalli does not mean fail, but is an imper-
ative meaning "forsake". In English diction the use of fail to mean any-
thing but the opposite of to succeed is in any case incorrect'. I'm
afraid Mr Cole is here finding fault where there is none. Xhalli certainly
does mean 'forsake'; but it also means 'offend against'; 'infringe, trans-
gress'; 'violate, break'; 'fail to fulfill, fail to meet' -- or so, at
least, Wehr's dictionary says. As for the use of the word 'fail' in
English, I would recommend thet ¥r Cole buy a bigger dictionary. The third
meaning in the Shorter Oxford is 'to fall short in performance or attain-
ment; to make default; to miss the mark'. It also has a number of other
meanings, all of which may be found there.

Mr Cole correctly points out that, in line 76, the word wahshah means
loneliness, not beast (wahsh). He continues to say that "The hemistich
is a play on words -- the author is communing with loneliness'. This
seems eminently acceptable, especially since it avoids. taking wahsha

in a technically incorrect sense. However, it is worth pointing out
that I had in mind when translating this line Baha' Allah's reference
to this same period in his Lawh-i Maryam, where he speaks of his exile,
in which 'the beats of the field (were) My associates' (quoted God Passes
By, P.120). The original of this passage is in Persian and reads b3
vuhiish-i Card' mujalis gashtam (Ma'ida-yi asmani, vol.4, p.330), there
being a clear parallelism in the use of the term °ar3' beside the root
wheh (as well as a parallelism between mu'nis in the previous hemistich
and mu'anis in the immediately preceding sentence in the Lawh-i }iamm}

¥r Cole raises an important point with regard to line 91 (90 in the
translation): 'bi'thah, a technical term in prophetology referring to
the sending of the Prophet by God, has been mistranslated as resurrection
(batth). This is an important point, since the use of the word bi' thah
demonstrates that Baha'u'llah already in 1855-56 thought of himself as
having a mission. Also, matrud here means ostracized or exiled (whether
to Baghdad or Sulaymaniyyah), rather than "cast down". The line should
read, "No matter if I have been exiled, for I attained the light of
exaltation the day I was given my mission".'

Since these remarks are, I think, beet commented on in the light of
Juan's commenis on the succeeding line, it will be best to cite those
hege as well: 'This line (92; trans.91) has several allusions to the
mi‘raj story that the translator has missed. al-quds here means Jerus-
alem,. which Baha!u'lla}é claims mystically to have visited, just as
¥uhammad did in the mi raj. The hijrah in Tehran again appears to have
been a spiritual analogy to the Prophet's hijrah. The mi raj theme is
reinforced in the next line by the use of the verb from that root.
While such imagery in a mystical poem caznnot be taken too literally,
it might indicate an early claim of prophetic status.!'

£ not sufficient for you?

3

I think these are extremely interesting remarks and ones deserving of
careful consideration. In their light I have re-examined this whole section
of the poem, and I will readily admit that something more is going on in
these lines than my original translation implied. At the same time, I fear
that Juan's comments here, as occasionally elsewhere, suffer by being rather
too overconfidently and absolutely stated. Some things may be as he suggestis,
but I am far from convinced that they must be read as he reads them. To
begin with, I fail to see that there are several allusions to the micrﬁj
story, and I am not wholly sure that there are any. If the term al-quds is

a reference to Jerusalem, that might be regarded as a micrEj reference,
although it would by no means necessarily be so.

What appears certain is thai these lines refer in some way to an exile or
exiles. Matrudan in line 92 (91) is, as Juan correctly points out, 'exiled'
or 'cast out'. Hajartu in the following line means 'I emigrated' or 'I
performed & hijra', while ghurbatl at the end of the same line means 'my
exile'. all in all, and leaving aside for the moment the use of the verd
cEraja in line 94 (93), I am rather inclined toctl_nink that we are dealing
with the theme of hijra here and not that of mi raj. It should certainly

be pointed out that taking al-quds as Jefuaalem is contrary to the grammar
of the hemistich, which continues: min nuri unsihij the pronoun here seema
certainly to refer back to al-quds, but since it is masculine it should be
taken as belonging to a male person, rather than to Jerusalem, which is
properly feminine. I have tried to resolve the question of whether the text
here should be. read al-guds or 8l-qudus (as I originally took it)- by scanning
the line.: Unfortunately, although the ode is supposed to have been written in
the same metre as Ibn al-Farid's original Nagm al-suluk, which is in tawil,
Baha' Allah's poem is virtually unscannable. I admit that scansion is not
something in which I am expert, and I would be very happy if Juan or someone
else could suggest a method by which the gagida could be fairly scanned. In
any case, line 93 (92) does not scan regularly and could be open to a reading
of al-qudus, although I will accept that bi 'l-quds matches the subsequent
readings of bi 'l-t3, bi 'l-nur, and bi 'l-rth,

At this stage, I do not wish to offer any very definite interpretation of
these lines; but I would like to make a tentative suggestion as to what they
are aboyt. One of the linguistic oddities of lines 92-94 (91-93) is the
recurrent but not obviously consistent use of the preposition bi with s
variety of verbs before it. The chief problem caused by this is in the second
hemistich of line 93 (92), where the text reads something like 'I emigrated
with OR to OR in al-1@'’. Now, if al-fa' be taken (as Mr Cole has taken it) as
a reference to Tehran (ard al-ta'), the interpretation of this passage becomes
problematic. Juan suggests some sort of hijra-in Tehran, althgugh I find it
hard to guess what this might be. His imprisonment in the Siyah Chzl perhaps?
And how does all of this relate to 'the day of my mission' (yawma baCthati)
or his belief in 'al-nur'? At the risk of sticking my neck out a little far,
may I offer the following for the consideration of readers?

- _ c .- hni“c
Al-nur and gl-nur al-"ali are/references to Baha's half-brother, gubh-i Azal.
In several of his less well-known works of the Baghdad period, including a
letter to Mirza Muhammad Hadi Qazvini and a wasaya in Arabic, Baha' Allah
speaks of his brother in terms such as this, usually as talat (or wajh) al-
nur (the. countenance of light), and expresses his servitude towards him. It is

- worth comparing a passage in the wagBya with line 119 (118) of this poem._In

the wasdya, Baha' Allah writes: 'Is the countenance of light (wijhat al-nur --
sic) who has sat upon the throne of command and decrees from behind the veil
a matter on the part of God&' Here he si{s: 'Recognize the face of light
(wajh al-nur) in the innermost part of the unseen'.

I would continue to argue that al-qudus and al-ta' are references to Mulla
Muhammad °21i Barfurushi Quddus and Qurrat al-®Ayn respectively: there is
certainly plenty of evidence for the use of al-ta' or_'the letter ta'' in
reference to the latter. Again, the reference To al-nur in line 94 (93) is,

I think, an allusion to Subh-i Azal. The first hemistich may be compared with
the following passage from Baha' Allah's wasaya: 'I am a servant who has
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believed in God and in the countenance of light'. The succession of al-nur
and al-ful:l in that same line is paralleled by the following passage from
the wasaya: 'Say: the light of God has encompassed you from all sides and
the spirit of the command assists you at every moment'. Unfortunately, I
have no immediate suggestions as to the identity of al-ruh in line 94 (93),
if the word is, indeed, to be taken in this way.

I would, therefore, suggest the following translation for these lines:

¥hat matiers it if I am at this moment in exile?
I attained to (the presence of) the exalted light on the day I was given

my mission.

And T associated with Quddus out of the light of his familiarity,
and I wanderéed with Tahira at the time when I was a stranger.

And T believed in the light out of the light of my inner being,
and I ascended with (t0o?) the spirit in the mystery of my inmost heart.

What is all of this a reference to? I would suggest that it relates in some
way to the events of Badasht, when Baha' Allah met with and associated with
Subh-i Azal, Quddus, and Tahira, leaving afterwards with Tahira when the
Babi contingent was forced to leave the vicinity. It is quite possible that
Baha' Allah may have been given some form of mission to carry out by Mirza
Yahya, which would be the ba®tha alluded to in line 92, (It should be noted
that, although 'prophetic mission/calling' is a perfectly correct trans-
lation of ba®the -- or biStha -~ it is by no means the exclusive or ordinary
meaning of the word.) Of course, something more than a mundane mission may
be involved here, a view that would fit in well with the conditions of Babism
at this period.

I am as yet uncertain how to understand the possibly related lines 119-20
(118-19) and 123 (122), which refer to 'the countenance of light', 'the
beauty of holiness' (Jjamal al-quds) and °®the mystery of holiness' (sirr al-
quds). (But on the notion of the spirit of Quddus having been reincarnated
in Subh-i Azal, see Nugtat al-kaf, p.243.)

I realize that the above reading will, in part at least, probably prove un-
acceptable to most Baha'is since it has implications that do not fit in too
well with the standard picture of relations between Baha' Allah and Subh-i
Azal, Nevertheless, evidence supportive of such an interpretation does exist
and I hope to subject some or all of it to a closer analysis in the course of
a paper I plan to write this summer.

With regard to lines 95 and 96 (94, 95), Mr Cole suggests that the word aile
in each be read as ma laki (you have no part of) rather than as the imperative
malik, and I find myself entirely in agreement.

In line 111 (110), Mr Cole suggests (correctly, I believe) that wat'a must
be understood to mean, not 'oppression' but 'footstep'.

In line 123 (122), the word 'assistance' is a misprint for 'existence’.

May I once again thank Lr Cole for sharing his comments with me and allowing
me thus to draw the attention of readers to some alternative readings and
interpretations of passages in this extremely recondite poem. There can be no
doubt but that further study will lead to considerable progress in our
understanding of this important early Babi-Baha'i text.

Denis KacEoin
University o¢f Newcastle
Newcastle Upon Tyne

ay. 1984



The Rememhmce of God: An invocation technigue
in Sufism and the writings of the Bab and Baha'u'llah*
Steven Scholl

It is one thing to believe in a reality beyond the senses and an?ther
to have experience of it also; it is one thing to have ideas of 'the
holy' and another to become consiously aware of it as an operative
reality intervening actively in the phenomenal world. 1

Mysticism is only one part of religion, but it is unques-
tionably the heart of religion; it is what makes religion religious.

The above words from Rudolf Otto's classic work The Idea of the Holy
highlight a dominant theme found in the mystical traditions of all
religions, East and West, namely, the mystic's quest for cultivating a
peculiar type of consciousness in which an overwhelming presence is
experienced--a presence experienced as an objective fact coming from
outside or beyond the subjective psyche and -bra.nsc_:ending the limita.tion_s
of the natural order. In the Islamic, Babi and Baha'i traditions this
is referred to as attaining the "presence of God" (11ga' =211ah), wherein
the overflowing light of God so pervades human consctousness that “all
images fade away"--including the self-image of particular souls~~and
only the “Face of God" (wajhu '115h) remains.?

The soul's search for God is the true calling for human
beings because it is, according to Qur'anic and Baha'i teaching, the
one act that gives all the other acts of our lives meaning and relation.
We have been created, says Baha'u'llah, in order to know and love God
even as moths love the flames first hand and with such ecstasy that the

soul is transformed into a perfect reflection of the 1light of God in the

act of know'ing.a.nd loving.
Sufism, the most developed expression of the Muslim approach
td mystic experience, is a major source for Babi and Baha'i writings
that have as thelr subject the quest for presence. Sufism provided an
important frame of reference for the central figures of the Baha'i faith,
as‘ they responded to numerous inguiries from both their followers and )
from Muslims (including a number of Sufis) on traditional Muslim concerns
with spiritual experiénce. In responding to these questions, the Bab and
Baha'u'llah naturally drew from many of the literary images and technical
terms that had been developed by Arabic and Persian-speaking mystics.
Thikru *llzh, the invocation or remembrance of God, is &
fundamental Sufi technique referred to by the Bab and Baha'u'llah. In
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Islam generally, but particularly in Sufism, the practice of dhikr is a
prominent discipline for attaining heightened states of consciousness.
Dhikr is the repetitive recitation of divine Names or short, sacred for-
mulae, often derived from scripture. It is a distinct devotional practice
from obligatory prayers (salat ) and meditation or reflection (fikr), yet
it is generally used by most Sufis in concert with §£.a.7_t and fikr in a
comprehensive spiritual regime.

