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BAHA'T STUDIES BULLETTIN

This Bulletin is primarily designed to facilitate communication between
thoss among us engaged in Baha'i Studies.It is hoped that it may evolve into
the Bulletin of an Associgtion for the Study of the Babl and Baha'l Religions
(or the like) and be befittingly published rather than photostatically reprod-
~uced.

The success of this Bulletin obviously depends on your support and willing-
-ness to contribute.A steady and sustained flow of scholarly eemtributions is
vital especially since there are so few of us.The following list is intended
only to serve as an indication of tha nature and scope of contributions that
would be welcomed-:

a) Articles or short notes whether historical ,methodological,sociological,
doctrinal or theological,etc,, :

b) Bibliographical essays or notes;

c)Copies of generally unavailable letters or tablets of the Bab,Baha'utllah,
CAbdutl-Baha or Shoghi Effendi whether in the original language(s) or in
translation;

d)Notices of recently published books,articles and reviews,etc.;
e)Previously unpublished notes or documents;

f)Reports of work in progress_or of seminars and conferences relating
directly or indirectly to BabI-Baha!I studies.
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SUBSCRIPTIONS
The subscription rates are as follows-:

Within UK £3.50.p. per issue inc.postage.
Within Europe £3.75.p. per issue inc.postage.
Rest of World £5.00.per issue inc.postage.

Subscribers resident in the USA and Canada should send their subscriptions
to Mr.Richard Hollinger 1710 S.Barryy'3Los Angeles,CA 90025.USA (at a rate
to be announced by him ).

.Editorial Note

In line with the plan that issues of this Bulletin
appear regularly and quarterly I should be most grateful
if those who receive it would encourage contributions to
to sent to me at the following address :

g

Stephen Lambden

Dept. of Religious Studiés,

The University of Newcastle upon Tyne,
Newcastle upon Tyne,

NE 1l 7RU

England U.K.

A11 contributions should be clearly typed on tALY sizei:
paper. My apologies if delays are still being experienced
in the distribution of this Bulletin.

Stephen Lambden (Ed. )
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"The one who is greedy with his knowledge is more blame—
=worthy than the one who is greedy with his money,because
the latter fears the loss of what he.has,whereas the
former is simply avaricious about something which is not
expendable,and which is loss if not used." ( Ibn Hazm ).
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'ABDU’L-BAHA'S COMMENTARY ON THE ISLAMIC TRADITION: “I WAS A
HIDDEN TREASURE..."® )

During the course of research on Baha’'i mysticiam and metaphysics,

I translated this work of ‘Abdu’i-Baha which is one of the wmost
important sources for this study. This {s only a working
translation but I felt that (t was of a sufficient standard ta be

worth sharing.

In many ways it is suprising that this timportant work of
‘Abdu’l~Baha has not previcusly been transiated (1] as it is his
Clearest and fullest expasition of many important points. The

treatise s all the more remarkable in that °‘Abdu’l-Baha was aonly in
his teens at the time that he wrote it whiie in Baghdad at the
request of ‘AlT Shawkat Pasha. It takes the form of a commentary on
& number of key expressions out of the famous Islamic Tradition: °I
was & Hidden Treasure and loved to be known. Theretore 1 created
the Creation that I might be known." This Tradition is one of that
class of Traditions, called Haglth-i gudnl, wherein, aithough the
Tradition itself (s traced back to Muhammad, it appears to be God
Hiwmselt who 1m speaking in the words of the Tradition. The four
words or phrases chosen by ‘Abdu’l-Baha are: ‘Hidden Treasure®,
“Love®; "Creation®, and “Knowledge®. We can surmise that ‘Alfl
Shawkat Pasha was a Guf! and an admirer of the writings of Ibn
'Aran, for ‘'Abdu’l-Paha’s commentary is replete with allusions to
themes in the works of that famous Musiim mystic and philosapher.

In the first section on °"Hidden Treasure®, 'Abdu’l-Baha writes on
the Essence of ths Absolute and gives examples to demonstrate how
the Attributes of God can be within the Essence and still not result
in any deviation +from Perfect Unity. Also within the °“Hidden
Tressure” is the Divine Intellect which is the first manifestation
caused by the movement of lave within the Divine Essence.

In the second section on “Love”, ‘Abdu’i-Baha writes of the four
stages of Love. In the works of philosophers and mystics in Islam
this theme is very common. Perhaps the most well-known work with

this theme is the four Journeys gf the Rational Equl by Mulld Sadri.

Baha‘u’llah also refers to this theme when he speaks of the four
1. After I had finished the ¢irst draft of this translation, I
learned of another translation of this work. I am grateful to

Hooper Dunbar for sharing with me a provisional translation sade by
Baharieh Ma'ani in coliaboration with himseif. It has been very
useful in suggesting better alternative translations at several

points. I am also gratetul for the suggestions aof Marzieh Gail and
Steve Scholl

pathways of Love in the Seyen Vallexs (in the Valley of Unity:.
‘Abdu’l-Baha himselt gave & talk oan this theme in London in 1913
{2). what s of particular tinterest in this traatise is
‘Abdu’ ]l -Baha’'s addition of a #itth stage to the usual four.

.

In the third section on *Crestion®, ‘'Abdu’'l-Baha tackles one of

the key issues that has divided philosophers (especially Isiamic
philosophers) over man, centuries [(3]. The i{ssue at its sisplest
levei revolves around whether the archetypal +t¢orms and the

quiddities ot all created things, being the objects of the knowledge
of Ood, exist within the Knowledge of God (and therefore because the
Knowledge ot God is an unchangeable eternal attribute, these share
in the Pre-existence ot the Essence of the Absolutel] or the Essence
ot  the Absolute and 1Its Knowledge are independent of these
archetypal fores which were therefore created and came into being

({.e. are not pre-existent). This issue that at first may appear
fncansequential and merely a question of the point at which one
limits one's definition of God, has in tact many deeper

ramifications that have made 1t a key ‘dividing point betwesn
philasophical systems. The first view that these quiddities and
archetypal forms sre co-eternal with the Essence of God (although-at
tirst they have no existence outside the Knowledge of God) im the

position of the Peripatetic philosophers such as “Arﬁltut[d:
al-Farkbl, and. Ibn &ink. It was also +ollowed by Shaykh mad
al-Ansa*T. From this view-point, God is totally outside His

Creation and there is no resemblance nor any
two. Thus His Essence "and Hias Attributes (such am Seeing’ ane¢
Hearing) are not |1jike our essence and our attributes and any
resemblance ias in name Only. This view-point leads to 4 rigidly
dualistic universe. Its social consequences are a tendency towards
ritualism and legaiism in ritual practice - 1{.e. that man‘'s
relationship to God s primarily concerned with worship ané
obedlence to His law, - ' ' -

The second view regards ail existence as emanating from God and
all except OGod being absolute non-existence. Thus the archetypal
forms and quiddities are regarded as having been created and come
into being as a stage in emanation from the Absclute. This in the

connection betwesn the

position aof the philosophers ot the Neo-Platonic School’ such &s
Porphyry and Ibn al-‘Arabl. The reiationship between God and man
thus tends tawards mutuality. True tultiliment for man ¢ram this

point of view is to reatiise and return to his reality as an
emanation from Gad. This is & movement away from strict dualiss
although many who fallow this mchool cannot be regarded as moniasts.

2. Paris Ialks, London, 1961, 179-84

PP, _
3. Harry A. Woltson in "Extradeical and intradeical interpretations
of Platonic ideals”, Journal of the History of Ideas, Voi. Z2 (1961)
PP 3-32, traces some Of the history of this ijssue ¢rom Pilato,
through the wmedieval Christian and Islamic phllosophers, BY.]
Descartes and Spinoza.




The social consequences of this are a tendency away from legalism
and ritualism towards mysticism and theosophy.

The dichotomy between these two views is not however unique to
Islam. The two differing paths ot Knowledge (and its concomitant
attitude ot worship sasnd devotion} and of Love (and the direct
sapiential access to truth) are to be found to some extent in every
relilglous tradition., In Hinduisam, for example, the +irst is to be
found in the RHakhti tradition and the second in the teachings of
Gankara. In Buddhism, the respective parallels are the Zen and the
Jodo tradition. 1In Judaism, Christianity and Islam, there (s a
strong myatical trsdition that can be set against the main tradition
ot waorship and legalism. '

‘Abdu’l-Baha’'s resolution of this ditference is extremely

interesting. Basically ‘Abdu‘l-Baha, having earlier in this

treatise established that no absolute knowledge ot God is possible
for wman, now states that these different philosophical opinlons
arise from differences within the observer. Some because of their
essential constitution view the matter one way and others view it in
what appears to be the opposite 1ight taccording to which aof the
Nanes of God is predominant in their nature). What ‘Abdu’l-Baha
sppears to be saying is that all men’s views on this metaphysical
issue (and by fmplication all wetaphysical issues) are inevitably
and ifnescapably “coloured® by their essential constitution. This
exposition ot wetaphysical relativism is an extremely important
forsulation, perhaps a key concept for Baha'i metaphysics. It can
be applied to many metaphysical and other probiems. Thers is o
course the obvious application to the dichotomy between the monistic
and the dualistic views at Reality. However, at another level, and
perhaps to bring the ({ssues raised here up to date, the two
view-points being discussed here can be seen as to be essentially
the same as the dichotomy between the heart and the mnindj between
intuition and reason as modes ot obtaining knosledge] and even, in
this day (because of the manner in which science is considered to
have wmonapolised rationality) between religion and science. The
idea of oane of the Nawes of Gad being predominant within an
fndividual s obviousiy of relevance for a Baha'il psychology. By
implication, it may also have implications for a Baha'i sociology
tor it may be considered that certain cultures have one of the Names
ot God paramount within them (the UWest tending towards science and
rationalityl the East towards intuition and mysticism).

In the tourth section on *knowledge®, ‘Abdu’'l-Baha 9ives a wmore
detailed analysis of why it is (i(mpoesible for man ever to attain
knowledge of God. He then underlines the idea of metaphysical
relativism by asserting that the most that man can ever hope to
discern of Gad is to come to know more fully the signs ot God within

himselt. He quotes the Gur'anic verse: °*Read your own book, your
self is suféicient to give an account against you this day (41", He
states that this verse is like the point of a compass. However tar
man may travel in his search for knowledge of God, ultimately he s
only travelling In a circle around the implications of thils verse.
These signs of God within man are best and most fuiiy uncovorqq
through the guidance ot one of those Manifestations of the Divinity
who appear upon the earth from time to time. Thus the Knowledge ot
Gaod referred to in this tradition is the recognition of the
Manifestation of OGod and, under the latter's guidance, ¢fuller
knowledge o+ the signs of Qod within each individual human being.

The follawing then is a translation of thia treatise (3] beginning
atter the usual prolegomenon pralsing God, etc:

- PRELUDE: P

++..And to continue: To him who looks at these lines and
understands these indications, it is well known with respect to the
requent of that traveller upon the paths of guldance, that bondeswman
of the King of Divine Authority, that seeker of the hidden Divine
secrets, that knower of the secret Heaveniy signs, that lover 0of the
household and family ot his holiness Mustata (i.e. Muhammadl, the
favoured friend of the waytarers and he who has ciung to the Firsest
Handle of God furwatu’llah al-wuthai) and to the Strongest Rope,
‘Alf Shawkat Pasha son of the late Agha Husayn Pasha (may Ood
designate for him whatever He wishes), that he has wished this
waytarer upon the Path to write a brief explanation and a ahort
beneticial commentary upon the Holy Tradition Chl!l&h:l'lﬂﬂll‘: 1
was a Hidden Treasure and loved to be known. Therefore 1 created
the Creation that I might be known.® In the- pearl of esch word ot
this divine song and this heaveniy melody, there undoubtedly iie hid
unnumbered pearls ot hidden knowledge and in the existence oé every
letter of i1t,'limitiens oceans of meaning are concealed. But a
sprinkling from that ocean o¢ waves and a drop from that sea may be
disseminated on account of the request of friends. And I hope that
the explanation ot these holy words and heavenly signs may cohtain
the hidden confirmations of the Lord of Might and that His
Assistance and unseen Mercy may be made manifesti verily He ia the
King, the Helper. In the hidden treasures and store-houses of these
Heavenly words, the secrets of created things, the cause of the

e . .

4. Qur'an 17:14

3. Text used: Makatib-i ‘Abdu’l-Eaha, Vol. 2, Cairo, 1330, pp. 2-33




creation of existing things and the raising up aof Contingent Being
(6] lie concealed.

Know, O bird of the flower-garden of Divine Unity and nightingale
ot the 9garden of detachment, that {n order to comprehend this
Tradition: "I was & Hidden Treasure and loved to be known.
Therefare | created the Creation that I wmight be known®, {t ie
necessary to understand four stations. This Tradition is upon the
tongues af al! peaple, be they af the generaiity aor of speciai rank
(71, and s written in al} the books and trestises. As for
understanding these four atations, the +¢irst (s °the Hidden
Treasure®) the second is the stages and stations of °“Love®} the
third is the station of °Creation® and similar wmattersi and the
tourth is the statton of *Knowledge".

A. KANZ-1 MAKHFI {THE HIDDEN TREASURE)

Know thou that in Suti exegesmis it is affirmed, with respect ta the
Unseen Essence [ghayb-{ huniyyatl in the station of Primal Oneness
[8], that all names sre far from the shore of Its Sanctity and It is

6. Possible Being (imkan or pumkin #l-wuiyd) is a term in Greek and
Huslim philosophy used to distinguish all things that depend upon
another for their existence (and the non-existence of which it is
possible to postulate) from Necessary Being (nafib al-wuiug) which
is the cause of the existence of ail eise (and the nan-existence of
which it is not possible to postulate, i.e. God)

7. Khanass and 'anjne are terms used by Shi'is to designate
themselves and the 9enerality ot Muslims (l.e. sunnis)
respectively. I+ 'Aii Shawkat Pasha was & Shi‘il, he would have
understood it thus but {t is wmore iikely that (it merved to
difterentiate those within the mysticai tradition of Islam (SButis
and thcongphlcnl §hi'is) from those whose principle interest was in
the external forms of the religion (i.e. rituals and laws). It
would in any case differentiate the learned from the cowmon pecple

e. ﬁb‘gjxggs is throughaut transiated as Primal Oneness, the
undifferentiated, unmanifested unity of the Unseen Essence of the
Absolute, ta differentiate it ¢rom which s wunity
manifested in the realm of Divine Attributes

known without Name or Attribute. For the Names of the Absalute (¥)
are the reflections of (Its)l Attributes and the Attributes of the
Abgolute (n that station of Primal Oneness are the same as Its
Essence (10] without a trace ot difference or distinction -~ {t is
even as that King of the Court of Knowledge and Wisdom and that
Nonarch of the Kingdom of Divine Guidance, His Holiness 'Ali ibn AbI
Talib (unto him be greetings and praise) has stated: "Perfect belief
tn Divine Unity consists in the denial of all His Attributes.*®
Indeed the Essentiat and Eternal Names and Attributes are in no way
to be separated from the Essence ot the Absolute but rather, in that
station, Names and Attributea are inseparabie from one anather, nor
are they to be distinguished from that causeless Essence. And the
realities of the Divine States are not differentiated either
conceptually or substantially ¢rom one another nor ¢rom that
undifferentiated [unmanifeated) Essence. ' A

For example, there is no {existential) diftferentiation between the
Name ‘the Ali-Knowing’' and the {Names) ‘the Ail-Geeing’, ‘the
All-Hearing' and the other Names| nor between these Essential
Attributes and the Essence itseif| nor between the Realities and

Forms [i1], which are potential and passive, and these names and-
attributes. Indeed the Forms and Realities and Quiddities (12) o¢

[all}l things are, in this mighty station of Primary Onononp. but
stages in that Essence without a trace of deviation (ghaxcixxatl
from perfect oneness and annihilation. - 4

And that Essence of Primal Oneness, in that most great atation in
which it i said: °There was God and there was naught else besides
Him®, s called by the names: the Hidden Treasure, the Hidden
Ipseity ([Humiyyatl, the Absclute Unity, Pure Essence (ghiR),
Absolute Non-specificity, the Hidden of the Hidden, the Primal
Mystery, the Absolute Unknown, the Indescribable One, the
Undiscoverable One and other Names. To mention what (s intended and

.

e

9. Haaa - 1it. the True One or Reality - although usually
translated as God has here throughout been translated as “the
Absoiute® or the “True One" since reters to the plane of
abadlyyst (see previous note) whereas the term °God® ieplies' the
existence of a Creation (of which it (s the God) and theretore
reters to & plane of the self-manifestation a¢ the Absciute. See T.

Izutsu, Key Philosophical Concepts in Sutiss and Iacism, Part 11,
Tokyo, 1966, p. 17

10. DhEL - the essence, that to which attributes ([siftat] are
attributed

11, A'yin - frequently means archetypes or ideal forms in" the

Platonic sense - see note 20 B

12, Mahiyyst - Quiddityi that which answers the question: 'pﬁlt is

it?%. All things are considered to consist ot two aspects: quiddity

to give them definition and pujud (existence) to give thes peing
)

X%
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described in each of these expressions would unduly iengthen these
words.

However, we will mention an example cancerning this station so
that {t becames clear and evident, although the reality of this
station is such that no likeness can be made to that Essence of
Primal Oneness for It is above all reasoning and understanding and
is greater than anything which may be likened or compared to 1It.

In contempiating His Essence where is the cepacity

80 that any similarity can be contalned in the
imagination (131]

And thus has it been said: °*Naught is there like unto Him (143,"
And there are many proots and evidences thereof. BPut haply a breeze
trom the winds ot the Sanctity of Primary Oneness and a rephyr ¢rom
the Paradise of wisdom and understanding may be Inhaled by the
waytarers on the path of guidance and the neekers of the mysteries
of Reality and perchance the birds of reason and understanding may
ascend from the nests of perplexity and bewilderment. For the
life-9iving wine of the mysteries of reality and understanding can
be drunk from the (llumined chalice of similes and the delicate
goblet of metaphor by those who are athirst in the wilderness of
confusion.

