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BAHA'I STUDIES BULLETIN

This Bulletin is primarily designed to facilitate communication between
those among us engaged in Bsha'i Studies.It is hoped that it may evolve into
the Bulletin of an Associstion for the Study of the Babl and Bgha'l Religions
(or the like) and be befittingly published rather than photostatically reprod-
~uced. '

The success of this Bulletin obviously depends on your support and willing-
-ness to contribute.A steady and sustained flow of scholarly eemtributions is
vital especially since there are so few of us.The following list is intended
only to serve as an indication of the nature and scope of contributions that
would be welcomed-:

a) Articles or short notes whether historical ,methodological,socioclogical,
doctrinal or theological,etc,,

b) Bibliographical essays or notes;

c)Copies of generally unavailable letters or tablets of the Bab,Bahatu'llah,
CAbdu'l-Baha or Shoghi Effendi whether in the original language(s) or in
translation;

d)Notices of recently published books,articles and reviews,etc.;

e)Previously unpublished notes or documents;

f)Reports of work in progress_or of seminars and conferences relating
directly or indirectly to BabI-Baha'l studies.
A1l contributions to this Bulletin should be sent to-:

Mr,Stephen Lambden, 77 Rothwell Road,Gosforth,Newcastle upon Tyne,
England U.K. (Ed).

SUBSCRIPTIONS
The subscription rates are as follows-:

Within UK £3.50.p. per issue inc.postage.
Within Burope £3.75.p. per issue inc.postage.
Rest of World £5.00.per issue inc.postage.

Subscribers resident in the USA and Canada should send their subscriptions
to Mr.Richard Hollinger 1710 S.Barryg'3Los Angeles,CA 90025.USA (at a rate
to be announced by him ).

The article which fills this issue of the
Bulletin has been very rapidly written with

a view to getting up to date with outstanding
issues. For the most part it is no more than

a set of rough notes that I may revise and
polish up at some stage in the future.My apol-
-ogies to those subscribers who may find the
rather lengthy appendix on the use of the term
Cama' of little interest.

Stephen Lambden (Ed).
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AN EARLY POEM OF MIRZA HUSAYN cAI.I BAHA'U'LLAH: THE SPRINKLING OF

As far as T am aware the text of the Rashh-i ®Ama! 1s only printed
THE CLOUD OF UNKNOWING: ( RASHH-T Camzr). R nly

CEo in Ishrig Khavari's Ma'ida—yi Xsmani \Tol.l;. (n.p.{Tehran] 129 BadI®,
B PP. 184~6 ).Tt is this text which has been translated below, .t is not,
Baha'u'llsh's Rashh-i “Amg?  is a Persisn poem of 19 couplets which hovever,in complete asgresment with the text photostatically reproduced
takes its name from the opening words of its first hemistich, Widely reg- , in Iran National Bah@'T Archives (MS), Vol.36 ([ privately published=
—arded by Balif'Is as the earliest extant example of divine revelation . INBAMS ] pp. 460-1 ). Actual and probable { INBA MS text is not easy to
(Baha'T scripture) it was composed during the time of its author's impris- read) variant readingewill be commented on in the Notes ( see below ).
~cnment in the SIyah Chal dungeon in Tehran; that is, at some time during
the latter half of the year 1852 (= early 1269 AH ).It was,Bahi'u'lTsh in If in sttempting to translate the Rgshh-i CAma' I have " attempted the
his later writings has stated, during the Wyear nins® (= 1269 AH = Oct. impossible® it was certainly with my thead in the clouds' that the some-
15th 1852— October Lth 1853 ) that he underwent profound mystical exp- -what overlengthy appendix on the use of the term ®amaé in BabI-Bahafl
-eriences and resolved to attempt to regenerate the demoralised Babl comm- scripture was written. I hope it contains some pq:l.nta of interest for those
~unity. - who do not share my fascination with the byways of Babi-Bafiafl doctrine.

It seems likely, as most Bsha'l writers have maintained, that the Rashh-i
®pmz? 1is expressive of Baha'u'llzh's own assumption of a leading role
within the Babl community.To what extent however, Baha'u'llah therein
glludes to the epiphanic status he lgter explicitly claimed ( from the
early 1860's ) is not clear—— bearing in mind the extravagant claims .
made by - many leading BabIs in the.1850's, the poetic nature of this:
work, and the possibility that he is representing himself as a channel
through: which the celestial and eschatological BabI spirit flows.He
certainly makes no explicit claim to be man yuzhiruhu!llsh ( the expec-

Stephen Lambden

THE TEXT OF THE RASHH-T CAMA'

A) From Ma'ida-yi ZXsmanI (Vol.4 ).

~ted BabI messish ) 'and could be understood to be representing himself o i o

as & leadi.ng BabI rather than claiming to be the inaugyrator of a new - sy o

( though essentially secret ) religlous dispnuation. BN . : , Sy b acde b e 2
" The well—k:nown Baha'I writer .Adib Tsherzadeh in his The Revelstion of el i Gy e

Bahgtu'lgh (Vol.I, Oxford 1974.,p. 45 ) has expressed the opinion that : FUNPPLY. 1178 ;{..al..aJL)’ .

the Rashh-i ®Ama' ™ may well prove impossible to translate ", Having
(ses belc;w) attempted the Mmpossible" I.shoulA> ‘admit . . that the task )
was far from sﬁraigﬁf.fahrd.,;'l'he sense of cert§1n lines seemsd €lear enough ) : .t,'u'u <SG cndbyt 51l s ”

~ though others - cantain ‘expressions that could be.. understood fn-a'variety-
of ways. No attempt has been made to be anything but es literalistic(in the

' translation)as possible, I may well have completely misunderstood the
sense of @ mumber offiémore ebstruse parts of this beautiful poem and would
be delighted to receive elternative remderings.
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b) Text from INBA (MS),Vol.36.

[ My apologies for the fairly illegible nature of the text:it should
be noted that line B oceurs after line 19 J.
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(15]

RASHH-I CAMA': THE_SPRINKLING OF THE CLOUD OF UNXNOWING.
Provisional Translation

{16]
He is God,
(1) On account of [ lit. from ] Our Rapture the Sprinkling of the (27]
Cloud of Unknowing raineth down; '
The Mystery of Fidelity poureth forth from Our Melody.
(2] The musk of Cathay hath appeared. from the Zephyr; x (18]
This sweet-scented Breege raineth down from Our Ringlet.
[3] The Sun of Opulence hath arisen from the Countenance of the True One;
Sae thou that the Mystery of Reality rainsth down from Qur Face!
£ (L] From a Wave[ of the Ocean]of the Mesting [with God] the Sea of Purity % [19]
hath cried out; :
On account of (1it. from] Our Rapture this Precious Favour raineth down.
(5] At the sight of the Rose was the Delight of ths Wine spparent;
This Sweet Cipher raineth down from the joyful song of [the letter]
wRgte
(6] The Stunning Trump; The Celestisl Rapture;
In the Firmament of Heaven they twain rain down as a single blast,
“# [7] 0n sccomtor [1it. from] Our Visage the dispensation of ™I am He[God]"
hath commenced;
The cycle of *He is He" poureth forth from Our [Trumpst~] Blast [or Breath].
[8] From ths Goblet of the Heart the Kswthar of Reality hath appeared;
Out of the Vermilion Iips [ or, Ruby (Wine)] uf Baha! this Cup of
Honey poursth forth. ;
% (9] The "Dey of God" hath been fully realised on sccount of [lit, from] [
the Effulgence of the Lord; 1)
On account of [1it, from] the Lament { or, Song ] of [ the land of?)
wTEtn this New Beauty poureth forth,
(10] Cbservs

= .
Gy t).he Glorious (!g_m I) Overflowing] Behold the Beclouded

From the Melody of God all this raineth down as a single Song.
[11] Observe the Bternal Moon! Behold the Pristine Ascendent[Sun]!

Sse thou that ths Pure Breast pourseth forth from the Elevated Throne!
[12] Observe the Blessed Palm-Tree Behold the Melody of the Dovel

See thou that the All-Clorious ( gbha') Lament[or Song) raineth down
from the Brilliancy of Purity!

# [13] Observe the Ireqi Melody! Behold the Hijazi Tambourinel
See thou that the Rapture of “La ™ raineth down from the Divine Hand!
{14] Observe the Deified Countenance! Behold the God-like Maiden]
See thou that the Terrestrial Effulgence raineth down from the
Mystery of the Cloud of Unknowing!

9.

Observe the All-Enduring Face! Behold the Visage of the Cupbearer!
See thou that the Sparkling Draught[?] raineth dews from Our Goblet!
Observe the Fire of Moses! Behold the Snow-White Brightness!

See thou that the Sinsitic Bosom reineth down from the Radiant

Palm [Hand]!

Observe the Intoxicating Lament! Behold the Orchard of Ecstasy!

Sse thou that the Rapture of Existence raineth down from the
Court of [the ] Mesting[with God]}!

Observe the [letter] Hi'-liks Rosebud! Behold the [letter) Ba'-
like Ringlet!}

See thou that the Song of the Flute [-Player] raineth down from the
Hollow-Reed of Baha! !}

This is the Overflowing Manifestation! This is the Sprinkling of
Manifestation!

This is the Melody of the[Heavenly] Birds that raineth down from
the Pount of Annihilation, ~ -

R R

NOTES

The following notes are not intended to be sn extended commentary

on the Rashh-1 SAma?.Only a few points of doctrinal and linguistic
interest will be noted along with the several important varisnt
readings contained in the INBA.MS (from Vol. 36— reproduced above). L.

In this opening line Baha'u'llah indicates that it is ™ froa” or
Won account of™ ( 2z ) his "rapture" ( jadhba —alternatively,
Tgpiritual ecstacy', fwinning-ways! or possibly 'Enraptured Selff)
that the ™Sprinkling of the Cloud of Unknowing® (rashh-i ‘ama' )
rains down., The implication may be that his l;xystical exp~
~eriences whilst imprisoned in the SIysh Chal('Black Pit') in Tehran

1, In the above provisional translation of the Rashh~i CAmz! an asterisk
( 3% ) alongside a given line calls attention to an actual or probable
variant reading in INBA.MS ( See the Notes ).



o

had precipitated the outpouring of grace from the sphere of
the Divine Unknowability. His deep communion with God hag actualised the
outpouring of spiritual favours from the realm or cloud of the dark mist
enveloping his Beloved.
The id'eifat or genitive construction rashh-i ®ama! has been translated

"Spnnkling of the Cloud of Unknowing™. The governing verbal noun rashh
[¢ cw) ) is derived from an Arabic root { HS-!H ) which signifies, 'to sweat?,
' to leak', 'to percolate?, 'to tricklet!, tto distill' 'to exude', 'to drop'
' to moisten! or to 'sprinkle! ; hence rashh = " a sprinkling® , or alter—
-natively, " a showering®,"a dewdrop" or the like. 1* The governed noun c_g.l_ll.z'
is  derived from the Arabic root gec , amiya = ™o become blind!,

- 'to be obscure!.It could thus be translated " blindness™, "secrecy" or
fobgcurity" ( or the like) though it also bears the sense of "cloud™ or Pheavy

and thick clouds™( which hide and obscure). Since in various Sufi and Babi-Bahafi

texts Camal is indicative of the depths of God's interiority, the hiddeness of
His essence, the enwrapped and beclouded locus of Divinity, it has been trans—
“lated - Cloud of Unknowing".

In the second hemistich of the first line of the Rashh-i ®Ama' the genitive
construction girr-i wafa'! parallels and rhymes with rashh-i Csma'.Here trans-
-lated "Mystery of Fidelity" it might also be rendered ™ Secret of Faithful-

1. Outside of its use in the Rashh-i am3' the verbal noun rashh is occas—
-ionally found in BgbI-Baha'I ‘texts.It is not found in the Qur'an though
the imperfect verbal form yarshahu occurs in certain versions of the

( st

well known Hadith Kumayl ~{ se ~D.M.Donaldson, Al-Kumail: A Companion
of the Secret in'The Moslem World Vol.28 (1938),pp.255-6 ).

2. The phrase *Cloud of Unknowing! is, of course, the title of an anonymous
14th century English mystical treatise.It is expressive of the Christian
mystical and-apophatic theology or 'way of negation' found in the works
of certain of the Church Fathers and set forth in the writings attributed
to Dionysius of Athens ( = St.Denis/ the Pseudo-Areopagite-—see Acts 17:
24 ) There may in fact bs some connection between the Islamic notion of
Cama! and patristic expressions of the 'way of negation!. The writings of
‘Gregory of Nyssa (c.330-395 ) contain important materials in‘this resp-
—ect, For him Exodus 24:15ff end+20221 -(-among:other texts ) have to do
with the sublimity of the experience of God?s incomprehensibility— the
former text refers to the ™ thick darimese™ or “dark cloud’ where "God
¥ " (HOIMYIRA UG- IR 9T IHA )-| On the Bapi-Bara'T use -

of the term Cgmz* see below (Appendix ).

i,

-nessM— or perhaps " Inwardly Loyal [Ome]" (or the like ).It is
probably expressive of God's absolute faithfulness in connect-

-ion with the pre-eternal covenant or that aspect of His Being which
is indicative of-His - continuing to guide mankind.That the "Mystery

of Fidelity" poureth forth from 0ur Melody™ may be
understood to signify that Baha'u'llah's revealing

divinely inspired verses ('melodies' ) is expressive of or originates in
the sphere of the mystery of God's loyal pledge to guide His creat-
-ures. ‘
The terms girr and wafa' are quite common in the writings of the Bab
and Bahatu'llah though the genitive expression sirr-iwafa' (Per./Arab=
sirr al-wafaf)is not,.The expression gl-sirr al-wafa'! is however, found

in Bahg'u'l18h's Lawh-i Kull sl-Ta®am ('Tablet of All Food'—early

Baghdad period ): ’ -

"Since at this moment.the Ant of Servitude hideth in the Vale of

the Divine Unicity ( wadl a.l—a.ha.di ) in this Night through the Trusted
Secret-- (bi'l-sirr al_wafa desire to(further expound that

verse (Qurfan 3:

The paragraph in which these lines occur is, unfortunately, obscure.

It appears that Bahia'u'llah expresses his desire to explain Qur'an

3: 87 (still further— to Mirza Kamal al-Din Naraql ) despite his
spiritual withdrawal ( to the celestial realms ) in the light of his
being oppressed by his fellow Babis. In the Bab's writings the
genitive expression wadl gl-shadiyya is indicative of the Sinaitic
heights in which the pre-etem;,l covenant was made and the celestial
sphere which is the mystic retreat of exalted beings (i.e. the Hidden
In3m, the Bab ) who represent God.As the MAnt of Servitude® Bghatu'llah
has inwardly withdrewn into this heavenly realm., This during the "™Night®
(= the pericd following the Bab's martyrdom?) "hrough" /in®/ or Miith®
the ® Trusted Secret", ®Faithful Mystery®, "Interior Loyalty"™,“Inwardly
Loyal One®.or W Heartfelt Loyalty [or the like ] ?).The implication
may be that during a period of spirdtual darkness (= "Night®™ ) Bahatutll-
-ah's mystic withdrawal is an expression of his inner loyalty to the

Bab ( who exists in the celestial realm ). On the other hand the phrase
al-sirr al-wafa! might allude to the person of the Bab himself or that
sphere which 1ie expressive of his ( the Bab's ) continuing to be the
focal centre of inspiration; one mystically faithful with respect to

1. Text in Ma'ida~yi KsmanT, Vol.h. p. 2Té.



.

continuing to guide leading Babis.

Only a detailed study of the terms used in the opening line of
the Rashh-i Am3i' as they occur in BabI-Bahi'l scripture will serve
clarify :{ts meaning ~— though it should be borne in mind that there
is always the danger of reading too much into an essentially poetical

work,

It may be that the expressions rashh-i “ama' and sirr—i wafg?(in
line 1) are indicative of the Bab as the celestial source of divine
inspiration and guidance; the one who, subsequent to his martyrdom
(1850 ) existed in the exalted heavenly realm or ' cloud of unknow-
~ing' ( “ama' ) and is irwardly faithful (waf3' ) in terms of being
a source of guidance.Certain BabI-Baha'l texts— including Mirza
Ya{lyE's early writings— associate Cama' with the person or whereabouts
of, for example, the Hidden ( and expected 12th) Imam, Imam Husayn
the Dhikr/ the Bab and leading Babis including Bahatu'l1zh.l® Wafg!
in many such texts is also used in comnection with the sphere of trans-
—cendent realities, the sphere of the 'Sinaitic mysteries! or that
heavenly realm where the primordial divine theophany took place &hd
the pre-eternal covenant was made. Sirr-1 wafat, if it is not an
allusion to the person of the Bab, could be indicative of the secret of
that sphere:in-whichaGod or exalted beings are faithful to or =mindful of
the primordial covenant regarding the truth of Babism or the person of
Baha'u'llzh. 2. Perhaps then, the second hemistich of the first line of

1. See, for some details,the Appendix below.

2. In his ( MusibZt-i ) Hurufat-i ®A11¥n ({* The Calamities of ] The
Exalted Letters ( mid-late Baghdad period, c. 1857-8 ? ) Bah@'u'lIgh
speaks of the adverse effect his sufferings had upon M™melodies of
fidelity™ ( hamst al-wafa'! ) uttered by the “Dove of the Command™
warga' sl-amr ),(see Ad®iyyih-i Hadrat-i Mahbub [ Germany 1980],p.

229 ).At the beginning of his difficult '77th Persian Hidden Word!

(See Shoghi Effendi {trans.] The Hidden Words [London 1975],pp.48-9;
text in AdTyyih,,pp.k70-2 ) there is reference to the "beauty of the
immortal Being" (jamal haykal-i baga'= Bahatu*llah himself ? ) repairing
from the Memerald hei%t of fidelity® ( “agabshei zumrradI-yi wafa'! )
unto the region o e ra =] aha or Lote-Tree of the Extremity
( which exists in the all~highest Paradise ) where he weeps in the
presence of exalted beings.This on account of the fact that he
waited expectant on the ™ hill of faithfulness" ( Cagabih-i wafa' g

but did not inhale the "fragrance of fidelity" ( ra'ihih-i wafa'
from™them that dwell on earth®™ (ghl-i ard ). Written in about 1857

this 'Hidden Word' almost certainly has’ to do with Baha'u'llah's
disillusionment with his fellow BabIs ( and contemporaries in general)
and his claims and role in his attempts to regenerate them. His being
on the Memerald height of fidelity™ or expectantly waiting on the "hill

13.

the Rashh-i CAma' indicates that Bahatu'llah's revealing verses is
a sign of the truth of the primordial covenant regarding divine guid-~

-ance.,

[2] 1In this line Baha'u'llah apparently alludes to his inspired verses as q

gentle breeze ‘or zephyr ( bad—i saba ) out of which the fragrance

of the "Misk of Cathay® ( mishk-i khatd ) had wafted.The English word
musk (, derived from the Persian mishk/ .M ) denotes an odoriferous
resin obtained from the male musk-deer or the scent derived therefrom.
Cathay ( khata ) describes that region in China from which high quality
musk was obt;.ined.ln classical Persian poetry the "Divine Beloved" is
commonly pictured as a beautiful girl or maiden with musk-scented hair.
In his Halih Halih Halih Ya Bisharat Bahatu'llah speaks of the "Maid of
Eternity" ( l:lﬁr—i baga' ) appearing with Mmusky tresses" ( gIsl-yi mishk-

~In ).l' Here it is from or on account of his "Ringlet" ( ja®dih ) that
a perfumed or sweet-scented breeze is diffused. He, in other words, repres-
-ents himself as a beautiful divine maiden worthy of spiritual love.
Such sensual imagery is not uncommon in Baha'y'llahfs poetical writ-

-ings.

of faithfulness® probably indicates his mystically dwelling in that

sphere where a pre-eternal covenant was made regarding his person and
which his contemporaries had forgotton—they did not turn to him;Baha'-
-utllsh did not inhale the "fragrance of fidelity" to his person from
those around him. The time however,as the latter half of this abstruse
text indicates, had not arrived for the full disclosure of his claims.
(cf. the letters of SAbdutl-Baha' cited in Ishrag Khavari(Ed) Matida~yi
Rsmani Vol. 1. [n.p.(Tehran)128 Badi®]pp.56~7;Vol.2. [n.p. (Tehran)

129 Badi®] pp.36-7 ~—it is explained that the phrase Y"emerald height of
fidelity™ in the technical terminology of Shaykh Ahmad and the Bab
indicates the ™world of the[Divine] Decree" ( ©alim al-gadr ), a station
or realm (magam ) very difficult to attain [see Vol.1.p.57 — this expl-
—anation makes sense inasmuch as emerald is the third of the four col-
—ours mentioned in the Bab's writings (details cannot be given here) and
gadr the third of the seven 'Cauges of Creation' ( see for exsmple Satlfa
yi- Adliyya [ n.p. n.d.],p.16 ) ] ).In the light of the foregoing it
should also be noted that the genitive @Xpression Matmosphere of fidelity"
(hawa'! al-wafa' ).occurs in the Arabic section of Baha'u'llah's 'Tablet of
the Holy Mariner! ( Lawh-i MallZh al-Quds, 1863. [Text in Ishrag Khavarl
(Ed) Ma'ida-yi Asmanl, ‘Vol.4 [m.p. (Tehran)129 Badi®],p.335f [See p.3371).

1, Halih,.Ya Bisharat line 4 . for the text and my translation of this
exquisite poem see DBahd'{ Studies Bulletin Vol,2.No.3. p.1051.
cf. also the 2nd line of the poem of BahZ'u'llah printed in Ishrag
Khavarl (Ed) Ma'ida-yi ZAsmani, Vol.k. p.176f.



14.

{3] Here it is on account of or from the "Countenance of the True

[4]

One® (= . Baha'u'llgh ? ) that the “Sun of Opfjulence™ ( = the
reality of BahZ'u'l13h's self-disclosure ?) has arisen. It is

on account of or from "Our Face® (= BahZ'u'l13h) that the "Mystery
of Reality" ( sirr-i hag Iqat ) is revealed. The genitive expression
sirr-i haqlgat probably derives from the Hadith Kumayl— the record
of & conversation which allegedly took plac; between Imam 1T (d.
661 A.D.) and Kumay? ibn 2Iyad about the mystery of al-haqTga (=
Ngbsolute truth® or Messential reality™ ).

In the first hemistich of this line Baha'u'llah probably represents
himself as one of the wavés ( sing. manj = wave, billow, surging )

of the eschatological ™meeting"([ with God] 1igat{A11Zh ] ) spoken

of in the Qurtan and interpreted by the Bab in terms of the ™meeting™
with himself ( see for example Qur'an 13:2 and Dali'il-i Sab®a [Persian
n.p. n.d.],p.3Lff and 57). In BgbI-Baha'l theology the ™meeting with
God"™ is understood to mean attaining the presence of his Divine Manif-
-estation . To attain the presence of Bahatu'llih is to experience
the M™meeting with God". In view of this the ™ Sea of Purity™ ( bahr-i
safa' ) has cried out ( karda khurlish — or raised a shout in annc;un-
Zcement of this means of attaining the ™meeting with God™ ? ).In place
of karda khurlish (so MA.Vol.4 ) INBA (MS) Vol.36 ( see above) has
karda fu.hﬁr, " has been made manifest®.If this is the correct reading

the implication would be that the "Seg of Purity" ( bahr-i safa’ ) repres-
. v ]

-ents Baha'u'llah whoge ppesence:is an expression, a ‘wave"
of the"Meeting with God" ( mauj-i 1iga' ): the first hemistich of line
L might thus be translated;
" Ot of  [or from] the Wave of the Mseting [with God]
the Ocean of Purity [= Baha'u'llah ?] hath been manifested™
The second hemistich of line 4 probably indicates that on account
of Baha'u'llah's rapture ( az jadbih ma; cf, line 1 ) the “Precious
Favour® ( turfs—i Cata® -—of the "meeting with God through him ? )
is availsble. o S ) )
Though the text is uncléar it may be that INBA.MS,has the Teading-
n0n account of [or from) the Rapture of [ the one represented by the
letter] ha! this Precicus Favour raimeth dewn ( lb):p )\ D B
If this is the case it may be that Bahi'utllzh is representing himself
or the Bab as the letter ® (= the first letter of ;,’) (™e 1sn]

5.

indicative of Divinity ) whose rapture is related to the appearance
of the "Precious Favour®™ ( see also on lines 5,7,9 and 13 ),

(5] In the first hemistich of this line Behatu'llih probably represents

himself as the "Rose™ ( gull ) at whose sight delight of the "Wine®
(ml) of spiritual intoxication derives its potency.In his_Lawh-i
Gull~i Ma’newI (Tablet of the Ideal Rose! c. 1865-6 ) similar imag-
-ery is used-~ Bahd'u'llgh is pictured as the *Ideal Rose'! in the
'Divine Ridwan' to whom the f'nightingales! (= the B@bIs) should turn
(see AQA.Vol.4. pp. 336-8 ).

It is syntacticelly and metrically extremely unlikely that the
’,ot '} 5:"‘/ is the Persisn suffix marking the direct object of
the verb  2/4/2*~used in order to maintain the rhyme.As INBA,.MS.,
indicates ( having * [=% hamsa) indicative of the genitive) a3
f/ is a genitive construction and should be read ramna ! ra! =
% Joyful Song [or wailing ] of the [letter] Ra!. The question thus
arises as to what or whom is meant by the letter Ra' .Several poss—
~ibilities present themselves:

1) Ra', being the first letter of 1</ is indicative of the
"[Holy] Spirit"( ruh —as an abstract reality ) or a leading
Babl with this title.

2) RB",being the first letter of <) (= Rabb = "Lord" ),might indicate
the person of the Bab { «) and )"”'.J"‘ have the same abjad
numerical vaiue [202] cf. the Bab?s Letter to Muhammad Shak in INBA
(Ms] Vol. 64. [pp.103-126],p.110 ) — it is less likely that another
leading Babi, such as Quddis ( whose name dc yece also = 202 )
is intended though Bah&tu'lldh might be alluding to himself,

3) Ea',being the first letter of yu’y (= Ra'Ts= "Chief" ),1s an allusion

to Shaykh Ahmad al-AhsZ'I's interpretation of the &  —~ (und-
-erstood to be an inverted letter wiw [ 9 ] with an textended tail! )
element in certain SHI®T forms of the “greatest name™ ( ‘of God; i.e.
x 6 i "wer ¢ m*) as indicative of the ™ mystery of inversion
before the Cipher of the Chief" ( sirr al-tankTs }i-rams a}-ra'Ts ).>*

1. For some details and references see D.MacEoin, Some BalZ'T and

Shaykhi Interpretations of the '%Elgg[ of Reversal' in BaghX'{
Studies Bulletin, Vol.l. ¥No.1, Newcastle upon Tyne June 1982),
p.lJJ‘fpSIn a number of his writings Bahatu'llah has referred to
the sirr al-tankTs li.ramz gl-ra'Js,
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This might at first sight seem a somewhat unlikely suggestion but

it mst be borns in mind that-: a ) Shaykh Almad's description of

the "\ in the SHI®T greatest name diagram as the sirr

al-tankls li-ramz gl-ra'ls was understood by Bahatutllah (in his

later writings ) to allude to his own advent and was related (by

Shaykh Almad himself as well as Baha I writers) to the commencement

of the dispensation of the Qatim ( the B3b ); b) Bah¥fu'llZh appar-
—ently represents himself as " this Sweet Cipher" (In ramz-3i malTh)

-~ the word ramz ("cipher® ) being in genitive relationship with g;_'_!_s,
(= "chief™ ) in Shaykh Ahmad's statement; c) In line with Shaykh Ahmad's
relating the sirr al-t;ﬂ_icja li-ramz al-ratls with . sncoessive cyclss of
divine disclosure and the advent of the Qa'im lines 6-9 { those following
line 5 ) of the Rashh-i Amat are oriented around the theme of the new
cycle of ﬁ!lfillment:; d) Ir s> 82> (= " Rapture of Ha' ™ ) is the
corvect resding in line L then  *[)f 85 (= "Joyful Song of E3' ")
(cf.the expression  27® jey W Syeet Cipher" ) would parallel each
other and might be taken to indicate the lstters B and 9 (

G T\ = 9 ) vhich together spell ‘j-b (c.f. lines 7 & 8 ),

If the third of the three proposed explanations of raf is correct—
it would seem to me to be likely—— then it may be deduced that Bah3a'utllzh
is alluding to himself as the ™"Cipher" ( ramz ) of the "Chief" (ratis
= the Bab ? or God ? ) whose divine commission is related to the ™mystery
of inversion" ( girr al-tankis ) understood to be indicative of a new phase i
in the BabI dispensation. Alternatively, Bah®'u'l1Zh may be representing
himself as the M"Chief™ ( ra!Ts > ra' ) whose " joyful song” ( revealing !
verses ? ) is expressive of the Msweet eipher" ( ramz-i malTh ) of his
secret epiphanic status. 1. )

In ths first hemistich of this line Bahatu'llzh mentions the eschatological
Trumpet Blast ( nagra® mnagurl ) and the anticipated ‘Celestial Rapture®
(jadhbat lahutI = the rejoicing in the highest heavenly realm as a result
of the eschatological disclosure ? ) which, we learn from the second hemist—
~ich, both rain down or are heard (?) as a single blast (nafkha— or breath) ‘
from the ™ firmament of Heaven" ( jaww_al-sama' ). As a result of the arriv- v
of the Babl dispensation and/ or (7) the new claims of Bahatu'llah the eschat-

—ological consummation is being announced in the heavenly realms.

1. Perhaps worth noting is the_fact that the B3b refers to himself in
the XCIcst). sura of the Qayyum al-Asma'as the "Elevated Cipher (rams
al-rafi® ).

7.

That "The Stunning Trump", "Trumpet Blast®, "Blow on the Trumpet®™,or
the like,is the sense of\”)iu o)) may be deduced from Qur'3n 74:8
where we read: Tl o me pep
el g 2 b
"ind when the Trumpet is sounded™

It is only in this Qur'@nic verse that nagur (= Trumpet, Bugle ) and
the passive verbal form nugira (= * to be sounded, blown into'; from
the same Arabic root {NQR]) occur.Elsswhere in the Qur'in other Arabic
terms ars used to indicate the eschatological Trumpet (most often Q
x 11 ) or tTrumpet Blasts? = which herald the onset of the last "Hour™,
the resurrection, assembling, judgement and meeting with God, 1. In the
genitive expression 35U e,8i the governing verbal noun q/-a-; is
probably to be read 5}‘53 (nagra ) and understood to mean (1it.)

t the blowing (in the Trumpet; nagra® paguri ).

In certain writings of the Bab and in a grest many of the (later)
writings of Bah@'u'll3h there are references to the motif of the
eschatological trumpet blast(s)— which is rooted in Jewish and Chr-
—istan apocalyptic litersture. 2* In his Saiffa-yi CAdliyya for exam~
—ple, the Bab, in the course of mentioning various signs indicative of
the onset of the 'last days',mentions that, ".. the Trumpet hath been
sounded in the Land of Manifestation ( nugira el-nagir fi ard al-zuh
=ar )", 3. Balatu'l13h has interpreted the various Qurtanic texts that
mention *Trumpet Blasta' in the light of the advent of the Bgb and his
own person, mission and revelation.In his Surat al-Ahesb (c. 1864 ),for

example, he writes:
" Say: By God! The greatest Trump ( sir al-skbar ) hath been
made manifest in this Trumpet ( gl® maqur ) which, in very
truth, hath cried out.It hath bsen sounded ( nugira ) and
will cry out between the heavens and the earth with the most
elevated shout.." ke

Baha'utllah, as noted, speaks of the MStunning Trump® and the "Cel-
—estial Repture® as both being heard as & single "blast™ or "breath™

1. See Qur'an 6:73, 1€:99, 20;102, 23:103,27:89, 36:51, 50:19,69:13,
78:1¢ and 39:68 (= twin ftrumpet blasts' ).

2. Refer for example, Isaiah 27:13, Zech 9:14, Targ.Ps.don Num 23:21;
1 Théss 4:16,I Cor, 15:52, Rev.8-11,Mabt, 2}:31,
3, Saifffa-yi CAdliyya (n.p.{Tehren] n.d.),p.k.

L. Sirat al-Ahsab in AQA.Vol.L.p.ll. Such passages could be greatly
miltiplied. There are at least 50-100 passages in Bghatu'llah's
writings in which the motif of the eschatological Trumpet.(s) is
utilised.
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in the “Firmgment of Heaven™ ( jaww gl-sama! ). The expression

Jeorw gl-sema? occurs once in the Qur'an (16:81) as that part of

the sky in which birds soar motionless.In Bgbi-Baha'I scripture
Jaww (= 'firmgment', tair?, fatmosphere?, tsiy? ) is frequently used

in comnection with the hierarchy of celestial or metaphysical realms.
As the governing noun in a variety of genitive expressions it. is
quite common in the writings of the BEb.l'

In the first hemistich of this line Baha'u'llgh expresses the thought
that es account of his "Visage" ( chshra (Per.)= [alternatively], 'face!,
fcountenance!, 'mein' ) or in view of the existence of the Babl commumn-—
-ity a new " dispensation™ ( dawr [alternatively], ttime?, tage!, tcycle'
tera' ) of Divine disclosure has commenced; that of ™I'sk: He® ( Arab. ana

_huwa' ). The utterance *® I gm He" is indicative of the claim "I am God®

or "I gm Divine®™ In view of the Babl conviction that the appearsnce of the
Bab ingugurated the cycle of the eschatological advent of Divinity certain
Babls » like the Bab, claimed Divinity - not, it seems, absolute iden-
-tity with the transcendent and unknowable Godhead but Msecondary Divinity™,
Quddlis, Thira, Mirz® Yahyd and other leading BabIs claimed godhood and
lordship and were addressed by the Bab as if they were the "galf™
(nafs ) "essence™ ( dhat) end™being"® (kayniniyys ) of the Godhead.That this
wes the case mgy, among many other sources, be gsthered from BahZ'utllah's
I_g_hi_s_ar_;ﬁ (c. 1867 ).In this lengthy Persian treatise Balz'u'11Zh at one
point argues that the cycle of prophethood buwws ) ended in the * year
sixty® (= 1260 AH= 184 AD ) when the Babl cycle began. He states that this
year marked the " commencement of the epiphany of God" ( _a_n_wATzuh_ﬁ_r____Lll_ng_ .
Countering the leadership role and preeminence claimed by MIrza Yahyzs he
quotes a number of passfages fram the Bab's writings in which lea;u.ng Babls
are spoken of in highly exalted terms.He states that "Divinity® (ulfihiyya)
and®Lordship " ( rublibiyya ), described as the " greatest of stations®
(aSzam-1 magamat ), were bestowed by the Bab ™ on any individual he desir—
—ed" (bi-har mafsTicih iradih ). >*

The words " T am He" ())bf) a.nd"HeisHe"()b)b ) 4n line 7
of the .’Qé____._ are derived from certain SbI°T traditions. (ghagfth' )

1, See for example, Qayyum al-Asmg' (Browne Coll.MS Or F. il );
LXXVII.fol,135a; LXXXIV.fol.l45b; LXXXVI.fol.150b; XC,fol, 158b;
CIX.fol.195a.

2. Refer Lawh-i Sarraj in Ma'ida-yi KsmanI Vol.7. p.69.

3. Refer, ibid.,p.6k.

)2.
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originally expressive of the exalted status or divinity of the Prophet
Muhemnad and the Imams. One such tradition, quoted by Bahafutligh in his
Jawghir gl-Asrar ( late 1850's ) reads:

Gl Gt ao o0 QI VG 22 5 00 U

"I, verily, am He[God] and He[God) is I [Hisel.f] except that
He is He [Himself] and I am I [Myself)

Similgr traditions are quoted elgewhere in his writings:

" I am He[God] Himsel? snd He[God] i1s I Myselfm %
O Oy gb pa 5 5 sk s g Vi o Yo st oo 3

" Manifold are Our relationships with God.At one time
We are He Himself, and He is We Ourself. At another
He is He and We are We," 3.

