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Mr.Stephen Lambden, 77 Rothwell Road,Gosforth,Newcastle upon Tyme,
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to Mr.Richard Hollinger 1710 S.Barryg’3los Angeles,CA 90025,USA (at a rate
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A TABLET OF MIRZA HUSAYN CoLY BankrusLLiH OP 'néx EARLY IRAQ PERIOD:
THE *TABLET OF ALL FOOD* ( LAWH-T KULL  AL-TA“XM

To date very little attention has been given to Bahi'u'llih's (1817-92)
Lawh—i Kull 51-1‘. am despite ths very considsrabls light it throws on his
atlto of mind and role within the BibI comminity immediately prior to his
withdrawal to Iraql Kurdistan (1854~6 ).Oriantal Bahi'I writers have not comm-
-ontod on it in detail and western Baha'l scholars genarally remaln,in the
absense of a full translation, unaware of its importance.The following introd-
~uction, commentary and full translation will, it is hopsd, draw attention to
this somewhat abstruse though fascinating work.

INTRODUCT ION
1) The text

The Lawh-i Kull #1-Ta®am 1s written in a gramatically loose Arabic
"revehtor; " styls rel;iniscent of ths Arabic of certain of the Bib's later
writings and has several times been printed.The text mrinted in volume 4
of the late SAbd al-Hauld Ishriq Xhavarlts Mi'ida-yi Xsmani ( np.[Tehran]

129 BadI®, pp.265-276 ) is poorly edited.That in .volume 2 of the: same
writerts Rahlo-i Makbti (np.[Tehran]131 Badl® pp. 416-426) is move reliable
though errors, misresdings and omissions remain.A more satisfactory text s to
be found (photostatically reproduced ) in (the untitled) Iran National Baha'l
Archives Private Publication ( INBA MS ) Vol 36 ( np.[Tehran] c. 133 BadI®, pp.
268-77 ).This latter text is reproduced below ( pp. = ) and has generally
been followed in the translation {( pp - ).

2) The historical context

By the summer of 1853 both Baha'u'llah and his half-brother Mirza Yahya,Subh
al-Azal ( ¢.1830-1912 ) had settled at Baghdad where, s st Kazimayn and Karbala
a few Arab and Persian BabIs resided.In view of the fact that Mirzi Yahya had been
appointed the Bab's successor (by the Bib around spring 1850 ) and also in the
light of the charismatic role adopted by Bnhi'u'llih)Baghdad bscame an important
Babl centre.Between 1853 and 1863 numerous individuals and groups of (largely )
Iranian Babis visited Baghdad in order to pay homage to MIrza Yahyd or to visit
Baha'u'llah— who maintained an extensive correspondance with ths "people of the

B ayinn .

.

After the execution of the Bab in July 1850 the various Babl communities
in Iran and Iraq had split into numerous factions; certain of them turmed to
leading Babls who made exalted claims for themselves.The authority of Mirza
YahyZ wasby no means universally accepted or understood— even in Iraq in
the 1850's.Rival Bibl factions existed in Iraq in the early 1850's and
caused Bahi'u'llah and MIrzd Yahya much concern.In the face of tiiswidespread
Babl factionalism and despite his own latent 1leadership claims,it is imp-
—ortant to note that Baha'u'llsh, before his withdrawalto Iraqi Kurdistan upheld
the leadership role of his half-brother,acted as his leading representative and
spoke of him in exalted terms.It was not until the late 1850's that many Babls,
disillusioned with Mirz& Yahyi's ineffective leadership,sought enlightenment
direct from Bah¥'u'11&h.Baha'u'lldh did not begin to make explicit claims for
himself until the time of his exile from Baphdad (1863) and did not directly
challenge the authority of his half-brother until the mid-Adrianople (1866-7)
period of his ministry.The Lawh-1 Kull 3l-Ta’@a at several points presupposes
that, at least during 1853-4,Bahatu'llah championed the authority of Mirzd
Yahya (see balow ).It contains passages that underline.the sorry state of
the Iraqi and wider Babl communities and throws light on the reasons for his
withdrawal to Irsqi Kurdistan.

3) The circumstances of writine and the reciplent

Written in late 1853 or early 1854 (= 1270 AH ) the Lawh-1 Kull Q-Ta“im
was addressed to the Babl Hajj1 Mirza Kamal al-DIn Naragl (d. Naraq c.1298/9
A = c.1881 AD ).1° He had travellsd to Iraq in the hope of meeting Mirza
In.hya and had asked him to write a ccumentary on Qurtin 3:87 ( see below )
Appu-ent.ly unimpressed with Mirzd !a.hn'. response (no longer extant ?) he
sought enlightenment from Baha'u'llzh who wrote the mh-i Kull al-‘l‘; ®am.On
reading this work he became Bahi*u'llgh's ardent admirer and lster, as a
staunch Baha'I, received many letters from him.

L) The exegetical background { Qur'an 3:87 ).

The Lawh-i Kull al-TgSim 1s essentially a commentary on Qurfan 3:87 in
the ShI®T—Sufi—BibI tradition of esoteric exegesis; .’ .

1. Hajji Mirzi Kamil al-DIn ibn Hajji Mirza Muhammad Taql was a grandson of
Mulld Ahmad NaragY ( an accomplished poet) and a great-grandson of Hajji
Mulli Mihal Naraqi the author of a work on the episode of Karbals entit-
-lod Muhry 1Gb ).He was apparently converted to Bibism by a certain
MWllZ JaCfar who had met the Bab in Kashan.
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" A1l food was lawful to the children of Israel(= Jacob) except
what Israel mads unlawful to himself ( ‘or,itself) befors the

Torah was revealed. Say: Bring the Torah and study it if you
are upright persons" (3:87).

This verse is probably rooted in Genesis 32:32(3) which refers to
the prohibition of . the sciatic nerve after Jacob's ( subsequently Israel’s)
wrestling with God at Peniel (ase Gen. 32:23ff )3

" Therefore to this day the Israelites do not eat the sinew of

the hip which is upon the hollow of the thigh, because He (God)

touched the hollow of Jacob's thigh on the sinew of the hip."
In its Qur'anic context however, it is expressive of the Prophst Muhammad 's
desire—- in the light of the plethora of Jewish px'ohibition;s concerning
food and the need to define Isldm as against Judaism— to free his community
from the burden of excessive food restrictions.Qurtan 3:87 indicates that
prohibitions concerning food were not imposed upon the Israslites before the
Torah was revealed to Moses; except, that is, for a prohibition, not of
divine origin, which Israsl imposed on himself (see Gen 32:32(3)).1' Abutl-
Hasan ibn Mattuya al-Wahidi (d.1075 AD ) in his Asbab al-Nuziil has explained
the circumstances of the revelation of Qur'an 3:87 in the following manner
(as summarized by M. Seale ):

“Muhammad was confronted by soms of his Jewish critics who contested

the claim that he professed the faith of Abraham.They asserted that

this could not be the case, seeing that he ate camel's meat and drank

camel's milk, both forbidden in the Law, Muhammad replied that no such

prohibition existed in Abrahanm's day, but they insisted that it dated

as far back as Noah., The issue was settled by a quranic revelation[i.e.

Qur'Zn 3:87 . which )..made it clear that thers were no food prohibit-

-ions before Moses, and therefore nons in Abraham's day." 2,

In his Lgwh-i Kull g1-Ta®Gm , Bahd'u'llih, as indicatedwas not concerned
with expounding the lat.tex_- or the outer circumstances of the revslation of
Qurfan 3:87. Rather, he gave the key terms "food" (ta®am ), "Ierael" and
the "children of Israel™ a variety of non-literal meanings— his method of
interpretation is reminiscent, for example, of that of Shaykh MuhyI al-Din
ibn a1-®ArabY (1165-1240 ) and, more directly, that of the Bab, i.e. in his

Tafsir Sirat al-Bagara (1843-4) and other later expository works.He expressed

1. I draw here on the article Ghida' 4n EI 2,Vol.II. p,1061.

2. M.Seale, The Bible and the Qur'an ( London 1978 ),p.11l. See also,
fpr example, Miharmad Bagir MajlisI, Bihar al-Amiar (Teheran n.d.), Vol.

XI1,pp.216-7 (section on Jacob).

7.

his conviction that Qurfan 3:87 has an infinitude of subtle meanings
and claimsd that he could expound its mysteries from his own day until
"the days find their consummation in al-mustaghfth® (= {abjad] 2001
of the BabY era; the tims of the eschatological consummation).

It is important,in attempting to understand the Lawh-i Kull al-Ta im,
to ask why Mirzi Kamil al-Din might have specifically asked both Mirzi
Yahyi and Bahi'u'llih to explain Qur'an 3:87.Why, in other words, was
this verse in particular. of impartance to BabIs during the early 1850's?
This question is not easy to answer though the following theory mdy be on
the right lines.

Qurt@n 3:87 was very likely quoted by an antinomian BabI faction in
Justification of their free-thinking, libertins or gnostic stance.Elitist
Babl gnostics may have felt that this verse, non-literally interpreted,
indicated that they might go beyond the constraints of Islamic and Babl
moral and legal norms—i.e. allow themselves, as the 'true Israelites?

( BabXs ), " all food® ( freedom ). Perhsps discouraged as a result of
the Bab's martyrdom, bewildered in the face of the mass of the Bab's legal-
-istic pronouncements and in view of his abrogation of the Islamic law, such
groups appear to have clustered around leading BabIs who made exalted claims
for themselves.A Bihi faction of this ‘kind :was" probably known to Mirza
Kemdl al-DIn who wanted,initially from Mirza Yahya , an authoratative inter-
~pretation of Qurtsn 3:87 in the light of its m&nomian interpretation—by
free-thinking or extremist gnostic-type BabIs. Whatever Mirza Yahya's inter-
~pretation of this verse might have been, Bsh'u'llah'sLawh-i Kull al-Ta%am
certainly condemns libertine or antinomian views of Bibism and counters
extremist claims to lsadership by upholding .M{rza Yahye' % . authority.
It contains passages in which the need to follow the laws of the Bab is
stressed and the moral laxity of libertine Babils cengured; most notably
the following lines:

Lot not the sctions of those - who have been spreading wickedness in
the land veil you ( Mirrd Kanil al-Din ). They falsely suppose that
they are rightly guided. Nay! By the lord of ths Realm of Unknowing!
They are liars . . and .calumniators .The nature of that party
(Babl faction) is such that they should never (even) be allowed to
eat barley in these days. How then, can they possibly be allowed to
eat what God hath forbidden in the Book."

It appears then, that Baha'u'llih's Lawh-i Kull al-Ta @ presupposes
an antinomian or extremist Babi exegesis of Qur'an 3:87.Having thus spec-
-ulated it is worth noting that the Bab, in his early Bayan ®Illati Tahrin
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III. Interpretation 1 : Address to MIrza Kamal al-Din and explanation
of the significances of "food® (taam ).

a) Addressing Mir3 Kamil al-Din Baha'u'11zh explains that he
had not previously desired to respond to questions posed by
Bibls but in his case will do so in view of his great faith.

b) On the importance of Qur'an 3:87 and its infinite subtle mean-
~ings four of which will be expounded.

c) On the significance of "food" (tatam) relsative to the various
levels/ stations of existence-:* HahGt, Lghit, Jsbarit,
Malakiit and Nastt.

al-MaharTm.. (*Exposition of the Reason for the Prohibition of Forbidden
Things' ) quotes Qur'En 3:87.This may add weigit to the hypothesis that
this verse was important in the context of issuss surrounding Babl legalism
and antinomianism, 1.

5) Structure —Outline of Contents.
To perhaps be over analytic the Lméh-i Kull al-Ta®am exhibits the following

general structure.

I. Prolegomenon

Heading in praise of God.

a) In praise of God's power as - active in the focal centres of
Babl authority (leading Babls).

b) In praise of God who continues to inspire Babi leaders.
¢) The mysterious operatiorsof the (Divine)light.

II. An Autobiographical Sapplicstion

a) Baha'u'llah confesses his lowliness.

b) Bah@'u'llah, in his deep anguish, confesses his failure to call upon God,

c) Bahid'u'llgh confesses that he inadequately bore witness of God in the
light of God's tranacendence, eternality and essential unknowsbility.

d) Baha'u'1ld@h acknowledges God's one tims providential care for him and
his happy condition,alludes to hia role as a leading B@bY,and bemoans
his more recent apiritual anguish.

e) Bahatu'llih testifies to the impossibility of directly calling upon
God (in His essence)yot acknowledges tha necessity of his doing so
in the light of His (God's) benefits and favours,

) Baha'utllih again confesses his fallure to call upon God and speaks
of his being comforted as a result of his nystical experiences.

1. The Bab's Bayan °Illati TahrIm al-MsharIm 4s contained in Teheran
Baha "I Archives MS 6006C, pp.87-9. In°it the Bab, responding to a
question about certain categories of the'forbidden degrees! (of marr-
-1sge; see Qur'an 4:23 ), explains the origin of things permitted and

" things Jforbidden. God, he argues at the beginning of his reply, being
sypremsly rich or independent of need,has allowasd his creatures all
that he created on earth; all that is, " except what Israel made unlawful
for himself" (see Q. 3:87a). In line with the typological-allegorical
explanation of verses relating to Israel in, for example, his TafsIr
Sirat al-Bagara, he presupposes that Israsl (in Q. 3:87) is to bs ident-
~-ified with Imam "A].fr who " did not forbid any soul anything except it
made that thing unlawful for itself"™. This inasmuch as God created all
things through the pre-existent reality of the first ShI°I Imam, Before
this world came into being the souls of men, by their very nature, deter-
-mined things permissible.But since they forgot them in this world God
sont Massengers and the Book., Such,if I understand the text correctly, is
the jist of the Bab's (initial) argument.

OV —————

IV, A lamentation, address to contemporary unbelievers ,and a prayer 'for
patiencs,

a) Bahi'u'l1ih laments the fact that the Bab is no longer alive
to comfort him in his grief and wishes he wers ons forgotton.

b) Bahd'u'llih addresses the "concourse® of peoples asking them
to comfort him and not conspire against him.He informs them of
God's role in protecting him and prays to God for victory and
patience, *

V. Interpretation 2 : An address to Mirza Kamil al-Din and an explan-
-ation of the significance of Qur'an 3:87 (a).

a) Bghitutllih alludes to MIrzi Kanil al-DIn's faith status and
acknowledges his power of understanding.

b) Explanation of Qur'En 3:87 in terms of the centres of Babl authority
and BabY law,

¢) On the need to follow the laws of the BEb and the erromof a Babl
faction,

VI. Interpretation 3 : An address to Mirzi Kamil al-Din and a further
explanation of the significance of Qur'an 3:87(a).

a) Baha'utllih further explains Qur'En 3:87(a) in BAbI terms in view
of Mirzi KamBl al-Din's being captivated by the true focal centres
of Babl authority.

b) In view of his favours upon Mir¢a Kamil al-DIn Baha'u'llah asks him
to render thanks unto God who has guided him aright.

VII, Lamentations made in the course of Bahd'u'lliih's informing Mirza Kamal
al-DIn of his ability to set forth endless explanations of Qur'an 3:87
and of his informing him of his ‘desire to withdraw.

a) BahX'u'11ih laments his sorry plight and underlines the extent of
his patience and trust in God.

b) Baha'u'lldh informs MIrzd Kamfl al-Iin of his ability to give
endless explanationsto Qur'an 3:87 in the light of God's contin-
-uing guidance.

c) A brief lament over the inability of the people to perceive the
truth.

d) Bahatu'lldh informs Mirza Kamal al-Ifn of his desire to withdraw
in view of the wickedness of the people.
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e) Baha'utllah laments the fact that Quddils is no longer alive
to comfort him and intercede on his behalf and calls upon
God to give him patience.

VIII, Interpretation 4 ¢ Further explanatiomsof Qur'@n 3:87(a)
a) An explanation of key terms in Qur'an 3:87(a) in terms of the
Islamic dispensation.

b) An explanation of key terms in Qur'an 3:87(a) in terms of the
centres of Babl authority.

IX, Interpretation 5 : An address to MIrzd Kamal al-Din and a further
explanation of Qurtan 3:87 (a).

a) In view of his ecstatic state Baha'u'llah informs Mirza Kamal al-
Din of his desire to expound Qur'an 3:87(a) still further.

b) An explanation of *- key terms in Qur'adn 3:87(a) in a BabI context.

X. On Bgha'u'llah's power of exposition and his claim to naught but
servitude.

a) Baha'u'llah explains to Mirza Kamil al-Iin that he could give still
further interpretation to Qur'an 3:87 but refrains from doing so
in the 1ight of the limitations of men.

b) Bah@tu'llah informs Mirzi Kamal al-DIn that despite his revelation
of the Lawh-i Kull a)-Ta®am he makes no exalted claim for himself.

¢) A woe upon the people of falseshood/erring Babia.
d) A brief address to the " People of the Concourss" . -

XI. A Lament and an address to the people of the 'realm of unknowing'.

a) Bahd'u'llgh laments the fact that everything has been effaced
from his memory as a result of the evil deeds of the people.

b) A brief address to the "People of the Realm of Unknowing".,
XII, Conclusion

Bah@'u'lldh rounds off his discourse, reminds MIrzd Kamal al-Iin
that his efforts to regenerate the Babl commnity led a Mson of
adultery" to conspire to kill him and expresses his desire for
death.

Concluding verse in praise of God.

6.

3. (a)

)[

4.

.

A synopsis of Baha'u'l18h's interpretatiorsof key terms occuring in

rtan 3: 87.

Apart from the significances Baha'utllah g ave to "food™
(_g_a_c@) relative to the various levels/ statiomsof existence(see below
on III.c ) he interpreted the key terms in Qur'an 3:87(a) in the foll-
~owing manner— the concrete referents in brackets are, of course,to
soms extent speculative (see the commentary below for details ):

"Food" ( $a®8m) = " the essence of knowledge" { nafs al-Silm )
"israelt = " the Primal Point" ( nugtat al-ulya) = the Bab

" the children’of Israel" = " he whom God..made a proof unto the people
in these days" = Mirza Yahya (?)

“Food" (taam ) = " the bearer of the Cause" (sghib al-amr)= Mirzi Yahya(?).
"Israel" =" the Primal Will" ( al-mashiyya  al-awwallva ).-

" the children of Israel" = all BabIs captivated by the light of the
"(Primal) Will from 1844 (1260 AH ) up till
the (eschatological) "meeting with God",

WFood" (taam) = the (Isl3mic) " Guardianship" ( wilayat )

= " the Point of the Furqan" (nugtat al-Furqan)= the Prophet
lm.mmad. :

"the children of Israel" = God's "trustees™ ( ausiya ) = the ShI®I Imams

who succeaded the Prophet Muhammad.

"Food" (€s®am) = the Bab / Babl wilayat : this is implied ]

"Israel! = a) " the Last Objective™ (withat al-ukhra ), " the
Mystery of Endless Duration® ( sirr al-samadaniyya)
= Quddlis (7). ‘

b) " the Countenance of Light" ( tal®at al-nur),"the

Isolated Manifestation" ( mujafrad al-zuhur),"the

" Temple of the Divine Unicity" ( haykal al-
shadiyys ) = Mirza Yahyz (?).

"Isrgel"’

"Food® (taam ) = ® the ocean of the unseen (bahr al-ghayb) which is hidden

in the Pages of Light (saha'if al-nur ) and treasured up
in the Inscribed Tabletd 5 alwah al-mastur)" = the power

of the Babl revelation / scriptdres (?).

“Israsl® : .
= = "the manifestation of the command -{ mazharialeamr ) in

these days " = Mirza Yahya (?)




12,

“the children of Israel™ = ® ths psople of the Bayan" = the Babls.

In addition then, to the four explanation Beha'u'llah gave to
“food" (£a®am ) in comnection with the realms of LahGt, Jabarfit, Malakuit
and N_agl;; ( its meaning relstive to the realm of Hahfit being. known only
to God— see the commentary below ) a further four significances were
specifically given to this term, "Israsl" is given six allegorical explan-
—~ations and " the children of Israsl® four.

7) The role of Bahda'u'llah and allusions to Mirza Yahya.

It will be evident from the gbove symopsis (6) that, at various points
in his Lawh-i Xull a)l-Ta®@m Bah@'u'llah appears to identify Mirza !a}_;ys
- as one-time head of the Babl commnity ~with each of the key terms
occuring in Qur'an 3:87(a).To modern Balia'Is this might seem suprising
or appear to be an inappropriate understanding of difficult expressions
—on my own part,Elsewhere in the lLawh-1 Kull al-Ta%n however, there are
fairly obvious sllusions to Mirzs Yehydsleadership role.(sde below) though
their.detsction requires some knowledge of the manner in which the Bab
had referred to Mirzi Yalyd and the way in which he was addressed by Babls
in the 1850's. In this respect the following notes may be useful. 1.

There is no doubt that the Bab, around the spring of 1850 ( if not a little
earlier) appointed Mirza Ia{:y'i his successor. and addressed s number of letters
(or "tablets™, alwah ) to him— Baha'u'llh and othér:Ieading.Babis:wers informed
of this appointment: ' Some of them are contained in Baha'l as well as Azall
collections of writings of the Bab and a few of them have been published. 2.

Without going into details— I do nmot intend to attempt to discuss why the Bab

chose Mirza Yahya to succeed him—1it may first be noted that though the Bab

i

fu)

1. In considering this issue it mst be borne in mind that no objective and
detalled study of the writings and role of Baha'u'llah and Mirza Yahya
during the early Iraq period has yet been carried out.Current Baha'i pub~
~lications contain .1ittle br'no information about the early Iraq period
(1853~L; or indeed the following 5-6 years ).

2. Refer, for exampls, Teheran Baha'i Archives MS 6007 cxg.hbﬂ'f; smati
alwah-1 khatt-1 Nugta-yi Ula wa Kqa Sayyid Husayn Katib (n.p.[Teheran]
n.d.'); Iran National Bah@'T Archives Private Publication,Vol.64.pp.95-
102; E.G. Browne[ Ed), The T&r{kh-i-Jadfd.. (Cambridge 1893),Appendix IV,
p.L20£€; H.Balyuzi, Edward Granville Browne and the Bahd'{ Faith (Oxford
1970 ),esp.p.331L.

/3.

did not regard MitzX Yahya as a major manifestation of divinity or
refer to him as mgn yuzhiruhu'llzh ( 'Him whom God will make manifest'—
the Babl messiah figure ) he did give him lofty titles and apply certain
expressions in the well- known HadIth Kumayl to him,

The l‘l_gglg_]_ljm' is the record of a conversation which allegedly took
place between 1Y b, Abii Talib (d.66l A.D. ), the first ShI°T Imam and
Kumayl ibn Ziyad one of h:is close companions, 1. One version of it has it
that Kumayl asked ®All what constitutes _g_l;}'zggigg Jihe truth" or “essential
reality, and that ®)11, being repsatedly pressed to clafify his meaning,replied
by means of five enigmatic utterances: al- tragfgg.‘ is, 2

(1) W s o JW Clee 2y
" The wunvelling of the splendours of the Divine Majesty -without a sign. "
(2] ‘-)L:JT o0 3y r)h}‘“ D
" The effacement of vain inl.:ndning and the clarification of. true knowledge".
(3) o RN VS T ) P
" The rendering of the vell through the mastery of the secret™,
. ool 3ial 2oV G
The attraction of the Divine Unity through the attribute of the Divine

Oneness",

[5]  saosdV JSLa Jo IV e - ST W
" A Light ( nir ) shons forth from the Morn of Eternity (subh al-azal )
upon the temples of the Divine Oneness ( hayakil al-tawhid ).n
In his (Persian) Dala'il-i Sab%a and other writings the Bab specifically
relates each of these five explanationsof al-hagfga with the first five

years of his prophetic mission ( that is, 1260--1265 A.H. = [presumably] Jan
22nd 1844—17th Nov 1849 ). >* Since Mirza Yahya appears to have entered

1. On the HadTth Kumgyl see,for example, D.M. Donaldson, Al-Kumayl: A Compan-~
-ion of the Secret in The Muslim World, Vol.28 (19385,pp.21¢9—57; Ishraq
KhivarY, Qfmis—4 Igdn, Vol.3 (apLTWmn] 128807) p,

2. The Arabic version of the text cited here is taken from the Bab's (Persian)
Dal&'i1-1 Sab®a (n.p. [Tehran) n.d. ),p.57 ( also cited, E.G.Browne, The
Episode of the B§b Vol.II. [Cambridge 1891},p.352.Mm.1. ).

3. Refer Dala'il-i Sgb®a, p.57, cf. also, for example, Tafsir Avat al-Nir
(in Cambridge [Browne Coll.} MS F,21 [item 27},pp.155-171 ),p.159f; Tafsir
HadIth sl-HagYqa [= the Bab's commentary on the Hadith Kumayl in Tehran
Bah3'T Archives MS 6006C])pp.74-7. .




4.

into correspondance with ths Bab and risen to px;ominenca during the

fifth year of the Bab's mission ( 1265 AH = 27th November 18,8—17
November 1849 ) he came to be addressed in terms of the fifth clause

of the Hadith Kumayl, i.e. entitled Subh al-Azal (Per. Subh-i Azal);

the fact that MIrzE Yahyd wes a native of the district of Nar in Mazan-
-daran may also have inspired the Bab to apply the fifth clause bf

this hadTth to him. In a number of his epistles the Bab specifically
refers to Mirz¥ Yahyd as Xsm Allgh al-Azal, "the Name of God, the Eternal®
(or the like ). His.". . Was.llnat Namih ( "Testamentary Dispositions® ) for

example, is addressed to " the Name of God,the Eternal" ( Y3 Ism al-Azal ).1'

In certain’ other-epistles Mirza Yahya is designated gl-thamara ( "the fruit
[of the Bayah] )" and,among other things, al-Wahld (= [abjad] 28 as is
Yahyd ). %* After the Bab's martyrdom many BabIs understood MTrzE Yahyd's
roie in the light of the Hgdith Kumayl, They referred to him as " His Emin-
-ence the Eternal® ( Hadrat-1 Azal ), © The Eternal Fruit" ( Thamarat al-
Azgliyya ) and the "Sun of Eternity" (Shams-i Azaliyya ) through whom the
divine Light (Nir) beamed forth upon the "Temples of the Divine Unity"
(hayakil al-taw):.l’d ) understood to mean leading BabIs, - 3.

Towards the end of his ministry the Bab wrote to: Bah@*u'11ah—through
Mirza Yahya and referring to him as ® 238" (= [abjad] Husayn ‘at c -
8+ = 60 +.5 =10 +O) = 50 + € =70+ J =30+, =10 [total)= 238 )
-—instrucﬂp: him to protect and take care of his half-brothsr. b That
Bah&'u'llah was faithful to this inatruction or initially supported his
half-brother is referred to in a number of Baha'u'll3h's writings.In the
Sirat al-Haykal ( written in “Akkd around 1873 ) for example,Bahatu'llih
mentions the protection he gave his half-brother and the high regard in
which he was held by leading BabIe( after the Bab's martyrdom):

" Then remind them that We chose one {MIrza Ya}y'i] from smongst
Our brethren [ the BibTs ] and sprinkled upon him a dewdrop
from the Fathomless Deep of the Ocean of Knowledge; then We
clothed him in the robe of one of the [Dlvine] Names (ism min al-
asma! = very probably al-azal ) and elevated him to a station
such as all rose up in praise of him, We preserved him from
all manner of harm to the extent that even the powerful are

1. | WasIyyat Nimih in Iran National Bsha!l Archives Vol,64.p.95.
Refer, sources mentioned in fm, p. (above).