The Bab and Baha'u'llah affirm the efficacy of these acts of
personal spiritual endeavor. However, the ritual and devotional features
of Babi and Baha'i scripture have not generally been examined or empha-
sized in the West, and many questions yet persist as to the nature and
scope of specific exhortations found in these texts.d For example, David
Goodman has- commented that “while the Baha'’i writings are rich in references
to meditation, the apparent lack of a particular tradition frees Bzha'is
to incorporate the Imawl];edge of other techniques into their lives without
difficulty or conflict. On the surface, this statement appears quite
catholic and in harmony with the Baha'i teaching of religious unity. On
closer examination, however, Goodman's observation must be modified to
some degree, for the Babi and Baha'i writings do have recommendations on
specific devotional and meditation practices which stem from a particular
tradition, namely, the mystical tradition of Islam.

This brief essay is primarily concerned with examining the
practice of dhilru '11zh, the remembrance or invocation of God, as
depicted in Sufism and the writings of the Bab and Baha'u'llah. As noted
above, dhikr is but one aspect of Muslim and Baha'il personal piety along
with prayer and meditation.’ By focusing on the practice of éhikr I do
not mean to ignore the importance of prayer and meditation nor the com-
plimentary function of these activities for the sources of this study.
The cholce is guided, nevertheless, by recognition of the centrality of
dhikr with regards to salat and fikr in the mystic's search for the divine
Beloved. As the Qur'an instructs us, "prayer (&R) prevents passionate
transgressions and grave sins, but invocation of God is greater (dhikru
'11ah akbar)" (29145). Each activity has its special virtue. Dhikr is
the act of kindling _the heart's passion for God, thereby igniting the
flame latent within the soul.” For individuals not satisfied with theo-
retical knowledge of God, the act of invoking and “breathing” God's
presence through His names and attributes has been a traditional means for
inculcating intuitive perception of God..6
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In discussing Sufi-Babi-Baha'i relations regarding dhikr, the
problem of sources and influences looms large. It is beyond the scope
of this paper to attempt to trace the possible Sufi and esoteric shi®i
sources which may have played a part in the formation of the Bab's or
Baha'u’llah’s ideas on the topic. For most of its Islamic past, Iran
was a predominately Sumnni territory with widespread acceptance of Sufi
" orders and teachers. Under the Safavids and Qajars, Sufism was usually
supressed by the Shi®i rulers and Oula.mi', though there was a revival of
Sufism in Iran during the 18th and 19th centuries which played a role in
rekindling messianic expectations within the Shici wofld.7

The Bab does not appear to have had personal contact with
Sufi rituals or to have read Sufi manuals. His pronounced esoteric
teachings are more closely related to aspects of popular Shicism, the
Ahl al-hagq, Hurufi caballsm, Isma®111 and Shaykhi esoterism, and the
ishragiyyun, including Mulla Sadra. Most of these movements had adopted
some form of dhikr invocation. Thus at this time the most we can say is
that the Sufi and Babl dhikr rituals share a common Islamic background
through the lasting influence of - Sufism in post-Safavid Iran.

In contrast, the relations between Sufism and Baha'u'llah are
clear. Baha'u'llah was familiar with many of the classical works of
Sufism and frequently quotes such literature in his mystical poems and
treatises. He spent some time in the Nagshbandi takiyyah (seminary) in
Sulaymaniyyah, Kurdistan, where he is reported to have given a commentary
on Tbn al-SArabi's al-Futuhat al-Makkiysh, one of the most important and
influential sources for Sufism, as well as composing a gasida.h, or ode,
following the meter and rhyme of Ibn al-Farid's Nazmu®s-Sulik.8 During
the Edirne period (1864-67), Baha'u'llah vis;.ted the Mewlawl's takiyyah
and he is known to have been a great lover of this Sufi order's founder,
the gelebrated Sufi poet Jalal ad-Din Rumi. And, as we shall see below,
many of his followers were converted Sufis and the practice of individual

and group dhikr took place during Baha'u'llah's capiivity and was encouraged
by him. Nevertheless, at this time research calls for a.cautious acknow=

ledgement that-the Baha'li wiltings exhibit t}'_a.dit_ignal Sufi Elh_ﬂcr:'_a.spects
and that further studies on Sufi-Bzha'i contacts will likely generate a
clearer picture of the nature of the relationship between Sufi and Baha'i
¢hikr,

7 .

Dhikr in Sufism

The ritual of dhikr is the principle spiritual discipline of
Sufism. Its goal is the realization of God's presence within the inmost
being of individuals. Dhikr is a verbal noun derived from the Arabic tri-
literal verb dhakara, to remember. For the Sufis, the Qur'anic basis for
practicing dhikr rests on verses such as the above cited Surah 29:45,
Surah 331811 "0 ye who believel Remember (udhkuru) God with much remem-
trance (dhikran kathiran)", and Surah 13:28: “remembrance of God (dhikmy
1113h) makes the heart calm".

Dhikr is distinguished from the Sufi understanding of fikr,
discursive reflection or meditation. The difference between these two
activities appears to be the content of intellectual abstraction involved
in each. Fikr generally refers to the act of percelving a new idea or
datum of knowledge by combining two known ideas in reflection. Dhikr,
on the other hand, is an effort to unveil the spiritual nature of the
soul to human consciousness. Fikr is an act of self-educating through
discursive thought whereas dhikr is an act of self-discovery through a
technique of abstraction which reveals the “self of God standing within".9
Louis Cardet comments that in the performance of fikr the Sufi, "concen-
trating upon a religious subject, meditates according to a certain pro-
gression of ideas or serles of evocations which he assimilates and
experiences; in dhikr, concentrating on the object recollected--generally
a Divine Name--, he allows his field of consciousness to lose itself in
this objectt hence the importance granted to the technlque of repetition
at first verbal, later unspoken".10

The Sufis were fond of discussing the respective merits of
dhikr and fiky, with different authoritles claiming superiority for one
or the other activity. Surah 31190-191 indicates that both are to te used
to contemplate the signs of Godi

Surely in the creation of the heaven and earth and in the altera-
tion of night and day there are signs for men pOS;essed of minds
who remember God (yadhkuruna '1lzh) standing, sitting, and lying
on thelr sides, and reflect (yatafakkaruna) upon the credtion of
the heavens and the earth.
Tn an early Sufi manual by Abu Bakr al-Kalabadhi (d. 990 C.E.), there
is quoted a saying of an early Sufi that appears to be a commentary on
Surah 31190-191 in praise of the complementary use of dhikr and fikr:
One of the great Sufis saids Gnosis (al-ma.crjfa) is the summoning
of the heart-(as-sirr) through various kinds of meditation (al-fikr)
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to observe the ecstasies induced by recollection (adh-dhikr)
according to the signs of revelation.il
It was dhikr, however, which came to be the most important form

of sufi discipline. Nany Sufis went so far as to assert thateven the
obligatory Llit could be disregarded if one was intensely occupied with
dhilkr. Did. not the Qur’an itself, they reasoned, testify to the superi-
_ ority of dhikr to salat? And the hadith qudsi, God's speech reported on
the authority of l-h.ma.mmad but not o:.:ontained in the Qur’an, confirms that
"If a man is so occupled with recollecting Me that he forgets to pray to
Me, I grant him a nobler gift than that which I accord to those who
petition Me".12 This attitude towards §a.1§.t. dhikr and fikr shows how
the Sufi path is the Muslim path of love and ecstasy, and that dhikr has
been the principle means for bringing adepts into ecstatic encounters with
the holy,‘ as the following verses of an-Nurl testify:

So passionate my love is, I do yearn
To keep His memory constantly in mind;
But O, the ecstasy with which I burm,
Sears out my thoughts, and strikes my memory blind!
And, marvel upon marvel, ecstasy
Itself is swept away: now far, now near
My lover stands, and all the faculty
of memory‘is swept up in hope and fea:r.13
Dhikr, then, is a form of concentrative or ideational meditation
in which the dhakir (one who remembers) repeats over and over--either
aloud (dhikr jal) or in silence (dhikr khafi, galbi)--a divine name or
short phrase, often to a specific breathing rhythm and while sitting in
a prescribed posture. The observation of one’s breathing is an essentizl
feature of Sufi dhikr. The cycle of exhaling and inhaling is designated
as nafy wa ithbat: negation and affirmation. Beginning with closed eyes
and 1ips, the ghakir repeats the first part of the shahada, the Muslim
profession of faith, la ilfha 1113'113h (there is no god but God), in two
movements.1% The first movement is the recitation of the “verse of nega-
tion" while exhaling: la ilaha (there is no God), with the intention of
expelling all distracting thoughts and stimuli. This is followed by
reciting the "verse of affirmation" while inhaling: illa '1izh (but God),
affirming that God is the sole Reality worthy of devotion and worship.
Dhikr may thus be compared to other forms of concentrative meditation such
as hesychasm in Eastern Orthodox Christianity, ma.ntfa. yoga in Indian
religion and nembutsu in Japanese Pure Land Buddhism.l5
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In the history of Sufism, the merits of dhikxr were elaborated
on by the Sufis and variations in technique were developed within the
different orders. However, there generally came to be recognized three
stages or levels of dhikr which are related hierarchically to one another:
1) dhike al-lisan, remembrance of the tongue; 2) dhikr al-galb, remembrance
of the heart; and 3) dhikr as-sirr, remembrance of the inmost being.16

Dhikr al-lisan is the first stage of discipline and consists
of two phases. The novice begins his or her practice of dhikr with
voluntary recitation of a formula, usually the shahada. The goal of this
initial phase of verbal dhikr is cuntrol of wandering thoughts so that
only the madhkur (the One who is remembered, i.e. God) is consciously
present in the mind. Initially, the duration of the invocation is usually
of a limited time, perhaps one hour, or restricted to a specific number
of repetitions. The second phase emerges from the first when the subject
continues the 1nvocation ceaselessly without effort. According to tradi-
tional Sufi accounts, even when this unceasing remembrance without effort
is attained, the three_elements of the ritual remain distinctly present,
namely, the subject (dhskir) conscious of his or her state; the act of
remembrance (dhikr); and the One mentioned (madhlnir).