Expressions derived from these traditions are quite common in the ;
writings of the Bab and Baba'u'llah.In Baha'u'llzh's Lawh-i Kull |
al -_’Ea_cim_ ( 1854 ) the word "food® ( _t,_gci_m ) is given a v:u'iety of

esoteric interpretations relative to the well~known hierarchy of

metaphysical realms ( [Hahut] L&hit, Jabarut, Malskut and Nasit ).

In the realm of _La_h_!t._’the "Paradise of Endless Duration™ y "food™ is

equated with the " station" (magim ) of " He is He.. ( .. )

which is the sphere of ( the claim of ) identity with God beyond duality.

In that of Jabarut ) ‘the MParadise of the Divine Uniquensss®, it is

assoclated with the Mstation" ( magEm ) of " Thou are He and He is Thou"

( <t 4 p > s 53t ) which is the sphere of ( the claim to)distinct
Divinity. In the light of such texts it may be deduced that the phrases

"I am He™ and "™ie is He" in the Rashh-i “Ama' are indicative of the
exalted claims made by leading BabIs— or Bgha'utllah in particular—in the
light of the commencement of & new phase in the BabI cycle of the epiphany

1, Jawahir sl-Asrar in AQA,Vol.3.,p.35.

2, HadTth cited, Bah@'u'llsh Kitab-i Iaq@n ( NSA of Bah{'{s of Germany
1980), p.75.

3. Utterance attributed to the Prophet lhhnmad in Bnha'u'llih's anh—i
Shaykh (n.p. n.d. ),p.52. . e e

4. Refer, Lawh-i Kull a1-Ta®sm in MA,vol.k. p.265ff.For further details
and & com;;te translation of the Lewh-i Kull al-Ta®fh see my article
in Bahd'{ Studies Bulletin, Vol. 3 NG.( pp. ° - .
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of Divinity,

In the second hemistich of line 7 the word b‘b. occurs in conn-
—ection with the realization of the Mcycle™ ( kawr) of ® He is He ®,
Pointed nafha it means a "breeze", Mgust™, Mbreath" or (perfumed)
fragrance® (.ox- the like )..If this reading is correct (see below)~—
nafkha ( = "blow","puff, “breath®, ™ blast™ ; cf, line 6 ) would be
a possibility—it probably expresses a breathing or blowing into the
eschatological Trumpet which heralds the onset of the cycle of "He is
He".Hence the translation "On account of Our [Trumpet] Blast..® ( for,

bo s’ jt ). Insteatof b swesili INBAKS, it is important
to note, has (,J boab  which mgy be translated, ™he Overflowing of
[ the letter ] Ba'MIf this is the correct reading, as may well be the
case, then the second hemistich of line 7 should be translated :

" On gecount of the Overflowing of [ the letter] Ba' the cycle
of "He is He™ poureth forth",

In Babi-Baha'l theology the letter Ba' ( % =the first letterof
the basmala ) is given & wide range of meanings. It is often,
for example, symbolic of the 1locus of being from which cosmological
realities and prophetic cycles originate. In the above version of line 7
of the Rashh-i ®Ama' it may be indicative of the person of the Bab from
whom spirit\.lal forces emanate or "overflow™ such that the cycle of the
claim to Divinity beyond duality is extended through Baha'u'l13zh and/or
other leading Babls.

Also worth noting in connection with 7th line of the Rashh-i CAmg'(cf.
also lines 6 and 9 ) is the fact that there may be allusion-to an Islamic
tradition to the effect that the expscted Qa'im would utter a “Word®
which would cause those of high rank in the Shi°l hierarchy to * flee in
consternation ™ ( cf. Qurtan 80:33f;101:1ff,etc, ). 1. In a number of his

writings of the ®Akka' period (1868-92 — and possibly earlier ) Bahatutilah
has identified this "Word" with the declaration " I am He [God]"( g Uif)
uttered by himselff in place of "He is God® HMUf #® ) and & sign of the

greatness of the BabI-Bgha'l cycle which is the "Day of God™. 2.

-

1, See Nabll-i ZarandT [Trans. Shoghi Effendi],’The Dawn-Breakers®(London
1953),pp.10-11, cf. A,.Tsherzadeh, The Revelgtion of Bshatu'llgh,Vol.l,
(Oxford 1974),p.46. :

2, See the passage from a Tablet of’Bah'a'u'uB: quoted in English translation
in Tablets of Bshf'utlléh ( Bah'{ World Centre, Haifa 1978 ),pp.257-9.

.

{8] Here Baha'u'llih first states that from the MGoblet of the Heart™
(kasa * dil ) the " Kawthar of Reality" ( kawthar-i hagg ) has been
made manifest. The meaning is probably that the spr;mg or fount of
real truth wells out from the centre of his being.The word Kawthar
means " abundance®( see Qur'an 108:1 ).In Islamic literstures it is.
usually understood to signify a Fountain which gushes forth in
Paradise. It occurs quite frequently in BabI-Baha'l scripture.In
his Tafsir Surat al-Kawthar ( Commentary on Qur'an sura 108 ) the
Bab, apart from alloting a variety of meaning to the individual
letters which mgke up this word,identifies kawthar with the
Frophet Muhammad, Iman “A1T, Fatima, Hasan, Husayn and the other
Shi°T ImBms,in the light of its signifying the ™ Water of Life" (m3'
al-heiwdn ) which flows into and sustains inner humsn realities.l:
Apa.t:t from the Rashh-i CAma! there are a good many other writings
of Bahatu'llgh in which the word Kawthar is iused in the sense of

his own person or the Baha'l revelation.In for example his 'Tablet
to the Pope!( Pius IXth; c.1869 ) Bgha'u'llah writes:

" 0 Pope! Rend the veils asunder,He who is the Lord of Lords
[Bahatu*11gh] is come... On his right hand floweth the
Kawthar of grace ( kawthar al-fadl) and on his left the

Salsabil of justice { salsabil al-Cadl ).." 2

As noted,the word Kawthar is in genitive relstionship with tx_agg
which could be translated in a variety of ways: ™ God%, ™Absolute
Truth®, or "Reality®,etc.It is very frequsntly used in BabI-Baha'l
acripture. though it is not always clear how it is best translated.
The first section of Bah&'utllzh's Lawh-i Hagg ( c. 1860--63 2 )
provides good examples of the dhikr t‘.ype.(repetitiva) use of this
important term, 3. Whatever the exact sense of Kawthar—i Hagg it is
certainly indicative of the 'stream of spiritual reality'.that‘flows
out of the heart of Bgha'ufllah (or the Babl Cause).

———

1. Refer, Tafslr Sirst al-Kawthar ( Browns Coll. MS Or F. 10{7] ),
f0ls.16(b)£f; 34{b)ff; 96ff.Full details cammot be given here.

2, Text in Alwah-i nazilsh—yi khitsb bi Mulik wa Bu'asa-yi ard
(Tehran 12, B ,Pp.73-4; trans.( adapted) Shoghi Effendi,
(in) The Promised Day is Come { Wilmette 1980),p.31.

3. The Lawh-i Hagq is published in Ishriaq KhaverI's Gani-i ShayIgan
( Tehran 123 Badi®),pp.37-40. It should also be noted that both
the Bab and Bahg'u'llsh claimed to be the manifestation of al-haag.
(See for exsmple, Gm_al-Asmg LVII (£01,97), Lawh-i Az Baghti
N1ahI (MS [ where Baha'u'llah at one point claima: to have appear-
ed with the "Trumpet of 'I am gl-Hagq' ( bE slr—i Eng al—hgggﬁ ).
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The exact sense of the second hemistich of lins 8 is not clear to
me. '!f‘! \};J mgy, as indicated in the translation, signify some-
thing 1like the " Vermilion Lips of Bgha'® , the "Ruby| Redness] of
Baha'™ or the " Red Wine of Bzha' ".The translation ™ Glorious Ruby®
( —as a gem, 1ips or wine ) is also possible.In view of the occurance
of ;.,:2'-,6\‘- ( sEghar-i shehd/shuhd= ' cup of honey' ) it seems most
likely that Flges (Ju) is indicative of Bah¥tu'lf3h's "Vermilion Lips".
This inasmuch as the sweet saliva of prophets and Imgms was believed to
be the vehicle for the trensmission of divins grace. It appears thenm, that
in the second hemistich of line 8, Bghatu'llah pictures himself as a
beautiful divine maiden with vermil ion lips from which the honey of spir-
-itual grace is transmitted. L.

Of interest inthe light of the abovéisthe occurance of(,-,z: J-”m the 4th
line of Bgh@'u'llZh's Halih Hglih Halih Ys Bisharat(late 1862—early
1863 ). At the beginning of this Persian poem,which is expressive of
Bahatu'llahclaim to leadership of the BgbI community and intimste comm-
~union with God through & celestial maiden ( hiir = his transcendent self
? ),the "Mald of Eternity" ( hir—i baqs' ) is pictured as appearing with
Yharp and song"®, “crimson gobl;t", Mamorous glances®, ® the taste of
annihilgtion®, "dance and song™ and (1ine 4 ) ™ with musky tresses and
beautiful vernilion Lips "( (P Lo spef b ). Since (Jod 1n
the genitive expression “’-ﬁ J=F ( 12°2-1 namal¥n ) probably means
tbeautiful? (1it. fsalty?! ) it is likely that it is descriptive of the

lips of the divine maiden.*

1, Worth noting in connection with the imagery alluded to in the 8th line of
the Rashh-i CAmat is the following extract from g Tablet of Baha'u'llgh
to his daughter BahTyya Kh@num (late SAkkE period ?): “She hath..tasted
the sweet savours of My holy, My wonderous pleasure [1it.1My holy, My

.. wonderous saliva { rudabl )?j.At one time We gave her to drink from My
honeyed Mouth, at enother caused her to partake of My mighty,My luminous
"Keither, ,® ( text and trans. in BghfyydhKhindm [Haifa 1982],p.v [text

facing ] p.93 ).cf. also, L.Veccia Vaglieri, H in Enc,Islam® Vol. ITI,
p 612 z 1 _ﬂe« ?

us
sM,Ayoub, Bedemptive Suffering in I3lam (The Hague 1978),p.75f.

2. On the Halih Halih,. Y& Bisharat see my article (text included) in
Bghat{ Studies Bulletin, Vol.2. No. 3 (Dec. 19€3),pp.105-110,

In the first hemistich of the 7th line of another poetical work of
Bahatu'llah ( untitled and printed in MA.Vol.,.pp.188-192--see p.
188 ) of the Baghdad period (?) the (apparently) ¥ beentiful verm-
=31Mon 1ips" ( 1al-i namakTnish)aare compared to choice red
rubYes obtained from Central Asia ( ysgut-i badakhshin ).

{ Ainse!.'(‘.: of the Divine Maiden Qli) 1.
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[9] The meaning of the first hemistich of this line seems clear enough.
Tt is indicated that the eschatological "Day of God™ (yaum-i khuda)
spoken of in the Qur'an ( as well as the Bible ) has been "fully
realised" ( shud kamil; alternatively, "perfected", “completed™ )--
INBA.MS, it should be noted,has _alb > = " made manifest®,
®“appeared™ . This on account of the t;v, o ;l? which may be
translated ®the effulgence ( or, splendour/ lustre /brilliance )of
the Lord ® and allude to the eschatological advent of Divinity in
terms of the epiphany of the Bab or (more likely) Baha'u'llzh him-

-self.It i3 possible that Baha'utllah, in view of his mystical exp-
-eriences and leading role within the Babl community, represents him-
-self as the locus of the perfection of the "Day of God®™ inaugyrated
by the Bab,

Frequent reference to the realization of the ® Day of God™ is made
in the later writings of Baha'u'llah.It is identified with the BabI-
Baha'I cycle or dispensation in the light of his manifestation (and
that of the Bab ) in the station of "Divinity™ and "Lordship".
In, for example, a letter addressed to Aqa Mirza Assad Allgh Nari
(late ®AkKa period ) Baliztu'llh writes:

“After the announcement of this blessed "Word® [=® I, verily,
am God, no god is there except Me..'] the temples.of blasph-
—emy ( hayakil-i shirk) were distinguished from the temples of
the people of the Divine Unity ( hayakil ahl-i t. Yhe Day
of the manifesta{ion of this blessed "Word™ hath besn named the
"Day of God™, ' -
The "Day of God® is the "Day™ when Bsha'u'llah appeared uttering the
" blessed "Word™ ", "I, verily am God.." which served to distinguish

those who truly acknowledgedhis Divinity and those who rejected him,

The second hemistich of 1line 9 could be understood in a variety of
ways. What exactly the phrase .. b sz j‘ .. means is not clear.

aic, read as ghunng (> (y= ghanna = ' to spesk through the nese'),
probably means ' sound/ cry (of regret?thence the translation 'lament?.
“Ta!M  could signify Tehran (b being its first letter ) as in a good
m;n;y later writings of Bgha'u'llah, the person of Bahatu'llgh himself
(b =gbjad 9 like ’la» [f =1]) or even the Babl poetess Tehira
(b = the first letter of this title )= to mention the most likely poss-

1, The text of this interesting medium length Persian tablet of Bah@tu!-
~11gh is contained in an unpublished uncatalogued MS { photocopy in

my possession ).
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=bilities,
Since it was in the 5iyah Chal in Tehran thst the Rashh-i %Ang'
was composed it would seen likely that ‘b A4% signifies the
"lgmant of Tehran®,This could indicate—: a) the lament of Tehran
‘personified, b) the lament of those BibIs imprisoned with Baha'u'llah
in Tehran or c) the lament of Bghi'u'llagh himself as one imprisoned
in Tehran, The letter possibility (c) may well be the right one.If so
the second hemiatich of line 9 might be understood to signify that
Baha'u'llah 's crying out in the SI¥sh Chal dungeon in Tehran is an
expression of the ™ New Beanty™ ( naghz -1 hadTth ) of his person
or power to reveal verses: such might also be the meaning if WIg'®
is used as a cipher for Bgha'.Less likely would be the suggestion thet
Bghatutllgh is representing himself as the " New Beauty™ or leader of
the Babis (of Tehran) in view of Tahira's ( = ®g™) recent
execution ( in Tehran c. lat..e 18527‘.). ’

1]

At this point it may be noted that the first hemistich of lines 10-18

of the Egghh-i CAma'consist of genitive expressions followed by the
Persian imp;ra.tive bin = "“Observe!M, "Behold!™, MSee thou!" ,While

in lines 1-9 Bahatufllgh relates his status to the realization of
eschatological realities and events in lines 10-18 ( to gemeralize )

he announces his high rank,It could be argued that the mgjor thems
of the Rashh-1 SAmatis that of God's continuing to guide the BabI comm-
—unity through the person of Baha'u'llah. Expected eschstological events
have coms to pass such that divine guidance continues to flow down from
the heavenly realm.

L 4 . -
"Opserve the Glorious Overflowing® ( (.5 U2 24b, tafht bena'I bin )
This phrase probably alludes to the person of Baha'u'llah as the one from
whom spiritual grace flows forth in sbundance.An glternative translation
might be, " Observe what overfloweth from Bgha'l "

"Ohgerve the Baclouded Sprinklingt® ( &= & e t:/ ,Tashh-1 31T
bin )*cf. om lines 1 and 19. , y

The use of the verbal nouns tefh (= "Overflowing® ) and rashh ( =
"Sprinkling® ) here and in ldne 19 1is doubtless rooted in their occure
~gnce in the l.ladith Kumayl ( cf, above ).At one point in certain versions
of this tradition Kumayl ibn Ziyad asks Imdm “A1T what constitutes gl-
haglqa (= "absolute reality" ). In res’ponse to his question the Imdi
initially asks Kumayl what he has got to do with sl-haq¥qst that he should

(12]

& i.e. tObserve what sprinkleth down from the Cloud of Unknowing'.

25.

be 30 bold as to poass such a question.Kumayl then asserts that he is
& companion of ®A1T's secret and is told by the latter that this is
true but that ™..that which overflows from me [ Imam SA1T ] only spr-
~inkles down upon you [Kumayl }.." ( (;h‘ éﬂf L s 'é""}? ).l'
In saying this ImEm Al apparently indicates that his own cepacity
for mystic knowledge is grest while Kumayl'!s is limited: divine know-
~ledge spills over from his being while it only sprinkles down upon that

of Kumayl.

Thus, in the light of what is said in the Hadfth Kumayl,the 10th 1ine
of the Rashh-i ®Ama!, may be said to represent Bahatu'llzh as the one
from whosthe fullness of divine knowledge rains down.On account of his
revealing vergses ( = the "Malody of God" lahn-i khud® ) the "Glorious
Overflowing®™ and ™ Beclouded Sprinkling® i)oth,ﬁnd simultaneous
realization, 2.

o~

Sopm @l 15 nere translated "Eternsl Moon® and o i é.b "Pristine
Ascendent{Sun]®. If this translation of these genitive expressions is corr-
—ect Bahatu'llah probably indicates that both the "Sun® of prophethood and
the "Koon"™ of guardianship shine forth from his interior being.He is the
% Pure Breast® (? )}3"—' >0 , sadr-i mumarrad; slternatively, the 'Purified/

Clear/Translucent/ Lustrous/Pellucid Breagt/Meart or Bosom cf.
Qurtan 27:44 [ the only occuramce of the passive participle mmgrreq J} )
which pours forth spiritual grace from ( his seat on — or the one -
seated on ) the "Elevated Throne® ( Cargh-i algt ) 3+ B

I have translated 03;.&; )25 n Blessed Palm-Treen anda*ls)> A;; "Molody

of the Dove". In describing himself as a "Palm-Tree® Bgha'u'lléh is probab-

-1y alluding to Qurtan 19:23ff (cf, Qurtan 13728 ) where it is narrated that

the Virgin Mary retired to a distant place and gave birth to Jesus near a

palm-tree ( nakhla ) which subsequently ( miraculously) provided her with

ripe dates (cf, Gospel of Pseudo-Matthew XX,1ff ). The "Blessed Palm-Tree"

1. Text cited from the Bab's ( Tehran Baha'l

Tarslr Sur B,
Archives M3 601, C ),p. 74 ib,.

2, cf, gmz'uvlmhw—m line 109 ( in MA.Vol.4. p.
207 ). ¥

3 cf. Baha'u'llah's Lawh-i Nasir (in MajmuCa~yi AlwBh-i Mubaraka {Cairo
1920 ],pp.165-202),p. 196 ," He [Bahatutliah] crieth out according to

that which the Greatest Spirit ( rth al-a®zam) uttereth in his purified,
most-pristine breast (i1 sadrahu al mumarrad al-asfg' ) " ; Surat al-Haykel

in AQA.Vol.h (pp.268-300)°,pp.286,287,288,
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may be thought of as a symbol of prophethood; the tree of reality which
proffers the 'fruit? of spiritual nourishment.

In certain _S__hICI traditions ( ahadTth ) and in the writings of such Sufi
thinkers as Ibn al-CArabI (d. 638/.121;0 ) the palm-tree (nakhla. ) is given
a variety of escteric meanings. Created from the surplus clay from which Man/
Adam was made and being feminine in Arabic the nakhla is, for the Great Shaykh,
symbolic of the Celestial Earth, the Divine Feminine, "Adam's Sister®, the
Mystic Bve. In the VIITth book of his "Meccan Revelations" ( Kitdb al-Futa.lEt

al-Makkiya ) he writes:

%"Know that when God created Adam who was the first humsn organism
to be constituted, and when he had established him as the origin
and archetype of &ll human bodies, there remained a surplus of the
leaven of the clay. From this surplus God created the palm tree,so
that this plant [nskhla, palm tree being feminine,]is Adam's sister;
for us therefore it is like an agunt on our fatherts side.In theology
it is so described and is compared to the faithful believer.No other
plant bears within it such extraordinary secrets as are hidden in
this one..% 1, - :
Both the Bab and Bahatu'llgh frequently refer to themselves as a "Dove®
(warga'; or [female] pigeon ); that is,an heavenly bird that coos on the
branches of the celestial Tree ( i.e. reveals heavenly verses ). The invit-
~gtion to 'Behold the Melody of the Dove! ' is an invitation to experience
the verses revealed by Baha'utllsh,
The second hemistich of line 12 indicates that the revelation of Bah@'u'llah,
the 2! s , ghunna-yi ebhd', the ® .~ . All-Glorious lament °
[ Song}l™ , rains down from the * ‘lio éJ "y lam®jsafat, the
"Brilliancy of Purity" ( alternatively, 'Glittering/Flashing/ Splendour/
Shining of the Limpidity/Clearness/ r_.:ucity/ Serenity —-it is unlikely
that o 1s here indicative of the mountain near Macca ). As the (Arsbic)
elative of bah&! (= "glory/glorious®™ ) sbha' indicates the person of Baha'-
~uf1lzh of the nsture of the "Lament[Song]® which derives from him ( &%
d”f' could be translated ™Lament(Song Jof the All-Glorious® .),The 'ﬂm“,-
down from that(heavenly) sphere whick radiates the "Brillianey of Purity™(?).

1. Trans. H.Corbin in Spiritual Body and Celestial Earth:From Mazdean
Iran to Shitite Iran | trans > English N,Pearson ) (Princeton Univ.
Press 1977 J,p.136. For further details on the significance of the
palm-tree mentioned in Qurtan 19:23ff see p. 309.fn's L4-5Tt should
also-be noted that the Divine Beloved is pictured as the marvellous

palm-tree in Sufi poetry (cf. A.Schimmel, The Triumphal Sun,[Londont
the Hague 1980 ],p.88 ),

[13] Bah&E'u'llZh here represents himself as communicating the "Iraqi

a1.

Melody™ ( &hang-i ®iraql ) and the " Hijazi Tambourine®(or Drum~
beat = daff-i hijezl ); the heavenly melody and rhythm the like
of which was produced in, belongs to,or is expressive of Iraq and
the Hijaz(= Ottoman Iraq [ ®irag-i ajam + Cirag-i Cerab ] end Mecca
Medina and the adjecent territories ). His' peison and revelstion
communicate the highest good symbolized by the most blessed Islamic
regions, ~°
In several of his later writings Baha'u'llgh, in various ways,
describes himself as 'Hijazit and *Iraqit'.With his exile to Iraq
(Baghdad ) such ways of referring to himself took on a concrete
dimension.In his Lawh-i Madinat al-TawhTd ( late Baghdad period )
he, at one point writ;s: -

" Hearken [on this] Day [in which] the [eschatologicall
Caller {al-munad) crieth out in the midst of the
immortal realm snd the Dove of Hijaz [= Baha'u'llah]

warbleth in the region of Iraq (fi shatr al-®irag )
summoning all unto concord...® 2. .

In the 17th line of his Halih Halih Halih Ya Bisharat (1862-3),
possibly alluding to his exile from Iran to Iraq,Baha'u'llsh states:

#This Hijazi Falcon came with ®Iraqi accents from the
forearm of the Shzh (or King )." 3.

In the Persian section of his Lawh—i Bulbul gl-Firaq ('Tablet of the
Nightingale of Separation';mid 1863 — written st the time of the
departure from Baghdad to Constantinople ), it may be noted at this
point, Baha'u'llah reminds his devotees that he had, in his earlier
Tablets (alwgh ), anticipated that the WIraqi Bird® ( tairg Sir83eT) |
= BahE'u'l1%h ) which sings with thé "Melody of Hijas" ( shang-i hijaz) ‘
would hasten on elsewhere or sing out in another accent.(i.e. leave

Irag ). be

1. The Hijaz was, of course, the scene of the mission of the Prophet
Muhammad, Ireq harbours the shrines of Imiim A1l (Najaf),Ingm Husayn
( Karbals),Imam Misd and Imam Muhammad Taqt (Kazimeyn) and Imam “A1X
Naql and Imam Hasan AskarT ( Samarra ).

2. Text in Ishrgq Khavarl (Ed) Matide-yi Xsman,Vol.h.pp.326-7.

3, Text in Ishraq KhavarT, Ganj-i ShayIgan, p. 34.
L. Text in ibid., p.4h. cf. also Bgha'u'llgh, Lawh-i Gull-i Manawl
in AQA.Vol.L.pp.326-8. *
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In place of ;= > ®, Behold the Hijszi Tambourine(Drum-
beat)® INBA.MS appears to read G J'fﬂ \55 5 "Behold the
Rhythmic Drumbest!™( reading: daff-i nswa'l; glternatively 'Melod-
~ious Tambourine [or the like ]). ’

The second hemigtich of the 13th line of the Rashh~i SAma' literally
indicates that the \} 3> ,jadhba' 18 (looselys "Rapture of la "
flows down "™from" the "Divine Hand" ( i % kaff-4 in1anT
{1it. "Divine Palm(of the Hand )] ). What exmctly is here meant by the

V a5z 4s not clear.If the Y is a cipher for u,uav Lahut
(cf. line 6 ) the rapture of heavenly beings might be intended { "Lag"
being the first two letters of Lahut= the celestial realm of the Divine
epiphany ). It is more likely however,thet \J} ™LE® ig the Arabic
particle of negation which stands at the beginning of the Kalimat al-
Tawhid, NI VP Ml Y , la ilaha i11a'l-lah = "There is no god
but.God" and is indicstive of it in rewritten form as the oft-uttered
Babl proclamsbion of Divinity, .. La ilaha i1la' ena = " No god is
there except Me ® — a claim made countless times by the B ab(frequently
in the um_gl-Agma! for exammple ) as well as Baha'u'llah ( and indeed
other leading BabIs ). That some such claim to Divinity is alluded to
here might be said to be confirmed by the use of the phrase , sl &
"Divine Hand[Palm]" for 5 , kaff,is used in Bahd'u'llh's writings
(as doubtless in the Rashh-i “Ama' here ) in order to indicate themSnow-
White Hand "of Moses wh;:, on Sinai, heard the declaration of Divinity °
(cf. line 16 and the note ). The motif of the miraculous 'snow-white?
palm or hand is Sinaitic as is that of God's voicing his absolute Divin-
~ity which is indicated by "La". ' Bah&'u'llsh apparently conflates

the white brightness of Moses®"palm" with the Sinaitic Fire from which the

declaration of Divinity was heard-- mysticelly speaking the interior being

or "heart™ of Moses himself, the locus of "Divinity™ in exalted Prophets.
There is a connection between the ftsnow-white! palm! motif and the declar-

-ation of Divinity.l‘ -
As far as I am sware the only other use of the particle Ia (= "No" )
in Baha'u'llgh's writings comparable to its .occurance in-line 13 of the

1, See further below on line 16, cf, Bahatu'llah, Baz Av Bidih Jami®(in
MA,Vol.l.pp,186~7 )} line 10 (p,187); Qaslda al-Warqgatiyye ( in ibid.,
Pp.197-209 ) line 43 (p.201 ), Quran 20.:44.

21.

of the Reshh-i ®Ama’ 1is in the 11th line of the Halih..Ya
Bisharat:

el ¥ Ja jl lilesgi o Ol e e

"This Song of the Spirit came to the lovers
from the Nightingale of "Lam." 1.

Baha'u'llgh apparently speaks of his coming with the "Song of

the Spirit™ from the "Nightingale of "La".It may be thet he is
to be thought of as the "Nightingale of "La * " which utters the
"Song of the Spirit™ in order to attract the ™lovers" (= the
BabIs ) to himself.Since Sinaitic imsgery clusters around linms 11
(see lines 10 and 12 ) his song may be "No god is there except Me"
(or the like ) indicsted by the use of "ianm,

Lying behind Bahatu'llah's use of Y "La" in the Rashh-i CAma?
stand a variety of complex qabbalistic passages in the writings of
the Bab. He associated"La™ with (for example) the kalimat sl tewh¥d >
—mwhich lies at the heart of his qabbalistic system and enshrin;a
the alphabetic potencies which are the locus of prophethood-~the letter
Alif ,3 * the periocd Moses spent on Mount Sinai‘: * the Christian deriv-
~gtion of the symbol of the cross (seen as an hereticel image of God as
"he third of threem ) and a host of arcane mysteries surrounding the
gematric significances of the letter Lam. Details cannot be gone
into here, .

It is of considersble interest that INBAMS. reads 5% ,jadhba !

- - kA - -
that, "the Rapture of tha'! ™ and not N k"s:? "the Rapture of la ",
-~

1. Text from Ishraq Khavarl, Ganj-i ShayIgan,p.3k4.

2. The kalimat al-tewh®d, Ul YI oV  contains three different
letters — @lif, lam and ha', the lam following the glif (= the source
of gll the letters) and being followed by ha'(= the temple of prophet-—
~hood )= and also begins with WLg ™ ( = ™o" ).

3 ", Alif, the first letter of the Arabic alphebet,is the gematric primo-
~genitor (its value is one ) of all the other letters.lam is its
primary manifestation in the all-highest realm;cf, the Qur'anic . -
discomnected letters Alif,lam Mim ( Pgr )

4 . See Qur'an 7:142 and for example, the Bab,TafsIr Surat al-Asr(in
INBA,MS.Vol,69 ),p.hkl; Tafeir Surat sl-Kswthar (Browne Coll:MS,
or.F.1007] ),f01.19(b).

- 5, For details see my The Bab on the deriviation of the Christian

symbol of the Cross forthcoming ).

6. The reader is referred to the Bab's comments on the letter Lam
(J) of 53 ,li-rabbika (= ™to thy Lord",Qur'an 108:2 ) and
its association with WLa® { V' ) in the Tafsir Sturat al-Kawthar,
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If this is the correct reading or that of an early (alternative)
version of line 13 (second hemistich) of the Rashh-i SAma' it is

most likely an allusion to the leadership role of Mires Yahya
(¢.1830-1912 ) Baha'u'llahts half-brother — he was genernu; con~
~gidered to be the (nominal) leader of the B&bI commmity after the
Bab's martyrdom in 1850 and was initially supported by Baha'u'llzh,
Ial.wi was referred to by the Bdb as al-thamara = “he Fruit {of the
Dispensation of the Bayan ]".Since the first letter of  thamara is
that ( (¥ ) Yahy@ used this letter as a means of self-identification.
In his early Kitah al-Wahid ( early 1850ts ? ) he very frequently refers
to himself as al-thg!, 1*

Assuming that (& > 1s an early reading and does allude to the
person of Mirza Yal.lyi the second hemistich of 1line 13 — which could
be translated, ™ See thou that the Rapture of tha' raineth down from
the Divine Hand [Palm " — might mean-:

a) Beha'u'llah acknowledges the leadership role of Yahya whose revealed
verses originate in the Sinaitic heights, the “Divine Hand{Palm]®.

b) As the half-brother and (outwardly—in the early 1850ts ) mouthpiece
of Yahya BaliBtu'lldh alludes to himself as the (5° P> whose
x['evea.‘i.ed verses originate in the Sinaitic heights, the "Divine Hand

Palm |®,

¢) Baha'u'llzh expresses his superiority to Yshya by alluding to himself
as the real "Fruit™ of the Bayan or the "Divine Hand[Palm]® which is
the Sinaitic source of Yahyats inspiration,

Only further research wlll suggest which of these possibilities might
be correct—— assuming of course that {§ a3% 1s not & late (post-1850's )
Azall interpolation,unlikely though this is, and that ¥ ‘is not used in
the general sense of thamara without there being allusion to Yahya's

person,
The first two imperative expressions in this line picture Baha'u'llah—
so it seems—— as the M™Deified: Countmnance™ ( tallst-ilghutl ) and
the "God-TikeMaiden® ( hirI-yi hEhGtI ).The terms 1EhUtI end hahitl
imply that he pdsesses an exalted status dr, in the hierarchy of msta-
-physical realms,I&n"rb (= the sphere of the Divine theophany ) and

1, On the Kitab al-Wahid and the use of tha! see Appendix.

2. Important in this respect would be the examination of more MSS ~of
the Raghh-i ®Ama': bearing in mind possible scribal errors, diver-
~gent reddings originating in oral transmission and/or the existence
of geveral recensions of the Rashh-i Ama' originating with Bahgtu'-
~113h himself. .
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Hahut (= the sphere of the Divine Ipseity;cf.:u’b ,huwa,"™e is{God]n
and huwiyya = the Divine Ipseity ) are uppermost.In BabI-Baha'l lit-
-erature tal®st frequently has the sense of Mcountensce™(i.e,
face [reflecting the Divine Light]).The talcat-i 1AHGtY, "Deified
Countenance™ indicates a celestial viaage.which reflects the Divine

theophany and the hirf-yi hehiit],"God.-likeMalden®,a feminine being
who represents the Divine Ipseity.

References in BabI~Baha'I scripture to the "Divine Maiden" are rooted
in the Qur'anic mention of the houris (Arabic, hur ),heavenly maidens
who are the companions of the blessed. That ;uch feminine beings are
present in paradise originally expressed the fact that the celestial
abode is that wherein the most intimate human desires are fulfilled.The
houris mentioned in the Qur'&n are "...,! spotless virgins,amorous,like
of age,' resembling hidden pearls or ruby and coral, with swelling brea-
-sts,untouched by men or jinn, who modestly keep thelr eyes cast down
and sre enclosed in pavilions.." ~°

In the writings of Baha'u'llah divine feminine beings are not infreg-
uently mentioned.Therein they are usually symbolic of spiritual states
and perfections. In certain texts a celestial maiden of the hourl type
personifies the Divine Beloved, the locus of Prophethood or the Holy

Spirit as the link between God and His Messengers. Bgha'u'llzh also
describes his own spiritual Self as a Divine Maiden, 2.

Having, in line 1 of the Rashh-i Ama' called upon the Babls to
observe himself as the " Deified.countenance“ and theGod-like Maiden®,
Baha'u'llzh armounces that the Terrestrial Effulgence™ ( 051?

G)!-b’ » lilwah-i nasutI ) rains down from the "Mystery [or Interior-
-1fy] of the Cloud of Unknowing" ( fGa =~ , sirni Camd' of. lines
1 and 10 ), While in the first hemistich he associates himself with the
realms of Lehut and Hahut he, in the second, spesks of his manifestation

in the sphere of Nagut, the human realm,This in terms of an epiphanic

1, I quote here from Bell and Watt, Introduction to the Qur'an
(Edinburgh Univ.Press 1977),p.162. See QurtaEn &4l:54;52:20;55:72;
56:23.cf., 37:48;38:52; 55:56-8;56:35£;78:33;2:25;3:15; L:57.

2. Refer, for example, Bahatu'llah, Tda al-Warqa'iyya, Lawh-i
Hiiriyya, Hir-i_CUjab,Halih..Ya Bisharat, Lawh-i Mall%h al-Quds.
&f, also the Bab, al-Asmal XLIV wheré there is referen-
—ce to a vision of a divine maiden (linﬁrim ).
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precipitation from the interiority of the 'Cloud of Unknowing?.

In the first hemistich of this line Bahatu'llgh pictures himself
as the "All-Enduring Face™ ( JL., ‘,'_.)..wijha]t]-i bagl ) and
the "Visage of the Cupbearer"( . &L~ oz ‘chihra-yi sagl ). The
words wijha[t] (1it. vside','part?! fobjective: in BabI-Baha'l
scripture it has the sense of wajh= Yvisage', 'facet!,tcountenance!
etc.,) and chihra have the same meaning; tface', 'countenance?,
tvisage! or the like.The use of these terms might be taken to suggest
thet Bahatu'llzh is alluding to Qur"a'n/ 55:26-1:

o ? L Ve T < A~ 2~
(P s 5757 s o6 Gile &=
" ALl that is upon it [the earth] shall pass away
but the Face of thy Lord ( wajh rabbika ) will
ever endure full of majesty and honour.™
Though detgils cannot be gone into allusions to this verse are
not uncommon in the writings of the Bab and Baha'u'llah,” On one
level it is interpreted in comnection with cyclic prophetology and
the realization of the Divine Epiphany. Because the BabI-Baha!l
dispensation is that of the eschatological manifestation of God and
the final consummation it is the cycle of the "Face of thy Lord®
(the Divine Epiphany ) when (mystically speaking ) "all things"
(humsn limitations ) are annihilated. In this kind of context the
Biib, Bah&'utllah and other leading Babis claimed to be manifestat-
-ions of the “Face™ ( wath ). 1. ’

In a miltitude of Sufl texts the sate of fana! (= annihilation
of fself’or the passing awey of human limitations ) is followed by
thet of baga' (= permament abiding *in God® ). % In the genitive
expression JL' +p2>9 , withet . bagl, Baha'u'llzh prebably identifies
himgelf as the "Face of God" that endures after the eschatological
passing away of human limitations. (cf. line 19 ). He is the Flw o,

chihra~yi saql , the "Visage of the Cupbearer®, who proffers

the wine of spiritual beatitude.