3. ef. for example, E.G.Browne (Ed ), Kit£5-1-Nugtat al-Ke?..
trans., idem (Ed), The Tartkh-i-Jadfd.., Appendix II.p.37Lif.

L. This epistle of the Bab is contained in ®Izziyya Khinum, TanbIh al-
Natimin (2. 2.« ),p-32 .1t 1s undoubtedly authentic—'ef,
Shoghi Effendi(trans.), The Dawnbreakers., p.3[Twhere it is referred
to.

/5.

incapable.® 1.

This passage hints at Bsha'u'llah's initial support of Mirzs Yahya.
It bears witness to his loving protection of his half-brother bei‘ora
his departure for Iraqi Kurdistan.

The extent of Baha'u'llah's support of Mirzs Yahya is,1t may now
be noted, echoed at many points in the Lawh-1 Kull al-Ta@m.Among them
are the following—-see commentary below !‘o; details:

a)I.a. Hers the expression "Focal Centre[ Countenance] of Eternality" (wighat
al-azaliyya ) may be an allusion to Mirzy Yahyd's leadership role.

b)I.b, This paragraph contains allusions to the Hadlth Kumayl and to MIrzZ
Yahyl's leadership role.Yahya appears to be referred to as the one

who utters "unique eternal melodies™ ( taghaniyat al-azaliyya al-
wahdaniyys ) and the "Light-filled Dove™ ( hamamat al-nuriyya ).

c) L.c. Here the references to the mysterious operations of the divine
Ught ( piir; cf. the Hadith Kumay) ) may indicate thd leading Babis
partake of the light of . subh al-azal ( Mirzk Yahya ).

d) INf, Here MIry@ YahyZ may be referred to as the " Dove of the Command"
(hamamat al-amr ) and the "Light-filled Bird® ( warga' al-nura! ).

e) Vl.a, It 1s difficult to avoid the conclusion that here Bahatu'llah,
drawing on the Hadith Kumayl, refers to Mirzi Yahyi in exalted terms
and as the "bearer of the Cause" ( sshib al-anr ).He appears to identify
“food" (ta®am; Q. 3:87 ) with Mirzd Yahya in the light of the fact
that Mifza Kanal al-DIn has turned t8 or acknowledged his lesdership
role; that is, been " irradiated through the oriemt light of the radiance
of the splsndours of the Morn of Eternity ( subh al-azal ) whose lights
have " filled the horizons™,and captivated by thé charm of the winning

ways of the Light of Endless Duration ( ﬁ&%ﬂé}m ) whose traces
have appeared upon the Temples of Irradiation" { hayakil al-Ishrag ),
£) VILb. Here the reference to the "Countenance of Light" (tal®at al-nur)

which " in these days" beams forth may be an allusion to ° Mirzg Yahya's
leadership role. *

g) IX.b, "Food" (ta®gm_) is here identified with the power of the Babl
revelation and;in all 1ikelihood,with Yahya's writings (~note the
expression "pages of light" [ saha'if al-niir ] ).This in the light of
"Israel" being the "manifestation of the command ™ (mazhar al-amr;cf,
é:mg al-amr at VI.a .i.e. Mirzz Yahya ? ) and the "children of Israel™

* Badis, ¢

h) X.b. In the course of addressing the " people of the concourse® Baha'u'-

~11%h speaks of the Martistry of God™ ( san® allah ) which radiates forth
from the "Lamp of Eternality" (siraj al- dzaliyya ). Here, once

1. Baha'u'llzh, Sirat al-Naykal ( in Kthar Qalami °X°13 Vol.4 [n.p.
(Tohran) 125 Boit® | p otafs)). o sopralent X2
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again, there appears to be allusion to Ya}.wi'u leadership role.

i) XII. In concluding his Lawh-i Kull al-Ts®zm Bahi'u'llzh appears
to state that he draws his discourse to & close in the light of the
fact that Mirza Yahya (= ths "Dove of Light", hemamat al-nir) was
revgn]in; verses ° in Iraq (= the "Mand of Exhiliration™, ard al-
surur 7 ). '

Such are among the possible allusions to Mirza Yahya' and his role
in the Lavh-1 Kull al-Ta%am.Taken individually they.nre admittedly
highly speculativo.‘lie\;ed colleétively along with the interpretation
given to key terms in Qur'an 3:87 however, this line of interpretation
does seem to make sense of soms otherwise inc;mprehenaibh language.

It ¢ould'belargued that all these seeming references to Mirzj Yshya
really refer to the Bab or to Baha'u'l1zh himself,This ._thoﬁghri;
difficult’ to maintain especially since Bahd'u'llah explicitly states
~~ in the Lawtl—i Kull gl-’{'gcﬁm ( X.b.)— that ho, at. this time,-claimed
naught .but servitude and used expressions derived from the fifth clause
of the Hadith Kumayl which were applied by the Bab to his half-brother,
At those points where Baha'u'llah refors to one who is, in his own day,
the ‘'bearer of the Cause" (sahfb al-gmr ) and "manifestation of the
command® ( mazhar al-amr ) it.. is difficult to avoid ths conclusion that
he 1is referring to Mirza Yshya who, as noted, was recognised as the
head of ths Babl community d:xring the 1850's.As far as I am aware there
is nothing in Bahd'u'llah§writings or in the works of Babl-Bahi'l histor-
~-ians that contradicts the thesis that Bahatutllah, before his departure
for' 1Iraqi Kurdistan, protected, exalted and referred to his half-brother
in lofty terms.The Bab after all, had appointed Mrza Yahya to succeed
him and it is untenabls to maintain that 'Ba.hi’n’llih imn;diately offered
him no support or straightway denounced him as a'covenant-breakert ( or
whatever ). The :extreme. tension and ultimate break between Baha'u'llzh
and | “Mirza!Yehyiisshould not be read back into the early.Iray.perisdsss
Bahitu'l13h's ministry.

Finally,in this connection,I should 1like to draw attention to an

interesting = tablet " .of. Basha'u'llah entitled Sirat al-Kifaya
( 'The Surah of the Sufficiency? ). 1. Written in a styls very similar

1. This writing of Bahda'u'llih is contained (photostatically reproduced—
it is not easy to read ) in Iran National Bahia'l Archives Private
Publication (untitled), Vol. 36.pp. 277-80. None of the surveys of
Baha'u'l1ahswritings make mention of this work.

7
to that of the Lewh-i Kull al-Ta®am it contains a reply to a question
about the ™ reality of knowledge® ( hagg a1-®i1m ) addressed to a
certain " letter of al-{id" (harf al-fid ) and may well date from the
Iraq period (1853-1863) of Bahi'n'llih'a ministry, L Within it are
passages which could be interpreted in the 1ight of Baha'u'llzh's
support of Mirza Yahya. Apart, it seems, from referring to himself
as the "Ant of Endiesa Duration® ( nimlat al-samadiyyg ) which warbles
forth™with the verses of the divine unicity bi-‘ at gl-ahadiyya)" and
the "Hoopos of Servitude in the Heaven of Manifest Justic;" ( huqhud al-
‘ubudiyya 1f sama’ al-Cada1)v , one referred to as the " Countenance of
Light" ( £al®at al-niir ) is represented as the source of true knowledge
(hagq al-éilm‘ ). Outside however, of a more detailed study of the writings
oi‘ Bah@a'u'llah of the Irag period, it is difficult to be certain .whether
or not.this might be an allusion to Mirza Yahya, or, as may well be the
case, Bahda'u'lldh is applying to himself expr;ssions once indicative of
his half-brother in order to intimate his own claims. 2.

1. The dating of the Sirat al-KifZya depends in part on identifying the
BabI referred to as harf al-jud.If it designates Aqa Muhammad Jawad
QazvinI,referred to by Bahi'u'llsh as ism-i J0d and ism Allah al-jud,
then it msy have been addressed to him when he visited Bahatutllah in
Baghdad around 1862, . See E.G.Browne (Ed) Materials for the Study of
the Babl Religion ( Cambridge 1961),pp.ix, 15 ; Bahatu'l1dh, Kalimat
ai‘“-nm"‘aw“"sim'e‘(—m b BahB'w!'11zh [Haifa 1978),p.74 ) Mazandar-
~ani, Asrar al-Athdr,Vol.3 ( [Tehran]l28 Badi),p.56r. If, on the other
hand the harf al-jid signifies, for example, Jawad Khadim CArab Baghdad]
al-Hatt3b, this tablet may have been written much earlier,

. The main text of the Sirat al-Kifaya begins with an address to the

people of al-Ha':

" 0 people of gl-Ha' ! Hearken unto the melodies of the Crimson
Leaf (w. t_al-hamrg' ) in the Paradise of the Realm of Unknowing
(jannat_a1-Camk! ) for, He verily, is the Light of the Siniatic
Temple ( nir haykal al-SInz ) who acteth, on behalf of God, as a
Manifest Light unto the worlds."

It may be going too far to suggest that Bahia'u'llah is here alluding
to Mirzd Yahya's role though it is worth noting that a few lines fur-
~ther on he'refers to this tablet as " a dewdrop from the oceans of
the Command" ( rashh min abhar al-amr ) and informs his readers that
if they wish to attain the presence of the "Countenance of God (tal®at
Allah ) it is necessary that they ascerd up into the ™ etheric hedven®
(7 reading, sama' al-hawa' )} until they hear the'call of the "Bird of
the Almighty (nidE' dik gl-jsbbar ) ™, Furthermore, addressing the
“paople of the earth®, Bahia'u'1lih calls upon them to hearken unto the

" Leaf of the Divine Ipseityn lwar%gat al-huwlyya ) from the "Tree of
Eternality" (shajarat al-azalivya planted in the “Land of Endless
1 j

Duration" ( ~samadiyya ) which warbles forth with captivating
divine verses (bi-ayat al-iszzabiyya al-uluhi ). The "people of the
Realm of Uninowing" { ahl alfama' ) are invited to dwell within the

——— .

“Paradise of the Divine Unicity" ( jannat al-ahadiyya ) and the "Orchard

of Eternality" (hadigat al-azaliyys ).




LAVH-T KULL AL-TACay

The text of the Lawh-i Kull al-Ta®am reproduced below is taken from
Iran National Baha'i Archives Private Publication Vol. 36 (pp. 268-77 ).

Though the hard is not easy to read it is the most reliable text known to
me,
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c.

THE LAWH-I. KULL AL-TACIM: PROVISIONAL TRANSLATION.

He is supremely powerful ic accomplish what He willsth through a command
on His part, and He is God, powerful over all things.

Pralse be to God Who hath caused Oceans of lLight to surge in the Divine
Fiery Water; excited the lLetters of Manifestation in the Incomparabls Point
of the Realm of Unknowing; made the Hidden Mount revolve about the Firmament
of Manifestation, the Concealed Self, the Focal Centre of Eternality; caused
the Lordly Point to eircle round the Most-Splendid, All-Enduring Ornament
to the end that all might testify that He is the True One. No God is there
save Him, He, verily, is the Incomparable, the One, the Eternal Who neither
begetteth nor is begotton. He cannot be likened to any aingio thing and He,
God, is the Majestic, the All-Compelling.

Praise be to God Who hath caused the Fiery Depths to overflow from the
Purified, Sanctified Temple; made the Beauteous Deep to sprinkle forth
refined, gloriocus dewdrops; attracted the Countenancescharacterised by[the
letter] al-Ha! through the uniqus, eternal melodies; enabled ths Light-filled
Dove to sing forth with warblings timeless and everlasting to the end that all

might perceive that He is the True Cne. No God is there save Him, the Beneficent,
the Almighty Who cannot be described by aught save His Essence or characterised

by sught save His Emimence.He, verily, is the All-Powerful, the Wrathful.

And Praise be to God Who hath caused the Light to circle round the Mounts[?]
of His light; made the Light to revolve around the Spheres[?] of His light ;
caused the Light to beam forth in the loci of His Light; made ths Light to be
retained in the Repositories of His Light; caused the Light to scintillate
through the impulses of His Light; made the Light to shine resplendent in the
Countenances of His Light. Praise God, Praise God; worthy of praise is He Who
establisheth His own worth for besides Him there is none other,

So praised be Thou, O our God: 0 My God! Bereft of splendour am I until I
invoke Thee through Thy sanctified verses; no glory have I until I confide
in Thee through Thine intimate Letters; no radiance have I until I experience
Thee through the secrets of Thy Might; no lustre have I until I observe Thee
in the hidden retreats of Thy Light.

b.

d.

22,

So praised be Thou, O our God. O my God! We failed to invoke Thee
at the moment which Thou madest me ons saddened before the surging of
the Deep Sea of Thy blissfulness and made me one grisved in the land
nigh unto the billowing of the Fathomless Deep of Thy Joyousness, ard
at the moment which, in Thy House, Thou madest me one afflicted before
the high courses of the Oceans of Thy Radiance.

So praised be Thou, O our God. O.my God! We failed to adequately bear
witness unto Thee in that Thou hast testified before all things unto Thine
Own Self, through Thine Own Self,for Thou,verily, art God. No God is there
except Thee. Bternally Thou hast rested upon the Throns of Glory and hath
sverlastingly been concealed by the essence of Bounty and Justice.Eternally
and everlastingly Thou wast hidden in the Image Thou hadst aforetime in the
magnificence of Glory and Beauty, Not a single person is capabls of fathom-
-ing the fullness of Thy Interiority and no soul is able to describe the
subgtance of‘ Thine Identity. Whenever the holy ones attempt to become acquain-
~ted with Thee they subscribe to falsity in the holy court of the King of
Thy Munificence and as often as those who .confess Thy Unity attenpt to
characterise Thee they join partners with Thee at the intimate threshold of
the Sovereign of Thy Might.

So praised be Thou, O our God. O my God! Thou art the One who created me
fres of affliction in Thy dominions and provided for me in such wise that
not an atom of misfortune bsfell me in Thy regions until Thou enabled me
to recognise Thy Remsmbrance and inspired me as one acknowledging the truth
for Thy sake, ons obedient to His command as befits Thy Truth.And Thou art
the One Who deposited in mins inmost essence a luip from Thy Being by means
of which Thy Self might become known, It beamed forth in Thy Kingdom and I
found a haven in the court of Thy Might until oceans of sadness surged over
me, a drop of which no soul could bear to drink. I wept to such an extent that
the spirit wellnigh departed from my body. I was so filled with amxiety that
the spiritual ones were sorely troubled. I was overcome with sorrow so as to
greviously distress the 1llumined ones. And praise be to Thee, O my Beloved,
on account of all that Thou madest to appear through Thy Power, ordained
through Thy Will, decreed through Thy Judgement and determined through Thy
power of Accomplishment for all these things are a proof of Thy Cause and a
path unto the Sovereign of Thy Graciousnsss.
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So praise be to Thee, O our God. O my God! How can I call upon Thee
through the wonders of Thy Remembrance when the path to the gnosis of
the periphery of Thine Essence is cut off ? And how can I not call upon
Thee in that Thou didst not creats ms except for ths remembrance of Thy
benefits and the commemoration of Thy favours. éo pralse be to Thee! I,
verily, stand before Thee unto Whom all bow down in sdoration.

So praise be to Thes, 0 our God. O my God! We failed to entreat Thee on
those darkest of nights on which the Dove of the Command sang out on Mount
Sinal from the right side of the Crimson Tree with the melodies of Thine
Eternity or during those lengthy periods of gloom when the Light-filled
Bird warbled beyord ths veils of the realm of concealed Divinity with the
warblings of Thy Perpetuity.This inasmuch as Thou raised me up unto the
Heaven of the Unseen through the supremacy of the Soverelgn of Thine Endless
Permamency; made me to ascend unto the Horizon of Evident Attestation through
the power of the King of Thy Divinity; caused ms to be elevated unto the
hidden retreats of Thy Oneness and ennobled me through the meeting with Thy
Countenance such that I came to abide in Thy sanctuary and found a haven in
Thine Expanse.l reclined upon cushions of Light through Thy bounty and rose
up above the Heaven of Manifestation through Thy Munificence. Thereby did my
heart find peace, my soul comfort, my being delight and my essence equanimity
for thereby was I numbered among those who are assured through the meeting
with their Lord.

0 Thou glorious enquirer who art set aglow through the firs of the Friend!
Be thou assured that from the very first day that God alded me through faith
in Him and confirmation in His Cause it was not my desire to ‘respond to the
enquiries of any among the servants. But since I found in thy heart a fire
from the Proof of God and a brand from the Light of the Manifestation of
His Self the ocean of my affection hath surged and it is my wish to reply to
thes through the power and might of God. My munificence overfloweth with the
sprinklings of servitude in the Land of Manifestation in order that the breezes
of light might attract thee unto the suumit of exhiliration and cause thee to
attain that station which God hath decreed for thse in these days in which
the winds of sorrow have encompassed me on all sides on account of that which
the hands of the people have committed for they have calumniated me without
proof or written testimony. O Lord! Cast patience upon me and make me to be
victorious over the seditious people.

b.

C.

d‘
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Theaknow that for this paradisical verse, this choice fruit, divine

song and heavenly pearl,are subtle meanings endless in their infinitude.
I, by the grace and bounty of God, shall sprinkle upon thee something of
the superabundance of its meanings that may serve as a memorial for the
bellsvers, a guiding light for the estranged and a stronghold for the agit-
-ated, Then bear thou witness that for "food" are diverse levels of meaning
but it must suffice thee that We expound four of them,

It signifisth the realm of the Throne of Hahut, the Paradise of the Divine
Onensss. None is capable of expounding even a letter of that verse in that
Paradise. This inasmuch as that realm is that of the Mystery of Endless Durat-
—1on; the Uxﬂquo Sonship, the Incomparable Israelicity and the Resplendent
Selfhood. Its exoteric aspect is the essence of its esoteric aspect and its
esoteric aa.pect the essence of its exoteric aspect. It is inappropriate that
anyone should attempt to elucidate a single letter of it.God however, will
disclose (its mysteries) when He willeth unto whomsoever He willeth, And I,
verily, in view of my injury and my misery am not informed of even a letter
thereof since the matter cannot be related except on the part of God, its
fashioner and its originator. So praise be to God, its creator and its life-
giver, above that which those who confess the Unity of God assert. By He in
Whose hand is my soul! If oceans of Light should surge forth in that realm
all who are in the heavens and on earth would assuredly be drowned save a
number of the Letters of Manifestation.In this respect God beareth sufficient
witness as regards both me and thee,

Tt signifieth the realm of the Paradise of Endless Duration, the Throne of
Lahut, the Snow-White Light.It is the realm of '"He is He (Himself)" and there
is none other save Him, This Paradise is alotted unto those servants who are
established upon the Seat of Glory, who quaff liquid camphor nigh unto the
All-Beauteous One and who recite the verses of Light in the Heaven of Manifest
Justice. Thereby are they enraptured and from that "food" derive comfort,

It signifieth the Paradise of the Divine Unicity, the Golden Land, the
Depths of Jabariit, It is the realm of "Thou art He [God] and He [God ]

is Thou " alotted to those servants who do not cry out except with the
permission of God, who act according to His command and ever restrain them-
~-selves in accordance with His wisdom— just as God hath described threxm(in
the Qurtan ) for they are the honoured servants (of) whom (it is written):
" They speak not till He hath spolien; and they do KHis bidding" ( 21:27 ).
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It signifieth the Paradise of Justice, the Emerald Land, the Fathomless
Deep of Malakut alotted to those servants whom ™ neither traffic nor
merchandise - beguile from the remembrance of God" (Qur'an 24:27 ) since
they are the companions of the Light.Thay enter therein with the parmission
of God and find rest upon the carpst of the Almighty.

It signifieth the realm of the Paradise of the Divine Bounty, the Crimson
Land, the Golden Secret, the Snow-White Mystery and the Point of Nasut.
In it are the proofs of the Remembrance greatest if you are of those who

are informed.

Ah! Alas] Then Ah! Alas! If the Primal Point were (alive) in these days
and witnessed my grief he would assuredly, at all times comfort me,treat
me tenderly and fill me with ardent joy; at every moment would he stren-
-gthen me. So Ah! Alas! Would that I had died after him before these days
or were one quite forgotton, consigned to oblivion,

Say: O Thou Concourse! Comfort me; do not calumniate me nor hasten my
affair for I am a servant who hath believed in God and His signs (or
verses) and there doth not remain of my days except a few. God my Lord
is sufficient protector against you since he sufficeth me and sufficeth
hs whom he desired aforetime. Sufficient is the careful account of His
own Self. Lord! Pour out patience upon me and make me victorious over the
disbelieving peoples who do not cry out except in accordance with their
own delusions or move except as their idls fancies prompt them. Say: It
is not for you to ask why (it is this way) for you neither comprehend nor
understand.,

O Thou Faithful One! When the breezes of love spilled over from the right
side of the Siniatic Tree you were turned to the right and to the left;in
that place, in the Cave of Light, you were protected with the permission

of God, the Exalted— and He is God, powerful over all things—and you
acknowledged and understood all that We expounded for you. Then bear witness
that We desire to expound further,

Then know that the significance of "food™ is the essence of knowledge;
that 1s, all branches of learning. “Israel™ signifieth the Primal Point
and the "children of Israel™ he whom God, on His part, made a Proof unto
the people in these days. "Except what Israel made unlawful for itself(or

VI. a.

33

himself), that is, that which the Primal Poimt made unlawful for his
elevated ones and his servants.

Then bear witness that all that God decreed in the Book through His
command and His power of interdiction is the truth about which there is
no doubt, It is incumbent upon all to act in coi\formity therewith and to
assent thereto. Let not the actions of those who have been spreading
wickedness in the land veil you. They suppose that they are rightly guided.
Nay ! By the Lord of the Realm of Unknowing! They are liars and calumiat-
~ors, The nature of that party is such that they should never be allowed to
eat (even) barley in these days. How then, can they possibly be allowed to
eat what God hath forbidden in the Book ? So praised be He, praised be He
above that which the associators assert.

O Thou Friend! Since you were irradiated through the orient light of
the radiance of the splendours of the Morn of Eternity the lights of which
(6r, of whom ) have filled the horizons and been captivated by the winning
ways of the Light of Endless Duration the traces of which (or, of whom )
have appeared upon the Temples of Irradiation,then know that the intention ,
of "food" in these days in which the Sun shineth in the centre of Heaven and
the Lamp of Eternality hath shed splendour upon the Luminary of the Realm
of Unlmmring,is none other than the Bearer of the Cause, "Israel" ( in this
connection) signifieth the Primal Will by means of which God created all
who are in the heavens and on the earth and what is between them. The
“children of Israsl" are those servants who were captivated by the Light of
that (Primal) Will in the "year sixty" (= 1260 AH = 184L AD )and thereafter
up ti111 the “Day" on which He shall assemble the people before the Lord of
the Worlds., God (desirsth) not that anyone be oppressed but the people
wrong their own selves, So know that the Light of God hath ever been estab-
~lished upon the Throne of Favour and will ever remain the like of what it
was; though the people neither comprehend nor bear witness.

Since Wo have lifted you up to the summit of the Mount of Light, elevated
you to the peak of the Mount of Servitude in the Land of Exhiliration,enabled
you to drink deep of the Water of the Divine Oneness from the Camphor Fount
at the hand of the All-Beauteous Joseph,and given you rest in the Cradle of
Tranquillity about which the Gladsoms Ant sang forth, therein your spirit
enlivened, your soul delighted and your essence gladdened, then thank God Who
created you aforetime by a command on His part and made you to be numbered
among those servants who are rightly guided through the verses of God.
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Now at this moment,I ceass not. to complain of my sorrow and anguieh
unto God for He (alone) acknowledgeth my amdety, is aware of my plight
and heareth my lamentation. By He Who hath made the Bird(s) of Light to
soar in the Land of Manifestation] None is to be tound as deject.ed as
I for now do I dwell at the poixxt of dust in obscure iy\oninv Thero is
no possessor of spirit in the Dominion (of God) ‘axceph he weepeth over

S to the degres that the heavene are wellniyx cleft aeunder, the eart.h

split open andl the mountains leve]_led This ‘Anasmuch as the Eys of Tims .
hath not seen anyone as oppreeeed as 1. And I, verﬂy, have been patient
and forbearing; have sat between the hande of God, tmeted in Him and
comnitted the affair unto Him perchance He might comtorb me and protect.
me from all that the people ‘have committed.

Then know, 0 Kamal, if I should expound that verse (of the Qur'an [3,
87) ) from this day until the days find their conswmation in al-mustaghath
(=[abjad] 2001 ) — which is the “Day" when the people will rise up before
the Countenance of the Living One, the Wonderous— the extent to which God
would favour me through His grace and bounty (with numerous explanations )
could not be estimated. This inasmch as the Mystery of the DMivins ‘Onensss
hath been set in motion, the Ocean of Endless Duration hath surged and the
Countenance of Light in the Heavens of the Realm of Unknowing hath beaned
forth from the right side of the Tree of the Command in these days in which
the Sun of ){m!.testation heth risen in unique manner t.heugh the peoph are

neither cognisant of its magnitude nor ‘mindfulof.its -subtlaty;.

So"kh! Alasy If they ( 'the people) could ouy puscerve the Pruos would
never be hidden from them nor the Favour be beyond their graep. Says It.
not for you (to nsk) why (1t is 8o) lest you Join’ pa.rtnere with God Who )
creatod yon and aidedyyou 'thmugh a Liglxhdtrom before Hi.m;, &
you n.re of thoee who (truly) believe. R

a3

Give ear, O Kamal I to the voice of thil lowly,thie .foreaken ant., that -
hath hid itselr i.n 1ts hole and whoee deeire ie to depart ﬁ'om your midst
and vanish ﬁ‘om your sight. - by reaaon ot that which the hande ot men ha.ve
wrouglt God, verily, hat.h been witneee between He and Hie eervante.
it is Who beareth witness ‘unt “He 1n ell reepecta. ’

N

So Ahl Ahs! Ir the Laat Point the Countenance of_v)b‘love,ﬂuddue were

(alive) he would as:mredly weep over n;y plight and would lement that wh:lch g

hath befallsn me. And I for nw part., would at thia moment beeeech hie -

i
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».eminence and supplicate his holiness that he would enable me to
ascend unto the court of his night and recline on the cushion of
his sanctity as I was wont to do in those days ( now past) when I
was free of the aforementioned misfortunes. O Lord! Cast patience
upon Ms and make me to be victorious over the transgressors.