For example, consider the dot (or point)| how letters and words
are falded up and hidden within the essence (hywiyvat, ipseity) and
reality of a dot with perfect effacement and annihilation so that no
trace can be discerned of the existence af these letters and words
nar is there any ditferentiation between thenm. Rather they are
completely obliterated and utterly annihilated and have no existence
except in the essence (dhat) of the point. In the same way the
Names and Attributes ot God and the Essential Dispositions [ghy'Unat
dhatiyyal (15] are completely and utterly annihilated in the station
ot Primary Oneness so that not a whitt can be inhaled from them of
substantial or intellectual exlstence (14]. This original point tis
the 'Hidden Treasure’' of these letters and words and they were
incorparated and immersed within it and from it they appeared. As
that Moon of the heavens of knowledge and understanding and that

13, Rumi?

14, Sur'an 42:11

15. c¢ ‘Abdu’r-Razzaq al-@ashinl, in his detinition ot ash-shu'un
adh-dhatiyya, wtates that this reprements the “traces of essences
and realities within the Easence of Primary Oneness - like the tree
and Sh. branches and the leaves within the datestone."” a

IQ;SHtlle- Catiro, 1981, p. 134

16. See note 23
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Point at the centre of the wheel ot Divine Guidance, the’
all-conquéi ina Lion of God, ‘Alil tbn Abi{ Tallb, unto hin P‘
greetings and praise, has asserted: °Alil that is in the Tquh @nd
the Evangels and the Psalms is in the Qur'ani and all that is in the
Qur‘an is in the Fattiha (the f{irst sura of the Gur’'anlj and all that
is tn the Fatiha (s in the Bismi‘'llah (the opening phrase af the
Fatihall and all that is in the Bisai’tlah ' is in the Ba (the tirst
letter Of Bismi'llan)s and all that is in the Ba is in the Point
(the dot beneath the Bal} and I am the Point.”

And similarly consider the Unitary Concept [ J1 how all the
nusbers appear from it and it is in no number since it is the point
of origin ot all numbers. And the first to be specified and to

appear from it is the number ‘'one’ (uigljl and from ‘ane’ all other
numbers come into being. So all these numbers are cantained in the
unitary concept in the mast perfect simplicity and oneness. And s0
it i{s the 'Hidden Treasure’' of all nuwbers and from it do they
appear. e -
- v Ad :

Theretare cbserve that although all letters and words agpear ' froa
the point and ail numbers from the unitary concept, neither gool the
primal point descend from its high station nor does the wunitary
concept come down from its abode of sanctity. Such is the station
of the Hidden Treasure well-known and sung out by the Birds that
dwell in the Rose-garden of Oneness and trilled by the Nightingales
of the Flowering-fields of Detachment (tairfdl.

Within the Hidden Essence, the stirrings ot love and the {nner
yearnings f{mayl-1 ghati) necessitated Pertect Burnishing (17) -and
Claritication (igtiila] (- and the phrase 'Pertect Burnishing'ramong
some of the wystic knowers is the manifesting of the Absalute to
Itselt in the archetypal forms [4°yin) and the ward ‘Clarification’
is the 9azing by the Unconditioned Beauty upon the effuigences of
Its own Beauty in the mirrors of Realities and Forms). Theretore the

1

17, lall - polishing or burnishing - refers to one af Ipn A ‘Arski’'p
tfavorite images! the idea that the world aof creation is & sirror-in
which God "sees® Himself] the appearence of man (the cquroh.n.l:l
being, al-kawn al-(aAmi’') is the polishing of the mirror. Gep
Al-Hikam, (ed. A.A. Afi¢i, Cairo, i946), p.: 46-91 (trans. R.¥ D
Austin, London, 1980), p. B86&-7. Austin transliates jalp as “the
reflective characteristic® of the mirror or the °*princlplie of
retlection®i see also lzutsu, gp, £il., 210-213



Eesential Dispositians na.«, through the Divine Outpouring (i8],
manifested themselves out of the station ot Essence into the station
ot Oivine Knowledge (hagrat-l ‘1ln] (191, This s the +¢irst
manifestation of the Absclute from the Hidden Tressure in the Divine
Knowledge. And from this wmanitestation the Eternal Archetypes (20)
came intc (Intellectual Obeing (213. And each One, according to its
inherent capacity, is distinguished from the others In the wmirrors
ot ‘the Divine Knowledge. (221

And this secondary station is set up along the lines 0f the tirst
stage, the stage of the Mystery of Primary Oneness. And this
[second] wtage is known as the Secondary Unknown, Manifested Cneness
and the Eternal Archetypes. And the Eternal Archetypes are the Forms
ot the Divine Inteliect, which have not inhaled the breezes of

16. Eavd agdas (literally: wmost haly emanation)y this (s an
expression particular to Ibn ‘Arabl. By it he denotes the dawning of
seit upon the Absolute, the revelation of the Absalute to Itselt in
the torm of the eternal archetypes. The second stage of this
process, fayd pugaddas (holy emanation), is the dawning of self upon
the archetypes resulting In the concrete actualisations of the Names
and Attributes

19. 'Abdu’l-Baha, here and in the next few paragraphs appears, to be
using the word ‘jlp, Knowledge, in the same sense as ‘agl, the
Divine Intellect, the Nous

20. For Ibn ‘Arabi, the Eternai Archetypes (3'ydn thabita) are the
tirst self-manitestation ot the Absolute. They are the archetypal
torms of all created things caming into the Divine Conmsclousness.
Since their coming inta being is an event within the Divine
Consciousness, they are thus said to subsist within the Absolute
rather than existing as concrete things - hence Ibn ‘Arabl's famous
dictum - see note 23. See lzutsu, R, €it.. PP. 130-167. The
Eternal Archetypes have obvious parajiels with Platonic ideal foras.

21. Hﬂlﬁ!;i LLL.I. l.e. existence within the Divine Cdnlclou-noll.
the Divine Mind

22. This paragraph tallows the Classical atages at the
self-manifestation ot God. Firstly ¢trom the Hidden Essence of the

Absolute  (the stage of } to the stage of u.@j.; (the
dawning of self on the welt) in which the ghu'unit Y

(essential dispositions, internal modes o¢ being of the Absolute)
become wmanitest in the Knowiedge ot God. The third stage
(nahldiyyst) is the stsge ot the dawning of melt on the shu'unat and
tras this the a'yan thahita (eternal archetypes) become manltest in
the Knowledge of Gad and this is the ¢irst stage of ditfterentiation.

- 12 -

R IS .
existence (23] but have come Into being as intellectual existences
(within the Divine Conscigusneas). And they have become distinct
from each other. And this secondary stage is also called the Hidden
Treasure because the Archetypes and Reaiities which are the objects
ot the knowledge (ma‘lumiat] of the Absolute in the mirror of Divine
Knowiedge, are also incorporated in the Essence (ot the Absolute) in
the utmost state of concealment and of simplicity and oneness. For
i¥ they were in the atate of plurality then one 0f two states must
be extant: . e X

Either they are constituent portions of the Essence or not. for
them to be constituent portions then composition (synthesis] ig ,
necemsary in the Essence ot the Absolute. And composition entails
contingency (for in order to exist there is a necessity f¢ar the
constituent portions). And contingency Is & condition ot Possible
Being. And the True One (praised be He) is independent in His
Essence. . i : t . ..

- ERH

And {¢ nat canstituent parts, they must be either pri-nllltcni or
created. If pre-existent, then the number of pre-exiatent beings
must be increased and if created then this too is erronecus for
knowledge is one of the pre-existent attributes, and knowledge
without an object of knowledge Is not possible. And sa, these
objects of knowledge have always existed iIn the amirror ot the
Divine Knowledge. And besides It would be necessary tor the
Essence [of the Absolute] to becowe the locus of accldentsl
attributes and this also is orronooul.:

But some of the mystic knowers, who have treed thelr gaze from the
limitations of the similes and metaphors ot the warlds of plurality
and have burned away the luminous vells with the Divinely-~kindled
fire and with sharp sight and penetrating vision have seen the
stations of oneness, consider all forms and quiddities and realities
and potentialities to be ftar removed from the shore of sanctity of
the Divine Knowledge which 1s identical to the Divine Essence. If
God desires we shall deal with the atages and divisions of Creation
in detail later in this treatise [(24). And 80 this is the stage and
station ot the Hidden Treasure which is mentioned. And when that
Hidden Ewnence revealed Ita Essence to Its Essence and showad forth
Its Selt to Its 6Gelt, the Malden of Love, which was veiled within
the canopy of the Essence of Unity, arose and came forth.

—mmee—————

23. This phrase, that the eternal archetypes have not smelled bQ
inhaled the breeze of existence is a famous dictum of Ibn ‘Arably,
see Fugig al-Hikam, (ed. A¢tifi) p. 761 (trans. Austin) p. @35 See
also Tzutsu, Qp, cit, P. 1851-2

.-

24, See Section C



B. MAHABBAY (LOVE)

Know, O thou who art fnebriated with the wine of Divine Love and
Atfection and art intoxicated by the ({(llumined cup  at Divine
Attraction and Companionship, that the station of Love and Affection
soars above the world of computation and descriptlion. The blrds of
reason and thought fall short ot understsnding It and those who
understand the hidden secrets and those who know the symbols of
Primary Onenesas have not breathed nor drunk one particle from the
reality of this divine subtiety and this eternal wmystery. For love
and atfection ralsed their banner within the Essence of the Absolute
prior to the manifestation ot the Essential Dispositions ¢rom - the
stage of Primal Unity to the stage of archetypal existence. (And
the Hidden Essence became enraptured with Its own Beauty within
Itselé and this became the origin of sll love and yearning and the
source of all atfection snd srdour). This love and atfection are
identical to the Essence of the Absolute and are not separate from
or addjitional to 1It. And the Essence of the Absolute is forever
unknowable and indescribable. And no rational being, no matter how
penetrating his understanding, can achieve knowledge ot Its Reality
and Being. And even |f the birds of reason and thought were to ¢ly
in the heaven of the Knowledge ot that Essence of Primal Oneness for
countless sges, they would not make one Inch of progress.

The Intellect could penetrate the core of His Essence
If the straw could reach the depths of the ocean (23)

And Jlove snd affection which, ss s result of the etfulgences of
this Hidden Divine Love, have been kindied In the heart and soul of
the jovers of the Glorious Pertection Attection and have burned away
all vetls and hindrances with Its rediant heat to the extent that
nothing Is left of the reality ot these ones intoxicated with the
wine of °Am I not (your Lord]? (26]1° and these Inebriated and
perplexed ones except the remembrance of the Friend. And the banner
of Power and Might: “When the Truth appears, error passes away(27)°
is elevated upon the hills ot these evanescent shadows.

Untii a person has drunk from this revitslising divine cup, he
cannot know its rapture and until a heart is (llumined with thise
Divinely-kindled fire, he cannot imagine Lt: "He who has tasted not,
knows not.” For of course, how can the birds of reason and thought
which have never fiown up from the lawest abyss of the physical
23. Sama’(,

26. Qur'an 7:4172

27. cf. SQur’an 17:61

world soar in the air of the sky of the Celcastial Kingdom 9 in Lhe
exhilarating spaces of the Heavenly Court unless, encompassed by the
wonders Of Divine Mercy and the etffulgences of the Orace of God and
with the wings of the power ol oneness, they tly in the tields ot
holy detachment until they attain this sweet apring (Kanbharl) of the
Euphrates and drink ot the waters ot life and feed upon the ¢ruits
ot the holy gardens (Paradisel.

Some of those who have plunged into the seas of meaning and sailed
upan the ark of divine mystical wisdom out of a¢éection far the
seekers and out af love for the waytarers have given a drop from the
oceans oOf meaning and & sprinkiing from the ciouds of divine
understanding on the stages and states of Love. And they Ahave
plerced the pearls of knowledge and wisdom with the diamsonds of
explanation and have designated the stages of Love as being four,
And this servant will, in this treatise mention five stages aithough
in the view ot this evanescent drop, ¢rom one viewpoint, the stages
ot Love are limitless snd countiess in number while, from another,
they are clearly seen clothed in the garment of oneness: For the
variation in the stations of love are froa differences of stations
and stages and in each world of the worlds and in each stage of the
stages there can be seen a magnetism of oneness. Within the'‘graep
of its power is the mutual attraction of the reality ot alil things
and the pulling (together) of the subtlety of Being. And this
magnetism of oneness §s the station of Love and Attraction

Akhullat) -

I¢ the worlids and stages had an end and could be numbered, Love
would also have a fixed and limited number of stages and stations.
And It I8 because of this alsoc that the ditferences in the stations
of love are from difterences in stages not in essence or reaiity.
Theretore If you look with a subtle vision, shielding your gaze ¢rom
seeing numbers and plurality and looking to the greater vision of
oneness,; you would leave the deadly desert of limitation and attain
the shore of the ocean of unity. The pen of possible being has not
the power to write (n this spiritual statlion nor does the tongue of
the ephemerai world dare to speak in this divine station. -

N R e

Furthermore some of those who gaze upon the secrets of oneness
have sun9 this divine song and this heavenly sound in explaining the
reality of Love: that Love is true attraction towards one's own
beauty elther In the state of unitication (jam'l or separatian
(Lafnil? (20). That spiritual Love and Divine Attraction is either!

B . i B

-

28. 111‘11 presumsably corresponds to i [] I.'_:All nl-lurj;nf.
Ia‘ritat where under al-iam’ ma't-tatriga! at-tatrios is detined as
"Whatever relates to man of the obligations of servitude and that
which Is sssoclated with the condition of being s human being”"| and
al-ian’ as “the manifestations of meanings and of loving-kindess and
benetlicence that lie within the power of the Absolute”. Ses also the
explanation ot jam‘' and ftarg in T. lzutsu, The Concenpl and Reality
af Existence, Tokyo, 1971, p.ll .
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In the state of unification directed Lorards unification - and
that (s the Essence ot Beauty witnessing Its own Beauty and

partection within Its Essence, without the intermediation of a

locus of manifestation or the wmirror of Being. And this
eftulgenca and manifestation at the Essence is within the
Essence itselt, Iin the gsame way that the realities (29) of
lovers were concealed in the hiding-place of non-existence but
the Essence of Primal Unity hoisted the banner of love and
yearningl and the forms of the attracted ones were concealed
within the Canopy of [Its) Essence (hunfiyyat, ipseity]l but the
Loved One of Reallty became lost in love with Its own Beauty and
Pertection.

Or trom the state of unitication towards separation so that that
Single Essence gazes upon unnumbeéred manifestations of the llght
ot Its Beauty and that Hidden Unity visualises Its Own peerless
Visage in the brilliant wirrors and sanctitied piaces of
nanifestation.

Or trom the state of separation towards separation - thus most
human beings can see the reflections of the Absclute Beauty In
the mirrors oOf the realities of Possible Being and can see the
dawning of the light of the Divine Morn (n the places of
Manitestation of existent beings. This is the station of which
it s sald: "We shall show them our signs on the horizons (30)°.
This |s the station ot certain knowledge.

3.1. And know that this effulgence may break torth, on
certain occasions, upon the Jlovers of the Beauty of
the Peerless One and upon those attracted to the
Mighty Presence within the places of Bmanjtestation
and mirrars. Thus His Holliness Moses (may peace be
upon our Prophet and upon Him) saw the glimmerings
and gleamings of the etfulgences of the Hidden Unity
in the "Tree that belongs to neither East nor Vest®
{31) and heard the revitalising cail ot the Essence
of lpseity from that Divinely-kindled fire. And ¢rom
this soul-upliftting Divine call and this etfulgence
¢rom the light ot the Divine dawn, the lamp of Love
and the 1light of companionship and aftection was
kindled in his heart and the veils of separation
(ghayriyyat]l and plurality between the Revealer and
the revealed were burnt away.

3.2. Thus does that King of the Throne of Might and that

29.

30.

31.

l.e. their eternal archetypes (a'yan thahital
Qur‘an 41:33

Qur‘an 24:3%
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Monarch ot the Court of Divine Guidance, His Holiness
Imam Hasan (unto him be greetings and praise). aay
concerning this station:
I have the easence of a knowledge B .
which were { to reveal (it

It would be said to me: this man
worships idols

3.3. And that bountiful cloud, Ibn Farld has said! .
Each beauty tmalih]l is loaned its beauty
thusn] from His Beauty (jamall

Yea, even the beauty of every fair maiden

3.4. Some of the nmystic knowers have called this station
metaphorical (majazil love but it is not that. For
metaphorical love is a likeness and an image of this
station, because thies station is of one of essential
singleness and the subtletles of Oneness. And in the
terminolaogy of the nmystics and knowers has been
called witnessed (ghuhud]l (321) oneness. .

3.9. Thus It (s related that a mystic knower who had a
clear vision of this world and the Heavenly Kingdom
was passing by a cemetery when someone asked bhim}
‘What are yau doing?® He said: *The aopposite O¢ what
people are doing for the people are searching tor 6od
and not ¢findilng Him and I am searching for - samething
other than God and finding nothing."*

Or yearning and love is from the state of separation towards
uniticatian, and that (s the perception and attection ot the
lovers for the Beauty ot that Essence of Unity and Loved One of
Reality, puritied from the dust polluted by intermediaries and
mediators and +¢reed +from the turbidity ot the places of
manitestation and mirrors. The waytarers in this station look
from the plurality of belng to True Unity, Theretore they become
s0 (mmersed and so annihilated in the efftulgences of the Ancient
Beauty and in the splendours of the sun of the Countenance of
the Beauteous Beloved that they become oblivious to all created
beings and move away fraom the realm of Contingent Being until
they choose their residence in the that soul-uplitting court aft
the beautecus presence of the Essence at Unity. Froa epheperal
drops they turn into eternal oceans. They extinguish the .lllh

32.

st-Jurjani tap. cit.) under ghuhud writes: "it is the seeing ot

the True One by the True One®. This indicates the witnessing ot the

transcendent Divine by the immanent Divine manitested within the
individual.

- §72 -




of limitation and kindle the torch of oneness. They keep their
eyes sanctified from seeing the splendours and eftulgences of
the Sun ot Reality upon the ground but rather they turn their

. 9aze towerds the Sun itselt in the heavens. Their sight s

detached ¢trom loaking upon & Lody af water at the reflection of
the earth-iflumining moon but rather they 9gaze upon that
({liumined orb itselt which is in the heights of heaven with
limitless light. This is the station whereof it is said: *°I
turned my face tawards He who clett the heavens and the earth as
a true believer for I am not of the idolators (33)." This is the
fourth stage of Love.