1, See for example, Baha'u'llah, Halih.,Ya Bisharat lines 16 end 18
(in Ganj..pp.34-5—— »323 occurs in line 16 ),Haft Wadl (in
AQA.V0l,III.)p, 130; Trans. The Seven Valleys and the Four Valleys
{wilmette 1968),p.37; Untitled Letter in AQA.Vol,6.p.295f.

2, In Baha'u'llgh's Jawhhir gl-Asrar (mld-lste 1850's) reference is
made to the "City of Permamency[in God ]"( madinat al-baga)after that
ana .

of the "City of Annihilation"™ (madinst al-fana'

What, in the second hemistich of line 15 is meant by G?L?;‘j',
is not entirely clear, é?\-?j zujail: undoubtedly means somsthing
like 'made of glass/glassy,' 'translucent', 'crystal! ‘vitreous'.In
Qurtan 2,: 35, the "Light Verse™, gniajat is used for.the "glass"
which is like a "brilliant star™ ( kawkab durrl ) when the "lightw
(_m__'xrb) which symbolizes God shines out from the "lamp™ (misbah )in
which it is contained. (§) ,poimted rigg (> raggai ) may -
express & condition of servitude, slavery or bondage er, among other
things, indicate something 'fine}%elicate!, Toutstretched?;- for exmmpls,
*"tortoise #; Ttambourine/drum! or 'parchment?, fvellum!, hook?,’scrollf
Yheavenly register?,etc..Pointed ragq it often has the same range of
meanings though,in Babl-Baha'I scripture, most commonly, *[revealed]book,
parchment, scripture or volume™ ( cf. Qur'an 52:3 — the only Qur'anic
occurance of raqq, fI ragg'® mansh@r, ™., in a scroll unfolded..® ).l*
In context[ "See thou that the d-gl-,vj ¥, reineth down from Our Goblet"]
one would expect 691?} -7 to signify somé kind of clesr, limpid,
or glasslike liquid.This especially if §) =delicate’orfthin’in the sense
of the beverage (i.e. wine ) in the "Goblet " (kiba )}.As raga/rugq can
mean fshallow water! =lsj\) has been tranalated "Sparkling Draught™®.
Such a translation however, presupposes that the imagery is consistent.An alt-
-ernative rendering (among others) might be—: ™ See thou that the €rystal

Servitude raineth down from Our Goblet ", This in the light of the Babi-Baha'l

interpretation of the‘l.‘lght Verse®( which cannct be gone into here) and, for
example, the following words from Bgha'u'llzh's Lawh-i Kull al-Ta Sam:

n

And that "food™ was allowed for them [the Babls ].. for all who
desire to ascend unto the Heaven of Bounty and to drink of the
Water of Manifestation from that[or, thisi Cup ( gujajst, or Glass),
the Goblet of Servitude ( kub alfubiidiyya ) which resembleth namght
but a shadow in the land. | = BahEfu'llan?).n

As in the Lawh-i Kull al-Ta®am it may be there there are allusions in

the Rashh-i CAm3' to Bahatutllah's initiel support of the leadership role
of MIrz& Yahya. The translation Merystal servitude® might suggest this as
indeed & number of other expressions in this cryptic poem. 3.

1, Text in MA'ida~yi XsmEnI,Vol.L.p.2k.

2. Unlikely though it is 6'\’ } J,) could be translated 'Translucent
Scrollt (or the 1ike). S~

3. It could,for example, be argued that the first hemistich of lines 10-17
(in particular) contain. reference to the leadership roles of both
Yahy@ ( firet imperstive expression) end Bah@tu'llsh (second imperative
expression ) though this would very likely be to go too far.
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{16] 1In this 1ine Bah@'u'llgh expresses his role in the light of

motifs rooted in the Biblical and Qur'anic accounts of the
mission of Moses. Sinaltic imagery is mich utilised in BabI-
Baha'T scripture and given a wide range of allegoricsl and
mystical interpretations.l'

The (gvs 51 stish-i wiisd, "Pire of Moses" indicates the
Sinaitic Fire which, mystically speaking is the fire of - Divine
Love in the heart of Moses; the locus of the being of Moses in
which all earthly limitations are consumed; the fire of the love
of God which radiates from the Divine Messengers.In various writ-
~-ings both the Bab and Beh&'u'llgh claimed to be the reality or
radiance of the Sinaitic l"‘ina.z‘

The genitive expression Liw pudss , bayda(t)-i bayda' (loosely)
®Snow-White Brightness™ ( less probably "Snow White- Maiden' or
"White Sun', etc3<) is doubtless an allusion to the motif of Moses!
tSnow-White Hand * ( see Exodus 4:6-7,¢£,9:22,10:12:22;14,:16,27;
17:11., Qur'an 7:105,20:23;26:32;27:12; 28:32 )—eor, more precisely
the radience emitted by it, As with the Sinaitic Fire the motif of
the 'snow-white! (bayda') brightness of Mosesthand — one of the signs
of his Prophethood— 1s frequently mentioned in Bahatu'llah's writings.
Therein it is often . symbolic of the power and light of his divinity
drawn forth from the depths of his celestial being. The following few
gselect quotations miist suffice to illustrate Bgh@'u'll@h's use of

this imggery-:

" The Maid of Eternity came from the Exalted Paradise...
With snow-white hand (ba _kaff-i bayda'), with raven locks,
like the dragon[or staff] of Moses she came.. ;
This eternal countensnce came with snow-white hand(ba yad~i
mf' ) from-the Divine Command.™ 4.

®..This is the Dey in which all things cry out, *Dominion
belongeth to God,the Peerless, the Unique!.Burn awasy the

1, For details see my, 'The Sinaitic eries in BabI-Baha'l
Scripture., !, ( forthcoming in m{!é Studies Bulletin ).
2. See for example,the Bab ,Qayylim al-Asma! (Browne Coll.MS.,
or. F. I\ ) XU, £ol.3ha; 20VIT £01.135b;4XKKV £01.147b;
Baha'u'llsh, Lawh-1 Burhfin in Tablets of Bsh§'utllsh revealed after
the Kitab-i-Agdds | texts[(l-lofhein—ngenhaim 1980;,;:.129.
3. In the light of the use of bayda'in Qurtan 35:45-7 for "[ecryetal-]
‘white[ beverage]" it is not impossible—though unlikely—— that
SLza #4522 should be translated (something like) ®Snow-White/
Crystal Draught".
k. Bagzvu-na:, Hath.,Ys BighZrat (from lines 1,7 &16),text in Ganj..
pP. .

24.

veils of idle fancies through this Snow-White Hand

( al-yad al-bﬂ") which hath been manifested from

the bosom of power and might..™" 1.

As indicated above the second hemistich of line 16 is informed

by Sinaitic imagery; more specifically & mystic interpretation of
the sign of Moses! white-hand.According to the Qur'tanic narratives
God commanded Moses to put his hand :“close to thy side" (113 jenahika)
or into thy bosom® ( £I jajbike "; see Q. 20:23;27:12;28:32 ) such
that when drawn forth it would be (miraculously) "white® @ﬂ:')—-
this would be & sign for Pharosh.

The genitive expression 'T.:,_.,a poym , SIna ! sayna' has been
translated " Sineitic Bosom" —for,lit.," Bosom of Sinai® .This inasmuch
as the governing noun sina (= '"bosom', tbreast', theart! ) corresponds
with the jajb (= 'bosom!,'breast?,theart?, *pocket?, fcavity! ) into which
Moses put his hand ( see Q. 27:12,28:32,e_§3.,). and is allegorically
expressive of heart of Mt.Sinei ( also &g% in Qur'én 23:20 }-which is
esoterically the interiority of the Prophets.The (13 :uf , kaff-i
sana!, translated "Radiant Pelm [or Hand]", corresponds with the ™Snow-
White Hand" of -Mosés (who is en archetype of all the Prophets—including
BahatutllEh-in certein Beha'l texts '; cf. line 13 ). The meening then,
of the second hemistich of line 16,is that the power symbolised by the
WBosom of Sinai®,( the tregion' where tMoses' put histhand! and which
made it twhite?, ) flows through the person of Bahatutllgh who is the
"Radient Palm [Hand]w,

Among other places,similar imagery is used by Balidtutllgh in the second

hemistich of the 43rd line of his "Dove's Ode", gh%iﬁda al-Warga'iyya
(c.1855 ), Here the 'Maid of Heaven' expresses her exalted gtatus by

claiming that; . -
et G5 S oo

"1t was] from my Hand] that the Ragiant: Pilm
[Hand] was irradisted[lit. tdrasm neart]."

In explaing his meaning Bahatu'llsh refers to Quytan 20:22 (+ 27:
12; 28:32 ). 3*

i ] . . - -
Alwah—i Bat&tutllsh,.[ tKitsb-

Tablet of Bshdtutllah in
L x‘qhgx_gtiﬁe@d b;; ](n?p. (Bombay] 1308 A.H./1890-91),p. 357.

U~ 24~ should be trans-
. Tt is unlikely,though not impossible,that ™ %
2 -lat:d "Sunmg‘of Sinai" (gina can mean the pesk or summit of a
mountain ).

3, Text and Commentary in AQA.Vol.III.p.20k.
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Baha'u'llah here refers to himself as one who utters the

Oloe 33U, nala ' mastan, the MIntoxicating Lament™ a
plercing cry of complaint that renders its hearers spirit-
-ually 'drurk' or which expresses his own utterance whilst

in 8 state of spiritusl intoxication ( OU== &l could be
translsted, "Lament of the [Spiritually) Intoxicated[One]®

and indicate Bahi'u'lllih or (psrhaps) the denigzens of heaven).
He is the@\=w &JL~ , hBlat-i bustdn, ™ Orchard of Ecstasy™;
presumably (?) an orchard the fruit of the tress of which,when
eaten, leadsto spiritual ecstasy.

If the genitive expressionssU—e &) and Ol s be
translated " Lament of the Intoxicated(Ones)™ and "Ecstasy of
the Orchard (of the believers ? jor the like ) Baha'u'llzh may
be aJl\;d:Lng, not to his own condition, but to that of heavenly
beings or fellow BabIs. Such a translation might be said to
£it in with the reference to the "Rapture of Existence™ (jadhba *
hastan ) mentioned in the second hemistich (of line 17 ) - which

1s the result of his status and presence, the'l_g]‘ 0"""’ sahn—i
liaa!, the "Court of [the Meeting [with God® [= Baha'u'113h—see
on line 4 ). Line 17 need not however,be understood in this way.
As noted,Bah@'u'lléh may bs referring to himself as at once the
"Intoxicating Lament™, the "Orchard of Ecstasy™ and the "Court of
the Meeting{with God]" from whom a spiritual grace pours forth that
enraptures all existing things,

I have trenslated the first hemistich of this line as if (s"\»
and 6'(;,,thelettem_hg(})am@ ( <> )are
symbolically likened to a "rosebud™ ( ghun : P ) and
a "ringletn (t [ of the Divine Beloved] <2 ). It is
not certeln howsver,that Ba'I (‘[letter] H'-like®) and b5'I (fletter]

Ba'-like?) should be taken in this way though the imagimitive inter-

~pretation of the ehspes of the letters of the Arabic/Persian alpha-
~bet is not unconmon in Sufi postical writings.In Jaldl al-DTh Rimi's
celebrated MathnawI for example,the thoughtthat man may be seduced
by the fair forms of existence is expressed in the following couplet:

"Thou hast scribed the gletter] min(< ] of{1like] the eysbrow,
the [latter] sad (¢y® ) of [like] the eye and the[letter]iim
(®) of[1ik8] the ear as a distraction to our minds and

l19 ]

37.

understandings.™ 1

Whether or not the letters » and <> are actually compared
to the Mrosebud®™ and "ringlet™ it is almost certainly the case that
they refer to the person of Bahatu'llah. They .are beth: contained in
the title s\p% , baha' (= "glory!, 'splendour! the title assumed by
Mires Husayn AT Narg, Baha'u'llah ).Though ;‘ld. has three (¢ +
» o+ “ [ or four counting the hamsa * ] ) letters Baha'u'llah,in

a number of his writings, refers ( in one way or another) to himself as
the letter &> and the letter 9 .At the end of his Kitgb-i fga_g’ ( 1858—
or 1862 ? ) for example, he writes: ™ Revealed by the "Ba'™ and the

rq{'gm n( uw‘ , -u’ & d,/._;_.“ )-2.

That \Sb b-ﬁ*' and ‘5 : a,b are allusions to the pesrson
of Bah"u'l]ﬂ) might be said to be confirmed by the second hemistich
of line 18 where his revela:bion or spirditual grace, the "Song of
the Flute[-PlayerBla -y ) , Teading, ramna ' natI ) is pictured
as streaming forth from the ™ollow-Reed™ of his person, the "Hollow-
Roed of Bahat (' *\,y 2JIf ;- resding, kilk-i behdt ).Here, then,
as in other of his poetical writings, Baha'u'llah alludes to his
authorship of the Ra_ahh—&' at the same time repreaenting himself
as & vehicle through which prophetic inspiration flows.

~

INBA.MS st line 18 appears to read not Jlg orb , turrs ' ba'l,
" wggr.like ringlet® but SG "gypb , tilalrsl * b3', (loosely )
n Elegant/ Ornamented "B&'™ " (most probably & misreading ).

Aa in the first hemistich of line 10 Baha'u'llih here uses the terms
ta.t‘h = Woverflowing®" and C"') ,rashh = "gprinkling® to
express the nature of his manifestation ( zuhur ).It is indicated that
the fuli ness of the divine grace wells forth from his now manifested

1, Mat V. 311 trans., R.A.Nicholson, in Rl Poet end Mystic
Tondon 1968 ),p.136. For further details and examples see
A, Schimmel, ical Dimensions of Islam, (University of N.
Carolina Press 1968), Appendix I, p.411ff,-

2. Text in The Kitib—i—'.[g_ag_ ( Hofheim-Langenhaim 1980) »De 199,
It is unlikely that the fact that the & precedss the <
alters this line of interpretation.It 1s not very probable that
these letters have some other gabbelistic import or allude to
Ya.hyE (or the Bab ) and Bah&'utllah respectively.

3, As elsehere in Persian poetry the opening lires of RumI'a Mathnewl
draw on the imagery of the Persian-flute ( ¥



1%,

Being. { see note on line 10 ),

The image of'water pouring forth'is further drawn on in the fingl
hemistich of the Rashh-i “Aua'. It is implied that the b F
ghann-i tuyur, *Melody of the [Heavenly] Birds", the celestial music
of those nigh unto God (?), is echeed - in a revelstion which
has its origin in the I &pF > aynci fana!, ® The Fount of
Annihilation™. The genitive expression WFount of Annihilgtion"™ prob-
~gbly signifies an heavenly well or spring which is the source of
divine revelation,It may be presupposed that those who drink from
it attain the mystic state of the'! annihilation'( fana') of human
limitations— though not essential being.A Sufi technical term fgna'
usually indicates a human éx'perience rooted in metaphysical reality
beyond duality and the limitations of the ego-Comssiomsness. Beyond
this state oftmullificetion' (fand' )is that of baga' & unitative
%persistence™ or enduring ™subsistence® in God.l' Alternatively,
Baha'u'llah may be alluding to himself as the "™Fount of Annihilstion"
in the sense that his . manifestatiom and revelstion lead to the
npassing away" ( fang' ) of all things before the “permamence®(baga')
of the Babl cycle of the manifestation of the countenance of Divinity

( cf. on line 15 ).

Though once again, the text is wnclear, INBA.MS appears not to have

M8 éL ® Overflowing Manifestation® at the beginning of the first
hemistich of line 18, but (?) sssb _3b , taff-i suhGr. If eo end in
view of the fact that the verbal nowmn teff cen mean 'full{liquid]
measure!, the meaning would be essentially the same; that is "Overflowing
Manifestation® (or the like ).

1, For details see A,Schimmel, Mystical Dimensions, p.lh42f.

37.

Supplementary Notes

. ”~g
[8] The connection between daj and"1ip " ( t:l-, ,Per, 1sb ) is clear
in the 225th line of Baha'u'llah's Mathnawl-yi Mabarak (in AQA,Vol,

IIL.p.160ff ) where the expression c“_L‘J <3, lab-i 1sClish
occurs., - * ‘

[13] Also lying behind Bshatu'llgh's use of Y ,WLIt (= Myo%) in
the Rashh-4 °Amatand the Halih,.Ya Bishsrat is the cryptic and
mystical use of this Arabic particle in classical SufI poetry.In
her Mystical Dimensions of Islam A.Schimmel writes:

" ,.Special importance is attributed [in Sufi poetry] to the
connection lam-alif, 1-&, which if read as one word, means 13
"nol" and is thus the first word of the [Isl&mic] profession of
fajth.The lam-alif, though combined of two letters,was often
regarded as a single letter and endowed with special mystical
meaning.It is most commonly a metaphor for the closely embracing
lovers who are two and one at the same time. Because of its

shape the letters lam—alif or the word 18 Y has often been
compared to a sword, particularly the dha'l-figar, “A1I's femous
two-edged sword, or to scissors: ™ I -made mute the tongue of
spealing with the scissors of 1a"(B [=Ruzbihan BaqlI, "Sharh-i
Shathiyat,"..Ed, H,Corbin (Tehran & Paris 1966),paragraph]ig6 ).
The“Believer is expected to cut all but God with the eword of la,
i.e., with the sword of the ghahada, ™ there is no deity but
God.™ Whatever is created shouldbe destroyed by the powerful

sword of la, “no". That is,however,only the first step in the path
of the Muslim mystic— he has to go upward ( ba 13), to reach the
illa, "save God} which is achieved, in Aribic writing, by putting
an alif before the 1a,Vf..." (p.419). *-

The same writer in the course of clarifying - an aspect of the
theology of Jalal al-Din Ruml explains that the,

.. constant tension between negation and affirmation, of being
naughted and being quickened, was symbolized by many Sufis, and
thus by Rumi, in the words of the profession of faith.The formils
d1a 1lshg illa Allah 'There is no deity but God'?! offered itself
to the poets and mystics as the best,indeed a Divine,symbol for
expressing their spiritual journey.The la points to the negation
of everything besides God, including man's own wishes and ambitions,
his own self; it is a fiery word which indeed 'burns the two worldst
[ Diwan 155/1768]. The poet [Rumi] therefore calls man to dig out
his heart and cast the net of the heart into the ocean of la [Math-
nawi VI, 1376)...Ruml may also spesk of the torremt '1a' which carr-
-ies away joy and pein, gain and loss, fear and hope, body and soul
[Diwan 152/1743]. But this..is only the preparatory stage:
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Who knows God (1l8h)? Someone who is saved from the 1B.
And who goes from the la, say? The lover who has exper-
~ienced a.t‘flica.tion,(b?li’ Y{Diwan 24,06/25415],

Love is the power which annihilates everything in the world,
This is expressed in rather strong language in the story of
the Queen of Sheba

Gardens and castles and the water of the river
became before the eye like an ash-house through love,
Love in the moment of overpowering and anger makes
lovely things hideous for the eye,

The jealougy of love makes every emerald look like a
leek: that is the inner meaning of 1a.

(Mathnawr IV. 865 1

The very moment man 1s captured by Divine love, he sees nothing
but God, everything 1s negated, cut off, swept away; only the
Beloved—-illa Allah— remains.Then the lover will ‘cut the head
of the 18, and reach the 1lla ',[Diwan 212/2372]. or will ask
the beloved to consider him to be a 1a and to transform him into
an illa [Diwan 1912/20116] i.e. to see him as nothing and bring
him to true existence in and through God,..

Rumi praises Shamsoddin by saying:
Whoever found help from your hand,

became an 311a'l  ( a positive affirmant of God) without
the vestiage of 1la; [Diwan 2725/2894L]

but in another verse he calls himself *intoxicated by negation,
not by positive affirmation'(Diwan 336/3640],which shows,once again,
his inconsistency in the use of images, which change according to
his spiritual stage." l.

Understood in the light of the Sufi use of 18 — certainly reflect-
in the Bab's qebbalistic interpretations of the kalimst al-tawhid--
the second hemistich of lins 13 of the Rashh~i SAma'! could be under-

—-stood in a variety of ways:

a) The “Rapture of 1a " is that of Baha'u'llih himself; as a lover
perfectly united with the Beloved or one before whom all else is
annihilated ( mystically speaking), His spiritual ecstasy derives
from the "Divine Hand™ which is symbolic of the sphere of the
affirmation of Divinity.( It is important to note that the ¥ »:5=
derives from the .39 ; the sphere of'affirmation',indicated
by the use of illahl?).

b) ‘the “rapture of 1a " is that of the lovers (B&bIs ), those in the
tsphere of negation! whose spiritual love and mystic nullification
is fueled by the person of Bah&'utll&h who is the "Divine Rand"—
the Divinity before whom all is‘annihilated.)

1. A.Schimmel, The Triumphal Sun,.(East-West Publications, London
and the Hague 1980 ),pp.320-1.See also pp.185,308-9,315,351.

.

{16] Images associated with Moses and Sinsi are much utilised in
Bah@tu'llahts Mathnawi-yi Mubarak (1863; see especially lines
184~219 in AQA.Vol,IIT,pp. 178-182 ).Expressing the glories of
his person and revelation by means of a daring contrast betweem the
old 'Moges-Sinait motifs and those of the new age he at ons point .
(lines 214-5 ,ibid,p.181) writes:

. A PR
Sop S T e

~ /, YA
S ul/IJL:’dl.;L.[I ,:,;,-I/’,J(-:’ul.ql

These lines provide a good illustration of the kind of mystical

interpretation of - tMoges-Sinai! motifs presupposed.in:line 16

the Rashh-i SAmZ.Note in particular the essocistion of the &%,
fbosom” of the Divine Maiden/Beh@tu'llah,with Uy~ , Sinaiand the

mOBAf of the "Snow White Hand/ Palm ® ( (35 / Lo~ ).
S.Lambden.

AR

I should like at this point to express my thanks to Dr.Denis
MacEoin for looking over a rough draft of my provisional trans-
~lation of the Rashh-i CAma!. '
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Appendix : Some Notes on the use of the term Cama' in BabI-Behatl
Seripture. -

The following notes are not intended to be a comprehensive or system-
-atic analysis of the BabI-Baha'l use of the term Cama'. Only a few
works of the Bab ami Baha'u'llah have been examined with a view to
noting the contexts in which “ama' ecowrs It will, I hops, be demonstr—
-ated that in BgbI-Baha'l scripture Cama represemts exalted reslities
concepts and persons as well as the locus or mystery envelopiné the essence
of Divinity,

The Babi- Baha'T use of the term ams! has its roots in a eryptic
utterance attributed to the Prophet Muhamuad. A certain Abd Razin al-
Uqayll Laqlt b. *Anir is said to have enquired of the Prophet,"Where
was;our Lord before He created the creation [or, the heavens and the
earth] 7" The Prophet is said to have replied, " He (God] was _ in
camZ'”abc;ve‘ }E Lo,l: Hi;ml _air and below it {or Him ] air® (= [ J’i ]6‘
—.TT) 2 vl i e & OU). TMhis reply probably originelly
expressed the conviction that God was hidden and self-subsisting in His
m Being 3 depondent upon nothing, It perhaps indicated that

. This hadlth is found in a varisty of forms ir & laFge mimber of Sunni
and Shi®i literatures. In his useful discussion of Cama' J.R. Cole notes
that it was reported by Ahmad ibn Ranbal (See Baha'u™llsh and the Nagsh-
bandi Sufis in Irag..in Studies in B£b{ and BahZ77 History Volume "‘fz Tos
Angeles__1983": 9Pe25.10.27 7. One version of it was transmitted by Muhammad

®Isa Tirmidh: "Abd RagIn told that he asked God's messenger, "*Where

was our Lord before He_created the creation?® to which he replied, " He
was in obscurity ( ©ama') with no air below Mim and no air above Kim,and
He created RHis Throne on the Water™ ( Trans., J, Robson in Mishkat al-
- Massbih.. Vol, II [Lahore 1975],pp. 1227-8— it is here noted that Tir-
midhi transmitted this tradition and that Yasld ibn Harin al-WasitI [d.
206-] eaid that © Cama! . means-that there-was nothing with Him{God]" ).-

cf, also K.W.lans, Arabic-English Lexicon..(London 1874 ), Bx.i.Pt.5. pp.
2161-2 where the following trensiation is given, ™ [God]..was in clouds,or
](.oftzl Zl<)mds & . ,beneath which was a vacuity and above which was a vacuity"
P. 1). :

3.

before His work of creation God was in obscurity, enshrouded in the

cloud of His own Being, ~ wrapped in & dark mist.For Sufis 1like °Abd
al-Karfm al-dT11 ( 1365-1428 ) ®ama'! was believed to be indicative of

of the absolute hiddenness of the transcendent Godhead, ™ the highest
level of the divine essence which is beyond both absolute reality (al-
hagq ) end createdness (al-khalg )" 1* It signfies " Being sunk in itself,
bave potentiality® , " the eternal and unchangeable ground of Being®, the
" absolute inwardness (butiun ) and occultation ( istitar ) ™ of the trans-
—cendent Divine Essence.2. The important Muslim theologian Shah Wall Allah
of Delhd ( d. 1762 ) defined °ama' as the ™ world of primal matter" cap-
wgble of assuming all incorporeal forms. 3-

Such complex theosophical speculations as to the significance of cgm;i'
were drawn on by both the Bab and Bahatu'llah— they both drew on Sufi
traditions and utilised Sufi terminology.Though they rejected the monistic
ontology that informs and determines certain attempts to locate the myst-
-ery of ®amg' this term is frequently found in the massive corpus of Babi-
BahatI scripture. Therein it takes on a wide range of meanings; its semantic
field embraces key theological, cosmological and prophetological terms.
It is .. not always indicative of the hidden snd -unimowsble’
essence of God. In line with the late BabY and Baha'l tendency to apply
terms expressive of the transcendent Godhead to rezlities and persons rep-
-resentative of the new cycle of Divine disclosure Cams' is somstimes
tde-transcendentalised?; it is sometimes given meanings that lie within the
knowable Babi-Baha'i universe of discourse as opposed to being indicative
of the absolute essence of the Godhead.The € classical sénses’accorded cgm__i‘l
in Isl¥nic literatures . do not always infomea the Babl-Baha'i-use of this

term.

In one of his early epistles the Bab has commented in some detail on the
tradgition quoted above (in the form ): ™ Allah was in Camat gbove it Air
and below it Air " (the texh quoted by the Bab= e & OF Jﬂd_

1. So J.R. Cole, Bah{rut11fh and the Nagshband{ Sufis.. p. 10.

2. See R.A. Nicholson, Studies in Tslamic Mysticism 2 (Cambridge 1967),
pp. 94~b.

3, Refer, J.M.S.Baljon, Shah Wali Ailash's Terminology of Creation in

Actes Du_ 8™ Co ss De L! Union Buropeene Deos Arabisants et Islamisants
Aix—en—Provence—Sept., 1976, p.19.
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TsB sz ‘hb 4555 ). 1'The sublime . .. truth expressed in this hadlth
is,’ he  remarks, apparent to those who consider it with the ™ eye of the
divine unity" (bi-Sayn al-tawhid ). ®Ama! is indicative of AllEh inasmuch
as He has ever been alone ani without relationship to anything.His nafs
(1selff) is al-azal ('eternity?); His dhat (’essence! ) gl-ama! and His
kayniniyya ('being'! ) al-gidem (‘ancientness?) though these terms are
inadequate testimonies to God's essential and absolute isolatedness.. °
®Ana' and hawa' (= air ) really.indicate the created pafs of God as opposed
to the mystery of'Hig transcendent end .uncreated reality.Just as God's..
resting or asettling down upon the Throne ( c_grih; mentioned in the Qurtan)
hes to do with the realization of an exalted theophany (tajalll; and not
the enthronement of the absolute Godhead ) 2° 8o God's being in Camat is
expressive of the station( magam ) of the manifestation ( zuhir) of the
WFirst Dhikr® (dhikr al-awwal = the primal divine manifesta.t.ion and locus of
prophethood ). 3+ Even the perception of cﬂf_’ is not the vision of the
unkniowable God, The term Cama'! indicates God's absolute otherness.It is
derived from al-Caml ( ! , or al-®aman= " blindness", “unknowing")for
vision is blinded before ~ God's Face and eyes incapable of beholding
His Countenance.It is expressive of a reality that is "Unconditioned®
(mitlag ), "Absolute" ( sirf ),"Uncompounded" (baht ) and ® Definitive® (?
batt ? )=-though one of the created Names of God (?). - L

For the Bab the‘Hadith of al-’amd’ enshrines subtle and bewildering
mysteriss. : surrounding the Sinaitic theophany (see Qurtan 7:{g2 ).It was
not the unknowable essence of God ( hit al-azal ) that appeared in the
"Kingdom of Ama'" (malaklit al-Cama' ) and radiated forth from the Divine
Light on Mount Sinai® but an amr (= 1it. command; here loogely 'Logos! )
which God created from nothing,The epiphany on the Mount-was not the

1. This letter of the Bab 1is contained in Tehran Bgha'i Archives MS
6007 C. pp.1-16 (Unpublished ).It was apparently written in reply
to questions posed by Siyyid Yahya Darab¥, Vahid ( a leading disciple
of the Bab ; see Fadil-i MazandaranT, Asrfr al-Athgr, Vol.i. (n.p.
[Tehran] 129 Badi¢ ),p.391 ( text also partially quoted here ).

2.As with Sgnat othe Bab equates the heavely Throns (®arsh ) with God's
Knowledge ( ilm ) and His Power (qudrat ) which express His pafs.

3. The Bab seems to underline God's sbsolute otherness to such an extent
that the term ama® only indirectly hints at his transcendent unknowab-
~11ity.God's - pafs and dhat - are probably to be though.of as created
and hypostatic realities indicative of yet ontologically distinguishable
from , .His uncreated and gbsolute Ipseity.The mammer in which the Bab
expounds the 'Madith of al-®amat outrules those theosophical interpret~
—~ations that are monistically oriented.. . . c
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manifestation of cgi_i as God's gbsolute essence or a monistic type
ttheophany of the Divine Bssence! ( taialll al-dhat ) but the disclosure
of the Divine Light (pir ) "unto, through and in His{God's] Self [nafs].®
In gbstruse language the Bab counters the monistic typs interpretstion of
the relationship between Cama' and the ' epiphany of the Divine Essence!
(tajallT s1-aht ). ~found in certain Sufi treatises. **

The individual letters of the key terms in the 'HadTth gl-Samat - ..
~—  Can3' end hgia' — ere also gabbalistically interpreted by the
Bab. Without going into details it may be noted that Cama! 1is described as
an Mexteriorization from God™ ( al-zahir ®an Allgh ) and a ™ guide unto
Him"(? al-dzll alayhu ) and asaociat;d with that which rose up between the
"o commands” (amrayn) and stood up between the Mwo gulfs™ {tutunjayn)~—
probably the letter alif indicative of the "Divine Unicity" (ahadiyya )the
12th TuGn and Muhammad ., 2* It was disclosed in the "realm of imteriority"
(ghayb_al-buttin) not the Mexterior plane" ( “alam al-sghuhid) and appeared at
the beginning of a name (ism ) which Cod singled out for His self(n_af_;g)? *Since
like the creative Qurtanic impeeative "Bel"( kun ) the first letter ( £, )
of ®ama! has a gematric value of 70 it is representative of the "First.
Dhike" ( ghilor al-awwal) and the creative and primordial reality. of the
Prophet }ﬁhamad. Such are the mysteries of the "surface level of the immer
meaning® ( .alizshir sl-bdn ) of this had¥th.On the innermost level of
esoteric exegesis ( batin al-batin ) it enshrines the mystery of " the (letteﬂ
81if which standeth erect between the two Points " (gl=glif s}-qZ'im bayn
al-nugtatayn ). % Before turning his attention to the gabbalistic se.crets ~

T, Various modes of the Divins theophany ( taialli ) are mentioned in Sufi
treatises; i.e. (1) tajalll al-dhat (! the theophany of the Divine
Essence!); (2) tajalll al-sifat ( ' the theophany of the Divine Attributes?t)
and (3) taialll al-afcal (' the theophany of the Divine Actions' ).See for
example, Shinab al-Din _CUmar al-Subrawardi, Chvarif al-MaCarif (Per.trans,
Mahmiid ibn CAIT al-Kashanl ) translated into English by H.Wilberforce.Clarke
( * 1891; reprint ed. Octagon Press London 1980 ),p.79ff.

2. The Bgb draws on imagery derived from Imam CAITts Khutba-yi Tutimn
(*Sermon of the Gulf?t ).The fact that hawa! is sald to be both “above and
below al-ama! probably led the Bab to® use_Arabic dual forms—common also
in similarly abstruse pericopae of his Qayyum al-Asms!

'3, Probsbly the name Mghsimiad as the following linss' indicsts:’or-the names
al=Sall (= the exalted)-or al-Cazfm (="the mighty)=-both of which,like
Sama! begin with the letter gyn.

L. This, probably,inasmch as it is said in the hadlth that hawa' is both
above and below Cama’ .i.e. Samat = glif befween 2X haia!" = the letter

Bit ( S* ) or the point beneath it. cf. #pl which has en glif bet-

Tween two letter ba's (or two 'points' ).and the fully written out letter

waw ( 31> ) of gabbalistic and eschetological importance in ShaykhI

and BabI-Baha'l teaching. .

o
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hgirt (hawa' ) and concluding his epistle the Bab states that the servant
who is desirous of fathoming the mysteries of Divine Unity perceives that
-the outer sense of the *HajTth g—cami' is expressive of the Minner senseof
al-®ama'™ ( batin al-®ama' ); perhaps that just as the hadlth outwardly states
that God was in ®ama! compassed about by air (hawa!) so does Cama! inwardly
indicate the reslities enveloping the Divine Being. 1*

Partly written before the Bab claimed to be in. commmnication with the Hidden
12th Im3m in May 184 the Tafsir Surat al-Bagara ( Commentary on the second sira
of the Qurfan ) contains a few passages in which the term Cama! occurs.z'In his
preface to this major work he,at one point, addresses those who Morient their
gaze towards that Luminous Dove of the Sinaitic Tree" (= himself or the hidden
Imam ) and exhorts them to fear God and keep silent in the light of the imminent
mlfil:,merrb of catastrophic eschatological events.He would have them beware at
a time when " the Rooster sings in the land of - Sam3!, the birds cry out inthe
firmament of the Air (jaww al-hawa') and the Peacock screeches ;s the rising
[place] offthe zodiacal sign] Cancer { ®inda matla® al-saratan ).."™.i.e, beware
of the imminent advent of the hidden Imsm béiné announced in the heavenly realms

(?). 3* Commenting on the meaning of the word TMangels® ( mala'ika ) in Qur'an
2:30 he seems to teach that they exist in the sphere of - - ama' ( and have their
own Samal- here "cloud® 7)-4s Explainingthe last words of Qurvan 2:41, he writes:
"The servant [ of God] hath not perfected the degree of his plety ( gl-tagwa ) unmtil
he hath risen up in the °ama! of Perpetuity (istigam fT emd' al-samadiyya )" s

1. The Bab's comments on "Air®" ( hawd' ) are abstruse. The theophany (tajalll)
on Sinal mentioned in Qur'an 7:1#2 (which is quoted) is understood to
signify the manifestation of Godfs "image" (surat) as the " image of the
firehn( surat al-khums) and His fshape™ ( shakl)as the " form of the
sixth"( shakl al-suds ); that is, the epiphany of the letters _® (= abjad
5)ad _9 = abjad 6 ). When joined up these two letters form the
third person singular masculine personal pronoun, _o@ huwa = "He is ™,
indicativg of God.These two letters are also the first two letters of Mair®
( hawi'="£t = S +9 + [ [+ 5 ]).The first letter of hawa' *
( ) is'Turthermore;: the last letter of:: 459 = “[Cod's) Face M. ne=.
interprétation of Haws! ‘is thus; ds with Camat,discussed in the comtext
of the mysteries offhe theophany on Sinai.On an esoteric level hawa'! is also
related by the Bab to the disclosure of the " greatest name" (*of God; al-
ism al-a%zam ) the "Boofof (Imam ) “A1T and Qurfan 53:24-5.