0 Thou Falthful One} If you be of those who dwell in the Snow-White
Forest, the Isle of gl-Furgan, then know that "food" signifieth the
Guardianship which God decreed for His peopls. The intention of "Israel®
is ( in this connection) the Point of sl-Furqan and of the " children
of Tsrael® His trustees (= the Imams ) who succeeded him (Muhammad )
and by msahs of whom God recompsnseth His righteous servants, ’

4nd 1if you be of those who dwell in the Crimson Isle, the Orchard of
the Bayan,then know that We abandon the Wfood™ ( of the Yslamic wilayat?)
and desire the Primal Point (= the Bab ), ths Pure Wine of the Divine
Onenssg. 1in an elevated station, The intention of "Israel® (in this conn-
~ection ) ia the Last Countenance (= Quddus 7), the Mystery of Endless
Duration in an elavated station and the Countenance of Light, the Isolated
Manifestation, the Temples of the Divine Onensss (= M{rza Ial‘wa ?) in an ..
elevated station whom the ° awuserr caused to be mprieoned in the
land and concealed in the cities. So praised be God above that which the
hands of the psople commit, And God is not unaware of the actions of the
people,

Since, at this noment, the fire of love surgeth in the heart ef al-Bahat
(= Bahatu'llgh ) and the Dove of Servitude singeth in the Heaven of Conce-
~alsd Divinity, the : Hoopog:'s of Light warbleth in the midst of the
atmospheres,; <, the ‘' Sinlatic Tres burneth of itself through the Fire of
its self above the Ark of the Testimony beyond (Mount) Qaf, the Land of
_Realization,and the Ant of Servitude hideth in the Vale of the Divine
Onenen in this "Night" through the mystery of fidelity, I desire to (further)
expound that verse (of the Qurtan [3:87] ). Thie masnmch as God.hath, at
this moment, informed me (about it) through His grace and bounty. And He,

' verily, 1s the Higlty, the Generous. .

b,

Then bear witneu that ".food" signifieth the Ocean of the Unseen which
s hidden in the Pages of Light ‘and treasured up in the Inscribed Tablets,
"Ierael" a:lgnirieth the Hanifestation of the Command in these days and the
"children of Tsrael® the peopls of the B _g;z‘_ And that "food"™ was allowed
for them ( the Babfs); that is, for all who desire’ to ascend unto the
Heaven of Bounty and to drink of the Water of Manifestation{or Pure Water)
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from that Cup, the Goblet of Servitude,which resembleth naught but a
shadow in the land, I, howsver, ask God's forgiveness on account of that
limitation.So pralsed be God, One worthy of praise and mighty beyond the
attempts of the nog]igent to describe Him, i

So AhJ Alas] If there should surgs upon ms a aprinkli.ng n-om the Ocean

) of (Divine) Authorization from the Sovereiyx of ths Realm of Unlcw\d.ng

X1, a.

and King of Glory I would expound that verse (Qur'an @1 3:687 ) with the
accents of the npiritual ones, the sanctiried myriada',' and the melodies
of the enraptured ones,but since I have not inhaled the fragrance of
realization or accomplishment then that ‘which I have (already) set forth
for you must suffice you for it is (au.fricient) proof unto those who were,
in ths days of their Lord, given to remembranco.

In view of the fact that you have aought and derived warnxth from the

Fire of Love and have found pleasure in the chamm of the trace of ink in
these appoaite Tablets then bear witness and be assured that Ihave claimed
naught” but servitudo to God, tho'!hn Qm »And God is my arbitrator against that
which the peOplo falsely a.llege.

Say:'Woe unto you on account of that which your hands have committed;
hereafter shall you be brought before the Knower of that which is hidden

and that which is manifest (see Qur'an 9:106b)and assuredly, in this respect,

be questioned.’

Say:'o People of the Concourse! Be not astonished at the artistry of God,
the mercy of God and His blessingsupon you,if you are of thoae who are
informed. Fear God and know that the artistry of God radiates forth in

_the image(a ?) of the La.mp of Etemality. among the artistry of the people‘

How io it that. yon naither consider (t.hia) nor bear witnen (unto it) 7°

Then Ahl Ahsl By He Who' hnth restrained(?) the ‘dove of aorrow in'the
breast of al-Baha! (= aha'u'llah)] A11 that I have witmaaed from the day
on which I first d.rank the puro milk n'om ths breut ot nw mother until -
this lnomnt hath besn oftncod from ny mamory, i.n comoquenco ot that which

the handn ot tho poopls hmro comitted. And God is aiare of 311' that porta:\ns
'to the people tho\xgh they m mt“ 4nf rmed. P : :

"i

’ Say. o Peoplo of the Realm of. Unlmow‘lng! . Trous forthi from "youx-’ habitations ii
and present yonreelvns i.n the aanetum of I.ight the manifeat cloud og Unknow- ¢
i -i.ng, thu most—great Houso of God as ; hath’ been decread vrith the pemiusion

of God, the Exnlted Who beareth witness,in the Tahlot or the Heart, !
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I, verily, conclude this discourse in that the Dove of Light sang

forth aforetime at the moment of its(his) arrival in the Land of
Exhiliration and warbled with the accents of the heart, And you know,

O my beloved, that, for the sake of God, I desired authorization since
patiance, on account of my love for the unveiled beauty of God, had
departed from me, And you lmow that a son of adultery willfully desired

( to shed ) my blood. Nay, by ths presence of Thy Might! I do not pledge
allegiance to him (?7) either in secret or publicly. It is God (alons Who)
causeth the day (of the spdlling) of my blood to draw nigh and when my
tears shall be sprinkled upon the dust. So, O would that this my day were
the day (of the shedding) of my blood for my ardent desire is for the soil.
So praised be God, One worthy of praise and Mighty, above that which the
assoclators assert with respect to His description, And praise ba:to God,
wonderous Lord of all the Worlds.

[ The above translation is, at certain points, tentative in the extreme.
I would be more than happy to receive corrections or critical comments.
Two sections of the translation, it should be noted, are those mads by
Shoghi Effendi in his God Passes By ( Baha'l Publiahing Trust, Wilmette
Illinoia 1979 ),p.118 — see VII.d. and XI.a (above ) ).

COMMENTARY

No full comnntury on the Lawh-1i Kull g-‘rg will be attempted here.
The following notes must som, I hops, to cla.rify a few points of interest.
As far as I am aware there are no comments by Bah&'u'11ah or “Abd al-Baha
on this difficult text.Only further research into the Iraq pericd of Bah-
*115hts ministry will serve to confirm or disprove the following spec-
-ulationa. - .

, I a. m;, tho oponing parmaph of the Lawh-1 Kull al-Ta®am, seems to

ms ‘to ha.vo to do with Ood'n continuing to guide and inspire leading
Babls n‘ter the mu‘tyrdon of the Bab. That God had excited the "Letters
of Manifeatation" ( gm'u_f Q-zu hir = leading Babis ?) in the "Incompar-
-abh Point of the Raalm of Ulﬂmowing“ (bi'l-nuqt.at. al-Cama'ivya al-fird-
-anixxa,):n the Bab ?) perhaps signifies that the Bab, from the exalted
heavvle.nly'rea]m, directs Babl affairs through leading devotees,Thus, it
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seems likely that by the "Firmapent of Manifestation® (falsk al-zuhir),
"Concegled Self" ( nafs al-batun ) and "Focal centre of Eternality" (=
'Eternal Face/Countenance?; ;:ijhatl waih] al-azaliyya, n.b. azaliyys )
about which the "Hidden Mount" ( tur al-ghaybiyya = the Siniatic heights of
God's self-disclosure?) revolves alludes to Mrza Yahya's leadership role

{ the phrase "Concealed Self" may allude to his virtuai Yoccultation™ during
the early Iraq pariod ). Bahi'u'llih's own rols is probably indicated in the
words, ™ cgused the Lordly Point( nugtat al-rububiyya = the Bab ?) to circle
round the Most-Splendid, all-Enduring Ornament(or 'archetype!/model; tarz al-
abhd'iyya al-samadiyya ; n.b. abha'iyya = Baha'u'llah subject to divine
guidance 7 )— the use of "all-Enduring® (samadiyya ) may allude to Baha'u'llah's
being seen as occupying the rols Quddus assumed during the Bab's lifetime (i.e.

coming to be seen as his leading representative) in the light of his half-brother's

leadership role (cf. below on VI.a. VIL.b. and VIII.b, ).If these speculations
be on the right lines then, in the opening paragraph of the Lawh—i Kull al—Tacam
Eaha'u'llah, in allusive language, praises God for continuing to guide leading
Babis, most notably Mirza Yahya and Himself. This to end end that all may turn
to God or become Babls. )

That God " neither begetteth nor is begotton" (lam yalid wa lam yulad ) is
a Qurfanic expression (see Qur'an 112:3 ) originally designed to counter
Christian incarnationalism,

Ib, It may be that this paragraph is to be understood in the light of Mirza
Yahya's leadership role.In the opening lines there are allusions to the fifth
clnusc of the- Hgg!&b Kumgyl.The "countenances characterised by[the lotter]al—
Ha! ( ef, the opening lines of the Surat al-Kif3ys quoted bslow ) are probably
the BabYs whom God has enabled to be attracted by the Munique, sternal melodies"
(tarhaniyat al-azalivya al-wahdaniyya;. n.b. azaliyya |[cf. Yahya's title Subh
al-Azal ] wahddniyva [of. Yahyl's title al-ahld ));, to Yahya as the Babls
successor(? ) By the "Light-filled Dove" ( hamamat al—nﬁri v a; cf. the use of
nur in the fifth clause of the HadIth Kumayl ) is probably meant Mirza Yahya
(ef. II.f.; XII ),

I.c. Here Bgha'u'llah speaks of the mysterious operations of the Divine
Light ( piir — this word occuring no less than 12 times ).God he appears to
indicate, had made His nlr available to leading BabIs; divine guidance, in
other words, is still availabls.If the repeated use of "light" (nir ) is insp-
-ired by the fifth clause of the HadTth Kymayl (=" A nur shone forth from
the Morn of Eternity [ subh al-azal J.. ) then there may again be allusion to
Mrza Yal}yi's leadership r::ole.
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IT.a. Immediately following an account of the mysterious operations of the

T Divine Light Baha'u'1lah underlines his own lowly estate by declaring
that he is devoid of “splendour™ (gy:' ), “glory" (baha'! ), "radiance"
(sana! ) and "lustre" ( shu®a® ) until he turns to God and experiences
Him through various means.

IL.b. Having confessed his lowliness Bsha'u'llah states that, in view of
his saddness, grief and affliction, he had failed to call upon God.This
in terms of his standing before or being face to face with the ever-present
possibility of spiritual rapture. i

II.c. Bahatu'llah continues to explain that he failed to adequately bear witness
unto God in the light of His transcendence and unknowability. Even the
exalted holy beings and those who confess God's unity fail in their attempts
to know the ultimate Godhead.

II.d. Here Baha'u'llah states that, during the days before he became a Babi,
he was free of difficulties; not an ™atom of misfortune™ befell him until
he recognised God's Remembrance ( Dhikr = the Bab ). As a BabI God then
made him a means by which His " Self might become ¥nown™ until "oceans
of sadness" overcame him, Such was the will of God.

Il.e, By means of rhetorical questions Baha'u'llah testifies to the impossib-
-1lity of directly calling upon God— in His essence— yet acknowledges the

necessity of his doing so in the light of God's benefits and favours.

II.f. Once agaln Baha'u'llah confesses his failure to call upon God ; probably
during the period following the macetyrdom of the Bab referred to as “those
darkest of nights™ and “those lengthy periods of gloom" when Mirza Yahya
was head of the BabI community. Yahya appears to be referred to as the
" Dove of the Command" ( hamamat ﬂ:ﬂ ) which sings out from the Siniatic
heights (cf. on I.a =b-, ;.bove ) with God's " eternal melodies" (bi-tagh-
aniyat azaliyyataka; n.b. azaliyyg ) and the "Light-filled Birg" (hanzmat
al-nliriyya ) which warbles beyond the realm of "Concealed Divinity" (al-Cama').
Pogsibly alluding to his own secret messianic aspirations— despite the rols
of Mirza Yahya — Baha'u'llah underlines the exalted nature of his mystic
expex'iencea.( in the 'Black Pit? [SIyah Ch3l ] in Tehran in 1lste 1852 2 ).
Though he was extremely saddened by the condition of the Babls following the
Bab's martyrdom he found comfort through his close communion with God.

I11.a Addressing Mirz& Kamal al-DIn Baha'u'l1ah informs him that he had not

previously desired to respond to questions posed by BzbIs but will enlighten
him in view of his great faith, This despite the fact that he is much grieved
and misrepresented by " the people™ ( see below on XII ),
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III.b. Qur'am 3:87 is described in exalted terms and said to be posessed -aniyya ) in that God revealed Himself ( tajalld A12Gh ) unto all
of an infinitude of subtls meanings."Food" ( ta®am ) has " diverse (and) in all %3 the realities of the Mselvesh (.1-]_' hagatig al-anfus)
levels" of meaning four of which will (init.i;lly) be explained ;i.e. and the "horizons” (al-afag ; ses Qur'an £1:53 ) in the land of Nisit.» 1
the meaning of "food" relative to the realms of (1) Linut, (2) Jabarut, . o
(3) Malakiit and (4) Nasit— its meandng in Haht being known only to Furthermore, though not immediately apparent, Baha'u'llzh (at IIL.e-1),
God (see below ). . in his initial comments on the meaning of "food™ , draws on other mystic—
At this point it may be noted that there are innumerable references -al configurations found in the writings of the Bab.In particular the

in the writings of the Bab and Bahatu'llah to the hierarchy of metaphy- following correspondences may be diagrammatically expressed:
—sical’realms mentioned above.Well known in theosophical Sufism and "HEALMS" NCOLOURS" NPARADISESM
glven a variety of intorpretation]s. the following notes must suffice to - - (m"“)
glve some idea of their meaning: *° Hahtt - Oneness
Hahiit = the realm of the Divine Ipseity ( huwiyya > huwg = "He 1s" ); T (fannst_)-shadiyys)

the inacessible realm of the Divine Essence. [1] Lanit White ' Endless Dx;'ation
Lahut = the exalted realm of God's Self- disclosure; the transcendent ( nir sl-bayd§') annat._al-semadiyys)

realm of the Divine Epiphany. [2] Jabariit Yellow Und uenes;
Jabarut= the realm of the Divine Omnipotence; the realm of the Divins ( a.rc.i al-?afri') ( -—-g_—amat sl-vahidizya)

Decrees or spiritual powers. (3] Malait Green L‘_‘*—_‘EL-

) =a_axub —_—= Justice

Malakut= the realm of the Divine Soverei?xty; the world of the Kingdom ( ard. al-khaz'ir'g') 1;;:1-%(11 )

or sphere of the Angels (cf. Qur'an 6:75;8:185, etc. ). (1] Nasit ‘ Red h————_—Bount

Nasit = the realm of the Divine creation; the world of humanity.

(ar&.i g—-}.wamr"g' ) (jannat al-faz‘il )

In drawing on the hierarchy of the metaphysical realms in order to

express something of the esoteric senses of the "food® (ta®Inm ) mentioned. . These correspondances are not accidental,The various expressions indicat-
in Qur'an 3:87 Bah&'u'l1dh echoes a hermeneutic method sdopted by the -ive of the four colours are set out accooding to the scheme adopted by the
Bsb who frequently gave Qur'inic verses, terms and letters of the alpha- Bab in his Borsian Bayan (see. III.10. IV.18.cf, VIIL.S5 ) and other writings,
~bet & variety of senses in these realms.In his Tafs¥r SGrat al-CAsr E.G.Browne had noted ;hc Bab's use of such fcorrespondences! and drawn up
( Gommentary on Sira 103 of the Qur'an ) for example, ,he - comments on the following chart: <*
the letter - - %ayn _ ( the Lth letter ) as follows: : Fire Mr Earth Vater

" Now as regards the fourth letter[ of Sura 103) which is the letter White Yellow Green Red

‘ayn{ € J. It signifieth the sublimity of the Divine Unicity
(Suluw al-ghadiyyg ) in the realms of Laht ( maqamat al-lahit ); the

G e

c - -
sublimity of the Divine Uniqueness { Suluw al-wghidi ) in the 1, Tafsir Surst al-Asr in Iran National Bataf Archives Private Public—
grades of Jabarit (ghu'unat al-jabariit ) ; the sublimity of the Divine —at:.(:n Vol.(69 (pb.21-119),p.41.5ee also for ex,;mple, TafsIr Sirat

- , al-Kawthar (Commentary on Sira of the Qirtan ; Camb,Univ. Lib,
s oL o Sy o o e v ontrion (Al e e 5. Or. ¥ 10(0), fol 1.
and Zalaait j the su ¥ o 9 erpetully (Tuluw al-semad- . 2 Refer, E.G.Browne, Index of Chief Contents of the Persian Bavin in
{1dem. Ed.], KitZb-i Nugtatu'1-KaFf.. (Leyden 1910 ), LXI.f,

1. For further dstails see, for example,L.Gardet, art.CALAM 1in EI? Vol,

1. pp.350-2; A.Schimmel, ;_ixstical Dimensions of Islam lUniversity of
North Carolina Press 1975),270. !
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It should be clear then, that in hiu -1 Kull g-'r! am Baha'u'lhh
does not use eaoteric teminology in an arbitary fuhion. The hierarchy
of metaphysical realms are mentioned in classical order ( not. all auth-
~orities include Hahitt: Lahut often expressing’ the Divlnc tranucondence) H
loosely speaking from the world of God————u=the world of mankind.Corr-
~esponding, among other things, to ‘the’ four elemants, t.ho four colours are
set forth in accordance with the BabI ucheme-i.e. white yellow -» green
—% red. The various attributes associated with tho succeasion of paradises
(or gardens ) bear soms relation to the sensaes that might be attributed to
the hierarchy of metaphysical realms as well, it seems (cf. below ) %r the
Babl herarchy conceived to be ~-: God/ the Bab (n.b.--ahadlm ) Quddﬁs
(n.b, Bamadiyys ); Mirza Iahya (n.b. wahidim ) Baha'u'l13h (n. Cad1 )
and the believers ( n.b, !gdi_l_ ).

Also worth noting is the fact that the terms Hahut and Lghiit (expressive
of the most elevated spiritual heights ) are both in genitive relationship
with the word “throne" ( carsh ) whils tho terms Jsbarut and Malakiit (exp-
~ressive of the lower yet also heavenly realuns ) are both in genitive relat-
-:lonship with terms exproasivo of 'water?, namsly, gtam (= [looaoly]
'depths? ) and gamdgem (= [loosely]’ 'fathomleu deep? )-- note also tho
rhyme, 1. This may well be axprassive of Q)‘u"anic or awatical casmology;
the notion that the ‘thrcno of God® rutu upon tho‘wateu’(uo,for exanple,
Qur'an 11:7 ). Tho word g;_g 18 1inked w.lth thn uppar divine realms and
tamat.mn and ggg_ag__ with the lawar yet huvenly apharu wboro celosthl
"wator" (cts Gm 1;4 :on Ak ’ SRR Eha

raln) whY

Q,p‘o-f-—y-'ﬂ’ T

1. Intomal rhym 13 a Ieature ot 1ngu. Cert.dn
~'alwah are meant to be heard and have, ‘when chanted in.their original
tongﬁo, an hyprotic and Dhikr-type-effect,Content’ 1857 at timu along .

"with strict grammar, subordinate to the dhikr dimension,: Hestern and -’
some oriental critics of Baha'u'llah's - grammar style often fail to
appreclate these facts.An English translation of,for’ example, ‘the opening
line of Baha'u'llah's Surat al-Knitah (= 3t J5> % W i - o il 35
Tlota 523G UL bS § OU 35 AT :»\, O 5, e
could not poasibly reflsct the rhythm of the Arabic (text from an unpub-
-lished MS ). . LA e
.2, Note also that nasut (in paragraph«;m £ 5!}: @Mtivp_;elatioﬂship with
"point® (nugtat E {hus, 'I'hrom, Waters, Point?

43,

IIl.c In this paragraph, though Bahatu'llah relates the significance
of "food" (ta®dim ) to the ™thrope.. of Hahit™ and "Paradise of the
Divine Oneness" (jannat al-ghadivys ) he underlines the fact that
the most exalted level of the mysteries of Qurtan 3:87 cannot be
explained by anyone. In the realm or station (magam) of the Divins
Ipseity God alons is informed of its meanings.Not even Bahatu'llzh
himself-— in view of his oppressed condition—is informed of & single
lotter of its hidden secrots.Pew, it is made clear, could sustain the
impact of the discloaum of the spiritual forces which exist in the
most transcondont realm, Should "oceana of lightw (ahhar al-nur) surge .
rort.h “trom the world of the Godhead all would be "drowned" save a
number of exalted Babls (? = "Letters of Manifestation®; ahrnf al—zuh—
-ur ).

When Baha'u'llah states that the realm or station (magam )of the
"Paradise of the Divine Onepess" is that of the (loosely) "Unique
Sonship" (ibniyyat a)-shadiyya ),the "Incomparable Israelicity"
(Isra'{liyyst el-firdsniyya ) and "Resplendent Selfhood® ( nafsaniyyat
8l-1ama®aniyya ) he may be suggesting that the unfathomable archetypes
of ths mysteries of Qurfan 3:87 ( note the use of thres of the key
terms in this verse [ibn = son > banl the oblique plural, banl Isra'il
= “children/sona of Israel"; Isra'il and nafs = 'self' cf. nafsihi=
“his self" ] in relative adjectival form in construct state with similar
fords expressive of God's oinglenon ‘and.resplendence ) exdst in this
lofty sphere.Here ‘the exotorlc( zahir ) and esoteric ( batin ) aspects
of Qurfan 3:87 (? ~ or perhaps this transcendent realm ) are one and

' the same. In the exaltod world of the Mvinity there is no 'exteriority!
and no 'm't.eriority'.&xéh 'limitaﬂons' are transcended,

II.d. "'rhe "Paradise of Endless Duration® ( jannat al-sgmadiyys)is here

described as the realm or station (mggam ) of " ﬁe[God] 1s He[God,
Himself]® ( _,.3 )b 3 see further on IIl,e, below ). It is approp-
' ~rigte, as this expression i.ndicntes, that the highest 'knowable realm!
' is that in which nothing but God Himself is disclosed or truly exstent;
“all thiny being 'a\lbsumed' in God' and all tstationa! expressive of
His glory.The realm of * Lahut,it night be deduced,is the most lofty
B uphere occupled by God's divine Manifestations and chosen ones.Indeed,
the’ exa.lted inhabitants of this realm are those who are established upon
the "Seat of Glory" ( kursi al-jalal ). Allusion is made to Qur'an 76:5
'when 1t 1s said that they drink ™iquid camphor® ( ma' al-kaflir )nigh
unto the "All-Beauteous One® (al-iamal ).

I. cf. Bahgtu'llah, Haft Wadl ~ in Xthar-i Qalam-i A°13 Vol.III ( n.p.
[Tihran] 122 Bad1® ) 130 where 13n 76:5 is quoted in connection
with the secrets of the seventh vallevt(fanri haoYaT wa fanX! as1T).
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The "Paradise of the Divine Unicity" (jannat al-wahidiyya ) is
described as the realm or station (magin ) of "hoy art He [God]
and He [God] 1s Thow™..(- . £§1 55 5 5» &1 ).Tis, in
other words is the realm of the affimmation of Divinity on the part
of exalted beings one level below that of the realm of the claim of
identity with God beyond duality. ( that spoken of in III,d. ) The
phrases " He is He" ( sk s» gee IIl.d. ) and ®Thoy arl', i-le and
He ia Thoun(<<3 s>y s» ol in IIT.e. ) form part of certain ShIcI
traditions (ghadith ) indicative of the exalted status or divinity
of the Prophet Mihamad and the Indus- Such traditions were fréquently
quoted by the Bab and Bahi'u'llah.In writings of the Iraq and later
periods Baha'u'llah quotes them in connection with the exalted claims
of the Messengers or Manifestations of God .He argues that the great
Prophets claim Divinity but not identity with the absolute unknowable
essence of God since they also affirm their humanity or distinguish
themselves from the absolute Godhead. Explaining the mysteries of the
"City of Unity" ( madinat al-tawhid ) in his Jawghir gl-Asrar ( late
1850's ) he,at one point,writes:

" And this is the station (magam) which hath been mentioned in
the tradition(hadfth ), # I, verily am. He[God] and He[God, ]

is I SI{yaelt] “except that He is |what] He[is]and I [am what]
1 {am] ( LIGE 5 08 05 £V US40 48 UL ). And 41, dn
.that realm ( ), the 'Sealed Temple! ( haykal sl-khgtme
the Prophet )ggammad ?) should say, " I verily, am the Point

of Origin" (nugtat al-bada'! ) he, assuredly, speaketh the truth,

And if he should say, " I, verily, am.other thar that™ this like-
-wise is a certain truth.And if he'should say, "I verily, am the

Lord of the Dominion and the Kingdom a%ib al-mulk wa'l-malaldlt)

or ¥ ths King of Kings" ~muluk® ) or "the Sovereign of
the Divins Realm ( gultan al-jsbarut) or ( I am ) Muhammad or
€AY or their progeny’ or sught else such is undodbtedly con-
~firmed on the part of God..," 2.

A similar passage is contained in Baha'utllahts Kitab-i Tgan { written
between 1858 and 1862 ).After underlining the unknowability of the essence
of God and stressing that His divine Manifestations represent Him in all

respects— it being impossible to relate to God independently of them—

1, For a nots on the_aéurce of such trad%tions see, for example y
Ishraq KhiverI, Qamus-i Igan -Vol.l.- (n.p, -[Tehran] 127 Badi¢),
p.lég?. and Vol.L { n.p. iTehran] 128 Badi®' ), pp.1802-3,

2. Baha'u'l1h, Jawahir al-Asrar in Jthar Qalam—i AS13 Vol,III
(n.p.[ Tehran] 121 Badi® ),pp. 35-6.

%#S.

he writes:

., .They [ the mossengers or manifestations of God] are the
Treasuries of divine knowledge, and the Repositories of celestial
wisdom.Through them is transmitted a grace that is infinite,and
by them is revealed a light that can naver fade.Even as He hath
sald: " There is no distinction whatsosver between Thee and Them;
except that they are Thy servants,and are created of Thee." This
is the significance of the tradition: ® I am He Hix{sel.f, and He

is I, myself. { Ut o2 b Lt ol
Again, responding to criticisms surrouding his claim to Divinity in
his Lawh-i Shaykh,..( Ibn~i Dhitb ; ¢,1891 ), he writes:

" Men have falled to percelve Our purpose in the references We

have made to Divinity( b ol ) amd Godhood( _ay
722 ). Were they to apprehend it, they would arise from
their places and cry out: "We verily,ask pardon of Godl" The
Seal of the Prophets| Muhammad].. saith: " Manifold are Our
relationships with God. At one time, We are He Himself, and
He is We Ourself, At another He is that He 1s, and We are that

We are" ( QJ,»).)(,;J»,))H\)—:&‘)L—&"C.N
o). 2 .

The "Paradise of the Divine Unicity" (jannat al-wahidiyya) and
world of Jabarut is then, the realm of the atfirmation of Divinity.
It is appropriate that it is alotted to exalted believers who do
nothing save at God's bidding for they are manifestations of "Thou
art He and He is Thou" described in Qurtan 21:27, 3.

That “Paradise of Justice" (jannat al-°adl ) is alotted to those
believers whom nothing distracts from the remembrance of God (see
Qur*an 24:27 ). As "companions of the Light" ( ashab
find rest upon the "carpet[ or expanse ?) of the Almighty" ( bisit
al-422 ) in the realm of Malakiit. b o

What is here, relative to the “Paradise of the Divine Bounty" (jfannat
al-fadl ), meant by the expressions "the Golden Secret ( sirr al-safra') R
Ythe Snow-White Mystery" ( mustasirr al-bavda' ) and "Poirt of Kasut
i(nugt.gt al-nasit ) is not clear, It is poas.‘:ble that the first two of these
expressions allude to leading BabIs who represent the Bab on earth(the
Bab being alluded to as the nngt.at al-nasut; :note the use of the cnlours

-nur ) they

1. Baha'u'11l3h, Kitgb-i Igin ( NSA of the Baha'is of Germany 1980 ),
p.75 ; trans.” Shoghl Effendi, The Kitdb-i-Igin (London 1961),p.65.

