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BAHA1 STUDIES BULLETIN

This Bulletin is primarily designed to facilitate
communication between those among us engaged in the academic
study of the Bdbi and Bahd'{ religions: particularly between
Bahd’{s appoaching this field from such scholarly perspectives as
Religious Studies/History of Religions; Isldmic/Iranian Studies;
Oriental/Middle Eastern Studies. It is hoped,at some stage in the
near future, that the Bulletin will be befittingly published
rather than photostatically reproduced.

Articles and notes published in the BSB are solely the
perspective of their authors-not necessarily those of the
editors. Content is obviously not infallible but will hopefully
be intellectually and spiritually stimulating. Established Bahd'7{
doctrine and the authoritative guidance of Bahd’{ administrative
institutions is respected though creative scholarly individuality
is neither inhibited nor censored. When printed here, original
scriptural texts in Persian and/or Arabic may or may not be
textually sound. Unauthenticated translations are merely
provisional.

A steady and sustained flow of appropriate scholarly contrib-
-utions 1s vital to the success of the Bulletin. Academic
qualifications from western institutions of higher learning are
not required of ©prospective contributors. The nature and scope
of contributions that would be welcomed includes-:

a) Scriptural texts or Tablets of the B4b or Bahd’'u’lldh with
English translation and commentary.

b) Commentaries upon letters of 'Abdu’l-Bahf{’ and/or Shoghi
Effendi. v

c) Copies of letters of the Universal House of Justice/
Haifa Research Dept.relating to Bah&’'{ scholarship or
clarifying points of Bahd'{ doctrine and/or history, etc.

d) Essays or short notes upon an aspect(s) of Bdb{ or Bahd’{
doctrine or history.

e) Methodological essays or notes.

f) Notices of books/papers/reviews of direct or indirect
interest to students of Bah&’{ studies.

g) ( Bio-)Bibliographical essays or notes or reviews of
current or past Bah{'{ publications.

h) Reports of work in progress from persons working within
the field of B4b{i-Bahd’{ studies.

i) Reports of Bahd'{ Studies Conferences or seminars.

ALL CONTRIBUTIONS TO THIS BULLETIN SHOULD BE ADDRESSED TO-:
THE EDITORS, BAHK’f STUDIES BULLETIN,30 VICTORIA SQUARE,

JESMOND,NEWCASTLE UPON TYNE, NE2 4DE. ENGLAND.U.K.

Y i 33 33 1 3 3 It I I I IITIITIIIITIIITIT TS



EDITORIAL  NOTE

A new editorial board and an overseas group of sub-editors
has recently been formed for the BSB. From henceforth Dr Moojan
Momen and Stephen Lambden will jointly act as main editors for
the U.K. production (address overleaf). The overseas sub-editors,
primarily responsible for American and Canadian contributions,
are-: Dr. Juan Cole, Department of History, The University of
Michigan, Ann Arbor, Michigan 48109-1045.; Dr. Todd Lawson,
Department of Middle Eastern & Islamic Studies, University of
Toronto, Toronto M5S 1A1. It is planned that both the U.K. and
the overseas editorial/sub-editorial boards will in future be
further expanded.

SUBSCRIPTIONS

It is hoped that issues of this Bulletin will come out
quarterly. The price of each issue will vary according to size
and postage costs but will not normally be less than £ 3 + postage
rate ( add 50p. UK & Europe; add £ 3 - rest of world ): thus
approximately £6 per issue outside Europe. At present persons
resident in the U.S.A or Canada should enquire about and send
their subscriptions to -:

Robert Stauffer Christopher Buck

P.O.Box 4643 Religious Studies

Seattle, WA 98104 ' University of Calgary

U.S.A. Calgary, Alberta T2N 1N4
CANADA.

From time to time issues forming part of a BAHA'T STUDIES
BULLETIN MONOGRAPH series will come out: including, for example,
oriental Babi/Bahd'i MSS and specialized articles of such length
as would not normally be suitable (e.g. in excess of 25 pages)
for the  BSB.

Selected articles from past issues of the BSB may be
available on request from the editors ( U.K. address). COPIES OF
THE BSB should not be made or distributed without the prior
permission of the editors.

Suggestions for the improvement of the BSB will always be
greatly appreciated.
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Baha'u'llah’s "Commentary on the Strah of the Sun"
Introduction and Translation
by
Juan R.I. Cole

Qur'dn commentary proved an important literary genre in Shaykhism, B4bism, and the
primitive Bah4'f Faith, the three religious traditions that formed the matrix for the emergence
of the modern Bah4'f community. One perspicacious observer has already drawn attention to
the paradox implicit in B4bi scripture consisting in part of commentary on previous scrip’cure.1
Although such commentary played a considerably less important role in Bah4'u'll4h's writings,
some Qur'dn commentary (tafsir) does occur in them. Here I would like to bring attenticn to a
central text for this issue, Bah4'u'lldh's commentary on Sdrah 91 of the Qur'dn, "The Sun" (ash-
Shams). Obviously, where Bah4'u'll4h himself says something about how one should go about

interpreting scripture, the Bah4'f commentator must take it extremely seriously. Yet this

1, Todd Lawson, "Interpretation as Revelation: The Qur'A&n
e -, re
Commentary of Sayyid “Ali Muhammad Shirazi, the B&b (1819-1850), in
¢
Andrew Rippin, ed., Approaches to the History of the Interpretation

of the Qur'an (Oxford at the Clarendon Press, 1988), pp. 223-53.



Arabic Tablet, most probably written during the * Akk4 period, has not to my knowledge been
discussed in Bah4' literature. Muhyi'd-Din §abri, the Kurdish-Egyptian intellectual who
undertook an important compilation of Baha'u'llih's Tablets and published them in Cairo in
1920, thought the commentary so important that he placed \it first in the book.2 In this work,
Bah4'u'llih sets out some general guidelines for commenting on scripture, and I offer a
translation of it in Appendix II below, with some brief comments here.

Before turning to the hermeneutical and exegetical principles elaborated by Bah4'u'lldh
in his brief commentary on the Sirah of the Sun, written at the request of one of the Ottoman
ulama, some of this tablet's general features should be mentioned. First, the reader will be
struck by the eloquence of Bahd'u'llih’s Arabic. Unlike his Baghdad and Edirne works, this
piece completely conforms to the conventions of standard nineteenth-century Arabic, showing
neither the Persian grammatical influences we find elsewhere nor the Dadaist, B4bi disdain for
conventional grammar apparent in some earlier works. Some of its passages display a fine
literary flair, such as Bah4d'u'llih's satirical description of how the sciences cultivated in Muslim
polite society had caused him so much grief.

My main interest in this tablet, however, derives from the manner in which Bah4'u'll4h
expresses himself on how he thinks scripture commentary should be carried out. He shows
himself altogeiher opposed to literalism and fundamentalism. "Know thou,” Bahd'u'llah writes
in this Tablet, "that whoso clingeth to the outward sense of the words, leaving aside their

esoteric significance, is simply ignorant."3 One has only to examine classical Qur'an

2, Baha'u'llah, MajmG~ih-yi alvé{l—i mub&rakih-yi pagrat-i
Bah&'u'llah, ed. Mul:lyi'd-Din Sabri (Cairo: Sa~adat Press, 1920;
repr. Wilmette, Il.: Bah&'i Publishing Trust, 1978), pp. 2-17.

3. wrafsir SGrat 'Wa'sh-Shams,'" in Bah&'u'll4h, MajmG~ih, .'Sabri

ed., p. 11.



commentaries such as that of al-Bayc.iéwi, to see such an exoteric approach at work. For al-
Baydawi, the sun is the sun is the sun.# On the other hand, Bah4'u'll4h has eqﬁally little
patience with those mystics or sectarians who wholly neglect the plain, commonsense meaning
of scripture in favor of wild, unanchored flights of speculation. "Only the one," he concludes,
"who interpreteth the verses esoterically while harmonizing this reading with their literal
meaning can be said to be a complete scholar." The Muslim civilization had developed an
elaborate apparatus for understanding the literal or outward (ag-géhir) meaning of a verse of
scripture. It included the study of Arabic grammar, lexicology, and rhetoric so that the
commentator could be sure he understood the structural place of the various elements in the
verse. That is, the scholar had to take into account syntax and morphology, as well as seeking
the meaning of obscure words in parallel usages in pre-Islamic poetry. The commentator also
attempted to put the chapters of the Qur'dn in chronological order and studied their context in
the biographies of the Prophet and in a literature known as "occasions of revelation" (asbéb
an-nuzul). Baha'u'llsh clearly requires that commentators attain such linguistic and historical
competency, all of which is required for an understanding of the verse's outward meaning.
The outward sense of the verse must not be disregarded in Bah4'u'lldh's view. In his
Most Holy Book, he castigated those who performed an esoteric exegesis (tawil) on revealed

verses, accusing them of corrupting the word of God.> An entire disregard for the literal,

4, Na§{}u'd—D{n Abu Sa‘{a “Abdu'llah ash—Sh{féhf'al-Baygawi, Anwar
at-tanzil wa asr&r at-ta'wil (Beirut: Dar al-Jil, n.d.), pp. 800-
801 for a literalist, or at least highly concrete, exegesis of the
Sdrah of the Sun.

5, Baha'u'lldh, al-Kita&b al-aqgdas (Bombay, n.d.), p. 107:
"Inna'lladhi yu'awwilu ma nuzzila min samé'i'l—wapy wa yukhrijuhu

“an az-z&hiri, innahu harrafa kalimata'll8hi."



commonsense meaning of scripture would open the door, after all, for antinomianism.
Bah4'u'lldh, weary of the endless parade of B4bi manifestations of God, at one point in the
Most Holy Book declares himself the last prophet who will arise for at least 1,000 years. Yet
Bébis were nothing if not clever in matters of numerology, and he felt it necessary specifically
to forbid believers to interpret this verse in anything but a literal manner, excluding esoteric
exegesis or ta wil.0 He feared that too subjective an approach to hermeneutics could harm his
religion, especially if applied to matters of law and authority.

On the other hand, an exegesis concerned wholly with details of grammar and items of
lexicology could only deaden the soul. In his commentary on the Siirah of the Sun, Bah4'u'li4h
goes beyond such dry exercises in pedantry advising exegetes to set up a tension between the
outward and the manifold subjective meanings of scriptural verses, and let them play off one
another. Here, it seems to me, the cultural tradition in which Bah4'u'll4h stood, of Persian
mysticism and gnosticism, resonates rather nicely with aspects of contemporary
postmodernism. Bah4'u'lldh completely rejected the primacy of common-sense or positivist
approaches to meaning. A proposition, in his view, had many potential meanings, tens of
them, not just a single literal one. One reason for the semantic ambiguity or instability of
statements and texts lies in the multiple nature of reality itself. Reality is not exhausted by
what can be experienced by sense-perception, as a positivist would maintain. Rather, reality
consists of a series of graded "planes” or "stations” (rutbah, magdm), which run the spectrum
between pure Being and pure nothingness. At the pole of pure Being is the plane of absolute
unity, which is the domain of God's preexistent essence. Below this domain is the plane of
God's Word or Command, the domain of the Logos. Then come various lesser stations or
planes of the created, contingent world. Some of these planes have to do with human

psychology and the attainment of certain mystical states, and they are often metaphorically

6. 1Ibid., pp. 38-39.



called by Bah4'u'll4h "cities" or "valleys," in Persian mystical style. Thus, we have the city or
plane of rida, wherein the believer radiantly acquiesces in whatever God wills for him or her.
All this is well-known, of course. But the point I want to make here is that Bah4'u'lldh
envisions these various planes or stations of reality, whether they be metaphysical or
psychological, as sites of discourse. A person speaks from some plane and understands the
discourse of others within the subjective context of that particular plane or station which he or
she inhabits at that moment. A verse of scripture, in short, will carry a different meaning to
different believers, depending on what plane they inhabit, or even depending upon what plane
they are meditating on when considering the verse.

Any verse of scripture, then, carries an obvious literal sense, along with a myriad of
metaphorical or subjective significations which will differ from believer to believer, and from
station to station. A proper exegesis would take account of these several semantic dimensions.
Thus, when the Qur'dn represents God as taking an oath by the sun and "by the moon when it
followeth it!" one may say on the prosaic plane that the Qur'4n is appealing to the grandeur of
nature in order to exalt its Creator. But according to Bah4'u'llah, such terms as sun and moon
also carry a great many subjective or metaphorical meanings for the believer who meditates
upon them. In the station of absolute divine unity, the sun refers to the emanations of the Self
or the Primal Will upon creation, a reference to Neoplatonic conceptions of metaphysics and
theology wherein a demiurge emanates from God, from whom in turn emanates the contingent
world. In other stations, on other planes, the sun can refer to prophets, or to imams and saints.
The potential numbers of referents for the word sun are infinite, depending upon the station in
which the word is considered. Unlike the case in postmodernism, these contending
significations appear to war with one another only if one neglects to take account their various

semantic levels, which exist in a hierarchical arrangement. Disputes among believers about



the metaphorical sense of a particular passagé might arise if the two believers were speaking
from, or in the context of, different metaphysical or psychological planes.

This semantic ambiguity and multiplicity is what makes it impossible for any believer to
promulgate an authoritative interpretation of scripture. Any individual's interpretation would
be bounded by his or her stage of spiritual development, and readers dwelling on other planes
would interpret in a wholly different manner the proof-texts of which the exegete made use.
The ability of * Abdu'l-Bah4 and Shoghi Effendi to interpret scripture authoritatively for the
community appears primarily to have concerned the legal or doctrinal implications of the
verses' outward meanings; neither suggested that he had exhausted the verses' esoteric
meanings. Even this central teaching authority is now absent in the Bah4'f Faith, leaving even
greater scope for a decentralization of theology. With the passing of the guardianship, the new
leadership of the Bah4'f Faith, the Universal House of Justice (elected in 1963), has the
| prerogative only of legislating on matters not covered by scripture. The authority to interpret
scripture was confined solely to the Guardian, and the Universal House of Justice, Shoghi
Effendi wrote, would never "infringe upon the sacred and prescribed domain" of
interpretation.7

The ambiguity and semantic instability of texts, then, requires that Bah4'is tolerate a
wide variety of theologies within their faith, recognizing the subjective element in exegesis. I
do not myself find this prospect at all problematic. All world-religions have in fact been very
diverse, but their ecclesiastical representatives have often attempted to deny that diversity and
to play upon the community's anxieties about ambiguity in order to gain more power by
persecuting those they branded heretics. Islam, for instance, encompasses persons in West

Africa who have essentially the same mindset and basic beliefs as their neighbors who follow

7, Shoghi Effendi Rabbani, The World Order of Baha'u'’llah

(Wilmette, Il: Baha'i Publishing Trust, 1969), p. 150.
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indigenous African religions, as well as encompassing Indian Muslim villagers who, in their
illiterate ecumenism, often call upon Hindu deities for help. Admittedly, modern literacy,
printing, and mass media are making inroads against this kind of localism and popular
syncretism. But for most of history, the world-religions have been little more than umbrellas
under which all sorts of folk and local practices were pursued. The Qur'dn clearly meant
something different to the Gambian Muslims than it did to those in South India. A
fundamentalist might argue that these mostly illiterate believers misunderstood their own
religion. But that would require the absurd conclusion that the vast majority of Muslims have
been daily misunderstanding Islam for 1400 years. The alternative explanation, that a world-
religion necessarily involves the subsuming under a few broad symbols of millions of localistic
subjectivities, is hateful to fundamentalists because it challenges their conviction that there is
only one, literalist way to read scripture.