2. The MS of this work I have consulted ( Tehran Baha'i Archives MS 6014 C )
goes as far as commenting on 2: 131(141)— other MSS ( not available to me)
go further than this though it is not clear whether or not the whole of this
commentary is extant.

3. Tafsir Surat al-Bagara [ TBA MS 6014 C ),p.5.

4. ibidy, p,. 121.

5. ibid.,p.170.

4.

A hierarchy of cosmological,theosophical amnd imamological meanings

are given to the "House" ( al-bayt ) mentioned in Qurtan 2:125
(outwardly the Meccan KaCba ).On the ninth and highest level of the
esoteric senses of this edifice it sigaffies the " House of the Divine
Tpseity( bayt sl-bwdyys) in which the primordist ‘Divine theophany

( tajallT ) took place while on the eighth level it represents the -
"House of Divinity" ( bayt al-ulfhiyys ), the " first House® which
was erected in the " gbsolute °ama! ™ ( bi'l-Card! sl-mitliag )L

In the Bab's lengthy Commentary of the Sura of Joseph ( or Qayyim al-Aswa'
mid, 184), ) the term ‘sma' occurs ~about 7§ times— in the singular,in
a variety . of - genitive constructions and in dual form (see below ).
The contexts in which it is found are frequently obscure as the following
notes will demonstrate,and, I hope, clarify. 2',

It is in the Xth chapter of the Qayyim al-Asmalthat ama' first occurs.The
Bab appears to teach that God will cause "Our servant® (= the Bgh Mmself or
the hidden Imam ) to be made manifest (1it.) ™n a cloud-of Light" (? fI Cama?
min nur ) to his contemporaries who look out for the Dhikr Allah ( the hidden
12th Imam ) or { .perhaps. ) perform the " remembrance of God" (dhikr sllsh)
in the morning and in the evening. >

The term “ama’dccurs in:’ & midber of the. BEb's efsegetical: reurites-of verses in
12th chapter of the Quran." e rewrites Qurtan 1245 in the following manner:

" Then a spokesman among the brothers of Joseph, that is,{Imam]
Hasan son of SA11 -upon him be peace——one mighty in the Mother
Book [and one) about and in the Ancient|Sinattic » 8aid, "o not
slay Joseph! Rather, cast him imto the depth of the pit of the

. Divine Unicity ( jubb al-ahadiyya ) concealed about the [Sinattic]
Fire"God,verily, hath inténded by the Mpit"( al-jubb) the " Samat
hidden in the secret and concealdd alr aboyeithe mystery inscribed

1. TafsIr Surat al-Bagara,p.276.

2. I have consulted the text of the Qayyum al-Asma‘(henceforth QA )
owned by the late E.G.Browne= Cambridge University Library Or.Ms F.1ll.
This work,as is now well known, is not a commentary in the classical
sense.Tt contains a great deal apart from esoteric and exegstical 'rewrites?
of versescontained in the 12th sura of the Qurtan.It has, not inapproprigtely,
been dubbed tthe Babil Qurtant.

3.-Tt Eppears that in the pericope of the QA,discussed here Camit has its“basic
senge'of cloud.

L. When, usually briefly and towards the end of most-—but by no means all—of
of 112 chaptersthe the Qayyum al-Asma'’, the Bab turns his attention to the
Qurtarcstory of Joseph, he most often rewrites a specific verse (contained in
sura 12 ) in an gbstruse manner,Utilizing a typological and qabbalistic herm-
—eneutic he explains the Qurfanic harrative in the light of the rank and relat-




in the Mother Book about the line { ama! al-mustasarr fI hawa!
i T umm

al-sirr al-mustasirr alg al-sirr fi ~ikitab hawl al~satr

Here the words of Reuben (Qurtan 12: §) are rewritten and put into

the mouth of Imam Hasan ( the brother of Im3m Husayn ).Jt is not that
the earthly Joseph was cast into a pit by Ma jealous brothers but

that ImZm Husayn ( so it seems) was cast into the " depths of the pit
of the Divine Unicity® or the mysterious realm of ‘amit. Aua'as well
as jubb gl-shadiyya (= elsewhere lujjat al-shadiyya, " the abyss of the
Divine Unicﬁ;y") appear to be symbolic of the locus of the primordial,
mysterious, heavenly and Sineitic heights in which the Imam Husayn
exists, was originated,and experienced God.They represent the highest,
£he unfathomable, beclouded and celestial realm associated in the Bab's
».}ritings with the locus or light of the Prophet Muhammad, the Imam
Husayn, the Hidden Tnam, the nafs of God and the archetypal letter
A1if which, in qabbalistic terms, is the gema:l‘.;-jlc primogenitor of all
the other letters of the alphabet.””

A few lines later the Bab's speaks of the cregtion of Joseph and his
brothers in the following mammer:

f* God, vexiiy,~created Joseph and his brothers in sanctified
worlds ( ®awalim alequds ) from & sprinkling above a name,
from sn existing droplet of the [Heavenly] Water (min yashh

“Ionship between the Imaus;the position of Inam Husayn of the Dhikr and
‘his own status as the Mgate™ (bab ) of the Hidden Iman.On another level
the story enshrines qsbbalistic mysteries associsted with the letters which

form the kalimat al-tewhld (= the twelve letters of

FEUI PUIRS I

*There is no god except God! — which represent Joseph and his brothers and
the Prophst Muhsmmsd and the first 11 Imams, . see QA. V [on Qur'an 12:4f]).

1.

2.

QA. XI. fol. 17a ( the translation is tentative).The use here of both
Cama’'and hawg' suggests that the Bab had the hadith quoted above (p43)

In mind, ’

These remarics are made in the light of a variety of passages in the QA.,
and a reading of many of the BEb's major and minor works——details cannot -
be given here. Following the lines of QA.XI translated above the Bab, prob-
-ably alluding to his role as representative of the Hidden Imam or Dhikr,
states that God decreed a Mcaravan" (sa at, ) for travelling from "“Gate®
(bgb ) to "Gatett (bmb’,cf.Qurtan 12:19,67 E, for pilgrims who wish to ;ou—-
—rney to. the Msecure sanctum (gl-haram al-gm = the celestial shrins) of
Iman Husayn.Those who o juurney are spoken of as having found Husayn above
or refresented by a letter of the alphabet ( ) or S as his locus ?) which
is concealed in the depths of the "pit® ( the hidden celestial ream ).
They are the ones who travel to the ®secret of the Dhikr" (sirr al-dhikr)in
the region of the Sinattic Fire.

1
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®als ism min gatrat al-ibdaC Can dhalik al-ma' mawfGd® ).

And when We inhaled from Joseph a scent of the greatest Dhilr

We, with the permission of God, clothed him in the garment of

prophethood..* 1.

These 1ines probably have to do with origin of the alphabetic

and cregtive potencies symbolised by Joseph and his brothers who
are the letters of the kallmat al-tatTg (  pUF W oM V ).
Allusion is made to the creation of tl;e reality of prophethood and
to the origination of the Hidden Imfim and his earthly representat-
—ive (i.e. the Dhikr and the Bab—see the following lines of QA.XI).
Worth noting is the fact that the word rashh is used in conmection
with celestigl Water in the context £ a diff:icult pericope in which
the terms “amg' and hawd! are found.

* The term ®amat also occus in the Bab's explanation of (his rewrite of)
‘Quran 12:11 in Qayyum el-Asma’ chapter XII:

* The brothers of Joseph asked their father about the supreme
martyr (?Cala mashad al-akbar = Husayn,unless this phrase
be translated fupon the greatest 'spectacle[or the like] ):
tWhy do you not infomm us-of the knowledge of Joseph?! We are
martyrs (ghuhadat, or witmesses ) of God, the Self-Subsisting..
God created us for Husayn (= Joseph ?) in the mystery of the
Divine Unicity (bi-§irr al-shadiyya ) concealed about the
[sinaitic] Fire.V :

God verily ammounced in that verse (=Q. 12:11 ) the decree(hukm)
regarding {Imem] SA1T and his sons(= the subsequent InZmg) in
accordance with the decree of the Divine Unicity ( hukm aY-ghad-

~iyya ) veiled in the Cama! of the Iivine Ipseity(cima sl-muriyya)
.. according to the decree of the Divime Perpetuity { hulm_al-
a 2

amadaniyys ) inseribed asbout the [celestial] Water,® © 2,

This texplanationdis as obscure as the rewrite of Qur'dh 12:11 though

the following lines of QA.XII suggest that the Bab belleved that it
foreshadowed the martyrdom of ImFm Husayn and (according to ja_n'q trad-
-ition ) most, if not all,of the other tem or eleven Imams.He mey have
thoughtthat a judgement or decree (hukm ) was made in the most elevated
heavenly reslus that the Inims—Husayn in particular— would be martyred "
T this comtext the genitive expression ‘ama'sl-hwiyya might be indic-
~ative of ths sphere or realm of the cloud enshrouding the Divine Ipseity
or the most celestial region in which the decree of martyrdom was pronou-
~nced. -

1.QA, XI.fol.l7a.

2.QA, XII.fol,l18b. T

3. Alternatively, it is possible that the decree (hukm) mentioned in the
passage translated above has to do with Joseph'S brothers! the Imins',
bowing down or 'witnessing!before Joseph/ Imim Husayn. '
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The genitive expression " land of ®ama! " occurs twice in the context
of the Bab's exegetical rewrite of Qurfan 12:Tin Qayylim al-Asma! chapter
XVIII. Having abandoned Joseph in the "pit® the’ brothers retum from the
"land of the Divine Uniqueness™ ( ard al-w'ﬁk.lidim—the reglon around the
"pit® ) and say to their father:

"0 our fsther, We went racing with one another in the

land of ®gmat ( Cals ard al-fma' ) and we abandoned
Joseph (along) with the provisions of the Divine Unicity

mata® oi-ahadiyya ) from our Lord..And the onlookers
gal-nazinm's devoured (1it. ate ) him by gazing{jealously]
upon him (7 bi'l-isharat u ) in the abyss of the
Divine Innovation (lujjat al-bad® ) ¥¥

Having rewritten Qurfan 12:17a in this marmer the Bab states that
these Monlookers® (al-nazirun ) have been accorded the name of Mthe Wolf!
(al-dhi'b ) in the "Mother Book®. He then rewrites Qur'an 12:17b in the

following wpx#
" And the letters of " There is no god but God™ ( the letters
of M U W Y which represent the brothers of Joseph)
said to ©AlY in the land of Cama' (%alZ ard al-Cama?! ) :
tThou wilt never believe us with respect to*our prostration
[ vefore Joseph,see Q. 12:4 and QA.V } even though we have,
in very truth, borne witness to Joseph in a praiseworthy
maoner,® 3, .
Tt may be deduced from these difficult passages that the phrase "land
of Samat " is esoterically descriptive of the region about the mpit®( al-
jubb ) into which Joseph was thrown.It represents an exalted realm exp~
~ressive of Imam Husayn's elevated rank and proximity to God—-as contras-

ted with the rank and role of the other Imams.

Not infrequent in the Qayyim al-Asma' (see further below) the genitive
expression " ghl al-Camat® which may be translated " people of Camgt ®
or M inhabitants of Cama™ first occurs in chapter XX of this work,In the
context of a rewrite of Qurtan 12:19.‘% rtad !

1, QA.XVIII.fol.27b.

2. Ibid. The Beb's rewrite continues: " This decree (hulm — regarding the
prostration) is the truth from God our Master for God, verily, decrsed

the progtration of the stars [= the Im3ms ] before Husayn [= Joseph] above

the dust in accordance with the decree of the Gate’ ( hukm al-bab ) iss-
—ued sbout the [Sinaitic[ Fire,." (ibid ).He appears to teach that
Qur'an 12:17 has to do with the grest rank of Imam Husayn.Joa_\eph*s sban-
~donment in the "pit® symbolizes the exalted level of proximity to God
attained or decreed by God for this Imam.Reuben, the gldest of Joseph's
brothers,beconesa type of the first Shi°I Im@m, Imam “AlY,who,like
Hysayn, has & superior rank among the hierarchy of the (12) Imams.

i
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" And We, with the permission of God,sent the Caravan
of Love (siyarat al-bubb ) unto this pit (al-3jubb—
or well ).] They sent their water-carrier for water
And he let down his bucket [ into the pit or well
through interior perception(? bi-nagar al-fiitad ) and
he said: *Ah.there! Good news! | Here is] This Youth,
the like of which eye hath not beheld! O People of
CAma'? Conceal him as a plece of|treasured] merchan—
~dise isolated from the Divine Unity [= the divine locus
of his brothers the other Imams ? ] perchance you may be
remembered by God, the Exalted,about the[Sinaitic]Fire."
And We, verily, made remote from this Youth[Joseph= the
Hidden Imam/ Imam Husayn ] , the Greatest Word (al-kalim-
—at al-skbar), this Arabign Youth ( - £&bT . Carpi =

e ) ) ,one righteous in the land Of the Heart
(ard al-fa'ad ). 1.
- If I understand this passage correctl],y the Bab represents himself
as the one who discovered "Joseph™ in the "Pit"-— traditionally a Mid~
. ~ianite or Arab merchant.Through his interior perception or love he
was able to communicate with the celestial Im@im Husayn (or the Hidden
Imam ) while he was living on earth, He communicated his secret to the
ahl al-®ama' who are to conceal the Imam or preserve him in the depths
of the "pit" (= the realm of ®ama' )--isolated even from the "Divine
Unity" (= Joseph's/ Husayn's brothers/ the InEms= the letters of the
kalimat s,l—tawl.ﬁd ?)

In this context (cf. also below) the ahl al-“ama'! may be thought

of as those who exist in the upper region of the celestial realm where
the Hidden Imgm or Indm Husayn is in occultation— in San3t (2). More
concretely the major SHI®T Imdms (= in one sense 'Joseph's brothers?! )
may be intended  ( in certain pericopas of the Qayylm al-Asmi!) by the
ghl a1-Cama?!,  inhabitants of the Divine realm of Interiority.Certain
passages within the Um al-Asma' further suggest that they may be .
thpught -of as..heavénly.béings" existing in close proximity to God's
throne, the Hidden Imam and/or the Divine Ipgeity and possibly(on another
level ) the Bab's first disciples subsequently conceived to be the Mreturn"
of the Shi®% Imams (or theirfearthly counterparts’).

The XXth gtra of the Qayyum al-Asmz!contains a great deal more about
the mysteries of the story of Joseph which cannot be commented on in
detail, It mst suffice to note that "Joseph” (= Iman Husayn {) is also
represented as being thrown " beyond the crimson sea in gl-Camat(warz!
qulzum al-hamra?fy gl.Cama') and hidden in Mthe midst of the splendour
of the Sinaitic Mount® ( fI gqutb al-bsha' ®gla sl-tar al-sTnit).? He
exists,in other words, in the cemtre of the Divine realm where the Sinaitic
theophany took place. 3. ‘

1. QA.XX.fol. 30a // 2. Ibid. fol.30b,
3, Imagery associated with the Sinai theophany is intimately related in
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Some light is thrown on one level of the Bab!s use of the phrase
ahl al-Cama in the XXIVth siira of the Qayyum al-Asma'One referred
to as the "Solace of the Eye" ( gurrat al-Cayn : here, most probably
the Hidden Imam, Imam Husayn or the Bab ) is exhorted not to be
wrathful with the ghl al-Cama! in the light of the fact that they
are a sign of what is other than the Dhikr from the * Greatest Dhikr"
(al-dhikr al-skbar ). They inhabit the region sbout Camat where the
Dhiicr or (here ) the Hidden ImAn (or ImAm Husayn ) is concealed. and
represent him.

In the sams siira, it is further worth noting, the Bab uses the
expressions " horizon of ‘ama!™ and " birds of Cama! " . He claims
to be both the Sinaitic Mount ( al-tur ) which was the scene of the
Divine theophany and a "Sun" ( al-shams ) which hath risen up from
the ™ horizon of amat™ (ufq al-Cam3' ) about which God bears witness.**
The Dhilkr Allah is exhorted to " recite in the Name of your Lord"
(cf. Qurtan M6:l ) a verse indicative of God's Oneness, summon the
people to the "Path of this Gate™ (= the Babl Cause ) and make :the
Cause (al-amr ) to appear with the Maccents of the birds of “ama! on
the crimson leaves" ( ®ala lshn gl-tuyur min al-Cam3t 3 al-waragat
sl-hamrt..) of the Sinaitic Tree. - Like ahl al-Cand! the expro-
—ssion tuytr ai-®ama?(or the 1ike ) is indicative of the inmates of
the highest celestial realm. They,as it were,reside about the region that
is the focal centre of the Divine theophany — the heart of the Sinaitic
Tree and the “midstcéf the 'Cloud of Unknowing!.

the Q g,m? al-Asria' with the notion of al-Camat (_for further details

asee below ).The expression " crimson sea in al-cama'" is probably to

be understood as signifying the ethereal radiance that emanates from

the region of the divine interiority as the Sinaitic Fire radiated a

cerimson light that enshrouded the Divine Being who existed therein—

as the phrase " the midst of the splendour of the Sinaitic Mount”
suggests.

1. QA. XXIV.fol.35b, It might be possible to understand this pericope
to be indicative of the BEb's own role as a Dhikr subordinate to the
Greatest Dhilar ( the Hidden Imam ) in the 1ight of his own adherants
being the ahl al-Cama'.

2. QA.XXIV,fol,36a.

3. Ibid. cf, the passage from the TafsIr Surat al-Bagara quoted above
(onp. 46 ).

A 53.

In the XAVIIIth sira of the Qayyum al-Asma' the ghl al-Camg‘ are
comnanded to hearksn unto the Bab who is referred to as the MArabian
Youth" “who crieth out from Sinai.l* He is an Arab of the shl gl~Cama'
and a heavenly Bird who ‘,acgbrding to sura XLI , " warbleth melodiously
in the firmament of ‘amat ( ama! ,or Tatmosphere of ama')" ‘
This " firmament of Samztm is the 1oca.1e of the "world of ‘ama'™(dlam = _
2l-"ama ) which, was formost in assenting to the " Greatest Word of
God" ( kalimat Allgh al-akbar = acknowledging the truth of the reality of
the Dhikr or prophethood in pre-eternity ) when exhibited - - to all
cregtion,This % world of: °§g_'§' # gnd itd ihhabitants are exalted above
the " people of paradise™ ( ghl al-firdaws ) and the " people of tHe
garden of Eden"” ( aghl jannat al-Cadn ). They were foremost in respond-
~ing to the pre-eternal covenant regarding the Dhikr (?). >°

The Bab maekes some interesting claims in a pericope of the LIVth sura
of the Qayyum al-Asma' which is addressed to the "people of the abyss of
Paradise" (lujjat al-firdaws ).He is directed to inform the "inmates of
the[celestial] chambers™ (2ahl al-hujurat) that God has inspired him to
say, " I,verily, am God, no god is there except Me "; that he is the ™wo
lights in the two mysteries" (gl-nurayn fI al-sirrayn), the ™wo forms in
the two Temples" ( al-shaklayn fI al-haykalayn ), and the ™wo lamps in the
two glasses™ ( al-sirajayn fI al-zujaiayn ,cf. Q. 24:35 ).He is the one

who,through the "two letters® (harfayn ),cried out for ® not a single letter
was uttered by the two pn.mordia.l selves ( al-nafssyn al-swwalayn ) and not

a single. letter was found of the mystery of the two gulfs (girr gl-tutin-
-jayn )"except through the Bab's own self (nafs ) which is the "hearer of
the "wo names" ( hEmil al-ismayn ). ¥* On this sccount the:dnhsbitants of:the
" celestial abyss"("lujjet al-lahit ) glorified God and those in the "land

of Cama? " ( ard a1-Cama' ) uttered praise " imthe land of that Gate (bab)

1. QA XXVIII.fol.43b. cf. QA.XXXIII.fol, 52b-53a ( an address to the
ahl al-Cama' )

2. QA.XXVIIL.fol.h4b and XLI.fol.65b (in this latter sura the Bab $eaches
that the Qayyum al-Asma!should be recited a.ccordlng to his own célest~"
~ial Argbic accent.).

3. QA.LIL fol.86a — other heavenly concepts and realities are mentioned
in this part of the al-Asma! that subsequently (in primordial
times) assented -to-the-. ' Greagtest.Word of Godf,

4.1 cannot attempt to comment in detail on these claims which are related
to esoteric and talismanic speculations inspired by :the -Ehutha-
Mm (7 Sermon of the Two Gulfs! attributed to Imam on ch
Both Sayyid Kazim RaghtT (d. 184%) and the Bab himself wrote commentaries.
cf. also for example, QA, CIX.fol,l94b,196b and see below.
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which is, in very truth, the greatest™. * They, the dwellers about

the region of the Divine Interiority where the mystery of the Bab's
primordial being is located, give glory and praise inasmuch as the
name of the Bab or his essental pafs is Al Muhammad ( the bearer

of the two names/ realities of Imam °AIT and the ;arophet Muhammad ? ). -
They acknowledged his occupying the office of " gatehood" (babiyyat ). 2.

The term ama' occurs three times in pUrs LVII of the Qayyim sl-Asms'
Addressing the ghl gl-Cami!(see sbove) the Bab invites them to hearken
unto the call of God from the Sinaitic Tree on .ths leaves of which' -
birds utter the declaration of Divinity, Then, ad&ressi.ng the "concourse
of Lights™ ( mala'! al-anwar ) he writes:

"We, by God, are the AbsoluteTruth (al-hsgq)! We do not cry out
according ko base passion; nor hath a 3ingle letter of this Book

[ the Qayyum al-Asma ] been sent down outside of the permission
of God, the True One. Fear God and doubt not the Command of God
(amr Allah ). The mystery {sirr ) of this Gate (al-bab ) is hidden
under the Cama'of the line( Cama' al-satr ) and inscribed above
the veil of mystery ( hijab al-sirr ) bj the Hand of God, the Lord
of both the mystery ( &l-sirr) and the line (gatr ). God, verily,
created eround this Gat&%e al-bab ) oceans from'the [celestial]
Water, tinged crimson with the oil of existence {al-duhn al—wuj_ﬁg_)
and vitalised through the animating power of the desired fruit
(al-thamarat_al-magsud ).For it God decreed arks.of ruby, tender
(al-ratb, or |refreshingly] cool ), crimsom-coloured, wherein none
shall 'ride save the people of splendour ( shl al-bsha! )..Therein

the angels_of ®ama' (mala'ikat al-Camu! ) bear up the Throne_of God
(Sarsh allsh ) through the eight logoi (fI al-anfus . . al-thamin:cf.
Qurvan 69 : 17 ) .. 3. -

What, in this context is meant by the Cama' al-satr is not clear.It may,
ag Taherzadeh's translation indicates, mean that the mystery of the Bab
is concealed beneath the verses of the Gm al-Asmd. ** It seems to me
to be more 1likely however, that the Bab is Beaching that the 'mystery of
the Gate' ( his own office ) is ratified by God by being inscribed both

1, QA. LIV,fo0l.91.b—92a.

2, The Bab's not infrequent and cryptic use of the dual in the um_al-
Asma may be related to the fact that his name was 'twofold' : | Siyyid)
°m[g,,§n%m [Shirazi].As noted below, it also appears to be relqted
tothe fact that bab is spelt o\ : having two «o® s with an
alif in the centre. cf. also )‘f; ( the fully spelt out letter

> [wa])

3. QA. LVII.f0l.97a. For a less literal translatior} see Habib Teherzadeh

(trans.), Selections from the Writings of the Bab ( Halfa 1976),pp.55-6.

. Taherzadeh translates ( somewhat loosely)..mastiir taht Cama al-satr,
" shrouded in the mystic utterances of his writ®™ (ibid,p.57 ).
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in the realm of origination —~beneath the ®ama! al-satr—and in the
world of Divinity itself— above the hij@b sl-sirr.The expressions
®ama' al-satr ( here perhaps, " cloud of the line® ) and hijab al-sirr
(" veil of the mystery ) are probably rooted in specula';ions surround-
-ing the orthography of the letter gl-ba' ( ¢=> ) seen as
symbolic of the levels of Being and the ' vell! or ' cloudt (gtthe
tmesd of @mmd ) goparating the 'world of the Godhead' and the
t world of creation': the former being above the tmmsd and the latter
beneath it and symbolised by the dot or 'pointt! which, in Babl-Bshatl
scripture,is the locus of Being.

In the second part of the pericope translated above the Bab teaches
that enlivening and crimson oceans originating in the uppermost celest-
~ial Water surround his archetypal being in the exalted heavenly world.
On these oceans none save the people of splendour ( ahl al-bsha' )ride
in specially created arks (or 'ships? ).1" It is the " angels of Camaf,
the denizens of the uppermost heavenly realm, that bear up the Throne
of God (see Qurfan 69:17 )  through their eight inner essences. (al-nufus).

In the LVIITth siira of the Qayyim al-Asmz' the Bib éxhorts the ahl al-
Cama! to remain steadfast upon " this upright trace between the two traces"
( hadha al-khatt al-qd'im bayn al-khattayn~ the ALif [= the 'Straight Path'
and centre of guidance) between the two @ of wVy ? )} that God
might enable them to drink from the "Fountain:of Manifestation® ( &yn al-
zuhr ). 2 Mention is made,in the context of the imminent fulfilment 'of
eschatological events mentionsd in the Qur'an,three suraslateryof all
being dumbfounded at the sight oftthe Dhikr in ®amat"( al-dhikr £¥ al-

c;ll_l;_a' )' 3.

1. In a fairly large mumber of Baha'u'llah's writings the ghl al-bsha!
are understood to mean his followers, References to them in the Qayylm
al-Asma'® and other writings of the Bab are interpreted in a prophetic
and symbolic way. See for example, untitled letter of le.dim'Allah/
Bah@fu'llsh in Athar-i Qalam-i AC1E Vol.6 ( [Tehran) 132 BadI®),p.77!.
cf. the untitled commentary of Baha'u'lTah on some verses of the Qayyum
al-Asma™in Ishraq Khavari (Ed) ME'ida-yi Ksmini,Vol.9 [Tehran 129 Badic],
p.48LE,

2. QA.LVIII.fol.98b-99a. cf. the transilation of Habib Taherzadeh in Select—
-ions..p.58., (here ghl g1-Cama' is translated " people of the Kingdom" ).

3. QA.LX,fol,100b, The implication appears to be that the Hidden Imam will
appear from the realm of Cama! or come infon a " cloud™ (Sama' ).
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An interesting rewrite of Qur'an 7:48f is contained in the LXVITth
sira of the Qayyim al-Asma"

" And We,verily, preserved [certain exalted] men (rijz1®® )
upon the [heavenly] Heights ( al-A°raf) who shall know the

[ungodly | people (al-nas ) from thefr marks (bi-simahum).
And We decresd for the[se] men an elevation [such thatJthe
people[ of the lower realm—or hel1?] did not known them

from their[pag.iculul marks (bi-simahum).And they,upon the
couch; of Camat ( sarir al-®amd?) shall observe [of disting-
-uish]{ the]lower’] people from their marks (bi~simghum )..~
And We, when We entered the [region of hell] Fire,its inhabit-
~ants sald: 'O inhabitants of the Garden[in Paradise]! Pour
down a drop of water upon us, a dewdrop{marshhat® ) sprinkled
down ( marshuh®) from that |Heavenly] Ccean.:® I.
Here the ™men of the Heights" ( rijal al-a°raf ) are understood
as heavenly beings who are able to recognise those beneath them
on account of their distinguishing "marks", They,it appears (the
translation is tentative), sit upon the "couch of Camz " (sarir al-
®am3? ) and are requested to sprinkle down heavenly water by .. the
inhabitants of the Fire of hell.Worth noting im the light of the
opening line of Bahatu'llahs Rashh-i “Am3’(see below) is the use here
(as elsewhere in the Bab's writings ) of derivities of RSHH in the
context of the mention of c_g_m_E'.
While in the versesiranslated above there is mention of the Wgouch

of Cama'Mthe expression "Cami! of the throne® ( ®ama! g1-Carsh ) occurs
in the LXXIst stra of the Qayyum al-Asma'.In the course of an exegetical

rewrite of Qur'an 9:109 the Bab states:

f, . Thou, verily, art,in the Mother Book (umm al-kitab ) the
First Mosque {awwil masiid ) with its foundations in the
Cama? of the Throne ( Cama' al-®arsh ) based on pure piety
towards God, the Exalted..% 2.

God is;furthermore, ddentified: - as the "Lord of the Throne’and
21-Cama' "( rabb_al-Sarsh wa'l-Camat) in the LXXVIth glra of the Qayyum

§Y-Asma'. 3.

The surat al-kshf of the Qayyum gl-Asmat(LXXIII) contains, among other

things, soms extremely interesting expository rewrites of Verses withim:

its Qurfanic counterpart (Q. sira 18 ), The term ‘ama'. Gtcurs within the ' :°

1. QA LXVII.fol.117a.

2. QA,LXXI.fol.123b,This may mean that the heavenly reality of the Bab
is situated about the region of the fCloud of Unknowing! (Cama')surr-
~ouding the Throne of God.

3. QA.LXXVI.fol,133a.
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Bab's rewrite of Qur'an 18:17:

" O Companions of the Cave! Did you not gaze toward the Sun
when it rose up declining towards the Cave of your hearts
toward the right-hand side of the[Sinaitic] Fire with crieth
out_from God, mno God is there save Him?..And when it[the
Sun] set in the Word (al-kallam ) [did] it [not] attract[ed]
you through the mystery of power (bi-sirr al-qudrat ) unto
the dawning-place of the heart ( matlaC al-futad ){7].And did
it [the Sun] not turm away from you'in the direction of al-
Cama' [ or possibly 'in the essence of Cama'; dhat al-Cama ]
while you were, in very truth, established within the spacious

chamber of the Point { fajwat al-nugtat ) which sprinkleth
down before the Gate ( al~bab }..? 1.

This passage is obviously extremely obscure and cannot be commented
on in detail., Some light is thrown on the meaning in view of the fact
that the Bab had, in the paragraphs preceding this rewrite,, identif-
-ied himself with the "Cave® ( kahf ). Its  "companions™ are the
7 letters of (apparently) his own name. 2. Yo also taught that the
episode of the sleepers in the Cave has to do with the coming to faith
(so it seems) of the "forerunners® ( sabiglin= the Bab's first discip-
les ).The "Sun" may be symbolic of the reality of the Dhikr or the
locus of the light of the Bab himself.Perhaps the rising of the "Sun®
represents the disclo sure of the Bab's claims which attracted the
persons or "hearts® of his first disciples. Its setting "in the Word"
could be understood to signify the Bab's revealing verses which also
attracted the first disciples to him.That this "Sun® turned away from
the companions of the Cave "in the direction of c_@;a',_'_"(?) may be indic-
~ative of the Bab's intimate relationship with the Hidden Imam who(cf.
below ) exists in the region of c@_?_' (). 3.

Two addr to the ahl al-Cama'! are contained in the LXXVth siira
of the Qayyum al-Asma. In the first of them the Bgb calls upon them to
hearken unto thg, proclamgtion from the ™ point of (the letter] al-ba'™
( nugtat gl-ba' = the 'dot! beneath the %=t ) to the effect that God

1. QA.LXXTII.fol.l28a.

2. See ibid, fo0l.127b. The name €417 Muhammad contgins (in Arabic)
7 letters ((1] &£(2] S 31 & (6]l ¢ (5] e=l6] ¢ (7] 2 ).
Throughout his ministry the Bgh referred to himself as the “master®
orftegsence®of the 7 letters ( many times for example in the Kitab
-i Panj Sha'n, cf. QA, LXXVI.fol.l35a, LXXXIX.fol.l56a ).

3. These speculations are extremely tentative.
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inspired him to announce his Divinity and that he is the one who sent
down the Book (al-kitab ) upon the “the greatest Dhikr® or “Arabian
Youth® ( fatI Carabl ). 1. In the second .he -announces to the ahl al-
Camat that;
"This Sun circleth around the two [Sinaitic) Mounts (al-tfirayn).
And this Moon riseth up from the ( loosely.) two ca.m(zrﬂ-‘%i
11-Cama? ).And this Star circleth arourd the two heavens
al-sama' Yoo 2,

This use of the (oblique) dual of “ama'! is fairly rare in the
Babfs writings.In the above context it might be translated ™two clouds"
(= the twin loci' of the Bab's reality?) and be indicative of the mystic
locale from which the " Moon™ of the reglity.of-the ii.Bab.(or.Dhikr )
derives. (i.e. the twin ' nafs of Muhammad and a3y conjoined in the essence
of the Bab ? ). )

Another occurence of the (oblique) dual of cgm_'a'.j it may be noted
here,occurs, towards the beginning of the Bab's Sahifa bayn al-Haramayn
(Late lahh—-earlyh 1845 ) o )

M O people of t he heavens and the earth! Hearken unto the
decree (hukm ) of the "Remnant of God" (bagiyyat Allah= the
Hidden Id@m ) and enquire about the Path of the True One °
from the Dhikr of the Name of your Lord (= the Bab ), this
Arabian Youth ( al-faty al-®arabl )..the! Deubly Beckuded
word-t ( al-kalimst al_Cami'ayn| sic! ]) and the Upright
Trace between the worlds_. { sl-khatt al-qa'im bayn al-Calam-
ayr= the 'letter Alif ! [ symbolic’ 6f the link between the
Divine and human realms or  standing between the[two) worlds
of earth and heaven?)...™ 3.

It is clear from this passags that the Bab refers to himself as al-kal-
~imat al-®amatayn (loosely ! the Doubly Beetvded Word 1 ).He may mean
that he is the locus of being symbolized by the letter Alif (= the
Word, al-kalimat ) between the two (letter ) ba's (= the two Sama's?)
of the word bab { -...Jt:\ cf. above ).

1. See QA, LXXV,f0l.131b.

2, Ibid.

3. SahTfa bayn al-Har 1Epistle between the Two Shrines[written
Getween Mecca and Medina'! ) Browne Coll. MS,Or. F.7 (9),p.6. Aside
from this occurance of the dual form of ©ama' this work contains two
addresses to the ghl gl-Cami! ( section VII, p.163 and 105 ).
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In the LXXVI stra of the Gm al-Asma! certain verses of the
Qurtan which tell the story of DHE'l-Qarnayn ( !'The One posessed
of Two Horns? ) are exegetically rewritten. L. Referencesto the ahl
21-Cama' are read into Qui'an 18:83ff:

" 0 Solace of the Eye[s]! The people shall ask thee about
Dhi'1-Qarnayn. Say' [in replyl:‘Yea! By my Lord! I am the
King of the two Originations ( malik al-bad'ayn) in the

two horns ( sl ). I an the elevated DhUi'l-
in the two bodies ( al-jis ). I am the [aﬂﬁ,ﬁ?%&
in the two [celestial] Waters (al-ma! ).I am the {Celes-
ial] Water ( al-ma! ) in the two [Sinaitic] Fires (al-nirayn).
So hearken unto my Call from these two [Sinaitic] Mounts
al-turayn ).*We verily, established him {= Dhi'l1-Qarnayn=the
Bab]“in the land and We ,in very truth, bestowed a letter|of
the alphabet] from the name of the Dhikr upon this Arabian
Youth { gl-ghulam al-Carabl = the Bab ) such that the ways and
means to all ends became his,Say: I verily, when I followed
the Path, Journsysd until I reached the [place of the]_
setting of the Sun.I found it setting in the Fomnt of: Salsal
[= a paradisical well of limpid water ].At that place I gazed
upon the people of al-Cama' ( zhl min a1-®ami'; 1it. people
from al-Cama ){who were gathered] about the Fount,I saw them
prostrating before.Godé the Exalted.They spoke to me gbhout the
secret knowledge ( al-ilm al-mustasirr ),|concerning] a letter
‘[of the alphabet] inscribed above the line ( gl-satr ).and I
spoke to them of a cipher (ramz®") veiled in mystéry ( sirr al
mihajiab ).Then I followed the command ( al—amr ) until I
Teached the dawning-place of the Sun { matlaC al-shams ).I
found it [the Sun} rising from the Camphor, Fount { Cayn al-
kafur ) upon a company of the people of al- ama' ( gawm min zhl
al- Cama'! ). We found that they had mo covering [protection
from the Sun ] save the'verse'(or sign )of the Divine Unity
(ayat_al-tawhid = the 'shield of Mt AtV v 2 ), an
-affair ‘mysteriously concealed. They-said; * God, verily, is,
in very truth,your Master, nothing is like unto Him'.I said to
them: ' He, Cod, is the True One, no god is there save Him,One
Exalted and Mighty.?! ..." 2.