2. Baha'u'llah, Lawh-i,,Shaykh.. (n.p. n.d. ),pp. 51-2; trans. Shoghi

Effendi, Epistle’to the Son of the Wolf (Wilmette 1971), p.A3.

3. cf. Baha'u'llah's Chehdr Wadl ( in Xthar-i Qalam-i AS13, Vol.IIT)p.147
where Qurtan 21:27 is also quoted.

L. cf. Baha'u'llzh) ibid.,p.146 (Qur'an 24,:27 quoted).
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yellow and white used in connection with ths higher realms of Jabarut
and Lahut ).Alternatively, all three expressions may simply indicate

that the forces of ths higher worlds are operative in the human world.
Thus the statement that the "proofs [ ortguides??] of the Remembrance"
( adilla' al-dhikr; dhikr= the Bab ? ) are greatest (akbar) therein.

In this paragraph Bahitu'llah laments the fact that the Bab, referred
to as the "Primal Poimt® ( nugtat al-ulg; the spiritusl source and locus
of being ), 1s no longer alive to comfort him ( ses the parallel lament
over the abssnse of Quddiis to comfort him, paragraph VIIL,e. ). When hLe
writes, " Would that I had died after him { i.e, along with the Bab Jbefore
thee days or were one quite forgotton, consigned to oblivion™ he draws on
Qur'an 19:22 ( the virgin Mary's lamsnt over the birth of her fatherless
child, Jesus ),

Here Bahd'u'll3h addresses the " Concourse" ( mest likely his fellow
BabIs ) calling upon them not to falsely accuse him, acknowledge that
he claims naught but servitude, and be conscious of the fewness of his
days (see further X.b. and XII ), God protects him as he protected others
(more specifically the Bab 7 ) before him and bears witness to the truth of
his standing within the Babl community. It 1s not for the ignorant ( among
the Babls ?) to attempt to question his motives, or determins God's will,

In this paragraph we finds hints of opposition to the efforts of Bashatutllah
to regenerate the BabI community ( from other Bibis ) during the early Baghdad
period,Apart from what will be said below im thia comnection attention may
at this point be drawn to the followings words of Shoghi Effendi—probably
based on tho TErIkh-i NabIl (Vol.II ) and expressive of opposition to Bahd'-
-u?llah during his first year in ®Iraq s

" A clandestine opposition, whose aim was to nullify every effort
exerted, and frustrate every design conceived. by Bahatu'llah for
the rehabilitation of a distracted| BEbI] commnity, could now be
clearly discerned. Insinuations, whose purpose was to sow the seeds
of doubt and suspicion and to represent him as a usurper, as a sub-
~verter of the laws instituted by the Bab, and the wrecker of His
Cause, were being incessantly circulated. His Epistles, interpretat-

- -ions, invocations and commentaries were being covertly and indirectly

criticised, challenged and misrepresented, An attempt to injure his 1
person was even set afoot [ see XII below] but failed to materialize.® **

1. Shoghi Effendi, God Passes By (Wilmstte Illinois,}979.),p.117.

7.

V.a. In this paragraph Bahd'u'lladh, addressing Mirza Kamal al-Din,

acknowledges his steadfastness—— despite his being tested— and

in the light of his power of understanding, informs him of his

desire to expound Qur'an 3:87 still further. He draws on abstruse

Siniatic imagery rooted in the Qur'an and much developed in many

of his own and the Bab's writings and alludes to certain verses of

the (Qurtanic) Sura of the Cave ( 18: 17-18 ).

It 1s difficult to understand what Bahda'u!llah intended by the

words, ® When the breezes of love ( arysh al-muhabba ) spilled over

from the right-side of the Siniatic 'l‘ree.( shajarat al-tir ) you [Mirza

Kanal al-D¥n ] were turned [ or the/it turned you.'. yugallibuka; cf.

'We turned them! nugallibuhum*in Qur'an 18:18a ] to the right and to the

left" ( or ¥ on{yovr] right-side and on your left!; dhit al-yanIn wa

dhat al-ghimal,see Qurtan 18:18a ). It may be that Baha'u'llah refers

to himself as the one from whom ™ breezes of love™ { = the inspired

words of the Lawh-i Kull a1-Ta®am?) spdlled over from the Siniatic-

_Tree (= Bahi'u'llih 7 ; the phrase " right side” yanIn 1s,in this

connsction,an allusion t¢ the side of the Mount(tur ) from which God

called out to Moses, ses Qur'an 19:52f,etc.,cf.&;)dus 3:1 ) turning him

to the right and to the left (= testing the extent of his faith by rev-

~ealing divinely inspired verses despite Mirzi Yahy@'s leadership role?).

He remained in the "Cave of Light" (kah{ al-nuir ; steadfast in faith ?)

by God's leave.Alternatively this whole paragraph may allude to the fact
“that Mirzd Kamal al-Din remained faithful to Mirza Yahya (= the Siniatic
Tree)from whom he had been denied access and rcceivev:.l a disappointing comm-
~entary on Qur'én 3:87. He, in other words, remained faithful to Babism
( was protected in the "Cave of Light" ) despite being tested in faith (=
" turned to the right side and to the left " ).That, whatever, the significance
of this difficult paragraph, the allusions to Qurfan 18:17-18 have to do with
Mirza Kamal al-Din's being tested in faith and remaining steadfast is clear.
This inasmuch as the story of the tCompanions of the Cave'! has (see Qur'an
18: 18:131’1‘; esp. 18: 13-1} and 17b ) to do with steadfastness in the true
path under difficult circumstances and was understood by Bahatu'llzah on these
lines, In his Chahar Wadl (Four Valleys, c. 1858 ?) Baha'u'llah quotes
Qur'an 18‘=16 in the context of difficulties or tests encountered by the
mystic wayfarers :
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"On this plane( maqan ) the_tempests (taldtum) are many

and the surging waves (tamatam ) innumerable. Now is the
wayfarer 1ifted up [ to'heaten) now is he cast down[ to
hell],Thus hath it been said: " Now thou drawest me towards
the throne of the realm of unknowing ( “arsh al-®ama' );

again Thou casteth me into the nethermost fire (nar al-ighma!)".,
The mystery treasured in this plans (magam ) is divulged in the
following blessed verse from the {Sira of tha] Cave: “And thou
wouldst have seen the sun,when it arose,declining to the right
from their cave and when it set leaving them on their left;
while they were in its spacious chamber, This is one of the
signs of God. Guided indeed is he whom God guidethy but for
him whom God misleadsth, thou shalt by no means find a patron®
(18:16)."1. : '

Though subject to tests and trials or changes of fortuns, it may be
deduced from the context in which the above words were written ( see the
whole of the second of the 'Four Valleys' ),there are lofty souls who are
not distracted from the true path., In Qurtan 18:16 the fact that the sun,
when it had risen, declined to the right-hand side of the Cave, and then,
when setting, passed by its left-hand side appears to indicate, for Baha'-
-u'llah,the positive and negative operations of the Divine Providence (
n,b, Qur'an 18:16b ). Though the *sun' appeared at diverse points those
within the 'cave! of true faith remalned steadfast-- remained within it.
~~ they saw the will of God at work in all things and at all times.That
the fcave! (kahf ) may be understood to signify the state of true faith
(n.b. 'Cave of Light' ' kahf al-nir ) may, it might be added, be deduced

from, for example, the Bab's Qayytm al-Asmg'( Commentary on sira 12 of

the Qur'an, written 1844 ). In chapter LXXIII (on Qurtan 12:72 ) of this. .-

work, which is entitled "The Cave" ( al-kahf ) and which, in large measure
consists of an interesting midrashic type‘ rewrite of Qur'an 18:91ff, the
Bab identifies Himself with the "Cave" : ™ And the Cave (kahf) is this
Gate (al-bab ) inscribed in the Mother Book (umm al-kitab ) about the
[sintatic] Fire. " . " The companions of the Cave (ashab al-kahf ) are
seven letters (n.b, the 7 letters of CSAlT Muhammad t}.\e Bab's name) of
"Thy {God's or the Bab's ?) names " and the "companions of the Baa"(g_g@
al-bab) who cams to believe in him, Qur'an 18:17-18' has to do with

the ™ forerunners about the Bab" (gabiqun haul al-bab; i.e., the Bab's
first disciples and their coming to faith in him ). 2°

1, Baha'u'llah, Chahar W&di, (in AQA.Vol.III; see sbove),p.145. trans.,
(adapted ) in Ali-Kull Khan and M.Gail, The Seven Valleys and the Four
Valleys (Wilmette Illinois 1968),p. 50.

2. For details see Qayvum al-Asmg' LXXIII, Camb,Univ.Lib,Browne Coll, M8
F.11,,1,127b. 11,

42.

In the light of the foregoing it may then, be deduced that the
reference in the Lawh-i Kull al-Ta®am to MIrzZ Kamal al-Dints
being " turned to the right and to the left" but remaining protected
in the "Cave of Light®™ has to do with his being tested and remain-
-ing steadfast in the BabI faith.

Having, in abstruse language, borne witness to MIrza Kamal al-Din's
steadfast faith and power of understanding, Baha'u'llah sets forth an
interpretation of key terms in Qur'an 3:87: ‘

"food" (ta®am ) = the essence of knowledge ( nafs al-%ilm ) or,in other

words, "all branches of learning" ( kull al-‘ulim );

“Israel® = the "Primal Point"( pugtat gl-ula ~ ) ,that is, the Bap;

"the children of Israel® = " He whom God..made a Proof (hujia ) unto
the people in these days" ; as noted, below, an.allusion to
Mirza Yahya's leadership role (?).

The worés " except what Israel made unlawful for itself (or himself )"
indicates that which the Bab made unlawful--presumably in his legalistic
pronouncements,The Bab abrogated Islamic law replacing it with his own.
Bahatu'llah here calls upon Mirza Kamal al-DIn to acknowledge the divinely
inspired and binding nature of the laws of the dispensation of the Bayan.
(=" all that God decreed [presumably through the Bab] in the Book" ). All
BabYs must accept and follow the laws of the Bab,

As noted below it may be deduced from the second part of paragraph V.c.
that .. Mirza Kamal al-DIn had been troubled by an antinomian Babl faction
( in Iraq ? or in Narag ?).This "faction" { al-fi'st, the correct reading)
.inmagined themselves to bs rightly guided but evidently disregarded the leg-
-alistic aspects of the Bab's writings. Such Babl factions, some libertine
others gnostic in their transcendence of legal norms , were probably widespreai
in Iran after the Bab's execution.In this respect it is worth drawing att-
~ention to the missionary H.A.Stern's encounter with anti-Islamic and mil ~
~itant if not antinomlan Bab¥s in Mazandaran in the early 1850's :

“In returning to my lodging, I met a good number of Mshomedans
who enquired whether I had any tracts against their Prophet,
Upon my asking why they wanted such pamphlets, they replied
with great caution,." Because we detest Mahomed and ridicule
his Koran." During the short cornversation I had with them in
the street, I learnt that they were secret followers of Baba
[sic.= the Bab ]..I informed my acquaintances in the street,
that I should be glad to ses them in the caravanserai, but
they were afraid to meet me, for fear of exciting suspicion.
One of them, who from his white turban appeared to be a mullah,
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said, " Inshallah," (i.e., please God )} " we shall yet drive
Mahomed, Ali, and all the Imams from Persia; and whether we
become Ingleese [English ] or Russ [Hussian], (meaning Chri-
~stians of either Churches ) is to us a matter of indifference,
since all creeds are better than that of the Arabian robber."
I was glad to get out of their company, for although they app-
-eared to belong to the aristocracy of the place [ apparently
Barfurush] , still their language was too violent, and their
opposition and hatred to the Prophet of Mecca [Huhamad] too
bitter, for any lengthened conversation in the public thoroug-
—fare.n 1. e T T T T

Baha'u'llah here addresses Mirzi Kamal al-DIn. In the light of the
fact that he had turned to the true sources of guidance it is explain-
-ed that "food" (also) signifies the "Bsarer of the Cause" (sghib al-
amr ; a technical terms indicative of an individual who is a'ac.mrca of
religious authority and guidance); that is, Mirza Yahya.

It is difficult to maintain that the “Morn of Et.e;'nity" ( subh al -
azal ) whose Mlights® (amwar, pl. of nir ) have"filled the hord zons®
(an allusion to Qur'an 41:53 )is enyone other than Mlrza Yakya,Subh al-
Azal, By the "Light of Endless Duration® (nir g-smdiua).whose {:races
have appeared upon the "Temples of Irradiation® z hayakil al-ishrag ;
here there 1s obvious allusion to the 5th clause of the Hadlth Kumayl)
is probably meant Quddus or Bahafu'llah 2. o poasibly iahyi' again.
Furthermore, there is very likely reference to the leaders}.np role of
Mirza Yahya when it is stated that the "Lamp of Fternality" (siraj
al-azallyys; n.b. azaliyva ) " in these days" (fi tilka*l-ayyam)
sheds splendour upon the “Luminary of the Realm of Unimowing" (g_i_s_bg_}_l.
al-Cam3! ).

It may thus be deduced that, in the first part of paragraph VIi.a.,
Baha'u'llah informs Mirza Kamsl al-Din that Mirszd Yahya is the 'bearer

of the cause™ {of the Bab).At the time when the Lm!}-_-i Kull p1-Ta’im was
written, it may be noted at this point, acceptance of the leadership role

of Mirza Yahya also implied acceptance of the authority of Baha'u'llsh.
. Having identified "food" (taam ) with the "Bearer of the Cause® (=
Mirza Yahya ) it is appropriate that Baha'u'llah goes on to identify

e i L a s

1. H.A.Stern, Dawnings of Light in the East..(london 1854),pp.261-2.

2. Derivitives of the root in the Lawh-i Kull al-Tacam occur in
contexts suggestive of °* dus or Baha'uillah— Baha'u'l1ah may,
early in the Iraq period,have been seen as ths “return" of Quddis
(?); .cf. above on I,a.,ITI,b, and below on VIL.b, *, Samad (=[loosely]
'Endless Duration! ) is & Qur'anic hapaxlegomenon ( * Qurt'an 112:2

only ).Quddis,it is worth noting in this connection, wrote a commentary
(now apparently lost) on the letter sad of Samad(or on the Sirat al-

Tawhld, Sura 112 ).

St.

NIsrasl" with'the Primal Will"( al-mashiyya al-awwaliyya ) by means

of which God created all things.For the Bab the Divine Manifestations
and holy souls are *incarnations! of al-mashiyya (= the Divine Will;

and not the ultimate Divine Essence [al-dhat] ).In many passages in his
writings he represents gl-mashiyya as an hypostatic reality which
God called into being ( from nothing) in order to (indirectly) create
the phenomenal world-— God, in his transcendence did not directly create
anything, 2* In his TafsIr Sirat al-Hamd he ~  explicitly states that
God called His Will (gl-mashiyya ) into being from nothing and made it
the cause of all else besides Himaelf.z"uso worth noting in this conn-
-ection is the fact that the Bab in his TafsIr Sirat al-Bagara, commenting
on Qurtan 2: 83 about ten years befors Bahatu'llzh wrote the Lawh-i Kull
£1-Ta%in , had identified "Israel” with gl-mashiyys and the "children of
Isr;el" with all that was brought into being by it. 3.

Presupposing that the Bab 1s an 'incarnation' of al-mashiyya Bahatu'llah
also identifies the the "children of Israsl'® with the Babls ; that is,
those who cams, in the "year sixty™ (= 1260 AH = 1844 AD; the first year of
the Bsb's ministry ) to belleve in him and all who, up till the eschatological
consummation, will come to believe in him,The "Day"™ on which *He (= God)
shall assemble ths peopls before the Lord of the VWorlds" (= God or, for
Babls,man yushirohu'l1gh [ the Babi messiah figure] ) is the eschatological
"Day" spoken of in the Qur'an ( see, for example, Q. 8376 ) when, foll-
-owing the final resurrection,God will gather all people and execute judgem-
-ent, In his later writings Baha'u'llzh explains the eschatological gather-
~ing before God in term: of his own mission— he having appeared in the
station of "Codhead" ( though not as an incarnation of the Divine Essence).':

At the end of paragraph VI.a Bahatu'llah, having acknowledged Mirza
Kamdl al~DIn's faith status and referred 4o.' . -BabIs who have and those
who will come to believe, assures him that God's ‘guidanco will continue to
be glven tb the people of the Bayan, God, he explains— probably in the light
of Babl factionaligm and apostasy and the slow growth-rate of the commun-
-ity— desires good ( the Babl Cause) for the people but the people limit

1; See for example, TafsIr Surat al-Bagara (Tehran Baha'l Archives MS
604 C ) 9,88ff; Sahifa-yi CAdliyya (n.p.[Tehran) n.d.),p.16 ';
TafsIr Bismiligh ( Tehran Baha'i Archives MS 6014 C ) p. 301ff

2, TafsIr Surat al-Hamd (in Iran National Baha'l Archives Priv.Pub.Vol.
&9 ),p.100f, *

3. TafsIr Surat al-Bagara,p.223.See further ibid.,pp.168,176,270.

L, See in particular, Bahatu'llahts -letter to Jawad Tabrizl (Adrianople
period ?) in Iran National Bahi'I Archives Friv.Pub.Vol.73.p.183ff.
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themselves {cf. Qurfan 3://76 ).The people, he states,ars unaware of

the fact that the “Light of God" (cf. Yahyi's leadership role ) bas always
been and will always be established upon the "Throns of Favour" (Carsh al-
°5;._E_'_ ). Though, in other words, the Bab is no longer alive, divine guidance
is still available and his cause will ultimately triumph.

This paragraph appears to be expressive of Baha'u'llgh's rols in guiding
MIrza Kamal al-DIn to an torthodox! Babl perspective.In difficult symbolic
language it 1s indicated that Mirza Ya}.ly; and Baha'ufllah are sources of
divine guildance and Baghdad the centre of the Babl world.

That Mirza Kamal al-DIn was lifted up to the summit of the "Mount of
Light® ( t'.ﬁr al-nur ) and elevated to the peak of the “Mount of Servitude”
(E\_u' al-ubudiyya ) probably indicates his coming to accept the leadership
roles of Mlrza Yahya and Baha'u'llah : the former being alluded to as
tur alonir (n.b, nir ) and the lstter as tir al-ubuiyya ( n.b. Cubud
Ziyya ; cf. on IX.a. end X.b.)}: That he was Venabled to drink deep of the
Water of the Divine Oneness (ma' al-ahsdiyya ) from the Camphor Fount (fayn
al-Kaffir ) at the hand of the All-Beauteous Joseph (yisuf al-jamil )indicat-
-es his initiation into the 'Babl mysteries? ,It is difficult to decide who
might here be intended by the "All-Beauteous Joseph" ; the Bab, Yahya , Baha-
~tut113h or even man yuzhiruhutllzh ( in the unseen realm ) might be alluded
to. 2. Baha'u'llah almost certainly intends himself by the phrase "Gladsome
Ant" (nimlat gl-mshbir ). The expressions "Land of Exhiliration" (ard al-
suriir ) and "Cradle of Trenquility® (uihEd sl-anfiln ) very probably signify
Baghdad as the haven or locus of the light of Babl authority. >°

1, Perhaps, if ™Hounts™ ( turan— unless it be Ycycles" and kiirén "eras"
or the like ) at the befinning of paragraph X.c. be construed as a dual
form of tir (= the [S:Lniatic? Mount ), there is cryptic allusion to the
lsadership roles of Yahya and Baha'u'llah.

2. The reference to the M1l-Beauteous Jospeh™ is rooted in the Bab's
imamological ,mystical and qabbalistic interpretation of the 12th sura
of the Qur'an.In his Qayyum al-Asmal, a commentary—though not in the
classical sense—on this sura, the Bab equates Joseph with the Imam
Husayn in the 1ight of belief in his imminent eschatological return and
his role as “gate" (bab ) to the hidden Imam (see for, example, chapters
V.XXXII.,0XIV. XC ). Subsequent to his transference to Adhirbayjan he

claimed to be both "Joseph®™ and the return of the Imam Husayn( in certain '

writings he makes the following equations: Joseph [gbjad 156}= qayyum
[14t. tself-subsisting?, abjad 152 }= the QatIm = the Mahdl ; see for
example, Letter to Hajji Mirza Sayyid ©11Y in Iran National Baha'l
Archives Private Pub, Vol. 58 p.176 ; Persian B an VII1,IV.4.5.,cf.
Dala'il-i Sab®a [Persian) n.p.n.d. ] p.i9.)Then, towards the end of his
ministry, he came to see Joseph as a type of man yughiruhu!llzh (the

“{n.b, nur = [abjad) 256 = 2 x 128 = [gbjad

58,

‘It 4s of considerabls interest that Baha'u'llah refers to

h.imself as the "Gladsome Ant ® (nimlat al-mahbur ) which "sings out® (=
reveals verses 7 ) about the “Cradle of Tram.;unity" (= Baghdad ? —or,to
offer another suggestion, the fiaven of the Babl Cause ? ) wherein Mirza
Kamal al-Din found rest (= true guidance ?). By referring to himself as an
mAnt”® (nimlat ) he may wish to draw attention to his (at this time) claim
to nothing but ™ servitude to God" (see X. b. ).Such is suggested by the -
expression "Ant of Servitude® ( nimlat s1-Cubidiyya ) in paragraph IXa (on
which see below ). That, in the Lawh-i Kull 81-Ta®am, Baha'u'llah intended
himself by these genitive expreasior.ls is clear. from paragraph VII.d. where
he clearly refers to himself as " this lowly, this forsaken Ant " (see below).
As far as I ahavare the only other writing in which Baha'u'llah refers to

* himself as an "Ant" (nimlat ) is the Surat al-Kifaya ( that this is so may

be indicative of its being dated to the early [ pre-Sulaymaniyya?] ®Iragq
period ).. where, at one point,ws read:
" 0 people of the Concourse] Hearken unto the song(s) of the Ant
of Endless Duration ( nimlat sl~samadiyya) which warbleth with

the verses of the Divine Unicity ( bi-ayat al-shadiyya ), ['] He,
verily, is the True One (al-h ), the Point of the Realm of

Unknowing (nugtat al-Camd? J°, the Essence of the Divine Ipseity
( jawhar al-huidyya ).['] So exalted be God, the King, the True
One,Who hath ever been powerful over all things.This is the Call
of the Hoopoe of Servitude ( hudhud al-Cubudiyya ) in the Heaven
of Manifest Justice ((Lgm__iikggd_%} ) who standeth before (tilga')

the Al)-Glorious One ( al-1alfl), | '] He,verily, is the Unseen (al-

BabI messiah figure) whom he, in his Kitab gl-Asma' ('Book of Names' c.
18,9-50 ), it_is worth noting, refers to as the "All-Glorious Joseph"
(yusuf al-bsha! ) whom the B Is (= "Jacob™ 2 swait (see Ishraq Khavarl
Qamis-1 Izan Vol.k, [n.p. [Tehran] 128 BadI® }] p. 1875 ).

In his writings of the post-Baghdad period Bahi'u'lldh occasionally claims

to be the true Joseph: this claim being essentially equivalent to claiming

to be the return of Imam Husayn and man yuzhiruhutllgh.It is not clear

liowever, whether the phrasd yusuf al-jamal in paragraph VI.b. applies to

him.It seems more likely that the B#b or Yahya is intended.There may be some

connection with BabI speculations surround the retu;-n of ImBm Husayn
Husayn ). ¢

Q: -"'t—ha -l—and df-:ihiﬁratio;lﬁ (ard al-surur ) see below on XITI, I suggest

that’ the "Cradle of Tranquility" * ( mihad al-an{iln ) eignifies Baghdad
in the light of the Babi understanding ‘of the expressions amna®® (=‘a
place of tranquility/ safety’) and balad ama® ( " a city tranquil/

. secure®) in Qur'an 2: 125-6 ( originally descriptive of the Meccan

Ka’ba or "House" ; see for example, Qayyum al-Asmal LV and LXOXXVII. cf.
BahZ'u'llah's eventual designation of his house in Baghdad as the "Most-
Great Hot)lae of God" [or the like) and its becoming a place of Baha'i pil-
grimage ).
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ghayb ), the Pure Wine of Manifestation (sirf al-zuhur ),

the Mystery of the All-Beauteous One (sirr al-jamal )['].

So praised be He, He is God Who hath ever been witness

unto all things.™ 1.

The exact source of the motif of the Mant".as applied by Baha'u'llzh
to himself is not clear.It may be that it is rooted in a Babl exegesis
of Qur'an 27:15ff. Obscure interpretations of Qur'anic verses and prophet—
-ological stories are not uncommon in BabI-Baha'l scripture. No less obsc-
-ure for exampls, than Bahd'u'lldh's referring to himself as an "ant" is
the Bab's equating Imam ®AT with the “gnat*mentioned in Qur'an 2:26.3'

VIl.a. Here Baha'u'llah states that he, in his "sorrow and anguish" continually

complains to God. This since God alone is aware of his troubled state of
mind and difficult circumstances.Swearing by God he represents himself as
more dejected than any of his contemporaries. All things “possessed of spirit"
weep over his plight to the degree that eschatological catastrophies are all
but precipitated—in the Qurtan it is predicted that the heavens will be cleft
asunder, the earth split open and the mountains lsvelled on the " Day" of
resurrection His plight is such that the "Eye of Time"™ has never witnessed its
1ike. ’ ’ ' ’

Despite his intense spiritual anguish Baha'u'llah 1s patient and forbearing.
He commits all his affairs to God Who might see fit to protect him from his
wayward contemporaries.

VI1,b, Having bemoaned his plight Baha'u'llsh yet informs MIrza Kamal al-Din
that he is capable of revealing countless explanations of Qur'an 3:87. he
He states that he could, through God's grace and bounty, expound this verse
from his own day ( the early 1850%s ) until the future eschatological consu-

1. Surat al-Kifava (in INBA.Priv.Pub.Vol. 36 ), p. 278. On the
Surat al-Kifava see above.

2. Qurtan 27:15ff narrates a story of Solomon and contains the
only Qur'anic use of the word ant ( nimlat /namlat ).Note also
the role of the hoopoe. I wonder if Baha'u'llah expressed his
role within the Babi community during the early Iraq period
by means of motifs derived from an allegorical interpretation
of Qurtan 27:15¢f. :

3. See TafsIr Surat al-Bagara,p.92.

4. In line with many t.raditiogs (ahadith) attributed to the Prophet
Muhammad and the Imams Baha'u'llah, throughout his ministry, exp-
-ressed the conviction that Qur'anic verses have many levels of
meaning.See for example, Letter to Jawad TabrizI in INBA.Priv.Pub.
Vol. 73.p.183.