In matters of theology, Bah4'is have the magnificent opportunity to let a thousand
flowers bloom. Many of the otherwise admirable saintly figures in human history, from St.
Augustine to Sir Thomas More, have been guilty of having heretics burned to death. This
hypocrisy was forced upon them by the vain belief that it was possible and necessary to achieve
an absolute creedal consensus within their religious community. Bah4'u'lldh himself made this
sort of ugly Inquisition wholly unnecessary by recognizing the ambiguity and semantic
instability of texts, even revealed ones. His theory of exegesis deserves a more rigorous
investigation than I can offer here. I think the idea of plane-specific semantic universes offers
a fascinating area for the interplay of Bah4'f ideas with those of modern philosophers of
language such as Wittgenstein, Ecco, and Derrida. But the most important and lasting
contribution of Bah4'u'llih's exegetical principles may be the creation, at last, of a self-

consciously diverse world religion, which achieves unity, not by Inquisition, but by tolerance.
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Appendix I
Qur'an 91, The Siirah of the Sun

By the sun and its noonday brightness!

By the moon when it followeth it!

By the day when it revealeth its glory!

By the night when it enshroudeth it!

By the heaven and that which built it!

By the earth and that which spread it forth!

By a soul and Him who fashioned it!

And informed it of its wickedness and its piety;

Blessed now is he who hath kept it pure,

and undone is he who hath corrupted it!

Thamid in their insolence rejected their prophet,

When the greatest wretch among them rushed up:

Said the Apostle of God to them, "The Camel of God! Let her drink."
But they treated him as an impostor and hamstrung her.

So their Lord destroyed them for their crime, and visited all alike:

Nor feared He the issue thereof.

[Transléﬁon based on Rodwell, but modified by Cole, sometimes with reference to Arberry.)
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Appendix Il
Bah4'u'llsh's

Commentary on the Sidrah of the Sun

In the Name of God, the Merciful, the Compassionate
~ Praise be to God, Who hath set the dove of eloquence, perched among the twigs of the

tree of explanation, to weaving her divers melodies. Her lyrics tell of how there is no God but
God, Who hath brought new beings into existence, and created the contingent world by means

of his Primal Will, whereby He hath caused to exist all that was and yet shall be. May God be
glorified, Who hath embellished the heavens of reality with the sun of hidden meanings and
divine knowledge, as inscribed by the Pen of the Most High. Sovereignty belongeth to God,
the Omnipotent, the Help in Peril, the Self-Subsisting. He hath brought forth upon the earth
the Most Great Ocean, into which flow the waters of the letter H, the second consonant of the
Most Ancient Name (Baha), from which the Primal Point had been separated, such that the
unifying Word hath become manifest and both spiritual truth and religious law were revealed.
The upholders of the divine unity broke through its surface and soared up into the heavens of
fcvealment and divine presence. The sincere ones thus attained the beatific vision of their
Lord, the All-Glorious, the Devoted Friend.

Then peace and blessings be upon the Dawning-Place of the Most Beautiful Names and
the Most Exalted Attributes, in every letter of Whose appeliation is concealed the Divine
Names, and whereby have all beings, visible and invisible, been adorned. He was called
Muhammad in the realm of names, and Ahmad in the Kingdom of eternity. And peace be
upon His House and His Companions, from this day until that upon which the Tongue of
Grandeur shall speak forth. Sovereignty belongs to God, the One, the All-Conquering.

Your letter reached Us, and We have perused it, with all its allusions. We beseech God
to aid thee in doing that which He loves, that He might bring thee night unto the shores of that
sea from which rise up the waves of the Name of thy Lord, the Most High. Every drop thereof
whispers, "There is no God but God, the Creator of all Names and of the Heavens above.”

O questioner, if thou seekest the Sacred Fold and the Sinai of divine proximity, then
cleanse thy heart of all else but Him. Remove the sandals of thy suppositions and idle fancies,
that thoix mightest see with the eye of thine heart the effulgences of God, the Lord of the
Throne and of the Earth. For this is the day of unveiling and witnessing. Separation hath
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passed away, and union hath arrived. This is from the boﬁnty of thy Lord, the Cherished, the
Beloved. Leave posing questions and seeking answers to the people of this earth, and ascend
by the wings of abnegation into those skies wherein thou shalt draw nigh to the forbearance of
thy Lord, the Merciful, the Compassionate.

Say: O people, the Primal Point hath been revealed, the Universal Word hath been
brought to fruition, and the kingdom of God, the Help in Peril, the Self-Subsisting, hath been
made manifest. Say: O people, ye disport yourselves in a puddle, oblivious to the sweet sea
that billoweth before your faces. What aileth ye, that ye comprehend not? Do ye speak forth
with the knowledge ye possess when He hath appeared, Who knew the Point of Knowledge
that generated all things, and to which they all returned? From this Point did issue God's own
words of wisdom, and sciences that yet remain concealed in the treasuries of the purity of thy
Lord, the Exalted, the Almighty. Leave allusions to those trapped in them, and set out toward
that station wherein ye shall perceive the fragrances of knowledge from His heavens. Thus
counseleth ye this Servant, every member, every artery, of whose body testifieth that there is
no God save He. He still subsisteth in the exaltation of His might and glory, and in the heights
of His honor and radiance. The Ones He sent with truth and guidance are the Dawning-places
of His revelation to all creation, and the Daysprings of His Cause among His servants.
Through them were the mysteries unveiled, and the divine Laws legisiated, and by Them was
realized the Cause of God, the All-Powerful, the Mighty, the Unconstrained. No God is there
but He, the Omniscient, the All-Knowing.

O questioner, know thou that the people pride themselves upon knowledge, and praise
it, whereas this Servant complaineth of it. For without it Baha would not have been
imprisoned in Akka with extreme abasement, nor would He have drunk from the cup of woes
proffered by His enemies. Eloquence hath banished Me, and rhetoric brought Me low. My

mention of union with God hath torn Me limb from limb. My succinctness hath provoked a
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long-winded affliction, grammar hath deprived Me of all comfort, and syntax hath disordered
the pleasures of My heart. My knowledge of God's mysteries hath become a chain about my
neck. Given all this, how can I respond to your question concerning the verses revealed from
the heavens of majesty and grandeur, especially since the hearts of the discerning have hitherto
failed to comprehend them, and the minds of the sagacious never soared into the heavens of
their meanings?

My pinions have been clipped by the shears of envy and rancor. Should this broken
bird find wings, He would fly into the sky of meaning and exposition and warble on the twigs of
the tree of knowledge a song that would lift up the hearts of the sincere ones into the
firmament of longing and attraction. They would then witness the effulgences of their Lord,
the Mighty, the Bestower. At this time, however, I am forbidden to uncover what was hidden,
release what was repressed or speak openly of what was concealed. We must withhold it
rather than revealing it. Were We to speak of what God hath taught Us by His grace, the
people would back away from Us and flee, save for those who have imbibed the elixir of life
from the chalice of the words of their Lord, the All-Merciful.

For, every word sent down from the heavens of revelation upon the prophets and
messengers hath been filled with the sacred waters of meaning, explanation, wisdom and
exposition. Blessed are they that drink thereof. Since We have perceived in thee the fragrance
of love, We shall reply to thee briefly and with concision. Thus mightest thou sever thyself
from those who interpret all scripture metaphorically, who have opposed the truth and its
mystery and cling instead to their own conjectures and vain imaginings, even though aforetime
it was revealed that "Conjecture availeth nothing against the truth"8 and in another place

"Some. conjecture is a sin."d

8, Qur'an 53:28 (53:29, Fliigel).

9. Qur'an 49:12.
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Know that the sun mentioned in this blessed siirah hath divers meanings. At the level
of primacy and unity, and in the city of pre-existent divinity, it is one of God's mysteries, one of
his sanctuaries, stored away m His treésurehold, concealed in His knowledge, and sealed by
God's own seal. No one is informed thereof save the One, the Unique, the Omniscient. For in
this station the sun signifieth the Primal Will and the illumination of divine oneness that by
means of its Self sheddeth its effulgence upon the horizons. Whoever approached it was
illumined thereby just as, when the sun riseth, its rays encompass the world, all save those bits
of land that remain shaded from it. Consider the land unencumbered by trellis or wall: it is
irradiated by the sun, whereas walls cast a shadow that prevents the earth from receiving this
effulgence. In the same way, behold the sun of reality. It shedeth the light of meanings and
explanation upon beings. Whoso turned toward it was rendered luminous by its rays, and such
a one's heart glowed with its light. Whoso turneth away will never have any portion therein,
for the veil of self and passion hath intervened, and such a one remaineth far from the
emanations of the sun of reality that flashed forth from the horizons of the heaven of heavens.

Then, in another station, it refereth to the prophets and pure ones of God, for they are
the suns of His names and attributes amid his creation. Were it not for them, no one would
have been illumined by the mystical knowledge of God. As you see, every nation on earth hath
been enlightened by one of these brightly shining suns. Whoso denied them remained
deprived. For instance, those of God's servants who followed the Christ were irradiated by the
sun of his knowledge, until the luminary of all horizons dawned over the Hijaz. Those who
denied him [Muhammad] among the Christians and other communities were thereby deprived
of that sun and its rays. Their very repudiation of him became a wall that locked out the light
emanating from the horizon of the Cause of their Lord, the Omnipotent, the Succorer.

On yet another level of reality, it refereth to the friends and lovers of God, since they

are the suns of guardianship among his creatures. Without them, gloom would have



16.

encompassed the entire earth, save those thy Lord willed to escape it. The word hath many
other referents. Were ten scribes to come into Our presence and take down Our utterances
for a year, or two years, they would in the end confess their inability to keep pace. Were it not
fo; the denials of some ignoramuses, We would have discoursed at greater length, and the
revered Pen of God would have gone beyond the mention of limitations.

Know assuredly that just as thou firmly believest that the Word of God, exalted be His
glory, endureth for ever, thou must, likewise, believe with undoubting faith that its meaning
can never be exhausted.10 They who are its appointed interpreters, they whose hearts are the
repositories of its secrets are, however, the only ones who can comprehend its manifold
wisdom. Whoso, while reading the Sacred Scriptures, is tempted to choose therefrom
whatever may suit him with which to challenge the authority of the Representative of God
among men, is, indeed, as one dead, thought to outward seeming he may walk and converse
with his neighbors, and share with them their food and drink.

Oh, would that the world could believe Me! Were all the things that lie enshrined
within the heart of Bahﬁ, and which the Lord, His God, the Lord of all names, hath taught
Him, to be unveiled to mankind, every man on earth would be dumbfounded.

How great the multitude of truths which the garment of words can never contain! How
vast the number of such verities as no expression can adequately describe, whose significance
can never be unfolded, and to which not even the remotest allusion can be made! How
manifold are the truths which must remain unuttered until the appointed time is come! Even

as it hath been said: "Not everything that a man knoweth can be disclosed, nor can everything

10 7his and the following three paragraphs were translated by
Shoghi Effendi Rabbani in Gleanings from the Writings of
Bah&'u'll&h (Wilmette, Il.: Baha'i Publishing Trust, 2nd edn 1976),

LXXXIX.
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that he can disclose be regarded as timely, hdr can every timely utterance be considered as
suited to the capacity of those who hear it."

Of these truths some can be disclosed only to the extent of the capacity of the
repositories of the light of Our knowledge, and the recipients of Our hidden grace. We
beseech God to strengthen thee with His power, and enable thee to recognize Him Who is the
Source of all knowledge, that thou mayest detach thyself from all human learning, for "what
would it profit any man to strive after learning when he hath already found and recognized
Him Who is the object of all knowledge?" Cleave to the Root of knowledge, and to Him Who
is the Fountain thereof, that thou mayest find thyself independent of all who claim to be well
versed in human learning, and whose claim no clear proof, nor the testimony of any
enlightening book, can support.11

In another station, it refereth to the most beautiful names of God, insofar as every one
of His names constituteth a sun shining above the horizon. Consider the name of God, "the
knowing." This sun dawneth above the horizon of the will of thy Lord, the All-Merciful, its rays
bathing the bodies of things in the known universe. Thou wilt find every correct science among
those persons of learning who have not given in to their passions and base desires, who have
acknowledged the path of the divine decree and held fast to the firm handle of faith. Know
that such a one is in the right, and that his knowledge is a ray that emanated from the light of
this sun. We have, verily, interpreted the names and elucidated their mysteries, effulgences,
and coruscations, their externality and internality, the secrets of their letters and the wisdom of
their composition in an epistle that We penned for one of Our friends who had inquired
concerning the names and what they contained.

Know that the Word of God, in the primal reality and the first station, compriseth those

meanings that most of the people have failed to perceive. We bear witness that His words are

11 Here ends the section translated by Shoghi Effendi.
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complete, and in every one of these words lie concealed meanings apprehended by no one but
Himself, and He possesseth knowledge of the Book. No God is there but Him, the Almighty,
the Omnipotent, the Bestower. |

Those who wrote commentaries on the Qur'4n fell into two sorts. The first neglected
the literal sense in favor of an esoteric exegesis. The other interpreted literally and ignored its
metaphorical dimension. Were We to review all their sayings and statements, thou wouldst be
overtaken with fatigue and unable to read what We have written for thee. Therefore, We have
declined to mention them here. Blessed are they that cling both to the literal and to the
esoteric, for those are His servants that have believed in the universal Word.

Know that whoso clingeth to the outward sense of the words, leaving aside their esoteric
significance, is simply ignorant. And whoso concentrateth on the metaphorical sense to the
exclusion of the prosaic meaning i.é heedless. Only the one who intepreteth the verses
esoterically while harmonizing this reading with the literal meaning can be said to be a
complete scholar. This maxim hath dawned from the horizon of knowledge, so know thou its
value and cherish its excellence. Verily, we mention Our object allusively in our words and
intimations. Blessed is the one who graspeth Our intent and arriveth at the goal.

Say: O people, the nightingale warbleth upon the twigs, the royal cockerel crieth out
with wisdom and utterance, and the peacock spreadeth its feathers in paradise. How long will
ye sléep upon the couch of heedlessness and transgression? Rise from the bed of selfish
passion and advance toward the dawning-place of the compassion of thy Lord, the Sovereign of
Eternity, the Revealer of Names. Beware lest ye oppose Him, who calleth you to God and to

His precepts. Fear ye God and be not of the negligent.
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Then know that God swore to His prophet by the sun of divinity, sovereignty, will,
volition, and names; by the lights of these suns, their effulgences, emanations, and influences,
and by the sun shining and apparent above the horizon of this exalted firmament. 12

"By the moon when it followeth it"13 The moon signifieth the station of guardianship,
which followeth the sun of prophethood, that is, it appeareth afterward, to vindicate the cause
of the prophet among God's servants. Were We to elaborate on the stations of the moon, thou
wouldst be presented with a hefty tome indeed.

"By the day when it revealeth its glory!" The intent of the word "day" on the level of
primal reality is every Day whereon a prophet or messenger of God appeared, to establish His
mention among His servants and to implement His laws among His creatures. Thereon, the
Manifestation of His Cause emanateth forth upon phenomenal beings. On that Day, the lights
of the sun are manifest, and He is the One who sends them forth in the sense that in Him and
by Him the sun of prophethood shineth and sheddeth its light.

"By the night when it enshroudeth it™" By the night is meant the veil of oneness behind
which was hidden the Point of Reality. After this Point descended from its highest station, it
settled into the realm of oneness, the plane of unity. The soft form of the letter alif gave way
to its upright form, so as to cover the veil itself, and to conceal the Point of Reality that
constituted the actuality of the sun of prophethood.

"By Heaven and that which built it Heaven possesseth, for the people of truth, divers

referents: the heaven of meaning, the heaven of divine knowledge, the heaven of the religions,

12 1n sdrah 91 of the Qur'sn, entitled "The Sun," verse 1: "By
the sun and its morning brightness!"