As for the fifth stage, 1t is that spiritual attraction and that
ecmtatic love of the lovers ot the Beauteous One for the beauty
within their own sel¢. This is to be counted as a station and &
stage of A¢tection +rom the state of unification towards
unification because this station is created from Divine (lahuti)
elements and has come into being ¢rom Heavenly {rabhani)
subtleties.

S.1. The Angeiic t..llkﬁgil Reslities and the Empyrean
tiabarytfl euiddities have no partion +¢rom this
breeze of the Paradise of Unity and this fragrance of
the rose-garden of Ipseity nor have earth-bound sauis
and limited spirits any share from this holy table.
And tn this station, the effuigences of pure
self-subsistence and absoliute freedom shine forth
trom the Monarch of Primal Oneness within the
realities of the kings of the land of oneness. True
independence and savereignty: "A day in which God
from His gensrous wealth wmakes all independent (34),°
occurs in this mast mighty and mast high stage. And
a wayfarer in this stage leaves the wilderness ot
annihilation and perplexed wandering and cOBES upon
the shore ot the boundless ocean and limitless seal
*And in yourseives do you not see? (39)* And he
enters the rose-garden ot the reality and the garden
o¢ the guidance of: °Read your own boak, your seilf is
sufficient to give an account against you today
(36).° And he sees the giimmering of the effulgences
ot the Beauteous One shining +rom the dawn of his own
beautyi and he tinds the breezea of the Paradise of
Reality biowing trom the tields of onenass and the
gardens of detachment which are green and verdent

33.

34,

33.

36.

.

Qur'an 6:79
cé, Qur'an 4:130
Qur'an 34:21

Qur'an 17:14

37. Rumi ?

i

within his blessed heart. He has penetrated trom
pure and evident loss to eternal sovereignty and from
complete paverty and destitutjion Lo Lrue weallh and
eternal possessions. He sees al} the (Divine] Nenss
sppearing from the dawning-place of his name and -he
tinds all the (Divine) Attributes dawning fros the
horizon ot hia emsence (dhatl. He sees his own beauty
annihilated in the Beauty ot the True Une and finds
the Beauty ot the True One enduring in the beauty of
his self. As that sun ot the Heaven of Oneness and
that woon of the Firmament ot Singieneas, His
Holinesa the Seal of the Prophets (may God prajise him
and give him peace}, whiie {in the course a¢ Ahis
Night-Ascent [Nfi‘r3i) of Unity heard from the flute
the soul-uplifting call of the Beloved of Reality and
the Hidden Essence 8inging: °*Stop! O Muhasmad! For
you are the lover and you the beloved!® And in the
garden of the Earth and of the Angelic Realm and the
Heavenly ([1ahGt]) Court he sang this Divine wmelody:
*I have with God states in which He is I and § aa Ne
except that He is He and I am I."

And in this station the star of limited existence and
being ia hidden in the setting point of nothingness
and annihilation. And the sun of abaolute existence
raises ita head ¢ram the dawn of Primsi Oneness
without a veil and rises. And the unity ot the
wine-paurer and the wine and the wine-drinker are
made manifest. How well has it been said? _

The Spirit of the Heart which is
intoxicated by the Holy Gobiet

It iteelf is the wine and it the cup and Cr
it the pourerld?) R

Indeed, this most mighty, this wost great station is,
in the first stage, particular to the Suns of Realitly
which shine forth from the Oivine Day-break - though
their dawning is a sunrise that has no setting - and
their setting is in the Divine West - and their dusk
is not a setting or a descent for the light ot their
beauty shines forth ceaseiessly +from the Divine Narn
.upon the Temples of Oneness and the mid-afterncon sun
of their Countenance continues to shine, bheatowing
spirit upon the realities o+ detachment. But the
effulgences of this station shine forth from these
gsuns onto the wirrors of the realities .ot the
way~-farers and seekers. Thus ¢ the mirrors o the
heart be freed +rom the dust oaf the warlds at

- 19 -




plurality and limitations then the etfuigences of
this statiaon «~ilf be imprinted upon (t. And 1i1¢ the
window ot the soul and the lamp Of the heart bscowe
purified and refined through the power of holy souls,
the l1ight of Divine Bounty will be kindled within {t.

And mo, O seeker of the path ot guidance, make thy sight accurate
and thy vision refined s0 that you may come to understand, in these
five among the stations of Love which have been mentioned, the
stations of Love which are {ncorporated and included among all the
worlids, in the state of unification and separation, unitication ot
unification, and separation of separation. And similariy, some of
those who dweli among the sanctifled signs consider that the Love of
the True One for the creatures is the appearence of the effulgences

of the Divinity {(ylihfiyvat] and the continuance ot the attributes ot
the Heavenly Realm (]ghutiyyat] in the temples and places of
mantifestation of the physical world (pasutiyyal. The Love of the

servant for the Absolute is the annihilation ot the existence and
the passing away of the attributes ot the physical world in Heavenly
Perpetuation (haga-yl lahutiyyal and Divine Manifestations. As §t
has been said: *The Jlove of God for the servant is the perpetuation
o0t the Heavenly Realm iIn the passing away (fank) of the physical
warld. And the love of the servant for God (s the passing away of
the physical world in Heavenly Perpetuation.” And they have
abbreviated matters to these two stages. The attribution of Lave to
the Lord of Might they recognise as reality but its relation to the
servant they recognise as wsetaphorical. For the Love ot the
Absolute is fundamental and precedes the love of the servants - as
1t is said in the Oblessed verse: "And God will bring about a penpis
whos He loves and they love Him (381.°

Furthermore even if this evanescent bird should wing the most
wondrous songs in the rose-g9arden ot Attraction upon the branches of
yearning until the end of time, he will not reach the end af these
stages and stations. Therefore the matter will be cut short at this
point.

C. KHIL@AT (CREATION)

And as for the station of creation, know thou that created things
are of several kinds: some are the creation of the woadb and are
created in the wombi some are spontaneaus creation without an
apparent cause like the creatures that are found in fruitef and some
come Into being iIn an e99. These are the corporeal divisions ot

3I8. Qur'asn 5:354
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created beings. i
But the inner spiritual creation and the hidden divine emanation
is a different creation and another emanation. That creation s ot
sanctified spirits in the bodies of the believers in the DBivine
Unity and in the innermost being of the mystic knowers. It s the
creation of torms and realities in the kingdoms ot heaven and
earth. However some of the mystic knowers do not recognise these
forms, potentialities (39], realities and quiddities as being
created and fashioned for several reasons: <

1. Eiratly they say that created and tashiaoned things are
originated and originated things are those that do not exist at
one point in time and then come into being. But these realitles
and forms have always been in existence in the mirror of the
Knowiedge of the Lord of Might. For knowledge without an abject
ot knowledge (the thing known) s not possible. And yet
Knowledge is one of the essential attributes (ot the Absolutel
which is identical to the Essence ([of the Absolute] and .is
pre-existent. Therefore If we were to say that these realities
and potentialities have a beginning then we wouid .- Ogd farbidt
- be asserting tgnorance within the Essence of Necessary iBetng
[the Absoiutel. For the existence of knowledge is dependent -on
the existence of objects ot knowledge, and 1f these jatter are
ariginated, it wouid necessarily follow that knowledge 4id not
exist in the Essence of the Absalute before the creation of
objects of knowledge and thisw (s sheer blaspheay. . .

2. Secandly that by zeans of rational and traditional proots it (s
established and proven that (the concept of) Predestination ias
erroneous and would require that the Absoiute cause oppression
and compulsion in Its Creation whereas the complete justice ‘of
God is +¢irmiy established. Theretfore i+ we say that the True
One (may He be praised) has created one being ([kayninatd tor
happiness and another for adversity, then duress and compulsion
would be necessary in creation and this despite the tact that,
in relation to that King of Existence, the fashioning and
creation of all contingent beings are alike. Thus has He saids
*You will not see In the creation of the Ali-Merciful any

39. §abiliyyst (literally: receptivities) refers to the eternal
archetypes (a‘'yan thabjita) which, as mentioned in note 20, oaly
subsist in the Divine Consciousn but have the potential to
receive existence and become cancr existing things, thus thay are
existents 1in potentia. It is a term usually associated with the
thought af Ibn ‘Arabi although he, in fact, rarely used it. It (s
used in particular by °‘Abdu‘r-Razzaq al-@ashani, one of Ibn ‘Arsbi’'s
main commentators. Ibn ‘Arabi himselt tends to use the ward
1.&1;1;5 (preparedness) to describe the same concept. ﬂiﬁjllxx“~ll
here transiated as potentialities throughaut. . .

40. Qur'an 67:3
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ditterwnce. {401* And mimilarly: "He has not created you nor
ratned you up save as one soul. {41)® And »since it |Is clear
that the Lard of Might has not created Existence and Contingent
Beinga through the use of compulsion and duress, therefore He
muat heve crested them with whatever is consistent with their
potentialities a0 that there would be no diminution (n the
complete Justice of (God nor in the stage oOf granting every
person his just due. Therefore (1t is not permissible (to say)
that the potentialities exist and the quiddities did not exist
and were then brought ({nto being and sought their essential
exigencies from either happiness aor adversity. Far i¢ these
quiddities and potentialities are not (existingl things but are
pure non-existence, how then can they become reciplents of
existence when non-existence is not capable ot coming into
beina? Far (¢t {s not possible for sowmething to be endowed with
its opposite.

Therefore by this rational proof, these realities that are
sometimes called quiddities, potentialities and archetypes have
alvays had an intellectual existence and are {ncorporated within the
mirror of the Essence 0of the Absocjute {(n a state of absolute
simplicity and unity and not {n a state of plurality. For the
existence of plurality in the Essence of Necessary Being wouid be a
detect tor the resasons that have previously been given.

But some 0f those who are intormed of the hidden signs and ascend
to the heights of onen hold to the opinion that realities and
patentialities are created and formed and that archetypes and
Quiddities are originated and are the effect of prior causes which
have not inhaled the fragrances of the sanctified breezes of
pre-existence nor smelled the xephyrs of the Gardens of Ancient
Might. And (In the Paradise of Onensess upon the branches of
detachment and the twigs of unity, they have sung this Heavenly
tLahit]l song and this Angelic (Majakutl] refrain in discerning the
difficulties and removing the obstacles mentioned above concerning
the connection of knowledge and the objects of knowledge. They have
clung to firm proots and convincing evidences to demonstrate that

Divine Knowledge does not call +¢or nor depend upon objects of
knawledge.

1. The ticst avidence (s this that they assert that the essential
and enduring names and attributes such as the All-Knowing, the
All~Seeing, the Ali-Hearing, and the other essential attributes
are, in the World of Primery Unity, identical to the Essence of
the Absolute without a trace of difference or distinction
between these attributes and the Essence. This s to wsuch a
degree that (In the station of Essence, there is na Knowledype
without Essence and no Essence without Knowledge. Thua {n this
station, Knowledge is identical to Essence| Essence is identical
to Hearings Hearing to Seeingl Geeing to Lite) and Lite is

4. Qur'an 3i:28
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3,

identical to Essence. There are many reterences to this exalted
matter In the books of the Most Greast Bhaykh (lbn al-‘Arabi)

such as the Futuhit (al-Mekivyyel and the Fugip {al-Hikaml.

1.1, These numerous and diverse references to that Hssence
of Unity such as All-Hearing, All-Beeing, All-Knowing
are expressiona of perfection and designations of one
and the same thing., Otherwise (n that great and most
mighty station no attributes exist apart ¢rom the
Esnsence. Thus does that King of the Court of QDivine
Guidance and that Phoenix of the Dawning-Place of
Knowledge and Wisdom, ‘Afi ibn Abf Talib, may @6od
exalt him, say: "Perfect belleft in Divine Unity is
the denial of aill His Attributes®. For {f between the
Attributes and that Essence ot Oneness there were any
difference it would be either that they were part of
the Essence or they were outside the Essence. I they
were constituent parts then composition would be
required and that would, according to proots derived
from reasonh and from the Traditions, be erronecus
(42). And §if they were not constituent parts that
would require a multiplicity of pre-existeant beings
and that (s also erronecus fraos both reasaon and> the
Traditions. Theretfore it (s cleariy shown that all
enduring Attributes are {dentical to the Essence of
Oneness without any distinction or seperation and
that no-one has understood Its (nnermost Belng nor
comprehended that Essence of Essences. Eterpally, It
has been, in the Heights of Sanctity and the Heavens
ot Gloritication, above the understanding ot existent
beings and sanctified from being comprehended by the
minds of creatures. Thus the Sun of the Heaven of
Singleness and the Candle of  the Night of Oneness,
the Quintessence af the Messengers, the Geal a¢ the
Prophets (43] (unto Him be salutations and peace)
concerning the station of understanding that Eesence
ot Oneness has sung in the expanses of heaven and
earth the song of: “We have not known Thee as thou
shouldst be known® and on the branches ot the Tree of
Existence has chanted the refrain: 0 Lord! Increase
ny wonder at Thee".

1,2. For knowledge ot a thing requires one o encompass
that thing and until a person encaompanses a thing, he
cannot understand {its reslity. Thus has he paidl
*They have not been abie to encompass anything of His
Knowledge® and similarly: °“lndeed they 1ied about
what they did not encompass of His Knowledge®, And It

42.

43,

This point has already been elaborated on page 13 B

i.e.

Muhawmmad
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is abundantly clear and evident that no beling is
capable of encompassing that Essence of Unity,

Since it has been established that «nowing the
Essence of the Absolute s Impossible then knowing
the Knowledge which is identical to the Essence ot
the Absolute is aiso Impossible since (we have
already shown thatl no ditference whatsoeaver exists
between the Essence and the Attributes. And so In
thia respect no-one can penetrate that Knowledge
which is identical to the Essence in order to be able
to determine the relationship between the Knowledge
of the Absoiute and things, whether {t calls for
objects of knowledge or notjy whether it is dependent
an the realities and potentialitiesc o+ things or
not. Certainly unowledge without an object ot
knowledge is nat passibie I(n the contingent warid,
but no-one knows (how the matter stands withinl the
Essence {(of the Absolutel. And concerning the
tmpossibility of knowing the stations and attributes
that are identical to the Ewsence of the Abmolute,
that Nightingale of the Garden of Glorification and
that song-bird ot the Rose-Garden of Detachment, the
all-conquering llon of God, ‘Ali itbn AbI Talib (wmay
God honour him) has, with the most perfect and
eloguent exposition, disclosed and explained the
reality of this lofty matter in a few retined words
an follows: "Whaever asks concerning the ([Divine)
Unity is ignorant and whoever answers |s an idolator}
whoever has acknowledged this Unity is a heretic and
whoever has not acknomiedged it (Is an unbeliever.®
This wmeans that i¢ anyone asks about the (Divinel
Unity which is identical to the Essence of the
Absgalute and the Unknawn Ipseity, this is evidence of
the ig9norance of the asker. For to ask about
sowething the understanding of which is impossible
and unacheivable is evidence af I9norance. WUhile
whoever answers this question has created a partner
and produced a comparison for that Unigque One. For
whatever thought or imagination is (n his mind s &
mere figment of his thinking and imsgination and that
MNystery of Mysteries cannot be known by anyone or
understood by any learned person. Therefore whatever
it is that he has understood or imagined, he has made
it a partner to the Absolute [and is therefore an
idolator]. And whoever claims to have acknowledged
that Unity which is identical ta the Essence at¢ the
Absolute is & heretic for whatever it is that he has
acknowledged, it s nat the Essence of the Absclute
and 80 In acknowledging it, he has committed heresy.
And whoever does not acknowledge the Unity of that
Unique Essence after looking at Its traces and works
is an unbeliever for if you loock at the atoms of the
hesvens and the earth, you will see al} of (it as
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3.

s{ans pircving the Unity at thal King ot Oneness.

And w2 for the Second Prgaf of the fact that the Knowledge af-
the True One (exalted and praised be He) is not dependent upon
objects of knowledge, it 1a that, according to proofs that have
previously been stated, it has been established and proved that
Knowledge is identicel to the Essence of the Absolute without
trace of distinction or difference. This means that the Essence
is In Ite entirety All-Knowing} the Essence is in Its entirety
All-Hearing and s0 on for »!11 the Essentia}l Attributes.

2.1. Sowe learned persons have said that it is neither the
same as the Essence nor other than the Essence for 1+
we say it Is ldentical to the Essence without
distinction, this necessitates the negation of
knowledge and this s impertection. But the
intention is not that ¢or the worlds of God are
infinite and, in each warid, the Names and Attributes
have a specitic etfect [(hukml. In the World. of Primal
Oneness (ahadiyyatl, they are identical to the
Essence. In the World ot Manitested . Onheness
(uahidiyyatl, they are distinguished. These stations
of Primal Oneness and pillars of Manifested. Oneness
and Divinity have always remsalned and wiil continue
to endure. Thus someone aonce,. in the presence ot one
of the saints of God, mentioned the Traditiont *There
was Bod and there was naught elase besides Hiwn." UWhen
that knaower of hidden secrets heard this he .saidl "He
is now the same as He has always been."”

2.2. And no i¢ the Knowiedge ot the True One (may He be:
praised) required and called for objects of knownledge
and necessitated the potentialities of things, Its
Essence would also require that and this Iis erronetus
because exigency and requirements necessarily invoive
need and need is an attribute of Possible Being and
not of Necessary Being and the True One (praised be
He) is self-suéficient in Its Essence. T

And as tor the Third Proat, it is that they have sald that the

knowledge of Possible Being (s necessarily dependent an ocbjects

of knowledge and s (mpossibie without thes. And ¢ the

Knowledge aof Necessary Baing were also dependent on objects of

knowledge, it would be the knowledge of Possible Being. It is

clear and evident that what is Possible Being cannot be part ot
the Absolute for no similerity, likeness, comgarisos or
resewblance can there be bhetwesen Creator and creature, between

Necessary Peing and Possible Being, and between the Absailute, and

the creation. For the attributes af the Absolute have almays

been Absclute Power, HMight and Seif-Sutticiency while the
station of creatures and of Possible Being is that of lowlinpss,
neediness and poverty. And whatever essential attributes are
clearly proven for contingent and existent beings, that Essence
o+ Essences and that Reality of Reajlities is free from thea in
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the lofttiress of ite Purity and the eaalted heights of Its
Banctity. What reletianship can Lhure be then between Necessary
Beimy 4and Possible Being, between Lthe Absolute and the
creatian”? Theretore the Knowledge af the Absolute is not
dependent. on objects of knowledge fOor it {s the knowledge of
Possibie Being which requires these.