£s.

sunmation. The expression al-mustaghith ( 1it.°the One[God] Who is
invoked [ for help)’) is found in the writings of the Bab and appears

to be a gematric cipher indicative of the terminus ad guem or latest

point 4n time at which man yuzhiruhu'llgh will appear. It has a numerical’
value of 2001 ( @ =4O+ (= 60+ & =400+ & =100+ [ =1+ S
= 500 = [total] 2001 ) and led some Babls to suppose that the "greater
resurrection” or eschatological consumation would be in the distant fut-
~ure ( 1844 +. 2001== 3845 AD ) 1. .In several of his writings of
the Baghdad period (1853--1863) Baha'u'llah refers to the future aqvent' of
man yuzhiruhu'1Yah ( without identifying himself as this Babl messiah ) and
uses the expression gl-sustachgth in this connection. 2+ From the early
1860%s however, he came to claim to be the "return® (raia ) of the Bab and
the appearance of man yuzhiruhu'llah, He associated the term al-rmstaghath
with his own day. >° '

In the second half of paragraph VII.b, Baha'u'llah appears to state that
it is in the light of God's continuing to inspire leading BabIs that he could
provide countless explanations of Qurtan 3:87.The power of revelation, mediated
from on high is still operative.The "Sun of Manifestation" ( shams al-zuhr;
= Divine Guidance ) atill shines upon the people of the Bayan. -

Allusion may be made to the following persons —-gources of divine
guidance-in the following expressions -: "Mystery of the Divine Oneness

(sirr _al-shadiyya; n.b. ghad ) = the Bab; " Ocean of Endless Duration"
. -

1. See for example, Persian Bayan II.16;I1,17;III,15; VII,10 ,The word
mustaghath, 1t should be noted,is used by the Bab along with ashyath
(= "the Most Succouring'; abjad = =1+g=1,000+¢5 =10+ S
= 500 [totall= 1511 ) and ghiyath ( also abjfad 1511 ) to express the
eschatological terminus ad quem, Elsewhere in his writings the Bab
intimates the imminent appearance of man yuzhiruhu'llgh or states that
the time of the ultimate eschatological " Hour' is known only to God.
Azall writers have tended to stress the distantly future aspects of
the Bab's predictions-— which are not consistent——and Bahi'gz(in the
light of Bah2tu®lldh's claim,during the 1R60's to be man yuzhiruhu'llgh)
their imminent dimension.

2. See for_example, Shoghi Effendi,trans, The Kitfb-i-Iqfn,pp. /a7, rs.
of. Jawghir al-Asrir (in AQA.Vol.III ),pp.%3,68,83.

3. In for example, a letter to Aqa Mirza Assad Allah Nuri, Baha'u'-
~1lah at one point writes: "..I, verily, am the one promised in
al-mustaphath with the name of man yuzhiruhu'llah.." ( unpublished,
uncatalogued MS ). cf. also 'Tablet of Baha'u'llah on the Mission
of Moses' in Ishraq Khavari (Ed) Ma'ida-yi Asmani Vol.L. (n.p. |
Tehran]) 129 BadI® ),p.4l.




bahr gl-samadiyya ; n.b. samsd )= Quddiis; "Countenance of Light" (¥al®at
alinfirs n.b. nir )= MIrza Yahyd.That the “Countenance of Light hath
beamad forth from the right-side of the Tres of the Counand (shajarat al-

amr 3 n.b, al-amr ) in these days.." is very likply a roference to the
leadership role of Mirza Yahya who stands below, in the hierarchy of

- sources of guidance, the Bab and Quddis (see above ).

YII.c,

VII.d,

Such alleged‘correspondences’ may soem spsculgtive but a closs study of

the use of Arablc terms indicative of divine nttributes--in the _L_gg__;
g-'ra 3m leads to the conclusion that leading: BabIs are alluded to.

A pattorn emorges which may be seen in paragraphs . III (c—g ses the
chart below ) Vl.a (ct. VI.b ) and VIL.b, The Babl hierarchy,it may be
deduced ,1is i.ndicated . as follows—: The Bab ( n.b. the uses of ghadiyys ),
Quddiis ( n.b. the uses ot-um[g_lm ), Mirza Yalys ( n.b, the uau of
wahidiyys + pur + gzal -hm *), and Bghatutllsh (n.b the uses of “ad[al1+
¢ubldiyya [ Cabd) + bahg!/ gbh3, etc ). Furthermore, at certain points in
the Lawh-i Kull g1-Ta#hn, it 1s suggested that Bahatu'llah and Ia{w'i occupy
the roles once played by the Bab and Quddiis ( ses for exampls on I.a ).
The application of these fcorrespondences! to, it may be noted here, the
Stirat al-Kifgya , tends to confirm this level of interpretation.

c Having, apparently, in the last part of paragraph VII.b, underlined
the leadership role of Mirza Yahya, Baha'u'lizh here laments the fact that
the people do not recognise his half-brotherts poaition; which also invol-
~ves acceptance of his own status, !ﬂm is alluded to through the use of

the word hujjs ~~ & term indicative o!’ an individual with a leadership rola.
On the other hand it might. be possible to understand the reference to the -

hujja ss an allusion to the Bab himself or his cause which the peopls have
failed to truly understand. Whatever the case it is clear that Bahatutllah
laments the pooplets (probably BabIs ) inability to recognise the true -
source of. guldance.
Here Baha'ufllah calls upon Mirza Kamgl al-Iin to give heed to his
words referring to himself as ® this lowly, this forsaken ant" (see above).
He exprosses his desire to withdraw from ths company of his fellow Babls;
anticipating his imminsnt departure .for Iraql Kurdistan. in view of the
actions of those around him,
Baha'u'llah did not withdraw to Iruqi Kurdistan simply because he had

failed to regensrate the Babl community.Though he largely concealed his own
leadership claims by outwardly supporting his half-brother his rise to
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prominence— partly precipitated by Yahya's persistent concealment——
excited opposition from leading Iragi Babls.Opposition became so fierce
that his death was plotted {see on XII.above and cf. on IV.b, below ).
Several sections of the }_.m-i Kull g—'r.""g bear eloquent testimony to
the depth of Bahatu'llah 'a dililluaiomnt with his fellow Babls.In

" order to avold creating a premature breach within the community he felt

compellad to withdraw. Such was his anguish that  he;fcontemplated no return”®
and "hoped for no reunion® .__ the reasons for his eventual return to Baghdad
after two years in Iraqi Kurdistan cannot be discussed here.

ViI,e, Having expressed his desire to sbandon his follow Babls Baha'u'llah

here laments the fact that Quddus is no longer alive to comfort him or wesp
over his sorry plight.Were he present,Bahatutllah continues,he would implore
himn to intercede on his behalf., This brief lament is parallsled by that at
paragraph IVa (so0 below) and 1s followed by a prayer for patience and victory
over opponents.

Baha'u'llah's referring to Quddus as the "Countenance of My Love" (1alCst
hubbl ) hints at the great respsct he had for this leading BabI—alluded to,
as we have seen, dsewhere in the Lawh-i Xull al-Ta®am (see further on VIII,b,
below ). Though the last of the 'Letfers of the Living! to come to faith in
the Bab  he - came to be seen as foremost among them. As the "Last Point®
( M_Ig_g_-_-_qk_hg_g ) ‘he most’ fully reflected the light of the "First Point"
(ngaqtgt al-iila; 1.e. the Bad ). Towards the end of the Bab's ministry leading
Babls saw the Bib and Quddus as the "Alpha™ and "Qmega™ of the dispensation of
the Bayan.In his writings the Bab gave Quddus the most exalted of titles and
attribubes,In his Kit *m and other late writings ba referred to
him as:i "the Last Name of God" ( ism Allah al-akhir; hence nugtat al-ukhra!
in paragraph VII.e. ) and accorded him divine status. ’

Several of the writings of Baha'u'llah of the Iraq period contain refer-
—ences to the exalted status of Quddus.Towards the end of the &ga-g Shatt-
. iyya (c. 1857—8 7 ) for example,we have the following Babl teonfession of
faitht @

" ,.He vorily, no god is there except Him. €T before Muhammad{= the
Bab ] is the (usnca of Cod (dhat Allgh) and His All-End Being.
Muhanmad before “All [= Quddis =Mirze Muhanmed SAli-Barfurushi ]is the
Mine of the Cause_of God (or sourcs/tressure-house of the Cause of
God; ma®dan amr Allah ) and His Perpetual Essence. The Countenance of

ths Living One { tal®at al-| = Mirgzk Yshyd ?[or man yuzhiruhu'llsh
or Baha'u'llah hihself ?7}) is the Midden fetreat of the decree of God

1. See Baha'u'llah Xitab-i Iqan (trans. Shoghi Effendi ),p./é0.
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( makman hukm Al13h ) and his upright bounty.The Letters of the
Living (hurif al-hayy= the Bab's first disciples )are the first to
believe in God and His signs(or verses ) and we,one and all, hold
fast unto them," L.

VIII.a. In this paragraph the key terms in Qurtan 3:87 are interpreted in
terms of the Islamic dispensation. By those whodwell in the Snow-White
Forest" and "Isle of gl-Furqan " the Muslims are intended. gl-Furgin is
synomymous with and a title of the Qur'an meaning (roughly) " the Criterion"
"the Distinguisher" ( among other things ). "Food" (tagm ) 1s equated
with the Islamic "Guardianship® ( wilayat ) or principls of continuing
divine guldance; hence "Israel™ signifies the Prophet Muhammad (= the
"Point of al-Furqan ") and the "children of Israel" the Imams who came
after him (= . God's’trusteast a.ueifg )

VITI.b.  Having expounded Qurt@n 3:87 in terms of the Islamic dispensation
Bah&tu'l1ldh now explains,on similar lines, its meaning relative to the
religion of the Bab, The Babls are evidently intended by those who dwell
in the “Crimson Isle" or "Orchard of the Bayan " ( Bavan [1it. *Exposition?]
meaning, as in certain writings of the Bab , the Babl Cause or the totality
of Babl scripture )..They abandon the "food". (tasm) of. the Islamic dispen-
-sation, its sources of authority and guidance:.énd pa.rtake inatead of the
the "food" ( guidance) vouchsafed by the Bab; the “Pure Wine of the Divine
Oneneas" ( sirf al-ahadiyys ; n.b. shadiyys ), guidance from the “Primal
Point" (ngt:gt al-ula = the Bab ).Th; Isl&mic dispensation has, in other
words, been abrogated. We have (see below.) clear allusion to Quddis by the
use of the expressions "Last Countenance!t ( withat gl-ukhra) 1it, 'Last/

Ultimate %Jectivn‘) and  "Mystery of Endless Duration" ( sirr al-samadanivya’

n.b. samadandyya ).Once again it is @ifficult to avold the conclusion that
Mirza ia}wi is intended by the "Countenance of Light" (tal®st al-nfir; n.b.
nur ), the MIsolated Manifestationt ( mujarrad al-zuhiir — an allusion to
Ya}"wi's marked dissimulation ?) and the "Templs of the Divine Unicityn

1, Sahifa-yi Shattiyya in Ma'ida-yi XsmanI, Vol.IV.p.149.Such references

to Quddiis are not confined to Bah@'u'lldh's writings of the Iraq period.
In a letter/ tablet (lawh) probably dating from the CAkka period written
in reply to a question about the words "But We strengthened them with a

third" (in Qurtan 36:14 —traditionally thought to be about the mission-
-ary preaching of two then tiree early Christians at Antioch )linterest.ing
reference is made to the Bab and Quddlis (= the *two" ) whose mission was
“strengthened" by the eschatological advent of Baha'u'llah. (see ibid.,

[ve1l. W],p.77 ).
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(haykal al-shadiyya; cf. ths 5th clause of the Hadlth Kumayl ).Yahya's

"imprisonment™ and "concealment" in { and around) Baghdad is probably

intended by the last lines of paragraph VIII.b,

IX.a In this paragraph Bahat'u'llah explains why he desires to set forth a

further explanation of Qur'an 3:87 (in paragraph IX.b, )It seems 1likely
that he refers to himself as " the Dove of Servitude( haminat al-Cubldiyya,
n.b. °9_§2g1m ) " which sings (= reveals verses ? ) in the "Heaven of
Concealed Divinity" (sama' g1-ama’ ), the "Hoopoe of Light® (hudhud al-
niiry cf. Qurtdn 27:27f ,Sirat al-Kifhya cited below ) which warbles in the
"midst of the atmospheres™(wast al-ajwa', i.e. heavenly realms ), the
"Siniatic Tree! (shajarat al-tﬁr ) which burns through the Fire (nar ) of
its own self ( o.f, the 'burning bushtwhich was 'not consumed! in Exodus
3:1) and the "Ant of Servitude® ( nimlat s)-Cubudiyya; see above on VII.
d. ).

The significance of the fact that the "Siniatic Tree" exdsts above the
“Ark of the Testimony™ ( tabut al-shahadat; cf. Qur'an 2:2.8 and the Bib-
~lical'Ark of the Covenant'! ) beyord "(Mount)Qaf " (= a mythical mountain
believed to surround the world somestimes identified with mount Caucasus—it
i8 occasionelly mentioned in the writings of the Bab and Baha'utllzh ) in(?)
the “Land of Realization" ( ard al-imda® ) is not clear. There is probably
allusion to Baha'u'llih's role within the BabI commnity and,at the same
time, his igolstion 1in the face of being oppressed of misunderstood.That
he, as the "Ant of Servitude", conceals himself in the ™ Vale of the Divine
Oneness™ ( wadl al-ghadiyya ) 4n "“this ™ight! through the mystery of fidelity"

bit 1-si - "") may have similar import. The expression widY gl-ahad-
iyya 1s an allusion to the Siniatic Vale and its Tres and “this 'Nighb‘.“ is
probably indicative of the troublesoms period following the martyrdom of the
Bab,The phrase " through the mystery of fidelity" is obscure (cf. though

the beginning of "Peredan Hidden Word! No 77).,

To sum up: paragraph IX.a. ,it sppears, expresses Bahatu'llah's desire,
in the light of his love for Mirza Kamal al-DIn, his power of revelation
and his soaring up beyond the limitations of oppression, to explain Qur'an
3:87 further.

IX:b.  In the first part of this paragraph Baha'u'llah gives his final explan-

-ation of-key terms in Qur'Sn 3:87. "Food" (ta®am ) 1s identified with the
"Ocean of the Unseen" ( bahr al-ghayb = the ?.aeavenly source of divine revel-
~ation ?7) which is hidden in the "Pages of Light" (saha'if al-nir ) and
treasured up in the "Inscribed Tablets" ( a.lwil.'x al-ma;:afir ). There is very
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probably allusion to the writings of Mirza Yahya. This is suggested by

the words " pages of light" ( gahatif al-n'u'r'; n.b. nur and cf. “yerses
of Ught" [ &yat aloniir ] in paragraph IILd. ). The early writings of
Yahya were viewed by both the Bab and Bahz'u'llzh very highly.}* Worth
noting is the fact that hs probably wrote his "Book of Light" (Kitzb al-
nur — an Arabic work in 77 chapters ) around the same time that BahFtu'tl-
~13h wrote the Lawh-1 Kull a1-Ta@n. 2* Certain groups of BabIs during the
early 1850's believed that Tahyd revealed divinsly inspired verses.

Having, it appears, alluded to Yahya's writings, Baha'utllih probably
refers to his half-brother as the "Manifestation of the command" ( mazhar
al-amr cf. sahib al-amr in paragraph VI.a. ) who 1s, in ons sense, ."Israel“.
The " children of Israel® are the BabYs, (= people of ths Bayan ). who are
permitted to partake of the "foodt (t8%am ) of the BabI revelation as repres-
-ented by Ya{\yﬁ and his writinga.l‘hat.. this Mfood" 1s lawful to "all who
desire to ascend unto the Heaven of Bounty (sama® al-®inzyat )y' . to drink
the Water of Manifestation ( ma' al-zuhin- probably the correct reading )
from this Cup ( or Glass, al-zajajs ), the Goblet of Servitude ( kib sl-
‘ublldivyg ) which resembleth naught but a shadow (fa4' ) in the land" s
indicative of Baha'u'llzh's position in the light of MIyzgx Yahyd's leader-
ship role; the former being the "Glass™ in which the light of Y.ahyi'o auth-
-ority'is reflscted and the “Goblet of Servitude™ (n.b, the use o} °ub§dimg)‘
or one occupying an outwardly subordinate role.In the latter part of para-
~graph IX.b, Bahatu'llzh underlines his position of “servitude™, He spsaks
of himself as resembling *naught but a shadow( fai' ) in the land “(Baghdad ).
and asks God's forgiveness on account of hin' lowly status, 3.

X.a: Hore BahE'u'llEh sxplains, having sst forth his final interpretation of
Qur'an 3:87 s that he could expound this verse in accordance with its celes-
~tial levels of meaning. This however, he refrains from doing in the light of

1. See, for exampls, the letters of the Bab in Qlsmati az alwd o Do
101 and of Bahatu'llah in CIzziyya Khanum, Tandlh al-Ngtintn, p,
Lofe, , ’

2, Ql,TahyEzs Kitab al-nur ;ee E.G.Browne, A Traveller's Narrative.,
Vol.IX, (Cambridge 1891 340-1 ; idem (Ed), Materials for the
Study of the Babi Religlon’( tﬂep.] éambridge 1§61 ), p.215, Interest—
-ing and almost certainly authentic lstters of Baha'utllih expressive
of his high regard for the Kitab sl-nir are constined in ®Izziyya
Khanum's Tanblh al-Na'inin ( ses pp.36ff [esp.p.40), 85¢f ).

3. It may appear that I have read alot into paragraph IX,b.The reader is
referred to the—undoubtedly authentic— letter of Baha'utllzh printed
in ®Tzziyya Khanum's TanbIh al-Na'inIn, pp.85-6 for evidence that this
line of interpretation is correct.

of
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the limited capacity of his contemporaries.What he has already set
forth in the Lawh-i Kull al-Ta®am must suffice. God is probably
meant by "Sovereign of the Realm of Unknowing® ( sultan al-Cam3')

and "King of Glory" ( mal¥k gl-baha® ) and the inhabitants of the
spiritual worlds by " spiritual onsg" ( ruhaniyyin ), “sanctified
myriads® ( ribwgt al-mugaddasIn ; a phrau‘derived from the 'Prayer
of the Signs® [ dua-yi eimat : attributed to Imam AT ] rooted in
Deut 33: 2 and occasionally found in the Bab's writings ) and “enrap-

~tured ones™ (mujazzgbln ).

In view of the fact that Mirza Kamal al-DIn has turned to him (=
" sought and‘derlvad warmth from the fire of love® ) and been honoured
and .entranced through the revelation of the Lawh-i Kull al-Ta%am (=
" found pleasure in the charm of the trace of 1;xk in these apposite
Tableta" ) Baha'u'llah asks him to "bear witness and be assured" that
he has " claimed naught but servitude to God" ( al-Subudiyya 13-113hi ).
God bears witness to this fact in the face of hostile misrepresentations
by his fellow Babls,

Here then, Baha'u'lldh clearly underlines the.fact that his role was one
servitude— as presapposed at many points in the Lawh-i Kull al-Taam
('see above ). and,in fact, in several other 'tableta’ ( alwah ) of the
oarly period following his withdrawal to Iraqi Kurdistan.He did not
usurp the leadership role of Mirza Yahya or make any explicit leader-
~ship claim for hinself.Both before and after his withdrawal to Iragi

Kurdistan he, to quote Shoghi Effendi, " appeared in the guiss of, and

. oremogt £ the Bgb,.n 1-
It s remarkable that Bahi'u'1lih did not challengs his half-brotherty
leadeship role— in explicit terms— before the mid- 1860's — especially
in view of Yahya's incapacity and a succession of challenges to his
leadership du;'ing the 1850%s.Though such writings as his Rashh-i CAmgt

- ( 'The Sprinkling of the Cloud of Divinity! early 1269 Ali= late 1852 7)

and gl-Qasidg al-Warqa'iyya ( 'The Dove's Ode! c. 1272 Ali= 1855 AD )contain

allusions to his future assumption of leadership of the Babl commnity
it was only towards the end of the Irag period ( roughly between 1860 and
1863 ) that he clearly intimatgqy his claim to leadership ( in for exam-

-ple his - Halih,Halih Halih, Ya Bisharat —written late 1862 or early - .

1863 ).

1, Shoghi Effendi, God Passes By, p.128.
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In this woe directed against wayward Babls who misrepresent his role
Baha'u'llah draws on Qur'in 9:106b. He indicates that his opponents
will, on the resurrection Day,brought before God and questioned as to
their deeds.

Again echoing Qur'arc texts Bahz'u'llzh here addresses the 'People of
the Concourse! (= most likely, his fellow Babls ). They should not be
astonished at the " artistry of God" (sun® allh ), the mercy of God
(rahmat allah)" op His"blouings"ibaﬁl.(at; or abundance, prosperity)
',upc‘m them, (cf. the reference to the "artistry of God" :mn" allah in

an eschatological setting in Qur'an 27:88 ).God, in other words, is
in control of affairs and bestows his guidance upon them.This should
not be doudbted. ' ’ '

Allusion 1s probably made to Mrzi Yahya's leadership role when it is
stated that the Martistry of God"( sun® allah —1i.e. God's perfectly
ordered handiwork ) radiates forth in the “image"™ (or "images™ ? ) of the
"Lamp of Eternality" ( siraj al-azaliyya; n.b. azaliyya = Mirzz Yahya ? )
among the Martistry of the people" ( g'unc al-nas). Bahatu'llsh appears

to be saying that the concrete guidance of God is available to BabIs through

the hierarchy of their leaders.God has a parfectly ordered purpose and is
in control of it through his earthly representatives,

Here Bahatu'llzh laments the fact that his past memories--obviously
poetically-- have been effaced in view of the wayward deeds of his con-
-temporaries. Once again the depth, of his spiritual agony 1s exposed.

In this address to the (loosely) “people of the realm of unknowing?

(ahl al-®ama?;’ probably in this instance the inhabitants of the upper
world or the Babl commnity at large ) Bahatu'llsh probably calls upon

them to appear at Baghdad, the focal centre of Babl guldance and authority.

(cf. below on VI,b ) .Baghdad, it appears, is referred to as the "sanctum

of Light" ( haram al-ntr ) , the "manifest Cloud of Unknowing" (®ama' al-
zuhir, 1.e, the place of the epiphany of the all-highest reality ) and the
"most~great House of God™ (bayt allsh al-akbar;' i.e. the BabY centre in

Baghdz'id 7). 1. That the celestial beings— sources of guldance and inspir-

~ation-should appear at Baghdad has been decreed by God in the " Tablet of
the Heart" ( lawh al-fui'ad ); it is a preordained affair.BabYs, this para-

1. The house of Sulayman-i-Ghannam (-or 'Mirza Misa the Bablt) in Baghdad

caws to be designated bayt allah al-skbar{al-®azam] by Bahatu'llsh and
a place of Baha'l pilgrimage.It may possibly be intended here.

~

AR

-graph may be taken to imply, should regard Baghdad as the sest and
focal centre of suthority and guidance.

Worth noting in this connection is the fact that the Surat al-
Kifaya contains several passages parallel to paragraph IX.b,-
and probably with similar import:

" 0 people of the Realu of i ( Ya_ahl al-amat )1
This 1s the parsdise of the Divine Oneness (jammat al-
_Ql;ng_i_xP,) » the orchard of eternality (hadlgat al-azal-
1’yya ). Then dwell therein with the permission of God.., '
Enter the House of Light ( bayt al-nir ), the Snow-White
Land ( ~bayds®), the Crimson Pillar ( rukn al-hamrat'),
this Abode % g&'r; cf, Qurtan /o :2¢ ) which is the Abode
of the l)ie‘rea.l‘t.or ( ~gkhira ), the Pri;ml Mystery (g_gg)
al-ula ) which is assuredly the source of) Life (al-hamﬁn
written in the Mother Booll(’ (uzm al-kitab)...n 1.

0 peopls of the realms of Being' ( Ya ~akwan )§ Eat of
the -succulent fruit ( thamarat al-muthmirst) of the Crimson

Tree ( shajarat al-hamra' ) which hath been planted in the
Land of Realization ( ~imda' ), the Point of Originat-
~ion ( pugtat al-bad! 3 ?#c Seaf(d Mystery ( sirr gl-khatm)
and Secret of the Divine Decree mustasirr al-qadg')... .
Issue forth from your habitations in order that you might be

present in the sanctum of destiny ( haram adar ), the
intimate threshold of the Cloud of Uftknowing ( Cama'! al-ung)

. @3 hath, with the permission of God, been decreed in the
Tablet of the Heart ( lah al-fitad), 2-

In this concluding paragraph Bahatu'llzh first explains the reason
for his bringing the Lawh-i Kull a1-Ta®am (= " this discourse" al-kalam)
to a close. He intimates’that he had done 80 inasmuch.as . Mrza
Yahya,-- as nominal head of the Bsbi coumunity - - and the “Dove of Light"
(h;mimat al-nur ; e¢f, below on I.b, II.f. ), bad been revealing verses
(teinging forth! ) since the tim of his arrival in Iraq (= the "Land
of Exhiliration®, . ard al-surir; c¢f. below on VI.b. ). In line with his

adoption of the position of servitude he brings his ftablet'to an end.

Addressing Mirza Kamal al-DIn Baha'u'llih further mentions that
since his patience had run out in the 1ight of his love for the unveiled

1. Sirst al-Kifaya ( in INBA.Priv,Pub, Vol.36 ), p. 278 (cf.p.277 ).

2, Ibid,p. 279. This and the above passage appear to contain allusions
to Mirza Yahyi's leadership role ( cf. Introduction below ).n.b. the
phrases  Yorchard of eternality" ( hadfqat al-azali ),  "House
of Light" ( b al-nur; cf. "sanctum of 1ight"-| haram al-nur]in
paragraph IX.b, and "succulent Fruit® { thamarat® al_muthmirat 3
al-thamara , "he Fruit" ,is a common Bab designation of Yahya ).
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baauty of God" ( jamal allah ) he desired "authorization" (muCtamad®® )
God's leave to direct Babl affairs ?).This may indicate that Bah&'u'l-
13@h had becoms so impatient with the wayward Iraqi Babl community that
he underlined the leadership role he had coms.to.occupy-sin -view of his
half-brother's marked dissimulation: without it appears, directly chall-
-enging Yahya's position., It was probably shortly after Bshatu'llah began
to assert ).115 authority that the Law).x-i Kull al-Ta®am was written for this
work may be viewed as an expression of the hopaiesshess of his efforts to
regenerate the Babl commmity, : his stressing his role of servitude,his
desire to withdraw and the leadership rols of his half-brother.In the face
of opposition from leading BabIs —— they probably accused him of usurping
Ya,‘hyi's role — he abandoned his efforts to conasolidate the community, Inst-
-ead ‘'of “stressing his ‘'own leadership role-hs "expreaaed his desire to
withdraw and his position of servitude. In a sense the Lawh-i Kull al-'l:acim
may be viewed as an apologia designed to underline its.authorts« role of
servitude and the leadership role of Mirza Ia{xy; in the face of Babl fact-
-ionalism.

Some light is thrown on the nature of Baha'u'llih's role within the
BabY community immediately prior to his withdrawal to Iraqi Kurdistan
in the "Sira of God" (Sirat Allah ).In this work, probably written
shortly before his exile to Constantinople (1863) and addressed to a certain
Muhammad °A3, Baha'u'llah explains the circumstances that led him abandon
his fellow BabIs. He states that he had found himself to be a "leader in

the land" ( ra'4s® f4 al-ard ) and a "guardian" ( raI®® ._or protector,

shephard ) of the BabIs. then decided to abandon his role to such as might
desire it,Then, since the affairs of the BabI community declined in the
light of ineffective laadel;ahip, he disclo‘ﬁed something of his God-given
perfections and withdrew to Iraqi Kurdistan, L

On the basis of statements in ths Lawh-1 Kull Q—Tacim , the Sirat Allgh
and other historical sources—— which oa;lnot be fully discussed here-- it may
be deduced that during the first year of his residence in Iraq Bahafu'llah
-3
1) Came to occupy a hadgng role in the light of his half-brotherts position
a3 nominal head of the Babl community,

2) 1In the 1light of Babl factionalism, waywardness and ineffective leadership
underlined his own leadership role— without necessarily challenging '_I_a.l;aya's
leadership rols, 2.