The second stage of invocation, dhikr al-qalb, appears to be
the full expression and perfection of the effortless recollection attained
in dhikr al-lisan. Gardet has described it as being “expressed in a sort
of hammering of the formula by the beating of the physical heart and by
the pulsation of the blood in the veins and arteries, with no utterance, =
even mental, of the words, but where the words nevertheless remain. This
is a mode of 'necessary presence', where the 'state of conscoiusness'
dissolves Into an acquired passivity".17 This growing presence of the
divine in the heart is expressed in a story of Sahl at-Tustari (d. 806 C.E.),
one of the greatest figlﬁes of the early period” of Sufism:

Sahl said to one of his disciples: Strive to say continuously for
one day: "0 Allahl O Allah! O Allahl" and do the same the next day
and the day after that--until he El:he disciple] becane habituated
to saying these words. Then he bade him to repeat at night also,
until they became so familiar that he uttered them even during his
sleep. Then he said: “Do not repeat them any more, but let all
your faculties be engrossed in remembering God". The disciple did
this, until he became absorbed in the thought of God. One day,
vwhen he was in his house, a piece of wood fell on his head and
broke it. The drops of blood which trickled to the ground bore
the legend “Allah! Allah! Allahi®,.18
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Should the dhakir reach perfection in dhikr al-galb, he or she
may then attain the third and highest stage of dhikr as-sirr, remembrance
of the inmost being. This stage of dhikr is, for the Sufi, the station
of realized or ontological tawhid (unity) where the inmost being becomes
the 11ving, inner (batln) expression of the outward profession of God's
unity, 1z ilaha 11la "11sh. In this exalted experience of human awareness,
the dhakir has, in the words of Ibn CAta' Allah (d. 1300 C.E.), “disappeared
from both the dhikr and the very object of gg;g;".19 That is to say,
there is a transcending of the duality of subject/object awareness, which

leads to the profound experience of union (wusﬁl) between the inmost being
20 *

of the person and God.
The three stages of dhikr therefore correspond to progressive
levels of consciousness beginning with the novices attempt to refocus
his or her orientation from self to God (dhikr al-1isan), leading to a
blurring of identities in a state of ecstasy through contimious, silent
absorbtion on the object of contemplation (dhilxr al-galb) and finally into
a purified vision of a new Self, the Self of God standing within, (dhiker
as-sirr. The penetration into the mysteries of divine unity. in dhikr as-
sirr is beyond formal conceptualization. The contemplative goes beyond
- the apparent rational simplicity of God into a realm of infinite complexty
which only intuitive insight (21-"ilm adh-dhawgl) can grasps Heflection
on the paradoxes experienced in the unitive state, e.g. gathering and

separation, presence and absence, takes thought *to Its very furthest
1limits and intelligence will in this way be opened to a synthesis iying =
beyond 211 formal conce;ption".z1

In moderate forms of Sufism, the annihilation of self in God
(fana' fi '115h) does not usually signify an extermination of the unique
individuality of the mystic, rather it is a transformation of consciousness;
a transfiguration of the i1llusory I, the animal soul, into the True Self,
or tranguil soul. The more the True Self is reflected in our inmost
beings, the more the inferior self of common consiousness is occulted
and effaced. This annihilation of self and perpetuation of identity is
called fana" wa baga' (annihilation and subsistence).

Rumi describes fana' as being “Like the flame of a candle in
the presence of the sun; he is (really) non-existent, (though he is)
existent in formal calcula:i:ion".z2 At this point the transcendent Object
so dominates consciousness that the mystic completely renounces the
delusion (or idolatry!) of selfhoocod. Rudolf Otto has emphasized that the
starting point from whence this type of speculation begins "is not a

consciousness of absolute dependence of myself as a result and effect of

e

a divine cause~-for that would...lead to insistence upon the reality of
self; it starts from a consciousness of the absolute superiority or
supremecy of a power other than myself".23 Most Sufis did not stop with

fand' nor assert that the soul becomes the Absolute Godhead once it has

attained Deity. Rather, from fana' springs baga't
If then thou hast freedom from thyself,
Then thy selflessness 1s Godness.
When one has vanished, that is cessation of being.
When there has been cessation of being, behold,

from it springs survival.zu

This is the station refered to in the hadith that "He who knows
himself knows his Lord (man Carafa nafsahu fagad Sarafa rabbahu) as well
as the hadith an-nawafil (the tradition of proximity caused by supereroga-

- tive acts of worship)t "My servant ceases not to draw nigh unto Me by

works of devotion, until I love him, and when I love him I am the eye by
which he sees and the ear by which he hears. And when he approaches a
span I approach cubit, and when he comes walking I come running”. 25 The
connection between dhikr and the experience of . fana' and b _ggél is perfectly
expressed in these lines quoted by al-Kalabadhis

So we remembered--yet oblivion

Was not our habit; but a radiance shone,

A magical breeze breathed, and God was near.

Then vanished selfhood utterly, and I

Remained His only, Who with tidings clear

Attests His Being, and is known thereby.?

In summary, we may say that the aim of dhikr is to bring about
an unvelling of our spiritual self. It is the act of polishing the heart
in order to make it a perfect mirror reflecting the light of God. It is
not a mere mechanical process, as the great Sufl masters. teach that one
must approach the practice of dhikr with right intention (niyya) and
absolute sincerity (ikh15§). The special formulae are used to center
the mind on certain Images inherent in the words until the self and the
Image become one Image of God.

Dhikr in the writings of the Bab

The term dhikr means different things in different contexts for
the Bab and Baha'’u'llah. The Bab, for example, often refers to himself
as the 'Remembranceof God' or the “Primal Remembrance',27 while in other
passages of Babl and Baha'i scriptures remembrance means simply to have
God in mind generally or to praise God without indicating the recitation
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of a sacred formula., Thus in his Kitab al-agdas, Baha'u'llah writes in
rega.rds to his laws on obligatory prayer: “Remember God (udhkuru '115.11)
for this mercy which preceded the denizens of the two worlds"-28 The
recitation of dhikr formulae along traditional Sufl lines 1is also refered
to by the Bab and Baha'u'llah. Both make the practice of a minimum daily
invocation an obligatory ritual act, give formulae to be recited and
describe postures in which to recite verses.

The writings of the Bab contain a number of exhorta.ti;)ns for
the practice of dhikr along with formulae to be recited. These recom-
mendations are too numerous to examine comprehensively in this study.
Here we will briefly discuss the Bab's preference for silent recitation
of the phrases "in the heart" (dhikyr £1'l-galb), describe a selection
of Babl dhikr phrases, and note some general similarities between Sufi
and Babl teachings.

The writings of the Bab are often difficult to fathom. His
interest in letter symbolism and the creation of talismanlc symbols in
the shikasta script often result in writings that are extremely dense
and almost impossible to comprehend.29 His commentaries on the Qur'tan
and traditions of the Prophet and Imams are more in the genre of ta'wil,
interpretation which aims at revealing the inner @) significance of
scripture--a style of writing popular with Sufi and 8hi®i gnostics.

Denis MacEoln has observed that the writings of the Bab, like the rhyming
prose of the Qur'an, creates a predilection for chanting the sacred

verses. In some of his later works, e.g. the Kitab al-asma’ and Kitab-1 -
pani sha'n, the Bab revealed verses “consisting largely of Invocations of
God by an infinitude of names..., in which content is entirely secondary

to the all-important incantatory style".-3° These infinitude of namesform
the basic content of Babi dhikr practice.

In Sufism both verbal {Jjall) and silent (khafl or galbl) invoca-
tion is practiced. The Bab appears to have preferred silent over vocal
recitation. It may be that he was displeased by superficial, public
demonstratlions of plety by Muslims~-Sufis and others--and he therefore
placed greater emphasis on silent dhikr as a guard against ostentatious
behaviour. The Bab goes so far as to make the practice of silent dhikr
an obligatory act. The fourth @ of the ninth @ of the Persian
Bayan_ is concerned solely with recitation af. "dhikr In the heart".

This chapter begins, as do all chapters of the Persian Bayan, with a
statement that is followed by an explanation. The Bab begins by statingi
“God has made it obligatory for people to make mention of God (dhikru
*11ah) in their heart. Say, all will be questioned on that" (i.e. on
the day of resu:rec‘l;ion).31
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The Bab's exposition of this statement begins by praising the
virtues of patience and humility under all conditions. He then continues
by discussing the efficacy of silent dhikr in the heart:

The reason why privacy (sirr) hath been enjoined in moments of
devotion is this, that thou mayest give thy best attention.to the
remembrance of God (dhilru 'llah), that thy heart may at all times
be animated by His Spirit, and not shut out as by a vell from thy
Best Beloved. Let not thy tongue pay lip service in praise of God
while thy heart be not attuned to the exalted Summit of Glory, and
the Focal Point of Communion.32

This passage contains several of the themes discussed above in connection
with dhikr al-lisan and galk. For example, the word translated as
'privacy' in this pericope is sirr in Arahic, which also contains the

sense of an esoteric secrecy and mystery as well as inner quality of
consciousness. Taken in the context of this chapter on 'dhikr in the
heart', it seems clear that the privacy intended by the Bab is not
simply to say prayers in solitude. Rather the desired privaéy is found
within the contemplative setting of silent invocation, it is the shutting
out of all things from conscious thought in absorbtion on the object of
meditation, the "Fecal Point of Communion,' which for the Bab is the
spirit of the Primal Remembrance, the Manifestation of God. The Bab
also warns that mere repetition of verses is Insufficient, that the
seeker's heart must be centered on the Lord of Revelation. For both the
Bab and for many Sufi authorities, the intermal recitation of dhikr
invocations is done in order to create within the heart a perpetual
state of divine animation.

The dhikr phrases found in the Bab's writings are both tradi-
tional ones used in Islam and invocations which exhibit particular Babi
theological conc:-zrns..33 The Bab calls for a daily regime of invocation,
and the new Badi® calendar is incorporated into the bellever's daily
devotions. Each day mention of God should be done by reciting ninety-
five times a name of God.>" Believers are to recite allzhu abha (God
is most Glorious) on the first day of the month, allzhu a.cza.l_n (God is
most Great) on the second day, and_allahu agdam {God is most Ancient)
on the nineteenth and final day of the month. The cholce of invocations
for the remaining days are left up to the individual. In the Arabic
Bayan, the Bab gives a beautiful explanation for the practice of dhikr
each daytr "Each day recalls my Name. And each day my thought penetrates
into your heart, then you are among those who are always in God's
thought", 5>
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Another daily invocation practice mentioned in the Bab's
writings is taczim, or glorification, i.e. reciting of allahu a®zan
nineteen times every d.a.y.36 Other formulae mentioned by him a.re.
allahumma (O Godl), to be repeated 700 times; allahu aghar (God is most
Manifest), to be repeated ninety-five times; and ya 'liah (0 Godl), to
be repeated 4,000 ‘l'.:i.mes-37 b?abﬂ—ifAcza.m reports that the Bab imstructed
his followers to repeat the following five invocatibns nineteen times in
the evening: allah akbar (God is most Great), allzhu ac?a.m, allahu ajmal
(God is most Beautious), allzhu atha, and allahu sthar (God is most
:F‘ure).38 This last series of invocations was used {:y the Babis of Zanjan
while beseiged in a quarter of the city to instil courage and fortitude
as they battled their foes. Nabil remarks that the Babls, "though worn
and exhausted..., continued to observe their viglls and chant such anthems
as the Bab had instructed them to repea.t".3 7 The chanting of special

verses while encircling a sacred object or person--a practice related to
dhikr invocation and refered to as sama. (1listening)--also took place
among the Babis. A dramatic account of the Babis' use of a special invo-
cation while they circled their charismatic leader Quddus--regarded as
equal to, or even greater, than the Bab by some--is given by Nabil. In
December of 1848, Quddus, the foremost disciple of the Bab, was able to
Join his fellow Babls at Tabarsi, who were led by Mulla Husayn, the Bab's
first disciple and second in rank only to Quddus. When word reached Mulla
Husayn that Quddus was approaching, he placed two candles in each Babis
hands and they then walked out into the forest of Mazindaran to meet =
their hero and spiritual guide. They met Quddus as he rode his steed.
"Sti11 holding the lighted candles in their hands, they followed him on
foot towards their destination...As the company slowly wended its way
towards the fort, there broke forth the hymn of glorification and praise
intoned by...his enthusiastic admirers: 'Holy, holy, the Lord our God, the
Lord of angels and the spirit' (subbuhun quddusun rabbuna wa rabbu "1-
mala'ikati wa 'r-rﬁl.x) rang their jubliant voices around him. Mulla
Husayn raised the glad refrain, to which the entire company responded"-uo
Such instances of the Babis' use of special sacred invocations indicates
that this form of popular Sufi. and shii- plety was also prevalent in Babism.
Another Babi dhikr phrase that has become popular with Iranian
Baha'is is:; Allahumma ya subbuhun ya quddusun ya hananun ya manan. farrij
lanZ bl *1-fadli wa '1-ihsin innaka *r-rehminu 'l-nanin (0 God! O Sanctified
One, O Holy One, O Tender One, O Gracious One. Assist us by Thy excel-
lence and virtue. Verily, Thou art the Merciful, the Gracious).
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Two final Babi dhikr invocations of interest are ones to be
recited to the sun and moon respectively. In the Persian Bam (‘ba.‘b 14,
va.hid 7) the Bab writes that on the Friday of each week--the day of rest
1n the Ba 4i° calendar--believers are to chant the following invocation
while facing the rising suni innama 'l-baha' min Cindallahi Cala -
tal Catiki ya a.yyatuha. *sh~-shamsa 't—tal ®ati fa ' shhadi ®a12 ma qad
sha.hida 11zhu ®ala nafsihi. innahu 12 1lgha 1113 huwa '1-agizu '1-
mah‘bu'b (Glory from God be upon your [a.ppearancej 0 dawning sun.
Bea:r witness then, O sun, unto that which God hath born witness in Him;
self. Verily, there is no god but Him, the Mighty, the Best Beloved).
And in the Chahar sha’n, it is recommended that one face the moon each month