13, Qur'sn, 91:2. Subsequent verses quoted are all from the same
sirah, and are quoted in order, so further identification of them

would seem pedantic.
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the heaven of learning, the heaven of wisdom, the heaven of grandeur, thev heaven of
exaltation, the heaven of glory. The phrase "that which built it" signifieth the One Who created
all the heavens just mentioned, and all that thou seest in the phenomenal world.

"By the earth and Him who spread it forth!" By the earth is intended the hearts. They
are, indeed, vaster than the earth and heaven, for the heart is the most great throne upon
which descendeth the effulgence of thy Lord, Creator of the nations and Reﬁver of
mouldering bones. This is an earth in which God hath sown the seeds of His knowledge and
love, that the sprouts of learning and certitude might shoot forth. Say, O people Today is the
day of sowing. Plant in your hearts with the hands of certitude that whlch hath been bestowed
upon you by your Lord, the All-Knowing, the All-Wise. "And Him who spread it forth" means
the One who unfolded it with the hand of His might and the power of His Cause.

"By a soul and Him who fashioned it!" The soul or self hath numerous stations and
subsists upon divers planes. Among them is the self of the kingdom, the self of sovereignty, the
self of Godhead, the self of divinity, the self of holiness, the self of serenity, the self of
contentment, the self of satisfaction, the self of inspiration, the blameworthy self, and the self
that is at the command of evil. The soul intgnded in this verse is the one that God hath
rendered capable of all works, including acceptance and opposition, error and guidance, belief
and unbelief. "And Him who fashioned it" means the One who created it and elevated it.

"And informed it of its wickedness and its piety." This verse signifieth that God informed
and instructed the soul concerning its wickedness, that is, the deeds that benefit it not and that
take it far from its sovereign Creator. "lts piety" referreth to the inspiration that he giveth the
soul concerning that which will sanctify it from what hath been forbidden it. That is, He
created it and informed it of the path of guidance and error, truth and falsehood, light and
darkness. The He commanded it to forsake what was prohibited to it and to perform that

which was enjoined upon it.
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"Blessed now is he who hath kept it pure." This verse constituteth an answer to the
previous one, wherein He swore upon the soul. It signifieth that whoso cleanseth the soul from
shortcomings and passions, from all that hath been interdicted in the Book, hath attained the
ultimate goal. Consider those who purify their souls in these days. By My Life! They, verily,
are blessed. They are persons undeterred by the world and all that is therein from setting out
on the clear and straight path. Verily, they exemplify this blessed verse, clothing themselves in |
piety and clinging to the hem of the loving-kir'i‘dness of their Lord in these days, wherein most
have stumbled. We bear witness to whatever God hath attested, and confess the truth of that
which He hath revealed. Verily, He is the Truth, and after the truth there is naught but
falsehood.

"And undone is he who hath corrupted it" That is, whoso causeth the soul to become lost
hath gone astray, and hath neglected to forbid it that which was prohibited or to enjoin upon it
that which it was commanded to perform.

"The Thamid tribe in their impiety rejected their prophet." Thamiid, according to what is
recorded in the books, was a community to whom God sent the Prophet Silih, but they
rejected him after he enjoined them to good and forbade them from evil. They did not follow
the commands and precepts of God. Finally, they hamstrung S4lih's camel.

"So their Lord destroyed them for their crime." That is, God visited His wrath upon them
and made of them an object lesson to all the peoples on earth. In reality, all those who oppose
the truth belong to the tribe of Thamid, whatever their actual genealogy. They shall be
tormented and destroyed, just as were their predecessors. Verily, God is Almighty and
Omnipotent. Praise be to God, Lord of all the worlds.

We have forborne to mention what the commentators have said in interpreting this
blessed chapter, for such commentaries are freely available among the people and whoso

desireth may consult them. They have interpreted the sun as the outward sun, and likewise the



22.

moon, and so forth throughout the stirah. They trod down the path of fundamentalism and
satisfied themselves with what they possessed. We have, on the other hand, interpreteditin a
way not mentioned in such books. We beseech God to render every letter of what was
mentioned a chalice brimming with meanings and knowledge, and to give thee to drink
therefrom what will enable thee to detach thyself from all that runneth contrary to His good-
pleasure. May it bring thee nigh unto the station He hath preordained for His pure ones, for
He is, verily, the Forgiving, the Merciful. Praise be to God, Lord of the Worlds.

Praise be to thee, O Lord, My God! I beseech thee by Thy name, whereby all things
glorify Thee, to open the eyes of thy creatures, that they may see the evidences of Thy splendid
unity, and the effulgences of the sun of thy loving-kindness. O Lord, leéve them not to
themselves, for they are thy servants and creatures. Attract them by the exalted Word unto the
Dayspring of Thy most beautiful names and the treasury of Thy highest attributes. Thou art,
verily, potent to do whatsoever Thou desirest. No God is there but thee, the Almighty, the All-
Wise.
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THE ARABIC TEXT OF BAHA'U’ LLA’H S TAFSfR SURAT ‘WA’SH-SHAMS® AS
PRINTED IN MUBYID-DIN SABRI [(ED], MAJMU’IH-YI ALWAH- I MUBARAKIH-
YI HADRAT-I BAHA’U’LLAH (CAIRO SA'ADAT PRESS 1920). !
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A TABLET OF BAHA’U’LLAH COMMENTING ON THAT VERSE OF THE MOST-HOLY
BOOK [KIT&B—I—AQDAS] ABOUT THE NEED FOR AN INTERNATIONAL LANGUAGE
AND SCRIPT.

PREOVISIONAL TRANS. BY FARZIN FROUGHI & STEPHEN LAMBDEN
T I I I T I 222222232 2232322222222 22 32222222222 222 2 2 2 2 L2ttt

We revealed in the Most Holy Book :

g St ) gt By st UL Sl il
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M‘Hﬂ‘duﬂiﬂjdlﬁgaaﬁ

"0 Mewbers of the Parliaments of all countries! Select one of the
languages so that such people as are on earth way communicatbte
therewith. Do likewiszse with respect to the scriplis. Bod, verily,
expoundeth for you that which will profit you and render you
gelf-gutficient, He, of a certainty, is the Excellent, <Lhe
Learned, the Well-Informed." [ KITAB-I-AQDAS ]

[1] This irrevocable decree hath been revealed from the immemorial
dominion for the peoples of the world in general, and for those
in government| oSt Jal ] in particular, since the
execution of the commandments, ordinances and precepts revealed
in the Book [Kitdb-i-Agdas] hath been entrusted to the
men of the divine houses of justice [ PV oy, .
This ordinance is the greatest means for the accomplishment of
unity and the supreme instrument for the establishment of
social intercourse and loving fellowship between the peoples of
different lands.

[2] It is evident that most people, on account of the dispersion
of the languages]| sl eas } of the inhabitants of
the world, are deprived of social intercourse, friendship and
the acquisition of knowledge and wisdom from one another. It
is thus the case, as a result of the Divine Bounty and Grace,
that all have been commanded to select a language-whether newly
created or from among the existing languages of the earth-that
everyone may converse therein. When this comes to pass the
whole earth will be seen as one cityl ca>isesin ] on account
of the fact that all will comprehend the 1language of one
another and understand their respective intentions. This will
be the cause of the promotion and the elevation of the world.
Should a person emigrate from his native land and arrive in any
other city it would be as if he had arrived back in his own

homeland.

[3] Hold vye fast unto this directive [of the KitéB—i-Aqdas], o
Members of Parliaments| PRI EN VY ] and civic
authoritiesl| Oadi 1! Should a person ponder a 1little

[upon this directive] he would readily come to understand that
what hath been revealed from the Heaven of the Divine Will is
an expression of the Divine Bounty, the benefit of which



[4)

[5]

(6]

[7]

[8]

29.

encompasses all. Yet, it is the case, that some servants
suckle at the breast of negligence and ignorance in such manner
that they transgress that which is beneficial, the excellence
of which 1is both rationally and traditionally obvious and
clear. Such servants, with the hypocrisy of wayward souls,
have and will continue, to veil their eyes from that wisdom
which 1is the basis and the cause of the progress of the world
and the elevation of its peoples. Wherefore, verily, are they
in manifest loss.

Every community speaketh its own language; the Turk, for
example, in Turkish; the peoples of Iran, in Persian and the
Arabs in Arabic. In addition, the people of Europe speak their
own diverse languages] iy wblou wdio ] . Such multifarious
languages are traditional among, and specific to, these
aforementioned communities. :

Yet, a further language hath been decreed such that all the
people of the world would converse therein; so that all will
understand one another's language and be capable of achieving
their respective intentions. He, verily, is the Gate to 1love
and Xkindness and to fellowship and unity. He, verily, is the
Most-Great Translator [or Interpreter]| el Ol 5 1,
and the very Key to the Ancient Treasury.

How many the souls who are observed spending all their time in
the acquisition of different languages! What a great pity that
man should spend a whole lifetime - the most-precious of worldly

-assets'=— in this manner. The purpose of such a man in these

endeavours 1is the acquisition of the knowledge of different
languages so that he might understand the intention of other
peoples and what lies within their domain. Now if mankind
would carry out what hath been commanded of him, it would
suffice all alike - since they would free themselves £from
numerous impediments [separating them].

That proposition which is especially beloved, when presented
before the Heavenly Throne, is that all should converse in the

Arabic language. This, inasmuch as it is the most
comprehensive of all languagesl oW ) jleni  ]. If a person
were to become truly aware of the comprehensiveness

[ g - ] and the broad scopel Cnnw 3 ] of this most-

eloguent language he would assuredly select it [over other
languages; as an international language of the distant future
?].

The Persian language is extremely sweet. The tongue of God in
this dispensation hath spoken [revealed] in both Arabic and
Persian. However, it [Persian] doth not and will never have the
magnitudel by ] of Arabic. 1Indeed, relative to it, all
languages have been and will remain circumscribed. This is the
most-gracious state of affairs| Jasl plis ] which
hath been mentioned. The purpose however, 1s that the people of
the earth should select a single language
[ AP TR ] and that all humanity converse therein.
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This is that which hath been ordained by God and is that which
will benefit all mankind if they did but know.

[9] Likewise, in place of the particular scripts
[ 4o s b ghs ] of diverse peoples, a single script
should be adopted and all mankind write therein. Thus will all
scripts ultimately be seen as a single scriptl Aty b ]

and all languages a single language.

[10] These commandments will jointly be the cause of the oneness
of the hearts and the souls of the peoples of the world. He
teacheth you that which is best for you. Take ye firm hold
thereof, for He assuredly, is the Exhorter, the Counsellor, the
Expounder, the Director, the Gracious , the All-Knowing, the
All-Wise.

[11] All languages and scripts will ultimately become one and the
diverse territories of the earth be seen as a single clime.
Otherwise, therein thou shalt see moral obliquity, as opposed
to peaceful tranquillity.

THE PRINTED TEXT OF THIS TABLET OF BAHA'U’LLAH

The largely Persian text of the tablet translated above is
printed in at least two volumes; namely, [1] Ishraq Khavari’s
Ganj-i-Shdygdn ( BPT Tehran 124 Badfic [= 1967-8 ] ) pp.210-213
and [2]) the volume Nafahdt-i-Quds (New Delhi,n.d. ) pp. 5-8.* The
text of both these printings are reproduced below. It is obvious
that the tablet is to be dated after the time when the Kitdb-i-
Agdas was revealed and before Bahd’u’lldh’s passing; that is,
between ¢.1873 and 1892. Judging by the known dates of other
tablets which contain similar material, it is most probably to
be dated within the last few vears of Bah&’u’l1dh’s mission. As

an untitled tablet I am not aware of to who;n ( if to any
single individual- or specific group [ of Bahd’'is 1 ? ) it was
addressed.

* There are certain {(largely minor ) textual differences between

these two printings of this tablet--see also the partial printing
in FAdil-i Mazandarani, Amr va Khalg? Vol.4 pp.277-280 [Baha'®' -
Verlag Hoffheim Langenheim 1986 ](there are again errors here! ).

The inferior version in Ganj.. for example, has the tablet begin:

I"We revealed in My Most Holy Book (..kitébi'al—aqdas ).." whereas

Nafabé%., correctly, does not have this possessive adjective.
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SOME SELECTED NOTES ON THE TABLET
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The following notes are only selected attempts to clarify or
comment upon some of the points raised by this significant
tablet of Bahd'u'lléh. A multitude of related passages ex1st
within the writings of the central figures of the Babi-Baha'
religions which directly or indirectly touch upon the key Bah4d’ i
principle of the need for an international auxiliary language and
script. They cannot possibly all be referred to here. To date
such texts have neither been comprehensively collected nor
translated into English or any of the other European languages.It
remains for them to be studied in the 1light of contemporary
linguistic knowledge and artificial language schemes. This is
without doubt an important and pressing task and it is hoped that
the foregoing translation will be of value to those contemplating
it.*

* The comments to follow will be numbered according to the

paragraphs of the translation printed above ( pp. - )-
thgrg are not, of course, any paragraph markings in the
origi nal tablet of Baha’u’llah [ such paragraph markings are

interpretive].



35.

f1}] Having quoted that verse of the Kitab-i-Aqdas which has to
do with the selection of an international language and script!
--a verse occurs right at the end of His Most Holy Book only
being followed by two or three lines which have to do with the
dual signs of the maturity of mankind and the forbidding of the
taking of opium? --Baha'u’lldh here begins His commentary. He
states that the selection of an international language and script
is an important divine decree; something that should concern all
mankind generally and international governing bodies or
assemblies {( ahl al—majélis ) in particular. The verse of the
Aqgdas quoted and commented upon is addressed to what appears to
be secular governments/ assemblies internationally : this 1is
what would seem to be meant by ahl al-majalis fi al-bilad
(trans.=" Members of the Parliaments [or ‘Assemblies’] of all
countries " ).3 The Aqdas phrase is further interpreted by
Bahd’u’lldh in terms of it also being the especial concern (
directly and/or indirectly )} of Bahi'{ institutions : if such is
what is meant by "the men [persons representative?] of the divine
houses of justice" (= rijdl-i buyut-i cadliyyih-i illdhiyya ). ¢

1. In the Nafapé%.. text of the tablet translated above the
verse of the Aqdas cited at its beginning ends with three
divine names: al—fuqqéi (= the Excellent ), in other words,
occurs at the beginning of the last phrase or before al-‘calim,
al-kabir. The Aqdas text cited in Ganj.. omits this divine
name and apparently incogrectly reads(?) al-buldan (=
countries) instead of al-bilad (also=countries [an alternative
plural}): dittography - of the last two letters of bulddn -
seems also to have occumwed in the Ganj..(Aqdas) text.