P

1.Refer, Sirat A113h(in Athir Qalam-i AS1E Vol. IV.pp.68-72),pp.71-2.

2,7t may be that at this stage Bah@a'u!llah claimed to be the return of
" 7m Husayn— a claim that could have been understood in various ways and
#:4 necessarily as a challenge to Yshyi's position,

é3;

3) Encountered opposition from lsading BabIs— who may have accused him of
usurping Yahya's suthority.

L) Underlined his position of servitude vin-order to - prevent a further split
within the community. ’

5) Withdrew to Iragi Kurdistan,

The reference to the " son of adultery" ( ibn zina' ) who willfully desired
or plotted Bahatu'llah's death is obscure.It is known that secret plans were
made to have Baha'u'llzh killed— perhaps around the beginning '1854—1*though
the identity of his enemies is not clear. Baha'I sources indicate that Siyyid
Muhannad Jefahand (d. 1872 ), a leading BabI resident in Karbala in the early
1850's sand a staunch supporter of MIrza,Yahya, secretly opposed Bahitu'lldh
(in the early 1850's’ ) and encouraged Mfrz% Ya)_qﬁ. to check his growing prestige.
It is unlikely however, in the light of Bah@'u'llah's initial support of Yahya,
that the assasination plot originated with Yahya and Siyyid Muhammad.The wc;rds
" I do not pledge allegiance (? ) to him eithsr.in secret or pubiicly"
indicate that Bahi'u'lli!i'a chief adversary was other than his half-brother whom
he supported.I wonder if the Mson of adultery" ( ibn zina' ) wds a claimant to
leadership of the Babl community whom Bah@'u'llah repudiated and who thus consp-
~ired to have him killed. 2"Alt.ex-nai;ively another leading Babl may have claimed
to more fully represent Mirza Yahya's interests and for this reason opposed
Bahatu!llah—- Siyyid lhn.mma.d Isfahanl may have attempted this(?).

At the end of paragraph XII Bgha'u'llzh, having reminded Mirza Kamal al-Din
of his efforts to regenerate the Babl community and an attempt on his life, infor-
-n3 him that God alone is in control of his destiny,Though the attempt to have
him removed from the scene did not materialise he, in view of his spiritual agony,
ardently desires death.

It seems to me then, to sum up, that the final paragraph of the Lawh-i Kull al-

Ta®am .is expressive of Bahitu'llgh's role of servitude and a.nt.’.icipates,

in view of the opposition he had encountersd, his imminent withdrawal to Iragi

Kurdistan, T o

1. See below on Paragraph IV.b, esp. the quotation from God Passes By.

2. It is possible that rival claimants to leadership of ths Babl commmnity
were encouraged by the arrival of the years "69-70" (= 1269-70 AH =
15 October 185224 Sept 1854 — this period being of eschatological import
in certain writings of the Bab ).It was probably during the year 1270 AH
( 4_Oct 1853— 24 Sept 1854 — more specifically early in this year ) that
Baha'u'llah's 1ife was endangered.Perhaps he was not alone in claiming or
underlining his leadership role at this time.
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APPENDIX : Same corrections and further notes.

Since completing my article on the Lgwh-i Kull al-TaSam (in
great haste ) a few further points and corrections have occured to me:

1) Theharf al-{id addressed in the Firgt ai-Kifiys could be Hajji
Siyyld Jawad Karbali'l (pn whom ses, for example, Sulaymani (Ed)
Masgbih Hidayat Vol.2 [Tehran n.d.],p.ATAff ).’k‘

2) The expression " Incomparsbls Point of the Realm of Unknowing"(..
)-nugtat a1-Camgti ~fird ..) might be better trans—
lated, ™ Beclouded and Incomparable Point® (see trans, I.s ).
3) A more accurate translation of %,, and present yourselves in the
sanctum of light.." ( for, ]i'l—hud_\_g fo ! haram al-nur ) might be
#[ ,.Issus forth from your habit.tions] before the Presence in the
sanctum of light [= Mirza !a}.uu 7] — 4.0, attain ¥ d.xyl'o presence
in Baghdad (?— see the following lines ) ( see trans. XI,b ).

L) In the courss of my researches I have noticed that there is in fact

a work of the late Baghdad psriod in which Bahd'u!lldh refers to
himself an an "ant" (ngmlat/pimlat ).In the Persian section of the
Lawh-1 Bulbul al-Firag ( probably written in May 1863 ) he calls
himself an "annihilated ant" ( namlat-i faniyys ; see text in Xshrag
KhivarI, Ganj-i Shaylgan { Tehran 123 BaaIc),p. 43 )/ ( mee Comm,
on VLb. ). '

5) The expreasion g'g___gl_gu_r_\g, "Land of Exhiliration® is found in the

writings of the Bib (sce trans. VIb, XIT ), At one point, for example,
in the XCIIIrd girag of the Qayyim gl-Asnd { Browne Coll,MS,fol.1&4b )
the Bib claims:

® I, verily, am the Fire in'the Light..the Light of the [Sinaitic)

Hount (al-tur ) in the Land of Exhilirstion ( ard sl-surir ).."

Here al- is indicative of the region whers the Sinaitic theo-
~phany took place-— not that this necessarily contradicts is being used
by Bahatu'llsh of Irsg/Baghdad (7 ,as the centre of Babl guidance, the
"Mow Sinait ), .

Fidelity", (cf. the opening line of Bahi'u'llih's Rashh-i SAmat )

Though it is still not clear to ms axactly what this u:;xrouion might mean
a more accurate franslation may well be ™with interior{heart-felt} Fidelity
{ or Pathfulnass -~ to the Bibl Covenant 7 ] ™ or, perhaps "through/in/

with the Trusted Secret/Faithful Mysteryt (7 ).

In paragraph ]J‘x. I have trenslated ;‘bi'l-!iri* 21wk fa! “hrough. the Mystery of

67

7) In paragraph VI.b. reference is made to the “All-Beauteous Joseph®
( yupuf al-fjamal ). As indicated in the Commentary { see above )
this might be a reference to the Bab, Yalyd, Bahi'u'llih himself
or even pan yurhiruhu!llgh, Possibly supportive of its being a
reference to !d}y:" or man yushiruhu'llih is the following passage
from what is almost certainly sn early writing of Miria Yalya, the

Kitab Qﬂg ( early-aid-Baghdad period ? ):
* I, [Yahys) veridy, uthowmt; ) of the

Al1-Bebutecus Joseph { yusuf al-jamal).

8) A fair riunber of references to the ™Ark of the Testimony®
(tabut_al-phahgdat ) occur, for example, in the BEb's Qayyin
2l-Asma' ( see sbove, trans.,pare.,IX.a ), The “Ark® ( al-
tabut ) is tho source of a celestial fire ( the Sinaitic
Fire 7 ) or an heavenly region in which eschatological punish-
-ment will come upon the ungodly ( see ,for exampls, QR, XLI

fol,66a; LII.fol.87a;LIIX, fol,90m;1XI,f0l.10ka;LXX, fol,122a;

1LXXII, £0l,125b; LXXTIX, f01,137h; LXXX,fo0l.139a; LXXXII,fol.143b;
XCIX,fol.162b ).The Sinaitic Fire and that of the celestial “Ark"
are related. Also worth noting is the fact that in BabI-Baha'l
cosmogony the huvun],y * throne® ( al-Carsh ) exists *beyond Mt,
qare ( of, —Agmi' CVIIL,fol.193b; LXXXVI.fol.150b,etc.,).

HHH

I should like, at this point to express my thanks to Dr.Denis MacEoin
for reading over my provisional translation of the Lawh-i Kull al-
Ta%Sn and to Dr.Peter Suith for a few useful remarks on the commentary.

1. Refer, INBA.MS, 701.80. p.198 —aon the Kitsh al-Wahid (wrongly
attributed to the Bab N{ An Early Poem of Mirza Husa
€AY Bahatutllah: The Ra hh-i Ama., ( in Baha'i Studies
Bulletin- forthcoming issue ), Appendix.

2, On the significance of M.Qaf in mystic theosophy ses for example,
H.Corbin, Spiritual Body and Celestial Earth (trans., N.Pearson.,
Princeton Univ,.Press 1977rp.731‘t.




ESSLEMONT'S SURVEY OF THE BAHA'I COMMUNITY IN 1919-20:

Part VI: Egypt by Shaykh Faraju'llah and Japad by (?) Alexander

Moojan Momen (Ed.)

The sixth section of Esslemont's nronosed chanter surveying the
Baha'i community in 1919-1920 was to have heen on Egyot. Among these
vapers there is an account of the Baha'i Faith in Egynt by Shaykh
Faraju'llah az-Zaki al-Kurdi. He‘was an Egyptian who had been converted
by Mirza Abu‘l-Fadl Gulpaygani. The document is in the hand-writing of
ksslemont and was probably the translation of an oral account given
by Shaykh Faraju'llah while both he and Esslemont were in Haifa in 1919-20.
Unfortunately the document is incomplete; 1ndeed.it breaks of in
mid-sentence. Also unfortunately, Shaykh Faraju'llah has only dealt
with events in Egyot for the nrevious 15 years and has omitted the
history of the Faith in Egynt since Baha'is first arrived there in about
1867.+ Shaykh Faraju'llah's most notable acheivements were in the field
of the nublicgtion of Baha'i books in kgypt.-

There is also an account of the Baha'i Faith in Japan among
" ksslemont's papera.‘This was evidently sent to him from Javan, Although
: there is no name on the manuscript, it is difficult to see who the
" author could be other than Agnes Alexander.*® She had arrived in Japan
* shortly after Dr. G.J. Augur and was the person chiefly responsible for

the building up of the Japanese Baha'i comnunity.

~ *° See A,B. Alexander, History of the Baha'i Faith in Japan, 1914-1938,

Japan, 1977, especially pp- 432,
*See Momen (ed.), The Babi and Baha'i Religions (1844-1944), Oxford 1981,

no. 257-264, J.R. Cole, "Rashid Rida on the Baha'y Faith in Egynt:

1897-1921", unpublished vaner. R. Mihrabkhani, "Sharh Ahwal Jinab Minza

Abu'l-Fada'il Gulvnaygani, Tihran 131/1974, pp. 247-263, 298-311.

67.

Progress of Cause in Egypt: 16.1.20
Sheikh Fhr%jullah

In olden times the B.B had forbidden teaching in Egypt, Syria and
Turkey for that reason little teaching was done. About 15 years ago,

I met Mirza Abul Fazl. Sheikh Badruddin, Sheikh Ameen' and I were his
first students. While we were studying with him we can to know about the
teachings and became believers. After a few years Abul Fazl went to
America., We begged the Master to allow Abul Fazl to remain in Cairo

and teach us instead of going to America. The Master wrote a tablet

to me saying: "“If you knew the wisdom of Abul Fazl's going to America,
you would be very Hapny. Mirza A.F, will return with the utmost

Joy and happiness." Later on he returned and we met him again at Cairo.
He was at Cairo, Alexandria, Port Said and sometimes Beyrout until he
passed away, but he would not teach the Cause because that was forbidden.
Although forbjidden to teach we talked ahout the movement to a few friends
and a good number® became believers - among them several Kurds. Mirza
A.F's work was mostly writing, He had a special time for peonle to

vigit him - from about 3 n.m. till sunset. If asked questions he would
answer them. Through the 3 Sheiks mentioned a few learned Egyntians

from Alexandria and Cairo became Bahais. later the Master himself came
and spent a few weeks in Cairo. He was twice at Alexandria - on one
occasion for several months at Ramleh. The visit of the Master aroused
fresh interest in the Cause in Egyot. Llast year - 5 or 6 mos. BgO -
Sheikh Nohyoddiﬂaand I received a Tablet from the Master in which he said
"Now is the time for you to give the teachings you received from M.A.F.
to thoae who are in need of them." We had just begun to teach when the
Nationaliast agitators became troiblesome and the Master said we had
better keep quiet. The friends in Egynt are very enlightened, enkindled
and eager to serve. In Cairo there are about 200 friends and they are
increasing day by day. In Port Said, Alexandria and Ismailieh together
there are about 100, .

Recently one of the friencld in Egypt wrote to the master suggesting
that now was the time for Bahai Propaganda in Egypt. The Master renlied:
"No, the veovle's minds are full of politics at wresent. Llater on the
excitement over nolitics will subside. They will get tired of nolitics
and listen more to us." The Master gave good tidings about the future
of the Cause in Egypt: Mr. Tudor Pole published a book....

* B.B. - Blessed Beauty i.e. Baha'u'llah

+ Sheikh BRadruddin - Shaykh Badru'd-Din al-Ghazzi, one of the eminent

'ulama of al-Azhar and later Qadi of Baylan, near Alexandria.
Sheikh Ameen ~ Shaykh Amin Halabi, later a qadi in Palestine

© Shaykh Mohyeddin - Shaykh Muhiyu‘'d-Din as-Sanandaji al-Kanmishkani

al-Kurdi, one of the 'ulama of al-Azhar.



Sketch of the History and the Pregent Position of

the Bahai Movement in Japan

The history of the Bahai movement among the Japanese begins with
Mr. Yapamoto, a Young Japanese who in 1902 Journeyed to Honolulu where
he heard Abdul Baha and became confirmed in the Causs., Later going to
Oakland, California, he served in the home of Mrs, Helen Goodall,
Through his efforts in spreading the Teachings among his countrymen in
Oakland, Mr, Fugeta, a young student, also became confirmed, and these
two brothers were the first Japanese to receive Tablets from the Pen of
Abdul Baha. Mr. Fugeta is now serving in the Holy Household in Haifa.

At different times Bahai pilgrims have passed through Japan, sowing
seeds as they went. Among these were Messrs. Remey and Struven, who
spent & week in Tokyo in the winter of 1910, Mme A, Bethlin, Mons. and
Mme Dreyfus-Barney. and in the summer of 1915, Miss Martha Root, who
served devotedly for two weeks, also Mr, Kenzo Torikai of Seatlle,
Washington, U.S.A., who visited his native land during the winter of
1916 and 1917 and helped in spreading the Fragrances, and last Mr.
Yamamoto, who in 1919 wafted a fragrance over the land. It seemed,
though, that Honolulu, which had become the melting pot of the orient !
and occident, was destined to prenare the souls who were to be the first
permanent teuchers in Japan. Dr. George J. Augur was the first to be
sent by Abdul Baha to "Lay the foundation of the Cause", arriving in
Japan in the summer of 1914, Six months later he was reinforced by Miss
Agnes B. Alexander of Honolulu, whom Abdul Baha summoned fromirring
nurove to travel to Japan, '"for the sake of aspreading the fragrances of
30d." From the day of her arrival in Japan, the Divine confirmations
descended uninterruntedly. The first Friday in Tokyo, November, 1914,

+ Bahai meeting was established and has cobtinued since with few inter-
"uptions. To this meeting came young students eagerly seeking truth
:nd knowledge. Soon after, Mr. Fukuta, a student of 19 years, became
sonfirmed and sent a beautiful supplication to Abdul Baha, Later he
ad the honor of being the first in his land to receive a Tablet.,

On March 21st., 1915, the first Bahai New Year feast was celebrated
»n Tokyo, and on May 23rd., of the same Year, it seemed the Divine Spirit
#f this New Age came to repose eternally in Japan.

Dr Augur returned in the 8pring of 1915 to Honolulu, but since
“ccompanied by Mrs. Augur has made two visits to Japan to help in the
work of the Cause.

In 1916 two wonderful soa}s found the New Light in that }and.

“ne, a Buddist [;rieag7 Abboty and the other a bling young ma later
% young girly the first of her sex to be confirmed in Japan, was added
'0 the number. She and the blingd brother were blessed with Tableta
when the doors to Palestine opened in 1918,

In the fall of the same Year, a Bahai home was establiashed in Tokyo
sy Miss Alexander and the work of translating and printing the literature
in the Japanese language began. Previous to this, in 1915, pr. Augur
ad written a short history of the Hovement, which was translated and
‘ublished in a small booklet.

Among the Jananese publications were two in braille for the blind,
iy this means the knowledge of the Cause has reached all the blind of
‘apan., This and the unity and friendliness between the Bahais and
isperantists, who have given great assistance in spreading the Movement,
>oth through publishing translations of the Teachings in their Esperanto
journals, anggy invitations to speak of the Cause in public meetings,
’ark & unique vhase of the Movement in that far Eastern land.

7/

In 1917, a Japanese Bahai center was established in Tokyo by the
blind brother, Mr, T. Torii.

The Teachings have snread rapidly throughout the country,
esvecially s0 because of the lack of nrejudice on the mart of the
Japanese who eagerly investigate everything new. The nrinciple means of
soreading the Cause has been through newspaners and magazine articles,
literature and the spoken word. Many of the students on returning to
their homes in different parts of the country, carry the Message with
thenm,

In the cities of Osaka and Kobe there are a number of friends of
Abdul Baha, though Tokyo is the only center where regular meetings have
been held.

After two years spent in the United States, Miss Alexander has again
returned to Japan in obedience to the wish of Abdul Baha and now another
sister from America, Mrs. Ida Finch, is also engaged in illuminating that
land.

Tokyo, Japan
Jan. 26, 1920

Among Esslemont's papers there was also the following:

JAPaAN "A blind Japanese girl of twelve has sent this sunplication
to the Master:~

"I have heard from Miss A, of the sniritual minister to
our comfort. She wrote about your works to me, who am an
ornhan from my early childhcod and lost my sight afterwards.
Through wonder ful provision I was sent to the blind school
and I am quite hanny here now. . We don't feel so sOorry
when we realise that we have lost ouf[$odill7 sight, but we
deeply pray that our spiritual eyes may be onened. As a
rule blind peoplelike myself live in the dark world and
never get out into the world of light, but I feel I have now
got Light, the Light of the Spirit which can never be put
out. Goodbye,
(signed) Akibu Pu.
(Shoghi's Diary, 11:Jan.'19)

A book containing translations of the Holy Teachings has been printed
in Japanese Braille and distributed among the bling of that land,

r— —— —— — —— P— p—

C) = Daiun Inouye whom Agnes Alexander met in Kobe, He later translated

Baha'u'llah and the New Era into Jananese

@ — Tokujiro Torii. See his article "The Haha'i Movement in Japan",
Baha'i World, Vol. iV, on. 490-93,

C@-— Yuri Mochizuki (later Mrs. Furukawa),

For further material on the History of tke Baha'i Faith in Janan see

references in Alexander, Figtory of the Haka'i Faith in Janan, nn, 107-§,

where is listed references in Star of tke West, Baha'i World, etc.
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EXTRACTS_FROM THE WRITINGS OF BAHA'U’LLAH*

Whenever ye fall {11, refer to competent physicians. Verily, We have not abolished
recourse to material means, rather have We affirmed it through this Pen which God hath
made the Dawning Place of His luminous and resplendent Cause.

(Kitfb-1i-Aqdas)
L T T S

We have granted you permission to study such scilences as will benefit you, not those
which lead to idle disputes. Better fs this for you, did ye but know.

(Kitéb-1-Aqdas) ’
L I T T S

Whatever competent physicians or surgeons prescribe for a patient should be accepted
and complied with, provided that they are adorned with the ornament of Justice. If they
vere to be endued vith divine understanding, that would certainly be preferable and more
desirable.

(From a Tablet) N
L A T )

Well fs it with the physician who cureth afilments in My hallowed and dearly-

cherished Name.
(From a Tablet)
L T T

In 211 circumstances they should conduct themselves with moderation; if the meal be
only one course this is more pleasing in the sight of God; however, according to thelr
means, they should seek to have this single dish be of good quality.

(From Kit#b-1-Bad{*)
L T T Y

Know thou that the soul of man 1s exalted sbove, and 1s independent of all
infirwities of body or mind. That a sick person showeth signs of weakness {s due to the
hindrances that interpose themselves between his soul and his body, for the soul itself
remaineth unaffected by any bodily ailments. Consider the 11ght of the lamp. Though an
external object may interfere with {ts radiance, the light ftgelf continueth to shine
vith undiminfshed power. In like manner, every malady afflicting the body of man is an
fmpediment that preventeth the soul from manifesting its inherent might and pover. When
it leaveth the body, however, it will evince such agcendancy, and reveal such influence
a3 no force on earth can equal. Every pure, every refined and sanctified soul will be
endowed with tremendous pover, and shall rejoice with exceeding gladness.

(GWB, LXXX)
L T Y

O BEFRIENDED STRANGER!

The candle of thine heart fs lighted by the hand of My power, queach 1t not with the
contrary winds of self and passion. The healer of all thine 11lls is remembrance of Me,
forget it not. Make My love thy treasure and cherish it even as thy very sight and 1ife.

. (From the Persfan “Hidden Words*, No. 32)
* A & & 2

Do not neglect medical treatment when it is necessary, but leave {t off when health
has been restored. Treat disease through diet, by preference, refraining from the use of
drugs; and 1f you find what is required in a single herd, do not resort to a compounded
medicament.,..Abstain from drugs when the health 1s good, but administer them when
necessary.

(BNE, p. 106)

*All passages are translated extracts from untranslated Tablets or new translations
of texts already published unless reference to source of publication is given.
*

75,

Verily the most necessary thing is contentment under all circumstances; by this one
is preserved from morbid conditions and from lassitude. Yield not to grief and sorrow:
they cause the greatest misery. Jealousy consumeth the body and anger doth burn the
liver: avoid these two as you would a lion.

(BNE, p. 108)

EXTRACTS FROM THE WRITINGS AND UTTERANCES OF ‘ABDU’L-BAHA#

Thou shouldst endeavour to study the science of medicine. It is extremely useful
and gerveth as the greatest instrument for the dissemination of the Cause. It is
absolutely fmperative that thou acquire this bounty. Strive day and night that thou
mayest become highly qualified in this sctience. And when thou wishest to dispense
treatment set thy heart toward the Abh& Kingdom, entreating divine confirmations.

(From a Tablet to an individual believer)
. L T S

Thou shouldst continue thy profession and at the same time try to serve the Kingdom
of God.

(From a Table? to a physician)
L I T S T

«-.thou hast written about thy poor sight. According to the explicit divine text
the sick must refer to the doctor. This decree 1s decisive and everyone is bound to
observe it. While thou art there thou shouldst consult the most skilled and the most
famed eye specialist. ‘

(From a Tablet to an individual believer)
L A T )

One must obey the command of God and submit to medical opinion. Thou hast under~
taken this journey to comply with His command and not for the sake of healing, since
healing is in the hand of God, not in the hand of doctors.

(From a Tablet to an individual belfever)
L T T S

That the Most Great Name exerciseth influence over both physical and spirftual
matters 1s sure and certain.

(From a Tablet to an individual believer)
LI A ]

The child must, from the day of his birth, be provided with whatever is conducive to
his health; and know ye this: so far as posaible, the mother’s milk is beat for, more
agreeable and better suited to, the child, unless she should fall 111 or her milk should
run entirely dry.

(Prom a Tablet to an individual believer)
& A & & &

«+.When thou wishest to treat nervous pains turn thy whole being to the realm on
high with thine heart detached from aught else besides Him and thy soul enraptured by the
love of God. Then seek confirmation of the Holy Spirit from the AbhS Kingdom, while
touching the affected part with utmost love, tenderness and attraction to God. When all
these things are combined, be assured that healing will take place.

(From a Tablet to an individual believer)
2 T S

Regarding the eating of sanimal flesh and abstinence therefroa, know thou of a
certainty that, in the beginning of creation, God determined the food of every living
being, and to eat contrary to that determination is not approved. For instance, beasts
of prey, such as the wolf, lion and leopard, are endowed with ferocious, tearing
ingtruments, such as hooked talons and claws. From this it is evident that the food of
such beasts 1s meat. If they were to attempt to graze, their teeth would not cut the
grass, neither could they chew the cud, for they do not have molars. Likewige, God hath
glven to the four-footed grazing animals such teeth as reap the grass like a sickle, and
from this ve understand that the food of these species of animal is vegetable. They
cannct chase and hunt down other animals. The falcon hath a hooked beak and sharp
talons; the hooked beak preventeth him from grazing, therefore his food also is meat.

*All passages are translated extracts from untranslated Tablets or new translatiouns
of texts already published unless reference to source of publication is given.
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But now coming to man, we see he hath neither hooked teeth nor sharp nails or clawvs,
por teeth like ivon sickles. From this it becometh evident and wmanifest that the food of
wan is cereals and fruit. Some of the teeth of man are like millstones to grind the
grain, and some are sharp to cut the fruit. Therefore he is not in need of meat, nor is
he obliged to eat it. Even without eating meat he would live with the utmost vigour and
energy. Por example, the community of the Brahains in India do not eat meat; notwith~
standing this they are not inferior to other nations in strength, power, vigour, outward
senses or intellectual virtues. Truly, the killing of animals and the eating of their
weat 1s somewhat contrary to pity and compassion, and if one can content oneself with
cereals, fruit, oll and nuts, such as pistachlios, almonds and so on, {it would undoubtedly
be better and more pleasing.

(From a Tablet to an individual believer)
N

* ® * *

Thou hast written regarding the four canine teeth
tvo in the upper jaw and two in the lower, are for the
that these four teeth are not created for meat-eating,
them. All the teeth of man are made for eating fruit, cereals and vegetables. These four
teeth, hovever, are designed for breaking hard shells, such as those of alwonds. But
eating meat is not forbidden or unlawful, nay, the point is this, that it is possible for
man to live without eating meat and still be strong. Meat 1s nourishing and containeth
the elements of herbs, seeds and fruits; therefore sometimes it is essential for the sick
and for the rehabilitation of health. There is no objection in the Law of God to the
eating of meat if it is required. So if thy constitution is rather weak and thou findest
meat useful, thou mayest eat it.

(Prom a Tablet to an individual believer)

in man, saying that these teeth,
purpose of eating meat. Know thou
although one can eat meat with

* * * * »

Thy letter was received. I hope that thou mayest be protected and assisted under
the providence of the True One, be occupied always in mentioning the Lord and display
effort to complete thy profession. Thou must endeavour greatly so that thou mayest
become unique in thy profession and famous in those parts, because attaining perfection
tn one's profession in this merciful period is considered to be worship of God. And
whilst thou art occupied with thy profession, thou canst remember the True One.

(SWA, pp. 145-146)
. LN TR TR B

0 }e, God’s loved ones! Experfence hath shown how greatly the renouncing of swoking,
of intoxicating drink, and of opium, conduceth to health and vigour, fo the expansion and
keenness of the mind and to bodily etrength. There is today a people” who strictly
svold tobacco, intoxicating liquor and opium. This people 1s far and away superior to
the others, for strength and physical courage, for health, beauty and comeliness. A
single one of their men can stand up to ten men of another tribe. This hath proved true
of the entire people: that is, member for member, each individual of this community is
in every respect superior to the individuals of other communities.