In this passage the Bab identifies himself with Dhii'l-Qarnayn.The
dual form of garn (=thorn') leads him to give vent to a variety of

1. The story of Dhii'l-Qar is found in the slirat al-kahf of the
Qurtan ( 18:83-101 ).A good many commentators believe that Dhf'l-
Qarnayn is Alexander the Great.Babi-Bsha'l imterpretations tend to
be allegorically oriented.In a lengthy and extremely interesting
untitled letter of Bahatu'llzh Dhiitl-Qarnayn is said to signify
(on one level) the 'self! or'person! { na.fa% of the Prophet Muhammad
who was the possessor of gl-nubuwwa ( 'prophethood') and al-wllaya
(*guardianship') and, by virtue of his primordial reality, the Lord
of both East and West. (see letter in Iran National Baha!I Archives
Private Publication Vol.56 pp.L3-67 [esp.p.61ff].¢f.also extract _

from a letter of CAbdu'l-Baha in Ishrag Khavarl (Bd) Ma'ida-yi Asmani
Vol.2 ( n.p.[Tehran] 129 Badi® ),p.43 §,

2. QA.LXXVI,fol.133a-133b.The Bab's rewrite of Qur'an 18:83ff is carried
further still—-details cannot be given here.
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of claims connected with his role as bab to the Hidden Inam. God
bestowed on him a letter of the nams of the Dhikr ( a celestial
potency ?) such that he was able to undertake heavenly journeys

or travel on the path of celestial initiation.At the setting~place
of the celestial Sun where the Fount of limpid water is located he
saw the ahl al-®ama' and had a conversation with them.Deep qabbalis-
~tic mysteries were discussed.Then, st the dawning-place of the
celestial Sun where the Camphor Fount is located he also met - a .
company -of ithe shl al-®amg'. who' had no protection from the Sun

of Rea.'L"lty save the 'shield? of an expression of the Divine Unity
(al-tawhid ).While they proclaimed God's uniqueness the Bab testif-
~ied to.His unity.

The ahl al-Camg!, it may be gathered, exist at the extrems orisnt
and extreme occident of the spiritual world; those points where the
Sun of Reality rises and sets.They are privy to the secret of the
Hidden Imam and converse with the Bab agbout deep mysteries.It appears
that the journeys of Dhu'l-Qarnayn— transcendentalised by the Bab--
are understood to be expresalve of the recognition and heavenly init-
-iation of the Bab by the ghl al-ama'. In this context it is likely
that ‘the ahl al-®ami' correspond with the inhabitants of twin cities
of Jarbalga (in the spiritual orient) and Jabarsg (:Ln the spiritual
occident ) mentioned in ShICI traditioms (___i_g,_). & They are the
company of ‘purified souls that inhabit the interworld of archetypal
realities.

Towards the end of the same sura of the Qayyum al-Asma in which the
story of Dhutl-Qarnayn is reinterpreted the Bab addresses the ahl al-
Cama! after stating that he was sent by God from the expected Imam:

" _.The .polytheiets  ° (mushrilun ) shall ask you,'Who sent
you unto ug?t ..S&y +“God the cleaver of the heavens and the
earth, from the Proof ( min ©ind hujiat), the expected Qa'im,
He, verj.ly, is the True One and I am one of his servants..?’
And say unto the ahl al-®amat: ' God created you from clay;
Me-will return you unto it and from it He willibring-you forth
yeb: agaln before this sublime Gate (al- ¥b=the Bab ).Mm 2,

1. See for example, H. Corbin, Spiritual Body and Celestial Earth:From
Mazdean Jran to Shitite Iran, translated by N.Pearson (Princeton

University Press 1977 ), esp.p.l60ff,258ff.

2. QA,LXXVI,fol.134a.

¢l

Here the Bab underlines the essential createdness of the ahl al-Camal
Fashioned by God they will be suject to the eschatological frecreat-
~ion' and appear before the Bab, the representative of the Hidden or
expected Imam,

In a pericope addressed to the ghl al-ama in Qayyum al-Asmg' LXXVIT
the Bab seems to teach that these inhabitants of the unseen realm will
have a role to play in the eschatological drama. They are commanded to
"impl ant™ themselves in the "land of the hearts™ { ard al-qulub ) from
" the richly forrested (31{af5" ) breast (reading janin= 'haart?,'breast!
not jingn= tgardens! /fparadises' ? ) [possessed]of’ patience (al-sabr)
and love ( al-hubb ), i.e. establish a relationship through the Bab
with purified souls in this world (2). This inasmuch as the (eschatolo-
-gical ) "Day of the Bab" ( yaum al-bab ) is a thing appointed (mIgat?")

unto ( all) the “worlds™ ( alz al~®alamin ). When the (last) Trumpet

is sounded before the Bab the people will come forth in crowds (afwai®?)
around him. 1* Perhaps, we are led to believe that the shl al-Sama are,
in view of the imminent parousia of the Hidden Imam, to prepare to
“return® to earth as helpers of the Bab.

It appears that the Bab, in the LXXVIIIth siira of the Qayyum al-Asma
represents himself as the (eschatologlcal ?) banner or standard {gl-liwa'
[?] text unclear ) (1it.) " in gl-®ama' ™ as well as the MAbsolute Truth®
(al~hagg ) manifest about the Sinaitic Fire which will be disclosed to the i
ghl al-Can3' on the #hgy of Judgement® {yaum a1-dIn ).He claims to be the one who
proffers the MCup of Manifestation" ( ki'is gl-zuhur ) to the "princes of
the ahl al-®ama! ( al-umera'min ahl al-Cama'). In the following sura he
refers to his cause as the "Path of God® ( sirgt Allzh ) in i°mat™(= the
verbal noun of the IVth form of  gwe ? = Tblinding® or "beclouded
[reality] ) orthe img* of the mystery inscribed according to the mystery
sbove the lines (gl-sutiir )" in the Mother Book (uwm al-iita )3

While in a brief address contained in the LYXXXIst sure of the Qayylim al-
Asma! the Bab calls upon the ghl gl-Cama' to give ear to his Tafsir from

1. See QA. LXZVIL. fol. 135a. This pericops is based on Qurtan 78:16 (for
further details see the next few lines of this part of QA ).

2. Refer, ibid., LXXVITI, fol. 136a-136b.

3. Refer, ibid,, IXXIX. fol. 136b ( the text is unclear and the sense of
the passage obscure ).
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™ the Point of Water™ (nugtat al-ma! ) which flows from the Camphor
Fourt" ( al-Cayn al-Kafiir ) in the LXXXITEd siira he exhorts them to . -
hearken to his Call from the "Point of the[letter] al-ba'® situated

in the midst of the Sinaitic Fire and rewrites Qurt@n 12:83 in an &

sbstruse fashion. 1* In the LXXXIVth giirs the Shirazi Siyyid refers

to himself as the Dove ( al-warga' ) which warbles in the "firmament

of ®amat " ( jaww a1-am3t! ) or utters the Sinaitic declaration of
Divinity. 2° He also. proclaims that he is the Uniqus One (al-fard )

on account of the "Greatest Word™ ( al-kalimst al-skbar ) and speaks

of the effect of the Wsprinkling down" (arshahts > RSH ) of a reality
of his Name ( min igml ) upon a hierarchy of cosmological levels;
upona)the"mhetypes of the heart™ (? reading suwar al-janan{?]),(2)
the "eiln (al-hijab; concealing the Divine Ipseity Ze— OF the tems? of
the letter al-ba' ?),(3) al-"ama', (4) the "Throne® ( gl-Sarsh —of
Divinity ), (5), "Heaven"” ( al-sama! )}, (6), the "Earth" ( gl-ard )

and (7) the "Mother Book™ ( wm al-litab ).On each of these levels

this sprinkling doom has a powerful regenerative effect.In the
sphere of al- ama Camat ( here, perhaps, the 'Divine 010nd of Unknowing!)it
results in the obliteration of Wlel G JleVN ™ wnich may mean that

thetblindness®of ( the realm of ? ) ama! was' ‘cured: ¥>* The imp-

=lication may be that as a result of the Bahts disclosure of the myst-
—ery of the Hidden Imam through the revelation of verses the sphere of
Camat ( here thelow! that of the "Weil™ [al-hijab] ) is no lomger:(fig~
—uratively spesking) the blind or becloudedfreslm of wnknowing?.** In

- another pericope of the same sira addressed to the “Concourse of Lights" .-
( mala® al-amwir ) the Bab speaks of himself as (lit,) Mthe mysteries in
the concourse of al- ama'"»( dgleasrdr T mals' al— Camz! ) concealed ‘about
the Sinatic Fire. 5.

1. Refer, QA.,LXXXI.fol.lilb,LXXXIII, fol.li5a.

2. Refer,Ibid,,LXXXIV.fol.145b.Taherzadeh translates jaww al-Cama®
"oftiest heights of heaven® ( see Selections from the Hriti_r_lg
of the Bab,p. 67 ).
3. Reading al—m min afxanoha the litersl sense would be "(oblit-
-era.ted) the‘strnngers' from its (°ama's ) eyest. . o
L. As"hoted vabove (pod0~) the word aii can mean . *to be in & state o
of bilindnees' . The Bab was aware of this sense of Sema' though as
will,I think,be clear,he does not often  use the word | in this way.

5. Refer, QA.ILXXXIV. fol.li5b, 1i6a,147a.

’ apparently referred to as ths "Stm" (al-shams ) which is rising

Hhi.leintheLthhg otthegmgal- 2? the Bab is:

up from the: MHorizon of 2!.'. * (urg a1 Camat) ° L there is a
further address o the ghl ‘al-Cgnz’ in the LXVI gir.> Qur'an
lhm.iurm'itteninanimorestingmmrin‘umlmvn. -

‘a'rree

“Doyonnotu ,k,houGodukeneth heDlﬂh-
> which hath its root ‘in the breast of the Dhikr and 1ts :
\branches ris ‘towards the Heaven otf Amgl, 0 3,

Here, 1t appsm," he Sinaitic Tree { al-shajar ) is symbolic e T
of the Dhikr { here= the Bab ?.) inthe sense'of its Tepresemt-
-1ng “the’ loeus of coumnication between the ‘Divine (= the Mheaven

of ama' ) and the human realma (= the "breast of the Dhikr® ).

That, as pnevious]y noted, the _a_hl._a_l:_;_m_s‘ are in one sense the
denizens of the celestial world is . further indicated in the LXXXIXth
slrs of the Qayyum al-Asma! After his desth the Bgb is to be numbered
amongst them: i ‘

wo Solace of the Eyes! Serve thy Lond untll death overtake thee.
- Then wilt thou, above the [Heavelg] Throne,be Tumbered among

the ranks-of those of the ahl al-“ama who prostrate them- .
~selves before God, the Exalted.." L. .

In' theimthvsura the vord ama' occurs several times.At one point
the Bab .is- addreaaed 4n the following manner:

nByxyurex Thou, verily, art the Star of the Book ( najm
“al-ldtab ), the- Sun of Heaven ( shams el—sama' ;) ‘end the.

Lighteming of:CAmat ( barg al-Camaf ) ..inscribed m the
_Mother Book (umm al-kit3b ).." 5. :
Not. only is he the  Mightening of °Ama' n bnt one uurr,ured through

i

the“essences orthemu- ana! " (* jawdhir ahl al-Cemz' ). 6'me' ;
ahl ‘al-Camal ‘are introduced into the following.-version of ‘Qurfan 12:90:

31. QAI.xxxvtol lkBa ef. Qur’an 81:21f.

~6.QA Ic.t‘ol 158b.maap mtobstheaenseofpartofanaddres

2. Ses QL. Lmvi fol.150a, '

to the "poopla of pea.ce" ahl al-salim )




£

" 0 Solace of the Eye[a]! The ahl al-Cama' will say:
fArt thou indeed the Jospeh of the Divine Unicity
(y8suf al-ashadiyys )?' Say: 'Yea! By my Lord! I am
the fourfold form ( shakl al-rub® ) in the Joseph
of Origination ( %‘ uf al-bad® s and this is my brother

the threefold form ( shakl al-thulth ) in shape of

finality (surat al-khatm — or Yimage of the_seal?).
God hath graciously bestowed upon me [= the Bab ] the
double mystery ( al-sirrayn ) in the two [Sinaitic]
Mounts ( gl-turgyn ) and the dual names ( gl-ismayn )
in the two liminaries ( al-nayyirayn ).God will not
suffer the reward of such righteous ones as believe
in the Bab and are steadfast in the Book to be lost,
even, in very truth, to the extent of a speck on a
date-stone.™ 1.

Here the ahl al-Cama'® are represented as asking the Bab whether he is
the Joseph of the Divine Unicity ( yGsuf al-ahadiyya ).He is to say that
he is indeed the Mfourfold form in the Joseph of origination® and that
his "brother" is the ™threefold form in the shape of finality".This in
the light of the fact that his reality is twofold or pgsessed of two names.
In effect that Bab is to state that he, as the bab to the hidden Imam
and one named CAlT Muhammad yis the locus of the kalimat al-tawhid (= the
mystery of the 4 words which make up AUYYY AMY [ = one one 1evel,
the shakl al-rub®] and the secret of its 3 ‘'root letters'! }, 3 and s
[= one one lsvel the shakl al-thulth ] ) in human form (= 'in the shape
of finality'! or 'image of the seal'= the letter » = * as the talismanic
sign of humanity ? ). or the representative of the potencies enshrined in

the principles of pubunwa (= the 4 Ietters of Muhammad= on one level-the— |

shakl al-rub® ) and wildya (= the 3 letters of A1l = on one level the
shakl al-thulth ). %* In talismanic terms he is to indicate to the shl-
al-Cama! his intimate relationship with the hidden " Joseph® (= Imam
Husayn or the expected Imam ).

It is in the context of difficult Sinaitic imagery and talismanic terminol-
-ogy that the term ®ama® occurs in the XCI st gira of the Qayyim al-Asmi.

The Bab 1is referrsd to as one who cried out and praised God ™n the [Sinaitic)
Mount, (51-1.-,Gr ), the Point of the Gate ( nugtat al-bab ) nigh wnto the

1. QA.XC.fol. 158b. In Qur'an 12:90,0f which this pericope is a rewrite,
Joseph's brothers discover his identity.Joseph clearly states his identity
and refers to Benjamin as his brother.

2. of. QA, LXXVII.fol.136a, 140a. Szhifa bayn al-Har: ( Browne Coll,MS.
or. F.7.[9] ),p.27ff.esp,p.35-T; - Letter of 'CAbdufl-Baha in Ishrag
Khavari (Ed) Matida-yi I}s,m‘a?nt Vol. 9 ( n.p.[Tehran] 129 BadI®),pp.45-47.
For some details on the use of such expressions as shakl al-rub® and
shakl al~thulth in the writings of the Bab and Bgha'u'llah see S.Lambden,
A Tablet of Baha'u'llgh on the Mission of Moses ( forthcoming in Bghi'{
Studies Bulletin ).

__ ___ _nafs (= tself!, 'locus'!, 'logos® = the Bab '.’7) which atands upright

és.

(Sinaitic) Tree (al-shajerst ) planted in the land of Cama'.." 1*

He isw instructed by God to make the following claim: ® I, verily,
am the threefold form .( gl-shakl al~thulth ) awesomely inscribed
in the'. Peclovded Snchm' (al-guds al-Camy! )...",2' His name ‘A1

( here = the " threefold form"™ ? ) or the alphabetic locus of his
being (= ) J and 3» as the tessence! of the kalimat al-tawhid?)
it may be deduced, is inscribed in the sanctified sphere of c_Lx;u_T_‘
or (perhaps? ) in the hidden sanctuary within the realm of Cama'.3-
On accournt of the Bab's crying out as the Bird ( gl-g¥k ) perched
on a crimson leaf of the blessed Sinaitic Tree "al-Cama! and its
people” (al-Cama' wa shlihd ) utter plaintive sighs. ** Similar
imagery is found in a pericope of Qayyim al-Asmg'XCIT:

* O People of Ridwan! Hearken unto my Call from this
Bird (al-tair )° which, with the permission of God,
flappeth ° its wings in the Point of the Air of al-

Cama'! ( fI nugtat al-hawa! min al-Camaf ).." 5.
Allusion may be made to the Hadith of Sama' ( see below ) in view of
the fact that the Bab 1is represented as a bird that flaps its wings
in the “Air" ( hawa' ) surrounding the ¥Cloud of Unknowing® (al-Cama!).

Apart from passing reference to the fact that God bearsth witness
unto the ahl al-®ama! and the "mystery of the Dove™ (sirral-warqga')
the XCIII rd sura of the Qayyum al-Asma' contains a reference to the

in the " firmsment of Sama? ":

" O People of the Earth! Hearken unto this Call [from]
the nafs standing in the firmament of Camat (jaww al-
Cama'ty M 6. -
In Qayyum al-Asma’ sura XCV there is an extrémely obscure passage in
which mention is made of the ahl al-®ama being directed to twice strike
the "private apartments™ ( hujurat ) of the psople situated around the

1. QA.XCI.fol.159a.

2. Ibid.

3. As indicated above the expression shakl al-thulth is expressive of
the three letters of the name CA1X ( £ + J + .§ -—the locus of wilaya )
and/or the three different letters fouhd in the kalimat al-tawhid.

4. QA, XCI.fol.159a.cf. also fol.l5%b.
5. QA, XCII. fol.160b, cf. also fol.l62t.

6. QA. XCITI.fol.l6Lb.See alse, fol.l63b.
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"two names" (= those living near the Bab ? ). 1 Eight siras later
Qur'an 12:102a is rewritten in a pericope addressed to the MCentre

of [the letter] Kaf in the Word of the Command ( kalimat al- amr =
the _{ of the Qur'anic creative imperative 0{ ?).The Bab states
that his Qayyim al-Asma'or 8ommentary on the Sirg of Jogeph is Mone
of the tales of al-Cama' ( anbd' al-‘ama'-~ Qur'En 12:102a has anba'
al-ghayb = 'Tales of the unseen' ) written upon the leaf of the heart
( waragst al-fG'3d ) ..about the [Sinaitic] Fire..” 2 * This may imply
that the esoteric senses given to sura 12 of the Qurfan are intimately
related~ as indicated above— to the secret of “ama' and the shl al~
‘iam_'a'_'_. The Bab's ! transcendentalisation' of the Joseph story is closely
connected with the mystery of the Hidden Imam (or Imzh Husayn ) and the
sphere of the 'Cloud of Unknowing! ( al-Camat ). 3. )

The CVIIIth sura of the Qayyum al-Asma contains a pericope addressed
to the ahl al-Cama! and one in which the "people attracted by the Temple
of the Divine Unity ( haykal al-taw.hl"d )* are exhorted to hearken unto the
Sinaitic proclamation of the Bab. The Bab represents himself as a "Golden
Leaf gprung up through the crimson oil of the [ﬁ.naitic] Tree which mov-
-eth in the firmament of am3' ( jaww al-®amat )." The roots of this Sinaitic

Tree reach down to earth though it was planted by the hands of the Dhikr and
reaches up into the "air of ama' " ( al-hawd' min al-Camg! — the Mair®
about the 'Cjoud of Unknowing' cf. the HadIth of Cgma' ).A symbol of the

link between the celestial and the terrestrial and the person of the Bab— ]
the Sinaitic Tree ( gl-ghajarat ) is rooted in the heart of the Shirazi
Siyyid who is in commnication with the realm about c_g_E: the sphere of the
*Cloud of Unknowing!. 4*

In the same gira (CVIII ) the Bab refers to himself as the "most
concealed mystery ( al-sirr fI mustasirr al-sirr ) inscribed upon the

1. QA, XCV.fol.168a. The context is apparently eschatological. cf.also
the pericope addressed to the ghl al-Cama'in ibid., fol.l68b.

2, QA. CIII.fol. 18La-b.

3. QA.CV also contains (unless al-Sulama' be the correct reading)
the following rewrite of Qurtan 12:106a, " We did not find most
of al-Camat (= the ghl al-ama' ? ) prostrating before God on
account of the Word of the Bab (kalimat al-bab ):The meaning is not

clear ( see fol. 188a )
L. See QA, CVI]I.fol.l?ZbS 193a (cf. above [p.63 ] on QA,LXXXXVII,fol,

151b and Qur'an 14:24
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line beneath gl-Camg! beyond the heavenly reaim ( al-sama? )"

and the "glorious pearl ( gl-durr gl-jal¥l ) in the shell of
the Friend (sadaf al-khalIl= the ?shell of Abrsham' ) ..preserved
in the Ocean of ®gma' ( Al-bahr al-Camd' ) about[the garden of]
Eden ( hawl a1-Cadn ).." 1- He ', furthermore, claims to be the
"Bird" ( al-tair ) in the "firmament of Cama'™ amd, among other
things,one s:lbmerged in an ocean of crimson mask. 2.

Like sura CVIII the CIXth siira of the al-Asmz! contains
many interesting statements :x_;;essive of the Bab's earliest claims.
In a singularly obscure pericope the Bab at one point speaks of
himself as " an ancient fruit ( thamarat ga.dImat ) from the Blessed
[Sinaitic] Tree ( al-shajarat al-mubarakat ) dyed crimson in the
Fire of the double ®amz! ( bi'l-nir al-ama'ayn — or, ' .. the Dewbly
Beclovded Fie’ )n. 3. Here, as in (at least) one other pericope
the word C©ama! occurs in (obligue) dual form. b. Three paragraphs of
Qayylin al-Asm3) sirs ' CIX are aidressed to the shl al-Cama'.’” The
term c_gm_E_'_ occurs in the second of them in which the Bab refers to
his ascending up into the ¥ firmament of heaven® {jaww al-gama?) and,
nigh unto the heavenly Throne (al-Carsh ), giving utterance to the
" secret of the dust" (girr al-tur3b ) and "mighty secret of God" (sirr
Allah al-Cagim ) among the Meconcourse of the Air of the elevated cgm__E_"'
( mal3' al-hawa! min al-“amat g1-Cal58" ). 6. The same word occurs in
the context of an address to the Mpeople of the earth" ( aghl a,l-car:'l )i

" O People of the Earth! ..God verily; hath-senmt-down verses upon
the expected Proof | the 12th Imam | and I verily, with the per-
-mission of God, caused them to descend via the angels of Cama'
(malatikdt al-Cama' ) unto the heart of my Greatest Dhikr in 7
odsthat the people might believe in God and in His Book..." '*

As the representative of the Hidden Imam the Bab is able to reveal verses
sent down by God to the Hidden Imam and commnicated to him by the angels

of the realm of Unknowing. 8.

1, QA. CVIIL.fol. 193a-193b, cf. above. . As a siyyid the Bab
was also a descendent of Abraham ( according to Muslim genealogy).

2. Ibid., fol.l94a.

3. QA. CIX.fol. 196a. .

L. See above p.58 (on QA. LXXV.fol.131b, ).

5. See QA. CIX.fols. 195b-196a,197a.

6 This may indicate the the Bab announced his babhood unto the dwellers
of the celestial region around the *Cloud of Unknowingt!.

7. QA. CIX.fol.196b.

8. The final, CXIth siirg of the —Asma' also contains a pericope
addressed to the ghl al- Camal isee f0l.200b ).
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The word ama' occurs about ten times in the Bab's early TafsTr

Bismillah.It is associated with the sphere in which the ™hidden

{letter] alifn (= the [ of (= not written in @~ ) is con-
-cealed.i.e. in the "pristine seclusion™ (al-haib al-bahtat ) and the

" pure Camat" ( al-Sama! al-sirfat ). 1. on another level this same.
"hidden alIf " symbolizes the ™ first Tree which emerged from the

Sinaitic Mount™ the taste or fruits of which may be experienced in

the " orchards of glory® (hada'ﬂg al-baha') though it is hidden in

the " seclusion of a.ma'“ ( haib al-Cama? ). 2. When related to the

sphere of the Divine Unicity ( al-wa.hidim )} it exists beneath the

Camzt of [the Divine] Grandeur” ( Sama al-Cazimat ). 3 The letter 'S

of (e represents the manifest "essence of God" (dhat Allah ), the
Prophet Muhammed, the Mabyss of the ocean of the Divine Unicity™ (luijat
bahr al-ahadlxxa )} , the"sanctified manifestation of the Divine Ipseity"
( sirf suhir al-huwiyya ) and the = © ami' of the pristiné divine Perpetuity"
([reading] Csma! baht sl-samadiyya ).**The final letter of P the ¢,
is indicative the " glory of God" (majd A113h ) and the wilEya of Imd3m CAIT
"Cangt of{ the realm of] LahGt " ( Cama! al-lghit ). °°

in the
-

While the imitial alif of 'Alzh in.. =~ Al (™ 1s equated with the

"benefits of God™ (ala! Allzh ) and,in this context, mention is made of the

" people of the absolute © ‘gma? " ( ahl Camat al-mut]_.g )yits final letter
B3' ( ») is indicative of the Prophet Muhammad ~ whose celestial reality
is the gource of all the Divine Names and Attributes in all spheres of exis-

_temcemdingt};; spheres of the Wclarity[?] of Jabarut® (readingl?] T
* Tow—

Cardat al-jabarGt ) and the "Cama' (here~ veiled realm ) of Lahut ™.
—ards the end of the TafsIr Bismillah the expressions ™ world of Cama! ™

( a1%m a1-Cama' ) and " horizon of Cama' " ( ufq al-®amat ) occur in contexts

which need not be examined in detail. 7

1, Refer, Tafsir Bismillzh, Tehran Bah&'T Archives M5 6014 C .,p.304.
(I have also consulted the text of the TafsTr Bismillzh in Tehran Baha'T

Archives MS 6013 C ).
2., TafsTr Bismillzh, p.327.A

3. Ibid,,p.328.
4. Ibid.,p.329.
5- Ibido,p‘BBh-
6. Ibid.,pp. 338, 345.

7. See ibid., pp.371-2.

¢1

Written for Siyyid Yahya Darabl (Vahid, d.1850 ) the B3b's Tafsir
Surat_al-Kewthar ( Commentary on Qur'n sfira 108, written between

July 18,5 and Sept. 1646 ) contains over twemty occurances of Cama:
Towards the beginning of this lengthy Arabic work reference is made to
the horizons of theMheaven of “ama'" (sam3' al-Cama') in comnection

with the realm of Lghut ( the realm of the Divine theophany ), the
sphere of the "firmament of ama® " ( jmww 8l-Cama' ) and the Maccents

of the birds of Camat " ( ilhan tuyir al-Cams' ). * The rirst alif

of sura 108 on one level sigzﬁ.fie; the ™he favours of thy Lord in the
heaven of cmnE‘ # ( 313! rabbuka fI samavlel-Camat ). 2. gt one point the
Bab swears by He Who (God) made the"Bird of Samatn ( tair al- Camat) to
soar in his breast (___ ). 3. He, in the course of explaining the
meaning of the letter 9 of - (108:2 ), mentions

the "fissure® (fatg ) which God cleft asunder { fatag Allzh ‘) between
earth and heaven and the shining forth of the ™world of Sama! " (®3lam
al-Cama' ) from the "mystery of the Divine Effulgence™ ( sirr al-ishr"g).l*‘
The letter z of ’gi‘ ias, on the fourth innermost level, associated
with the (loosely) "“incarnation® (hall ) of the " First Talisman" ( tilism
al-awwal ) which God veiled through His interior Self ( pafs al-bstin ) and
a Bird (tair = the Bab ? ) which makes mention of the "First incarnation®
( hail al-awwal ) in the " essence of the air of a.ma' " {jawhar hawa' al-
ama' ). 5 A few pages further on the Bgb asserts that his verses are
superior to and independent of the writings of Shaykh Ahmad al-Ahsa'T and

MMS to himself as a Bird which flaps its ts wings

in the “firmament of ®ama' " ( jaww al-Cems ).46' On one level he further
teaches, the letter .{ of ._‘)2\: is indicative of the ™ord" (kalimat )
which exists in the "Tablet of cg_m_E'“ ( lawh al-Camat )7'Hhile the & of
is reaited to the epiphany of the Di:r:u:&e Ipseity ( huwiyya ), the
"light of the morn" ( nur al-subh } and one who ( the Prophet Muhammad ? )
ascended through al~burag ( the 'celestial steed! ) unto the "hea.ven of Samg'm

1. Refer, Tafs¥r Sirat al-Kawthar (Camb.Univ. Lib. Browne Coll. MS Or F (10))
7foll a), 9{(a) and 11 (a).

2. Tbid., fol. 11(b) _
3. Ibid,, fol, 12(b). The implication may be that the sphere of Cama' exists
in the depths of the Babt's inner -being.

L. Tbid., fol,18 (b).

5. Ibid., fol., 22(a).
6. Ibid., fol., 23(b).

7. Ibid., fol., 28(b).
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(sama' al-Cama’). 1. The Bab is not only a "Bird" which exists in the
sphere of the "firmament of cga:' "(3aww al-Cama! ) but one who reveals
the "verses of Cama' " ( Zyat al-Cama' ) 2’ and associates himself with

the leaves of the * Tree of ®ama' " ( shajarat_al-Camat ). 3.

The following comments of the Bab on the letter s in ,:*\n are of par-
~ticular interest:

" The letter al-ba' ( “=? ) signifieth the land of the Divine
Unicity ( barr al-ahadi: ) for those who journey unto God
in the forest of { the realm of ) Lahut.It signifieth the
all-enduring land of Sgma! ( barr al-Cama! al-sarmadiyya) for
those who journey unto God in the forest of (the realm of )
Jabarut. Tt signifieth the 'beclouded land{[of unknowing]!(barr
al-Camatiyya for those who journey unto God in the forest of
(the realm of) Malalkut. It signifieth the ! land of the Divine
Granduer® ( barr al-kibriya'iyya ) for those who,with the perm-
—igsion of God, subsist in the land of Jabarut ( ard al-jabarit)
On account of the decree of[ the letter] al-ba' the horizons of
Camat ( afag al-Cama' ) have been filled through the two arche-
typal letters { bi'l-harfayn gl-mathalayn ) and the [letter ]
alif standing between the two gulfs { al-alif al-qa'im bayn al-

tutuniayn Yo b
Here the ! all-enduring land of ®ama' is associated with the realm of
Jabarut ( the sphere of the Divine Decree ). A rare occumagnce of the
(relative adjectival ) abstract notion of c_gél occurs in genitive rel-
—ationship with the word "land” ( barr al—cmz'img w- loosely transla-
~ted, ' beclouded land[of unknowing]' ) and the reality of the Bab( = the
two archetypal letters [ the 2 4» of g 2] and the upright g1if [inaQl
? ] ) is represented as filling the " horizons™ of being (ef. Qurtan

). '

On similar lines, it may be noted here, are the opening words of a
prayer of the Bab written in reply to questions of a certain Sayyid
Jaffar Shubbar: ’°

" In the name of God, the Merciful, the Compassionate,

1. Ibid. fol. 29(a).

2. See fols., 30(b) and 31(a) where there is also reference to the ghl al-
Cama .cf. also fol. 95(b) and 101(b).

3. Ibid., fol. 96(a).cf. also fol,32(a).

L. Ibid.,fol. 35(b) — a line omitted in the MS Or F (10) 7 has been
translated from the MS of the Tafsir Surat al-Kawthar in Iran Nat.
BahatY Archives Priv.Pub. Vol. 53 (p.239 ).

5. Text in Iran Baha'T Archives MS 6003C pp.316-318.

7t

0 my God! Thou art the One Who revealed Thyself
unto the inmates of( the realm of ) Lahut through
the realities of the effulgences of Cama' (bi-kaynln-
iyyat tajaliyyst al-Cama ); unto the inmates of the
forest of(the realm of)Jabariit through the manifest-

— e

-ations of praise ( bi—guhurdt al-thana' );unto the

inmates of the forest of the Dominion faimat al-mulk)
through the grades of Glory (bi-shutinat al-baha')...™

The Divine Epiphany (tajalll ) is pictured as being realized
in the hierarchy of metaphfsica.l realms through the . agency of
various transcendent realities.The ' realities of the effulgenc-
-ies of Cama'! were made manifest in the realm of Lahut.

Among the early minor works of the Bab the term c_;aué' oceurs in
the Tafsfr HadTth al-WagToat and the Bayan fI ilm al-jewantd.. °
In the form;r work the Bab, commenting of Imam ®A1its .initial
cryptic definition of Mabsolute reality" ( al-haqTgat) as the
" ynveiling of the splendours of the All-Glorious without a sign®

(

5‘)'.5' ey J‘l?-” s‘abﬂﬂhexplains that " the sign

(al-isharat ) derives from the splendours ( subu!.xat ) " and that
the Msplendours® (subuhat [ of the All-Glorious] ) are related to
the "pristine seclusion® (haib al-baht ) and the " pure ®amat "
( Cami? glosirf ) in terms of the “gtation of the[Divine] Names and

Attributes ..[etc. ] M.

2. In the Bayan £I ilm al-jgwanmid.. the one

addressed is told that God had bestowed on him the Wsprinklings (rashh-

&

) of Bis lights in the reality of the mysteries™ and mention is

made of the the Mworld of the day-blind" ( ? reading “lam al-ajhar );
that is (7) those blinded by crimson-coloured radiance of the " Point

of %ama'" (nugtat al-cam.'a"?).B'

1.

w

See Tehran Baha'T Archives MS. 6006C pp. 74~7 (= TafsTr Hadith
gl-Hagiqat = 'Commentary on the Hadith of Kumayl* ) and pp.8l-3
= Bayan fT ©ilm al-jawamid wa'l~ Mushtagat = ' Exposition on
the underived and derived |parts of speech]! ).

Refer TafsTr Hadith al-HagTgat,p.75. cf. the use of the terms .
hajb al-bght and CamB'alisirf 3n the Tafsir Bismillah (see sbove,
p. 68 *

Refer, Bayan fI ®ilm al-jawamid..p.82. The meaning is obscure.It
appears that reference is made to celestial beingswho are blind

by day as a result of the crimson light of the Sinaitic Fire that
pours forth from the " Point of Cama' " — or "Point of Blindness®.
There are beings close to the Divine . who are tblinded!® by the
crimson effulgence of Divimity (?)
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Appanentl,y the Bab's first major work in Persian the Sahifa-yi
diiyya contains two occumances of the word ama'.In the course
of underlining the sublimity and transcendence of God mention is
made of the fact that the name Muhammad is a "sanctified name" (ism
-i migaddas ) in the "Supreme Concourse" ( mal3' al-5°15 — emong
the exalted heavenly beings ) and the ™world of Cama'® (%alam al-
Camat ). 1: At the end of section I of this work the Bab exhorts
the Mconcourse® ( al-mala' —- of the psople [or Babis ] ) to purify
themselves in the light of the imminent fulfil’ment of eschatolog-
~ical prophecies. He asserts that ™,.the peacock of Camg? ( taris
a1-Cama! = the hidden 12th Imam ? ) singeth before the settingl-point]
of [ the zodiacal sign] Cancer ( ®ind uffil al-saratan ) and the cock
(al-dIk ) croweth upon a leaf of the branches of th; Tree of Blessedn<
-ness..m" “° ‘
Written around October 1846 for Mirza Siyyid Muhammad &xltan
a1-Culand ( the then InZm JunCa of Isfahan ) the Bab's Tafslr Sirat
al-Asr ( Commentary on Stra 103 of the Qurtan ) contains four
occuances of c_glé' ~ all in the course of quasi~gabbalistic inter-
~pretations of the 73 letters of gura 103. On one level the first
letter waw ( of" watl-Casr= t By the afternoon..! ) is said to be
the manifestation ( zuhir ) of the letter ha' ( note that 9 foll-
—ows B in ).b e is [God]" the » being indicative of the
Divine Ipseity b.-.‘)b ) and, as far as the '"men of Camat "(rijal
al-®amat ) are concerned, essentjally the same ( as ’ ). 3+ While
the 1lth letter, alif , of sura 103 represents (among other things) the
" origination of the Divine Will in the world. of ama' ™ ( ibdaC al-
mashiyyat f1 °Zlam al-Cama® ) the ~20th letter, sin ,signifies the
"prightness of God™ (sana' Allzh ) in the worldsof ®ama?, bahg!(= glory),
33‘;_3' (= the divine decree), and :‘undE' (= realization ). ke T4 the course of

1. Refer, Sghifa~yi CAdliyya (n.p. [Tehran] n.d. ),p.3.

2. Tbid., p.h. The Sahifa-yi SAdli was probably written during the

latter part of the Bab's confinement in Shiraz after his return from
( l.e. late-1845 ).At this time hs had not made an explic-

~it claim to be the expected Imam. The pericope from which the above
lines are translated is similar to that séction of the TafgIr Surat
al-Bagara mentioned gbove (p.46 ).