4. Aand am for the FEourth Preof, they have maid that i the forms

. and potentialities of things exist within the Essence of the
Absolute, they must be identical to the Essence of the Absolute
and theretore they would not be potentialities or realities
because it is clear and proven that the knower is distinct ¢rom
the object of knowledge. Certainly the knower wmay be identical
to the object of knawiedge if this s knowiedge by an entity of
iteel ¢, But 1+ 1t (e not Lknowledgel of ttselé them Lthe
knover] must be distinct from the abject of knowledge. And so
it these realities and substances are tdentical to the Essence
without any plurality ar difference, they cannot be abjects of
knowledge. In what manner then can they be smeeking existence-
when the Essence of the Absoiute exists and has no separate need
ot existence.

Thus these proots that have besn wmentioned show and make evident
that the Knowledge of the Abmolute is not dependent on objects o¢
knowledge so that people (who believe that it is) cannot maintain
that realities and archetypes are not created nor are they the
etfectn of causes (for these latter have brought evidences forward
to show that Knowledge is a pre-existent Attribute and ocbjects of
knowledge have existed in an {nteilectual existence within the
Divine Knowledgei; and pre-existence cannot be associated with the
act ot creation since something that s brought into being
necessitates creation (n time}.

In briet (44), the matter is that there are two considerations
conterning knowledge. The tirst (s {ts essence and reajity and the
secaond  is ites action. Theretaore in mentioning knowledge, the
intention might be that Knowliedge which is identical to the Essence
ot the Absolute or the knowledge that (s dependent on and pertains
to abjects of knowledge. The first (s pre-existent and identical to
the Essence of the Absolute; the second is originated and is
identical to created things. Many proots have been advanced for
this matter but this treatise cannot contain them all. Thus in the
same way that they consider that knowiedge which pertains to objects
ot knowledge to be originated, they consider the objects of
knowledge which are the realities and potentialities of thingas to be
alno originated and created. Similarly they have said that the
potentialities [Qabiliyyat! and the recipients of the potentialities

44. In the following four paragraphs, ‘Abdu’l-Baha expounds on the
second of the two positions ocutiined above at 9reater length and
deals with some of the objections to the second position that were
raised under the praofs for the first position.
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[..gpﬁlijl came (nto being and were created -l-ultnnooully.l; Eé{
example it has been stated that all things are :o-ponod-ot,tuo
elemental the °Fashioner® (gahj]l) and the "Fashioned® (maghull. By
"Fashianed® 1s meant substance (magdda) and primary matter tbuxilp?
and by “Fashianer® 1la meant the form and shape which contines and
limits the primary matter ¢rom I(ts state of (ndefiniteness and
freedom to the courtyard of {imitation and definite ftoarm. For
example, letters and words are composed of two things: The ¢irst is
the substance which is ink and pencii-iead and is the °Fashioned”
while the second is the forms and features of the letters and words
which are the “Fashioner®. Now this specific substance and this
specific form were created simultanesousiy although the general
substance was created before the specific torm, It iw clear that,
betore the existence of this specific form and shape, the ink had an
external existence which had no specitic form or shape and had the
ability and potential to assume the shape of any letter or word and
was not restricted or specitied to a particuiar shape or tarm.
Similarly, the general shape and ¢orm had an existence before
substance specified them since before being specified by substance
(which is ink ar pencil-lead) the general shape and form of letters
and wordes had a mental existence in the mind ot the writery
Moreover, general +torm and general substance were alsc created
simultaneously. For (it is not possiblie for a thing to hgyg an
external existence and not to be ftormed  into a shape because
substance and primal matter in order to exist need shape and formi
while shape and torm in order to appear need substance. Thus has it
been satd: -

Substance needs form to endure

In attaining shape it has imprisoned form S

This is not a faise circular argument. It is usually known as an
interdependent (mutapidiainl or connected I Ayiftan) argument.
For a taise circular argument is one where one thing is dependent on
another which is In turn dependent on the f#irst in one or two
stages. Since it has been shown that specific substance and
specitic 4¢orm were created simultanecusly as also were general
substance and general form, therefore poatentialities and their
recipients come into being at one and the same time and neither
precedes the other except in essence.

And as for [(the objection] that has been mentioned pr.vgpulli
concerning the fact that ¢ (the concepta oftl bringing (ata y.!ng
and origination becowe attached to realities and potentialities, it
becomes necessary to postulate compulsion and force In the. creation
ot the True and Self-Sufficient One (43). And this would, deny tle
conplete Justice and all-embracing Mercy of God. For i+ the Ahsalute
were to create one potentiality ¢rom 8i1jjin [the substance of Hell)
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and anather fram 'Aliyyin [the subutance of Heavenl, the Divine
Justice would not be manitested. This s perfectiy true but those
who maintaln that realities and paotentialities are originated hold
that the creation and dbringing Into being and actiaon of the Ahsalute
is the same with respect to all originated and created things
without any ditference or distinction. But originated things and
done things lactions] have each accepted a degree of existence
according to their own pileasure and desire. For example with
respect ta the sun and its rays, the degree of its eftusion and
action with respect to Its rays is identical. And yet the rays
according to their own desire and pleasure can be tound hundreds and
thausands af ailes ¢from the sun while sowe encircie cinse to the
sun. Therefore notice that the fact that rays are scattered from
the sun to tar and near does not mean that the sun has arranged some
of them to be near and some ot them to be distant but rather in
bestawing existence it makes na distinction or augmentation with
respect to any. It has manitested all with the same ettulgence.
But each, according to its own desire, has accepted & particular
station and status.

Bimilarly far [the objection] that has been mentioned above (44)
that the realities of existing things were absoiute!ly non-existent,
how could they have come into beling. For non-existence has no
potential to exist just as it is impossibie for something to be
described by its opposite. They have replied that these realities
and potentialities were not absojutely non-existent but were In a
state of contingent existence, bhaving potential existence but not
having substantial existence. The difference between substantial
existence and possible existence is great. Yo wention it further
would prolaong the matter unduly.

Thus same a¢ the mystic knowers who have ascended to the Heaven ot
meaninga have recognised forme, resalities and potentiajiities as
pre-existent and unoriginated. And some of those informed of the
path aof knawledge and wisdom cansider gquiddities and realities to be
originated and created. And this servant has g9iven the expositions
and evidences of both parties In the clearest passible wmanner |in
this treatise. But ta this servant ail these expositions and
questions, stations and states are complete in their own station
without detect or tlaw. For aithough the aobject being viewed is the
same, nevertheless the viewpoints and stationa o¢ these wsystic
knowers are ditferent. Each viewpaint, with respect tao the person
who i2 in that station is perfect and camplete.

Know thou, O lover of the All-Glorfous Beauty, that ditterences
between the atatements of the saints is on account of ditterences in
the eftfulgences aof the Names of the Absolute and variations in Thelr
places of manifestation. For {n the being of every one of the
mirrors of the Attributes of the Absolute and in the reality ot each
locus aof the manitestation of Absaolute Sel¢t-Sutfticiency, one of the
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Names o+ the Absolute is King aver the rest ofi the Namez. Mareover
humanity is honoured by the Claak at! "We have created mankind in
the best of farms (471" and has put on the spiritual garment of:
"And praised be to God the best of Creators. (40)*

The True One (prajised be He! has nmanifenled every created thing
through one of His Names. Thus some o+ the mystic knowers have said
that the angeis are the manifestations of the Prajiseworthy One and
the Holy One while devils are the manifestations of He who leads
astray and He whao is proud. Gimilarly esverything eise ie each one
under the revelastion of one oaof the Absalute's Names. And 1t this
Divine Subtiety end this Heaveniy Refinement be separated for one
instant from a thing, 11t would become abmolute nothingness and
complete non-existence. ’

But humanity fa the dawning of light, which s to say that tt is
the beginning of the Day of Oneness and Guidance and the end ot the
night ot plurality and loss. It is the sirror with the disposition
to reflect all ot the conflicting and oppasing Names and s the
source of the revelation of all ot the Attributes af Divinity and
Lordship. For the worid of humanity is the worid of the perfection
ot the words. Thus it is that it has been sald: "God created Adan
in His image®| that s to say In the form of His Names and
Attributes. However although he is the dawning-place ot the
manifestation of ali the Names and Attributes, ane of the Divine
Names is manifested most strongly and appears most intensely (in
each personl. Thus his being originates trom thias Name and returns
to it. The summaery aof the matter is that sowme of the saints of God,
since they have seen the rays of the {ight of the Eternal Beauty
with the eye of perpetuity in the heights ' of transcendence lsgnjlhl
and the heaven of sanctity (tagdlyl, praise and sanctify the Eesence
ot Absolute Unity above all of the stages (ghu’{nat) that pertain to
the worid. For in the being ot these heavenly tigures, the Names of
*Sanctity” and °*Transcendence® have shone forth. And some of the
knawers of the Hidden Secrets are the manitestations of the names
"Divinity® and "Lordship®. Thua it is that §n this station, they do
not see the Lard of Lords without His subject creatures, nar the
Creataor without a Creation, nor the All-Knowing without an object of
knowiedge. <

And some of those who know the mecrets of Primal Unity, although
in their reality and innermost being one af the Divine MNames 1in
strongest yet in their being a reflection exists and & light s
spparent of every Name ot the Absolute and every Attribute of the
gelt-Sufficient One. For these, in the statiaoan ot ashaalute
transcendence and compiete sanctity whereot it is said: °*There was
Gad and there wam nothing besides Him", see that Essence of Primal
Unity as being pre-existent in both Essence and Attributes, ¢ree

P L

47, Qur'an 93:4 . e L.

48. Qur'an 23:14 ‘
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from the existence of objects ot knowledge and +rom the realities o¢
existent beings. In this statian, the. cansides «ii #*eot Gaod to
be absalute nan-existence and camplete nuthingness. lThua §t |is
that, in this station, they regard realities, exlietent beings and
contingent belngs as originated and du not consider anything as
pre-existent except the Essence of the Absoiute, In another station
which is the station of the wanitestation aof the Name °"All-Knowing®
and the Names cof “Divinity" and *Lordsiin®, the realities of things

are considered to be pre-existent and knowledge dependent on objects
af knawuledge.

O Waytarer in the Paths of Guidance! Conceal yourself In the
setting-place of annihllation and seif-eftacement [(f3na) so that
fram the dawning-place of existence and perpetustion (h‘gil, yOu may
shine forthi don the garment of poverty and dearth (n alil save God
s0 that you may emerge adorned with the robe of the Mercy a¢ the
All-NMightyi €1y in the air of Jove and attraction so that you may
ascend to the heaven of knowledge and wisdomj cleanse your eyes from
the dark dust af earth and heaven and with sharp sight and the
All-Seeing Eye of Gaod, 100k upon the new and wondrous Divine
Creation so that you may see these hidden secrets and conceaied
Divine mysteries without vetils and impediments and wmay enter the
Paradise of Primal Unity, which Is the station ot the unitication of
all plurality, seeking to return to true oaneness. This {s the
portion of thase have associated with holy souls. Therefore apen up
your selt, your soul, your heart and your innermost belng to this
spring ¢rom which flows the Salsabii of the Wisdom of God the King,
the Mighty, the Bounteous.

D. MA'RIFAT (KNOWING)

As for what (s intended by Knowing, know thou, O wayfarer upon the
path ot guidance that the path to knowing the innermost Essence of
the Absclute is closed to all beings and seeking and hoping tor this
station s not acceptasble, Never will the spiders of vain
imaginings weave their web upon the branches of the knowiedge of the
reality of the Almighty, Omniscient Onel nor will the flea In the
dust circle abaut the stars of the heaveniy spheres. How can the
reality of non-existence ever understand the lpselty af being? How
can utter annihilation {fanal be intorwed of the eswsence of eternity
{hagal? For the subtleties of the realities of essences of existent
beings and the wonders of the immaterial essences ot Possible Being
have been created by a word af His Command and one of His Versss and
have come into being through one ray ot the effulgences of the 8un
of His Will. And It those who wish to ascend to the hesaven of aystic
knowledge and climb to the kingdom ot wisdom and certitude were to
tly tomards the eternity af that Essence of Primal Oneness In the
never-ending air of the knawledge aof the belng of that Essence af
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Essences, they would not advance one cubit nar penetrate’ "to the
reality:

ai

All understanding an lame donkeys (travelw)
While the True One rides the wind, flying (lke an arrow

This s why the Lord of the First and Last (Muhammad]l has
considered that expressions of inablliity and poverty concerning this
matter are pertect knowledge and the apex ot wisdom. He has counted
this ignorance as the essence of knowledge. Thus has he saldl “We
have not known Thee as thou shouldst be knawn® and similarliyl 0
Lord! Increase my wonder at Thee!".

In this stattion, no truth can be found except utter bewilderment
and absolute confusion. Because for one thing to understand another
depends on twa things:

First is encompassment. This means that until cne thing encompasses
another, (t cannat understand Its inner: nature. And It {8
well-known that no-one can encompass the Essence of the* Absolute
Iin such a way as to penetrate Its true nature or ta inhaie a
fragrance from the garden 0of the knowledge of the reality ot Its
Essence. Knowledge and understanding can never be achelived without
encompassment.

Gecondly is similarity and likeness. Until one thing can be likened
to something else (ts reality can never be imagined. For 1t one
tacks -its stages and worlds, how can one think or imagine it. For
example, animals, vegetables and minerals can never isagine the
reality of mwan. For with regard to (their! realities, there is
not nor has ever been any similarity or comparison between mankind
and these types of matter. And this is sufficiently clear and
evident praat that, tor the Essence of the Absolute, there is not
nor ever has been any llikeness orf similarity. For according te
the philosophers, similarity Is when there is Iidentity of
qualities. And until two things agree with respect to thelr
qualities, they cannat be sald to be simiiar. For example, bright
shining day can not be ltkened to dark gloomy night and a bright
burning fire cannat be compared tao frozen waters. For they are
not similar in any quality such as thelr brightness and darkness,
their burning or their crystailisstion. But if you were L0 Bay
that this red ruby giitters like a lighted lamp, this almilarity
holds for they match each other in their quality of shining.
Moreover qualities are accidents which are conditjons, ang
non-essentisais of bodies. And it is clear and evident that the
Essence of the Absolute s not a body that can becowe the lecus
tor accidents. Nor can ¢ correspondence in Its qualities be
imagined so that any similarity can be discovered to It and that
similarity bring about an understanding ot the true nature of the
Essence of the True One (praised be He) and penetrate His
reaiity. €xalted be the True One above what those that describe
Him have sald of His Loftiness and Greatness!
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Theretore the weaning of Knowing in this noble Tradition is not
and never has been the knowledge' 0of the true nature of the Absoiute
tor that is beyond the province “of Possiblie Being. Rather ft is the
knowledge ©0f the traces and effulgences of that Most Haoly and
Forbidden Mystery. For however much detached minds and pure sauls
seek to penetrate the waorlds of Inner Knowledge, their understanding
will never penetrate more than that station which (s a sign pointing
towarda the Monarch of Primal Oneness which He has piaced as a trust
within the reality of man. And however wmuch they may +ly with
triumphant wings Iin the limitless space of what Is knowable and
abservable, they will read naught but the ietters ot the book ot
their own selves. Thus It is that He has said: "Read your awn buook,
your selt is sufficient to give an account against you today (49]).°
for example, consider a circlei however much a compass moves, it can
only move eround the paoint which t{s the centre of the circie. This
ftllumined verse, in the reaiity of angelic wsouls, has the same role
as that point, +or alil of the senses and understanding ot man
revalve around that Divine verse. But this verse, shining ¢orth
from the Sun of essence, this trust ¢from the Monarch of Primal Unity
is hidden and concealed within the vells and ciouds of the seif just
as the luwminous flame is hidden and concealed invislble within the
candle or lamp before (t 18 11it. And so while this light a¢ the
tirmament Of Unity is concealed beneath the horizon ot the reality
ot wman, no-one Is aware of the Divine states which ‘are hidden
beneath ot the reality ot wman.

Thus it fs that when the 8Sun of Divine Essence rises and shines
forth ¢rom the dawning-places of eternity tn.xxi.lxx;;]. those souls
who have attained the knowiedge of the rising-places of Oneness and
the Dawning-places of the Divine Morn will be educated under the
shadow of their tinstructlon (30) untii that verse of the
All-Merciful shall, like the dawning a¢ 1light, raise its head ¢rom
out of the reality of those assured souis and raise its banner atop
the +lsg-pole of the heart. And these Dawning-Places are the
Prophets and Holy Ones of the Abmsolute) from this horlzon, the Sun
of Reality shines out over all things with unlimited light.

And the waytarer, when he attains this most mighty and most lofty
station, becomes the place of manitestation ot the hidden Divine
secrets and the dawning-place of the concealed Heaveniy 1ight, At
each instant he enters a wondrous paradise and at every second he is

forti¢tied with a new blessing. He obaerves within his joyful
breast, the Hidden Guarded Tabliet within which iIs concealed the
secrets of what has been and what wiil be. His 1{liumined heart

shall become a pure wirror retiecting the images ot all the worlds.
All the veils of the worids of pluraiity and appression he will burn
away with one flame from the fire of the love ot God.

49. Qur'an 17:414, See Section B

830. f.e. when the Prophets or HMessengeras ot God appears, those
souls who recognise them wili be educated by their teachings
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And so the meaning of Knowing In this Holy lguﬂ.Il Tradition is
recognising the Manifestation of the Absoiute in the holy
Daswning-Places of Primal Unfity, that is to say the Prophets and Holy
Ones. Otherwise the true nature of Its Essence has never been nor
wiii ever be knowable to any soul.