Make ye then a mighty effort, that the purity and sanctity which, above all else,
are cherished by ‘Abdu’l-Bahf, shall distinguish the people of Bah&; that in every kind
of excellence the people of God shall surpass all other human beings; that both outwardly
sand inwvardly they shall prove superior to the rest; that for purity, immaculacy, refine-
went, and the preservation of health, they shall be leaders in the vanguard of those who
know. And that by their freedom from enslavement, their knowledge, their self-control,
they shall be first among the pure, the free and the wige.

(SWA, p. 150)
TR T S

0 thou distinguished physicianl...Praise be to God that thou hast two powers: one
to undertake physical healing and the other spiritual healing. Matters related to man’s
spirit have a great effect on his bodily condition. For inatance, thou shouldst impart
gladness to thy patient, give him comfort and joy, and bring him to ecstasy and exulta-
tion. How often hath it occurred that this hath caused early recovery. Therefore, treat
thou the sick with both powers. Spiritual feelings have a surprising effect on healing
nervous silments.

(SWA, pp. 150-151)

1. The Sikhs ‘

!
|
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Although 111 health is one of the unavoidable conditions of man, truly it is hard

to bear. The bounty of good health is the greatest of all gifts. :
(SWA, p. 151)
L B Y

When giving medical treatment turn to the Blessed Beauty, then follow the dictates
of thy heart. Remedy the sick by means of heavenly joy and epiritual exultatiom, cure
the sorely afflicted by imparting to theam blissful glad tidings and heal the wounded
through His resplendent bestowals. When at the bedside of a patient, cheer and gladden
his heart and enrapture his spirit through celestisl power. 1Indeed, such a heavenly
breath quickeneth every mouldering bone and reviveth the spirit of every sick and ailing
one.

(SWA, p. 151)
® A Kk k&

There are two ways of healing sickness, material means and spiritual means. The
first is by the treatment of physicians; the second consisteth in prayers offered by the
spiritual ones to God and in turning to Him. Both means should be used and practised.

Illnesses which occur by reason of physical causes should be treated by doctors with
medical remedies; those which are due to spiritual causes disappear through spiritual
means. Thus an {llness chused by affliction, fear, nervous impressions, will be healed
more effectively by spiritual rather than by physical treatment. Hence, both kinds of
treatment should be followed; they are not contradictory. Therefore thou shouldst also
accept physical remedies inasmuch as these too have come from the mercy and favour of
God, Who hath revealed and made manifest medical science so that His servants may profit
from this kind of treatment also. Thou shouldst give equal attention to spiritual
treatments, for they produce marvellous effects.

Now, if thou wishest to know the true remedy which will heal man from all sickness
and will give him the health of the divine kingdom, know that it is the precepts and
teachings of God. Focus thine attention upon them.

(SWA, pp. 151-152)
LI T T T

0 thou who art attracted to the fragrant breathings of God! I have read thy letter
addressed to Mrs. Lua Getsinger. Thou hast indeed examined with great care the reasons
for the incursion of disease into the human body. It is certainly the case that sins are
a potent cause of physical ailments. If humankind were free from the defilements of sin
and waywardness, and lived according to a natural, inborn equilibrium, without following
wherever their passions led, it is undeniable that diseases would no longer take the
ascendant, nor diversify with such intensity.

But man hath perversely continued to serve his lustful appetites, and he would not
content himself with simple foods. Rather, he prepared for himgelf food that was
compounded of many ingredients, of substances differing one from the other. With this,
and with the perpstrating of vile and ignoble acts, his attention was engrossed, and he
abandoned the temperance and moderation of a natural way of life. The result was the
engendering of diseases both violent and diverse.

For the animal, as to its body, is made up of the same constituent elements as man.
Since, however, tha animal contenteth itself with simple foods and striveth not to
indulge its importunste urges to any great degree, and committeth no sins, its ailments
relative to man's are few. We see clearly, therefore, how powerful are sin and contumacy
as pathogenic factors. And once engendered these diseases become compounded, multiply,
and are transmitted to others. Such are the spiritual, inner causes of sickness.

The outer, physical causal factor in disease, however, is a disturbance in the
balance, the proportionate equilibrium of all those elements of which the human body is
composed. To illustrate: the body of man is a compound of many constitueat substances,
each component being present in a prescribed amount, contributing to the essential
equilibrium of the whole. S$o long as these constituents remain in their due proportion,
according to the natural balance of the whole -~ that is, no component suffereth a change
in ite natural proportionate degree and balance, no component being elther augmented or
decreased - there will be no physical cause for the incursion of disease.

For example, the starch component must be present to a given amount, and the sugar
to s given amount. So long as each remaineth in its natural proportion to the whole,
there will be no cause for the onset of disease. When, however, these constituents vary
as to their natural and due amounts - that {s, when they are augmented or diminighed - it
is certain that this will provide for the inroads of disease.
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This question requireth the most careful i{nvestigatiom. The BSb hath said that the
people of Bah& must develop the sclence of medicine to such a high degree that they will
heal {llnesses by means of foods. The basic reason for this is that 1f, in some compo-
nent substance of the human body, an imbalance should occur, altering its correct,
relative proportion to the whole, this fact will inevitably result in the onset of dis-
ease. If, for example, the starch coaponent should be unduly augmented, or the sugar
component decreased, an illness will take control. It is the function of a skilled
physician to determine which constituent of his patient®s body hath suffered diminution, *
wvhich hath been augmented. Once he hath discovered this, he must prescribe a food
containing the diminished element in congiderable amounts, to re~establish the body’s
essential equilibrium. The patient, once his constitution is again in balance, will be
rid of his disease.

The proof of this is that while other animals have never studled medical scilence,
nor carried on researches into diseases or medicines, treatments or cures - even so, when
one of them falleth a prey to sickness, nature leadeth it, in fields or desert places, to
the very plant which, once eaten, will rid the animal of ite disease. The explanation 1is
that if, as an example, the sugar component in the animal’s body hath decreased, accord-
ing to a natural law the animal hankereth after a herd that is rich in sugar. Then, by
a natural urge, which is the appetite, among a thousand different varieties of plants
across the fleld, the animal will discover and consume that herd which containeth a sugar
component in large amounts. Thus the essential balance of the substances composing its
body 18 re-established, and the animal is rid of its disease. .

This question requireth the most careful investigation. When highly-skilled physi-
clans shall fully examine this matter, thoroughly and perseveringly, it will be clearly
seen that the incursion of disease is due to a disturbance in the relative amounts of
the body's component substances, and that treatment conaisteth in adjusting these
relative amounte, and that this can be apprehended and made possible by means of foods.

It fs certain that in this wonderful new age the development of medical science will
lead to the doctors’ healing their patients with foods. FPor the sense of sight, the sense
of hearing, of taste, of smell, of touch - all these are discriminative faculties, thelir
purpose being to separate the beneficial from whatever causeth harm. Now, 1s it possible
that wan’s sense of smell, the sense that differentiates odours, should find some odour
repugnant, and that odour be beneficial to the human body? Absurd! Impossiblel 1In the
same way, could the human body, through the faculty of sight - the differentiator among
things visible - benefit from gazing upon a revolting mass of excrement? Never! Again,
1f the sense of taste, likewise a faculty that selecteth and rejecteth, be offended by
something, that thing is certainly not bemeficial; and if, at the outset, it may yield
some advantage, in the long run its harmfulness will be established.

And likewise, when the constitution is in a state of equilibrium, there is no doubt
that whatever is ralished will be beneficial to health. Observe how an animal will graze
in a field where there are & hundred thousand kinds of herbs and grasses, and how, with
its sense of smell, {t snuffeth up the odours of the plants, and tasteth them with its
sense of taste; then {t consumeth whatever herb ia pleasurable to these senses, and
benefiteth therefrom. Were it not for this power of selectivity, the animals would sll
be dead in s single day; for there are a great many poisonous plants, and animals know
nothing of the pharmacopoeia. And yet, observe vhat a reliable set of scales they have,
by means of which to differentiate the good from the injurious. Whatever constituent of
their body hath decreased, they can rehabilitate by seeking out and consuming some plant
that hath an abundant store of that diminished element; and thus the equilibrium of their
bodily components i3 re-established, and they are rid of their disease.

At whatever time highly-skilled physicians shall have developed the healing of
tllnesses by means of foods, and shall make provision for simple foods, and shall pro-
hidbit humankind from living as slaves to their lustful appetites, it is certain that the
incidence of chronic and diversified illnesses will abate, and the general health of all
mankind will be much improved. This is destined to come about. In the same way, in the
character, the conduct and the manners of men, universal modifications will be made.

(SWA, pp. 152-156)

77,

According to the explicit decree of Bahf’u’llfh onme must not turn aside from the
advice of a competent doctor. It is imperative to consult one even if the patieat
himself be a well-known and emineant physician. In short, the point is that you should
waintain your health by consulting a highly-skilled physician.

(SWA, p. 156)
2 TR T TR

It is incumbent upon everyone to seek medical treatment and to follow the doctor’s
fnstructions, for this i{s in compliance with the divine ordinance, but, in reality, He
Who giveth healing is God.

(SWA, p. 156)
X A k k%

0 handumaid of Godl The prayers which were revealed to ask for healing apply both to
physical and spiritual healing. Recite them, then, to heal both the soul and the body.
If healing is right for the patient, it will certainly be granted; but for some alling
persons, healing would only be the cause of other ills, and therefore wisdom doth not
pernit an affirmative answer to the prayer.

0 handmaid of Godl The powar of the Holy Spirit healeth both physical and spiritual
ailwments. .

(SWA, pp. 161-162)
* A kA &

...every branch of learning, conjoined with the love of God, is approved and worthy
of praise; but bereft of His love, learning is barren - indeed, it bringeth on madness.
Every kind of knowledge, every science, is as a tree: {if the frult of it be the love of
God, then is it a blessed tree, but if not, that tree is but dried-up wood, and shall
only feed the fire. o

0 thou loyal servant of God and thou spiritual healer of man! Whensoever thou dost
attend a patient, turn thy face toward the Lord of the heavenly Kingdom, ask the Holy
Spirit to come to thine aid, then heal thou the sickness.

(SWA, p. 181)
R T T T )

.+.1f a doctor congoles a sick man by saying, “Thank God you are better, and there
is hope of your recovery,’ though these words are contrary to the truth, yet they may
become the consolation of the patient and the turning point of the illness. This is
aot blameworthy. -

(SAQ, pp. 215-216)
® & K &

If the health and well-being of the body be expended in the path of the Kingdom,
this is very acceptable and praiseworthy; and if it be expended to the benefit of the
human world in general ~ even though it be to their material (or bodily) benefit ~ and be
a weans of doing good, that is also acceptable. But if the health and welfare of man be
spent in sensual desires, in a 1ife on the animal piane, and in devilish pursuits - then
disease were better than such heslth; nay, death itseelf were preferable to such a life.
If thou art desirous of health, wish thou health for serving the Kingdom. I hope that
thou mayest attain perfect insight, inflexible resolution, complete health, and spiritual
and physical strength in order that thou mayést drink from the fountain of eternal life
and be assisted by the spirit of divine confirmation.

(Prom a Tablet to the Bah&’fs of Washington, quoted in BNE pp. 114-115,
and BWF p. 376) ’
« & R A &

I ever pray on her behalf and beg from God His divine remedy and healing. As in
this Dispensation consultation with expert doctors is highly advisable and acting in
accordance with their prescriptions obligatory, it is well for her to undergo an
operation if deemed necessary by such doctors.

(Prom a Tablet, quoted in SW, Vol. XII, No.
[ I T T T %

Therefore, it i evident that this spirit i{s different from the body, and that the
bird is different from the cage, and that the power and penetration of the spirit fs
strouger without the intermediary of the body. Now, if the instrument is abandoned, the
possessor of the instrument continues to act. ¥For example, if the pen 1s abandoned or

broken, the writer remains living and present; if a house is ruined, the owner is alive
and existing. This {s one of the logical evidences for the immortality of the soul.

7, p. 134)




go.

.There 18 another: this body becomes weak or heavy or sick, or it finds health; it
becomes tired or'rested; sometimes the hand or leg is amputated, or its physical power {is
crippled; it becomes blind or deaf or dumb; its limbs may become paralyzed; briefly, the
body may have all the imperfections. Nevertheless, the spirit in its original state, in

fts own spiritual perception, will be eternal and perpetual; it neither finds any fmper-
| fection, nor will it become crippled. But when the body is wholly subjected to disease
. and misfortune, it is deprived of the bounty of the spirit, like a mirror which, when 1t
| becomes broken or dirty or dusty, cannot reflect the rays of the sun nor any longer show
its bounties.

We have already explained that the spirit of man is not in the body because it is
freed and sanctified from entrance and exit, which are bodily conditfons. The connection
of the spirit with the body fs like that of the sun with the mirror. Briefly, the human
spirit i{s i{n one condition. It neither becomes 11l from the diseases of the body nor
cured by its health; it does not become sick, nor weak, nor miserable, nor poor, nor
light, nor small - that is to say, it will not be injured because of the infirmities of
the body, and no effect will be vigible even if the body becomes weak, or if the hands
and feet and tongue be cut off, or if it loses the power of hearing or sight. Therefore,
it 1s evident and certain that the spirit {s different from the body, and that its
duration is independent of that of the body; on the contrary, the spirit with the utmost
greatness rules in the world of the body; and its pover and influence, like the bounty of
the sun in the mirror, are apparent and visible. But when the mirror becomes dusty or
breaks, it will cease to reflect the rays of the sun.

(SAQ, pp. 228-229)

L B

Question. - Some people heal the sick by spiritual means - that is to say, without
medicine. How is this? . !

Angwer. - Know that there are four kinds of curing and healing without medicine.
Two are due to material causes, and two to spiritual causes. .

Of the two kinds of material healing, one is due to the fact that in man both health
and sickness are contagious. The contagion of disease is violent and rapid, while that
of health {s extremely weak and slow. If two bodies are brought into contact with each
other, 1t is certain that microbic particles will pass from one to the other. In the
same way that disease {s transferred from one body to another with rapid end strong
contaglon, it may be that the strong health of a healthy man will alleviate a very slight
walady in a sick person. That is to say, the contagion of disease 18 violent and has a
rapid effect, while that of health is very slow and has a small effect, and it 1s only in
very slight diseages that it has even this small effect. The strong power of a healthy
body can overcome a slight weakness of a sick body, and health results. This i3 one kind
of healing,
i The other kind of healing without medicine is through the magnetic force which acts
#rom one body on another and becomes the cause of cure. This force also has only a
alight effect. Sometimes one can benefit a sick person by placing one’s hand upon his
head or upon his heart. Why? Because of the effect of the magnetism, and of the mental
impression made upon the sick person, which causes the disease to vanish. But this
pffect 18 also very slight and weak.
! Of the two other kinds of healing which are spiritual ~ that is to say, where the
@eans of cure {8 a spiritual power - one results from the entire concentration of the
mind of a strong person upon a sick person, when the latter expects with all his
?oncenttated faith that a cure will be effected from the spiritual power of the strong
person, to such an extent that there will be a cordial connection between the strong
?erson and the invalid. The strong person makes every effort to cure the sick patient,
gnd the sick patient is then sure of receiving a cure. From the effect of these mental
impressions an excitement of the nerves is produced, and this impression and this
gxcitement of the nerves will become the cause of the recovery of the sick person. So
vhen a sick person has a strong desire and intense hope for something and hears suddenly
the tidings of its realizatlon, a nervous excitement is produced which will make the
walady entirely disappear. In the same way, if a cause of terror suddenly occurs,
perhaps an excitement may be produced in the nerves of a astrong person which will immedi-
ately cause a malady. The cause of the sickness will be no material thing, for that

?erson has not eaten anything, and nothing harmful has touched him; the excitement of the
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necrves is then the only cause of the illness. In the same way the sudden realization of
a chief desire will give such joy that the nerves will be excited by it, and this
excitement may produce health.

To conclude, the complete and perfect connection between the spiritual doctor and
the sick person - that 1s, a connection of such a kind that the spiritual doctor entirely
concentrates himself, and all the attention of the sick person is given to the spiritual
doctor from whom he expects to realize health - causes an excitement of the nerves, and
health is produced. But all this has effect only to a certain extent, and that not
aslways. For if someone is afflicted with a very violent disease, or i{s wounded, these
means will not remove the disease nor close and heal the wound - that is to say, these
means have no power in severe maladies, unless the constitution helps, because a strong
constitution often overcomes disease. This is the third kind of healing.

But the fourth kind of healing fs produced through the power of the Holy Spirit.
This does not depend on contact, nor on sight, nor upon presence; it {s not dependent
upon any condition. Whether the disease be light or severe, whether there be 3 contact
of bodies or not, whether s personal connection be established between the sick person
and the healer or not, this healing takes place through the power of the Holy Spirit.

(SAQ, pp. 254-256)
N L T S S

Yesterday at table we spoke of curative treatment and spiritual healing, which
consists in treating maladies through the spiritual powers.

Now let us gpeak of material healing. The science of medicine 1s still in a
condition of infancy; 1t has not reached maturity. But when it has reached this point,
cures will be performed by things which are not repulsive to the smell and taste of man -
that {s to say, by aliments, fruite and vegetables which are agreeable to the taste and
have an agreeable smell. For the provoking cause of disease - that is to say, the cause
of the entrance of disease into the human body - is efther a physical one or i{s the
effect of excitement of the nerves.

But the principal causes of disease are physical, for the human body 13 composed of
numerous elements, but in the measure of an especifal equilibrium. As long as thie
equilibrium {s maintained, man is preserved froam disease; but {f this essential balance,
which {s the pivot of the constitution, is disturbed, the constitution is disordered,
and disease will supervene.

For instance, there is s decrease in one of the constituent ingredients of the body
of man, and {n another there is an increase; so the proportiocn of the equilibrium is
disturbed, and disease occurs. For example, one ingredient must be one thousand grams in
weight, and another five grams, in order that the equilibrium be maintained. The part
which 1s one thousand grams diminishes to seven hundred grams, and that which is five
grams augments until the measure of the equilibriuam s disturbed; then disease occurs.
When by remedies and treatments the equilibrium 1s reestablished, the disecase 1s
banished. So 1f the sugar constituent increases, the health 15 impaired; and when the
doctor forbids sweet and starchy foods, the sugar constituent diminishes, the equilib-
riua is reestablished, and the disease is driven off. Now the read justment of these
constituents of the human body is obtained by two means - either by medicines or by -
aliments; and when the constitution hae recovered its equilibrium, disease {s banighed.
All the elements that are combined in man exist also in vegetables; therefore, if one of
the constituents which compose the body of man diminishes, and he partakes of foods in
vwhich there is much of that diminished constituent, then the equilibrium will be estab-
lighed, and & cure will be obtained. So long as the aim 1s the readjustment of the
constituents of the body, 1t can be effected aither by medicine or by foods.

The majority of the diseases which overtake @an also overtake the animal, but the
animal 1s not cured by drugs. In the mountains, as in the wilderness, the animal’s phy~
sician 1s the power of tasta and smell. The sick animal smells the plants that growy in
the wilderness; he eats those that are sweet and fragrant to his smell and taste, and is
cured. The cause of his healing {s this. When the sugar ingredient has become dimin-
ished in his constitution, he begins to long for sweet things; therefore, he eats an herb
with a sweet taste, for nature urges and guifdes him; {ts smell and taste please him, and

he eats ft. The sugar ingredient in his nature will be increased, and health will be
restored.
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It 18, therefore, evident that it is possible to.cure by foods, aliments and fruits;
but as today the sclience of medicine 1s fmperfact, this fact is not yet fully grasped.
When the science of medicine reaches perfectisn, treatment will be given by foods,
aliments, fragrant fruits and vegetables, and by various waters, hot and cold in
temperature.

This discourse is brief; but, {f God wills, at another time, when the occasion is
suitable, this question will be more fully explainad.

(SAQ, pp. 257-259)
LI TR S T

We should all visit the sick. When they are in sorrow and suffering, it is a real
help and benefit to have a friend come. Happiness is a great healer to those who are
{11, In the East it is the custom to call upon the patient often and meet him individ-
ually. The people in the East show the utmost kindness and compassion to the sick and
suffering. This has grester effect than the remedy itself., You must always have this
thought of love and affection when you vigit the s8iling and afflicted.

(PUP, p. 204)
2R TR T T

All true healing comes from God! There are two causes for sickness, one is
naterial, the other spiritual. If the sickness is of the body, a material remedy 1is
needed, if of the soul, a spiritual remedy. .

If the heavenly beaediction be upon us while we are being healed then only can we be
made whole, for medicine is but the outward and visible means through which we obtain the
heavenly healing. Unless the spirit be healed, the cure of the body is worth nothing-.
All {8 i{n the hands of God, and without Him there can be no health in us!

There have been many men who have died at last of the very disease of which they
have wade a special study. Aristotle, for instance, who made a special study of the
digestion, died of a gastronomic malady. Aviceana was & specialist of the heart, but he
died of heart disease. God is the great compassienate Physician who alone has the power
to give true healing.

(PT, p. 19)
Ok kR &

When an illness 1s slight a small remedy will suffice to heal it, but when the
i alight illness becomes a terrible disease, then a very strong remedy must be used by the
' Divine Healer. : :

B (PT, p. 27)
L T T R
: This is worship: to serva mankind and to minister to the needs of the people.
§ Service is prayer. A physician ministering to the sick, gently, tenderly, free from
4 prejudice and believing in the solidarity of the human race, he is giving pralse.
(PT, p. 177)
L 2 T TR T
The healing that 1s by the power of the Holy Spirit needs no special concentration
} or contact. It is through the wish or desire and the prayer of the holy person. The one
vho {8 sick may be in the East and the healer in the West, and they may not have been
j acquainted with each other, but as soon as that holy person turns his heart to God and
j begins to pray, the sick one is healed. This is a gift belonging to the Holy Manifesta-~
4 tions and those who are in the highest station. '
.(BNE, p. 104)
I T S S
“What will be the food of the future?” “Fruit and grains. The time will come when
4 meat will no longer be eaten. Medical scilence ig only in its infancy, yet it has shown
i that our natural diet is that which grows out of the ground. The people will gradually
] develop up to the condition of this natural food."
(TDLA, pp. 8-9)

EXTRACTS FROM LETTERS WRITTEN ON BEHALF OF SHOGHI EFFENDI
(The following are from letters to individual bellevers
unless otherwise stated)

In regard to the questfon as to whether people ought to kill animals for food or
not, there {s no explicit statement in the Bah&'f Sacred Scriptures (as far as I know) in
favour or against it. It is certain, however, that if msn can live on a purely vegetar-
ian diet and thus avoid killing animals, it would be much preferable. This is, however,
a very controversial question and the Bahf’'fs are free to express their views on {t.

{9 July 1931)
L T T S

‘Abdu’l-Bah& does often state that the medical science will much ifmprove. With the
appearance of every Revelation a new insight is created in man and this in turn expresses
itself in the growth of science. This has happened in past dispensations and we find its
earliest fruits in our present day. What we see however {s only the beginning. With the
spiritual awakening of man this force will develop and marvelous results will become
man{ fest.

(14 Janvary 1932)
B I T T S Y

Bah&’u’l14h tells us that in case of disease we should pray but at the same time
refer to competent physicians, and abide by their considered deciston. Shoghi Effendi
wishes you therefore to find whether your son has really become 111, and 1f he 1s, then
follow the directions of the doctor. Being versed in the medical sciences they can treat
better than even a loving mother can. You can render your assistance by praying for him
and at the same time helping the physicians to treat him. E

(9 April 1933) "
L T T S (

In the Book of Aqdas Bahf'u’llfh urges us, that when we obtain any physical . 2
ailment we should refer to the doctor and abide by his decisfon. Physical and spiritual !
forces have both to be used to secure the speedy recovery of the patients; no partial i
treatment {s sufficient.

(1 June 1933)

» * * ~ *

+«.Healing through purely spirftual forces is undoubtedly as tnadequate as that
which materialist physicians and thinkers vainly seek to obtain by resorting entirely to
mechanical devices and methods. The best result can be obtained by combining the two
procesdes: spiritual and physical.

(12 March 1934)
LI T T T

With regard to your question concerning spirftual healing. Such a healing consti-
tutes, indeed, one of the most effective methods of relieving a person from either his
nental or physical pains and sufferings. ‘Abdu’l-Bahf has in His “Paris Talks" empha-—
sized its importance by stating that it should be used as an essential means for
eftecsing a complete physical cure. Spiritual healing, however, is not and cannot be
a substitute for material healing, but it 13 a most valuable adjunct to it. Both are,
indeed, essential and, complementary.

(16 February 1935) 4
2 T T S

With reference to your question concerning spiritual héaling. 1Its ifmportance, as
you surely know, has been greatly emphasized by ‘Abdu’l-Bah§ Who considered it, findeed,
as an essential part of physical processes of healing. Physical healing cannot be com-
plete and lasting unless it {s reinforced by spiritual healing. And this last one can
be best obtained through obedience to the laws and commandments of God as revealed to us
through His Manifestations. Individual believers, however, can also help by fmparting
healing to others. But the success of their efforts depends entirely on theilr strict
adherence to the Teachings, and also on the manner in which they ilmpart them to others.
According to Bah&§’u’ll&h man cannot obtain full guidance directly from God. He must
rathet seek it through His Prophets. Provided this principle 1s clearly understood and
explaided, the Guard{an segs no harm that the friends should try to effect spiritual
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healing i{n others. Any such cure effected, however, should be done in the name of
Bah&'u’ll8h and in accordance with His teachings. Por God, and God alone {s the
Supreme and Almighty Physician, and all else are but {nstruments in His hands.
(23 May 1935)
L I T T T 1

As to your question concerning the meaning of physical suffering and its relation to
mental and spiritual healing. Physical pain {8 a necessary accompaniment of all human
existence, and as such is unavoidable. As long as there will be 1ife on earth, there
will be also suffering, in various forms and degrees. But suffering, although an ines-
capable reality, can nevertheless be utilised as & means for the attainment of happiness,
This 1s the interpretation given to it by all the prophets and saints who, in the midst
of severe tests and trials, felt happy and joyous and experienced what is best and
holtest in 1life. Suffering is both a reminder and a gulde. It stimulates us to better
adapt ourselves to our environmental conditions, and thus leads the way to self-
improvement. 1In every suffering one can find a weaning and a wisdom. But it {s not
alwvays easy to find the secret of that wisdom. It is gometimes only when all our
suffering has passed that we become aware of its usefulness. What man counsiders to be
evil turns often to be a cause of Infinite blessings. And this is due to his desire to
koow more than he can. God's wisdom {s, indeed, inscrutable to us all, and it 13 no use
pushing too far trying to discover that which shall always remain a mystery to our mind.

(29 May 1935)
X kA A

Regarding your questions concerning the condition of the soul during illness. The
passages in the ‘Gleanings’ make it quite clear that physical ailments, no matter how
severe, cannot bring any change in the inherent condition of the soul. As Bahf'u’llsh
says: ‘The spirit is permanent and steadfast in {ts station’. The veil or hindrance
that interposes between soul and body during physical disease is sickness itself.
Sickness reveals a lack of balance in human organism, an absence of equilibrium in che.
forces essential for the normal functioning of the human body.

(8 March 1936)
L T )

A9 to your question regarding the possibility of an artificial production of life
by means of an incubator; this is essentially a matter that concerns science, and as such
should be investigated and studied by scientists.

(31 December 1937)
& A k& &

«++As to the poasibility of conception without the presence of a male spera in the
future; this 1s a question which lies entirely within the province of science, and which
future scientists will have to investigate.