3. Refer, TafsIr Sirat a1-°Asr (in Iran Nat.Bah3'I Archives Priv,Pub, Vol
69 ),p. 33.

L. Refer, ibid,pp.Lh,46~7.
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commenting on the 34th letter of sura 108 ( en glif ) the Bab mentions
that  all in the " kingdom of origination and a1-°ama " (malakiit al-
insha? wa!l1-®ama! ) humbled themselves before the sublimity of the
splendour of the wiliyse of Imam “A1T 2

Among the later works of the Bab the term c_a_ma:'_ occurs e few times

in the Kitab-i Panj Shatn— though not very frequently considering the
length and nature of this work. 2* In connection with the realization of
the "Day of God" reference is made to the contentmsnt offtthe inhsbitants of
the all-glorious Cama'" or " dwellers of the Cama'of the Al1-Glorious"
(sukkan Canital-abha’'). > Mention is also made of the M inhabitants

of the Jabarit of Lamit and the Camat! of the pure sanctuary of Malak-
Gt n( sukkan jabarit al-13hGt wa Cama' quds al- malalit ). ** At one
point the Bab refers to the "firmament of amg'! M ’° and at another

to those who say " He[God] is He [God]" in connection with the (letter)
gl-ha' () in the ™ Glorious Qﬂs" t (., al-ha?! bi'l-Cama! al-baha'l.).’"

Finally, but by no means. exhanstively in comnection with the writings
of the Bab it should be noted that, for example, the term ®ama'! does not
occur in any of the following works: Risdla Nubuwwat Khassih, Dalatil-i
SabCa ( Persian and Arabic ),Khutbe-yi QahrTyya, Bayan-i Farsi (Persian
Bayan) Bayan-i “Arsbl ( Arabic Baydn ), Kitah al-Fihirist , TafsTr HadTth
Man ®Arafa Nafsahn.. TafsTk Nahmu Waih Al1gh; Bayzh Clati Ta.hrim al—Hah—
—arim; Tafeir Sirat al-Tawhid; TafsTr Laylat al-Qadr; Tafste Sret _al-
Hamd; Lawh-i Baykal al-DIn; Bayan Mas'ilst al-Qadr; Tafsfr al-Hat ( I &
IT ) — this is obviously not a complete list of the writings of the Bab
(unmentioned gbove) or of those I have examined.

1. Réfer, Tafsir Sirat al-CAsr,p. 53.

2. The lengthy Kit@b-i Panj Sha'n was written towards the end of the
Bab's life.I have counted only four occurances of ®amat in the ed-
~ition published some years ago by the Azalls (n.p. n.d.—see above).

3. Kit3b-i Panjy Sha'n ( n.p. n.d. ),p.17.

4. Ibid.,p. 63.

5. Ibid., p.28l.
6. Tbid., p.197.
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In view of the fact that the early writings of Mirzz Yahya were
highly regarded by both the Bab and Bahi'utllih and widely read by
Babls it will not be inappropriate to refer to the use of the term
C;.g_a; in one of them, 1. Incorrectly privately published as a work
of the Bab what is almost certainly Ya.}'lyz's Kitab al-Wahid (probab-
-1y written between 1852 and 1857 at Baghdad [?] ) contai;:s a good many
interesting occumances of this term and much that throws light on his
early claims and role.z‘

The IVth gtira of the first part of the KitEb al-Wahid contains
much of interest including several occurances of Cama!:

" 0 Jetter Alif! Hearken unto the call of your Lord
from the Sinaitic Tree.. 'No god is there save Him!
..Say: O People of the Concourse.. Hearken unto my
call from the Throne of Hahut ( Sarsh al-hahut)..
the Glorious David { al-dawud al-bahi') Lwho crieth
out ], * I, verily, am the Leaf in the double Samat!

(..an2 gl-warag {1 s1-Camatayn ).. I am gl-that(=al-
thamara = Yahya ) in the Glorious Cama'! ( al-Cama'
al-bahg )..." I am al-®ama in Mourt Sinai (jabal al-
sing ).... I amthe Cam@' of the Divine Unicity (Cama‘
al-ahadiyya ) in the seclusion of the Unseen ( fi_
haib al-ghayb ) .. I am al-tha' in the Mount of ai-ha!

. I am the Tree of ami' (shajarat al-Cama') through

1. Bofore his martyrdom the Bab had appointed Mirza Yahya ( c.1830-1912 ),
a younger half-brother of Baha'ufllah, the nominal head of the ‘- Babl
commmnity.His many writings remain--more or less~ completely unstudied.

2. What I feel certain is an early work of Mirza Yahya, the Kitab al-Wahid
constitutes Vol, 80 of the privately published *°Iran National Baha'l
Archives®series which is entitled, 'Compliation of the Writings of His
Holiness the Most Exalted [= the Bab ] ' ( Majmhi'a-yi Athar Hadrat—i
A®12 ) and dated 133 BadI® (pp.226 ).The following words occur at the
beginning of the tostatically reproduced MS ( the seal is unfortun-
-ately illegible )," This is the Kitab_al-Wahid.It is in 19 stras.God
verily,caused it to descend for the Letters 4f the Living (li-hurufat
al-heyy )..™. Each of the 19 sliras of the first part of this Afabic work
are headed "In the Name of God, the All-Bountiful, the Most Holy™ (bism-
4118h al-~jawad al-agdas ) and are, in certain instances, followed by
disconnected letters or other ciphers derived from the 19 lstters which
form this version of - the basmalla (see pp. 1-105 ).The A6 suras which
form the second part(?) of the Xitab al-Wshid (see pp. 106-226 —also in
Arabic and undoubtedly by the same writer Jare also headed with bismillgh
al-jawad al-agdas though there is no clearly discernable pattern fo the
disconnected letters contained therein— though the letters ) @ (VI)
obvioutly stand for thamarag ("Fruit"™), a title of Yahya (cf. XXVIL which
hﬁ."’- 5 9» =[?] G gb =" He: is the Fruit" and XIII which has

)} = Azal

, %‘m;_u-_@gkg@e Morn_of Eternity) being a key title ).
The Arabic style of the Kitab al-Wahid is similar to the rhyming prose
of the Qayylm al-Asmd though there are’turns of phrase and expressions not
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the Sinaitic Mystery (bi'l-sirr al-sina ) in the
Mount of al-thal.® 1.

Many similar lines occur in both the first and second parts of
the Xitb a)-Wghid. 2* Only a few of them can be translated here.
At various points in siira IV (A) we read:

"We verily sent down al-ha' [= the Bab ? ] in the land of amg!

{ard al-Cama' ) for the victory of the Dhikr in the land...

We raised up al-wahld [= Yahya ?] in the land of Kaf [= here the

Kaf of Kun= "BalW ? ..if order that he might give Us victory..

Kill the unbelievers in whatever manner you desire for this is

indeed a beauteous decres.. Say: O thou Concourse of the people

of the Bayan! Enter the throne of al-tha!..The angels_have been

lined up in the land of Sama! ( ard al-Cama'! ).. al-tha'! hath

descended in the glorious Cama' ( al-Cam3 al-bgha').." 3¢
Reference is also made in this sura to the verses or signs (ayat)
which God created in the "precints of the Cama's ( atraf al-Camatat
—-note the plural ), the "kingdom of the throne and al-Cama'™
(malakit al-“arsh wa'l-Cama'! ) and the "Beclouded Land of Unknowing!

( ard al-CamB'iyya ; see pp.25-26 ).

found ( as far as I am aware ) in the authentic writings of the Bab.
There are many allusions to Yahyd's key titles in this work; most
notably al-thamara (= the Fruit{of the Bayan]— frequently indicated
by al-thal its initial letter ), al-wahTd (= the Unique= abjad 28 like
Yahya ) and al-azal (= the Eternal ). The author's claims are very
sifiilar to those made by the Bab in the Qayylm al-Asma and other early
writings.

In terms of the date and authorship of the Kitab al-Wahid the follow-
~ing points are also worth noting,The death of Muhammad Shah and his
n[prime] minister" are alluded to at several points (see VIL(A),p.28
and cf., for example, VI(A),pp.22,24-- Muhammad Shah died on Sept.ith
1848 and Hajji Mirza Aq3sT on August 1st 1849 ).Various pericopae seem
to reflect the controversy surrounding Yahya's (illicit) marriage to
and subsequent divorce of the Bb's second wife Fatima ( around 1854~5?
—see X(A),p.h1ff; XVI (A), p. 83ff; V(B)p.124f;XI1(B),p.145L;XVII(B), p.1241),
What is apparently an address to Bshatu'llah is contained in the second
part of the Kitab al-Wahid : "..O brother of WahId! (3= akha wahid )
Weep not and thank your Lord that he hath made you to be numberéd among
those who attainted to His{God?s] meeting on the Day of Resurrection..®
(L v (B),p.229 ).

1. Kitab_al-Wahid(A),IV.pp.3~17.

2. As in the above footnote the first part of the Kit@b al-Wahid will be
indicated by the letter A. B will indicate the second part.The Homan
numerals refer to the sura numbers (not givem in the MS ), B

3. Yahyd, it seems,anticipated the imminent eschatologlcal battle.It is
known that he encouraged a militant B@bism during the 1850%¢ (ses VI
(A) and cf. IV(A),p.16 ).I am not sure that al-wahid raised up in
the "land of Kaf™ is Yahya since the Mland of Kaf™ normally indicates

Kashan or Kirman (?). °
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At one point in gura VIII(A) the following claim is made:

" T am the Lord of the Worlds and I, verily, created the
verses in the Kingdom of the Sama's (malakit al-Cama'st)
in order that you, in your inmost essence, might bear
witness that God is the Beloved.." (p. 31).

The IXth sura (A) begins as follows:

" Lan.(J )[is] The benevolence of God (Lutf AL1Zh ) in the
Tree of al-ha' which descendeth in the glorious Cama'(al-
Camatal-bgha! )-0" (D-35)- _—

Later in this sura we read:

" Render thanks unto your Lord in the mystery of the line
( £I sirr al-satr) through the manifestation of al-ba'
(bi'l_zuhlir al-Ba' ) in the Cama'lof glory (Cama’al-baha)
... We chose you [ the Babls 7] through the mystery of
the command ( bitl-sirr al-amr = Yahya ?) a dewdrop
(rashh® )in the ipseity of rapturé ( huwi; al-jadib )
in thd Cama'of the seal (Cama'al-khatm ).." (pp.38-9). L.

At various points in the Xth(A) siira the following lines occur:

s
® Jim (‘%) . The revelation of verses ( tanzIl al-ayat )

through a sprinkling (rashh®™) of the Camatof al-hat.,
Thus did We ornament the favoured realities of all things
(tafdIl kull shay') in the Sam3'of Hahut..(Camg' al-hahit)..
Wherefore did We cause the verses to send down upon you in
order that the mystery of the Divine Ipseity (sirr al-huwiyya)
in the ©ama! of love { Cam3'al-hubb—— or Camf’ al—_jubb=
of the pit ? ) might féach you { or become known ) before the
wonderous_manifestation..The mystery of the command (sirr al-
amr= Yahya ? ) was sent down in the night of Sama'(laylat al-
cama'! —> see Qur'an 97: I+ )...You [Yshya ] are from the mystery
‘which was disclosed in the Sama' of Hafut ( £fI Cama’al-hahut)
before the mystery of the Divine Grandeur ( sirr al-azimat )
in order that the people might be informed of the mystery of
the Divine Attractiveness ( sirr al-jazzabi ) in the count-
—enance of the Divine Unicity { fI talCat al-ahadiyya)...Thus
::;: god_c':a\(xs;It:; (éom_m'am)i ( al=gmr= "Yahya ) to'be sent down in

ama, ~Cama . in the mystety of ori tion (girr
al-badaf )..."™ (see pp.LO-4L ). wstety gina

The following verses from sira XI (A)are on similar lines:

1. Reference is also made in gura IX (A) to the ®ama's (gl-Cama'at )
being filled with light as a result of the 'spiritual attractionst
(al-jazzabat ) and the"Cama' of origination " (Cama'al-bad®) (p.37).
YahyZ, at one point (p.36) 1s addressed as tha' al-azaltf.
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" We, verily,have embellished for you the verses through
the letters of al-waw.Those who believe in them are not
wayward in their deeds.Know that We sprinkled down upon
you the verses from the mystery of the line (girr al-

sgtr ) in the Ipseity of Rapture { huwi al- )
nigh unto the pristine Cama' ( al-camE'al—bahts.."Ep.hé).
While in sura XII(A) the phrase ™ decrees of God in the
and' of al-ha' in the mystery of origination before the mountain

of the seal™ occurs (p.51) we,at one point read, in stira XITT(A):

nSay1 O thou Concourse of the assembly of the Bayan!
Are you not aware that the angels and the Bp‘i_:rit(al—rﬁh)
have been lined up around the throne of Cama'? Do_you' not
recognise that the Lord hath descended in the Cama of

al-hat?.." (p.56).
Yahya in this slra,it appears, also refers to himself as the
om; whose glory is praised by all who are in the "heavens and
..in the 'Beclouded Realms®"( Camatiyyat ) (p. 57) and as gl-tha'
who reveals verses that form oreof the "tales of al-Camat™(see
Q.12: /02 and QA. EUT  see agbove,p. 66 )(p.60), He further,in
stra XIV (A) represents himself as the "countenance" (t.alcat )
which cries out in the Mland of Camat" (p. 63) and writes:

“This { the Kitdb a,l—vf'a.hid?] is one of the tales which We
ornamented for you |Yahya?] in the land of Cama! bg;‘ori

the countenance of gl-ha'in gl-waw [P+ =

by al-tha'..." (p.67). L
In the last, XIXth sura of the first part (A) of the Kitab al-Wahid
the following Iline occurss:

" We caused you [Yahya ] to be made manifest in the land of aston-
—ishment (ard al-badi® ), originating from the Ipseity of al-ba!
(min

in al-®ama? * in huwiyya al-ba' fI al-"ama! ).Thus beareth
witness the command (al—amr = Yahya ?5_from the mystery of bright-
-ness [or, cloudlessness ; sirr al-sahw ) in the Cama' of efface-
-ment { Cama'al-mahw ).." (p.105). °© °
Such are among the more interesting uses of the term ®ama in the first
part (&) of the Kit@b al-Wahid.Those in the second (B) part, a few of

which may now be noted, are on similar lines.

l.cf. also XIV(A),p.69 where, in a pericope addressed to Yahya as
"The Unique Name™ ( ism al-wahid ) the Bab seems_to be alluded to
as the letter al-ha'and Yahya'as the letter al-waw ( of 82 ).
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While the opening sura of part II (B) of the Kitab al-Wahid
contains some abstruse rewrites of passages in the 18th §3_;;§
of the Qur'an including an address to the “angels of Samatt
(mala'ikgt gl-ama' ){p.108 ) suira V (B) contains a reference
to Ya.l;wi as the one who illumines all things through ™ the
light of al-tha! in the ocean of Samat" (bi-nur al-tha' fI
behr al-Camat)(p.122 ).

The VIth sura of the Kitab al-Wshid (B) includes a good many
references to MIrzd Yahyd and a few uses of the term Cama'  as
the following partial translation will illustrate:

® In the nam‘e-gi G‘gd, the Exalted,the All-Bountiful!
Th.M.R ( ) f \O= thamara= MIrz3 Yshya ).

We sent a luminous tha' in the land characterised by

the letter al-ha's( ard al-ha'iyyat ) to the end that all
may be illumined through his light (nur).....

I am the Fruit ( gl-thamara}...I was, through the mystery
of al-tha' in Mount Sinai.,. I am the Eternal Fruit ( al-
thamara al-azall..)I am al-tha' in the Mount of Fidelity
(jabal al-wafa').. I am al-mfm which, in- {the word] al-
thamara is between [ the letters] al-tha and al-ra!...

T am the reality {al-ma®na ) in the 'letter ha'-like mounts?

al-jibal al-hEtiyyat ) through'the mystery of the beclouded
realms! ( bitl-sirr al-Camaliyyat )...

0 Eternal tha! (tha'! al-azall )..Sing forth with the tongue
of the Absolute ( min lisan al-h ), 'I verily am God, no god
is there except Me!.I created things by my Command.
is My servant and My messenger and the Letters of the Living

huruf gl- = the Bab's first disciples ) are My guardians

“awliva'i')...! ..Sing forth [ and say].. I am al-ba' in
Mount Sinal through the mystery of realization (bi-sirr al-
imda?)..I am he who dwelleth in the Mount of Cama' (jabal al-
CamZ' ) in the Sinai of Splendour ( gIna' al-bsha') through
the crimson [Sinaitic] Fire beneath al-ba’ (bi'l—nar al-hamra!
fT taht al-ba! )...." {see pp.125-130 ). .

Within the XIVth sura there are many similar statements:

"In the Name of God,the All-Bountiful,the Most Holy.

We sent down in the heaven characterised by[the letter]
al-ha! ( sama' al-hE'iyyat)[ the letters] tha!, waw[and]
J&_ [= the tha' of thamara, the waw of huwa end the ya'
of Yahya— a1l indicating Mirza Yahya ?] in order that

all I&vels of existence might be illumined by his light..

We sent down from his tongue the verses on all sides in

order that none mi, assert that they have not heard the
melody of al-tha' ( lahn al-tha'= Yahya ) from the mystery

of ®amgt ( sirr al-Cafi' )... We vetily cried out through
the tongue of the Dhikr (= the Bab ?) in the beginning of

the Cause....Follow the Dhikr (= the Bab ?), O people of the
Concourse, if you desire to be informed through a precious
sprinkling (rash®® ) from the Mount of Cama' ( tUr al-Cama')..

7.

Follow al-tha'! in the land.He, verily, is a servant(al-Cabd)
before the Exalted Dhikr (1itl-dhie al-®slf= the Bab )..
We have heard that some among the people say 'He [Yahya' )
is the one whom we were promised by the Dhikr [the Bab)
in the mystery of the Book from the 'Mother Cama!! (umm al-
Cgmat ), an ornament in the horizon of Manifestation (uf
al_guhur ).! Nay! By my Lord. He [yms ] is but a servant
(al-Cabd ) of man yuzhiruhutllgh [ the expected Babl messiah
who, in the station of Godhead will appear at the eschatol-
—ogical consummation ]..Be not in doubt as to that which We
romised you [the Babis].Bear thou witness unto the command
la.l—am1= Yahya's leadership role] before the mystery of al-
cami' (liftl-sirr al-Camat' )...
...He[Yahyd),verily, is al-tha! in ths mystery of al-Cama'
{sirr al-Cama! )...We created the heavens and the earth in
six days then we elevated the throne above the waters in the
air..And we completed the number of al-waw ( = gbjad 6 )
before the mystery of the Manifestation.And We made him,in
the fathomless deep of light (tamatam al-nur )before the
innermost mystery of the[letter] ha' of the Divine Ipseity,
the letter tha'...And We, verily, created gl-waw from a
dewdrop of the effulgence in the pristine Cama' ( min rashh
al-tajalll fI Cama' al-sirf ) nigh unto.the light (al-nur)
through the innermost coficealed mystery..

0 Bternal tha! ( tha' al-azall )! Say, unto the Concourse
of [ the realm] of Hahut | or of al-ha' ? J..[?, text unclear]
%o the end that all might be guided by by your |Yahya's]
command in the Camatof al-hat..Testify within thysélffethe

mystery of Cami'! before the Lord {Who is] manifest in the
wondetous Tree of Light (ghajarat al-nur= Yahya )....

I, verily, am the letters (hurfif) which make up the letters
(min al-huriif ) before the mstery of Cama! (girr al-Cama!)
in the 'Mount of [the letter] al-ha'.I am the letter waw

in the word huwi (= the Divine Ipseity; the secord letter
of dusd  ).And I am al-tha' from which the letters
(a,hrg; of "every manifestation derive,.I am the Point (al-
nué_‘{ba.t from which the Lordship ( al-rublbi: ) was manifest
in the mystery of the line (fI sirr al-satr E before the
Attraction of CAma' (1ivl—jadhbal-Cama' )i....Bear thou witness
unto what is in the 'Beclouded Realms'! ( al-Cami'iyyat ) for
I, verily, am a servant (al-Cesbd ) in the dominion of God...
I, verily, am the sprinkling (al-rashh) through the Manifest-
~ation (bitl-zuhur..)..I, verily, am -one withdrawn[?] in the
Temple of Camg' al al-Cama! )...." (see pp.155-164 ).

Sira XV(B) includes the following lines:,

WThe Remembrance of God (Dhikr Allah= the Bab) hath been made
manifest in the Crimson Tree [= Yahya ?] before the mystery
of al-Cama' (litl-sirr al-Camat')... I am al-ba! in the Mount
of al-Wa'... I am | the realm of JHatwt in the Cama'of glory
( £I Camm al-baha' ) ... I am the_peacock( al-ta'us ) in the
Camal of Paradise (? Cama'al-afridis ) ...I_am the reality (al-

matna ) in the Tree of Blessedness ( gl-tuba) manifest in the
EamZiof al-ha'..( see pp.165-8 ). y
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Among a good many further examples of Yahyd's use of c_a_m_S,'
in what I feel sure is his Kitab al-Wahid the followirig lines
may be noted:

He, verily, hath descended in the ama'of a.l—ha.'..
()CD((B),p.lBO ). .We, verily, crea.ted you (Yahya' )
in the throne of ®ama! ( Carsh al-Cams! )
provided for you in the land of glory (ard a.l-baha')
(XX (B),p.18, )..,I verily, was in the paradise of
@mat( jannat al-®ama’') ( ibid.,p.187 )...Bear thou
witness unto the mystery of the Lord (sirr al-rabb)
in the Cam®! of the Divine Unicity ( Cami'al-ahadiyya)
(ibid.,p.189 )...I, verily am the Dove which warbleth
and was made manifest in the Cgma'of glory (®amat! al-
bgha' ) upon the throne of splendour.T am al-ba' in
al-Cama'... (XXII(B),p.196)...I am al-ha'! in al-baha'
(= glory; » being its second letter ) in the Mount
of Camat ( jabal al-Cama! )(1b1d.,p.l97)...I anm the
manifestation in the horizon of al-Cama' (ufg al-Cama)
(ibid.,p.200 )....Enter into my land and enter into
my  amat,.( XLIIT,(B),p.225 )..."

It will be evident from the foregoing notes that Yahya made,
at least in the Kit3b al-Wahid a very considerable use of the
term Cama'.He was evidently'mch influenced by its use in the
Babts Qayyum al-Asma' (in particular ) though he , in the light
of his own particular (early) claims,addedfurther dimensions of
meaning to it. Bearing in mind that he claimed to reveal verses
and to speak with the voice of God it is not suprising that he
explicitly (see above ) represents himself as the ?Cloud of Unk-
-nowing', al-®amat. Various lines translated above make it clear
that the term ®ama' was used of the Divine Reality as manifest on
various transcendent levels of being..The absolute and unknowable
Godhead may be "in ®ama™ but those who represent him may also be
said to be ™n Cama'® (see further below ).

The use of the term ama _in select writings of MirzX Husayn
CA1T Bghatutllah (1817-1892 ).

As with the writings of the Bab a fairly large number of occurrences
of cgga:_'_ are to be found in the massive and largely unstudied corpus
of Baha'u'llgh's writings-— especially mystically oriented writings
dating from the earlier part of his forty year ministry(1852-1892).

Once again only a select amount of largely titled writings (alwah)
will be referred to in the pages which follow.

4¢.

The Rashh-i ®Ama  is, as stated below,the only scriptural writing of
BahE'u'llE.}.l dating from before the Irag period.As will have been obser-
-ved the term ®ama! occurs three times in this 19 line poem.In the open-
-ing line rashh-i ama' is probably indicative of God, the Bab or
Baha'u'llaht's o;m celsstial self as the source of divine revelation.The
imperative expression in line 10 "Behold the sprinkling of the Cloud of
Unknowing' ( rashh-i ama’l bIn ) doubtless has similar import; divine
revelation is beirlg vouchsafed through Bahatu'llzh (?).In line 1 the
genitive expression 'Mystery of the Cloud of Unknowing! ( sirr—i Samar)
may also be taken to refer to Baha'u'llah ( as one hidden in Sama! ? )

Writings of the Irag (Baghdad) Period (1853-1863).

The Tablet of all Food (Lawh-i Kull al-Ta%am )

This important work of Bah3tutllah is essentially an esoteric commentary
on Qurfan 3:87 written for Hajji MIrz& KamZl al-DIn NaraqY around 1270
AH (= late 1853 or early 185h).1 In its opening paragraph allusion is
probably made to the Bab as the locus of divine guidance when it is men-
-ioned that God excited®the Letters of Manifestation" (a}_lraf al—fuhﬁr
= the archetypal realities ?) in the' Incomparable Point of the Realm of
Unknowing® {bi'l-nugtat al-Cama'iyya al-fird@niyya ; or perhaps, 'in the
Beclouded Incomparable Point'= the Bab ?) 2* A few paragraphs later refer-
—-erence to the leadership role of Mirza Yahya ( then nominal head of the
BabI community ) who appears to be Mhe Ligl.lt-fi.ued Dove" ( warga' gl-
nurat) which warbles beyond the"veils of ®ama'™ ( hajbat al-Camat )
is made (MA.Vol.L.p,268 ).At one point BahZ'u!llgh swears by the "Lord
of Cama'®( 1a fewa rabbi'l-®amat cf. for example Qur'an 51:23; MA,Vol,
L.p.271 ) and at another refers to { most probably) Yahya as the -
" Countenance of Light in the Heavens of - Camat " ( talCat al-ngr f1
samaat al-Cama") (ibid.,p.273 ).Towards the end of the Lawh-i Kull
a.l—Ta am he characterises himself as the " Dove of Servitude" (hamama
M_d_lm_ ) which warbles in the ™ heaven of Cama' LSA:_&&?_)
(ibid.,p.274 ), refersto God (?) as the MSovereign of Samat ® (s_u}_t:_g
a1-Cam3?® ) and addr the ahl al-Cams! (refer, ibid,pp.274-5 ):

1. For details and full translation see A Tablet of Mirza Husayn SA1Y
of the Early Irag Period.. in Bahi'{ Studies Bulletin Vol.3. No.l,
PP- -

2. Reference may be to the text in Ishraq Khdvar® (Ed) Ma'ida-yi
_A_sm)in_z_. Vol.h ( n.maf Tehran] 129 Badi¢ ),p.265f (Henceforth MA.Vol.

A
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"Say: 10 People of CAma! (ghl al-Cam3'! ) ! Issue forth from your
habitations and pmsent yourselves :Ln the sanctum of Light(1itl-
hudur fI haram al-nur; or 'before the Eminent One in the..), the
manifest Cama' ( Eama al-zuhuir ), the Most-Great House of God,as
hath been decreed with the permission of God..in the Tablet of
the Heart.t® (ibid.,pp.275—6 )

Here the ghl al~®ama' are probably to be thought of as the denizens
of the unseen world or, more concretely,the Babls. (?) who are commanded
to present themselves in Baghdad (?) and acknowledge Yshya's leadership
role (?).The expression "manifest Cama! " could refer to Yahya,Bahatu'l-
~1zh or Baghdad as the source or centre of the BabI world. )

The Dove's Ode ( alﬂa.s'ida al-wardatiyya )

Written during the course of his two year withdrawal in Iraqi Kurdistan
( around 1272.AH= 1855 AD ) the term ama'! occurs a few times in Baghatu'll-
—Zn's MDove's Ode". 1

In the first hemistitch of line 3 Baha'u'llah refers to the fact that
" the musk of Cama' " ( misk al-Cama! ) has been diffused on account of
the the delight of the divine female beloved or celestial Houri lauded
in lines 1-16 of the gasida. She, we are led to believe in the second hemi-
stich of line 10, reside; or treads upon the Mearth" (ard ) or region about
the " throne of ®ama' ® ( Carsh al-Cama' ).It may be that this celestial
maiden, symbolic of the vehicle of commnication between God and Bahztu'llgh,
is to be thought of as inhabiting the heavenly region of the 'Cloud of
Unknowing! ( ®amd! ) wherein the throne of Divinity exists. 2.

The first hemistitch of the 24th line 1leads us to believe— the thought ]
is obviously poetic-~ that Baha'u!ll8hs love and desire for complete union
with the divine Beloved was such that the "ocean of Cama! " (bahr al-
®ama? ) was dried up on account of his intense thrist ( for *reunion? ).
The mystic cosmology of the Bab's um_al-Asma' ( and other writings),it
may be noted ( see above ), pictures the celestial scene of God's Sinaitic
disclosure from the realm of ama' as being surrounded by an ocean of heav-
—enly water. 3.

1. On this work see J.R.Cole, Baha'u'llah and the Ngshbandi Sufis in

Iraq, 1854-6[in From Iran East and West, Studies in Babi and Bah4'{
History Vol.2 ( Ed., J.R.Cole & M.Momen ) |pp.1-28; D. MacEoin, A Prov-
—isional Translation of the Qas:.da al-Warqa'iyya.. in Bahga'{ Studies
Bulletin Vol.2. No. Pp. .

2. See, for example, the text in MA,Vol.4. p.197 (line 3 ) and p.198
(line 10).

3. Refer, ibid.,p.199 (line 2, ).
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Perhaps addressing the Divine Maiden (as his own celestial self?)
in the 95th line of his Arabic QasIda Baha'u'llzh writes ( the
translation is tentative):

" 0 Spirit of cAmE." Descend from the Throne ( al-Carsh )

that there be not for thee the least portion of my
abasement ™ ( 1st hemistich ).!

The throne mentioned in this line is probably the heavenly throne
which, according to various BabI-Baha'l texts, exists in the realm

of amallf the Divine Maiden as BahZtu'll@h's celestial self is int-
-ended by the "Spirit of ®Amg'" ( ruh al- Cama' ) the meaning may be
that his apparent abasement would c;ase if he disclosed his true
epiphanic status. The implication may be that Bah@'u'llgh or the Divine
Maiden sits, as the spirit (_ ) in the 'Cloud of Unkncwing' ( Camat ),
on the ™ throne”™ ( al-®arsh ) which exists in that realm.

The Sura of the Sufficiency ( Surat al-Kifaya )

This interesting Arabic work of Bahatu'llah very probably dates from
the early-mid Baghdad period of his ministry.It contains a pericope address-
ed to the 'letter of jud' ( possibly Siyyid Jawad Karbala'l ? ) and passag-
-es that could be interpreted in the light of its author's wupholding the
leadership role of Mirza Yat}yaﬁ' Tt begins;

" 0 People of al-Ha'! Hearken unto the melodles of the Crimson
Leaf (waragat al-hamra') in the paradise of Cama' (jannst al-
cama'!for he, verily, is the Light(al-niir), the Sinaitic Temple

al al-sing; or 'the Resplendent Temple! reading haykal al-
sana® } who acteth, on behalf of God, as a manifest light unto
The worlds.® &

1, For the text of Qagida line 95 see MA.Vol.4.p.206.

2. In his commentary on _(select words and phrases in)the Qasida..
(see Athir Qalam-i Acla Vol,3 [ n.p. 121 Badi®],pp.196-215) the tem
Cama! occurs in the course of an explanation of the 117th line (see
MA.Vol.h.p.212 and AQA.Vol.3.p.212 ).Without going into details the
expression "Light of the Unseen™ (nur al-ghayb ) is equated with an

"effulgence" (tajallY) from the ™Iights of the morn of ®ama' (anwar
subh-i Cama') by which Mirza YehyZ may be intended-—it may be that

Bahf'u'llah interprets line 117 in the light of his abandonment of

his half-brother.

3. The Surat al-Kifaya is contained in Iran Nat.Baha'T Archives Priv.
Pub. Vol.36., pp.277-80.

. Surat al-Kifaya,p. 277.
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It seems quite likely, especially in view of the rest of the
Strat_al-Kifaya, that Bah@a'u!llah is here exhorting the BabIs
(= the ahl al-ha' [ al-ha' ( of huwa ) being the Bab ) to ack—
-nowledge the leadership role of Mirza Yahyd who 1s referred to
as the " crimson leaf in the paradise of ®ama' ",Yahya certainly,
as the Kitab al-Wahid makes clear, used this kind of language of
himself ( see abov; ).
Towards the beginning of the Sirat al-KifAya the following words
are addressed to the ahl al-®amal (= in this instance the Babls ?):

% 0 people of ®ama't This is the Paradise of the Divine
Unicity ( jannat al-ahadiyya ), the Orchard of Eternality
(hadIgat al-azaliyya): Then dwell therein with the permiss-
~ion of God ..Hearken unto the captivating melodies of the
Countenance (talat ) sitting upon the couch of proximity

sarir al-igtirdb ), the Point of Manifestation (nugtat al-
zuh@r ), the mystery of Interiority { sirr al-batin ), the
inner reality of the Book ( mustasirr al-kitab )..Thus doth
God turn you (the Babis ) by means of the two stationary
[letter] alifs (bi'l-glifayn al-ragidayn = Yahya and Baha'~

~utllzh ? )in order that you might know that God is powerful
over all things.," l.

8.

this was the case though only further research will serve to
confirm or outrule this hypothesis— relatively few of the
writings of Baha'u'llah dating from the Iraq period (1853—
1863 ) and currently available.

Tafsir Furufdt al-Mugatta®a/Lewh-i ayat al-nur

Written for Mirza Aqa-yi Rikab Saz ShTrd@zI this variously titled
Arabic tablet (lawh ) which contains explanations of the disconnec-
~ted letters prefi;ced to certain siras of the Qur'an and ( among other
things ) an allegorical commentary on the celebrated 'Light Verse!
(Qurtan 24:35) begins as follows:

"In the Name of God, the Splendid, the All-Glorious.

Praise be to God Who created the [archetypal] letters{of the
alphabet] in the worlds of Cama' ( £fI ~Cawalim al-Cama' ) beyond
the pavil ions of holiness in the lofty heights of the elevated
realm then gave them to drink from the goblet of eternity as ord-
-ained in the tablets of the decree such that He might bring life
to the hearts of those who are nigh unto God in the Jgbarut of
realization.." 1.

This partially translated pericope indicates that the BabIs should
acknowledge Yal_lya's leadership role and accept the mediatory role

flere we have an interesting use of the expression "“worlds of Sama'"
as the celestial locale in which God created the archetypal letters

of Bahatutllzh. 2* Such may also be the meaning of the following of the alphabet.
in which the expression ™ Cama'of intimacy" (= Yahy3? 2 ) _
gg:;g:?ph = ¢ © saton ‘auatol intimacy" ( Yal.lya ) : The Hidden Words ( Kalimit al-Maknuna )

" 0 people of the realms of Being! Eat of the succulent fruit
of the Crimson Tree which hath been planted in the land of
realization, the Point of Origination, the Sealed Mystery,the
Secret of the Divine Decree..Issue forth from your habitations
before the Presence (litl-hudur ) in the sanctum of the Divine
Decree { fI haram al-gadr ), the Cami'of intimacy ( Cama' al-
uns ),as hath, with the permission of God the Exalted, been
laid down in the Tablet of the Heart ( lawh al-fiitad )..®n ~°

Originally entitled the 'Scroll of Fatima' (Sahifa-yi Fa-;imina. )
the Persian and Arabic tHidden Words' c;nsist i‘o; the most part of
brief ethical pericopae composed by Bah&'utllzh around 1857-8 A.D.
While two of the Arabic Hidden Words (Nos.23& 32 )are.addressed to the
"Son of al-Camat{ Ya _ibn al-Cama'-~ translated by Shoghi Effendi as
" 0 Son of the Supreme! ™ -and indicative of a member of the human race)z‘
one of them (No. 40 ) contains an interesting use of the term “amat:

- 3 4
’Ufél&dd' C/"" r': Lall 75 & o‘;{), ol el
oo then ( s ke tinge g vt L wnelear ) ¢ o+ Lerst potsdl 5 )y gpadl U 2>

2, Tbid.,pp.278-9.cf. p. 279 where the phrase "incomparable Comgt 1, Text in MA.Vol.4.p.49 }
- ( Cama' al-tafrid ) occurs in a difficult context (text also 2. Refer Alwah Mubaraka Hadrat-i Bahatu'llzh (n.p. n.d.)pp.22 (No.23),
unclear ). : 2, (No.32 ); trans, Shoghi Effendi, Ihe Hidden Words (Baha'I Pub.