2. It is verse 468 according to the Tumansky Arabic /Russian
edition{ St. Petersburg 1899 [last verse = No. 472] )

numbering.
3. The Arabic broken plural majdlis ( sing. majlis ) has quite a
wide range of meanings; including, for example, (sing.)

assembly. The phrase ahl al—majéiis (in verse 468 of the
Agdas) could equally correctly have been translated ‘Members

of Assemblies’ ( or the 1like ); +the latter translation
possibly being superior (?) in having the ambiguity of
indicating possible reference to governmental as well as to
Baha’'{ administrative assemblies (= majdlis ) as may be

implied in the interpretation of Bahd’u’l1l4h.
(See the footnote below and the paragraphs to follow)

4, The Arabic plural rijéﬁ = men used here calls to mind the
male international legislative and governing Baha’{ body, the
* {Universall House of Justice’( bayt al-“adl fal-a¢zam /
al—i]léﬁjyya ] first elected in 1963 }o This body, it is

worth noting,is referred to in the thirteenth glad-tiding of
the Glad-Tidings (Bishdrdt) of Bahd’u’lldh as "The men of
Gnd’s |the Divine] House of Justice" (rijal bayt al-cadl al-
ildhiyya)[ Text in Majmicat min alwdh hadrat Baha’u’llah
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In various of Bahd’u’lldh’s writings of the ©¢Akkd period the
question of those responsible for choosing the future
international language and script is addressed. Diverse though
apparently complimentary statements are made. In, for example,
the Sixth Ishrdq of the Tablet of Splendours, ( Lawh-i-Ishrdqdt)
it is written: )

..We have enjoined upon the Trustees of the House of
Justice ( umana’ bayt al-cadl ) either to choose one
language from among those existing or to adopt a new
one, and in like manner to select a common script, both
of which should be taught in all the schools of the
world.."3

By "Trustees of the House of Justice" ( umand’ bayt al-cadl) is
most likely meant persons representing the purpose( directly
and/or indirectly ) of the Universal House of Justice {( bayt
al-cadl ).That these persons may be secular{ non-Bah&’'{] experts
working for international governments-perhaps/ideally in
consultation with or including Bahd'f{s- seems to be indicated in
various Baha’{ texts and scriptures. In Bahd’u’lldh’s Lawh-i-

Magsud we read:

".,It is incumbent upon all nations ( Jjami¢ al-milal)
to appoint some men of understanding and erudition

( aghkhas min dhawi al-fahm wa’l-kamdl )to convene a
gathering and through joint consultation choose one
language from among the varied and existing languages,
or create a new one , to be taught to the children in
all the schools of the world."®

...(Maison D'Editiones Bahd’'fies, Brussels, Belgium) 1980.p.43
Trans. Habib Taherzadeh, Tablets of Baha’u’llah revealed after
the Kitab-i-Aqdas (Bahda'i World Centre,Haifa 1978), p.26.
(Henceforth = TB & TB.Tr.respectively ). The fact, however,
that the Arabic plural buyidt (= houses )is used rules out
direct reference to the Universal House of Justice.The use of
rijal{=men) however, may not be gender specific. It could be
argued that by the "men of the divine houses of Jjustice" is
meant the members of the now many local ‘Houses of
Justice’(= LSA's: currently ¢.20,000 worldwide) or even all
Bahd’{ administrative bodies with an executive capacity (?)--
National Spiritual Assemblies were not directly mentioned by
Baha’'u’llah; both the ‘Universal House of Justice’ and ‘Local
Houses of Justice’(LSA’s) were individually referred to by Him
as bayt al-cadl = ‘House of Justice’. Alternatively, and
perhaps more probably, this phrase could indicate persons
directly or indirectly representative of Baha' i¥ ideals and of
Baha’'f administrative bodies ( see the following paragraphs).

5. Text in TB p.26;TB.Tr.p.127.

6. Text in TB p.145; TB.Tr.pp.165-6
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Here it is 1learned or expert individuals who are to
collectively choose or create an international auxiliary
languacge.

In the third glad-tidings of Bahd’u’lldh’s Glad-Tidings

(Bishé}é%) this is said to be the task of sovereigns or ministers
of the world:
" ..This decree hath formerly streamed forth from the
Pen of the Most High: It behoveth the sovereigns of the
world...or the ministers of the earth ( al-mulidk..aw
wuzarda’ al-c4dlam ) to take counsel together and to adopt
one of the existing languages or a new one to be taught
to children in schools throughout the world, and likewise
one script." 7

No attempt can be made here to harmonize these texts. There
exist also various interpretive passages within the tablets or
talks of ’'Abdu’l-Bahd and letters of Shoghi Effendi-:$

"..a universal language shall be adopted and be taught
by all the schools and institutions of the world. A
committee appointed by national bodies of learning
shall select a suitable language to be used as a medium
of international communication. All must acquire it.
This is one of the great factors in the unification of
man. "9

“Regarding the whole question of an International Language
and its relation to the Faith : We, as Bah&’ls, are very anxious
to see a universal auxiliary tongue adopted as soon as possible;
we are not the protagonists of any one language to fill this post.
If the governments of the world agree on an existing language,
or a constructed, new tongue, to be used internationally, we
would heartily support it because we desire to see this step in
the unification of the human race take place as soon as
possible..” 94 -

7. Text in TB p.38;TB.Tr.p.22

8. Such interpretations--when comprehquively and correctly
understood-- are authoritative for Baha'is.

9. From a talk delivered by tAbdu’l-Baha’ in Philadelphia (USA) on
9th June 1912 printed in The Promulgat;og of Univgrsal Peace
...Comp. Howard MacNutt [ 2nd Ed.Baha'i Publishing Trust,
Wilmette Illinois ] 1982 p.182.

. sy o
9. Directive No.105 in Directives from the Guardian Baha’'1i

Pub.Trust New Delhi 1973 ) p.39 (= Letter of Shoghi Effendi
dated December 1945 ).
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That the selection of an international auxiliary language and
script would greatly facilitate global communication, peace and
unity is’ stated here as in very many of the writings of
Bahd’u’llah and of ‘Abdu’l-Bahd. The verse of the Agdas cited is
seen to revolve around and be a directive for attaining global

unity. As the achifjfment of the oneness of mankind lies at the
heart of the Baha’i Faith so too must the principle of the,
auxiliary language and script. While the latter idea has been

spoken about in diverse ways for many centuries it has now become -
a central teaching of an emergent world religion.

[2] In this paragraph it is made clear that the imperative need
for an international language and script is dictated by
inhibitory language barriers, by "the dispersion of the
languages| tashattut-i lugbét ) of the inhabitants of the
world." Currently there are something like 4,000 languages

worldwide and hundreds of diverse scripts.l?0

10. It is possible {(though not certain ) that Bahd’u’l114h is here
alluding to those religious traditions which have it that
mankind’s original language was one--all human beings spoke
the same tongue in primordial times--and that language was
diversified ( "confused" ) as human beings spread about
‘globally’ and became corrupted . In the Hebrew Bible the

story of the ‘'tower of Babel’ (Genesis 11:1ff ) includes
verses which set forth such a scenario:
GENESIS .
Now the whole earth had one . . . ps
11 hn;‘,‘;gc ea,z; f:w words. 2And Detailed notes on the significances of
as men migrated from the east, they this part of the Genesis text cannot
found a plain in the land of Shinar and b .
settled there. 3And they said to one e gone into here. Reference should be
gnothirh, “ngjnealetﬁs g}ak;gr:glg, flf;g made to the commentaries.See, for
urn €m orou Y. .
brick for stone, angbitumen for mortar, example C.Westermann, Genesis
4'l'hcln they said, “i‘C(:me, 1ct_31sigl;llg 1-11...tr. J.Scullion ( SPCK London 1984
selves a city, and a tower wi 0 . . )
tnthe heavens, and let us make a pame @ ) p.531ff. Worth noting in  this
hnmmdwsk?wﬂﬁﬁmwgfyggg connection is the fact that certain
upon the face of the whiole eat s vand biblical texts indicate a connection
tm;mﬁﬂ,wmdxmemmqgfmghw? between primordial and eschatological
Bﬁgmfﬁigﬁgﬁﬁzgﬂéyh;:dj times. Among other things the original

one language; and this is only the be-

s ] oneness of language is to bereestablished
ginning of what they will do; and_no;h-

ing that they propose to do will now be
impossible for them. 7 Come, lct us go
down, and there confuse their language,
that they may not understand onc an-
other’s speech.” 8 So the Lorbp scattered
them abroad from there over the face of
-all the earth, and they left off building
the dcity. 9 Therefore its name was called
Babel, because there the LORD con-

in the millenial age.This is predicted in
Zephaniah 3:5-11

" Yea, at that time I will change the
speech of all peoples to a pure speech,
that all of them may call on the name of
the Lord and serve him with one accord.”

fused” the language of all the earth; and
from there the LoORD scattered them
. abroad over the face of all the carth.

Baha'u’llah refers to the story of the ‘tower of Babel’ in his
Tablet on Pre-Adamic times (Lawh-i qabl-i Adam ) also known as
Lawh-1 ‘Abd al-Razzaq. It is largely translated by Shoghi Effendi
in the volume Gleanings from the writings of Bahd&’u’llah (Baha'{
Publishing Trust, London 1949 ) Sect. LXXXVII ( = pp.171-4 ). It
is planned to write a commentary upon this significant tablet in
a subsequent issue of the BSB .
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In the expression "the dispersion of the languages" the word
dispersion ( as indicated )} translates tashattut. This Arabic
word is a verbal noun of the 5th form of the root shatta (= to be
scattered, dispersed... )} and doubtless indicates the widespread
dissemination of the thousands of existing languages. The very

multiplicity of contemporary human languages is a major barrier
to international understanding and the companionship of persons
of different parts of the world . Language barriers constrain the
advance of the arts and sciences. They inhibit mutual
understanding and loving fellowship. It is in order to overcome
such limitations that Bah&d’u’lldh advocated the adoption of
either an existing natural language or a newly created artificial
one in order to function as an international auxiliary language.

In his book The Artificial Language Movement (Oxford: Basil
Blackwell Ltd 1985 ) Andrew Large gives an excellent appraisal of
the artificial language movement. Among other things he points
out that ".. constructed languages can avoid the irregularities
of syntax, morphology and phonology which so often plague their
natural cousins, and which so handicap second-language learning"”
(p. 182). Many attempts have been made to reverse the ‘curse of
Babel'’.Since the early 17th century--and to some extent earlier
also--several hundred artificial/constructed languages ( as well
as adapted naturalistic languages ) have been created for the
purpose of universal or multi-national communication . Among the
best known today are Esperanto, Ido, Volapilk, Interlingua,
Novial and the hybrid Glosa. In 1924 the International Auxiliary
Language Association (IALA ) was established in New York: its
aims seem to have been somewhat circumscribed by western
cultural/lexicographical( 'Anglo-Romanic’) bias. Western political
and demographic factors to a considerable extent restrain true
internationalsim in the selection, emergence and implementation
of a truly global auxiliary language and script.

[3] At the beginning of this paragraph it is both the ahl
al-majélis (tr. Members of Parliaments[= Members of Assemblies])
and the members of "civic authorities" ( al-mudun ([pl.sing.
madinah ) who are called to hold fast to the directive of the
Kit£b~i-Aqdas (verse 468). As al-mudun signifies cities and here
most probably refers to persons who administer them it has been
translated "civic [=of the citv/municipal ] authorities".

[5] Having mentioned the existence of various middle eastern
(Turkish,Persian and Arabic ) and European languages and the
communities who speak them ( in [4] ) Baha’'u’lldh now underlines
the need for a "further language”, an international auxiliary
language. It is in the light of God’s revealing this directive in
the Kitdb-i-Aqdas that He is referred to as " the Gate to love
and kindness and to fellowship and unity ( bab-i muhabbat va
vididd wa ulfat va ittihdd ). Furthermore, God is, among other
things, described as the "Most-Great Translator [ or, Interpretor
I”  the turjum£n~i aczam. The Arabic word turjumén { derived
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from the Hebrew/Aramaic/Syriac cognate rootY ; Ar. tarjama = to
translate [ from one language to another], interpret ,
expound... { mutarjim = translator, interpreter } ) apparently

describes God as the supreme Divinity capable of translating
and/or interpreting all languages-into an international auxiliary
or global language ( see [7] )?

[6] Baha'u’lldh now outlines the time=consuming nature of
language learning. Human beings can waste a whole lifetime
acquiring different languages .2, Should mankind adopt an
international auxiliary language--as recommended in the Most Holy
Book--all mankind would be liberated, save themselves great
labours, and derive significant benefits.

{71 Apparently going beyvond the immediate need for an
international auxiliary language Bah&’u’ll4h in this paragraph
seems to spell out the greatness of the Arabic language as a
possible global language of the distant future. That all mankind
should 1ideally (in future ) adopt Arabic would be especially
beloved of God;of Baha'u’llsah. '3

In the Eightg Lea@ of His Words of Paradise ( Kalimdt-i
Firdawsfyyih ) Baha’'u’llah according to Shoghi Effendi® refers
to a "far distant time" when He states:

1. It is perhaps worth noting that the Jewish Aramaic
interpretive translations or paraphrases of portions of the
Hebrew Bible are known as Targums. Neither the derived
Arabic verb tarjama nor the verbal noun turujam ( or other
derivatives ) are found in the Arabic Qur?ian.

12. In his Persian Bayan (IV.10 ) the Bab had forbidden the

learning/study of (dead) foreign languages. Bah&’u’llah in His
Kitab-i Aqdas, on the other hand, specifically abrogates this
lJaw and recommends the learning of foreign languages for
Baha'{ missionary purposes.

13, I have interpreted this paragraph of the tablet in the light
of Shoghi Effendi’s explanation of the Eighth Leaf of the
Words of Paradise ( see following ).

14. In the volume Helen Hornby, Lights of Guidance, A Baha'i
Reference File? (New Delhi, India 1988 ) p.340 [No.1141} the
following letter of Shoghi Effendi is printed:

"What Baha’'u’llah is referring to in the Eighth Leaf
of the Exalted Paradise is a far distant time , when
the world is really one country , and one language
would be a sensible possibility.It does not
contradict His instruction as to the need immediately
for an auxiliary language."”
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"We have formerly ordained that people should converse
in two .languages, vet efforts must be made to reduce
them to one, likewise the scripts of the world, that
men’s lives may not be dissipated and wasted in learning
diverse languages.Thus the whole earth would come to be
regarded as one city and one land.'8

The Arabic language was very highly regarded by Baha’u’lldh--
see further below on [8}. From the time of the advent of the
Prophet Muhammad (c.570-622 C.E.) and the rise of the religion of
Islém it was the "language of Revelation' Muhammad spoke Arabic
and revealed the Qur*an in that language. [Northl]Arabic belongs
to the Semitic language family being a S[W.] Semitic branch--it
has connections with the N.W. Semitic branch of which Hebrew,
the language of {most of} the 0ld Testament 1is an example.
Aramaic, the language of Jesus (He almost certainly also knew
Hebrew [ and some Greek?] as well) Ugaritic and Ethiopic, for
example, are also Semitic languages, while Persian is
grammatically very different being a member of the Indo-European
language group.

With the conguests of Islam (7th-8th centuries) Arabic became
much more than a language confined to the ( bulk of!) the Arabian
peninsular. It was adopted and lexically enriched by conquered
populations--notably their upper classes--who had been, for
example, speakers of Greek, Aramaic, Coptic, Berber and Iranianl8
Grammatically and lexically, Arabic became an extremely
sophisticated medium for the expression of scientific and
philosophical as well, of course, as religious concepts.

From earlyv times Muslims developed an extraordinary regard
for the Arabic language; the language of the "Word of God"(the
Qur 'dn; ‘God’s language’) and the tongue of the Prophet Muhammad.
The Qur ’4n was seen by many of the orthodox as "a literal
transcript of the Word of God from a safely preserved tablet
( lawh mahfuz)in heaven revealed to Muhammad in Arabic™ Muslim

15. Arabic text in TB p.37

16, Translation in TB.Tr.p.68.

7

17. Refer Bahd'u'lldh’s
Gleanings.. p. 173.

Tablet on the Pre-Adamic period in

18. A considerable number of Pahlavi (Middle Persian) and New
Persian  loanwords entered into Arabic in the early Islamic
centuries. For some details refer the entrv Arabic in
Encyclopedia Iranica Vol.1. 229ff.