(27 February 1938)
IR B T S S

The Teachings bear no reference to the question of telepathy. It is a matter that
concerns psychology.

(28 February 1938)
L T Y
The eating of pork is not forbidden in the Bahf’f Teachings.
(27 Maxrch 1938)
L T T

These investigations you have so painstakingly pursued in the field of medical

puzzling the minds of all the leading scientists

. in the world, cannot but be of a captivating {nterest and of a great value to all medical
~research workers.

“this day are destined,

R

It {3 sfgnificant that you as a believer should have undertaken a work of this
nature, as we all know that the powers released by the Manifestation of Bah&’u’llsh in
in the course of time, to reveal themselves through the instrumen-
tality of His followers, and in every conceivable field of human endeavour.
That you should increasingly prove, through your confirmed researches in the domain
of medicine, to be one of those instruments, is the fervent hope of our beloved Guardian.
(29 November 1938)

«++Such hindrances {i.e. {llness and outer difficulties], noc matter how severe and
insuperable they may at first seem, can and should be effectively overcome through the
combined and sustained power of prayer and of determined and continued effort.

(6 February 1939)
& & k& &

The Bahf’f{ Teachings do not only encourage marital life, considering it the
natural and normal way of existence for every sane, healthy and soclally~-conscious and
responsible person, but raise marriage to the status of a divine institution, its chief
and sacred purpose being the perpetuation of the human race - which 1s the very flower of
the entire creation - and its elevation to the true station destined for it by Cod.

That there should be, however, certain individuals, who, by reason of some serious
deficiency, physical or mental, would be incapacitated to contract marriage and enjoy the
blessings of an enduring and successful marital 1ife, is only too evident, but these
constitute only a very small section of humanity, and are therefore merely an exception,
and their condition cannot possibly invalidate what an all-uise and loving Providence
has decreed to be the normal way to a fruitful and constructive social existence.

The exact conditions and circumstances under which such incapacitated individuals

. should be advised or even prevented perhaps from entering into any sort of marital

existence have not been specified in the Bah&'f Writings, but will have to be defined
later on by the Universal House of Justice. 1In the meantime, those bellevers who
consider themselves as falling into the above category would do well, before taking any
final decision themselves, to consult medical experts, who are both conscientious and
competent, and to abide by their recommendation.
(15 April 1939)
L T T T

Also with regard to the practice of circumcision;- the Teachings bear no reference to
this matter, and it {s therefore not enjoined upon the believers.

(14 December 1940 to the National Spiritual Assembly of India)
. k& & A &

Regarding your question about vaccination: These are technical matters which have
not been specifically mentioned in the teachings, and consequently the Guardian cannot
make any statement about them. No doubt medical sclence will progress tremendously as
time goes by, and the treatment of disease become more perfect.

(24 December 1943)
L 2 T R T

As to your question about healing: although there is no objection to your helping
others to regain their health, he does not feel you should associate the name Bah§’'f
with your work, as it gives a wrong impression; we have no ‘Bah§’{ healers’ as
Christian Science and various other sects have. You are a Bah&’f and a healer, and
that is quite different.

(13 December 1945)
L T T Y

The Tablet to a Physician was addressed to a man who was a student of the old type
of healing prevaleant in the East and familiar with the terminology used i{n those days,
and He addresses him in terms used by the medical men of those days. These terms are
quite different from those used by modern medicine, and one would have to have a deep
knowledge of this former school of wedicine to understand the questions Bahf’u’llfh was
elucidating.

The Guardian never goes into technical matters, as this 1s not his work.
Bah§'u’l1l5h has recommended that people seek the help and advice of experts and
doctors; He does not say which school they should belong to.

Likevise there is nothing in the teachinge about whether people should eat their
food cooked or raw; exercise or not exercise; resort to specific therapies or not; nor s
it forbidden to eat meat.

Bahi'u’l15h says teaching is the greatest of all services, but He does not mean
one should give up medicine to teach.

(18 December 1945)
® A Ok k&
The greatest form of healing which the Bah8’fs can practice is to heal the

spiritually sick souls of men by giving this greatest of all Messages to them. We can
also try to help them, both physically and spiritually, through prayer.
(25 March 1946)




There 18 nothing in the teachings which would forbid a Bah8’{ to bequeath his eyes

to another person or for a Hospital; on the contrary it seems a noble thing to do.
(6 September 19456)
[ T S T

tle feels you should certainly think of your future and earning your living, and if
chiropractic is tha work you wish to go in for, you should continue your education; when
you are finished it would be highly meritorious to enter the ploneer field, as for many
years to come Bahk'{ teachers will be needed in distant lands.

(31 March 1947)
L T T S

««.you should not neglect your health, but conaider it the means which enables you
to serve. It - the body -~ is like a horse which carries the personality and spirit, and
as such should be well cared for so it can do its workl You should certainly safeguard
your nerves, and force yourself to take time, and not only for prayer and meditation, but
for real rest and relaxation.

(23 November 1947)
L T T T )

«..Very little is as yet known about the mind and fts workings. But one thing is
certain: Bah§’{s can and do receive a very remarkable help and protection in this
world, one vwhich often surprises thefr doctors very muchl ’

(9 April 1948)
* Ak Ak ok

The Guardian knows nothing about your kind of healing, nor would he care to go into
the question in detail, as he has no time for auch matters. But he can lay down for your
-guldance certain broad principles: there is no such thing as Bah&’'f healers or a Bahf’f{
type of healing. 1In His Most Holy Book (the Aqdas) Bah§’u’llfh says to consult the best

physicians, in other words doctors who have studied a scientific system of medicine; He
" never gave us to belleve He Himself would heal us through ‘healers’, but rather through
vprayer and the assistance of medicine and approved treatments.

Now, as long as your healing is in no opposition to these principles, as long as you
do not try and take the place of a regular doctor in trying to heal others, but only give
"them your kind of help through constructive suggestion - or whatever it may be ~ and do
not associate this help with being a channel of the direct grace of Bah&’u’llfh, the
Guardian sees no harm in your continuing your assistance to others. But you must consci-
"entlously decide whether in view of the above you are really justified in continuing. He
{will pray for your guidance and happiness.

: (8 June 1948)
: L T T
i He does not feel that you should try to do anything specifal about the capacity you
'feel to help people when they are 111. This does not mean you should not use it, when
‘‘the occasion arises, such as it did recently. But he means you should not become a
“healer” such as the Christian Scientists have, and we Bah&’fs do not have.
(25 December 1949) -
I T S

We have no reason to believe that the healing of the Holy Spirit cannot be attracted
by ordinary human beings. But this is rare, a mystery, and a glft of Cod.
. (26 March 1950)

H * * * * *

There 1s nothing ia our teachings about FPreud and his method. Psychiatric treatment
in general 1s no doubt an ifmportant contribution to medicine, but we must believe it is
still a growing rather than a perfected science. As Bah&’u’ll&h has urged us to avail
ourselves of the help of good physicians Bah&'fs are certainly not only free to turn to
‘psychiatry for assistance but should, when advisable, do so. This does not mean psychia-
trists are always wise or always right, it means we are free to avail ourselves of the
best medicine has to offer us.

(15 June 1950 to the National Spiritual Assembly of the British Isles)
»

L T
+«.as we are a religion and not qualified to pass on scientific matters we cannot
sponsor different treatments. We are certainly free to pass on what we have found
benefictal to others.
(30 September 1950)

a7.

The Guardian sees no reason why you should not continue to help sick people. As he
wrote some of the believers regarding this matter previously, as long as you do not say
you are healing them as a Bah&'f{, or because you are s Bahf'f (because we have no ‘‘healers”
in the Cause as such) there can be certainly no objection to your doing it. On the
contrary, to be able to help another soul who is in suffering 1s a great bounty from God.

(5 October 1950)
[ T TR S

There is nothing in the Teachings about chiropractic as a method of healing.
are free to turn to it if they please and find help through {t.

(10 Pebruary 1951)

People

L T T T
Regarding your question: there are very few people who can get along without eight
hours sleep. If you are not one of those, you should protect your health by sleeping
enough. The Guardian himself finds that it impairs his working capacity if he does not
try and get a minimum of seven or eight hours. i
(15 September 1951) )
[T T S T
There is nothing in the teachings about Socialized Medicine.
for the House of Justice to decide.
(18 February 1951)

All these details are

LI I R
«..Every day medical sclence is progressing, and it is quite possible that some new
form of treatment or some new doctor may be able to get you on your feet. He will
certainly pray that this may be so.
(24 February 1952)
LI
So you see he cannot possibly pronounce on the merits of Dianetics. The believers
are free to investigate new things, and use them if they prove of real value and no haym.
(30 August 1952)

* * *

& LY
He was sorry to hear you have been ill, and urges you to cooperate fully with your
doctors in order to regain your health as soon as possible and be free to serve the Cause.
(19 July 1953)

] * ] » *

The beloved Guardian says that the question of circumcision has nothing to do with

the Bah&'f{ Teachings; and the bellevers are free to do as they please in the matter.
(27 Macrch 1954)
L T T T

Hle 13 pleased to see that you are feeling better, and will certainly pray for your
full recovery. Before having any serious operation, you should consult more than one
qualified physician.

(8 April 1954)
L T T S Y

Regarding various matters raised im your letters: There is nothing in the Teachings
to prevent a Bahf'f{ from willing his body for medical research after death. However,
it should be made clear that the remains must be buried eventually and not cremated, as
this 18 according to Bahf'{ law.

(26 June 1956 to the National Spiritual Assembly of Canada)
I N T S

There {s nothing in the Teachings against leaving our bodies to medical sclence.

The only thing we should stipulate is that we do not wish to be cremated, as it is
against our Bahf’f{ Laws.

As many people make arrangements to leave their bodies to medical sclence for
investigation, he suggests that you inquire, either through some lawyer friend or through
some hospital, how you could do this, and then make the necessary provision in your Will,
stipulating that you wish your body to be of service to mankind in death, and that, being
a Bahf’f, you request that your remains not be cremated and not be taken more than an
hour’s journey from the place you die.

The spirit has no more connection with the body after it departs, but, as the body
was once the temple of the spirit, we Bah§’fs are taught that it must be treatred with
respect.

(22 March 1957)




i 38 a gulde to our habits and practices.

EXTRACTS OF LETTERS YRITTEN ON BEHALF OF THE UNIVERSAL HOUSE OF JUSTICE
(The following are from letters to individual believers
unless otherwise atated)

One of the friends of Persia wrote to Shoghi Effendi and asked this question: *Ig
it true that *Abdu’l-Bah& hss said that biochemical homeopathy, which 1is a form of food
medicine, 18 in conformity with the Bah§'f medical concept?’ The beloved Guardian’s
reply to this question in a letter dated 25th November, 1944 was as follows: “This
statement 18 true, and the truth thereof will be revealed fn the future.’” (The question
and answer are translated from the Persian.)

The Universal House of Justice has also asked us to inform you that it does not wish
the above statement to be circulsted in isolation from the many and varied other texts in
the Writings on medicine. However, you may share it with any of your friends who are
fnterested.

(12 November 1975)
LI T T S

No specific school of nutrition or medicine has been associated with the Bah§’f{
teachings. What ve have are certain guldelines, indications and principles which will be
carefully studied by experts and will, in the years ahead, undoubtedly prove to be inval=-
uable sources of guidance and inspiration in the development of these medical sciences.
Horeover, in this connection the Guardian's secretary has stated on his behalf that *‘It
18 premature to try and elaborate on the few general references to health and medicine
made in our Holy Scriptures.’” The bellevers must guard against seizing upon any particu~
lar text which may appeal to them and which they may only partially or even incorrectly
understand.... ’

In the Kit§b-i-Aqdas Bah&’u’lléh has stated: “Whenever ye fall 1ll, refer to
competent physiclans. Verily, We have not abolished recourse to material means, rather

: have We affirmed it through this Pen which God hath made the Dawning Place of His

lusinous and resplendent Cause.” The secretaries of the Guardian have conveyed his
guldance on this point in many letters to individual believers in passages such as these:
“...refer to competent physicians, and abide by their considered decisions’’; *...invarl-
ably consult and follow the treatment of competent and conscientious physicians...’” and

{ *...consult the best physicians...doctors who have studied a scieatific system of

medicine.’ Thus the obligation to consult physicfans and to distinguish between doctors
who are well trained in medical sciences and those who are not is clear, but the Faith
should not be associated with any particular school of medical theory or practice. It is
left to each believer to decide for himself which doctors he should congsult, bearing in
wind the principles enunciated above.

In matters of diet, as in medicine, the Universal House of Justice feels that the
believers should be aware that a huge body of scientific knowledge has been accumulated
Here too, as in all other things, the believers
should be conscious of the two principles of moderation and courtesy in the way they
express thelr opinions and in deciding whether they should refuse food offered to them of
request special foods.

There are, of coursa, instances whers s believer would be fully juscified in
abstaining from or eating only certain foods for some medical reagon, but this {9 a
different matter and would be understood by any reasonable person.

(24 January 1977)
L T R S

In matters of health, particularly regarding diet and nutrition, the House of
Justice-advises the friends to seek the help and advice of experts and doctors. This is
what Bah§'u’lléh has recommended and He does not indicate which school of thought or
practice they should belong to. However, as you particularly ask about references in the
Old Testament as they relate to meat and fish, the House of Justice has asked us to quote
for you the following excerpt taken from a letter written on behalf of the beloved

8 Cusrdian by his secretary to an individual believer:

++.there is nothing in the teachings about whether people should eat their
food cooked or raw; exercise or not exercise; resort to specific therapies
or not; nor is it forbidden to eat meat.

{19 June 1977)

57,

The Universal House of Justice has received your letter of 19th January 1978
enquiring the Bah&’f point of view on the vivisection of animals. The beloved Guard{an
was asked a similar question to which his secretary replied on his behalf, on 29 Noveamber
1955: ‘“As there is no definite and conclusive statement om Vivisection in the Bahf’f
Teachings, this is a matter which the International House of Justice will have to pass
upon in the future.”

The House of Justice does not wish to legislate upon this matter at the preseant
time. It is left to the consciences of the individual frieads, who should make
their decisions in light of the teachings concerning animals and their treatment.

In this connection the House of Justice instructs us to say that in a Tablet ia
which He stresses the need for kindness to animals, ‘Abdu’l-Bah$ states that it would be
permissible to perform an operation on a living animal for the purposes of research even
1f the animal were killed thereby, but that the animal must be well anaesthetized and
that the utmost care must be exercised that it does not suffer.

(9 March 1978 to the National Spiritual Assembly of Italy)
[ T T S

In matters of diet, as in medicine, the Universal House of Justice feels that the
believers should be aware that a huge body of scientific knowledge has been accumulated
as a gulde to our habits and practices. But it must be clearly understood that no
specific school of nutrition or medicine has been associated with the Bah§'f teachings.
What we have are certaln guidelines, indications and principles which will be carefully
studfed by experts and will, in the years ahead, undoubtedly prove to be f{nvaluable
sources of guidance and inspiration i{n the development of these medical sciences.
Moreover, in this connection the Guardian's secretary has stated on his behalf that “It
is premature to try and elaborate on the few general references to health and medicine
made in our Holy Scriptures.” The believers must guard against seizing upon any
particular text which may appeal to them and which they may only partially or even
incorrectly understand.

(11 July 1978)
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A Brief Note on the Baha'i Studies Seminar held in Borwick,
31 March--2 April 1984,
As several would-be participants were unable to attend,it was a

small group that gathered for the Borwick Seminar.Nevertheless, a
constructive meeting was held. Todd Lawson read from his annotated

translation of the Bab's TafsIr Sirat al-Bagara and two papers were
presented. The first, Richard Hollinger's Ibrahim George Kheiralla
and the Bah{'{ Movement in America ( which was read on the author's
behalf), utilized family archives,to provide a detailed account of
Kheirallats life and Baha'i activities.The contrast between.Kheiral
-lat's successful missionary endeavour prior to 1900 and his lack

of success after the American schism was remarked upon and accounted
for by a combination of factors, to wit: kKheiralla's loss of access
to the original social networks by which his teachings had been prom-
-ulgated; the greater charismatic appeal of ©Abdutl-Baha as a religious
leader; and the ideological inflexibility of Kheiralla's post-1900
missionary activity.Hollinger's paper will be appearing in a forthcom-
-ing volume of Studies in Bab{ and Baha '{ History (Kalimat Press ).

The second paper, Peter Smith's The Pattern of Baha'i Fxpansion and
Distribution in Europe ( which represented part of a larger work in
progress ) sought to explain the variations in European Baha'i distrub-

~ution; primarily by means of the quotient of Local Assembly numbers

per million population. Although at present necessarily speculative,

some attempt was also made to identify such major factors as might account
for the variations in distribution, In the smaller national communities
endogenous factors-- the movement of pioneers; the presence of consensus
or initiative within the Baha'i community-- were held likely to predom-
-inate, whilst in the larger communities, exogenous factors--religions and
ethnic divisions; the influence of '"cultural® secularization--were held to
be increasingly important.

There was also some discussion of the desirability of greater contact
between academic Baha'i scholars and the British Baha'i Community, and it
was resolved to suggest to the British Baha'i National Assembly that they
might wish to arrange for annual conferences to encourage academic scholar-
-ship within the Baha'i community.

—-Peter Smith—
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A_RECENT ANTI-BAHA'I PUBLICATIN

Ayatollah Allama Yahya Noori, Finality of Prophethood and a

critical analysis of Babism,Bahaism and Qadiyanism (Maidane

Shohada, Madresa—e-Shohada Tehran, November 1981—Aban 1360
~—-Moharram 1402 ) 61pp. [English}+ 110pp [Persian].

This bilingual (English and Persian)basically anti-Baha'i and
extremely ill-informed volume consists of a preface (pp.i-vii;
Persian unpaginated) and four unequal sections-: Pt.1 'Finality of
Prophethood! (= Chapters I & II.,pp.1-11 {Eng.} & pp.16-3L [Per.])

Pt.2 Babism (= Chapter III.,pp.12-34 [Eng.] & pp.35-59 [Per.]);Pt,

3., Bahaism (= Chapter IV.,pp.35-54 [Eng.] & pp.60-75 [Per.] );Pt.4.
Ahmadies or Qadianis (pp.55-60 [Eng] & pp.76-95 [Per.] ).The English
translation does not always accurately represent the Persian original,
The author, Yahya Noori [NurI }, is a leading Shi®i cleric who was
impris oned und;r the Shah for politically subversive activities and
who played a leading role in the Islamic revolution in Iran.He is a
prolific writer ( see the list of his output in the Persian preface).
Among his works is a critical examination of Shaykhism entitled,
Pizhiihighl dar maktab-i Shaykhiyya (' An Examination of the Shaykhi
School '; printed in India with an Urdu translation [date ?] see below,
p. 93 ). His Finality of Prophethood, typical in its highly prejudiced
treatment of the BabI-Baha'l movements deserves a fullscale refutation
or critical scholarly analysis, It contains much that is misleading to
the general reader and little of interest to the scholar save some notes
and photographs which throw light on the history of the town of Nur
in Mazandaran { see below ).




YahyZE Narl & A List of certain of his Books
Tracts and Writings: From The Finality of Pro-
‘Phethood (Persian Preface)
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Yahya Nuri's note on the history and naming
of the “Nur®" district in Mazandaran and rep-
~roduction of documents relating thereto.

A. English fn,1,pp.35-37 (The Finality..)

1. . . : .
The region which is called “Noor” today stretches from the

8hemiranat range upto river bank of souldeh. It includes some

parts of Mazandran also. The mountain range and area of this region
was called Royan and Rastamdar during the first Islamic centuries
Balad-e-Noor was the centre of this region (Authentic sources of
history and geography as Futuh al-Baldan, al-Masalik wa-al-Mama-
lik, of Istakhri, Mujam-al Buldan of Yaqut, Mrasid-al-Ittela, Taq-
* weem-al Buldan of Abol-Fida, Tarikhe Tabaristan wa Royan wa
Mazindran of Zahiruddin Marashi etc have referred to this fact).

Wﬁan and Why thisregion wasnamed as Noor® There is no doubt, -

it was in connection with Sheikh Ahmed Noori, it is said he was
a representative of Imam Hasan Askari or some of his desciples
for guiding the people of Tabaristan His Shrine is still in Balade.
Islam spread in this region of Tabaristan and Mazindran in the 2nd
century inspite of the opposition of the local rulers.

In the year141 A.H. the time of Imam Sadiq and reign of mansoor
the Abbasid Caliph named a person called al-Ala, as the governor
of Mazindran, After him, others, as Khalid Ibn Barmak, Said Ibn
Abu Saleh, Yahya Ibn Daud, Qadid, Solaiman Ibn Mansoor etc
succeded him as the governor. After the emergence of the Alawite
movement in the Abbasid empire, Mazindran fell in the hands of
Hasan Ibn Zald, The Alawite dynasty (in the line of Imam Hasan
and Imam Hussain) ruled Mazindran till the end of Fifth century
A.H. Through the efforts of Hasan Ibn Zald, thé family of
Padoosban (who were rulers of Rustumdar and Royan from 40 A.H
onwards) embraced Islam. Hasan first oppointed Abdullah Ibn
Wendad, and then Padoosben Ibn Faridoon as the ruler of this

9s.

region. It is during these years that Imam Hasan Askari visited
Mazindran and Gorgan. This visit was related with the supremacy
of Alawites in this region. However this visit is not widely reported
in the sources of history due to the tyrranical regime of Abbasids.
Many representatives and deputies of Imam remained unknown in
history due to the same factor. It is not known exactly whether the
Scholar Saint-Sheikh Ahmed was sent to Royan and Rustamdar
area by Imam Askari inthis time or in some later period. However,
authentic sources of history show that during the reign of Kyumars
Ibn Bistoon (807) the shiism had spread in the entire region.
From this date onwards the documents with the sign and seal of
all rulers of bani Kawoos dynasty are extant in my library which
have reached to me through my ancestors. (In the book ‘History
of Noor’ all these documents will be published) In these documents
the Scholar Saint Sheikh Ahmad Noori, his Shrine, and

connected with,the name of trustees and the trusts are mentioned.
In one document which is four bundred year old, it is mentioned
that Royan was named *Noor" because: .

Sometime a light (Noor) was seen when Sheikh Ahraed used
to speak, the scholar-saint. Therefore, this city was named
‘Noor’ Sheikh Ahmed is burried in the fort in Bandak.

Even today the remains of Sheikh Ahmed’s tomb could be seen
in Bandak area of the Balade (Noor) Sheikh was one after whom
the city was called as “Noor". For the first time the name ‘Noor’
is applied for the Balade in documents dated about 7 centuries
back in connection with the name of Sheikh Ahmed and some
other ancestors of mine, till that time the Noories used to call
themselves ‘Royani’ and Rustamdaries.

Because of Sheikh Ahmed who was venerated in that region and
the honourofic title of Sheikh was bestowed on Sheikh Ahmed and
our family was called the “Mashaikh Family"..

An interesting point is that during the reign of Safavi dynasty
Sheikh Ahmed was named as Sultan Ahmed. This was a period of
Sufi influence and some Muslim Scholars were introduced as
Sufis. . But before that period Sheikh Ahmed was never called
“Sultan”. }

Some of our ancestor built a big central mosque by the side of

the tomb of Sheikh Ahmed. We got it completed and reconstructed.

As it is referred already, in this region we have also founded
several hospitals, schools and mosques. Here we are producing
some pictures of those constructions.
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SOME EXTRACTS FROM LETTERS WRITTEN ON BEHALF
OF THE UNIVERSAL HOUSE OF JUSTICE ON THE
BAHA'I DEVOTIONAL ATTITUDE,

[Enclosed in a letter to Mr.R.P.Parry—see
below].

THE UNIVERSAL HHOUSE OF JUSTICE
BAHA'T WORLD CENTRE

Department of the Sccretariat

25 March 1984

Mr. Robert Parry
2, Blenhe{m Road
Reading, RGl 5NQ
England

Dear Bah&'{ Friend,

In response to the request, coantained in your letter dated
27 February 1984, for material to assist you in preparing a short work
on devotional techniques, the Universal House of Justice has directed
us to send you a copy of a compilation entitled *““The Impartance of
Prayer, Meditatlon, and the Devotional Attftude’ put out in March 1980.
In addition, we are sending you a compilation of extracts from letters
veitten on behalf of the House of Justice which have a bearing on this

subject.
With loving Bah&’{ greetings,
/f/’fl.w [MM&
FPor Department of the Secretariat
Enclosures
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EXTRACTS FROM LETTERS WRITTEN ON BEHALP OF THE UNIVERSAL ROUSE OF JUSTICE

“You also ask about medftation. The Guardian explained that Bahf'u'llfh
has not prescribed sny particular method of meditation, and that the friends
are free to follow vhatever method they find useful. PFor prayer Re has
ordained the Obligatory Prayers which have a very special effect. In striving
to attain the correct sttitude for prayer you should not lose hope 1f you find
you are only pertially successful. Human beings are {mperfect in all things;
what fs esseatial 1s for us to strive continually to {aprove. Weican be sure
that however “perfect” we become thers is always greater perfection ahead of
us. Ounly God 1s absolute. : . . '

(to an fndividual, dated 24 January 1979)

When one is praying in private, one may do vhat one’s heart prompts in
such matters. Howdver, when prayers are read at meetings, care should be
taken not to develop rigid practices and rituals. It may sometimes be useful
for the reader or someone else to call the friends® attention-to the purpose
for vhich the prayer {s being read. .

(to an individual, dated 8 April 1982)

It is striking hovw private and personal the most fundsmental spiritual
exercises of prayer and meditation are ia the Faith. Bah§'fs do, of course,
have meetings for devotions, as in the Maghriqu’l-AdhkEr or at Nineteen
Day Feasts, but the dafly obligstory prayers sre ordained to be said in the
privacy of one’s chamber, and meditation on the Teachings {s, likevise, a
private {ndividusl activity, not a form of group therapy. In His talks
‘Abdu’1-Bahf describes prayer as “conversation with God", and concerning
meditation He says that “while you meditate you are speaking with your own
spirit. In that state of mind you put certaiw questions to your spirit and
the apirit aneverst the light bresks forth and the reality is revealed.”

There are, of course, other things that one can do to increase one’s
spirituslity. For example, Bah&’u’11fh has speciffed mo procedures to be
folloved fn meditation, and individual believers are free to do as they wish
in this ares, provided that they remais fn harmony with the teschings, but
such activities sve purely personal and should under no circumstances be
confused vith those actions which Bah’u’llfh Himself considered to be of
fundaasental importance for our spiritusl growth. Some beliavers wmay find that
it 1s beneficial to thea to follow a particular method of meditation, snd they
may certainly do so, but such methods should not be tasught at Bahf’f Suamer °
Schools or be carried out during e sessfion of the School becsuse, vhile they
may appesl to some people, they may repel others. They have nothing to do
vith the Faith and should be kept quite separate so that enquirers will not be
confused.

It would seem that there are 80 . . . many believers who draw particular
benefit from meditation. The Bouse of Justice suggests that for their private
meditations they may wish to use the repetition of the Greatest Name,
Allfh-u~AbhS, ninety-five times & day vhich, although not yet applied in the
west, {s smong the lLaws, Ordinsnces and Exhortations of the’ Kitib~1-Aqdas.
(See p.46 of the “Synopeis and Codificetion of the Kitfb-1-Aqdas™.)

(to a Ratfonal Spiritual Assembly, dated 1 September 1983)
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