O thou wayfarer upon the path of the Beloved, know thou that the
tundamental purpose of this Holy Tradition is to mention the stages
of the appearence and caoncealment of the Absalute within the thrones
ot Reality which are the Dawning-Places of the Orandeur of Its
Essence [(huniyyatld. For example, before the kindling and
manifestaion of the +¢ire of Primal Unity by itselé and tor Ltselt,
the totality of the manifestations are within the Invisible Essence.
This is the station of the °"Hidden Tressure®. And when that blessed
tree is lighted by itselt and ¢or itself and that Divinely-kindled
fire Is aslight by its essence (dhatl tor its essence, this becomes
the station of ®and [ desired to be known.” And when there has
shone torth, with all the limitiess Divine Names and Attributes,
trom the Dawning Place of Creation ([ihda‘') upon and tor the sake ot
Possible Peing, that Iis the station of the appearence of a wandrous
creation and a new handiwork which is the station of ®and so I
created the Creation.® And when holy souls have burned away the
veils of all worlds and the trappings ot all degress and have
hastened to the station of witness and attainment and have achelved
knowledge of the Place of Manifestation and come to the most great
sign ot God within the core of their being, at that instant, they
bear witness to the cause of the creation of all Contingent Being,
the knowledge ot God.

Theretore it is clearly proven that the meaning ot Knowledge is
the recognition of the Manifestations of Primal Unity for ail stages
and stations are made attainable by the tavours of these Holy
Figures. These gates have aiways been open to the faces of the
servants but the people have deprived themselves of the bounties of
the day of reunion through their pre-occupation with faise matters.
Thus in these days the Sun of Spiritual Guidance f(or Spirltusi
Donlnlon,gilix‘jl is dawning forth and is respliendent ¢rom the
Ali-Olorious (ghhi} Horizon and is speaking these Divine worda: °“The
Primal Point has been cut of+ and the Divine Ali¢ has arisen and the
Dominlan ot Gad, the Help~in-Perii, the Selé-Gubsisting has
appeared.® But all are heedless of Him and are pre-occupied with
their own desires.

And by God besides Whom there ia no other God, it anyone were to
inhale a breath +from this garden, he would strive to obtain a
portion érom this limitless ocean. But not iIn these days. 8o such
are people veiled trom the Essence ot the Desired One that (it s
beyond mention. No pre-eminence do they recognise except in the
acquisition ot ephemeral, wordly goods and no giary do they desire
save in collecting perishable trifles. Far have they +{led from the
mighty and secure fortress and In the den of the splder -~ the
flimpiest of haomes - have they sought refuge. For a putrid drop ot
brackish water, they have leftt behind biliowing oOceans of sweet
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water. Fro~ the shining af the maost mighty, the wast lofty Light,
they have turned heedless to the darkness of blackest night. And
this despite the fact that at every inatant they can clearly see the
worthlessness of this heap of dust. And, by Gad, if for leas than &
twinkling of an eye, they were to reflect, assuredly they would pass
like bright iightening beyond this created worid and what is In it.

And besides  this they have desired with petty, divided mindas to
understand steges and stations that are concealed even from the
Universal Mind. And when these stages cannot be contained (a the
narrow defiles of their infires minde, they deny them and this
deaplite the fact that their limbs, organs and all their component
parts testify to the truth of these stages and stations.

God willing, we are hopetul that from the holy breatha of the
All-Mercitul which are manltest from the Right Hand of Pralse, sauls
will be gathered under the shelter af the True One who will, with
one step, pass beyond the Sadratu’l-Muntaha of the worids of Mystic
Knowledge. "And that is no great matter for God [311."

How pitiful and unfortunate is it for mankind that (t has remained
berett o+ the mast great bounty in this sesson ot the Divine
Springtime when the Trees of Paradlise are adorned with the leaves
and buds of wisdom and the nightingales of the 9gardens of reality
are singing with the mont wondrous selodies upon the branches ot the
Tree of Tuba and the Universal Monarch is rending the vells and
burning away the trappings in the gathering of the nightingales of
the Sun. Well fw it with those whao have attained!

O Friend! Cast oaff these broken and sud-encased wings that ¢rom
ancient times have mimicked the worid 80 that with the winga of the
power Of unity you may fly upwards into the wide-open spaces and the
inaccessible heavens. Strive that you might benetit from the
wondrous table that has descended from the heaven of Reallity and eat
trom the holy fruits of the Tree that is neither ot the East nor of
the West. These birds of the nests of perplexity are occuplied with
another bew!lderment and these wanderers in the path of the Beloved
have another attraction In thelr hearts.

Give four invocations far what was and what is to be and resalve
upon the city of hearts. Claose the eye to all but the Friend and

gaze upon the Besautyl puriéy the hesring from all utterence so that
you may hear a wondrous tune from the flute of the tamily of David.

0 God of 9iving and o+ grace!
0 Xnawer af the secrets of sy heart and soul!

At dawntide, my soul's companion Thou
Knowing my fallures and my searing grie¢s

31, Qur'an 3ID:17
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Who hath but for a moment turned to Thee
Save Thee no other comforter can see

That heart that does not burn for Thee wiii turn to bigod
Better blind that eye that weeps not faor Thee

O Mighty One! in the dark and glaoom;, night
The thought of Thee is a bright lamp in my heart

Out of Thy Bounty breathe [n my soul a breath
Until nothingness becomes eternal life through Thy Grece

Loaok not upon my lack of worth and use
Look only upaon Thy Grace, O Bounteous One

Upon these birds with broken wings and plumes
Bestow strong pinlons and teathers new (32)

M. Momen.
Bedtordshire,
England,

Third Dratt
26 October 1963

cmmm s —--
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1 am gratetu! ta Dr. Vahid Ratsti wha has pravided the {ollowing
further informstion regarding the sources of scwe cf the wublatjons and
passsges of poetry cited by sabdu’l-Baha in his commentary on the
Islamic tradition: "] was a Hidden Treasure..."

Pp. 7: "1 was i Hidden Treasure....” - see Badi'u’z-Zaman Furuzantar,
Ahpdith-1 Mathnsvi, Tihran 1347, p. 29 {1).

p. ©, 1.7 °“Perfect Belief in Divine Unity...* - This tradition is
given in a slightly variant fors by Shaykh-1i Baha'i in his Kasbkuls

Guam, n.d., vol. 2, p. 4%30: “Complete (Lamam) Belief in Divine
Unfty..." r2).

p. 9. 1.6 up: "Trere was God...* - Muhyi'ud-Din Ibn al-‘Arabi gives
this Traditian (n a slightly variant forsi Fuiluhat Makixya, Cairo 1972,
vol. 1§, p. B3 .

p. 10, wverse: "In contemplating...® - Jalalu’d-Din Rum:, Hathnawvi,
Yihren 1357, p. 13 (31,

p. 11, 1.3: *All that is in the Torah...* -‘s.yyld Kazim quates this
in & slightly variant form: “All that is the (Surth afl al-Hamd is in

the Bigmilleh..." tn Sharh al-Qaaida al-Lamiyya, Tabriz 1272, p. 78
p. 14, verse: “The intellect could penetrate...” - from Sana’i
p. 14, 1.3 up: °He who has tasted not...* - Arab proverb, see A.

vtnuhuda, Anthal uwa Hikam, Yihran 1382, vol. 4, p. 1748

p. 17, verse: °I have the easence...’ - Shaykh-i Baha'{ gives this
vorse in # variant farm and attributes it to Imam Zaynu'l-‘Abiding
vaghvul, Vol, 2, p. 149,

p. 17, verwe: "Each beauty...” - I[tn al-Fartd, Disan Ibn al-Facid,
Bef-~ut 19462, p. 70

1. Shaykh Ahwad sl-Ahsa'{ also comments on this Tradition in Sharh
azx-Zivars al-Jsmi's al-Kabira, Kirman, n.d., vol.4, p. 2435-6.

2. Yet another varifsnt occurs, quoted by Ibn Babuya in Kitah -

as part of a lengthy orstion by Imsm ar-Rida: “"Conformity with (nizam)
Belief {(n Divine Unity...*. Cited in Jamwasd Tara, Rushd-i Hikmat dac
Islam, ?Tihran, n.d., p. 2731-3, 304-308.

3. R.A. Nicholson, YThe Mathnawi gf Jalalu'ddin Rumi, Cambridge, 41923,
Text: vol. 1, p.10t Translation: wvol. 2, p. 10. He translates it
thus: Where (s roon in the ima3ination for His escence, that the like
of¢ Him sholuvd come into the imagination.

-36-

i e = e

[- 1 19, 1.20: *7 have with God states..."” - see A. lshrag-Khavari,
Qamuz-{ Iqen, Tihran 128, vol. &4, pp. 1802-3. (4.

p- 23, 1.12-13: °"Perfect bellef in Divine Unity...” - wsee EILQLA,
p.5%.

p. 2%, 1.10 up: “We have not known Thee..." - Fadil Mazandarani in
Amr we Xhelg, Tihran 122, vol. 4, p. 33 states that Shaykh-t Baha'i
cites this In his Arbg'in as being from Sayyld al-Bishe.

p. 23, 1.8 up! °0 Lord! Increase my wonder...® - °‘Al{ 4bn ‘Uthaan
al-Hujwirt, Kaght al-Mzhiuk, Tihran 1979, p. 333. Also Hakim Gana’f
Grarnawi, Mathnamiba-vl Hakim Sana’'i, Tihran 1360, p. 247

B- 23, end of para. 2.1! “There was God..." - see BUDCA, tor p. 9.

p. 25, end ot para. 2.1: "He is nowW..." - HMuhyi'uw'd-Din Ibn
al-Arabi, gives this Tradition in & variant formel Eutuhat MNakirxa,
Catro 1972, vol. 1, p. 189 IS1. *

p. 29, 1.20: "Gad created Adam...* - ‘Abdu‘r-Rahman lami quotes this

tradition in a variant fore in Hagd an-Nusus f£i ahach Naqab al-Cusum.
Tihran 1308, pp. 3, 93.

P

p. 29, 1.3 up! "There was God..." - see Junca, for p. 9.

p. 31, verse: "All understanding...® - Jalalu’d-Din Rumi, Nathnavi.
Ythran 1340, . Se2.

p. 31, 1.8: °Ve have nat known Thee...® - see gudra, for p. 23.
p. 31, 1.9 *0 Lord' Increase my wonder...® -~ @@ EUOCAs for p.23.

p. 33, L. 1% up: “The Primal Point has been cut aff..." - ¢trom the
writings of Baha‘u‘llah similar to what (s in the Cosmentary an the

Surs of Wa'l-Shams, see Maimu'a Aluvah Hubaraka Hadrat-i Babalssllab.
Cairo 1920, reprinted Wilmette 1978, p. 4.

31st March 1986

4. On this ard the previous Tradition: *Stop! O Muhasmad!...®, see also
“Tablet® of Baha'u'llah in Maimu's Aluah Mubacaks Hadrat-1 Hahdlw’llahe
Cairo 1920, reprinted Wilmette 1978, p. 340-411 slsa to be ¢ound In
Qleaninas freom writinas af Baha’'u'llah (trans. Shoghs Ettendi),
London 1949, p. 641 Wilmette 1963, p. 66-71 Persian text: MBuniakbabat
a2 Athar-i Hagrat-i Baba'u'llab. Langenheim 141, p. 5i.

3. On this and the previous Tradition quated, see alsc Gleanines icom
the writings gf Pahz'u’llah, (trans. Shoghi Effendi), London 1949, p.
1301 dilmette 1963, p. 1501 Persian text: Nuntabbabat az Atharci
Wadrat-i PBere’uy’llab, Lsagenheim 141, p. 102.
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{nstitution will he made clear when the Universal House of Justice creates {it,

the shove-mentioned tasks will, na doubt, hq‘ﬁait of 1its mandate.

The International Pah§°'f Library.

As with the Centre for the Study of the Holy Texts, the mpecific details
of the functioning of this institution will only be clesr vhen the Universal
House of Justice callg it into being. Neverthelens. it is ;videntuthlt fr will
perform the typical duties of a library: acquisition of published materisls;
arrangement and catalosuing of the items acquired; provision of reference and
access to these materials.

A lihrary, in the full formal sense of the word, has been in exiatence at
the Bah&’f World Centre only since 1977. Before that time, s very basic
collectl;n of hooks was maintained with minimal bibi!ogrnph!c control. What is
now knovm as the Rahf’f World Centre Library 1s a part of the Repartment of
Library and Archivel Services. It accupies amsll temporary quarters in the
Seat of the Univeraal House of Justice-—qusrters which, in the future, will
only house a small branch Reference Library for the Universal House of
Justice. The vast majority of what is housed in these present quarters {s pnrt
of the collection of the International Bahg'f Library, though not yet under
the administrative framework or in the phyaical quarters of that institution.

The Mahf'f World Centre Library seeks to collect 811 published Pahs’'s
materials and other publications which have significant reference to the
Rahf’f Faith; typescrints of articles, papers and talks delivered st
conferc?cel; backpgroimd material on Tran and Shi'sh Tslam; publications on °
social and development issues affecting the Pahf’f world; and any other
1{terature deemed necessary to support the work of inst{tutions and
departments of the Pah&’{ World Centre, and the possible needs of_futur.

scholars.

The collections of the Pahf’'{ World Centre Library consist of: nearly
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55,000 books, pamphlets, typewritten manugcripts, and journal articles (orf
photocopies and microfilm of these) in approximately 400 Iancuages {3]; 1200
Bahf'f periodical titles, 400 of which are act;ve and currently being
Feceived; between 40,000 and 50,000 newspaper clippings on Rah&’f toplcs;
and a saall number of broadsides, posters and maps of historical {nterest.

Of special interest in the Rahfi'{ World Centre's holdinps a;e: (1) the
aforementioned Rah&'{ periodicals, most of which contain historical 7
information unavailable elsevwhere. Tn many cases, the only complete sets, or
aven the only exiating iesues, are in the library in Faifa; (2) newspaper
clippinga hrought toskether in one collection, providing not only a mine of
lictle~known information, but also affording a day by dey current history of
the Pah&'f Faith around the world; (3) special collections asmociated with
prominent {ndividuala. There exist & number of collections associated with
Shoghi Pffendi, snd the personal lihraries of 'Abdu'l-gnnﬁd Ishréq- ‘
Khvarf and Mirzd AbG’1-Fadl GalpSygénf, none of which ia .at
present either fully inventoried, entnio;uod. or arranged. In the 1960s, a
large portion of the lihrary of A.-L.-M. Nicolas, the French student of
Babiem, was purchased for the Rahfi'f World Centre, and is nowv being
processed.

It should be made clear that there are very few Bah&'{ publications
which could he said to be truly raré, although a number of itema are becoming
scarce. Most of the puhlished books and pamphlets in major lanpuages that are
held in the Rah&'{ World Centre Library are also available in other large .
renesrch libraries in the West: the Library of Congress, Harvard University
Library, the New York Public Lihrary, Cambridge Univeraity Lihrary, the
Bibliothdque Nationale, lenin Library, the neuélche Bibliothek, and smo
forth. The value of what is in the Rahf'f World Centre is that we are
attempting to collect everything on the Rahf’{ movement in one place,

thereby sipnificantly lessening any future prohlems of Rahfi'{ scholars and
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institutions in locatinp this material.

While the Rahfi'f World Centre Llhrnrf undoubtedly har the bhest single
collection of published materials on the Bah&'{ Faith extant, it does not
have everything puhllsheé. As a special library, it has the tqgkhof acquiring
not only each work, or each edition of every work, but every printing of every
edition. So in addition to many misaing worka, there are nllo.llplhln the
historical record of the printings of each individual work. The I;hl'! World
Centre Lihrary maintains a lengthy want list, and is looking for contacts who
are willing to assist in finding materials. . ’

Another valuable contribution with which scholars can asaist is the
develapment of some properly done, thorough bfbliographic liatings of Rah&’f
literature in Arahic and Persian. The compilation of something approaching
comprehensive seems hopeless, even at the World Centre, where large chunks of
material are missing all the way from the works printed {n PRombay to materials
puhlished in Tran hetween 1930 and 1979. Yet without well-researched
bibliographies of the puhlicationa that were produced, there {s no iny to know
wvhat is missing.

A further service which scholars can render {s the ferreting out of
Bahf’f~related material in publications and various public and private
archives, and sending this information to the Bah§'{ World Centre Lihrary.
Exsmples of such assistance include the information that Cosims Wagner’s
diaries contained documentation of Richard Wagner’a interest in the Rahf'f{
Faith, and the work heing done by Dr. Kent leverldai in the papers of Count
Anton Ritter von Prokesch-Osten. There is sn enormous field for prel{iminary
research work which will he of citrlordin-ry value in writing future histories
of the Bahfi'{ community.

Resides collecting published materials, the profeasional librarians anq
other lihrary l!;ff at the Bahf'{ World Centre have been working on systems

for the intellectual orpanization and easy accessibilicy of these
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publications. There {s thorough cataloguing, with access by authors, editoca,
translators, compilers, titles, series, n;:erhate titles, subjects, languages,
and classification or ‘call’ numbhers. We have developed our own classification
systea which 1s a modlflcatlgn of the ‘Pahatsm’ section of the tibrary of
Congress classification. This f{a still in the procesas of‘dexclopmént. a
radicsl refinement of it befng currently under review at the Lib;nry of
Conpress for addition to its own classification schedules (See nﬁpendlx 1). We
have also created our own list of suhject headings, based loosely upon the

Library of Conpress Subject leadings, 9th ed. (Washington, N.C.: library of

Congress, 1980), Sears List of Sub1e€t Readings, lith ed. (New York: H, W.

Wilson Co., 1977) and the Utah Lihrary Association’s Classification Schedule

and Subiect lleadings for Mormon Literature (Salt lake City: Utah Library

Association, 1962) (See appendix 2). A project il 8ls0 under way to develop a
computer-searchable index for newspaper clippings, thus reducing the time
which i{s now required for manual sesrching of the files. The information té be
recorded for each clipping will include author, article titles, newapaper
title, place, nimber of column i{nches, whether the article was from a wire
service, subjectn and names. The clippinga computer index system will he
associated vith the correspondence and archives syatems which will he
described later.