19 . A.Tibawi, Is the Qur%n Translatable?.. in Arabic and Islamic
Themes. . (London:Luzac and Co. Ltd. 1976 )p.72.
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expositions of the doctrine of the inimitability (icjéé) of the
Qur'an often included glorifications of the Arabic language. The
9th century (CE) philologist Ibn Qutaybah by no means stood alone
when he asserted that Arabic is unique among languages and
superior to them all.* Within the Treatises of the Brethren of
Purity (Rasd4’il Ikhwin al-Safda’) there are passages which are
"emphatic in affirming that Arabic represented the perfection of
human speech ( tamdm al-lughah al-insdniyyah ), and that
accordingly God revealed the Qur'4n in it. Therein the victory of
Islam over all other religions and existing languages 1is
envisaged in the light of the nobility and untranslatability of
Qur!dAnic Arabic.® Bahd’u’lldh’s vision of the greatness of the
sacred Arabic language is fully in line with and to some extent
goes beyond time honoured Islamic perspectives. Like many other
points of Bahd’{ doctrine it is essentially neo-Islamic.

In (71 Bahésu’llgh explains the importance of Arabic by
referring to it as "the most comprehensive of all languages
( absat az kull-i lughét )" as well as one " most eloquent"
( fusha = [alternatively] most perspicuous/clear [{ classical}
Arabic language]). It is characteristically bast =‘eloquent’ [or,
alternatively-: extended, extensive ,expansivb, comprehensive,
abundant] and wus€at =‘of broad scope’ or ®great agplitude/
breadth/width/compassiAs indicated we have read fugpa ( = a
feminine superlative? ),translated (loosely)"most eloquent". This
word has connotations of the superlative flawlessness,
correctness, and purity or ©perspicacity of the (literary,
classical) Arabic language or speech. The Bahd” { respect and
regard for the Arabic language is thus extremely high.

It is perhaps worth pointing out that, among other things, the
Arabic verbal system is particularly remarkable. It permits the
formation of derived stems (I-XIV+) from basic triliteral (and
other) roots--many not actually used-- with special subtle

20. Refer Tibawi op.cit. p.82.

21, See ibid p.82. It is almost certainly the Iggwéh al-Safa’ or
{loosely) Brethren of Purity who are referred to ‘(as the
*Society of Friends’) by ‘'Abdu’l-Bahd in ( the English record
of[-the original text does not seem to exist] ) his famous
talk delivered at the Friend’s [presumably Quakers] Meeting
House, ( St.Martin’s Lane, London on Sunday January 12th 1913
( For the English text see Paris Talks..l11th Ed. BPT. London
1969 pp.173ff.) Both the Bab and Baha'u’llah were almost -
certainlv familiar with the Arabic Ras4’il Igbwéh al—§af§’:
these were certainly studied and discussed in Sufistic and
other circles in Shiraz in the earlyv 19th century.
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nuances allowing for a vast possible expansion of vocabularyeor
innumerable neologisms.®-

Today Arabic 1is the most important language of the Semitic
group being spoken by over 100 million people. Its historv and
linguistic nature cannot possibly be adequatelv set forth here.23.

A great many of the revelations of the Bab and Baha'u’ll&h are
in the Arabic language--perhaps most of their major works. The

Persian of Baha'u’'llah is often highly Arabized ( with the
exception, for example, of certain of the ‘Tablets to
Zoroastrians'’ ). The Bé4b’s first major work, the celebrated

Commentary on the Sura of Joseph/ ‘Stature of the Names’[?] (=
Tafsir Sura Ydsuf/ Qayydm al-Asmd’)as well, for example, as all
but one of Bahd’u’lldh’'s ‘Tablets to the Kings'’ and His Most
Holy Book ( al-Kitab al-Aqdas) are in Arabic. The ‘twin
Manifestations' of the Baha'{ era made frequent reference to and
were greatly influenced by the language and stvle of the Qur’én.
They sometimes drew upon Arabic traditions and orations ascribed
to the Imams of the twelver Shi’ites-- note their references to
the cosmologically and imamologically { and for Bahd'{is
prophetically ] significant Sermon of the Gulf ( Khutbat al-
Tutunjiyya ) ascribed to Imam ‘Alf. Their Arabic often exhibits
interesting features of grammar, syntax and vocabulary. A good
many of Bahd’u’lldh’s Arabic tablets contain rhythmic or poetic
phrases or passages that are 'gbikr—like’ in the sense of being
meant to be ‘heard’ and experienced spiritually rather than (or
as well as) being merely intellectually wunderstood. Such for
example, seems to be the ‘significance’ of the rhythmic dynamism
of the following line in His Arabic Sirat al-Khitfb:2#-

22 . Certain of the Bib’'s neologisms operate on this basis: see
especially the Arabic of certain parts of his Kitdb al-Asmsd’.

23.. I am not at all qualified to attempt this.See though for

example, art. cArabiyya in the new edition of the
Encyclopedia of Islam Vol.l.p.36ff ; art. Arabic Language in
The Jewish FEncyclopedia (New York:Ktav 1971> ) Vol.3
p.238°f; M.Bateson, Arabic Language Handbook (1967 ) ;
A.Beeston, The Arabic Language Today (1370); A. Chejne, The
Arabic Language, 1its Role 1in History (1969 );J.Haywood &
H.Nahmad, A new Arabic Grammar of the written language (Lund
Humphries, London 1979 ) J.M.Cowan (Ed), Hans Wehr Arabic-
English Dictionary (5th Edition, Spoken Languages Services ,

Tnc. 1990 [?] )

24 . The original text of this tablet has not,as far as I am
aware, been published. The passage cited is only a random
sample (there are others more abstruse ) of rhythmically

dvnamic passages 1in Bahi'{ scripture. It is virtually, if
not completelv impossible, to translate such texts so as to
convev their rhvthmic dvnamism . In some of Bah&’u’ll&h’s

Tablets content and strict grammar are, at times, subordinate
to the poetic or dhikr dimension.
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In His revolutionaryv and often ecstatic/ ‘stream of
consciousness’(shapb) tvpe revelations the B&b sometimes ignored
or transcended established rules of grammar and syntax--as did
Bahd’u’ll4h. Oriental enemies of the Bab and Bahd’u’llah as well
as certain western orientalists (including E.G.Browne) signally
failed to appreciate the ecstatic-Sufistic or revolutionary
dimensions to the Bdb and Bahd’u’lldh’s sometimes ungrammatical
revelations. They both openly acknowledged the ungrammatical
nature of certain of their revelations. Their occasional
transcendence of grammar and syntax had little or nothing to do
with lack of respect for the Islamic and one of the Bdbf-Bahd'{
*languages of revelation'®® Bah&’u’lldh sometimes incorporates
into His alwﬁb abstruse or esoteric terminology deriving from
Persian mystic poets or from Shi’ite Sufis and mystagogues of

the school of Ibn ‘Arabfi (d. 1240 ). The extensive use of such
terminology greatly enriches the poetic beauty and mystic
interiority bé}in-dimension ) of a significant proportion of

His (early) revelations.

[8] Scattered throughout Bahd’u’lldh’s writings are further
testimonies to the importance or greatness of the Arabic and
Persian languages. They indicate that Baha’fs could thoroughly
agree with the saying, "Persian is the language of Paradise, but

25, See'the compilation. Questions and Answers ( Risala Su’dl va
Jawab ) in INBA Xerox Coll. Vo0l.63. At one point within this
work Bahd’u’lldh responds to a question about why some of
the revealed verses are discrepant (pp.25-6).His reply is as
follows:

"A great number of tablets were revealed and their original
draft sent away without revision;in accordance with Our
command, therefore, they were reread in the holy presence and
altered to coincide with grammatical usuage, so that the
hostile may have no pretext for objection.Another reason for
this was that since in the new style(qacidah[-i] Jjadid)
characterizing the Utterance [baydn] of His Holiness the
Herald [= the Bab ]..grammatical rules were found to have
been treated loosely, for the sake of convenience and brevity
that which conformed to usuage was revealed in substitution.
( Tr.] unofficial] unpublished ms by Marzieh Carpenter et
al.(np [USA] nd. )
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Arabic is the language of God'.?® Among the questlons put to the
Persian Prophet Bahd'u "114h | through Mfrzd Abd Fadl Gulpavganl )
by the then Zoroastrlan agent 1in 19th cent. Iran, Mdnakji Limji
Hataria (—Manakjl Sahlb) was one about the wisdom or
significance of His reveallng large numbers of tablets (alwab )
in Arabic.*’ Among the points of interest (they cannot all be set
out here), it is stated that "..1n reality,[the] Per51an
[language] is extremely sweet (sblrln) and beloved (mahbub)

Baha’u’llah underlines the importance of Persian as the language
of the Persian Manifestation of God but highlights the supernal
greatness and linguistic magnitude of Arabic~--using terminology
very similar to that in the tablq} translated above. There is no
doubt about the "sweetness" (halawat) of Persian but it does not
have the bast or wus®at (see above) of Arabic. Arabic is
linguistically incomparable. No other language can be compared to
it: it is matchless. As in the tablet translated above, it is

made clear that "The tongue of God (lisdn alldh )in this
dispensation hath spoken [revealed] in both Arabic and Persian'
(from [8] above ). In addition, for example, in the Lawh-i Amin,

after mentioning the importance of any language which is the
vehicle of communication with the Divine or the vehicle of Divine
guidance (Persian, Turkish and Arabic are mentioned ), Arabic is
singled out as being {( 3 Arabic superlatives are used ): afgah,
("most eloquent") absat, ("most comprehensive") and awsa®¢ ("of
broadest scope/ of greatest width") (cf. above ).*® Very similar
is the following line from another Persian tablet: "..the Arabic
language is most excellent (  ahsan) while the Persian is
supremely sweet (ahla)".>? ’

26. This saying(= hadith?) is cited in C.Glasse’s entry Arabic in
his The Concise Encyclopedia of Islam (London:Stacey
International 1989) p.47.

27 . The text of this ,as vet untranslated tablet 1s known as the
Lawh-1 Manale Sath publlshed in‘Abd al-Hamid Ishraq Khavari
(Ed) M4’ ida-yi ‘Asman{ (Tihran BPT. ) Vol.7 pp.148-173
( see esp.pp.170-173).

28, Refer Payéh—i Asmani az intiggaré%—i Payéa-i Baba’fﬁ.(145
Badfic ) p.108.

29. Cited in ibid p.108. See also the tablets of ‘Abdu’l-Bah4 on
P 109 On the  importance of Baha’ {s learning Persian
Bah{’u’'lldh’'s eldest son wrote: "Acquire the Persian tongue,
so as to learn the meanings of the Divine words and know the
Divine mysteries ,to develop an eloquent speech and to
translate the blessed Tablets of Baha’u’lldh.The Persian
language shall become noteworthy in this cycle; nay, rather,
the people shall study it 1in all the world'. cited in
H.Hornby (Comp.), Lights of Guidance..No 1143,p.340.
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{9] Here Bahd'u’114h notes the plurality of scripts (there are
probably a few thousand ) used to write the diverse languages of
the peoples of the world. He directs that efforts be made to
ultimately reduce these scripts to one. A proportion of existing
scripts were artificially created or were not evolved by the
native speakers of specific languages. In the past such languages
as Coptic and Turkish were written in scripts (largelv the Greek

and Arabic scripts ) which were not exactly suited to them. Many
modern scripts likewise, are far from perfect in terms of their
ease of writing or being effective vehicles of languasge

communication. Baha’'u’lldh left open not only the possibility of
the creation of an artificial international auxiliary language
but also that of a newly invented script in which to write 1it.
Contemporary discussion of +the latter possibility 1is less in
evidence than the former amongst both Baha'is and others.

During the lifetimes of the Bsb and Baha’'u’lldh a
considerable amount of debate took place in the middle east about
oriental scripts and related linguistic issues. It seems very
likely that Baha’u’lldh was influenced by such contemporary
discussions as took place on the need for reform of language
and/or script.®°

In his last major work, the Epistle to the Son of the Wolf
(Lawh-i Ibn-i Dhi‘b c.1891 ), Baha’u’llah makes the following
remarkable statement about a new language and script--addressing
the "Son of the Wolf" Shaykh Muhammad Taqf Najafi (d.1914). He
writes

"At present a new language and a new script( khatt-i
badici wa lisdn-i jadidi ) have been devised. If thou
desirest, We will communicate them to thee. Our purpose
is that men may cleave unto that which will reduce

30. See Bahd‘u’lléﬁ’s ' Epistle to the Son of the Wolf’' (tr.
Shoghi Effendi, pp.137-139) where it 1is reported that gn
Constantinople (in 1863) 1its Author recommended to Kamal
Pashd ( and indirectly to other [Ottoman] Government
officials ) the adoption and universal propagation of an

international auxiliary language and script. The matter was
not taken up by the mid-19th century Ottoman government (
there were discussions about linguistic reform however ) and
Bahd’u’114h expressed the hope that "the Persian Government”
would adopt and carry out His proposition. Such again was not
to be the case. Hence His counsels in the Most Holy Book and
other Tablets referred +to below. For further details
regarding 19th century Iranian and middle eastern
discussions about attempts to reform the Arabic alphabet see,
for example, the important article by Hamid Algar, Malkum
Khan, Akhtindzdda and the Proposed Reform of the Arabic
Alphabet in Middle Eastern Studies Vol.5 (1969) pp.116-130,
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unnecessary labour and exertion, so that their days may

be befittingly spent and ended.." #-

The above passage has occasionally been understood byw Baha Ts
as a reference to Esperanto which was created by Ludwig
Zamenhof in 1887-8 -- about four vears prior to the revelation
of the text cited above. This opinion is not an authoritative
Baha’1 viewpoint and for various reasons must be regarded as

erroneous.>* Bah{’u’114h did not communicate the. nature of the
newly created language and scrlpt to Najaf{ or anyone else, There
are however, authoritative Baha’{ texts about the "new script”

(khatt-i badi®) ( see below ) as well as some curious statements
about a script{s] invented by Baha u’llah’s (later excommunicated
or ‘covenant breaker’ ) son Mirzd Muhammad ‘All (around 1890-91 )
--it is said to have been approxed’bv Bahd’u'llah.3®

31, Text in Lawh-i MubArak Khltab bih Shaykh Muhammad Taqi
Mujtahid Isfdhd&ni.. (np. nd.) pp.162- 3. tr. Shoghi Effendi,
Epistle to the Son of the Wolf (Baha’i Pub. Trust Wilmette,
Illinois 1971 ) pp.138-9.

32. Both ‘Abdu’l-Baha/‘ and Shoghi Effendi viewed Esperanto very
favourably but did not state that it would become the
international auxiliary language of the future. See for
example, Directives of the Guardian, No. 105 pp.39-40.

33, Mfrzé'Mubammad tAlf certainly, during the last few years of
His Father’s 1life {( and before he was excommunicated by
*‘Abdu’'l-Baha’ ), devised a khatt- -i badi® (or in fact several
of them ) for the writing of the Arablc script. It has been
reckoned that it is this khatt-i badic spoken about in the
Agdas and alluded to in the lines quoted above~- and
which is now more or less forgotten. It can hardly be argued
however, that Baha u’l1dh--if He did speak favourably of
MiTza Muhammad Al s pPOJect——regarded it as the final or
perfect form of the future khatt-i badi¢. He certainly
envisaged a "new script” chosen by international bodies and
not invented by His own son whose script hardly, in fact,
resembles anything like an international and globally useful
script. ‘Abdu’l-Bahd and Shoghi Effendl {as will be seen)
taught that the Founder of the Baha i Faith did not divulge
what the "new language and script" were to be.