and recite 142 times, i.e. to the ‘mumber of the name of God al-Qa‘im,
the Existents innama 'l-baha’ mina 'llahi Calayka ya ayyuha '1-

gamara ‘l-munira 1 kulli hin(in) wa gabla hin(in) wa balada hin(_n)
(The glory from God be upon you, O moon shining at all times, and before

all times, and after all times).
The sun and the moon have long been important symbols in the

literature of mysticism. In Sufism, and especlally among Persian writers,
the spiritual relationship between these two heavenly bodies was developed
at length. A major theme of Islamic spirituality in its Iranian milieu
is the expression of ‘the lunar quality of the human-divine relationship.
For Suhrawardi al-Maqtul, the moon, which is masculine in Arabic, is
refered to as the lover of the sun, Queen of the Stars. Suhrawardl

tells us how the moon never lingers but always presses on in its quest
for full enlightement. At the point of cc_:mplete enlightenment, the moon
has reached the summit of its lunar potential by perfectly reflecting the
rays of the Sun Queen. The lover-moon looks into itself and no longer
discerns anything other than the light of ‘l:htl:*-.'J+ Sun. 4t this point the
moon cries outi Ana 'sh-shamsl, #m the Sunl Henry Corbin explains
that the moon typifies the soul of persons revolving in the heaven of
ta.whid the unity of God, while the phases of the moon typify the phases
and repetitions of the human-divine encounter that carries the soul of
the mystic into the state of incandescence (fa.na.') Ve may similarly
interpret the words of the Bab in regards to the moon-soul that becomes
shining with the glory from the Sun, or Manifestation of God, "at all
times, and before all times, and after all times".

In summary, we may positively note that the Bab's teaching on
dhilathas many similarities with moderate Sufi doctrines. His attitude
towards dhikr corresponds to many Sufl authorities who were wary of the
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elaborate rituals for invocation that had developed in the Sufl orders.
Stress 1is consequently placed on the fact that it is not the amount of
repetitions or elaborate postures which make dhikr effective, but that
purity of heart (niyya) and sincerity (ikhlas) are the basis of true
invocation. The Bab warns in the Persian BaE.-n (bab &4, vahid 9) that
excesslve dhikr--either aloud or silent-~-is not, in itself , pleasing to
God. The most important criteria, he continue, is that dhikr be done
with "Jjoy and happiness", and he concludes that "everyone knows in him-
self how many mentions he should ma.ke".%. Echoing th'e Quxr'an. that . “Each
being knows his prayer and his form of glorification” (Surah 24441).

Dhikr in the writings of Baha'u'llah

The writings of Baha'u'ullah on the performance of dhikr are
similar to his predecessor's. Like the Bab, Baha'u'llah makes the
rractice of dhikr an obligatory devotional act along with obligatory
prayers and fasting. In the Kit2b al-a das, his book of laws, Baha'u'llah
enjoins the believer in God to each day perform ablutions, sit facing
God (now considered the Baha'i gibla of Bahji) and utter ninety-five
times in remembrance of God (yadhkuru) the invocation allahu abha, the
Baha'i form of the greatest name (al-ismu '1—a°zam).”7 This utilization
of the greatest name appears to be a modification of the Bab's more
detailed laws on daily invocation.

Baha'u'llah does not place the same emphasis on dhikr as the
Bab, but invocation remains a definite prescription. It seems that each
Baha'i is asked for at least a minimum daily requirement of invocation of
the greatest name. Indeed, use of the greatest name as the Baha'i dhikr
formula par excellence in a fashion comparable to Sufism was advocated
by ®Abdu !1-Baha, eldest son and successor of Baha'u'llah. ®Abdu '1-Bzha.
notes that the constant repetition of the greatest name leads to union
with God, i1llumination and spiritual rebirth. Though not a binding
law, continual repetitive Invocation is sirongly endorsed as a
spiritual discipline for Baha'is:

®sbdu '1-Baha exhorted the friends to "recite the Greatest Name at
every morn, and (to) turn...unto the kingdom of Abha, until thou
mayest apprehend the mysteries”....Again, through the use of the
Greatest Name, ®Abdu *1-Baha urges that "the doors of the kingdom
of God open, illumination is vouchsafed and divine union results.e.
The use of the Greatest Name, and dependence upon it, causes the
soul to strip itself of the husks of mortality and to step forth
freed, reborn, a new creature..."
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"The Greatest Name shoﬁd be found upon the lips in the first
awakening moment of early dawn. It should be fed upon by constant
use in daily invocation, in trouble, under opposition, and should
be the last word breathed when the head rests upon the pillow at
night. It is the ‘name of comfort, protection, happiness, i;lumim-
tion, love and uni-l-.y".l'l'8

As in Sufism, Baha'i dhikr invoeation should be seen.as a form -
of concentrative or ideational meditation whereby one temporarily turns
away from the world and turns solely minward” via a linguistic image.
This focussing on one object enables the meditator to reach a calm, tran-
quil or receptive state of consciousness which is open to direct, intultive
knowledge of spiritual powers. In his Asl-i kullu '1-kKhayr (Words of
Wisdom), Baha'u'llah states that "True remembrance (Mﬂg) is to
make mention of the Lord, the All-Praised, and to forget aught else
besides Hi.m".u9 Such statements on the concentrative approach to medita-
tion place Baha'i dhikr within a noble tradition of contemplative exer—
cise, sharing similarities not only with Sufism but with Jewish, Christian,
Hindu and Buddhist meditation techniques as well.

The inclination towards practicing dhikr invocations is given
further impetus by Baha'u'llah in several of his poems, prayers and
meditations. Indeed, the entire Islamic-Babi-Baha'i emphasls on the
reveitled Word of God as %he vehicle of human salvation naturally lends
impetus to the individual bellever's quest for enlightenment by means of
the sacred texts, whose very incantatory style is conducive to invocatlon.
The poems of Baha'u'llah, e.g. Rashl:x—i ca.m;, al-gg#dah al—@i' dyyah
and: Matlma.v'ix-i mubarak, draw on Sufi technical terms and their rhyming
patterns are conducive to chanting in ways traditionally practiced in
Sufism.?° The Lawh malla.hi "1-quds (Tablet of the Holy Mariner)and the
Lawh an-nagus (Tablet of the Bell) contain refrains which are repeated
between each verse of the respective works, infusing them with dhikr-like
qua.li‘l:ies?1 The Lawh an—m. us, revealed by Baha'u'llah in Istanbtul on the
anniversary of the c.leclaration of the Bab, 1s a beautiful work containing
verses filled with exhortations for the mystic's quest interspersed by
the captivating refrain: subhanaka yo hil. y2 man huwa hu. ya man laysa
'ahad(un) 1112 hu (Praise be Thou, O He, O He who is He, O He who is none
other than He). %

Traditional Islamic invocations are also prominent in
Baha'u'llzh's writings, e.g. al-hamdu 1i11ah (Praise be to Godl),
subl}g.na '113h (Praise be God) and huwa '113h. Baha'u'llah also uses
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the popular Sufi petition to God: labbayka, labbayka (Here am I! Here am
I!). This is the traditional cry of prophets, saints and mystics to the
mysterious Godhead in hope that the grace of God will descend into the
heart of the invoker. Baha'u'llah refers to labbayka in this fashion in
his ?a.lat al-kubra (Long Obligarory Prayer):

I entreat Thee by Thy footsteps in this wilderness, and by the
words, "Here am I. Here am I", which Thy chosen ones have uttered
in this immensity... .53 ‘
Other dhikr phrases and short invocations can be gleaned from
Baha'u'llah's writings. For instance, an interesting passage in his
Kitab 21-%Andi (Book of the Covenant) reads:

We fain would hope that the people of Baha may be guided by these
sacred wordst 'Say: all things are of God' (gul kullun min

®inda 'llE.hi). This exalted utterance is like unto water for
quenching the fire of hate and enmity which smolder within the
hearts and breasts of men. By this single utterance contending
peoples and kindreds will attain the ligh of true unity. Verily
He speaketh the truth and leadeth the way. He is the All-Mighty,

. the Gracious.y"

And as noted above, Baha'u'llah has incorporated the Bab's dhikr to the
sun into Baha'l {eachings by symbolically identifying himself with the
rising phenomenal sunS5

Some of the effects of practicing the remembrance of God are
mentioned by Baha'u'llah in the compilation Prayers and Meditations. The
remembrance of God opens the mind's eye to the inner meanings of scrip-
ture and instills a divine sweetness which helps one to abandon attachment
to the world; it assists individuals to accept adversities and trials and-
enables minds to become firmly fixed and grounded in Godi

Cause me to taste; 0 my Lord, the divine sweetness of Thy remem-
brance and praise. I swear by Thy might! Whosoever tasteth of
its sweetness will rid himself of attachment to the world...and
will set his face towards Thee, cleansed from the remembrance of
any one except Thee.,

Inspire then my soul, O my God, with Thy wondrous remembrance,
that I may glorify Thy name. Number me not with them who read Thy
words and fail to find Thy hidden gift.which...is contained 'therein.56"
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The Sufi orders developed special forms of group dhikr chant-

ing known as hadra (session) or halga (circle). Baha'u’llah and CAbdu ’1-

Baha encouraged special gatherings for chanting Baha'i prayers and tablets,

however, these general prayer meetings must be regarded as very different
from the hadra or halga. Still, there are a few occasions where
Ba.ha'u'l]e'l.h.himsel'f':‘ initiated a more specific type of group dhikr session.
The first two examples given here are ambiguous as to Baha'u'llah's
intention, being created to meet specific moments of crisis prior to his
assumption of prophetic office. Nevertheless, these two instances have
held continuing significance for Baha'is as prototypes for group dhikr.

The first instance originates from Baha'u'llah's captivity in
the Siyah-Chal (Black Pit) in 1852. He recounts how he was confined in
this dreaded prison of the Shah with many of his Babli comrades:

We were placed in two rows, each facing the other. We had taught
them to repeat certain verses which, every night, they chanted
with extreme fervor. 'God is sufficient unto me; He verily is the
All-Sufficing (qul allahu yakafa min kullin shay ’in) one row
would intone, while the other would reply: 'In Him let the trusting
trust’ (%ala allzhi falystawwakili al-mutawwakuni). The chorus of
these gladsome voices would continue to peal out until the early
hours of the morning.57

The second example comes from the 'Baghdad period' of Baha'u'llah's

ministry (1853-1863). He is reported to have instructed the Babis:
Bid them recite: "Is there any remover of difficulties save God?
Say: Praise be to God, He is God. All are His servants and 211
abide by His bidding" (hal min mufarrajin ghayru '1lah. gul
sibhanu '115h hiwa '113h. kullun °ibadun lahd we kullun bt amrihi

gE'imun)- Tell them to repeat it five hundred times, nay, a thousand

times, by day and night, sleeping and waking, that haply the
Countenance of Glory may be unveiled to their eyes, and tiers of
light descend upon 'l'hem-58

Here the act of internally reciting this popular invocation of the Bab's
while sleeping or awake recalls the effortless invocation described above
as dhikr al-qalb in Sufism.