In the future, when the International RMahf'{ Library will have been
created as an institution, and will have occupied fts own huilding, provision
will, no doubt, he made for full lihrary service to researchers and scholars.
In the meantime, we sre attempting to build a complete collection of works on
Rahi'S topics, background material on other important related suvhjects, ggd
to compile a bibliographic record of publighing on the Rahf'f Faith. A
bihliography of English language works is currently heing ;omplled and should
be publighed, with annotatf{ons, in 19RR. Tt {s hoped that this foundation now

being laid will provide a firm support for Tnternational Pahf'f Lihrary
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service to scholars at a time not too distant.

The Internatfonal Pahfi'f Archives.

The Internatfonal Pahf’f Archives are formally represented hy the
edifice known ns the International Archives Puilding. This structure is not an
archives in the sense of the word as generally understood by the nrofessfonal
archivist or researcher, but rather a museum dedicated to relics of the three
Central Figures of the Pah&'{ Faith and of members of the Bahs'{ Holy
Family, and to historical objects associated with some of the outstand {ng
promoters of the Faith. The present Archives Office of the Department of
Library and Archival Services will eventually hecome the institution of the

International RahK'{ Archives, and this museum will then come under its

aeRis.

As in the cases of the Centre for the Study of the Holy Texts and the
International Rah&’'f Lihrary, the exact nature and functioning of this
{nsti{tution will be known only when {t is established by the Universsl Rouse
of Justice. Tt can, however, he presumed that its functions will include the
usual ones of any archives: collecting, preserving, arranging, listing and
indexing material which 1s not only of interest to scholars and resesrchers,
but also of daily asdministrative importance to the Universal House of Justice
and its auxiliaries at the Pahfi’f World Centre.

The present Archives Office at the World Centre was estahlished in 1981,
and it has been only since that time that the archival msterial held at the
World Centre has been managed on a profeasfonal basis. Like the Library, the
Archives Office occupies temporary quarters in the Scné of the Universal House
of Justice. The Pah5’{ World Centre has, however, had an archives (slthough
not formally organized) ever since the early years of the Guardisnship of
Shoghi Fffendi, who took the first ateps in the esrly 1920s towards the

collection st the World Centre of the writings of the three Central Figures of
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fne Faicth and Their relics. The collection ;I the;! writinga was essential to
his own work as Guardian in carrying forward the work of the Fafth and {n
discharging his function of interpreter. With the reitc-, he estahlished the
precursor of the present International Archives iutlding in the threce hack
chanbers of the Shrine of the Rih (the Major Archives), and in a huilding
near the wmonument to the Greatest loly Leaf {the Minor Archives). ‘

The Archives at the Pah§'f World Centre is unique among archives {n a
number of respects, the greatest and moat important beins that for the first
time in history the authentic scriptures of‘n world religion, as revealed by
that religion’s Founders, have beé¢n aystematically collected and preserved for
Their augceliors-—the Guardian and the Universal House of Justice, and for the
benefi{t of future scholars of the Pahf'{ religion. Close to this in
{nportance is the fact that the inceptfon and growth of a universal relfigion
has been documented by eye-witnesses and participants in the events )
themgelves, and that a corpus of primary historical source material is being
built up for the henefit of future generations of historians and other
scholare of the BahA’{ Fa{th. As Ceorge Townshend wrote of Nabfl's
Narrstive i{n his essay entitled “Nab{l’s Higtory of the Bﬁﬁ,""anyone vho
inve.tlu.t;l the BEh{ religfon {is enshled to learn the true facts concerning
the Founder and His immedfate followers with a derree of fullness and accuracy
never before possible in human history. No earlier Revelation is so well
documented as this.' (4]

Another unique feature of the Archives at the World Centre {s the manne;
1nbuh1eh the entire body of papers, from the writings of the Central Figures
right down to the filea of the present offices of the Universal louse of
Justice, with the exception of three small collections of historical
wanuscripts, is interrelated (as shown in the accompanying chart). The very
foundation of the work which the Universal House of Justice and its offices

sre doing today, and will do throughout the Bah§*{ dispensation, resgs on
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the contents of the collections of writings of the Central Fipgures and the
Guardian. Tt would indeed be A mistake to tﬁiﬁk of the information rescurces
in the Archives at the Rah&'{ World C;ntre as cansisting only of those {tems
which are popularly thought of as being of immediate interest to scholars of
the Rahf'{ Faith, nemely the sacred texts, their interpretut{oqs..nnd the
historical manuscripts which have found thefir way to Paifn.~Arch!ve; are first
and foremost the memory of an orgenization, and the files and papers of the
Universsl House of Justice and {ts ancillary institutions therefore also have
a vital place.

The clasaes of papers in the Archives which are at present of most
{ntereat to researchers on the RahS'f Faith are those consisting of the
collected ‘writings of Rah&’u’ll&h, the Bfb, ‘Abdu’l-Rah§ and the
Guardisn, and th@ complementary classes of Their papers; some small general
manuscript collections containing, among other things, historical and
theologicel worka; and the papers of some distinguished early believers who
were compsnions of Rah§’u’118h and ‘Ahdu’l-Bahs. The collectiona of aacred
writings and of general manuscripts are continuslly growing. The Archives
attempts to obtain originals or rood copies of the writings of Rah§'u’llkh,
the nﬁ#, and ‘Abdu’l~Rah§, and lettera by Shoghi Effend! or written on his
behalf; relics aasociated with the Central figures, Shoghi Effendi or the Holy
Family; other papers and manﬁscripts of historical value deemed of sufficient
{mportance on an international level to merit preservation in the
{nternational archives.

Until the establishment of the Archives Office in 1981, these classes of
papers were administered by the Research Department, which arranged them in an
elenentary fashion and produced rudimentsry finding aids, including first line
and suhject indexes. One of the firat tasks of the Archives Office upon its
establishment was to analyze these ‘collections’ and distinguish the

different classes of papers they represented, aa sn esaential prerequisite to
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their proper arrangement and listing.

One of the chief aims of the Archives Offfice in document {np the archival
and other manuscript materfal ar the World Centre is £o make materials
availahle for scholarly research, while at the same time mintmizing the need
for scholars to have recourse to the original documents. The Eah&'{
scriptures and {nterpretations, on which the ex{stence and uctl#ltle;'of the
Bahf'f Faith are founded, should be preserved in the original for A period
of st least one thousand years, and indeed for as long as possible. Because
the content of these archival materials i{s of fnestimable valuec to the
Universal Houme of Juatice and to scholarly research, every effort must he

made to increase the life of the physical materials on which these

-documents are written.

To the end that these materialas may be both used and preserved, the
Archives Office has emharked on s program which will result in the production
of exhaustive computer{zed finding aids, and of high quality wmicrofilm. u..&
together, these two aids to research will reduce the necessity for consulting
originals to those cases where very minute examination of handwriting or of
physic,l features which cannot he reproduced photographically ia necessary.

Th; computerized - finding aids are to be made on 8 DEC VAX 11/750 co-pﬁker.
using ORACIE asoftware, a relatl;nnl database packsge. The game equipng;t and
softvare are heing used to index the correspondence of fhe Universal House of
Justice, which will {tself eventually become part of the Archives. The tables
of data éor the archives system and for the correspondence i{ndexing syatem
will together make up one lerre information database for the Universal House:
of Justice and its offices. The common use of computer and softwnre for the

two systems is a practical demonstration of the insepsrable relationship -

‘between the two hodies of documentation to which reference has already been

made, and will make it poasible to exploit the interrelationship to the full.

In making the computerized 1lists, many fields of data are to be recorded
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for each {ndividual document, ranging from authorship, place and person names,
subject index terms and dates, to the 1dent(ty of scrihes, descriptions of
scals and paper, and including data related to the previous history of the
documents and- refercences to translations, publicntiqns, and research and
commentary. Tn addition to research data, the same lists vl{l contain
conservation data relating to the repair and prc.ervation of documents. Tt fs
intended that these computerized lists be used not only as finding aids, but
as research tools in themselves. And it {s foreseen that their use will assist
i{in the dsting of many undated dociments, resesrches into methods of
authentication, the work of early‘lcrlhes, apd other nreug of research.
From these vremarks, it will be readily understood that the work of

.organizing and documenting the manuscripts collections and archival material
at the Bahi'f World Centre is st{ll in {ts very early stagres. A considerahle
amount of time has to be spent in these atapes, particularly vhere computers
are involved, in planning and formulating standards, to the end that the
programs will be as hupg~free as possihle when they are first put into use. The
production of archival finding aids is a slow and painstaking process. An
eminent British archivist, Pr. Felix Hull, has defined the task of the
nrchiv!st as being ‘“to carry out the basic work on which sound acholarship can
build,’ [5] and thig {s certainly the chief aim of the Archives Office of the

BahS'{ World Centre.

Access to resources at the Rah§'f World Centre

The scholar, whether RFahZi'{ or non-Rah8'f, will raise the question of
current access to the lihrary and archival resources st the Bsh§'f World
Centre. It is clear that the Universal House of Justice wishes to encourage
the development of a sound and professional scholarship on the subjects of the
Bah§'{ teachines, and the historical and social development of the Rah&'f

Faith. Tt has encourarced the founding of Bah&'f{ studies organizations and
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the development of journals on Rah5'f{ stu&ies, and has lauded Rah&'{

scholars and students {n many letters to lqéivlduall. Rut there are
difficulcies in opening the World Centre’s resources to wore regular acholériy
research: .

First, as already noted, the primary purpose of these respurces is support
of legislation, propagation and protection, administration, enc;ur;gbment,
elucidation and educatfon. This {s not to fault the importance of Qcholnrly
research, but under current circumstances outlined below, the Bah§'{ World
Centre is not ahle at this time to accept the strain placed upon its resources

by an influx of researchers.

Second, the Universal House of Justice has been charged with the

' preservation of the sacred text. The archival materisla wust last for many

centuries, hut this vill not he possihle with heavy handling. The rnhl'ff
World Centre has not yet found s way to make perfect facsimiles of the
originals for scholars to work with, although current technologry 1is expldrlng
some avenues vhich should soon prove fruitful. Microfilming was done for the
purpose of preservation, but without benefit of proper archival organization
and pfofe-llonnl microfilmers, resulting in microfilm which i{s not sultab!e
for lc;olarly research. The archivist is proposing a new microfilming program
which will result in microfilm capable of serving for scholars as an
acceptable substitute for handling of the originals.

Third, we must remember that the Rsh§’f religion is quite amall,
numbering some three million people, the vast majority of whom are devoid of
worldly .wealth. The Pah§'f World Centre operates on extremely limited
resources vwith a small staff that carries heavy burdens, and on a relnttveiy
modest annual hudget. One thing which will hasten the duf when more scholars
will be ahle to use the facilities in Haifa {s an increase {n Bah&'f income,
vhich wvill then aupport increased staff and increased use of technology to

handle public services.
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Fourth, there is an urpent need for more heople with thorough acholarly
expertine and proundine fn the RahS°'{ Faith to come to the Bah§*f World
Ccnt}e to deal with {dentiffcation of manuscripte and the proper annotation of
nrchlvni 1i{scs. Jt is with the work of qualified scholars and prafessionals
laboring for the Pahi’f Horld Centre that the various manuscripts and
archival collections will he readied for use by academics and,re;en;chera.

Fifth, although the Pah§'{ srchives sre not ‘secret,’ there are.
considerations which are taken into account in granting sccess to resources at
the Bah&’f Warld Centre: confidentiaslity; timeliness snd wiadom; and the
indicated ahilities of the potential researcher.

In the case of confidentialfty, it must be remembered that the Centrsl
Figurel. the Cuardian, and now the Universal House of Justice, have all served
ss confidanta to individuals and institutions who revesled the most intimate
and secret details of their personsl snd collective livea. Many of thoic vho
wrote to Shoghi Fffendi, and moat of those wvho have corresponded with the
Universal House of Justice, are still living. It would be inappropriate for
the privacy of these individuals to be traduced by the very spiritual lesders
in uho{ they have placed their trust. The Rahf’f World Centre has not yet
Cltlbli;hed a records management program to provide for organized retirement
of inatitutional records from active use, or any statutes of iin!cution on
closure of records.

The consideration of wisdom in releasing certain materials {e a leas
easily quantifisble judgment. Perhaps an illustration will raise some of the

. issues involved. There are two degrees of release of msterisla:

1. Release for atudy. As slresdy explained, it is not fessible, for
practical reasons, to have scholars come to the Bah&'{ World Centre st the
present time to study documents. Therefore, since it is out of the unltio; to
send original documents around the world, release for study means, in fsct,

the sending of a photocopy of the document or portion of document concerned.
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Again, for reasons of time, staff, and other prl;rltles, it is neceasary to
keep this nervice to a minimum. Therefore it {s rendered only for those who
are bona fide scholars {n whose use of the document the Universal House of
Justice has confidence. Jf the document which exists at the World -Centre {s in

any way suspect as to itea suthenticity, or {s in a form which cannot be - -

" photocopied, the request for a copy would normally be vefused.

2. Release for publication. The question of releasing a document for

puhlication 16 a different matter. No doubt thare will ultimately he facsimile
publications of many documents of historical or other interest, but at this
time vhen the nature of the Pah&°'f Faith {s so little underatood it cnﬁ be
highly misleading to publiah individual docuwents out of a large c;llcctlon.
‘The KitSb-{~Aqdas 1is s well-known example. When publiashed, it will have to be
sccompanied by coplous annotations referring to other Tablets and
interpretations. This does not mean that llhi'!l are forhidden to read the
existing translations of the Kttﬁh—l—Aqda-, or that {ts contents are secretl.
Rather, 1t {s simply a consideration of the importance of making the
presencation of Rahfi’u’llfh's Most Holy Pook as accurste, clear and
dl.nlf!cd\il possible.

In the caae of the ahilities of the acholar, it should be noted that most
archives and many libraries have a perfectly well-establ{ahed prnctice‘of
opening their collections onli to resesrchers with legftimate projects or with
a set of credentials accepted by those particular archives and libraries. The
British Library Reference NMvision for instance, has a number of requirements:
that the services of the library are generslly for those ‘“““ishing to carry out
research or reference Ho}k. normally of a long term nature, which canno}
ressonshly bhe carried out {n another library"; and *“if a long perioqvpunl is
required*'* a “form...must he accompanied by a detailed description in
writing of the reference or rinearch vhich the applicant wishes to carry -

out...."; “applications must be supported by proof of {dentity and a written
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recommendation from a person of rccognised poaftion..., hased on personal
knowledge of the applicant, and certifylpg that he or she 18 a fit and proper
person to use the Students®’ Room’ in the Manuscript Division. (6] That the
Rah§*f World Centre has adopted criteria along these lines should not be &
surprise. What is remarkahle is that the Universal House of Justice has not
only not renerally made greater restrictions on the archival ';t!;llll at the
World Centre, hut has continued to aupply a great deal of {nformation to thoase
who request {t, and has ateadily worked toward rendering more professional the
library and archival staffs {n anticipation of ultimately serving achalars.
These temporary restrictions--slmost total focus on legislation,
elucidation, administration, encouragement, education, propagstion and
protection; lack of resources and qualified staff; consideratians of
confidentiality, wisdom, and demonatrated abilicy of the potential
researcher~~will, wherever appropriate and an development of the Rah&'f
World Centre permits, loosen, culminating in a day not far distant when
numbers of qunlifi;d researchers will be able to pursue their acaQeulc and
ascholarly studies in the lihrary and archives in Haifa. There are, however,
some services that the lihrary and archives can perform now. Those who write
the l;lvernnl House of Justice with specific questions or in search of some
specific piece of information, will receive s reply hased upon research done
in the information resources availahle at the World Centre. Where possihle,
correspondents can he referred to other librariesa and archives that hold some
of the same n-teri;l. Those who wish to have copies of original manuscripts
snd other documents will have their requests considered by a committee which
will make recommendations to the Universal House of Justice. It must be
recognized that the lihrary and archives staff is unsble to undertake detailed
research on hehalf of scholars, and that any such research could never be a
suhstitute for resesarch conducted by the scholar in person. There is,

nevertheless, a commitment which the Bah&’f religion’s supreme institution

hal }
has made to the development of scholarahip as part of the totality of Rah&'f
community life. Tt fs clearly shown fn the {ncreasing library and archives
ctaffs at the Pahf'{ World Centre, in the movement toward hetter

organization of the materials already collected, and in the anticipated future

use of these materials by scholars.

Notes

1. On the Pahfi'{ properties on Hount Carmel, Maffa, Israel, Shorhi Effendt
laid out a semicircular path snd pardens, centered on the graves of
‘Abdy’l-Rahfi's sister, brother, mother and wife. Around this ‘arc’ will he
constructed the five huildinga for the international institutions of the
Bah&'f Faith. Alresdy standine are the Seat of the Universal House of

Justice and the International Archives Puilding.

2. Universal Fouse of Justice, “The Constitution of the Universal House of

Justice,” The Rah&'f World, volume XVIT, 1976-1979 (Haifa: Rah§'f world

Centre, 1981), p. 286,

3.. BahE'L Jiterature has been translated into over 700 languanes, but
individual publications stand at almost 400 languages. This ia hecause some of

the translated material has yet to he puhlished.

4. Ceorge Townshend, “Nabfl's History of the Pfb,” The Mission of

Reh&'u’1l8h and Other Literary Pieces, Rev. impression (london: George

Ronald, 1965), p. 40, -

5. Pelix Kull, ““Foundations,’' Journal of the Soctety of Archivists v.? no.}

(Apr. 1983), p. 154,

6. A lihrarisn’s Handbook (London: The Library Association, 1980), IT:

191-2, 216.



AT THE SHORE OF THE BLACK SEA: THE LAWH~I HAWDAJ/ SRMSTN OF
MIRZA HUSAYN CALT BARXrutLLRM,

In July 1984 the Research Dept. of the Baha'I World Centre in Haifa,
Iargel, were kind enough to supply me with a typed transcript of the
Arabic text of BahZ'u'llgh's md_nmm. Not previously
published,this importamt writing of the founder of the Baha'l Faith
1s reproduced below according to the Haifa typescript accompanied by
my own provisional English translation, The following imtroduction and
notes are not intended to be exhaustive,

The Lawh 1 Hawda) / Lawh i $amsiin.