Quite a large number of examples- of Mirzd Muhammad Al
khatt-i badi© are extant: including a letter explaining the
nature of such scripts which he used for secret [ ‘heretical’]
correspondance after he had been excommunicated in the
1890°’s. I hope to write up the materials I have collected on
this subject in a future issue of the BSB. Cf. for example
though, E.G.Browne, Materials for the Study of the Babi
Religion (Cambridge University Press 1961) p.190; William
McFlwee Miller, The Baha'i Faith: Its History and Teachings
(William Carev Librarv 1974 ) pp.163,172 [+Refs].
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The following selected letters of Shoghi Effendi express the

authoritative Bahd' { interpretation of the passage of the Epistle
to the Son of the Wolf cited above and of the meaning or

significance of the khatt-i badic:
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(vary V/W)

"The nature of "the new language and script” ( gyaff—i badic wa
lisan-i jadfd ) which is mentioned in the Tablet to the Shaykh [=
Lawh-i Shaykh Muba-mad Taqi Najafi ='Epistle to the Son of the
hidden and treasured up in the knowledge of
of the fact that a seeker was not

Wolf’) is unknown ,
the Ancient Beauty. In view
found He did not divulge it." (27.7.1933)

SO M ogr A3k 0g3Ke 5 seiee S gty A 5 B
.;.,:,!.sass|,,t.:|e_,t,.a,1.:,|w.:.:b,\.z:.|,m

(VAYS agy3i5 1Y)

"The nature of the new script and language ( khatt va lisan-i
badfc ) remained concealed and hidden since the seeker was not
found and enquiry was not made. Thus, on the part of the Blessed
One [ Baha'u'lldh ], it was neither divulged not announced."”

(12 Jdanuary 1929)

The ?eréian Fext of these letters ( the English translation
;s m}hgun [with some assistance from Navid Jaberi and Farzin
roughi J) was communicated to my wife and I in connection

z;tg a letter dated 15 January 1990 from the Universal House

.tOUC:?E;ciéﬁeseegcﬁ’P%partment in reply to various questions
: on aha’i Languages of ;

Linguistic Issues’, Buag Revelation and Related
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"In the sacred Tablets it is clearlv mentioned that 'if someone
were to enquire about the new language and script (lisan va
khatt-i badi® ) both would become known and unveiled’; but,not a
single person sought and no-one enquired of the Most Holy Court
[ Baha’u’llah ].It is thus the case that the specification of
their nature (ta¢yfn) was left to posterity (dfigardn).."

(27 May 1940)

Stephen Lambden

- —— —— o — . o~ - T o -
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With any group of exiles there are the alternatives of integration

" with the host community or isolation. Which path is followed seems to
depend on a number of factors. The existence of a community of
co-religionists in the host country is not in itself necessarily an
assistance towards integration. The large number of Iranian Shi'is
that have come to Great Britain since the Iranian Revolution have not

integrated to any extent with the Indian, Pakistani, Iraqi or East
African Shi'is that also live there. Each has tended to form a
separate grouping, interacting with each other but not integrated.
Political differences have also tended to divide the Iranian 8hi‘'is
more than religion has tended to unite them.

A conceptual framework for analysing exiles has been provided by
Scudder and Colson ( 1 ). They classify the stresses of relacation into
three categoriea: (1) physiological (increased morbidity and
mortality)) (2) psychological (guilt feelings about having escaped when
others suffered, bereavement reaction, depression)) and (3)
socio-cultural (economic disadvantage, loss of community supports,
crisis of cultural identity). The responses to these stresses often
result, at least in the early stages; in the following phenomena: (a) a
feeling amaong the exiles that their situation is transitory and unreal
leading to (b) failure to adapt to or identify with the host countryj
(c) increasing sacial isolation and failure to take any initiatives to
improve their position [ 21.

The +ollowing statements are a preliminary attempt to apply such a
conceptual framework to the Iranian Baha'’is in the United Kingdom. The
United Kingdom is a usetul country to take as an example because it
falls between the two extremes mentioned above among the countries of
€Europe and North America in that about 23% of its Baha'i community are

Iranians (3 1.

There s insufficient information to perform a complete analysis of
the abave factors on the Iranian Baha'’is in the United Kingdom. But the
Iranian Baha’i exiles appear to have considerably fewer praoblems than
comparable exile groups studied - the only comparable forced
relocations over such a great distance and cultural difference that
have been studied in any detajl]l are the Vietnamese and Laotian refugees
in the West { 41. There are no morbidity or mortality figures available
but certainly the Iranian Baha’i exiles in general have not suffered
the paychological and socio-cultural disturbances to such a great
degree as is described for other groups. However, it shauld be stated
that those Baha’'i refugees arriving during and atter the 1979 Iranian
Revolution were showing adverse psychological and sociological features
(they woere more socially isolated and tended to seek out and form
enclaves of others in their position particularly relatives] they tried
to re-establish sacial and cultural patterns from the society that they
had left behindj they took fewer initiatives to alter their situation
or to improve their financial position) to a greater degree than those
Baha’'is whose relocation had occured before the Revolution. Since the
former group's departure was wmore sudden and traumatic, this difference
is predicted by Scudder and Colson’s model. However, even this graoup
of post-Revolution refugeas are already showing signs that many of thom
are passing out of the "transition phase® described by Scudder and
Colson and entering the "stage of potential develcpment® [ 51.

v
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H;ghoqt;-oro extensive comparitive work between those Iranian exiles
who nrovg;hl'is and those who are not, it is difficult to draw any +¢irm
concluylons. Two reasons can readily be identified for the successful
integration of the Iranian Baha’'is, one of which they share with other
Iranian exiles and one of which is particular to the Baha’is. The
¢irst, predicted by Scudder and Colson's model, is that they were a

wel !l ~educated urban section of the Iranian population (there are of
course also rural Baha'is in Iran but in general these have not wanaged
to flee the country)j the second is the emphasis on internationalism
and community unity in the Baha'i teachings which encourages the host
Baha’'i community to assist with their integration into their new
environment. '

Much easier to demonstrate is the extent to which the Iranian Baha'is
have integrated into the British Baha’'i community. They are taking a
$ull role in the adwministration of the community. Although no Iranian
Baha’is are on the National Spiritual Assembly (the national
administrative body), the delegates to the National Convention which
elects the National Spiritual Assembly had 27.4% Iranians among thelr
number in 1966 (see Table One). Since these delegates are voted for by
all of the Baha’is in each community, this shows that the Iranian
Baha'is were participating fully in the workings ot the community.

TABLE ONE: ETHNIC COMPOSITION OF DELEGATES TO BAHA'1 NATIONAL COVENTION
' IN THE BRITISH ISLES IN 19686

No. %age
British 62 &635.3
Iranian 26 27.4
Indian 4 4.2
Arab 2 ‘ 2.1
Unknown i 1.1
Total 95 100.1

Source: List of Delegates to National Convention, distributed at

British National Convention, Harrogate, April, 1987. Ethnicity has been
assumed frowm the name of the delegate. In a few doubtful cases, oral
enquiries were made. Included among the number counted as British are a
small number of Americana, but these could not be distinguished by their
names. They do not number more than two as far as could be ascertained
from oral enquiries. Also included among the nuwmber counted as British
was one person who is half-British, half-Iranian.

However, participation in administrative affairs may only signifty a
superticial level ot integration. A more meaningful indication af the
level of integration is the level of inter-marriage between Iranian and
British Baha’is. It can be seen from Table Two that there were
approximately twice as many marriages between British and Iranian
Baha'is as between two Iranians. It is of course very difficult to be
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TABLE TWO: INTER-MARRIAGE IN THE BRITISH BAHA'I COMMUNITY

Jun 73 - Mar 84 - Total
Apr 79 Dec 86 ‘
%age %age %age
European _
-European 43 56.3 72 43.6 117 49.2
European '
-Iranian 23 28.8 33 33.3 76 31.9
Iranian
-Iranian 10 12.93 26 16.3 36 1S5.1
Miscel laneous
and Unknown 2 2.9 ? q.4 9 3.8
Total 80 100.1 156 100.0 238 100.0

Source! The source for these statistics is an analysis of the names of
marriages announced in the Baha'i Jdournal. Marriages were not

announced in it prior to June 1973 (No. 217). During 1979, it ceased
publication and a new journal appeared named Baha’'i Monthly News
gsrvice which did not publish wedding announcements for several years.
Then in March 19684, the Baha’i Jogurna) reappeared. Hence the two

time intervals in the above table. European is used in the table to
indicate all those whose name indicates a European ethnic origin. The

. vast majority of these were of course British but a small number of
Americans and continentai Europeans would be included. The
miscellaneous category includes a small number of Indians, Chinese and
Japanese as well as some four or five whose ethnic origin could not be
determined. Of course in a proportion of these marriages only one party
is a Baha’i. This information unfortunately ceased to be recorded after
June 1974 (No. 223). Up to that time, 5 out of 13 European-European and
1 out of 8 European-Iranian marriages included one party who was not a
Baha'i.

certain of the exact significance of such figures without some
comparision with similar figures for Iranians who are not Baha’is but
they would appear to indicate a very high degree 0f integration into
the British Baha’'i community.
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Hansen and Anthony Oliver-Smith, Inveluntary Migration and
Resettlement, Boulder, Co., 1982, pp. 2647-87.

2) On psychological aapects see Mgntal Health and Exile, London, 1981}
in particular Liliana Munoz, "Exile as bereavement:

socio-psychological manifestations of Chilean exiles in Great
Britain®, pp. é-93 and Ana Vasquez, "Adolescents from the southern
cone of Latin America in exile: some psychological problems®, pp.
22-34.

3) Oral communication from a member of the National Spiritual Assembly
of the Baha’is of the United Kingdom.

4.) See James Pisarowicz and Vicki Tosher, "Vietnamese Refugee
resettlement: Denver, Colorada, 1975-77", in Hansen and Oliver-Smith,
gD cit, pp. &9-813 Nicholas Tapp, "The re-creation of culture! Hmong
refugees from Laos", Refuges lIssues, vol. 1 no. 35 (1985), pp.

1-21.

5) Scudder and Colson, pp cit, p. 274-5,



6) Fazel Mazandarani, Jarikh-e Zoghur al-Hagg, vol. 6, undated
manuscript, pp. 5-8) vol. 8, pt i, Tehran, 131 badi'/1974, pp. S,

74-&.
7) H. M. Balyuzi, The Bab, Oxford, 19680, p. 106n.
8) Mazandarani, op git, vol. 6, pp. 65, 785 vol. 8 pt i, 204, 230.

?) For further information regarding the Ashkabad exiles, see M.Momen,
"The Baha’is of Ashkabad", paper presented to the conference "Central
Asia: Tradition and Change®”, School of Oriental and African Studies,
Londan, 7-10 April 1987.

10) Ihe Baha'j World, vol.13, 1934-63, Haifa, 1970, pp. 449-457. There
were in fact probably a greater number of Iranians than this since
the names of a number of persons who moved to sensitive areas were
not disclosed.

11) Numerous examples of this are mentioned in various textsj see, for
example, references to Mirza *Ali Mohammad ebn-e Asdaq, Molla
Mohammad Tagqi Boshru'i, and Molla ‘Ali Bajestani, in Fazel
Mazandarani;, Iarikh Zohur al-Haqq, voi. 6, pp. 34, &3, 9331 Hajji

Mirza Haydar ‘Alil in Storjes from the Delight gf Hearts (trans. and
abridged A.@. Faizi}), Los Angeles, 1980, p. 12.

12) Among those who performed this function were Molla Mohammad Nabil
Zarandi and Mirza Aga Monir Kashani} see H.M. Balyuzi, Baha’u’

the King of Glgry, Oxford, 19680, p. 131, 479.

13) Hajji Mirza Haydar ‘Ali, gop ¢cit, p. 6.

14) PBrowne, Ygar..:: pp. 3522-3; Mowen, Selections..,, pp. 115-6.

15) The Baha’i World Centre in Haifa recently announced that their

. collection of these letters of Baha’ullah numbered gome 15,0005 and
ot 'Abd al-Baha some 27,000 IHe Seven Year Plan, Haifa, 1983, p.
22-

16) In 1873, 4or example, when there were difficulties in Alkkka for the
Baha’is, permission for pilgrims to proceed was cancelled}] see

Balyuzi, Baha'u'llah, the King 9f Slory, p. 347.
17) E.G. Brduno, A Iraveller's Narrative written to jllustrate the

Episode of the Bab, Cambridge, 1891, vol. 2, pp. xxvii-xxix.

18) See Fazel Mazandarani, Iarikh Zohur al-Hagg, vel. 6, p. <%, 20,
223 vol. 86, pt 2, p. 73, 91.

19) E.G. Browne met this man in Shiraz} see A Year among the Perszians,
p. 527-8} also M. Momen, Selections ..., pp. 118-9.
20) Mazandarani, Jarikh.,.,, vol. 6, pp. 9, 21} vol. 8 pt i, p. 120.

21) JIbid, val. &, p. 4648.

1) Thayer Scudder and Elizabeth Colson, “From Welfare toc Development:



53.

ADDENDUM

Since completing the above survey, I have become aware of a paper by
Chantal Saint-Blancat of the University of Padua which in fact
represents the results of the research for a doctorate in sociology.
She surveyed 115 Iranians in Venice. Of these 46% were practising
Shi'is, 22% were non-practising Shi'is and 32% were Baha'is. Saint-
Blancat finds that the Iranian Baha’is are more successtul in
integrating into Italian society. This broadly agrees with my findings
above +for Iranian Baha’is in the United Kingdom. 1 append the title
and English summary o+ the paper.

Arch. Sc. soc. des Rel, 1989, 68/1 (juillet-septembre), 27-37
Chantal SAINT-BLANCAT

NATION ET RELIGION CHEZ LES
IMMIGRES IRANIENS EN ITALIE

This article examines the role of mediation assumed by religion in the
structuring of identity among iranian emigrés to Img' and, in
particular, the typology of the relationship existing between social,
national and religious identities. Also evalued here is the rval impact
of identity constructs on the life strategies of the subjects and on their
behavior in the host society.

Survey results revealed the following two elements: 1) it is not really
religious identity as such which determines life choices, but rather the
typology of the relationship existing between this latter and a national
identity. The case of the Bahai's successful choice of integration into
Ttalian society thus appears in sharp contrast to that of the Shiites for
whom the national r‘e{erence, in coincidence or in opposition with
religion, remains the determining dimension of identity which struc-
tures the future 2{ the subjects. 2) The second crucial element in
determining life choices is their different conception of the social role
of religion.

The bipolarism observed in identity illustrates the non-resolved
conflict between two represeniations of Iranity, two visions of Shiism
and its social interpretation, thus raising the issue of an “immigra-
tion " deludingly experienced as a parenthesis.




THE SINAITIC MYSTERIES:SUPPLEMENT 1. Stephen Lambden
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"Today the Speaker on Sinai (mukallim-i ;d}) calleth out
in the Kingdom of Utterance (malakut-i baydn).."

When, on November 30th 1986, I completed my essay The
Sinaitic Mysteries: Notes on Moses/Sinai Motifs in Babi and
Bahd£’{ Scripture - now printed in Studies in the Biabi & Bahd’'f
Religions Vol.5. Studies in Honour of the Late Hasan M.Balyuszi
[Kalimat Press 1988 pp.65-183]-it might have been befitting that
I quoted or made reference to the passage ited above; the
opening words of a Persian Tablet of Bahd’u’llah to the father
of the late Hasan Balyuzi (d.1980 ), M{rz4 cpalf Muhammad
Muvaqqir al-Dawlih.! It was +the case however, despite the
inordinate 1length of The Sinaitic Mysteries...,that a large
amount of my notes were not written up and included.In this and
a succession of future supplements I plan to set forth some of
these unpublished notes and ( firstly ) to correct certain
errors which unfortunately crept into the published text.