The third example originates from the period of Baha'u'llah's
confinement within the walls of “Akka (1868-79) and is the most specii‘ic-
endorsement of a _l% or halga gathering. ®Abdu *1-Baha refers to this
in Memorials of tl:xe Faithf'l'll wheﬁ he recalls that it was Baha'u'llah's
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wish to see an annual gathering where the true dervishes of this world
would meet to do dhikr together. This night is to be dedicated to
Darvish Sidq-cAli, a companion of Baha'u'llah's and a Sufii

¥hile in the barracks, Baha'u'llah set apart a special night and
He dedicated it to Darvish Sidq-CAli. He wrote that every year on
that night the dervishes should bedeck 2 meeting place, which

should be in a flower garden, and gather to make mention of God..59

Fadil-i-Mazandarani has given the date of this special night of
ghikr as the second of Ra.ja.b.60
by the Baha'is of cAkka., for sometime, but it is not certain when or why
its observance was discontinued. Possibly it was discontinued to keep
the local inhabitants from regarding Baha'u'llah as the shaykh of a
heretical band of dervish riff-faff, since the Baha'is were often mistaken
for Sufis during his 1:'Lfe'l::'|.me-61 As there appears to be no statement in
Baha'u'llah's later writings calling for the discontinuance of this dhikr
session, perhaps it will be revived by contemporary Baha'is.

Besides these many dhikr invocations, Baha'u'llah also speaks
of specific postures in which the recital of verses is recommended. If

The practice was carried on, at. least

the obligatory prayer 1s missed, for example, the believer is to prostrate
and repeat either: su‘bl_fa.na. '113hi dhi '1-%azamati wa '1-11514 wa '1-
nawhibati wa 'l-afdal (Praised be God, the Lord of Might and Majesty, of
Grace and Bounty) or simply subl:xina *1lah. After this both men and

women are to sit - cross-legged in the posture which he refers to as the
"Temple of Unity' (haykal at—taw}_{i'd) and repeat elghteen times:

subhana 'l1ah dhi 'l-mulki wa *1-malakut (Praised be God, the Lord of

the kingdoms of earth and heaven). 2 The posture of haykal a.t—té.wiﬁd is
a simple cross-legged sitting position popular in Sufl practice. Another
traditional posture of Islam referred to in the Baha'i writings is g_l_lc—Ld
(literally, sitting), which is identical to the 'sitting on one's heels'
posture of Zen Buddhism. The g_l_lc—Ld posture is most commonly used when
reciting those sections of the Baha'i long obligatory prayer that call
for the sitting position.

As in Sufism, invocatlon for Baha'u'llah aims at the elimination
of the su‘bject/object dichotomy of normal consciousness. This intimate
ldentification of self and God is often refered to in the Baha'i writings
as "seeing with His eyes " (a.crifaka bi c::1.yni_ka.) or "recognizing God
through His Own Self" (bishinasim bi-nafs-i-u). Thus Baha'u'llah writes:

It behooveth us, therefore to make the utmost endeavour, that, by
God's invisible assistance these dark veils...may not hinder us

Zo

from beholding the beauty of His shining Countenance and that we
may recognize Him only by His own Se]:f‘.63

Ands

Open Thou, O my Lord, mine eyes and the eyes of all them that have

sought Thee, that we may recognize Thee with Thine own eyes.

The use of ghikr to reach the unitive. : state is implied by
Baha'u'llah in the fourth of his Seven Valleys (Haft Vidi), where he
refers to the hadith an-nawafil, the tradition considered by Sufis as
God's announcex;ent of His promise to become the eye and ear through which

the servant exists, "as well as the experience in dhikr in which every

65

1limb is engaged in its own recollection™:

Whensoever the light of the Manifestation of the King of Oneness
settleth upon the throne of the heart and soul, His shining
becometh visible in every limb and member. At that time the mystery
of the famed tradition gleameth out of the darkness: "A servant

is drawn unto Me in prayer (a.n—naw:;.fil) until I answer him; and
when I have answered him, I become the ear wherewith he heareth...”
For thus the Master of the house hath appeared within His home,

and all the pillars of the dwelling are ashine with His light. And
the action and effect of the light are from the Light—Giver.66

There can be 1little doubt that in this most Sufic of hils works, the founder
of the Baha'i faith can be seen as endorsing the utilization of the tra~
ditional technique of dhikr in the mystic's quest for union with Godse At
least we must admit that any person from the Islamic mystical tradition
would immediately understand Baha'u’llah's correlation of tawl;ﬂ-.d and the
hadith an-nawafil to the practice of dhikr.

| In the last of the Seven Valleys, Baha'u'llah refers to the
highest station in the way of God by the traditional Sufi terms of annihila-
41on and subsistence in God (fama’ ez nafs va baga’ bl '113h).57 Botn
Baha'i and moderate Sufi teachings maintain that the unknowable essence,

the sacrosanct Godhead (adh-dhat al—al-mdiyy-a, ulthiyya) is beyond human
comprehension, and that there is consequently a tragic dimension to the
mystic's quest for God: it is 1in a sense unattainable. Sufis who belleved
in the transcendence of God's essence often tried to express the difficulties
involved in truly knowing and loving an unknowable Being. Ibn al-CArabi
poignantly observes how all attempts to penetrate the Absolute Deity ends
on the shores of His names and attributes:

A diver who was endeavoring to bring to the shore the red jacinth
of deity hidden in its resplendent shell, emerged from that ocean
empty-handed with broken arms, blind, dumb and dzzed... [He was
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aske&} "What has disturbed thee and what has happened?... [He
replied] "Far is that which you seek....None ever attained to

God and neither spirit nor body conceived the knowledge of him”.
In a passage that echoes this type of perception, Baha'u'llah

speaks of the inherent limitations of human faculties in regards to know-

68

ing Deus absconditus:

Praise be to Thee, to Whom the tongues of all created things
have, from eternity, called, yet failed to attain the heaven of
Thine eternal holiness and grandeur. The eyes of all beings have
been opened to behold the beauty of Thy radiant countenance, yet
noné hath succeeded in gazing on the brightness of the 1light of
Thy face. The hands of them that are nigh unto Thee have, ever
since the foundation of Thy glorious sovereignty and the estab—
lishment of Thy holy dominion, been raised suppliantly towards
Thee, yet no one hath been able to touch the hem of the robe that
clotheth Thy divine and sovereign Essence. And yet none can
deny that Thou hast ever been, through the wonders of Thy
generosity and bounty, supreme over all things, art powerful to
do all thing;, and art nearer unto all things than they are unto

themselves.

Here, Baha'u'llah clearly reveals the mystic's dilemnat God has created

souls out of the essence of His light with spiritual faculties anala-

gous to Him, yet we are incapable of taking the step into complete -

identification with the unknowable Eésence. As Otto has observed, the

dilemna occurs because what is absolute may be thought but not thought

out, 7
However, the mystic's despair is soon transcénded through

experiencing God's Love, Mercy and Beauty. This then leads to the reali-

zation that these attributes of God are most clearly displayed as the

very soul itself once it becomes sanctified from all human limitations;

cleansed of all things to the point that 'the Divine Face riseth out of

the darkness" of the self and all things "pass away, but the Face of C,od".71

At this point the soul can claim to have professed the unity of God in

both its outer (gég;;) and inner (}éiig) sensest

0O Lord! The tongue of my tongue and the heart of my heart and
the spirit of my spirit and my outward and inmost beings (zahiri
wa ba?ini) bear witness to Thy unity and Thy oneness, Thy power
and Thine omnipotence, Thy grandeur and Thy sovereignty, and
attest Thy glory, loftiness and authority. I testify that Thou
art God and that there is no other God besides Thee (innaka inta
'113h 13 il3ha 1113 inta).’?

72

Baha'u’llah maintains, however, that the soul’s realization of
ontological tawhid is in some manner different from both Sufi concepts
of wahdatu 'l—m'l,'-mi or shuhud (unity of being or contemplation). In the
Seven.Vallexg he does not deny that these two stages occur along the

nmystic path, but that the wayfarer will eventually pass beyond these
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stages and reach a "oneness that is sanctified above these two statinns”.
It is difficult to determine exactly what Baha’u'llah intends by this.

It may be that he is reluctant to dogmatically label the nature of mystic
perception in its highest stages, as this tends to shock persons who
have no comprehension of such matters but who hold attachments to conven-
tional religious doctrines regarding the human-divine encounter. 4nd
furthermore, Baha'u'llah observes, one can only point to these experiences
in allusive, symbolic ways. He thus warns that the language of dogma

and doctrine is not the means for arriving at mystical definitions. Ink
leaves only blots on the page, for "ecstasy alone can encompass this
theme, not utterance nor argument".?u

Conclusion

- The practice of concentrative techniques of meditation occurs
in most religious traditions. For the Islamic, Babi and Baha'i religioms,
the discipline of dhikr invocation is the recommended form of practice.
Dhikr has been widespread in Islamlc practice generally, but it was in
Sufism that the most active and detailed development has occured. The
impact of Sufi teachings on dhikr and its theories of spiritual growth
came to influence all Muslims, Sunni and Shi®i alike, and the Bab and
Baha'u'llah clearly drew selectively from this wealth of Islamic material
in developing their own unique religious systems. This can be seen in the
respective traditions attitudes towards silent invocation, annihilation
and subsitence, sincerity and purity of motive over mere technique, the
use of group dhikr sessions, attainment of union with God, and the
recognition of the limits of human aspiration. All three traditions
assert that the practice of dhikr is an integral aspect of spiritual
growth along with prayer, fasting and reflection. And each confirms
that the practice of dhikr can lead to a profound alteration of conscious-
ness, described as the revelation of God's presence within the inmost
being or heart of the human soul.
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The Borwick Seminar on Baha'i Mysticism and a report of fhe

Discussion on Steven Scholl's paper: The Remembrance of God

Steven Scholl's paper, "The Remembrance of God", was read
at the Seminar on Baha'i Mysticism which was held at the Smith
residence in Borwick, Carnforth, Lancashire on 11-12 June 1983.
Since it appears unlikely that any other report of this seminar
will appear in the pages of this Bulletin, I will briefly
describe the proceedings before going on to give a summary of
the discussion at this seminar related to the above naper by
Steven Scholl.,

On Saturday, Peter Smith presented two papers, one on
the Psychology of Mysticism and the other on the Sociology of
Mysticism. These were intended principally as reviews of the
current state of academic opinion on these two subjects and
were not speéifically related to the Baha'i Faith. There was
much discussion following these presentations as to whether the
mystical experiences in the Eastern and Western mystical traditions
should be regarded as being essentially the same experience merely
expressed differently because of the difference in metaphysical
systems or whether they should be regarded as being entirely
different. Peter Smith has the intention of eventually publishing
at least the second of theée two papers.

On Saturday evening, Juan R. Cole gave a presentation
of some of the results of his research in India on Shi‘'ism in
Oudh. Oudh came under the influence of Shi'ism chiefly through
contacts with Safavid Iran. Initially most spiritual authority
lay with Hakims and Sufi Shaykhs. Then in the mid-18th Century,
the Nawabs of Oudh began to encourage Shi'i 'ulama to settle in
Oudh. In the last two decades of the 18th Century, the Usuli
'ulama, under the leadership of Sayyid Dildar-'Ali Nasirabadi,
succeeded in suppressing and ousting the Sufi Orders.

On Sunday morning, Moojan Momen presented a resume of
a lengthy paper on which he had been working but which was not
yet finished. This presentation began with an outline of
Baha'u'llah's ontology in relation to the Western Neonlatonic
tradition and then went on to look at mysticism in the Baha'i
writings. Baha'u'llah's writings seem to nlace mysticism at the
core of the life of the individual. Indeed the whole Baha'i

community could be seen as a mystical community with the social

structure of most other mystical systems (the master-student
relationship, etc.) being replaced by the workings of Baha'i
community life (consultation, Baha'i administration, etc.).
The Baha'i Faith thus possesses both an individual and a social
mysticism.

On Sunday afternoon, Steven Scholl's paper on Dhikr
was presented in his absence. The following is, insofar as I can
remember them, the comments of the participants in the discussion.
which followed. Those attending the Seminar and narticipating in
this discussion were: Peter Smith, Steven Lambden, Juan Cole,

and Moojan Momen.