' Trust London 1975 ),pp. 10-11 (No. 235,12 1N0.32 5

It appears then, to sum up, that Baha'u'llsh during the (mid?) Baghdad
period associated the term cﬂﬁ with YahyE or himself and referred to
the BabTs as the ahl al-®ama'. The SGrat al-Kifaya certainly suggests

1. Ibid.,p. 278.In a further address to the ghl al-%ama' Baha'u'llzh
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Shoghi Effendi's translation is as follows:

* 0 Son of Man!
Wert thou to speed through the immensity of space and
traverse the expanse of heaven, yet thou wouldst find
no rest save in submission to Our command and humble~
-ness before Our Face.® 1.

A more literalistic translation would be:

0 Son of Man!

Speed through the land of ama?! Then hasten through
the plain of heavem! Yet' thou wolldst. find no:rest save
in submission to Our command and humbleness before Our
Face.

It should be noted that Shoghi Effendi has translated barr
al-Cama'!, literally," land of ®ama' ", as "immensity of space" in
line with the celestial locale of the 'Cloud of Unknowing'( ®ama'),
In this“Hidden Word®BahAtu'l13h informs mankind that even if they
should speed through the most elevated celestial realms——mystically
speaking—no purpose would be served in the light of the need to

identify with the BabI Camse which is the true haven of rest.z'

The [Calamities of the] Fxalted Letters ([Musibat-i] Hurfifat.i °A11Tn

The term ®ama! occurs at one point in this eight-part tablet (lLawh)
written in memory of a cousin of Bah@dtu'llzh named Mirzz m}.mmad-i
Vazir-i Nauri— it does not occur in BghZ'u'liZhts own Persian trane-
-lation (or, more accurately, rewrite )} of this part of the original
Arabic. 2 | f '

In the course of what is apparently a meditation on the origins,
plight, ennoblement and death of man Baha'u'llzh describes his coming
to spiritual maturity.At one point reference is made to God's enabling
man to ascend unto the ™plains of gl-ha} the throne of immortality®
(miyadin al-ha'! Carsh al-baga' ) and at another it is said that God
came to ennoble man by giving him to drink of the Wcup of piety" suchr
that he was able to hear the " melody of the Dowin midst of gl-Cama'®
( nagmat al-warga' fI markiz al-Cama' ). bee

y

1. Text in ibid.,p.25; trans.Shoghi Effendi in ibid.,p.1ls (see fn.above).
2. It should be noted that the genitive phrase barr al-Cama' occurs in
the writings of the Bab ( see above ).

The text of the Argbic ori and the Persian version is printed in
AdCiyyih-i Hadrat—i Mahbub/ Prayers of Bahitutl1ih ([reprint] NSA of
the Baha'Is of Germany, Baha'I-Verlag..Hofheim-Langenhain 1980—
136 [BadT€] ),pp.217-285,

L. See Ad®iyyih..pp.235-6.

w
N
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The Tablet of the Test (Lawh-i Fitna )

Probably written during the Irag period of Baha'u'lldh's life
this Arabic work comments on the catastrophic nature of

the eschatological comsummation.Among the many apocalptic calam-
~ities that must take place at the year of mustaghath when the
hidden essence of God will be made manifest( presumably through
the advent of man yuzhiruhu'llah) are the darkening of the M“suns
of radiance™ ( ghumus al-diya' ) , the decrease in intensity of
of the ( light of the ?) ™ moons of gl-Cand'" (squar al-Cama' )
and the falling of the %stars of knowledge™ { anjum al-Culim)
in the " heavens ‘of the command" {.samawst al-amr }.In mentioming
these particular 'signs' Baha'u'llah probably alludes to the
future eclipse of the status of the human luminaries of the disp-
-ensation of the Bayan.By the " moons of al-Cama® leading Babis

-

are very likely intended.

The Gems of the Mysteries ( Jawahir al-Asrar)

Towards the end of the first part of this lengthy Arabic epistle
BahZ'utl13h addresses its recipient Hajji Siyyid Muhammad-1 Isfahdni
telling him to purify himself in order that he might find ® the frag-
~rance of immortality from the Joseph of Fidelity (yusuf al-wafat )#
and enter intobthe Egypt of Cama' (-fI misr al-Cama' )¥ %* The place
in which the Divine Jospeh resides is i'der.ltified as the "Egypt of
c@.nl_ 2.

In the course of expounding the mysteries of them "City of the Divine
Unity" ( madinat al-tawhid; here the third of the mystic stages)Baha'u'-
~11zh comments on the o(xter and inner senses of the occultation of the
12th Imam.He explains that all the Prophets (al-anbiya' ) are essentially
the manifestations of one reality . All the Manifestations of ‘God
(zuhurat )grefhebearers of the name Muhammad ( the name of the 12th Imam );
‘all hav¢ fathers named Hasan ( the name of the 1lth Imam) they all app-
~eared from the " Jabulga of the power of God" ( jabwlga gudrat Allah )
and will all appear from the¥Jabalsa of the mercy of God" (jzbalsa rahmat

.

1. See Lawh-i Fitna in MA.Vol.s (pp.261-5),p.261.
2, See AQA,Vo0l.3.p.27.
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Alah ).Having made these points Bahg'u'llgh writes:

" -
Jabulga signifieth naught but the - treasuries of the

Immortal Realm ( khaza'in al-baga') in the Jabarut

of CAmg' and the cities of the Unseen ( mada'in al-
ghayb ) in the Lahut of Ioftiness ( 1ahut_al-Calz ).
Bear thou witness that Muhammad the son of Hasan (=

the 12th Inm = the Bab ) was in Jabulqd and hath app-
—eared from it and that man yuzhiruhu'llgh resideth
therein until such time as God will cause him to appear
with the station of His Sovereignty..® 1.

In this way Bah@'u'llgh demythologises the literalistic ﬂicr
eschatological expectations. He identifies Jabulqa, the myster-
-ious celestial city in the spiritual orient of the interworld,
with the Jabarlit al-CAma'and the Lahut al-CAls which are indic-
~itive of elevated heavenly realms.The Bab,as the expected hidden
Im3ln has appeared from these elevated spheres and man yuzhiruhy!
113h will do so in the future. 2*

Also worth noting is the fact that,in the course of narrating the
opposition encountered by the Bab,Bshatutllah mentions that the
ehl al-®amgt-— here the inmates of the celestial realm (?)—wept over
his plight >* Hajji Siyyid Mubammad is, furthermore , exhorted
to call to mind " that which the Dove sang out in the axis of am3'
( £I_qutb a1-am3t ) with respect to the meaning of{the terms] Mlife"
and ® d;ath"..." be

The Sura of Patience/ The Tablet of Job ( Surat al-Sabr/ Lawh-i
Ayyiid ) ) )

In this medium length Arabic tablet (lawh ) of the late Iraq
period the expression Jabarfit al-®Ama? oct‘:urs twice.On account of
opposition to the Bab "™ the pillars of the cities &f the Immortal
Realm ( al-baga! ) in the Jabarit of ®Ama " were made to quake and

1. See Jawahir al-Asrar (in AQA.Vol.3 ),pp.42-43.

2. At the time when the Jawahir al-Asrar was written ( most probably
between 1857 and 1860 ) BahB™'113h had not yet claimed to be
man yuzhiruhu'llgh himself.

3. Jawahir al-Asrar,p.45.
4., Ibid.,p.53. This latter expression is a reference to Baha'u'llah
himself.
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one referred to as the “essence of reality™ ( Jawhar al-hag¥qat.
= Baghatu'llah ? ) is said to be the "possessor of a mighty bounty
in the Jabarit al-Amzt v, 1+

The Tablet of the Maiden ( Lawh-i Huriyya )

This absruse writing of this mid-late Baghdad period begins
with a prayer in which the word “ama! occurs:

" Praise be unto Thee, O our God! O my God!I make mention of
Thee at this moment in which the Sun of Thy Divinity hath
shone forth from the horizonof the radiance of the Sinal of the
Lahut of Thy Oneness and the lights of Thy Lordship have
burst forth from the morn of the “am}' of the meeting of the
immortal realm of the Jabarut of Thy Perpetuity_(min subh
cama! liga' baga' iabarut samadiyyatuka )..." 2. N

Later in this tablet there is reference to the lamentation of
the ® purified essences in al- ama"( al-jawhariyyat al-mutabharat
1 al-Samat ). 3

The Tablet of the Letter of Immortality(Lawh~i Harf-i Baga! )
. .

Written in honourof Hajji Mirza Misa-yi Jawahirl and also
known as Subhan fabbl al-AClz ('Praised be my Lord the Most High',
the refrain )'thz‘s rhythmic Arabic work is largely in praise of the
"Maid of Eternity" ( hur al-bagat ) who represents Bah@a'u'llzh's
celestial salf.Towa.rd; its .end . she is represented as saying:

*You, O Companions of Piety, shall be sorely troubled..
And you will be witheld from the sanctum of the AJl-Beauteoush.

in the Ka®ba of CAma'( haram al-jamal fI ka®bat al-Camat ).."

These lines might be taken to be indicative of the fact that the foll-
—owers of the Bab will be troubled and perplexed with Baha'u'llsh's
claim to Prophethood and leadership of the BabI commnity.: Bysthe
Nsanctim of ‘the All-Béauteons in the Katba of ®Ama " the Camse of
Bgha'u'llzh is probably intended.

1. Refer, Sirat al-Sabr (in MA,Vol.L.pp. 282-323),pp.297 and 309.
2. Text in AQA.Vol..4. (pp.342-50),p.342.
3. See ibid., p.349.The context cannot be set down here,

L. Text in Ishr¥q Khavari, Ganj-i ShayZgan ( Tehran 123 Badi® ),
p.64.and INBA,Priv,Pub, ’v'o"'1.33.pp.h%2-3.
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From the Divine Garden.. ( Az Bagh-i I11ahi..)

This interesting poetic work of the late Baghdad period is expressive
of Bahatutllah's claim to leadership of the Babl commmnity.In the foll-
—~owing line Baha'u'llah represents himself as the return of the Bab
who has come from the MEgypt of CAmat,th¢ "Beclouded Egypt® :

# Hasten! Hasten! This is the Divine Sweetness ( Qdhb subhani ),
the Merciful Benevolence ( lutf rahmani ), the Becoming
Elegance ( tarz Cadhbanl ). ffom the Egypt of %ma' (misr.
Camatl Ethgt—Shirazi' Joseph [= the Bab] come in THe dark cloak
of the {new?] Name [? reading ba Sshwat-i nam = ! with the
darkness of the namet ),n ¢

The Tablet of the Youth of Paradise (Lawh-i Ghul@m al-Khuld )

Written during the late Baghdad this partly Arabic partly Persian
proclamatory composition was written in celebration of the initial
declaration of the Bab (in May 1844 ).At one point in the Arabic sect-

~ion Bahatu'llah apparently refers to the imminent disclosure of his
mission by mentioning that the ™ melody of Eternity" (saut sal-baga' )
has been disclosed from beyond the " veils of Cama' ¥ (.hajbat al-Cama')
through a " sweet, captivating call® (bi-nida' jadeb malTh ). 2* The Per-
—sian section begins by referring to the Bab (?) as the " Herald of Etern-
—ity" ( mmnadl-yi baga' ) who announces the advent of Baha'u'llzh(?) from
the "Thraneof CAma' " ( Carsh-i Camg! )3'n ends with the following Arabic
statment :

"God it is who guideth whom he willehunto an elevated and mighty
path. Wherefore do We at this moment sprinkle upon the pesople
of ®ama' ( ahl al-Cama'! ) that which orienteth them in the

direction of the right-side of Eternity and ehableth them to
enter an elevated realm in the Heaven of Holiness.™ ke - ’

The Babls or the inhabitants of the celestial reaim are probably intended
by this reference to the ahl al-Camat ( cf. above ).

The Tablet of the Nightingale of Separation (Lawl‘l-i Bulbul al-Firag )

Also a partly Arabic. partly Persian oomposition oriented around the
theme of Bahatutllah's imminent departure from Irag ( to Constantinople

1. Text in INBA.Priv.Pub.Vol.36. (pp.457-60),p.457.
2. Text in Ishriq Khdvarl, Risala Ayyam-i Tis®a ( rep. Kalimat
Press 1981 [pp.92~9]),p.96.

3. Refer, ibid.,p.97.
4. Ibid., p.99.

/0

in May 1863 ) this rhythmic writing contains a reference to the
fact that the weeping in the Jabarat al-%Awg' ( over Bahi'u'11ah%
exile ) is greater than that of Baha'u'llzh!s earthly devotees.*

The Tablet of the Holy Mariner ( Lawh-i Mallah al-Quds )

The term ®ama' occurs in the Arabic section of this well-known
though somewhat abstruse Tablet. composed in late May 1863.and
oriented around the theme of the disclosure of Baha'u'llah's
epiphanic status in the face of an unreceptive Babl community.

At one point Baha'u'llah, referred to as the "Holy Mariner,

is commanded by God teach the "People of the Ark™ ( shl al-
saffnat = the Babls ? ) that which he had been taught " beyond

‘Ehe veils of al-Cama'™ ( khalf hajbit al-ca.mE') to the end that
they might forsake the % Vgle of the Snow-White ‘Sandhili® ( wadl
al-kathIb al-baydat= Babism ? ) and attain a supremely exalted
frealm® or "station" ( magam = identify with Bahatu'llzh ).2*
Later in this Tablet a "favoured damsel" ( huriyyat al-qurb) is
represented as having descended from her célestial ‘chambers in
order to assess the extent of Babl receptivity to the divine
reality of the person of Baha'u'llah.As her findings were negative
she, having returned to her celestial abode, fell upon the dust
and died as if she had been called by “her sumimner in the Lzhut
_O_i:c_Ama:"“‘( or " he that summoned her unto the Lghut of SAwat ? ) 3.

The Sura of the Abandonment ( Surst. 21-Hiff )

Written for a certain Husayn at the time of Bahatu'll3hiquitting
Baghdad ( May 1863 ) this Tablet contains a pericope in which
Baha'u'llzh mentions that he would have preferred to leave Baghdad
by himself.Were this the case,he meditates; he would . mot be glone
in the sense that he would be accompanied by celestial companions
including the " people of the Jabarut of Eternity and the Malakut
of “Ama* ( ghl jabarit al-baga! wa malakit al-Cama! )n. 4

1. Refer (text in) Ishr3y Khavar, Ganj-i Shaylgan ,p.L3.

2. See text in MA.Vol.l.p.336.

3. See text in ibid.,p.338. It should be noted that the many times
printed English translation of the Tablet of the Holy Mariner is,
at certain points, highly paraphrastic.

L. The text of the Surat sl-Hair is partly quoted in Ishraq KhavarI's
Ganj-i Shayigan,pp.188-190. It may well be that it is-to be dated
during the Adrianople period and not around May 1863.
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Finally in connection with the occurances of “ama in the writings
of the Irag period of Baha'u'llah's ministry mention should be made
of the letter to Mullz(Mirza) Muhammad HEAT Qazvini ( the 15th of
the Bab's 'Letters of the Living' ). I - _ contains an explanation
of the significance of the hadith " The [true] believer liveth
in both worlds" ( al-mutmin hgm fT al-darayn ) the truth of which
Bghd'u'l1ih likens to ™., the Sun which hath beamed forth in this
atmn;phere which hath been manifested in this heaven which is in this
Camat..", The use of g1-®amalin this context may be an allusion to
the person of the Bab or possibly Bahifu'l1zh himself,l®

Writings of the Adrianople Period (1863-1868).2"

The Stra of the Companions ( Surat al-Aghab )

Also known as the Lawh-i Hablb ( Tablet in honour of Mirza HabIb{A113h]-i
Maraghi'l ) end written sround 1864 this fairly lengthy Arabic Tablet
contains several occurances of Cama'. Towards its beginning Mirza Habldb is
exhorted to sing out melodiously and beat rhythmically Min the Jabardt

of Bternity and the Malakit of “Amat ® (I jabartit al-baqa' thumma malalgt

al-Camat ),." ( presumably in ammouncement of Bgha'u'llgh's sdvent ). >°

Several paragraphs later the Babls are addressed in the following manner:

" Say: O Peopleof the Bayan! By God! °A1Y {Mshammad= the B3b] hath
assuredly appeared in a new garment. He, verily [BahZ'u'11zh] is
he who hath been named Husayn in the Kingdom of Names ( malakiit

1, Refer, Lawh-i Mulis Muhammad H&dT QazvIni ( in Majm® ~yi Alwi
—i Mubargka |Cairo 1920° | pp.346-62 ),p-35 ( % Alwal}
It may be noted here that the term ®ama’ 4oes not. oc
the - fo].lovd.ng.lwritingg of -the Baghded. = pegrmix_:.my of
e Lawh-i Madinat al-TawhTd; Lawh-i Madinat al-
- Euila'; Lawh-i H ; Surat al-Qadir; Haft WadT; 6h Wadi (exc~
#'—ept in a guotation [see AQA.Vo1.3.p.14i5 I);Sahifa—yi Shattiya;
Kitab—i Igan; Surat al-Nush; Sirat Allah; ikkar Shikkak* Sha:rand-
Hir-i U.E:)' Halih Halih HAlih YX Bigharat; SEqi iz Ghayb-i BQE"
{ assuming the texts I have examined are complete and that I have™nt
missed any occurfgnces ).

2, None of the extamt writings of the "Constantinople Period® (mid-
1863) which I have been abls to e : contiinliths term °a_§:'j,1.lt

does not. oceur-in'the Lawh-i Hawdaj, Lawh-i NSqfeXMethnawT-yi Mubrak

3. Refer, Surat al-Ashab in Kth@r-i Qalam-i AC13 Vol.h.(pp.1-22),p.6.
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al-ggmat) and al-Baha' in the Jabarit of Bternity (jsbarut
al-baga'). In the Lghut of “Ama' he beareth this mams which
hath been made manifest in the form of thes Youth.So blessed
be God, the best of Creatorsl..® l*

In gnother paragraph Bshatu'llah laments the suffering he has
experienced, refers to a vision he has had which the ghl a1--Cam3!
could not bear to hear and, possibly alluding to the story of Joseph
as interpreted in the Qayyum al-Asmg'( see above ), speaks of his
being cast inmto the Mpit" ( al-jubb ):

" Say: When We communicated but a letter of the vision
unto the ahl al-Cama' they were unable to bear it.They 2

cast Us into the pit (al-~jubb) enem,msdb,dmm,, "
A further reference to the Jabariit of ®Ama! occurs towards the
end of the Surat al-Ahsab : :

"Say: ..Through him [BahE'u'llEh]the ensigns of the Cause have
been raised up in the Kingdom of Names ( malakiit al-asma')and
the pavilions of glory ( khiyam al-majd ) have been erected in
the Jabariit of ®Amat! ).m 3.

- Sirat_a1-°Ibid
Addreseed to Siyyid MihdI-yi Dah@ji during the early to mid Adrian-
-ople period this Arabic Tablet contains one accurence of Camat.Res-
—ponding to a question about the " Great Anncuncement® ( naba! a1-CazTm )
mentioned in Qur'an 7¢:2 Bah@tu'llzh writes:
" Sgy: By God! This is the Announcement (gl-naba' ) which
(or Who ) was great ( Cazim®® ) in the Height of CAma'
( ®ula' al-®ama') and mighty ( kabIr@" ) among the concourse
of Fternity ( mala! al-baga' ).." 4 .
He here either represents himself as the Mannouncement™ which was great™
and™mighty® in the “Height of °@_" and the hoa¥enly realm of the fconcon-
-rse of Eternity™ or one "great™ and “mighty™ who, as the “announcement™,
r‘e‘aides in these celestial spheres.

1. Surat al-Ahsab, text in ibid.,pp.$-10.
2. Surat al-Ahsgb, text in ibid.,p.16.

" 3. Sirat al-Ahsab, text in ibid.,p.19.

L. Surst al-Clbad, text in ibid.,p.30.
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The Tablet of Baha' (Lawh-i Baha! )

Probably written towards the middle of the Adrianople period (c.
18656 ? ) this two part (Arabic +Persian ) Tsblet was apparently
(in part ) addressed to Khatun Jan Qazvinl a daughter of Haji Assad-
-alldh Farhadl.In it the term “ama' occurs several times.It begins:

" This is the Tablet of Ba.ha.'! It,_verily, hath bsen sent down from

..the Kingdom of Eternity ( abarit_sl-baga' ). Recite (it), 0
Concourse of ®Ama' ( mala! a1-°ama' ) ,perchance you might ascend
unto the heaven of the Command w'al-amr ) in this stmosphere
and be steadfast in the Cause of your Lord, the All-Merciful,% l.

A few lines later, in the course of dwelling upon his sufferings,
Bgha'u'llgh likens his fate to that of Joseph . Echoing certain per-
~icopes of the M' (see above ) he speaks of ™ the Beauty

of Baha'! ( jamel al-bahi'= himself ) being cast into the ™ bottom of
the pit " (ghaysbat al-jubb ;see Qurfan 1215, QA.XI,fol.17 ).He then,
mystically spesking, advises Khatun Jan (?) to the effect that she
should sendthe "Caravan of ®Ama'" ( sayyarat al-Cami' = the company
of those travelling towards the realm of Cams! the "pit" gee Qur'an
12: 19 ) .perchance ‘he. might be rescued from the “pit" by means of the
lowenng down of the "bucket of ﬁdelity" ( dalw al-wafa' ) and shine
resplendent unto all the worlds. The Bab's..esoteric intérpretation of the
story of Joseph -is applied by Baha'u!llsh to himself, 2

The Sura of the Pen {Surat al-Qalam )

Most likely dating early in the Adrianople period this Arabic Tablet
contains twwm occurgnces of “ama'. Towards ity beginning Baha'u?llgh speaks
of himself as the ™ Beauty of God" ( jamal allah ) which has shone forth
from the Thorizon of the unseen™ (ufg al-ghayb ). Froman "effulgence"
(tajalll ) originatingwith him the "Sun of Might and Grandeur™ beamed

forth and the % hearts of the people of the Concourse of Eternity® as
well as " the sanctified realities beyond the veils of “amit( hadByiq

1. Arabic text cited in Ishraq khavari, Ganj..p.40.

2. Refer, ibid,,p.A4l. The full text of the Lmdl—i Ba.ha,hls not, as far
as I am aware, been published.
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sl-quds khelf hajbsh s1-Cand’ )" were crested.’’ Later in this
largely proclanatory composition the "Pen® (galam = Bghatu'llah

as the divine mouthpiece ) is, among other things, exhorted to
address itself to " the manifestations of Names in the wveils of
Cana' ( mazahir al-asma? fI haibat gl-Cama! )." 2* They, along
with other celestial beings, are commanded to celebrate the
"greatest feast™ ( al- “Id al-akbar= Ridwan 1867 ) in which God,
through His own Self, proffers the purest of wines { rahlg al-athar)
unto those who stend humbly before the "Face [of God]"( alwmih =
Bahatutllah ? ).

The Tablet of the Spirit (Lawh Bl—RG].l )
In this fairly lengthy Arabic addressed to an as yet unidentified

°A1T the word ama’ occurs in the course of a reply to a question
sbout the divine and creative power. Mention is made of the Bab
(as "®A1T before NabTIl") and of the affects of his manifestation(?)
including the fact that the ™ veil of the coverings of c_;am_i in the
celestial realm of Eternity ( sitr al-hajbat al-®ema? fI lahut al-
baga' )" were rent asunder, >* There is &lso a reference to the
ahl 81-Cara' who ere assumed to be inmates of a celestial realm
who might be privy to secret knowledge, ¥

The Sura of the Robe M )

Probably dating from the early-mid Adrianople period this fairly
lengthy Arabic Tablet contains several occurances of the term “amar,
Towards its beginning in a pericope addressed to the people of the
earth Baha'u'llah apparently refers to himself as " this Golden
Threa.d"[or " Yellow Cord] ( al-khait el-safrd' ) in this atmosphere
( '), which hath beamed forth in this heaven (al-sama ).Ihich

was disclosed .bom(or, by virtue of ?) this Cama? which taketh on
a crimson hue in the midst of this Eternity (al-baga' )} ™ and which
has not been understood or perceived by the radisnt inhabitents of the
celestial world. °* It is not clear whether "ama' in this context

1, Refer, Surat al-Qalam in AQA.Vol.L. p.259.
2, Ibid,, p.

3. Refer, Lawh al—Ra'x in AQA.Vol.lL.,p.1l42.

L. Refer)_ibld., P.150.

5. See Surat alﬂs in AQA.Vol.k.p.37. The tra.nsla:tion is tentative.
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has the general sense of "cloud" or whether it is indicative of
the beclouded divinity of Bahatu'llah's person —both senses may
underlie this difficult passage. In - another hardly less obscure
paragraph one is mentioned (= Bahafu'llsh himself ?) who is-the - -
possessor of & mighty bounty in the " celestial realm of ®ama! ™
(18hGt_a)-Camd? ). It

Around the middle of the Surat al-Qamis Bahatu'llzh is exhorted
to reveal verses in the light of the fa.ct.'. that the " people of the
unseen[world]( ghl al-ghayb ) from the worlds of Camat ( min Bwalim
21-Cang! ) desire to hearken unto his captivating melodies.>*

At one point mention is made of "thosa .who have failed te recognise
the divine mission of Bahatu!llgh.BabI opposition to his claims was
such that, among other things, the "Dove of “AnZ'" ( hamimat sl-Cama')
was affected. 3.

Among those mentioned in this work is one whose name is eternal in
the "jabarut al-Camg! " and the “malskut al-baqa'; --probably a Babi,
like Bahatutllah, named Husayn.

Referring to the stunning results of his eschatologicel self-
disclosure Bah@tu'llzh alsc mentions the Camatiyyun, loosely,
tinmates of the beclouded realmt— probably equivalent to the ahl
al- Samat :
" Say: 'By Godl The mount~dwellers ( al-turiyyun ) of the
Sinai of Commend ( sina! al-amr) were thunderstruck and

the inmates of the beclouded realm (al-Czmatiyyin ) were
made to flee on account of this Divine Power,.% 5,

Ridwan al-Igrar ( The Paradise of Assurance )

The term c_ami occurs once &t the beginning of this Arabic Tablet
addressed to . Mnlla .. Muhammad °A1, NabIl-i Zarand?, ( as well as
one referred to as Radl sl-Rih ). God is referred to as the "Sovereign
in the Jaber@ of °Ama' " ( sultdn fT jsberft el-Camd' ). 6.

1. Refer, Surat al-Qamis in AQA.Vol...p.38.
2. Refer,ibid.,p.k7.

3. Refer,ibid.,p.52.

L. Refer,ibid.,p.SB.

5, Ibid.,p.56.

6. Refer, Ridwan gl-Igrar in AQA.Vol.i.p.180.
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The Sura of the Pilgrimage ( Surat gl-Hajj=Lawh-i Haiji I )

Addressed to NabTl-i Zarandl this lengthy Arsbic epistle consists,
in large measure, of detailed regulations surrounding pilgrimage to

the house of the Bab in Shirgz. Within it the term ®ama' occurs four
times.

In the course of proclaiming his mission Baha'u'llah associates the

Mbreezes of God™ ( nasa'im allah ) with the ™Ridwan of Eternity®

(rid al-baga' ) and the ™ Sun of Ama"' with the "Plains of

Splendour" ( miyadin al-sanat ). 1. on account of opposition to his
claims it is stated that Jesus weeps in the MJabarit of A_g' "

(jebardt_al-Cama'), 2

At one poimt the pilgrim to the house of the Bab (NabIl ) is directed

to pray: '
"With my tongue and my self, my spirit and my body I testify
tha.t this is the place at which the inmates of the Jabarut
of ®Amat ( shl jabarGt al-Cama' ) prostrate themselves as
also the inmates of the Kingdom of Origination ( ghl malakut
al-bada! ) and those who dwell in the heights of Eternity
beyond the abyss of grandeur.." 3.

Later, the pilgrim, having circumambulated the Bab's house seven times,

is to testify to the exalted Prophethood of the Bab:

® T bear witness that the Primal Poimt and our Lord, the Exalted,
the Most-High [= the Bab ] is assuredly His [God's] Mani festat—
—ion in the Celestial Realm of CAma'! ( 1lzht al-Camat)..." &,

The Slira of Bounty (Surat al-Fadl )

Probably dating from the mid-late Adrianople perlod this Arabic Tablet
is addressed to a Babl who had rejected the claims of Bahatu'llgh.Within
it Baha'u'llah swears by the ™Lord of “Ama! " (= God or the Bab ? ) and
at one point poses a series of questions designed to underline the truth
of his migsion.Tt is indicated that his revelation originates in the

“midst of Cama! " ( qutb g1-Cama' ). °°

1. Refer, Surat sliHaij- in AQA.Vol.k. p.76.
2, Refer, ibid., p.77.

3. Surat_al-Hajj in ibid.,p.92.

4. Surat al-Hajj in ibid.,p.95.

5, Text in an unpublished and uncatalogued MS (photocopy in author's
possession ).
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Sirat gl-Qahir

This medium length Arabic Tablet was addressed to a BabI entitled
QahIr (fWrathful!, by the Bab )during the late Adrianople period—
not apparently, unless it dates from the Iraq period, Mulla Rajab
®A1T QahTr, the brother of the Bab's second wife Fatima.Within it
Bah&'u'11Eh comments on a pericope of gira XXVIII of the yyum al-
Asmat in the light of the Bab's claims and the gradual disclosure
of his prophetic mission. As in the Surat al-QamTs ( see above )
mertion is made of the Cama'iyyun , the inmates of the beclouded and
Sinaitic heights ( exalted celestial beings -/ lsading Babls?).

% We, verily, {in QA. sira XXVIII ) announced unto the servants
[Babis ] Our latter manifestation [= Baha'u'llah].And We
manifested the Mystery ( al-sirr ) to an infinitesimal degree
such that the mount-dwellers ( al-turiyyiin ) were made to
expire [ through the BabI revelation]. Then We manifested
Our Self once again with the name of al-abh@' [= Baha'u'llah].
And We desired that the Mystery ( gl-sirr ) be disclosed.
Before We manifested it, however, [i.e. before Bahatu'llah
openly proclaimed his mission] the mpunt-dwellers (al-turiyyth
= the Babis 5 , ware, just as you have heard, thunderstiuck, for
you are one possessed of a hearing ear..™ 1.

Having interpreted Qayyum al-Asmat XXVIII in this way Baha'u'llah
dwells upon BabI opposition to the gradual disclosure of his claims
and explains how he kept them secret..He_ .. . then . addresses
negligent (Azall) BabIs in the following manner:

% Sgy: O Concourse of Heedlessness!
By God! This Bird is capable of innumerable melcdies;accent
upon accent and song upon song.Should..but one ef:them be
disclosed even to an infinitesimal degree_ the spiritusl ones
{al=ruhizyin ), the mount—dwellers ( al-turiyyun ), the
1T3umifled ones ( al-nuriyyun ) and also ‘the inmates of the
beclouded realm ( gl-Camafiyyun ) would agsuredly swayon away
upon the dust of heedlessness and annihilation; save, that
is, those whom God,by the hand of Divine Favour, safeguarded
through this Youth made manifest with the name of al-abhat
in the Kingdom of Names..™

Later in this same Tablet there is a diffimilt pericope addressed to
the "Concourse of Waywardness®™ ( {AzalY] BabIs?). Bahatu'llah appears
to admonish his opponents by referring to their attachment to Mirza

1. Translated from an unpublished and uncatalogued MS (photocopy in
the present writer's possession).For an Bnglish translation of the

pericope of the al-Asma? cited and commented on by Bahatu'llah
in the Slrat al—Qah:ut‘i ( and elsewhere—see Gleanings.. Sect. CXXIX)

refer, Selections From the Writings of the Bib, p.53.
2. Strat al-QahIr (MS).
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Yahya ( or possibly the Bab~-this is less likely) whose melodies (i.e.
verses ) were simply those that might have been uttered by any one of

the " fowls of “ama'm( dlk min duyuk]sic] al-ama!) or ® bees of(the
([Sinatic] realm of )} splendourt ( nahl min nuhul al-sana' {sic.?]

i,e. leading Babis ? ). Such negligeni.; ones ha;e,on-_the dther hand,rej~
—ected he { Baha'u'l1ah ) around whom Cems .in.its being (kayninat),
essence ( dhat ), interiority (sirr ), exteriority ( jahr ), outwardness
(zahir ) and inwardness ( batin ), along with its attendant fowls

( duyil ), bees ( puhil ) and birds ( tuySr ),circumsmbulate.lf, I have
understood this per;.graph correctly BahZtutl1zh makes the remarkable
claim that even the Divine 'Cloud of Unknowing!, c_gm__E_', and all the real-
-ities associated with its celestial locale, revolve around the exalted
mystery of his transcendent being. If Baha'utllgh is not referring to
himself but to the Bab the statement is still obviously remarkable.‘Ama!
refers to that exalted sphere which is the Sinatic realm of the Divine
theophany. Yt-is presupposed that the celestial domain of the disclosure
of Divinity revolves around the Manifestation of God.

The Sira of the Interdiction (Sirat al-Man® )

Perhaps dating from the late Adrianople period this Arabic Tablet
contains one occurrence of the term °§g§'.Those who have journeyed to
Bahatu'llah and met him are referred to as the onss who have attained
to all good.They are blessed by the " angels of Eternity" (mala'ikat al~
baga' ) in the Supreme Concourse, the "Hosts of Unseen beyond the
pavilion of gm&* ™ ( junud al-ghayb khalf suradiq 81-®smi') and the
"femples of Names in the Kingdom of @rigination ( hayakil al-asmat fI
malaliit al-Yinsha’ ). °

The Sura of Blood (Surat al-Damm )

Written for Mullg Muhammad NabIl-i Zarandi around 1867 this epistle
contains a section in which BahZ'u'llih associates his person and suffer—
-ings with those of Abraham, Moses, Jolm.the Baptist,Jesus, Imam Husayn
and the Bab. In identifying himself with Joseph he, as in the Surat _al-
Aghsb ( see above, p.93 ) makes mention of the ghl ul-Oani'and alludes
to‘the Qurtanic. account of Joseph's vvisionv as interpreted 1.n the Qayyu

1. Strat al-Man® (MS).
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Asmat ( see above ):

" Again Thou didst cast me into the prison-cell of the ungodly
for no reason except that I (Bah@tu'llah= Joseph] was moved
to whisper into the ears of the ahl al-CamA' an intimation of
the vision ( al-ruyat;cf. Joseph's dream ) with which -Thou
hadst, through Thy knowledge, inspired Me, and revealed to Me
its meaning through the potency of Thy Might.m 1.

Here . Bahatu'llah . typologicelly equates Josephts dresm with a vision
that was related to the ahl al-Cami!, the celestial archetypes of
Joseph?s brothers, and which led to his/Joseph's being imprisoned
with the ungodly (cf. Qur'an 12: 4-5,32f ).