CORRECTIONS TO THE PUBLISHED TEXT.?

p.69 1.25 There should be a comma after the word destroyed not a
full stop ending the sentence: thus, "..but not destroyed, the

above mentioned...".

p.71 1.,12f. The philologically impossible form Jehovah (=
Ye [JelHoW[V]aH ) is largely but not wholly "the result of the
combination of the consonants of YHWH with the vowels of the
traditional substitute reading ’'adonai (Hebrew, "Lord" )." It is
the case that the first vowel was changed from an ‘a’to a
shewal[‘®’'=':', an almost indistinct ‘vowel sound’], in order to
prevent a pronunciation possibly too close to the original.
Historically, the "impossible form" Jehovah derives from
Renaissance Christians - perhaps having first been used by a
certain Petrus Galatinus in ¢.1518 ? - who ignored or
inaccurately followed Masoretic convention. It has no support
whatsoever in antiquity. The form Jehovah occurred for example,
a few times in the English King James Version of the Bible( =

1. For the full text of the Persian Tablet (first line translated
above ) refer to the frontispiece/ illustration ‘Tablet of
Bahd’u’llah’ in Hasan Balyuzi’'s Edward Granville Browne and
the Baha’{ Faith (George Ronald, London 1970 ).

2. Key to abbreviations: p.= page, l.=line, fn.=footnote.
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the Authorized Version of 1611) and regularly ( among other
translations) in the American Standard Version of 1901.3

p.7§ qu’én 19:52-3 (Arberry trans.). The word prophet should
begin with a capital letter ( Prophet) and the word "We" be

inserted in the last phrase: thus, "..and We brought..".

p.76 Qur’dn 20:9-14 (Arberry trans.). The second line should
read, "When he saw a fire,(ndr) and he said...". ( add the comma
+ the and ). In line 4 add a comma after the word it
( thus:"..When he came to it, a voice cried, "Moses..." ).Add a
comma between Holy Valley and Towa in line 6: thus "...in the
Holy Valley , Towa...", The word myself in line 7 should begin

with a capital letter as also the pronouns me and my in line 9.

p.78 Qur’dn 27:7-9 (Arberry trans.). Change the word may into
shall in line 3 and add a comma after the word so.

p.81 Qur'dn 79:15-19 (Arberry trans.). Line 2 should read,
", him in [ not from ] the holy valley...".

Qur’dn 7:143 (Arberry trans.). Place a hyphen in line 5 before
the word if.

p.85 1.2-3. The transliteration of the words "..Him Who
conversed with Moses.." ( mukallam musa [sic.]) should here
(and elsewhere) be that for the active( not passive ) participle
of of the Arabic verb kallama ( = form II, to speak,talk..);
namely, mukallim misa (= Per. mukallim-i misa ).This correction
needs to be made on the following pages 108 138,139ff( here not
mukallam at- t.ur [sic.] but mukallim at- tur ) 152 ( here not
mukallam-i kalim [sic.] but mukallim-i kalim ),153,155,etc.

p.107 The transliteration of "his Lord" rabbahu in the last
paragraph should be rabbuhu.

p.174 fn.200. Add after the first sentence of this fn.
tr.Shoghi Effendi, The Promised Day is Come, p.21.

Throughout the article a large number of personal pronouns
referring to God, the Bab, Bahd’u’llah or to other
Manifestations of God should begln with capltal letters. e.g. on
page 89 in the tradition from Imdm Jacfar al- Sadlq.

3. For an authorftative article on YHWH/"Jehovah" see Freedman -
O'Connor, YHWH in Theological Dictionary of the 0ld Testament
Vol. 5 G.Botterweck & H.Ringgren Eds. tr.D.E.Green (Grand
Rapids, Michegan. William B. Eerdmans ( 1986 ) pp.500-521., (
See Bib.[p.500] and fns. for other key sources ).
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FOOTNOTES 160 ff.

fn.18 The reference to the Freedman- O’Connor YHWH
article in the fn. printed below should have appeared here.

fn.34 Add to this footnote: The cherubim (=pl. sing. cherub
Heb. Kerdb / Kerlbim ; Ar. Kar[rhib[i] / KalrJrib[iyyhin
[spellings vary] ) appear in various (Semitic) sources as
composite, emblematic, mythological figures or (arch)angelic
beings with various functions. They are mentioned over 20 times
in the Hebrew Bible (e.g. Gen.3:24; Exod. 25:18; Ps.18:10; Ezek.
Chaps.1& 10 ) and once in the New Testament (Heb. 9:5 ), though
not’directly in the Qur’dn. In a good many Jewish, Christian and
Islamic writings they are of considerable angeological
importance.

fn.61 Add reference before Nwyia (and to bibliography) to: G.
C. Anawati & L.Gardet , Mystique Musulmane Aspects et Tendances
- Expériences et Techniques ( = FEtudes Musulmanes VIII )
Paris: Librairie Philosophique, J. Vrin 1961. pp.261-271 (=
Appendix 1 L’ expérience intérieure du prophete Misi ( Moise )
selon quelques traditions gtfies ).

fn.200 Add before ‘For examples...’” tr. Shoghi Effendi, The
Promised Day is Come p.21 .




PART ‘TWO

TABLET IN THE FORM OF A STAR
in the hand of the Bab.
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LETTERS OF THE UNIVERSAL HOUSE OF JUSTICE/ RESEARCH DEPT,
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TABLET TQ A PHYSICIAN
The Universal House of Justice, Department of the
Secretariat (letter dated 8 June 1989) has replied to our letter
seeking further details regarding the Tabiet to the Physiclan:
"In response to your letter of 9 May 1989 in which you convey
the request of one of the believers for information concerning
the Tablet to a Physician revealed by Baha'u’llah, the following
is an excerpt from a letter written on behalf of the beloved
Guardian on this subject.
The Tablet to a Physician was addressed to a man who was a
student of the old type of healing prevalent in the East and
familiar with the terminology used in those days, and He
addresses him in terms used hy the medical men of those days.
These terms are quite different from those used by modern
medicine, and one would have to have a deep knowledge of
this former school of medicine to understand the questions
Bah4'u'llih was elucidating.
The translator of this Tablet, therefore, if he is not to make
serious errors, would "have 1o have a deep knowledge of this
former school of medicine™. Those portions of the Tablet that
contain general guidelines for good health have already been
transiated into English and were published in "Star of the
West", vol. X111, no. 9 (December 1922), p. 252, a copy of
which was enclosed with vour letter. Another. and slightly
different, English translation has been published in "Herald of
the South™, vol. 2, no. 4 (October-November 1927), p. 1.
Although a copy of the original Tablet is on file at the World
Centre, an approved translation is not yet available.”

This letter originally appeared in the
Australian Bahd'f Bulletin (September 1989) p.4.
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THE UNIVERSAL HOUSE OF JUSTICE
BAHA'{ WORLD CENTRE

Department of the Secretariat

15 April 1987

Mr. Rob Stauffer

818 N. 30th
Renton, WA 98056
U.S.A.

Dear Bah&’i Friend,

Further to our letter of 30 March 1987, it has been noticed that, contrary
to what is stated in the first paragraph, the first question you submitted in
your letter of 16 December 1986 was not included in the memorandum prepared by
the Research Department. We are now instructed to rectify this omission.

In response to your question regarding the recitation of a specifically
revealed verse if the Obligatory Prayer is missed on account of danger or-
insecurity, asking whether this requirement applies to prayers missed on
account of forgetfulness, ailment, inability to say the prayer while being in
the company of others, and inability to speak, the Universal House of Justice
has directed us to share with you a compilation entitled ‘“Notes on Obligatory
Prayers and Ablutions” as you will no doubt be interested in the extracts from
the Writings of ¢Abdu’l-Bahid on the importance of reciting these prayers.

Concerning those who are unable to speak, in a letter dated 31 January
1949 written on behalf of the beloved Guardian in answer to a question about
the recital of Obligatory Prayers it is stated: “‘The daily prayers are to be
said by each one for himself, aloud or silent makes no difference.”’

The House of Justice points out that the law regarding actions to be taken
in place of an Obligatory Prayer missed on account of insecure conditjons is
not binding upon the believers in the West. This is a matter on which the
Universal House of Justice will legislate at the appropriate time.

With loving Bah&d’i greetings,
P/ Y A

For Department of the Secretariat

Enclosure ——

See BSB Vol. 4:2 ( Jan. 1990 ) pp.42-3 [+ 44-6 ] = the letter
the U.H.J to Robert Stauffer dated 30th March 1987.

of
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NOTES ON OBLIGATORY PRAYERS AND ABLUTIONS

From the Writings of Bah&’u’llédh

On pages 35-37 of “Synopsis and Codification of the Laws and Ordinances
of the Kitdb-i-Aqdas® in sub-section A of “Prayer’”, Section IV, entitled “Laws,
Ordinances and Exhortations” are found explicit texts concerning obligatory
prayers and ablutions.

From the Writings of ‘Abdu’l-Baha

Know thou that in every word and movement of the obligatory prayer there
are allusions, mysteries and a wisdom that man is unable to comprehend, and
letters and scrolls cannot contain.

The obligatory prayers are binding inasmuch as they are conducive to
humility and submissiveness, to setting one's face towards God and expressing
devotion to Him. Through such prayer man holdeth communion with God, seeketh
to draw near unto Him, converseth with the true Beloved of one’s heart, and
~attaineth spiritual stations.

0 thou spiritual friend! Know thou that prayer* is indispensable and
obligatory, and man under no pretext whatever is excused therefrom unless he
be mentally unsound or an insurmountable obstacle prevent him.

(“*Bah&’u’11adh and the New Era’, 1980 ed. p. 82)

[*In the original text the word translated as “prayer’ is used for the
obligatory prayers.]

From letters written on behalf of Shoghi Effendi to individual believers unless
otherwise stated

Concerning the directions given by Bahda’u’llédh for the recital of certain
prayers, Shoghi Effendi wishes me to inform you that these regulations ~ which
by the way are very few and simple - are of a great spiritual help to the indi-
vidual believer, in that they help him to fully concentrate when praying and
meditating. Their significance is thus purely spiritual.

(5 November 1934)

The instructions that accompany these prayers, such as the washing of
hands and face, of bowing down and of raising one’s hands, have been definitely
ordained by Bahi’u’llah, and as such should be entirely and confidently carried
out by the beljevers, and particularly by the Bah&’f youth on whose shoulders
has been laid the chief responsibility of vindicating the truth, and preserving
the integrity of the laws and ordinances of the Faith.

The daily obligatory prayers are three in number. The shortest one con-
sists of a single verse which has to be recited once every twenty-four hours
and at mid~day. The medium which begins with the words: “The Lord is witness
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that there is none other God but He has to be recited three times a day, in
the morning, at noon and in the evening. This prayer is accompanied by certain
physical acts and gestures. The long prayer, which is the most elaborate of
the three, has to be recited only once in every twenty-four hours, and at any
time one feels inclined to do so.

The believer is entirely free to choose any one of these three prayers,
but is under the obligation of reciting either one of them, and in accordance
with any specific directions with which they may be accompanied.

(To a National Spiritual Assembly, dated 10 January 1936)

Concerﬂing the obligatory prayers; they are three in number, but the
believer is free to choose any one of them. The long prayer should be recited
once every 24 hours; the middle one three times a day: at morning, mid-day,
and evening; while the short one, consisting of only one verse, should be
recited once a day at noon. All these three prayers should be read with the
believer facing the Shrine of Bahd’u’llah at Bahjf, ‘Akkd, which is also called
the Dawning point of Revelation.

(11 November 1936)

With reference to your question regarding the three daily obligatory
prayers, the Bah&’{ worshipper is not required to recite them all each day, but
has to choose one, and should also strictly conform to any instructions
revealed by Bahd’u’118h in connection with its recital, such as the raising of
hands, various genuflexions, etc. Those who for some reason or other,
specially when physically unable to observe these regulations owing to illness
or some bodily defect, cannot conform to these instructions, should preferably
choose the short prayer which is exceedingly simple.

(7 December 1939)

He would advise you to only use the short midday Obligatory Prayer. This
has no genuflections and only requires that when saying it the believer turn
his face towards “Akkd where Bahd’u’ll8h is buried. This is a physical symbol
of an inner reality, just as the plant stretches out to the sunlight - from
which it receives life and growth - so we turn our hearts to the Manifestation
of God, Bahéd’u’lléh, when we pray; and we turn our faces, during this short
prayer, to where His dust lies on this earth as a symbol of the inner act.

BahA’u’ll15h has reduced all ritual and form to an absolute minimum in His
Faith. The few forms that there are - like those associated with the two
longer obligatory daily prayers, are only symbols of the inner attitude. There
is a wisdom in them, and a great blessing, but we cannot force ourselves to
understand or feel these things, that is why He gave us also the very short and
simple prayer, for those who did not feel the desire to perform the acts asso-
ciated with the other two.

(24 June 1949)



62.

MEMORANDUM

To: The Universal House of Justice Date: 23 September 1986
From: The Research Department

Apparent Contradictions in the Writings of the Guardiam

The Research Department has studied the questions raised by Mr. Robert
Stauffer in his letter dated 23 May 1986. Mr. Stauffer cited a number of
examples of apparent contradictions in the writings of the Guardian and sought
clarification. We provide the following comment.

General Principles:

The Universal House of Justice in a letter dated 7 December 1969 to an
individual believer (see “Messages from the Universal House of Justice:
1968-1973"", Wilmette: Baha’f Publishing Trust, 1976, p. 38), enunciates
practical guidelines for addressing and resolving apparent contradictions in
the Writings. We cite the relevant extract for Mr. Stauffer’s information:

Just as the Will and Testament of ‘Abdu’l-Bahd does not in
any way contradict the Kitdb-i-~Aqdas but, in the Guardian’s words,
*¢confirms, supplements, and correlates the provisions of the
Aqdas,” so the writings of the Guardian contradict neither the
revealed Word nor the interpretations of the Master. In attempt-
ing to understand the Writings, therefore, one must first realize
that there 1s and can be no real contradiction in them, and in the
light of this we can confidently seek the unity of meaning which
they contain.

The beloved Guardian, in letters written on his behalf, sets out means by
which the individual can avoid thinking in adversary terms and ‘‘confidently
"seek the unity of meaning® contained in the Writings. For example:

We must take the teachings as a great, balanced whole, not
seek out and oppose to each other two strong statements that have
different meanings; somewhere in between, there are links uniting
the two. That is what makes our Faith so flexible and well
balanced, |

(19 March 1945 to an individual believer)

Likewise he 1s constantly urging them [the Baha’is] to really study
the Bahia’{ teachings more deeply. One might liken Bahid’u’llah’s
teachings to a sphere; there are points poles apart, and in between
the thoughts and doctrines that unite them. We believe in balance
in all things; we believe in moderation in all things....

(5 July 1949 to an individual believer)
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In applying such guidelines to the specific issues raised by Mr. Stauffer,
clearly, the task is to seek an explanation that encompasses and reconciles the
apparent contradiction, confident in the knowledge that ‘‘there is and can be no
real contradiction® in the Writings.

1. Questions arising from the marriages of Bahf'u’llfh:

With regard to the marriages of Bahf’u’115h, Mr. Stauffer expresses the
view that ““there i1s an apparent contradiction in the life of Bahi’u’llih [in
contracting *“‘two Islamic marriages during the time of the Bibf Dispensation in
total disregard of the B&b{ social laws’ which were revealed in the Arabic
Bayin and about which Bahi’u’l14h must have been informed], and in the
Guardian’s own views of when the Islamic Dispensation ended’’. The bases for
the perceived contradiction in relation to the termination of the Islimic
Dispensation are the letters written on the Guardian’s behalf to the effect

that:

“...[Bahi’u’118h] was only acting according to the laws of 1lslfm, which
had not yet been superseded”.
(11 February 1944 to an individual believer)

‘“e..He [Bah8’u’l15h] was following the laws of the previous Dispensation
and the customs of the people of His own land’’.
(14 January 1953 to an individual believer)

and the statements in “God Passes By”, (Wilmette: Bahi’f{ Publishing Trust,
1974), p. 25 concerning the abtogation of the Qur’4nic laws by the revelation
of the Arabic Bayin.