Firstly it was felt that Steven Scholl was to be
commended for drawing to our attention an area of the study of
the Baha'i Faith which had previously been neglected both in the
East, as Scholl moints out in the paper and in the West, Mysticism
is the core of religious experience and to ignore this aspect
does undoubtedly lead to an unbalanced view of the Baha'i Faith.

It was, Lowever, felt by all the participants that in
trying to redress the balance, Scholl had perhaps gone toc far in
the opposite direction. Many of the textual and historical exarmples
cited in the paper cannot neccessarily be considered to be
referring to Dhikr in the Sufi usage of that word.

As Scholl points out, the root dh k r has diverse usage
in the Babi and Baha'i writings (as indeed it also has in Islam).
Sometimes the term Dhikru'llah refers to the Manifestation of Gogd
and, in particular, the Bab. Sometimes it refers to a general
state of being mindful of God without necessarily involving the
recitation of any formula. Even where the term does involve the
recitation of a formula, this does not necessarily equate with
the Sufi practice of Dhikr. Obviously, the Sufi tradition is
extremely broad but, in general, the dhikr is used in most Sufi
orders and is described in most Sufi manuals as a technique for
acheiving an ecstatic trance state through renetitive chanting of
a formula. The fact tkat Baka'u'llah has ordained that the
Greatest Name be recited 95 times, makes it difficult to equate
this with Sufi Dhikr since the very act of consciously counting
would prevent one from entering a trance state.

Most uses of the root dh k r in the Baha'i context scem
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to.refer to being mindful of God. This should become a state of
being, starting at the beginning of the day, the Mashriqu'l-
Adhkar, and should continue in all daily activities whether this
be work (which should be undertaken as an expression of worship
and therefore of minfulness of God) or meeting people (who should
be.se?n in the context of the manifestation of God within them)or
en?oylng the arts (which are a means for connecting with the
spiritual world and thus becoming mindful of God), etc. In this
connection, it is perhaps worth pointing out that the Baha'i
building which is called the Mashriqu'l-Adhkar, despite the
apvearence of the root dh k r in the name, is not the equivalent
of the takiyya where Sufi Dhikr is performed but rather is a
place where God is remembered. All this may be equated with the
second and third stages of Dhikr (Dhikr al-galb and Dhikr as-Sirr)
as described by Scholl in the paper but there seems little

Justification for identifying it with the usual Sufi usage of the
term Dhikr (which corresponds to Scholl's definition of Dhikr
al-lisan). o

. Some of the historical examples cited by Scholl were also
considered to be somewhat dubious. The chanting of the Babis as they
acc?mpanied Quddus to Shaykh Tabarsi, the chanting of the Babis at
Zanjan and in the Siyah-Chal may well be equated with the Sufi
tfadition of Sama' but are not examples of Dhikr. Indeed the only
historical instance in which Baha'u'llah seems to have clearly given
aporoval to a Sufi type of Dhikr is in the ordaining of a special
n%ght in remembrance of Darvish Sidgq-'Ali. The participants in the
discussion were unsure whether this represented an encouragement
of this practice by Baha'u'llah or the imposition of a iimitation
upon it.

In general then, the participants in the discussion felt
t?at Scholl had opened up an important area for discussion and that
his general description of the mysticism of Baha'u'llah was a
valuable starting point. However they felt unconvinced by the
evidence presented in the paper that Baha'u'llah was ordaining or
even commending the Dhikr tecniques as used by Sufis for general
use by the Baha'is, Such Sufi techniques are certainly not forbidden
(as the night for Darvish Sidg-'Ali shows) but neither are they
expressly ordained as the only or even the recommended techniques.
Baha'u'llah's mystical writings seem to concentrate on the more
practical aspects of living one's life as a mystic and creating a

mysti i t
ystic community rather than on questions of specific techniques such

as Sufi Dhikr.
M. Momen

-

Response to the Borwick Seminar's Discussion of The Remembrance of God

1 wish to thank the participants of the Borwick Seminar for
their comments on my study of dhikr in Babli and Baha'l scriptures. The
paper published in thils i1ssue of the BSB is 2 revision of the version
read at Borwick as I am in agreement with some of the criticisms of the
draft read at the seminar and have made changes accordingly. Here, I
would 1like to briefly respond to the observation that I have “perhaps
gone too far" in claiming that Baha'u'llah ordained or even recom-
mended Sufi dhikr technigques.

To be honest, I am surprised by the seminar participants'

resistance to what seems rather clear. I have not stated that Baha'u'llah

_ordains an elaborate ghikr ritual of any particular Sufl ?ariga, but
that he does clearly speak of doing repetitive invocation of sacred
formulae, that he refers to a:special posture for invocation, that he
led a dhikr ceremony in the Siyah-Chal (contrary to the seminar remarks,
the Siyah-Chal chanting is standard dhikr practice not sama’), and that
he inaugurated a special yearly hadra in memory of one of his fellow
exiles. The Borwlck participant; ;ote that Baha'u'llah’s:-law of invoking
the greatest name ninety-five times does not actually*eqﬁate;with Sufi
dhikr since the act of consclously counting prevents the entering of a
virance" state. As I pbint out in the paper, this law of invocation
appears to be sort of a minimum requirement for all Baha'is, while
those with the apptitude and inclination are encouraged by CAbdu'l-

‘ paha to ceaselessly, utter the greatest name in order to acheive altered
states of consiousness. I have now also included in the paper
Baha'u'llah's appropriation of the famous hadith an-nawafil for the
Paha'i faith. All this may be regarded as.further verification of

. Baha'ﬁ'llah's positive recommendation of dhikr invocation as a methbd
for cultivating heightened states of cSnsciusness that is ﬁndoubtedly
related, historically and phenomenologically, to Sufi thought énd practice.

Finally, I feel unconfortable with the 5u5§¢$ﬁoﬁsthat Baha'u'llzh
merely advocates some vague sense of religiousness in normal daily
activitles and that his mystical writings "seem to concentrate on the

- more practical aspectis of 11§1ng one's life as a mystic and creating a
mystic community rather than the questions of specific techniques such
as Sufi dhikr®". Firstly, mysticism is ot a vague feeling nor is it
acheived without effort and attention to detail. I belleve that I
have pointed out that Baha'u'llah does 1lndeed have sometihing to say in
regards to speciflc techniques which may be the seed for individual
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Baha'is to cultivate a particular style of Baha'i mysticism distinct
from Sufi, Buddhist, Christian and other spiritual paths though, hopefully,
informed by inter-faith dialogue. Strangely though, Baha'is seem to

try vallantly to protect Baha'u'llah from such insinvatlons. Undoubtedly
more research is needed in this area. But in the final analysis, the
study of Baha'u'llah’s mysticlism will have merely limited "historic
interest” unless there occurs among contemporary Baha'ls an existential
involvement with mysticism. In order to bring out the meanings of
Baha'u'llah's mystical writings, Baha'is will need to overcome what
Jacques Chouleur has called their "reticence...in exhibiting the mystic
aspect of their religion and its Founder”.(wO, 13 (Fall 19 ), p. 18).

Secondly, I think we should try to get past the lmage of mysticism
as an activity of impractical ascetics. No doubt not all persons,not
even all those interested in matters of faith, have the inclination for
serious exploration of mystical experience. Those who do, however, are
not generally recluses or impractical. As the story goes, a Zen master
was once asked what he did before experiencing enlightenment. He replied
that he chopped wood. *“And now?", asked the seeker. At this the master
returned to his ax to chop some more wood. In short, I do not see what
the contrast is between practical aspects of living and engagement in a
specific method of spiritual discipline.

Thirdly, I think we are going about matters backwards as Baha'is
if we believe that we are trying to create a "mystic community" yet one
that does not actually take much interest in developing, elther alone or =
in group settings, a tangible Baha'i approach to the mminous. Relation
to the holy is essentially an encounter between the individual and Ged,
and then it is spiritual individuals who are capable of developing and
nurturing a 'mystic' community. I often get the feeling that many
Baha'ls expect to find mysticism in the administration, that involvement -
in Bzha'l institutions 1s "real mysticism” and that techniques of medita-
tion are not really what the Baha'l falth is about. Shoghl Effendi )
nicely points out how we must begin with individuals who cultivate
spiritual energies via meditation.and prayer in order that as a group
Baha'is might struggle to keep their faith and institutions vibrant and
not mere lifeless organization. '

««othe core of religious falth is that mystic feeling which unites
man with God. This state of spiritual communion can be brought

about and maintained by means of meditatlon and prayer. And this is
the reason why Bazha'u'llah has so much stressed the importance of
worship....The Baha'i Faith, like all othgr Divine Religinns, is thus

4[09‘-

fundamentally mystic in character. Its chief goal is tke develop-
ment of the individual and society, through acquisition of spiritual
virtues and powers. It is the soul of man which has first to be
fed....Laws and institutions, as viewed by Baha'u'llah, can become
really effective only when our inner spiritual life has been perfected
and transformed. Otherwise religion will degenerate into a mere
organization, and becomes a dead thing.

Spiritual Foundations, p. 14)

Steven Scholl
Corvallis, Oregon



A TABLET OF BAHATU'LLAH OF THE LATE BAGHDAD PERIOD: LAWH-I HALIE,
HALTH HAL.TH, YA BISHARAT.

Stephen Lambden

Reproduced below is the Persian text of Baha'u'llah's Lawh-i Halih
Halih Halih Ya Bisharat as printed in ®Abd al-Hanid Ishraq Khavari's
Ganj-i Shayigan ( Teheran 123 Bad1®/1967-8) a.nd.my tentative,literal-
-alistic and provisional translation, This poetic work derives its title
from the refrain which follows each internally rhyming line ( halih =
Rejoice! or  [loosely] Hallelujah!). Composed towards the end of Bzhatu'll-
-ah's residence in Baghdad { late 1862 or early 1863 ?) it is expressive of
his claim to special communion with God through a celestial maiden ( hﬁr
cf, for example, al-Qasida al-Wargaliyya; Hur—:L Cujab; Lawh-—3 Hur:wva )
and of his gesuming leadershlp of the BEb:L commmity. Dram.ng on Qur'anic,
SGf and Babl imagery,Bahatutllah, in this mystically oriented ode, calls
. upon the members of the Babl community to listen to his " wonderous new
melodies" . { cf. Tarikh-i Nabil ZarandY [Pt.II ] cited in Ishraq Khavari's
Risala-yi Ayyam-i Tis®ih [Los Angeles,Kalimat Press 1981],p .332f ).

Without attempting to comment on the Lawh—i Halih Halih,, in detail the
following few points may be noted-:

Line 7: The "Maid of Eternity™ is represented as coming with the miraculous
W gnow-white handmof Moses ( see for example, Exodus 4:6f; Qurtan 7:108 )
and like his rod which turned into a serpent or "dragon%".i.e. she manifests
the signs of true prophethood.

Line 8: Bghatu'llah refers to himself or the"Divine Maiden" — who at times
seems to be thetalter-egotor celestial 'Selft of the former— as being
capable of uttering verses comparable to those of King David the Psalmist and
being characterised by the spirit ( ruh ) of Jesus.

line 9 : The "dawning-place of [the letter ] Ha! " as the locale from
which the Maiden came probably express the fact that she came from the’
most exalted divine realm or from God; |2 ‘being -the fizst letter of
ok ) (= e is [God)) Bwed ( Huw:.ﬂ = Mthe divine ipseity" ) and
Tyald (= hahitt, the realm of the divine ipseity ).

line 11 : "Ia " ( Y ) here may indicate the heavenly realm of lahut ( that
below the realm of the_divine ipseity, al-hahit ) or be indicative of the
kalimat al-tawh®d ( s\t YP a8t U} = "There is no God except God.."; in the
version G Wt R Y, or the l:l_keD " There is no God except Ms" s Tt may
be that 4tke "lovers"™ are the Babls to whom Bahatu'llah appears uttering
the Siniatic declaration of divinity and calling them to attain the Divine
Presence (see line 12 ).

lines 13-1L4 :Allusions to Baha'u'llah's sufferings and lamentation over the
debased condition of many Babis?