The Sura of Afflictions ( Surat al—Ahzan )

Apparently addressed to Mirza ®A1T Maragha'I, Sayysh and largely
dealing with the opposition of Azalls this Arabic Tablet contains one

occurr{ence of Cama?t;

" 0 Thou Swimmer of the Divine Unicity ( sabbsh al-shadiyya )!
Swim in the fathomless deep of Grandeur which’hath ‘been made
manifest through My All~Glorious Name and on which the arks
of Eternity -hath sgiled! Upon it travelleth those servants
who have detached themselves from this world and who have soared
up on the wings of holiness unto the vast expanse of this atmos-
-phere which hath been made manifest in this heaven which hath
been raised up in this SAmat.,® 2. - .

The celestial reality of Bghatu'llah's revelstion is referred to
as & heaven ( al-samat ) which has been established in the 'Cloud of
Unknowing? ( al-Cam&' ) and unto which selfless Babi-Baha'Is have
ascended,

Lawh-i

Also dating from the late Adrianople period and addressed to Mirza
€A1 sayysh this somewhat abstruse Arabic Tablet opens as follows:
" 0 °A1T 1 Bear thou witness that I, verily, am the manifestation

of God (guhur allgh ) in the Jabartt of Eternity (jabarit al-
His

bagat) and God's) Interiority ( batin ) in the heart

1. Suret al-Damm in AQA.Vol.h.p.63., trans., Shoghi Effendi, Gleanings..
(XXx1X),p.68. I have transliterated ghl al-Cam3t which, it is of
interest to note, Shoghi Effendi translasted, ™ well-favoured denizens
of Thy Kingdom™~- indicative of (?) celestial beings.

2, Surat al-Ahgan in AQA.Vol.h.p. 221, It may well be that the opening line
of the passage translated above should be rendered: * O Sayyah [Traveller]
of the Divine Unicity ( sayysh al-ahadiyya )! Render Praise [to God] in
the fathomless deep of Grandeur,.¥ (cf. Ishraq Khavari,Ganj..p.1l4-5 ).
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of Camat (fI ghayb 21-Camg! ), the Ancient Beauty (jamdl al-
idan ) in the  Fingdon of Glory { malekst al-Beha' J...# I,

Bghatu'llah makes extremely exalted claims (see also the lines

which follow those translated ). He claims to be the interiority

of God in the midst of the 'Cloud of Unknowing! ( al-®ama?!) though

this does not indicate his identifying himself with the absolute and
transcendent Godhead., In line with the Babt's interpretation of the
HadTth of ®Ama!(see above, p. 4k ) psis -most.. . -likely - . repres-
-:enting himself as the ( created and hypostatic) ®essence® ( dhat )

of God in the midst of the Cloud enveloping his celestial being as

a manifestation of the Godhead. He is the "God® in CAma* as far as
mortal beings are concerned.The BabI-Baha'l ‘'detranscendentalization!
of terms indicative of the being of the Godhead leads to their applic-
~ation to his Divine Manifestations.

The term “ama! also occurs at another point in the Lawh—i Sayyah.

" 0 .Glorious Horseman!' Commmnjcate unto the servants [Babis]
that which you witnessed on your journey at the . time when -

you travelled from the Orient of Ama! ( mashrig-al ~Camdt )
untothe Dewning-Flace of Eternity ( matla® al-bagi! ) in the
Host- Elevated Heights..® 2. °

Without going into details Bahatutllah meditetes-upon. a mystic
journey he made from the MOrient of CAma'" unto the MDawning-Place
of Eternity". The term mashrig gl-Cama’ is descriptive of the heav-
—enly point from which his journey began.

Lawh~i Sarraj

A.lengbhy Persian epistle composed around 1867 in reply to questions
posed by Mirzg °A1Y Muhammad Sarraj IsfahanI this work contains a few
occurrences of the tem. cﬂ’l . In the course of discussing the power of
the Manifestation of God to substitute, transform or negate any one of
the Divine Names Bahatufllah mentions that even the "Celestial Realm of
Cam3 #( 1EhGt a1-Sama?) is -.cubmissive- = before his powerful presence? .

1. Layh-i Sayysh in INBA (MS), Vol.36 (pp. 52~59),P.52.
2, Lawh~i Seyysh in ibid.,p.55.
3. Refer, Lawh-i Sarraj in MA.Vol.7 (pp.4-118),0.50.
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Mention is also made of the fact that Mulld Muhammad ®AlT Quddis
revealed a few MTablets" ( alwsh ) at the tim; of the BavT confer-
~ence of Badasht ( summer 18,8 ’ ).One such Tablet predicts the
advent of Bagha'u'llah and purports to be "Our Command unto the ghl
al-Camat # In underling the explicitness of this prophecy Baha'u'llzh
swears by the "Lord of the-Throne and the SAmat! ™ R

In these lines Balat'u'llzh represents various realities as
announcing the advent of the eschatological fulness of the
.-Kingdom .of God. Such a declaration,it is stated, was made by
the warga'al-‘sma! (1it.), the "Dove of Ama'® which Shoghi
Effendi, it is of interest to note, has translated, "The Phoenix
of the realms above ™ — warga' being translated "Phoenix® and
In addition to the titled Tablets of the Adrianople period and among Camg! paraphrastically rendered, " realms above" (in line with the

the writings of Baha'u'llah translated (in part )by Shoghi Effendi is . delestial locale of the sphere of Camat ). 1.
the following text: 2.

- e e . L Writings of the “Akikal Period (1868--1£92).
by JM!WU}' Y, ,;J:U.Lﬂr/“ S o
: A LD - :
4 ‘J,‘/U{‘” i The term ama' does mot occur in very many,if any,of the usually

’ . s . s c - -
U’!”/’Uu(ful/l/’/'f JL/M'}".-”,J” wa’{.//‘f(f"‘ : - listed major ‘and titled writings of the “Akka period of Bahdtu'llgh's
ministry, The following few notes must suff:.ce as emples of its o
,A/{',:U Ldu.&dl/ld‘f/{_,(, /[,leju'wr/ occurrgmce- in cert,ain of the  many th?usgnds of the lesser known = °

alwa.h of this ?4.year period. 2

W-r";/.’lyl'”-‘,’at"‘i;;”f d}l;é-{/‘}&‘/_,ﬂ JL;/I,;;JI,/'JJ , ; / A | |
,-/‘ Lfb:./(,-ﬁgu[ UQ/UJ'(VU'/IL}/'U’U/‘JI i R . o ) -

1. The term ama' does not occur in any of the following titled

/ A;‘ o . . writings of t}ze Adr:lsr)iople period: Lawh~i Amr; Suirat al-Dhikr;
’,ull > A iy Aoy Lawh-i Ahmad (Persian); Surat al-Dhi'b ; Lawh—i Salman I ;Lawh-i
- (- ‘J i i "J"""P'”fu@ - Laylat al-Ouds (I);Lawh-1 MubZhilla ;Lewh-i Gull-i 1 Gull-i Mol ;Lawh-i
3.4 Hajij iIIf-Lawh—i Ashra.f Lawh-i Nasn'- Lawh-i Tuga';Slrat al- I -
" as ,lr’uqll Hifs; Surat al-Qada' ; Sﬁrat “al-Knitab; Sarat a_L-JawEa;Sﬁrat al-

Zuhﬁr- Strat al—HaEani SOrat_al-Man®; S@rat al-Ghusn; Surat al-
Shoghl Effendi's and a more literalistic translation of the opening yll—‘lk—’ Sirat_al-Zubur; _Slxr__gt__a_l_—_______ﬂa'ls.

lines of this Arabic text are as follows:

®The Pen of Revelation exclaimeth: . "The Pen of the Command axclaimeth: 5

"0n this Day the Kingdom is God'si®™ "On this Day the Kingdom is God'si® 2. As far as the commonly listed major titled alwsh of Baha'u'llah are
The Tongue of Power is calling: . The Tongue of Power is calling: concerned the term Cama' becomes less frequent. lent . *This probably reflects
"On this Day all sovereignty is,in "On this Day the Sovereigntg belong- a gradual. . shift away from the abstruse and mystical concerns of the
very deed, with God!% The Phoenix -eth to God!®, The Dove of Baghdad penod though highly mystical writings date from all perlods
of the realms sbove crieth out from warbleth upon the Branch of Etemity:

of Bah@'u'llEh's ministry.The following Tablets of the CAkkE' period do
not contain the term Cama'-: Lawh-i Fii'Ad, Lawh-i Ra'ls,

tTablet to the Czar?; Tablet to the Pope'-'Tablet to Queen Victoria'
fTablet to Napoleom’ (II)' Lawh—i SalnfEn(II );lawh-i Qinat; Lawh-i
Pisdr-Amm; Sirat al-Sultan 5 Qad Thtaraq al-Mukhlisun ('The Fire Tablet!)
Lswhi Rufy&; Lawh-i Hirtik; Lawh-i Tibb; Lawh-i Anta &l1-KafT (* The

the immortal Branch:"The glory of “The Majesty belongeth to God, the
all greatness belongeth to God,the L Incomparable, the All-Compelling..™
Incompareble, the All—Compelling,.® ™*

- . Tong Healing Prayer'); Kitab al-Agdas; Risala Su'al wa Jawab; Surat al-
1. Refer, Lawh-1 Sarrdi, in ibid.,pp. 86-87.cf. below.5C)8L. Haykal; Lawh-i Hikmat: Lawh-1 Mawltd;Lewh-i Basit sl-HacYos ;Lewh-i
2. Text from MuntakhabatI Az XKthar-i Hadrat-i Baha'u'llgh (= Gleanings.. CAbd_al-Wahhlb Quchan'I; Lawh-i Simd ibn Muhammad ibn Hﬁhid' Lawh-i
[Originel Texts] Hofheim-Langenhain :Baha'i-Verlag 1984 } ,P. 31, Haft Pursish ( Iﬁ.’:.::‘-m.rd); hWhI;ih Ittihad; dLath:i °II‘:$ wa Macsh\le)
wh-i Amwaji; wh=-1 3 i Samandar ] 5 -1 z H
3. I am not certain that tha . (untitled?) Tablet from which this pericope 28uh-3 ; = “ AT .
is taken is to be dated to the Adrianople period __A;Hl;x_a.iﬂm‘l_s, La"*“‘i J 1 Buruj; i‘.@ @; La.wh i han ,Ma_k_chi,

L. Shoghi Effendi, Gleanings.( XV),p. 35.
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Commentary on Select Verses of the Qayyum al-Asmat
Printed in Ishriq Khavarits Ma'ida-yi Ksmanl Vol.9 (pp.47-69)

is an extremely interesting commentary by Bah@'u'llgh on a pericope
of the Bab's Qayyum al-Asmat!. It ': probably dates from the SAkka'
period and is written in Arabic. At one poinmt within it reference
is made to various eschatological signs and their fulfilment,
Bah&'u'llsh's advent is spoken about in the following manner:

"The Kingdom of existence was irradiated on account of the

shining and beaming forth of the Most-Exalted and Al1-Glorious 1

Beauty of God from the Dswning-Place of SAma'(mstla’ al-Camat).m -
He, it may be gathered, appeared from the WDawning-Place of CL:-E"',
a celestial region which is the source of spiritual light.

The Tablet of the Interrogation ( Lawh~i Istintag )

This medium length Arabic and Persian Tablet of the (mid-late?)
CAkkE period contains important theological and historical inform—
-stion, The genifive expression "Celestial Realm of CAmE'™™ (: 1@hiit
81-%am8? ) occurs in the Arabic prolegomenon..ss the abode of heaven—
-1y beings. 2 ’

tTablet on the Mission of Moses*(= Lawh-i Jingb-i KhalI1 ) 3¢

The opening, largely Arabic part of this interesting esoteric
account of the ?Call of Moses'! (to be vague ) is partly . based on
the Van Dyke Arabic translation of Exodus 3 . Without going into

Lawh-i [Siyyid] Yusuf [Isfan@nT); Lawh-i Baqa'; Lawh~-i Bismillgh; Sirat
al-Ismallah gl-Mursil;Ridw@n al-®Adl ; Surat al-ACrsb; Surat al-Amin

| Effendi Baghdad: | Surat al-Wafa'; Lawh—i Tttihad; Tafsir Stirat al-
Shams; Lawh-i “Andalib,{I+I1}; Lawh-i Aqdas;Lawh-i Ashraf; Kit#b al-Fair
Lawh-i Mirz% Ab al-Fadl [I]; Lawh-i Burh®n; A3i-1 Kull al-Khayr;Lawh-i
Tajalliydt; Lawh-i Maqstd; Kalimat al-FirdawsTyya; Lawh-i Tarazat;Lawh-i
CArd Ba ; Lawh-i Ishraglt; Lawh-i Dunya';Lawh-i Bisherat;Lawhei Kermil;
Lawh-1 Shaykh | 'Epistle to the Som of the Wolf']; Kitab sl-AhdT.

Lodd Pd | <4

1. Refer, Ma'ida—yl Xsmanl, Vol.9 ( [Tehran]i29 Badl¢),p.67.There are other
Tablets of Bah@'u'llah in which sometimes extended interpretations of
"' passages in the Qayyum gl-Asma' are set-down,

2. Refer; Tawh-i IstintSq  in MA.Vol., (pp.220—260),p.220.

3. The first part of this untitled Tablet is printed in MA.Vol.,.pp.38-41 .
(The printed text is not wholly reliable).In an untitled,uncatalogued
MS,, contained in the Iran National Bah&'T Archives (photocopy in my
possession )it is identified as a Tablet to a certain Jin&b-i Khalil,

A Perslian section supplements and complktes the Arabic.For detsils see
S.Lambden, A Tablet of BahB'u'llzh on the Mission of Moges(forthcoming).
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details it may be noted that Bahatu'llah mentions God's
initial Call to Moses from the midst of the Sinaitic Fire(in
tpre-eternityt ) and then states that he was addressed from the
Supreme Horizon once again:
“Moses, Moses! Go in My peace and [with] the fragrance of My
Garment unto the retreats of My Holiness_and the regions of
My Intimacy; then unto the Cities of ©Ama'( mada'in al-®ama'),
the Kingdoms of My Spirit, the Worlds of Exaltedness -: the
Plains of Flashing light, the Most—-Sublime Helghts and the
Gardens of Eternity.It is permitted that you [Moses] ascend
every Heaven, enter every Ocean, and ride in every Ark but
beware, beware, lest you cross over the gulf of the 6cean of
Grandeur, approach the Crimson Arks or draw nigh unto the
Sacred Snow-White Land for therein is a region (magam; or

spiritual station ) in which the reslities of Names are
consumed. ™

In this difficult paragraph Moses is commanded to frequent all
manner of heavenly spheres including the "Cities of [ the realm
of] Amat" but forbidden to approach realities symbolic of the .
Cause and person of Baha'utllgh (= the "God" Moses could not lock
upon ? or this episode transcendemtalised 2 cf, Tablet of the Ho.',lyv
Marinert[ Pt.I Arsbic ], line 8f., and note the fact that Moses
died before entering the tHoly Land? )

Following a paragraph based on Exodus 3: 13f (Aﬁbic version) in
which the name YHVH ( nﬁ‘ = tJehovah! ) is commmicated to Moses(he
1s made aware of Bahatu'llah's future advent ) the Call of God is heard
(by Moses) yet again.Moses is commanded to say to his people; ' ’

n AR ( O = tjehovah!)it is Who, from the depth of CAma‘
min al-Camat) hath enabled me to hearken unto His Volce and
be attentive to his Call but I have neither seen Him nor gazed
upon Him,,™ T

" Mhis esoteric expansion of Exodus 3:15bx could be taken to imply that

Baha'u'llah is the tetragrammaton (YHVH,'Jehovah! @ $42 )hidden (in
pre—eternity ) in the 'depth of the Realm of Unknowing! (ghayb al-Camat)
— Bgh@'u'11Zh certainly, in several of his Tablets of the Caka period
claimed to be the eschatological advent of YHVH ('Jehovaht!),Either God
or Bahdtu'llsh are located in the ghayb al-Camat,

In yet enother paragraph of the lLawh—i Jinab-i Khal¥l, which likewise
cannot be commented on in detail,there is reference to ™the inhabitants
of My [God's] concealed pavilion ( ahl suradiq ghaybl ) and™he concourse
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of My [Godts] CAmat" ( mald' a1-®amatI ); that is, to celestial beings Camp_sl-lghiit= *the Cami'of Lahut ['the sphere of the Divine theophany']/
who are not informed mbout specially initiated servants of God whom {loosely) *the Celestial “amdt;
God did not command to prostrate themselves when He created Adam (cf. Cem3’ al-sir al-sirf = Tthe amat of the [Divine] Purity! / tthe Pure ®amat

Qurtan 2:30ff; 7:11ff;15:2611;17:611f;18:50ff;20:116£f), Allusion is Cami'al-samadiyya= "the Camit of the[Divine] Perpetuity!/ the Perpetual
probably made to the pre—eternal and celestial realities of those who ' [Al1-Enduring] ®ama' ';cf. Camg baht al-samadiyya =
came to believe in Bahatu'llah as the eschatological advent of YHVH (1loosely), 'the Camal of the prj_stj_;-le [Di;,—jne] Eternali

about whom the most elevated celestial beings were not informed. 1. L -
Camd'gl-satr = ' the Cama'! of the linet

Conclu Not.

Camz al-arsh tthe Cama’ of the [Divine] Thronet
We have illustrated below that certain categories of the writings of ~

. Cami! al-bgha! = Tthe CamB'of the [Divine] Glory! /tthe Glorious amzt
the Bab contain a good many occurences of the term ®ama'. In the comm-

—entary on the ‘Hadith of CAmat (see above,pp.h3 — L6 ) it is identif- In this 1ist 4t is difficult to decide how ®ama' might be rendered—
~ied with the Divine Essence ( gl-dhat ) and indicative of the absolute and the matter is complicated by the fluidity of the E&b's grammarand the
and unconditioned Godhead~though expressive of the created locus of Pro- fact that in Babi-Baha'T Arebic genitive constructions frequently are
~phethoad, 2, Though c_aé' is indicative of the Divine Tmteriority it such that the tgoverned term! has adjectival force ( as in the Persian
is to be disassociated from monistic type expressions of the theophany of genitive [idEfat] or construct state ).It would be misleading, in the
the absoluteand unknowable Godhead, In the Gm al-Asma’ and other writ- light of the theology of Cama?,the religious ideas suggested by it, to
~-ings of the Bab Cama' is not infrequently related to or s.ymbolic of the simply translate Mcloud™ ( or the like ). To translate 'Divine Essence!
celestial locale of the Divine Theophany, the Sinaitic heights of the discl- : would also be misgleading since °ﬂ§_‘,though indicative of the 'Divine
—osure of the manifestation of the Godhead.It is associated with the sphere i Essence!,cbviously camot in  ell instances ... . signify the
of the archetypal reslities of the Imams and the realm of the occultation of . absolute and unknowable Godhead.The context and nature of the genitive
the Hidden Imfm /Indn Husayn. It.——— 5 indicates a beclouded and construction must determine the nature of the translation in the light
particularly transcendent celestial realm in which the mystery of the of an understanding of the semantic field and theolegy of Cgma',.

Godhead is hidden, :
CAra! occurs as the tgoverned noun!' in the writings of the Bab in,

The following are among the genitive expressions found in the writings ) * among others, the follo genitive constructions—:

of the Bab in which CamE' is the ‘governing nounl:

: e, - _ < c. =
amat gl-huwiyys = 'the Cama! of the Divine Ipseity!/ tIpseitic Cama'! nugtat al-‘amat = "the Point of “gma! !
Cami! gl-mitlaq = Ythe Cama! of the Absolute! / tAbsolute Cama! ! ®3lam a1-Cama! =! the world of Sgm&! !
Cami' al-Cazimgt = fthe ®ama’of the Divine Grandeur! / tGrandiose Cama'! gama? 1-Cam® = 'the heaven of Cams !

joww 81-Cam® = tthe firmament of Cama!

- : hawd' a1-Cem® = 'the atmosphere of Camat

1. Refer, 'Tablet on the Mission of Moses'/ Lawh-i Jinfb-i Khalfl in erd 8l- Samd! = 'the land of Camg! !
MA,Vol.L. pp.38-41. ¢ —_—— e

2. The term dhit,as well as nafs ('self') and kayniini (*Being?'),though —y P
indicative of the ipseity of the Godhead are, in Babl-Baha'l scripture ufg al- ®amf! = *the horizon of “gmg!
tdetranscendentalised! or applied to the created locus of being,prophet- afaq al- Bmd'! = tthe horizons of ®ama *

barr al-Cam' = tthe earth of Cgma' ' .

~hood and the manifestation of God.leading Babis clgimed to be the dhat

prio 13 - c__ -
“egsence" of the Godhead and were so addressed by the Bab. In Baha'u'llah's bahr a1-Cgm'! ="the ocean of “ama'
Sahife-yi Shattiyya (c.1858 ?) for example,the 'Bab . is referred to as the barg al-Cas&! = the lightening of ama'

AhEt allah, the "essence of God" ( see MA,Vol.h.p.1k9 ).




tair 81-.CamE'= * the bird of Czma! *
{tgu_r al-Cami?’= tthe birds of Camat *

ta' s a1-°BmE- Tthe peacock of Cama' !

ghafarat al-®amit! = tthe Tree of Sama? t
sarir al-Csmi! = fthe couch of Samaf ¢
al~ Samat = tthe tablet of Samat !

&yat_al- Samd' = tthe verses of Cams !
haib al- ®amat =t the seclusion of Camat

These expressions carmot be discussed in detail:. It may simply be

noted that they indicate thet ama?! is expressive of a celestial

realm peopled by heavenly beings and reaslities ; a transcendent sphere
indicative of the ,locale of the enshrouded Divinity but not necessarily
the absolute and unknowable Godhead. The following expressions seem more
Likely to suggest that Cema' is an inhabited heavenly sphere—in certain
instances—— than an abstract term denoting the transcendent Creator-:

ghl gl-Cama’=tthe:pedple of:“gil! cf, ghl al-Card' al-mtlag
rifal al-Card = tthe men of amE! * '

male! al-Camd’ . tthe concourse of CamZt *

mala'ikat al-CamE! = ! the angels of Cama', 2

Certein texts in the B@b's writings (see above) suggest that Sama! is
the mystic interworld or (pre-eternal) Sinaitic world populated by lofty
divine beings.

The dual form of ®ami' is not very common in the Bab's writings .
How it might be best translated and why exactly it is used is not
entirely clear.In certain contexts it might be translated and signify
something like, "Doubly Beclouded" [Realm]", "Twofold Hiddeness",
® Dual{Beclouded] Divinity® or the like. >°

1. ef, p.71 (above)—— kaynuniyva tajalliyat al-Camat
2. cf, p.73 (above)— sukican ®ama' al-ebha'.
3. See further below.

109.

In what,as noted, I believe to be MIrzd Yahya's Kit@b al-Wahid a good
many of the occufrences of c_g_m_E' are derived Z‘rom expressions Z‘ound in
the BEb's writings—-: i.e. shajarat al-Camd, arsh al-®ard, maTatikat al-
Cgn®! bahr 81-Can®, ard al-Cau,®amz'asl-bsha! etc.Others, such as the
fo]lowlné,are not,as far as T am aware, found therein-:

laylat al-Camg' = "Night of Cema' (cf Qur'En suira 97 )
sirr 8l- Sam® = "the Mystery of Camat®
tir _al- Samit = "the [Sinaitic) Mount of Camit ®

jabal al-Sam3! = Mthe Mountain of CemA?! "
umm al- Camft = "he Mother [Foundation] of Camatn

haykel al-Cen3' = "the Temple of Cmi'™

Cang' al-ahadiyya= "the SanE'of the Divine Unicity"/ "Unique Sa@t™

canf' gl-hat = tThe %amd' of the [letter] Ham
Camg'gl-hahut = Pthe Sam¥ of [the sphere of]the Divine Ipseity®.

Rare in the Bab's writings Yahyd mekes greater use of the relative
adjectival form of Cand, ami'iyya ( also the plursl, Sen@'iyySt—perhaps
meaning something like fbeclouded realm(s) ).i.e. girr al-Camatiyya
(loosely), 'the mystery of the beclouded realmf. He also explicitly, in
one way or anotherclaims to be the Divine Reality hidden in ‘sma'. As
far as I am aware this claim was not explicitly made by the Bab.

As in the writings of the Bab the occurrences of “ama' in Bgh&tut!llgh's
alwgh _are largely found in abstruse theological contexts.The expression
ahl g' ~Camat ( common in the BAb's Qayyiim gl-Asma! ) frequently denotes -
lofty celestial beings or leading BEbIs of gresk rank while ibn 8l-Cemd!
— of gimilar import—— only occurs-in the fHidden Words'! (x2 ). The term
Camatiyyin ( loosely ), tinmates of the beclouded realm',occurs in contexts
&t once suggestive of mystic inhabitants of the Sinaitic interworld and also
leading B&bTs.A whole host of genitive expressions with CauB' as the *govern~
~ed nount! appear to be unique to BahEtutllEh's writings; for mmple—:l'

ruh al-Camat = " the Spirit{ual Being in/] of Cama'®

1. A goed many of the genitive expressions having ®ama' as the governed noun
are common to the writings of the Bab and Bahatu'llah (see above).e.g.,
sama! al-Cama' ; Carsh al-Cama';bshr al-CanE'; barr al-Cama'.; mala! al-
camg' ; haibat al-Cama!, °

’
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" the Sovereign of Cama't

it

sultsn 8l-Cam@!
ghayb al-CamE' =" the depth of Camg'™

qutb  8l-CamEt "the midst of Cama'"

markiz al-Caf! = “the centre of Cama

suradiq al-Sani! = ™he pavilion of Camat

ka‘bat 81~ Samit = ®the Kaaba of Camg!

misr 8l-Cam#! =" the Egypt of Camk'

sayyarat al-Camf"= "the Caravan/ Travellers of Camd! "
mashriq al-Cam®! = "the dawning-place/ orient of Camz't
shams _.a1-Cam#' = Mhe Sun of Camg™

hamamat al-CemBt = " the Dove of CanE™

mighk al-Camf! = "he Musk of Cgmz'™

Less common in Bahatutllzh's writings are genitive expressions with
Camatas the governing noun. The following instances are known to me-:

Cama al-guhur = “the Cami' of manifestation®/ ™ manifest Camitt
Camat al- uns = "the Camg! of intimacy® /"the intimate[sphere]of Samath

Cama! al-tafrid= ™he Sara! of [the Divine] Singleness'/tthe

I am not aware of any occurrences of the dual or plural form of Sa@!
in.the writings of Bah&'u'lizh.Quite common however, are genitive exp-
-ressions with one of the three hierachical metaphysical terms—Iahut,
Jabarut and Malakut— ( not significantly Hahut,the sphere of the Godhead
or NEs@t the human realm )—as the governing noun and ar@! as the term
governed.i.e. I&hut al-Cama', JabarGt al-Cama' and Malakit al-Camat .
These constructions might indicate that the Divine Reality which is
(hidden in ) ®anE! is manifest in the celestial worlds; the 'Cloud of
Unimowing! can be spoken of as existing in a hierarchy of metaphysical
realms.In this light it is also worth noting that Bal&tutlYah uses the
terms gamawat al-CamE' (" heavens of CamE! ), Cawilim al-Safa?( "worlds
of SamA™) and madBt'in el-Caid! ("plains of CamEf %) though Camd? in such
cosmological genitive expressions might indicate God as Creator or the
Mpeclouded nature of the celestial spheres.

At this point it will be conveniemt to “sum up °Abd al-Bahd's inter-
-esting end important note on the linguistic and theological significance
of ®gmBY, quoted in Fidil-i Mizandar&ni's Asrdr al-Athar (Vol.h. . [Tehran
129 BedI®],p.394 ). T

1, MEzendar@T quotes & few brief passages from the writings of the Bab
and Bah&'u'llgh in which the term Cama' occurs ( most of them referred
to or translated above )e under the heading Camf' (see pp.391-4).He,

.

In reply to a letter he had received CAbd al-Bahg,at one point: during
his leadership of the Baha'l commmity (1892-1921),wrote what he under—
-lined was & very brief explanation of the significance of the term “ama!.
To‘one addressed as l.-labib ('O Thou Beloved One! ) he stated that in
linguistic terms ®am@! denotes " very light and delicate cloudsh (.
al-sahab al-khafif al-latlf jidd8% ); the kind that are at one point
visible and them invisible depending on the &tance of the observer.
Theologically speaking, or as far as the opinion of the mystic knowers
or philosophers ( muhaqgigin— the Bsha'Ts ?) who contemplate ‘ami! goes,
this term signifies " the Universal Reality [Godheadf] beyond designations®
( al-hagigat sl-kulliyat bi-13 ta®Indt ), the "Universal Reality® which,
being uncompounded and absclutely One, is such that its apparent "designat-—
—ions" ( ta°Inat ) are not distinct from its Messence™ (al—dhat).It is indic-
—ative of & level of being (magam) in which possibly contemplated “designat-

~ions® are subsumed in the "Divine Unicity and the CAma? n ( al-ghadiyyse wa'l-
amd! )This inasmich as, " this level of being(magam ) is that of the
"iidden Treasure® (al-kanz al-makhfi ) memtioned in the [well-mawn] hadTthl*
since attributes ( al-sifst ) are designations (ta®Inat) subsisting in

the Essence (al-dhat ) and [theologically speaking] inseperable from it."

In this brief explanation of “am3t °Abd al-Baha! first gives & concrete
definition to this term and then bases his theological explanation upon it.
Just as c_gga.g' can signify light clouds which come and go so, theologically
speaking, are the perceptable Divine Attributes constantly subsumed in the
Divine Essence. Indicative of the Divinity arfi' is expressive of the
fluctuating hiddenness of the Universal: Remlity, - It symbolizes the
essential oneness of the Divine Essence -(dl;_i.t) and its privative Attributes

(sift[-i selbiyya]) 2

it is worth noting, cites a Tablet of Bah&'u'llZh ( oriented around the
theme of the need for spiritual unity and loving forgiveness) in which the
expressions '"Blind Alexandér™(? iskandar—i ®amd') and "Passionate Gog and
Blind Magog" (Ryajdj-i hewa! wa matiuj—i Cama' ) occur (p.393).

1, The hadTth mentioned reads, ® I was a Kidden Treasure and I desired to
be known ,.,".It is sometimes stated that these words were God's reply
(it is en hadTth qgddE ) to the (Biblical)prophet David who asked Him
why he had created the creation.¥ .

2. This explanation of CAbd al-Baha is in line with the maingtream Shi°I
theologccal conviction that God's absolute Oneness demands that his
essential or privative attributes are identical with His Bssence—the
dogma of the MUnity of the Divine Essence™ (tawhid-i dhatl ).

X Add to fn, . For a detailed comzentary on this tradition written by Cabd
T al-Baha! for CAIT Shawkat Pasha ( early 1860's ?) refer, Makatib CAbd
al-Bah¥Y,, Vol II (Cairo n.d. ),pp. 2 — 55 -
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In the preceding pages a few examples of Shoghi Effendi's trans-

-lation of Cama' have been noted.They may be summed up as follows-:

{11 ibn al-Cama' ("Son of Camg? )= M Son of the Supreme” (see p.85);
[2] barr 1-Cam3'("land of ®ama')= Mimmensity of space™ (see p.86);

[3] ahl a1-Cama® (“people of “ama!)= "well-favoured denizens of
Thy {God's] Kingdom® (see p.100).

{#] warga' al-Cema'("dove of ®amat)= "Phoenix of the reelms above™
( see p. 102 ),

Little can be deduced from these few examples save that Shoghi Effendits
translations of Sama'! were non-literal and rooted in the theological senses
of this term in BabI-Bah#'T scripture. In translating ®amd' as "Supreme"
*{1] the Godhead ¢r realm of Divinity msy be intended.Examples [2] (Camd'=
{celestial] space [2] ), [3] ( Cami'= "Thy [God's) Kingdom") and [4] (Cau!
= "realms above™ ) all indicate that he,on one level, understood ®ama' to
be indicative of a transcendent heavenly realm.

In their debete over the meaning and translation of Bah'u'llah's
al-QasTda al-Warqa'iyya ('The Dove's Ode' ) J.R.Cole and D.MacEoin have
made & few remarks as to their understanding of the term Sama'.'“Cale
has criticised MacEoin for translating ‘amd’ ( in line 24 of the QasTds—
and elsewhere ) by "unknowing®. ° and asserted that M.. al-Cema? means
not, %unknowing®, but the unknown essence of God" 2. MacEoin himself,
in assessing this criticism, isuwnsure whether “unknowing" is an inapprop-
~riate rendering; though he agrees with Cole's definition ( al-Camg* =

€the unknown essence of God?) he claims that his translation is ™ a less
explicit expréssion® ( for ®ama! ) and refers (in this comnection) to
Siyyid Kazim RashtI's Sharh al-Khutbe g-frtuniivye. 3.
r

In the light of the sbove it should be clear that Cole is too categor-
~ical = - in asserting that ami' " means.. the unimown essence of
God", While, in BEbI-Bahi'T scripture Camatcan indicate the unknown essence
of God it has a wide range of secondary senses that make such a translation
~in certain theJlogical contexts—inappropriate (if not misleading ).Though

€amit often literslly means Mcloud™ and is theologically indicative of the

1. Refer Bah{'{ Studies Bulletin Vol.2.No.i. (March 1984),p.ALff.
2. Refer, ibid.,p.

3. Refer, ibid.,p. I have not, unfortunately,been able to attempt
a study of the ShaykhT understanding of Cami' or consult Rashti's
Sharh al-Khutba al-Tutuniiyya.
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unknown essence of God it has a wide range of other theological implic-
-ations that invite a variety of paraphrastic translations ( including
MacEoin's " Cloud of]Unknowing" , see below ).

The B&b's commentary on the HadTth of ®Ama'(see p.#3f ) disassociates
cﬂa’{' from the absolute unknown.essence and associates its sublimity with
the locus of being and prophethood. The Hab's use of “gma' in the dual
form (cf. YahyZ's use of the dual and plural forms ) in theological cont-
-exts raises problems if the meaning of Cam! is alone indicative of God's
unknown essence=-as do & whole host of other uses of this term in BabI-Bahafl
scripture,Both Yahy& and Bah@'u?lizh claimed to be the Divine Reality
located in ®ami' without intending to identify themselves with the absolute
and unknown essence of God (‘dhat al-dhat ') see below,pp. 74 f., /00 ,etc ).
CAbY a1-BahZ's explanation of the significance of Camd' ise not simply
centered on the notion of God's absolute and essential unknowability (see
p. Ml ).

In brief, Cole's definition of Cama ! (=the unknown essence of God?)
is appropriate as an indication of its sense in certain theol;‘ogical
contexts, in for example, & wide range of pre-BabI Sufi writings,but
fails to account for the variety and richness of its theological and -
often tdetranscendentalised! levels of meaning in Babi-BahafI scripture.
Though it is often wvery difficult to decide how this term might be best
translated it is not always to be equated with the ™unknown essence of
God". It would seem to me that the theologically pregnant use of Cam@' in
a plethora of abstruse Babi-Baha'l texts might lead, for example, to its
being translated-: ™ the Unknowable®, ™" the Cloud of Unknowing®, ™ the
Unfathomable", " the Hidden Realm™, ™he Divine Cloud®™, ™ the Beclouded
Divinity", " the Enwrapped Essence®, " the Absolute", " the Unconditioned",
®Shrouded Reality", ™the Hidden Essence, WInteriority®, "Divine Unkmowab-~
-ilityn, "Dark Mist®, ® %:ocus of Divinity", "Cloud", “Hidden Sphere™ and
"Beclouded Realm” (etc ). As previously indicated, only the conmtext in which
CamB? occurs in the light of the semantic field and theology of its use in
a -doctrinally evolving BabI-Baha'l scripture will serve to suggest the
most appropriate translation. )

1. Posgible translations of the dual form of ®ami'! might be~: " Doubly
Beclouded [Divinity/Realm]®,Beclouded §Duality", "Iwin Cloud(s)"etc.



Finally, I should like to point out that all the above speculations
are extremely tentative. Many more texts will need to be studied and
more adequately linguistically analysed before the theology surrounding
the BabI-Baha'l use of the term ®ama' is befittingly clarified.The
foregoing paragraphs are no more than rough notes. CAmd! is likely to
remain something of a 'Cloud of Unknowing'! until some brave soul
determines to fathom its mysteries in a more adequate marmer than

I have been able.
Stephen Lambden
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