Having intimated the full measure of his claim to independent Prophethood
to a few of his trusted devotees Baha'u'llgh left Baghdad for Constantin-—
- ople/Istanbul on May 3rd 1863 accompanied by certain members of his family
and disciples. Having passed through Kirkik, Mosul and Diyabakir ( among
other stopping points )“the BEbT exiles arrived at §ii'm§Tm, a port on the
shore of the Black Sea; this in early August 1863, It was on sighting the
Black Sea in the vicinity of Samgtm that the Lawh 1 SaEnstn (hence this
title ) was written by Bahd@'u'lldh. In view of the fact’that Bah@a'u'llzh
was carried in a 1litter or howdah ( Arabic, hawdaj ) during this stage of
the journey to the Ottoman capital and revealed the aforementioned Tablet
on sighting the Black Sea from it,the Lawh=i Sangim is also known as the
Lawh-i Hmwdaj ( Tablet of the Howdah ). The Lawh-i Sgmstin/ Hawdaj is said
to have been revealed by Bah@'u'llgh at the req:xeat of his amanuensis Mirda
g8 Jan KEaWanT. Drawing on the unpublished oarTative of Aqh Mihammad Ridéeyl
Qannid-l SufrdsY (1680's 7 ):Balyusi has described the writing of this
Tablet ¢ also known as the Sirst al-Hawdaj= Sirg of the Howdah ) in the
following manner: " Mfrza’ Aqa’ Jan brought writing material. And Bahatu'lldh's
hand moved over the paper, as he sat in His kajavih [= howdah], reciting
aloud whst flowed from His creative Pen, That was how the stirring verses of
the Siriy-i-Hawdaj (the Surih of Howdsh ) were revealed, while drawing close
to the shore of the Black Sea and in sight of it..." (-H. Balyusi, Baha';u'llé\

King of Glory, [Oxford 1980 },p. 195 ), The full text of the Lgwh-i Hewdai

. rd

was recorded by ( the aformentioned) Aqf tha' in his narrative and it is
probably this text that forms the basis of the Halfa typescript reproduced
below (cf. ibid.p.195 ).

8.

NOTES

(1] These verses form & kind of prolegomencn to the rest of the Tablet of
the Howdah. Speaking with the voice of God Baha'u'llah sets the acene
for the occasion of the revelation of this Tablet, refers to the stunning
nature of his inspiration and directs the attention of his fellow BabIs
to the previously revealed Tablet of the Holy Mariner ( Lawh-i Mallgh
al-Quds; written in Baghdad in late March1863 ). In the opening line
Bah&'u'llGh refers to himself as the "Greatest Name" ( igm gl-a®zem ) and
to the Black Sea as a "mighty ocean™ ( bahy SazIm ). The howdsh from
which he sighted the Black Sea is transcendentalised. or brought into
relation with the celestial realm; as the "Pavilion of Eternity" (khidr
al~bagB! ) and 'Howdsgh of Holiness" ( hawdaj al-quds ) it symbolizes the
enshrouded spiritual heights where revelation originates. The second
sentence indicates that Bahatu'llah was subject to divine revelation of
a stunning nature. The '"hosts of the insgpiration of God" descended arrayed
in such attire that all beings, mystically speaking, were dumbfounded.
Alternatively,this second sentence might be translated: " Then did the
hoste of the inspiration of God descend upon an Ornament (tirdz = BahE'u'llgh
himself ) before whom all who are in the heavens and on earth were
thunderstruck ( i.e. at the Divine beauty of Bahd'u!llzh ? ), By the
"Sun of the Divine Beauty" the spiritual powers are doubtless indicated.
They radiated or shone forth from the person of Bgha'u'lléh which is
probably what is meant by "an holy, ethereal Temple™ (- M ).
From the person of Bah&tutllsh the Divine 1ight of prophethood beamed
forth before the Babl exiles,in the mystic being of their charismatic
leader. The content of Bah@a'u'llah's revelation in the Tablet of the
Howdah 1s in line with that set forth in the Tablet of the Holy Mariner.
In the latter Tablet, which intimates Baha'u'lldh's imminent assumption
of leadership of the BabI community in the face of a largely unreceptive
BabY audiencs. (to be necessarily brief and eimplistic ), God bids the
Holy Mariner (= Bgh@'u'llah himself ) let the "Ark™ of his Cause set
sail or be unveiled. In the Tablet of the Howdah the Tablet of the Holy
Mariner 1s supplemented and given a concrete level of meaning in terms of
BahA'u"113h's now more open claim to independent Prophethood ard his
imminent Journey across the Black Sea to Constantinople /Istanbul. In ths

last sentence ofthis cpening paragraph it is indicated that true understanding

of thess two Tablets would make clear the "thysteriés of the Ccmmand "
( asrar al-amr ); most probably the status of the person of Baha'u'lldh



&6.

and/ or God's purpose in exiling the BabIs from Baghdad: as prophetically
indicated in the Igblet of the Holy Mariner and the Tablet of the Howdah,
It should be borne in mind when reading the Igblaet of the Howdah that at
the time of its being written most Babls were not aware of the full nature
of Bahatu'lldh's claims. Many still viewed M{trza Yn}_ly;- who was present
with the exiles by the time of the arrival at §5'.m.s_'t'm— as head of the Bab¥
commnity; dissatisfied with his position and troubled by his dissimulation
though many were— apart from certain staunch supporters antagonistic to
Baha'u'llah.: The journey to Istanbul and the problems associated with
Babl factionalism created some confusion and uncertainty. By means of an
insightful comprehension of his"two Tablets",Baha'u?llah assures his
companions, the "mysteries of God" would become apparent.

{2] Banatu!llah here refers to the transition in his journey from an
overland route to a sea voyage; to his imminent departure from Samgtn

to Istanbul by sea. The period of his reclining or being tenthroned! in
the"Howdah of Holiness" ( hawdaj al-quds ) had come to an end. From it
he, “the Beauty of the Divine Essence [Ipseity]" ( lariEl gl huwivya ), has
witnessed a marvellous panorama or outlook, the expanse of the Black Sea,
Mlusion is also made to Baha'ufllgh's manifeststion of his Divine
status, His emergence from the howdah symbolizes the unveiling of his

phophethood in the contingent reslm. His moving from the'Howdah of Immortality*

( hawdaj al-khuld ) to & "luminous Ship of-holiness™ ( safinat guds munTr )

&7.

Having reached the sacred strand, the shore of the crimson seas;..
Bid them issue forth and attain this ethereal, invisible station...

( From the epening lines of the Tablet of the Holy Mariner )

The Holy Mariner 1s commanded to be jubilant in the light of the
fact that the "Self of God"™ ( nafs allgh = Baha'u'llEh ) is about to
embark upgn the MArk" in accordance with God's ancient yet new (i.e.
divinely foreknown and foreordained ) command, He, that is Bahatu'llzh,
will see all the predictions come to reslization; prophecies which none
of the Babls, on account of their evil ways, were aware of or understocd.

(4] Here it is indicated that the associates of Bshatu'llah will be
seized or overtaken by a Mgrievews and tormenting mischief" ( alternatively,
Tthe terror of a mighty test! e WS y‘ﬁ' ). At one point
in his God Passes By Shoghi Effendi refers to this part of the Tablet of
the Howdah, He writes,

"
... Bah§tu*11h, . .revealed a Tablet, designated Lawh-i-Hawdai.., which,by

such allusions as the 'Divine Touchstone!, tthe grie:mus and tormenting
mischief?, reaffirmed and supplemented the dire predictions recorded in the.
recently revealed Tgblet of the Holy Mariner.™ ( Nilmette 1979 ; p. 157 ).

Alusion is made in the Tsblet of the Holy Mariner to the BabT rejection of
BahZtu'llah’s claims and it was probably this that Shoghi Effendi had in

caused the former to weep and the latter to rejoice. mind.More specifically perhaps,the opposition of Yahya and the emergent Asal¥"

faction. With Bah@'u’llzh's assumption of sbsolute leadership of the BabT
commnity confusion would be caused by the ( proto-) Azalis and all would be
put to the test. Opposition to Baha'u'llah would act as & means of distingu—
—1ishing € the faithful’ from those antagonistic to Baha'u'llah. By the

[3] In this paragraph reference is made to the fulfillment of the symbolic

# prophecies? in the Tablet of the Holy Mariner.. revealed roughly four
and @& half months previously. God addresses (through Baha'u'llah ) the
Holy Hariner ( the Divine Reality of Bsh@'u!llih himself ) and informs him
that the "promise hath come to pass", It is implied that such passages as "Touchstone of God" ( mihakk allah ) Baka'u'llah himself may be intended; faith
the following have, in view of the imminent sea journey, found concrete in him being the means of determining "truth" from "faleehood". Alternatively,
realisation: thisg phrase mgy imply that the "greiwvous and tormenting mischief™ would be

the means of differentiation,
" 0 Holy Mariner!

Bid 4hine ark of sternity appear before the Celestial Concourse;.. : {5] Having begun to dwell on tribulations to come God, here instructs
Launch it upon the ancient sea, in His Name, the Most Wondrous;... : Bahatu'llah to cease concerning himself with the "limitations of mortal
And let the aneglic spirits enter, in the Name of God, the Most High;..’ men". He should direct his gaze towards "his luminous panorams", the
Unmoor it, then , that it may sail upcn the ocean of glory;...... . majestic sight of the Black Sea symbolic of the spiritual vision before him,
Haply the dwellers therein may attain the retreats of nearness in the ' A

everlasting reainm;....



God, further, commands Baha'u'llah to waft the "breezes of the Divine
Bounty", spiritual graces, upon his contemporaries to the end that they
might be inwardly purified and turn towards Him. They might thus find
refuge in their original spiritual havern, the "Sacred and Wondrous
Homsland" ( a Sufistic phrass indicative of mankind®s primordial locale}.
Should the hearts of Baha'u'll3h's assoclates be cleansed his spiritual
radiance, the "Beauty of the Divine Oneness" ( Jamal al-tawhTd ). , would
xhi.no forth in the lamps of their inward selves. )

A]J.ud.ing to those Qurtinic texts that speak.of the setting up of a
wBalance" on the eschatological "Day of Judgement® Bahatu'llah teaches that
.mortel men should not put him or his Cause, the "Balance of God" ( o¥zdn
allih ),to the test. Rather, it is God's crestures who are to be weighed or
-t;:t:d by the mani.gestation of God.

Having taught tﬁat it is not fitting for God's servants to put the Divine
Plan to the test Baratu'llah is commanded by God to turn aside from his
Wnrd associlates who have stirred sedition or comitted Moutrages™. He
ghould direct his attention to the spiritually receptive BabIs who are souls
of great distinction; such souls as have or will be blessed by attaining the

presence of the Hanirestation'or God,which 1s the eschatological “Meetling w.lth.

God" promised in the Qur'dn. His B@bt companions, should they respond to his
call, will be the recipients of specisl divine favours.

(6] Baha'u'llh now addresses the "Ark" of the Cause' ( fulk al-amr )
and the "Ship of Holiness" ( safinat al-quds ) .which are most probably
symbolic of the . haven of faith (in BahB'u’l18h) and the ship that would
carry the exiles to Istanbul. The MArk of the Cause" should embark,move
onyor set sall carrying the BebTe towards the heights of spiritual realizat—
-ion and the "Ship of Holiness" rejoice on account of Baliatu1éh's entering
therein.

[7] The Black Sea 1s here spiritualized and referred to as the " Seg of
Inmortality® ( bahr al~baga'! ). A personified reality it should be solaced
in view of its eoni.na into contact with the spiritual and ethemal "Sea"

of Baha'u'l1ah®s person/ revelstion, Mystically speaking)the transcendental-
—izad Black Sea was created before all other seas, This inasmuch as 4
it 16 to carry Baha'ufllgh and his ifollowers. It should honour the migrant
BabYs and keep them safe. .

£9.

[ 8] The fish of the Black Sea are here addressed. They too should
rejoice—the language 1s obviously poeticeand bs mindful of God in view
of their proximity to the person of BahA'u'llah which is the sttaining
of the eschatological "Meeting with God" ( lig’i' allfh ). Bah@'u'llsh
doubtleas refers to himself as the "Dmwning-Place of an Anclent Name",

[ 9] Addressed now is the air or stmosphere sbove the Black Sea.

Like a spiritusl breeze it should waft upon the luminous, pre-existent
spiritual bodies ('Lli'd ) of the companions of Baha'u'll&h, It is hers
presupposed, as with the realities of the Prophet Muhanmad, the Imams

and other prophets and worthies according to a multitude of ShI°T trad—
itions about the nir-i muhammadiyya, that the Babls were created in
primordial times from the '"Liy:t of His [Godts] Essencet ( rfr dhgtihi )
(For details see U. Rubin, Pre-existence apd lipght, Isrsel Oriental
Studien ¥ (1975),pp. 62~117 ). The air of the Black Sea should, furthermore,
be exceedingly joyous on account of its being diffused with the ethereal and
spiritual air or atmosphere of Bahafu'll@h's presence/ revelation.

[ 10 ] In view of the fact that Bahatu'llsh, the "Beauty of the Divine
Essence [Ipseity]" ( jsmsl al~huwiyys ) has unveiled himself, emerged
from the "Howdah of Eternity" ( hawda] al-baga! ),a.nd is about to enter
on a ship to Istanbul, an "Ark proximate and elevated" , the creatures
associsted with the Black Sea have rejoiced while those that dwell on the
land have raised a tumult. Those that dwell on the land do not wish to
be deprived of the presence of Baha'u'llah.

{11 ] It is perhaps the BabIs who are here addressed as the "people of
the secret and the disclosed, the hidden and the manifest® in view of the
fact that they are outwardly BibIs yet potentially devotees of Bahatu'llah
or inwardly Bahd'Ts. Alternastively the denizens of all spheres of existence,
seen and unseen, might be intended. Whatever the case they are exhorted to
rejoice at or in view of the "Rejoicing of God™ { farsh allzh ). By this
"Rejoicing of God™ is probably meant the spiritual happiness that has caﬁtiv-
~ated all created things on account of Bgha'u'llahts disclosure of his claim
te exalted Prophethood. Those who have been wrapt in joyous ecstacy are
those Babls who have turned towards Bsha'u'llah as the locus of the Divine

Manifestation, the "Panorama of God" (manzar allah ),or whc gaze expectantly
towards the Black Sea symbolic or the coming episode of Divine disclosure,
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The Divine Bounty @'dl_) of Baha'u'llah's epiphanic disclosure has
inclined all atoms towards himj; towards the Divine, the "Beauty of
the Divine Essence[ Ipseity}" ( Jamgl al-huwiyya ). Every atom has
been enabled to attain a new level of nearness to God; the kind of
nearness evident when a lover 1s mindful of his beloved or God |,
the Beloved ( al~mahbiib ) is mindful of the archetypal reality of
that which he loves, the "name of the Loved One" ( ism al-habfb ).
With such declarations or the revealing of verses Bahatu'llih sets
forth the "verses of the Spirit® ( ayat al-rlih ),i.e. he 1is divinely
inspired. )

[ 12 ] In this paragraph the Black Sea, personified and transcendentalized,
is three times addressed; (1) as the "Depth of Holiness" (Lujjst al-quds ),
(2) the "Billowing Ocean of the Divine Oneness" ( tamt@m al ahsdiyya ), and
(3) the "Fathomless Deep of the Divine Mightm ( g-ﬂ'im al-Cizz ). The
great expanse of the sea 1s commanded to raise a proclamatory shout, be
Joyous in its essence and exhilirated in spirit. This in view of the fact
that the ocean of Beha'u'llah's presence, the "Depth [or Abyss] of Gogd"
.(Qujjst allsh ), the "Billowing Ocean of Joy" (tamtam al-surir ) and the

" Fathomlese Deep of God" ( _gamgim allah ) has drawn nigh or overshadowed
1t. The terms "depth" (luliat), "illowing ocean" ( tamtam ) and (n ote
the rhyme in the Arabic ) "fathomless deep" (@ ').ar;’.quite common in
BabI and Baha'T texts of an esoteric bent and are often associated with
various aspects of the Divine, Detalls cannot be gone into here,

In the finallines of paragraph [12] Baha'u'llah and his companions in
exile are referred to as ™hose that are nigh unto God" ( mu blh;: a
Qur'3nic term ), ¥he Black Sea should be happy over  its transporting such
elevated souls,

A1l gtoms, Batia'utlleh continuss situated near §§maﬁ'n at the shore
of the Black Sea, have reoriented their gaze and risen up .in the air of
the Black Sea in order to lock upon and catoh the "Br of Holi o
from the manifest yet hidden "Ridwan" (= [loosely] tParadise! ) of the
person of Baha'u'llah. Such atoms are blessed as are those persons who have
attained Baha'u'llah's presence and are strong in faith,

{13 ]} Here it is probably implied that the revelation of such Teblets as
the Lawh-i Hawdaj on the part of Baha'u'llzh and past messengers of GCod is
an expression of the Divine favour which serves to purify receptive hearts.
Such as turn to Baha'u'1lah will be fittingly guided. This is the will of
Ged.

The Tablet of the Howdah
Text and Provisional Translation
Stephen N, Lambden.
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(1]

(2]

(3]

[&]

THE TABLET OF THE HOWDAH: PROVISTONAL TRANSLATION.

These are verses which were disclosed in the Pavilion of Eternity
and the Howdah of Holiness at the moment whén the Crastest Name
arrived at the Precinct of majesty in the Land of Samsiim, at  the
shore of a -mighty ocean. Then did the hosts of the inspiration of
God descend so splendidly ornsmented that all who are in the heavens
and on earth were thunderstruck therest., Before them did the Sun of
the Divine Beauty radiate forth in an holy, ethereal Temple and
addressed the Ark the like of that which had streamed forth from the
Pen of God aforetime in a Tablet in which We addressed the Holy
Mariner with a secret,sorrowful Call and in accordance with what hath
this moment been sent down in this Tablet from an holy,luminous Pen.
And whomsoever desireth to comprehend the mysteries of the Command on
the part of One Wise, All-Knowing, let such an one consider thess two
Tablets and thus become cognisant of the mysteries of God; eyes solaced
thereby and one numbsred smong those possessed of certainty.