Laaath -4

line 15 : an allusion to the message sent by the Queen of Sheba to Solomon (see
Qur'an 27: 20ff) through the hoopoe.

line 16 : an allusion to Baha'u'll3h's superiority to Mirza Yahya (?)

line 17 : an allusion to Baha%ufllgh's exile from Iran to‘Irdg (?) cf,
the following lines from the Lewh-i:Mgdinat al-Tawhid ( late Baghdad period):
" Hearken[ on this] Day [ in which] the Caller ( al-munad ) crieth out

in the midst of the immortal realm and the Dove of Hij: Hijaz warbleth in

the region of ‘Irgg ( fI shatr al-®Irag ) summonmg all unto concord..™

( text in Ishrag KhivarT (ed) I“E'lda—ﬂ , Vol..4 [Teheran 129 Badi®]
pp.326-7 ).
line 20: Bahatu'llzh likens his status to that wh:.ch Moses attained after
leaving Midian for Egypt.

line 2i¢ the sense and translation of e -5 OU are uncertain,It may be
that Baha'u'llah alludes to his manlfes‘batlon as the 'return of the Bab'!(known
among his followers as Ha.dra:b-l Rabby al-A%1a = 'His Holiness my Lord the Most
Hight, or the like),
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13.

Lawk.l-i Halih Halih Halih Ya Bisharat: 4 Provisional Translation.

He is the Beloved.

The Maid of Eternity came from the Exalted Paradise;
Hallelujah,Hallelujsh;Hallelujah, O Glad-Tidings!

With harp and song and also with crimson goblet she. came;
Hallelujah,Hallelujah,Halléhjah, O Glad-Tidings.

With amorous glances,with the taste of annihilation,with dance and with

song she came;

Hallelujsh,Hallelujah,Hallelujah, O Glad-Tidings!

With musky tresses, with beautiful ruby lips, from nigh unto God,she came;
Hallelujah,Hallelujah,Hallelujah,0 Glad-Tidings !

Two phantoms from her eyebrows, one hundred arrows from her eyelashes,

to penetrate our hearts she cameg

Hallelujah,Hallelujah,Hallelujah,0 Glad-Tidings?

A1l souls in her path,all hearits In.her embrace were annihilated when she came;
Hallelujah,Hallelujah,Hallelujah, O Gla;.d‘Tidings!

With snow-white hand, with raven locks, like the dragon of Moses she came;
Hallelujah,Hallelujah,Hallelujah, O Glad-Tidings!

This sweet Davidic voice came from the Divine Lote-Tree with the Messianic
Spirit;

Hallelujah,Hallelujah,Hallelujah, O Glad-Tidings!

With the attraction of fidelity,with the protection of gloryl ? s §a.un—i baha']
From the -dawming-place of E',he letteﬂH_E' she came;
Hallelujah,Hallelujah,Hallelujah, O Glad-Tidings?

With guiding light from the morn of the meeting, with Mount Sinai she came;
Hallélujah,Hallelujah,Hallelujah, 0 Glad-Tidings!?

This song of the spirit came to the lovers from the nightingale of la
Hallelujah,Hallelujeh,Hallelujah, O Glad-Tidings! '

With the joyful tidings of the reunion this Divine Maiden came from a branch
of the Tree of Blessedness; »

Hallelujah,Hallelujah,Hallelujah, O Glad-Tidings!?

This annihilated lover, this earthly bird came as a sacrifice in the path of
the Beloved;

Hallelujah,Hallelujah,Hallelujah, O Glad-tidings.

The sword of oppression came upon the neck of the Beloved from the Throne of
fidelity;

Hallelujah,Hallelujah,Hallelujah, O Glad-Tidings!
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This sacred missive came with the swift(or Arab )} hocppe from the city of Sheba;
Hallelujsh,Hallelujah,Hallelujah, O Glad-Tidings!?

This sternal countenance came with snow-white hand from the divine command;
Hallelujah,Hallelujah,Hallelujah, O Glad~Tidings?

This Hijazl Falcon. came with “Iraql accents from the forearm of the king(Shah)
Hallelujah,Hallelujah,Hallelujah, O Glad-Tidings?

This Pardoning Visage. came with magnetic attractiveness from the court of
nea:mess;_ A

Hallelujah,Hallelujah,Hallelujah, O Glad-Tidings?

This Nightingale of mystic meaning came from the sacred rose-bush with

the hand of union;

Hallelujah,Hallelujah,Hallelujah, O Glad-Tidings!?

This luminous PBg® . came with light and splendour from the Midian of the
Spirit;

Hallelujah,Hallelujah,Hallelujah, O Glad~Tidings?

This Witness of the Omnipotent.,this intexieating-wine.ofithe-Beloved

came with the goblet of soverignty;
Hallelnjah,Hallelujah;Hallelujah, O Glad-Tidings?
That essence of the beauty of the True One, that jewel of the magnificence

i

of the True One,came with the most—great sign;
Hallelujah,Hallelujah,Hallelujah, O Glad-Tidings!

That Countenance of the Desired One,that Face of the Adored One came with
the most-supreme mercy;

Hallelujah,Hallelujah,Hallelujah, O Glad-Tidings!?

The gouls %o her-resunion, the hearts to her bestéwal; a3 -the:Fxalted Lord
she hath come;

Hallelujah,Hallelujah,Hallelujah, O Glad-Tidings!?

This wonderous Remembrance hath come from the Eternal Rosegarden so that the
the lovers of the beauty of the Beloved,heart and soul burning with love,
might, :in -the-utmost “tranquility ,- busy théx_lselves with these wonderous new
melodies; that perchance,attracted theréby, the inmates of the Ka®bih of gnosis
might be ecstatically shaken and not forget the divine sacred homeland.
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The "Roles of Men and Women" : A letter of the Universal House of Justice

originally published in the "New Zealand Newsletter" ( February 1981)

and in Light of the Pacific, Hawaii Baha'i News ( June 1981.No, 151 and

July 1981 No.152).

'!’he Univer_‘sa'l House of Justice has received your letter of October 16, 1980 ...
posing questions which have arisen as a result of reading the book, "When We Grow
Up" by Bahiyyih Nakhjavani, and has instructed us to convey the following.

The House of Justice suggests that all statements in the Holy Writings concern-
ing specific areas of the relationship between men and women should be considered
in the 1ight of the general principle of equality between the sexes that has been
authoritatively and repeatedly enunciated in the Sacred Texts. In one of His Tab-
lets 'Abdu'l-Baha asserts: "In this divine age the bounties of God have encom-
passed the world of women. Equality between men and women, except in some neglig-
ible instances, has been fully and catagorically announced. Distinctions have been
utterly removed.” That men and women differ from one another in certain character-
istics and functions is an inescapable fact of nature; the important thing is that
;Abqg.‘l'l-Baha regards such inequalities as remain between the sexes as being “neg-
igible."

The relationship between husband and wife must be viewed in the context of the
Baha'i ideal of family life. Baha'u'llah came to bring unity to the world, and a
fundamental unity is that of the family. Therefore, one must believe that the
Faith is intended to strengthen the family, not weaken it, and one of the keys to
the strengthening of unity is loving consultation. The atmosphere within a Baha'i
family as within the community as a whole should express "the keynote of the Cause
of God" which, the beloved Guardian has stated, "is not dictatorial authority but
hu?b'le fellowship, not arbitrary power, but the spirit of frank and loving consul-
tation."

A family, however, is a very special kind of "community." The Research Depart-
ment has not come across any statements which specifically name the father as re-
sponsibie for the "security, progress and unity of the family" as is stated in Ba-
hiyyih Nakhjavani's book, but it can be inferred from a number of the responsibili-
ties placed upon him, that the father can be regarded as the "head” of the family.
The members of a family all have duties and responsibilities towards one another
and to the family as a whole, and these duties and responsibilities vary from mem-
ber to member because of their natural relationships. The parents have the ines- _
capable duty to educate their children - but not vice versa; the children have the
duty to obey their parents - the parents do not obey the children; the mother - not
the father - bears the children, nurses them in babyhood, and is thus their first
educator, hence daughters have a prior right to education over sons and, as the
Guardian's secretary has written on his behalf, "The task of bringing up a Baha'i
child, as emphasized time and again in the Baha'i Writings, is the chief responsi-
bility of the mother, whose unique privilege is indeed to create in her home such
conditions as would be most conducive to both his material and spiritual welfare
and advancement. The training which the child first receives through his mother
constitutes the strongest foundation for his future development." A corollary of
this responsibility of the mother is her right to be supported by her husband --

a husband has no explicit right to be supported by his wife. This principle of
the husband's responsibility to provide for and protect the family can be seen ap-
plied also in the law of intestacy which provides that the family di211ing place
passes, on the father's death, not to his widow, but to his eldest son; the son at
the same time has the responsibility to care for his mother. :

It is in this context of mutual and complimentary duties and responsibilities
that one should read the Tablet in which 'Abdu'1-Baha gives the following exhorca-
tion: :
"0 Handmaids of the self sustaining Lond! Exert your efforts so that you
may attain the honoun and priv.ilege endained fon women. Undoubtedly the
greatest glony of wemen is servitude at His Threshofd and submissiveness
at His doon; 4t {5 the possession of a vigilant hearnt, the praise of the
Aincomparable God; it is heantfelt Love towards othen handmaids and spoit-
Less chastity; 4t is obedience o and comsideration fon thein husbands
and the education and care of their children; and 4t is Iranquility, and
dignity, pernseverence in the nemembrance of the Loxd, and the wtmosi
enkindfement and attraction."

- Wiy

This exhortation to the utmost degree of spirituality and seif-abnegation should
not be read as a legal definition giving the husband absolute authority over his
wife, for, in a letter written to an individual believer on 22 dJuly 1943, the beloved
Guardian's secrtary wrote on his behaif: -

“The Guandian, in his nemaris...about parents and childnen, wives and hus-
bands’ refations {n America meant that there {5 a tendency .in that countay
gor childnen Zo be Zoo independent c¢f the wishes of thein parents and fack-
Ang in the nespect due fo them. Afso, wives, in some cases, have a fenden-
ey 2o exernt an unjust degnee of domination over their husbands which, of
counsde, is not night, anymore than that the husband should unfustly domin-
ate his wife.”

In any group, however loving the consultation, there are nevertheless points on
which, from time to time, agreement cannot be reached. In a Spiritual Assembly
this dilemma is resolved by a majority vote. There can, however, be no majority
where only two parties are involved, as in the case of a husband and wife. There
are, therefore, times when a wife should defer to her husband, and time when a hus-
band should defer to his wife, but neither should ever unjustly dominate the other.
In short, the relationship between husband and wife should be as held forth in the
prayer revealed by 'Abdu'l1-Baha which is often read at Baha'i weddings: "Verily
they are married in obedience to Thy command. Cause them to become the signs of
harmony and unity till the end of time."

These are all relationships within the family, but there is a much wider sphere
of relationships between men and women than in the home, and this too we should
consider in the context of Baha'i society, not in that of past or present norms.
For example, although the mother is the first educator of the child, and the most
important farmative influence in his development, the father also has the responsi-
bility of educating his children, and this responsibility is so weighty that Baha-
'u’'1lah has stated that a father who fails to exercise it forfeits his rights of
fatherhood. Similarly, although the primary responsibility for supporting the
family financially is placed upon the husband, this does not by any means imply
that the place of the women is confined to the home. On the contrary, 'Abdu’'l-
Baha has stated:

"In this Revelation of Baha'u'flah, the women go neck and neck with the
men. In no movement will they be Left behind. Thein rnights with men are
equal in degree. They will enter all the administrative branches of poli~
Lics. They will attain in all such a degree as will be considered the
very highest station of the wornld of humanity and will take part in afl
affains.”" (Paris Talks, p. 182)

and again:
"So it will come to pass that when women participate fully and egually in
Jthe affains of the wonld, enter confidently and capably the great arena of

Laws and politics, war wilf cease;...” (The Promulgation of Universal
Peace, Vol II, p. 369)

In the Tablet of the World, Baha'u'llah Himself has envisaged that women as well
as men would be breadwinners in stating:

"Eveitone, whethen man on woman, should hand over to a trhusted person a
pontion of what he on she earneth through trade, agriculture on ofher
oceupation, forn the training and education of childnen, to be spent fon
2his purpose with the knowfedge of the Trustees o4 the House of Justice."
(Tablets of Baha'u'llah, p. 90)

A very important element in the attainment of such quality is Baha'u'.Hah's pro-
vision that boys and girls must follow essentially the same curriculum in schools.

With loving Baha'i greetings,

Department of the Secretariat
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Some of the items on this bibliography 1 have not actually
seen. I have in each case provided all the biblicgraphic
information that I have. I would appreciate receiving infor-
mation on those with incomplete citations, or on items which
are not listed here. Richard Hollinger, 1710 S. Barry #3,
Los Angeles, CA 90025, U.S.A.
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‘Shaykhisr', 'Babism', 'Baha'ism', in L.P. Elwell-Sutton (ed.) Bibliography
of Iran (London, 1983)

Review of M. Nomen The Babi and Baha'i Religions, Religion 12:405-408 (1982)
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'Religious Heterodofy in Nineteenth-century Iranian Politics: the role of
Shaykhismg Babism, and Baha'ism', International Journal of kiddle East
(1984, forthcoming) .

'Aspects of Militancy and Quietism in Imami Shicism', British Society for
¥iddle East Studies Bulletin (1984, forthcoming)
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Various articles forthcoming in Encyclopaedia Iranica, ;éluding 'Shaykhi
Ahmad ibn Zayn al-Din al-Ahsa'i'; 'Azali Babism'j; 'Bab'j 'Babism'j; 'Bayan'.

Reviews of works by Corbin, Balyuzi, Howard, etc. in Journal of Semitic Studies

and BSKES Bulletin (forthcoming)

Articles in Raha'i Studies Bulletin

'Changes in Charismatic Authority in Qajar Shicism' , in E., Bosworth & C.
Hillenbrand (ed.) Society and Change in Qajar Iran (Edinburgh, June 1984)

Note: Do not miss hacEoin's thrilling novel of revolutionary Iran, written
under the pen-name Daniel pFasterman. The Last Assassin is published in
Britain by Hodder & Stoughton and in the US by Doubleday (autumn 1984)

RECENT PUBLICATIONS AND BIBLIOGRAFHICAL MISCELLANY.

New Titles from Kelimat Press ( 10889 Wilshire Blvd. Suite 700 Los Angeles,

CA, 90024).

J.R.Cole & M.Momen (Ed ), From Iran East and West. Studies in Babi and Baha'i

History Volume Two ( Kalimat Press 1981).

This volume includes six articles on the history of
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J.R.Cole, Bahdtu'llZh and the Nagshbandf Sufis in Irag
1854~6. -

5.5tiles, Early Zoroagtrian Conversions to the Bahati’
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M.Caton , Baha'{ Influences on Mirza Abdutllah,Qajdr
Court Musician and Master of the Ra.dif.

R.Hollinger, -Ibrahim George Kheiralla and the Bahati
Faith in America.

P. Smith , Reality Magazine :Editorship and Ownership
of an American Baha'i Periodical.

W.Garlington, Baha'{ Conversion in Malwa, Central India.

Anthony A, Lee (Ed), Circle of Unity. Baha'{ Approaches to Current Social

Problems (Kalimat Press 1984).
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R.T.Phillips, The Antinuclear Movement and the Baha'{
Community

R.W.Thomas, Race Relations in the American Bshati
Community.

J.M.Thomas, Poverty and Wealth in America: A Bahati
Perspective. )

J.R.Cole , Human Rights and the Baha'{ Faith.

A, Schoonmaker, Revisioning the Women's Movement.

J.Huddleston, Marxism: A Ba.heﬁi/ Perspective.

lee & Miriam Nelson, Concordance to Kitab-i-Igan (Kalimat Press 198.4).

A computerized concordance to Shoghi Effendits
English translation of an important work of Baha'utllah,

William Garlington , Fire and Blood (Kalimat Press 198.4).

A fictional story of two brothers who witness the heroic
events of early Babi history.

X X X X X X X X X X X X X X

National Baha'i Archives Committee of the N.S.A. of the U.S.,
Guidelines for Baha'!i Archives (Wilmette,Illinois,
National Bshati Archives ) 1983, v+ 59pp ( § 7.50 ).

Gulpaygani, Mirza Abu'l-Fadl, The Baha'i Proofs ( Hujajtul Behayyeh ), Thornhill
Ontario [Canada]; Bahati Distribution Service. Reprint of
1929 Ed., 1984, 305 pp ( § 18. 95 ).

A.Q. Faizi, A Gift of Love, Thornhill, Bgha'i Distribution Service (1984),
39 pp. ( § 4.40).
Adib Taherzadeh, The Revelation of Baha'u'llah, Vol. 3 ( Oxford: George Ronald),
1983 , xvit+ 483 pp. )
[?] Mukhademi , ! Six Thousand Words' [ Persian < J f o ]
Thornhill, Bsha'i Distribution Service (1984). 450 pp.

( $ 14.40 ). Translates Arabic terms used in the Bshafi
Writings into Persian.

Baha'i Readings: Selections from the Writings of the Bab,
Bghatutllah and 'Abdu'l-Baha for Daily Meditation. Thormhill,
Baha'i Distribution Serviee (1984), 365 pp. ( S 5.00 ).

André’ Brugiroux, Le Prisonnier de Saint-Jean-d! Acre [ French]. Thornhill, BDS,
(1984), 236 pp. ( § 8. 50 ).

%1{ Akbar Furu/ta.n, The Story of My Heart ( Oxford: George Ronald) 1984. 272 pp.

English translation of the Persian original with additions[and
omissions ].

Nathan Rutstein, Spirit in Action: Teaching the Baha'!i Faith ( Oxford:George
Ronald) 1984. 192 pp.

Dr. Varqa , History of the Hands of the Cause [ Cassette ], Anchorage,
Alaska, Baha'i Sales Committee,(1982), ( # 4.00 ).

Rubin Morton , The Walls of Acre: intergroup relations and urban development

in Israel ( Holt, Rinehart & Winston ) 1974. 140 pp.
ISBN. 0-03-086299-X.

Guide to the Holdings of the National Baha'i Archives ( Baha'i National Center,

Wilmette, Tllinois ) 1983. Available from the above address
( 19 pp. photocopy, US.ﬂZ.OO —~ copies of the collection run

10 cents per page J).
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Baha'u'llgh, The Kitab-~i-Agdas gnd Questions and Answers supplementary
to the Kitab-i-Agdas, compilation of translations by Shoghi
Effendi, Jinab-i-Fadil Mazandarani and Marzieh Nabil Carpenter,
(1971), iii+ 28 pp.. (Ms ).

[ Robert Stauffer ]

F, Ficicchia, Der Bahatismus——Weltreligion der Zukunft? Geschichte,
Lehre und Organisation in Kritischer Anfrage (Quell-Verlag)
1981.

R. Hummel , [art.,} Baha'i in Tagchenlexikon Religion und Theologie,
Vol.l. (Vandenhoeck & Ruprecht, Gottingen)1983.
(ISBN 3-525-50123-4 ).

B.Nakhjavani, Four on an Island (Oxford George Ronald) 1983, 13épp.
ISBN 0-85398-173-6.

A biographical and poetic treatment of the lives of four
Bahatis exiled to Cyprus in 1868,

®Abdu'1-Baha , Talks of 'Abdu'l-Bahaj Majmu®a-yi Khitabat Hadrat—-i CAbdutl-
Baha { in Persian and Arabic] Bahati-Verlag GmbH 198.,/140 BE,
D-6238 Hofheim-Lamgenhain. 790 pp. ( £9.95 p. ).

Reprint of 3 vola. of the original edition printed in Egypt
99 BE = 1942/3 amd 1340 AH= 1921; also Tehran 127 BE =1970-1.

Fattaneh Assassi Scott (Comp.) Selections of Our Tablets and Prayers with
Approved translations in English ( np. LUSA] July 1980);
no pagination.

R.N. Ostling, Slow Death for Iran's Bahatis in Time Magazine Feb. 20th 198,
P.55.

Stephen Lambden, art. [The] BahatI [ Faith and Education] in John M,Sutcliffe
(Ed), A Dictionary of Religious Education (SCM Press 198.4),pp.
36-39.

N.S.A. of the Bahatis of Kenya, The Return of Christ, N.S.A. of the Bahatis
of Fiji Islands (1978). 23pp.
Shoghi Effendi, Der Hifter der Bahalf Religion [German] Wein 1982. 103 pp.

A compilation of tributes to Shoghi Effendi translated from
English into German,

Availability of Peter Smith's Doctoral thesis.

Dr. Peter Smith's doctoral thesis, A Sociological Study of the Babi and Baha'i
Religions ( Lancaster 1982. Ref. No. D 46815/83 ) is available from:

J.P. Chillag, Theses Officer, British Library Lending Division, Boston Spa.
Wetherby, West Yorks LS 23 7BQ.

122,

The Baha'i Magazine, Herald of the South )

A publication of the N.S.A. of the Baha'is of Australia the Herald of ths
South magazine is due to be relaunched in April 1984.A letter dated Oct.
17th 1983 calls for contributions (maximum 5,000 words ); presumably, to be
sent to~: Keith Mc Donald (Sec.), Herald of the South G.P.0. Box 283,
Canberra., A.C.T. 2601, Australia.

Report on Baha'i Studies in Furope (1981).

A few copies of this report by Peter T. Terry are available at the following

prices:
Full report(156 pp); U.K. £10.70.p. (inc.post.); Europe £11 (inc.post.);
Elsewhere £14 (Air), £11 (Surfa.cesl. :

Section on U.K. and Belgium Only U.K. £2.50 (inc.post); Burope £2.80 (inc,
post ) ; Elsewhere £3.00 (Air), £2.80 ( Surface).
Also available; Worlds of God: Basic Classifications of Existence as defined

in the Baha'i Writings- A Compilation, National Ref. Library Comm., U.S.A.
105 pp. U.K. £,.70.p.; Burope £5,00. Elsewhere £7,.50 (Air);£5.00, (Surface ).

For U.S. $ , please convert at rate of £1.00 = § 1.50 and add § 1.50 to
cover conversion charges.Please send orders to Dr, M. Momen, Wixamtree,Sand
Lane, Northill, Beds., . 8¢ 18-9-AD, ( England U.K. ). .

The Directory of " Baha'i Book Collectors, Bibliophiles and Researchers"

A new edition of this directory is now being compiled. If you would like
to be included please send your name,address and area of interest to:

Payam Afsharian, 835 San Vincente Blwd., Santa Monica, CA 90402, U.S.A.

Copies of Directory will be mailed free on request.

Buropean Baha'i History Project

University of Lancaster

Dept. of Sociology

Brailrigg,

Lancaster LAl AYL.
Dear Baha'i Friends,

I am a sociologist and Baha'i historian with a particular

interest in Western Baha'i history. I propose a M"European Baha'i history project®
with the following objectives:~ )

(1) To compile and circulate a list of publications and archive materials
relating to European Baha'i history.

(2) To arrange a conference for Summer 1985 at which all those interested in
Furopean Bgha'i history might meet and at which relevant papers might be
presented.

(3) to prepare a book of essays on European Bahati history.

I would be grateful if you could inform me of any Baha'is (or non-Bzha'is) who
would be interested in this project, and also of any individuals who might be
prepared to write about the history of your Baha'i community.

Yours faithfully

Dr.Peter Smith.