The times of reclining in the Howdah of Holiness hdh been completed
and the Beauty of the Divine Essence hath emerged unto a mighty,noble
panorama.

Say: 'The terrestrial journey hath found completion at the shore of
a mighty ocean.t At this did the Howdah of Immortality weep and a
luminous Ship of Holiness rejoice.

O Holy Mariner! The promise hath come to pass just as We promised thee
through a sure and knowing Tongue. So be of good cheer within thyself that
the Self of God which is naught save Him might embark upon the Ark through
this novel yet ancient Command. Before thee shall be made manifest all that
We,in very truth,promised thee,if thou art truly patient. We announced unto

thee abretime all that hath come to pass and none in all the worlds hath
been privy thereto. We made them to be heedless thereof on account of that
which their hands hath wrought. And this,assuredly, is but manifest justice,

By God! Such as enter beneath thy shade shall be seized by a grievous
and tormenting mischief., By God! This is the Touchstone of God. He hath
risen up with justice and shall distinguish between truth and falsehood,
doubt and certitude.

(5]

L]

(7]

(8]

75,

But thou, Purify! thy vision from the limitations of mortal men and
suffer not thy sight to be distracted from this luminous Panorama, Waft
then upon them [ & portion] of the breezes of the Div:lx;n Bounty perchance
they aight be purified of their idle fancies and be oriented towards God,
the Mighty, the Wise; their hearts cleansed of their vain imagining and
they enabled to attain unto the Sacred, Wonderous Homsland., And perchance
thereby the vells of imitation be burned up and the Beauty of the Divine
Oneness radiste forth in the ethereal lamp[s) of the hearts[?]. It is not

fitting thgt the servants [of God] weigh the Balance of God for they shall

at every moment be weighed and so bes of such as are weighed.So turn aside
from them! And disregard their outrages for Thou,verily, art One Genercus,
Possessed of Grace, All-Knowing. Then, when Thou hast shut Thine eyes to
the rebellion and opened them to that which is most-axcellent, waft upon the
denisens of existence fragrances holy and beneficemt perchance they might
become cognisant within themselves that God hath preferred them above all
creatures, made them to be the associates of His Own Self, ennobled them
through the Mesting with Him, caused to descend upon them the frults of
lolon from an Holy, Manifest Tree, made them to be robed in the garmenmt of
distinction, - preferred them above such crestures as have been and now
exist) and made their names to be inscribed upon mighty, preserved Tablets.
All this shall assuredly be conferred upon themsas long, that is, as they
alter not the bounty of God unto themselves, comprehend that which God hath
graciously bestowed upon them and at evary moment render thanks unto Him,

And Thou, O Ark of the Cause! Transport them! Embark across the Ocean
with the permission of God, the Mighty, the Powerful.

0 Ship of Holiness! Rejoice within thyself for a Beauty, mighty and
transcendent hath come Upem thee.

0 Sea of Immortality! Delight thine eyes for there hath come upon thee
a Sea spiritual and ethereal.-Wherefore wert thou crested before other
seas 1f thou be of thoss that are truly aware. Then honour the guests of
God, servants who ride upon thee and who have arrived before thee,and be
mot such as create confusion. Preserve the trustees of God! Act not
treacherously within thyself and be not of those that are perfidious,

O Fishes of the Sea! Be joyous within thyselves then be mindful .of thy
Creator in that thou hast attained to the Meeting with God in the days in
which the Sun of the Divine Beauty hath radiated forth from the Dawning
Place of an Ancient Mame.
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0 Atmosphere of the Sea! Waft thou upon the lumincus,wellefashioned
bodies which God created from the Light of His Essence before He created
the heavens and the earth] Exalt within thyself them rejoice in thy
spirit for God hath provided for thee and Atmosphere, spiritual and
ethereal.

By God! While the inmates of the inhabitants of the sea hath rejoiced
these that dwell on the land hath raised tumilt for {he Beauty of the
Divine Essence hath emerged from the Howdah of Eternity and come to dwell
within an Ark proximate and elevated.

Say: 'O People of Secret and the Disclosed, the Hidden and the Manifest!

Let nothing sadden thee. Rejoice at the rejoicing of God, the Sanctified,

the Most~Elevated, the All Knowing.! |
Say: ' This is assuredly the Rejoicing which hath captivated the :
totality of things existent and hath encompassed all that inhabit all the
worlds, Yet hath none been enraptured save such as hath turned towards the
Panorama of God, the Sanctified, the Mighty, the Luminous,

Say: 'This is assuredly the Divine Bounty which hath inclined all the

atoms towards the Beauty of the Divine Essence with & nearness comparable

to the Beloved Onets being mindful of the name of the Loved One,’

Thus do We aet forth the verses of the Spirit amnd widen the expanse of the

Divine Bounty for all who are gathered in the earthly dominion.

And Thbu, O Depth of Holiness! Raise thou a Call at the conclusion of
this discourse in that the Depth of God, the Help in Peril, the Victorious,
the Steadfast, hath arrived before thee.

0 Billowing Ocean of the Divine Oneness! Be joyous in thine essence in
that the Billowing Ocean of Joy hath risen up over thee. This, verily, is
a mighty bounty.

O Fathomless Deep of the Divine Might! Be exhilgrated within thy epirit
for the Fathomless Deep of God, the Most~Elevated, the Mighty, the Powerful,
hath compassed thee about.

So be thou gladdened in that about thee ars transported those that are
nigh unto God. And at this moment hath all stoms reoriented [ their gaze],
risen up in thine atmosphere,and are of such as look on for the Breezes of
Holiness passeth over them from the Shore of the Divine Oneness, from this
Enshrouded, Veiled, Concealed, Manifest,Apparent and Hidden Ridwan. So
blessed be they and such as hath entered beneath His shadow, been ennobled
with the Meeting with Him, drunk deep of His Cup,and taken hold on His
Strong and Firm Cord.

(13]

In such manner have We graciously conferred Divine Favour upon
those of former and of latter times and sent down from the Clouds
of Holiness that which serveth to purify the hearts of such as are
possessed of divine knowledge, And We have decreed the Robe of
Guidance for all things should they give assent to Him and be of the
truly pious,Thus hath been decreed in the Heaven of the Divine
Command that which is the cause of the enrichment of all the worlds.
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TWO LETTERS OF THE UNIVERSAL HOUSE OF JUSTICE TO

DR, IAIN S. PALIN,

THE UNIVERSAL HOUSE OF JUSTICE
BAHA'{ WORLD CENTRE

Department of the Secretariat

22 January 1984

Dr. Iain S. Palin
“Esslemont’

13 Summerhill
Prehen
Londonderry

BT47 2PL

United Kingdom

Dear BahS§’f Friend,

. Your letter of 20 December 1983 has been received by the Universal House
of Justice which instructs us to send you the following reply.

Enlistment in Armed Forces

The attached “Summary of the Guardian’s Instructions on the Obligations
of BahS'fs in Connection with Military Service”, with the added amplifi-
cation of the Universal House of Justice about voluntary enlistment, will
answer your queries on this subject. The Ulster Defence Regiment and the
police force in Northern Ireland are, as you state, armed forces.

20,000 Martyrs

We are to inform you that the well-known Bah&’f scholar, Fadil-i-
Mizandarfnf, in his “Zuhiru’l-faq”, states that the number of 20,000
is clearly recorded in the *“N&sikhu’t-Tavirfkh”, which is the official
government historical record of events in Iran, written by Muhammad Taqf,
Lisfnu’1-Mulk~i-Sipihr.

With loving Bah&’f greetings,

({(.‘/Lv’ s ) r:‘\s'.l Ve f Ué&%

For Department of the Secretariat

Enclosure

cc: International Teaching Centre -
Board of Counsellors in Europe
National Spiritual Assembly of the
United Kingdom
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THE UNIVERSAL HOUSE OF JUSTICE
BAHA'f WORLD CENTRE

Department of the Secretariat

14 February 1984
A LOUHELEN LAYS GROUNIWORK FOR
Dr. Tain S. Palin FUTURE BAHA'T UNIVERSITY.

“Esalemont”

13 Summerhill

Prehen Park
Londonderry, BT47 2PL
United Kingdom

’
Dear Baha’f Friend, An Article reproduced from

The Unlversal House of Justice has received your letter of 31 January “The American Bahé‘f' April
1984 and has directed us to send you the following comments on its behalf. 1985
L]

Concerning your question as to whether Bah&'is may jJoin the police
force of a country where this force bears arms, there ig in general no
objection to Bahad’is® volunteering to serve in the police force. However,
police forces vary considerably from country to country, and according to
local situations, and conditions can change from time to time. Therefore the
House of Justice feels that under current world conditions no hard and fast
rules can be laid down, and if the friends have a strong desire to participate
in law enforcement they should in such matters come to their own conclusions.

; With reference. to your question about Bahf’f marriage, there is nothing
in the Writings to indicate or imply that Bah&’f marriage is open only to
those who are physically able to have children. The bearing of children is
but one of the purposes of marriage, albeit the primary one. The consummation
of marriage by a couple is an intimate and private matter outside the scrutiny
of others. While consummation normally implies a sexual relationship, the
BahfA’1 law requiring consummation to take place within twenty-four hours of
the wedding ceremony can be considered fulfilled if the couple has commenced
cohabitation with the intention of establishing the family relationship.

As for a Bah8’f wishing to marry an atheist who states that the Bah&'f
marriage vow will compromise his convictions, in order to be married, a Bah&'f{
must have the Bahad’f marriage ceremony. If, for any reason, the person the
Bah&’f wishes to marry refuses to have the Bah&’{ marriage ceremony, then
the Bah&'f cannot marry that person.

With loving Bah&’i greetings,

/fd,m e

For Department of the Secretariat
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Louhelen lays groundwork for future,Bahé’i university

The Louhclen Bahé'{ School
Council, with the enthusiastic ap-
proval of the National Spiritual
A Lly‘ has | hed & 'L 4
and systematic plan that will lay
the groundwork over the next 10
to 13 years for the establishment
of a Bahd’{ university.

RESPONDING to the Guar-
dian’s continual encouragement

that Louhelen has “‘a peculiar re-
sponsibility to shoulder in con-
nection with jty development jato
that ideal Bahd't University of the
future,’” the Louhelen Council
has consulted at length over the
past two years about how to fulfill
this vision of the school’s future.

The final plans call for the
steady Jon and refi t

rey

of existing programs, the develop-
ment of certain services into for-
mal centers or departments, and

the supplementation of existing -

Tacilities as the plans unfold.
**The National Spiritual Assem-
bly reviewed the Louhelen devel-
opnient plan at its meeting in No-
vember,’”” says Dr. Robert Hen-
derson, secretary of the National

Assembly, **and was excited by
the vision and scope of the Coun-
cil's thinking.
" *“The plans are very much in
lUne with the National Assembly’s
own plans for the future, and the
Council has our enthusiastic sup-
port and approval.”

The development of Louhelen

stitution based on the Bah#'(
teachings will proceed along four
complementary lines, These four
arcas are comparable to the four
arms of major universities, name-
ly, an educational, a service, a 1e-
search and publication, and s con-
tinuing education arm.

By developing these arms simul-

See LOUHELEN Page 4

into a full-time post-secondary in-

THE LOUHELEN Residential
College is now accepting applica-
tions for September 1986 enrofl-
ment. Twenty-six students will be
accepted into the program which
will combine formal study of the
Faith with dégree-carning studies
at one of two nearby colieges. En.
roliment is timited, so apply as
early as possible. For more infota -
mation or an application, write to
the Louhelen Bahd'i School, 3208

. 8. State Road, Davison, MI

§R42), or phone 313-653-5033, . ‘

[

Louhelen

Coatinved From Page 1
tancously, the Council intends to

make significant progress toward’

the establishment of a diversified
and well-developed {nstitution of
higher learning by the year 2000.

Educations! arm

As the first step in developing
the academic arm, the Council is
opening a small residential college
in connection with the University
of Michigan-Flint and Mott Com-
munity College in Flint.

- Under this program, about 2§
Bah4'{ siudents would live at Lou-
helen and take credit-bearing
courses at one of the colleges. Ad-
ditionally, they would receive
courses in Bahd'{ studies and in
developing study skills, and would
receive help in academic, personal
and moral development from resi-
dent Bahd'( counselors.

The program would be for one

or twg years, with students then |

transferring to four-year schools
o¢ comopleting associate degrees.

“Our goal,” says Dr. Geoffry
Marks, Loushelen's academic di-
rector, “‘is to have 15 students for
the fall of 1986. We would cer-
tainly open the program in the fall
of 1985 if we had enough students
to make it viable.

“ln fact,”” he adds, '‘the re-
sponse we’'ve had to a survey of
parents of Baiid'i youth and to
very limited publicity has been en-
couraging. Mare than 40 students
have alicady indicated a desire to
enroll in the program over the
next three years.

**We have also been quite pleas-
ed at receiving full support for
these plans from the officials at
UM-Flint and Mott Community
College.”

The residential college would
initially be limited in size so that
Louhelen could continue to offer
weekend conferences and summer
and winter sessions for the Bah&'i
community.

Over the course of the subse-
quent 10 years, the student body
would increase and more Jodging
lacilities would be added so that
Louhelen could continue to hoid
conlerences as well.

As the student body increases,
steps will be taken leading toward
independent accreditation.

fnitially, credit for the Bahd'{
and study skills courses would be
secured. Then, increasingly,
courses in other areas would
taught at Louhelen by Bahd'{ fac-
ulty until the entice curriculum
would be offered at Louhelen with
full accreditatioa.

Service arm

Over the next decade a number
of service agencies will be estab-
lished, designed to help the gen-
eral community in areas in which
the Bah4'f Faith has a special im-
pact. The first of these agencies is
the Center for Interracial Under-
standing.
- That Center, presently com-
posed of a committee of Bahd'is

_from Michigan with recognized

expertise in race relations, educa-
don and business, is currently
conducting assessments of need
and preparing position papers to
define clearly the role of that
agency in working with educa-

tional, b and government
institutions. The Center is ex-
pected to begin functioning by the
fall of 1986. .

The Center, as well as the other
service agencies, will conduct
workshops, -hold conferences,
provide consultative services, un-
dertake research, and work with
othér public and private agencies.

Through its services, and
through conferences sponsored at
Louhelen, the Center would sup-
port itself financially after the first

‘one or two years. Initially, it will
.be staffed by an executive secre-
tary and volunteers.

Other service agencies envision-
ed by the Council include centers
for teacher training, marriage and

«family life, and youth develop-
ment. E

Research and publication arm

Loubelen is actively engaged in
the production and dissemination
of educational and special ma-
terials through ‘its **Reflections’
office.

Audio and video cassettes of
major talks given at Louhelen are
presenily being produced, as are
some child education materials,
most notably ‘‘Hands Onl,” an
extensive handbook of class ac-
tivities developed by Sandy and
Alonzo Coleman and Diane Petit.

These activities will continue as
one aspect of the research and

publication arm, and will be grad-

ually expanded.

In addition, materials produced
by the Center (or Intervacial Un-
derstanding and other service
agencies, and by the residential
college, will be developed and dis-
tributed. Educational activities,
books and games employing Ba-
hi'{ principles but geared to a
general audience will be developed
for sale. .

Scholarly publications, resuit-
ing from a scholar-in-residence
program in connection with the
college, will also be developed as
part of research activities into the
application of the Bahd’f teach-
ings to important social, educs-
tional and theological issues. ..

Continuing education
Since Louhelen opened in 1931,

it has functioned as a retreat and -

conference center for members of
the Bahd'i community. Under the
newly adopted plan, the retreat

and conference center would con-

tinue to evolve, Increasing the
quality and quantity of its pro-
grams. :

The retreat and conference cen-
ter is to the inuing
education arm of a university and
will continue to play sn important
role in the expansion and consoli-
dation of the Bah#'( community
as the other arms of the school
develop.

'

Prospects : . st

*“One of the challenges we face
in developing long-range plans,"
says Dr. William Dichl, Louhel-
en's administrative director, *'is
that we know from the Writings
and messages of the Guardian and
the Universal House of Justice
that the next 10 to 15 years will be
full of enormous potential for de-
velopment as well as for destruc-
tion.

*We can’t foretell how soon or
how rapidly the Faith will expand
or how the world’s financial and
political situations will change and
alfect us. So we have to have
plans that are phased and sys-
tematic, and that can be held at a
certain level or expanded rapidly,
depending upon changing circum-

Dr. Geoffry Marks (lef1), the Lou-
heles Bshid'l School’'s academic
director, and Dr. William Dieh!
{right), Louhelen's administrative
director, are pictared with Charles

sances.

“This development plan alfows
such flexibility. Equally impor-
tant, it calls for each of the arms
of the school, after a year of start-
up, to be financislly seif-support-
ing and hence not s drain on the
resources of the National Fund or
the operating budget of the retreat
and conference center,"*

Such financial self-sufficiency is.

vital to Louhelen's development

plans. The Council intends ta.do .

this in several ways.

First, the Council is seeking
about $70,000 in seed money to
start the residential college, ex-
pand the publications services and

- support the executive secretary for

the Center for Interracial Under-
standing during the first year.
Some funds have already been
contributed and pledges for more
‘funds have been made. The Coun-
cit welcomes additional contribu-
tions and will be happy to talk
with anyone interested in making

3 % " v"
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Rickard, director of admissions at
the University of Michigaa-Fliat,
and Dr. Angela M. Reeves, direc-
tor of admissions at Mott Com-
manity College ln Fliat.

a donation.

Also, the National Spiritual As-
sembly has established the Faid
Endowment for Education, which
will be instrumental in the long-
range support and development of
Louhelen. -

The Faizl Endowment has been
in place for two years, and several
thousand dollars has been con-
tributed and invested in <ecure in-.
vestments. Once the Endowmeat
has $300,000, the interest will be-
gin to be used to help Louhelen
become sell-sufficient.

The Louhelen Bahd'( School
Council encourages the friends to
write tc the school for mare infor-
mation about any aspect of these
plans, to apply for entrance irite
the residential college, or to vol-
unteer seryices or materials in any
area. Presentations about the
school’s ‘Hdevelopment plans may
also be arranged upon request,

The schoof’s address is 3208 S,

State Road, Davison, MI 48423, .’