Mr. Stauffer is invited to undertake his own reconciliation of the
apparent contradictions by employing the general principles outlined in the
section above, and we provide the following references and comments to assist
him with this process:

(1) Concerning the lives of the Manifestations of God, Mr. Stauffer is
referred to *“The Kitfb—1-fq&n’’, (Wilmette: Bah§’{ Publishing
Trust, 1974), pp. 55-57; p. 104.

(2) The revelation of laws is a gradual process and, within each Dispen-—
sation, the laws are progressively and gradually applied. See the
Introduction to the ““Synopsis and Codification of the Laws and
Ordinances of the Kitib-i-Aqdas®, (Haifa: Bah&’f World Centre,
1973), pp. 3-6.

(3) The laws of Islim were abrogated with the revelation of the Arabic
Bayin. However, the practice of these laws did not cease immediately.
According to the general principle of progressive revelation outlined
in (2) above, the laws of the new Dispensation, which eventually
supersede the old laws, are gradually disclosed to the believers and
progressively implemented.



64.

(4) The Guardian confirmed that at the time of the marriages of
Bahd’u’lldh, the *““laws of Islém...had not yet been superseded”.

2. The identity of the 24 Elders:

Mr. Stauffer points to ‘‘another apparent error” in a letter written on
behalf of the Guardian that was published in “Baha’{ News’, no. 171, p. 2
(November 1944). 1In this letter the Guardian makes reference to a Tablet
revealed by the Master in which He identifies 19 of the 24 elders and, of the
remaining five, He indicates that *“so far we do not know who these five others
are’”. Mr. Stauffer also cites two additional references, one in Taherzadeh's
book, “The Revelation of Bahi’u’llah’”, vol. 1, p. 201, where it is stated that
¢Abdu’l-Bahéd designated HAjf Mfrzd Muhawmad Taqf as the twentieth of these
elders, and the second in a letter to Mr. Stauffer himself of 9 July 1979
vritten on behalf of the Universal House of Justice, which states:

“The Tablet Mr. Taherzadeh refers to 18 a well-known Tablet of the Master,
and it cannot be assumed that Shoghi Effendi was not cognizant of its
contents.”

In conclusion he asks, ‘““why the Guardian chose to error [sic] on answering this
matter when he is an infallible interpreter of the Faith’s Writings and on
matters pertaining to the Cause’?

~In applying the general principles for the resolution of apparent contra-
dictions, the following points might well be relevant to Mr. Stauffer’s study.

(1) The Universal House of Justice has affirmed that *““the writings of the
Guardian contradict neither the revealed Word nor the interpretations
of the Master” (cited under “General Principles’) and that the
Guardian was ‘‘cognizant” of the contents of the *well-known Tablet of
the Master” (cited above).

(2) The Master wrote at least three Tablets in Persian on this subject
at different times in His ministry. In the first two Tablets He
identified only 19 of the elders, while in the third Tablet, revealed
nearer to the end of His life, He identified the twentieth elder.

(3) From a semantic perspective, the form of construction employed by the
Guardian is subject to a variety of possible meanings, e.g., **we do
not know the name of any of the five™, or “we do not know the names
of all five™ (with the implication that the identity of some of the

five may be known).

(4) With regard to the Guardian’s motivation for responding in the chosen
manner, the only authoritative text available on this subject is in
the letter written on behalf of the House of Justice to Mr. Stauffer
which states:

“No doubt at the time the beloved Guardian wrote his letter, he did
not consider it propitious to enter into such details for the friends

in the West.”
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MEMORANDUM

To: The Universal House of Justice Date: 3 October 1989

From: The Research Department

Question from Dr. Iain S. Palin

We have studied the question raised by Dr. Iain S. Palin in his letter of
1 September 1989 and submit the following.

The quotation, “And if he feareth not God, God will make him to fear all
things; whereas all things fear him who feareth God™, which appears on page 55
of “The Seven Valleys and the Four Valleys”, 1945 ed., 1s an Islamic Traditionm,
or hadith, on the authority of the Prophet Mubammad. This Tradition, in
slightly differing wording, is found in such Islamic books as Ghazzali's
“Ihy&’ ‘UlGmi’d-DIn” (Beirut: Déru’1-Kutub al-‘Ilmfyyih, 1986), vol. &,

p. 170, and ‘Abdu’l-115h Ang&ri’s “Kashfu'l-Asrér va ‘Uddatu’l-Abr&r”
(Tihrén: Amir Kabfr, 1361 Sh), vol. 1, p. 168.

Reproduced with the permission of Dr. Iain Palin
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2P0

From the Los Angeles Behd’is “The journel”, Yol. 55/ No. 11
Februery 1967/ 143 BE. :

poge B

Dancing -- ond the Baha'i Center

The Administrative Committee has recently received
clarification on the subject of dencing from the National Spiritual
Assembly, based on information sent on 11 December, 1986 from
the Universal House of Justice. The Guardian stated in a letter,
*... There is nothing in the teachings against dancing..." (Lights
of Guidance, #1161, p. 429). In another letter, written on
behalf of Shoghi Effendi, *... he (the guardian) sees no objection
in allowing the youth to have their meetings there (the
Haziratu'l-Quds, Baha'i Center)... but dancing he does not feel is
appropriate..." (February 1947.)

In response to a direct inquiry by the Administrative
Committee to th e appropriateness of having “cultural dance
performances” at the Los Angeles Baha't Center, we have received
the following advice from the National Spiritual Assembly, based
on the recent communication from the Universal house of
Justice”

*Cultural dance in connection with devotional or
cultural programs may be performed in the Bahai
Center.*

The National Assembly also referred us to the following
admonition by the House:

*_. great care should be excercized by your Assembly
to maintain the dignity of the Haziratu'l-Quds..."

In summary, while there are no prohibitions against dancing
in the Writings, social (recreational) dancing at the Center is not
appropriate. Performances of cultural or devotional dances are
permissible in the Bahé'i Center.*

Communicated by Robert Stauffer.
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The Protection of Diversity
in the World Order of
Baha’u’llah

From the Office of Public Information, Baha’i World Center
December 29, 1985

The keynote of the Baha'i approach to social organization is not
uniformity, but unity in diversity. Central to the Faith is a system of
Teachings and Institutions that assure freedom of individual opinion,
that protect individual rights irrespective of race, colour, religion, na-
tionality, class or attitude toward the Faith, and that encourage the full
participation of minorities in the life of the Baha'i community. In the
words of Baha’u’llah: “There can be no doubt whatever that the
peoples of the world, of whatever race or religion, derive their inspi-
ration from one heavenly Source, and are the subjects of one God.” !
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The operation of this principle is most readily
apparent in the Baha'i attitude toward belief itself,
As a soul gified with reason, the individual human
being is not merely free to investigate reality but is
responsible to God for doing so. In the Kitab-i-
Igan, in describing the qualities of the “mrue seeker™
Baha’u’llah sets out the standard of honesty, of
ardour and of purity of motive which must govern
this lifelong search for truth. It is only as inner
confidence begins to form that the soul can make
that commitment of mind and heart we call faith.
Consequently, no one is compelled 10 become a
Baha'i; he becomes one by discovering Ba-
ha’u’llah as the Manifestation of God for our age
and by freely declaring his belief to a Spiritual
Assembly. In the same way, should he for any
reason lose his faith and cease to regard himself as
a believer, he is equally free to withdraw.

Within the Baha'i community, the encourage-
ment of diversity of opinion has importantimplica-
tions in the realms of both belief and action. The
Universal House of Justice has pointed out that
“ ... individual interpretation is considered the
fruit of man’s rational power and conducive to a
better understanding of the teachings, provided
that no disputes or arguments arise among the
friends and the individual himself understands and
makes it clear that his views are merely hisown.™
This respect for differences in view is by nomeans
limited to the views of Baha'is. In the words of
Baha'u'llah: “Warmn . . .the beloved of the one true
God not to view with too critical an eye the sayings
and writingsof men. Letthem rather approach such
sayings and writings ina spirit of open-mindcdness
and loving sympalhvy."J

Likewise, in the decision-making process by
which the Baha’i community conducts its affairs,
great value is placed on the widc range of opinion
which believers bring to such consultations. Once
every nineteen days, at the Feast, every member of
the Faith has the opportunity to express his or her
views or recommendations on maticrs of local,
national or even international nature. The institu-
tion of the Baha'i convention, opcrating at re-
gional, national and intzrnational levels, offers yet
another series of opportunitics for this frank ex-
pression of individual views. The standards which

govern such activities are clearly set forth in the
Baha'i Writings: .

The members thereof [i.e., of Baha'i Spiritual
Assemblies) must take counsel together in such
wise that no occasion for ill-feeling or discord
arise. This can be attained when every member
expresseth withabsolute freedom his own opin-
ion and setieth forth his argument. Should
anyone oppose, he must on no account feel hurt
for not until matters are fully discussed can the
right way be revealed. The shining spark of
truth, cometh forth onty after the clash of differ-
ing opinions.*

The integrity of these consultative processes is
further protected by the nature of the institutions
which exercise authority in the Baha'i community.
All decision-making pov{/ers in the Faith, whether
legislative or administrative, have been vested by
the Founder in institutions which are democrati-
cally elected by the body of the believers. The
membcrs_ of these institutions, without exception,
arechosen by the Baha'i community through secret
ballot, plurality vote, and an electoral process free
ofany form of electioneering, the authority for such
provisions being clearly expressed in the revealed
Writings themselves.’

One of the responsibilities which Baha’u’liah
assigns to the Administrative Order thus instituted
is the protection of the rights of all persons. The
ultimate guardian of this vital principle is the Uni-
versal House of Justice itself, whose Constitution
explicitly sctsoutasresponsibilities: “to safeguard
the personal rights, freedom and initiative of indi-
viduals,” “for ensuring that no body or institution
within the Cause abuse its privileges .. .,” and “10
be the exponentand guardian of that Divine Justice
which can alone ensure the security of, and estab-
lish the reign of law and order in, the world.™

The standard of justice for all persons, to which
reference is made in the foregoing, has been
summecd up by the Guardianinaletier o the Iranian
belicvers:

The point that I should like to impress upon their
notice is that they should have the most scrupu-
lous regard o safeguarding the legitimate per-
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¢ ‘I n all transactions and dealings that affect basic human rights, the standard required
of the chosen supporters of Baha'u'llah—a standard that must claim their unhesitating and unreserved
acceptance, and which they must meticulously and assiduously uphold—is that they should not make the
slightest distinction between friend and stranger, believer and unbeliever, supporter and antagonist.”

Shoghi Effendi

sonal and civil rights of all individuals, what-
ever may be their chosen career or siation in life,
and irrespective of their racial, religious or ideo-
logical backgrounds. It is not permissible in
matters related to such rights to make distinc-
tions and discriminations or show preferences.
In all transactions and dealings that affect basic
human rights, the standard required of the cho-
sen supporters of Baha'v’llah—a standard that
must claim their unhesitating and unreserved
acceptance, and which they must meticulously
and assiduously uphold—is that they should not
make the slightest distinction between friend
andstranger, believer and unbeliever, supporter
and antagonist.’

The same letter makes it clear that the rights of
persons hostile tothe Baha’i Faith, even those who
have violated the Covenant of Baha’u’llah, are
included. Covenant-breakers arc those who, while
claiming 1o be faithful exponents of the Cause of
Baha'u’llah, reject the authority established in
Baha'u’llah’s own Writings and seck to divert the
Faith to their own ends. Their position is different,
therefore, from that of pecople who are mercly
opposed to the Faith and who, for that reason, may
seek in some way to harm or supp-2ssit. ‘Abdu’l-
Baha said that the only way in which the Baha'i
community can deal with the fundamenta! insin-
cerity underlying Covenant-breaking is for the
believers 1o avoid contact with those involved,
quite as healthy people avoid close contact with
persons suffering from contagious physical dis-
eases.® This avoidance of unnccessary risks must
not, however, lead toany curailment of the human
rights of any person, including a Covcnant-
breaker;

-...themere factof disaffection or estrangement,
or recantation of beliefl can in no way deuract

from thelegitimate civil rights of free citizens or
otherwise impinge upon them, even to the ex-
tent of the eye of aneedle. If the friends were to
act otherwise it would be tantamount to arever-
sion on their part in this century of radiance and
light to the ways of those of a former age: they
would re-ignite in men’s breasts the fire of
bigotry and intolerance; they would cut them-
- selves off from the glorious bestowals and
bounties of this promised Day of God; and they
would frustrate the full revelation of God’s
grace and favour to men in this luminous age?

Most particularly does the Baha'i Faith cherish
and promote the development of minorities. The
Guardian explained that this nurturing of the di-
verse elements which make up the human family is
a moral responsibility of the community of Ba-
ha'u’liah.

Unlike the nations and peoples of the earth, be
they of the East or of the West, democratic or
authoritariun, communist or capitalist, whether
belonging to the Old World or the New, who
either ignore, trample upon, or extirpate, the
racial, religious, or political minorities within
the spherc of their jurisdiction, every organized
community enlisied under the banner of Ba-
ha’u’llah should feel it tobe its first and inescap-
ablc obligation to nurture, encourage, and safe-
guard every minority belonging to any faith,
race, class, or nation within it.!°

This principle is given practical expression in
the provisions governing the functioning of Baha'i
administrative institutions. The passage quoted
above goes on to state that “in such circumstances,
as when an equal number of ballots have been cast
in an election, or where the qualifications for any
office arc balanced as between various races, faiths



70.

or nationalities within the community, priority
should unhesitatingly be accorded the party repre-
senting the minority, and this for no other reason
except to stimulate and encourage it ., "™
The great importance which the Baha’i Faith
attaches to the diversity of human thought and
experience should not, however, suggest that it
encourages those extreme forms of individualism
which imperil the common good. On the contrary,
the Faith teaches that it is by surrendering a degree
of personal freedom to acommonly accepted sys-
tem of laws that the individual helps create a social
environment that retumns far greater benefits in
terms of personal freedom than the investment
required. In a letter written on his behalf in 1938,
the Guardian explained:
The Baha'i conception of social life is essen-
tially based on the subordination of the individ-
ual will to that of society. It neither suppresses
the individual nor does it exalt him to the point
of making him an anti-social creature, a menace
to society. As in everything, it follows the
‘golden mean.” The only way that society can
function is for the minority to follow the will of
the majority.}?

The Baha'i Administrative Order, some of
whose principal features are outlined in the forego-
ing, has been described by the Guardian “not only
as the nucleus but the very pattern of the New
World Order™? envisioned by Baha'u'llah. In it
one can already begin to appreciat. the form which
the Baha'i Commonwealth of the distant futurc
will assume. Increasingly, as its institutions de-
velop and as the members of the Faith are able to
apply more fully and intelligently its principles, the
capacily of this unique system to protect the im-
mense diversity of the family of man will be appar-
ent o every fair-minded observer.

Notes

1. Baha'u'liah, Gleanings From the Writings of Ba-
ha'w'llah,p. 217,

2.The Universel House of Justice, Wellspring of Guid-
ance, p. 88.

3. Baha'u'llah, Gleanings From the Writings of Ba-
ha’u’liah, p. 329.

4.‘Abdu’l-Baha, cited in Principles of Baha'i Admini-
stration, p. 42.

5. Two Universal House of Justice compilations, The
LocalSpiritual Assembly, and The National Spiritual As-
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7. Translation of & letter from Shoghi Effendi to the
Baha'is of Iran, July 1925: courtesy of Rescarch Depart-
ment of the Universal House of Justice.

8.Inaleuer dated 16 May 1925, the Guardian’s secre-
tary wrote on his behalf to an individua) believer.

With regard to avoiding association with declared
Covenant breakers, Shoghi Effendi says that this
docs not mean that if one or more of these attends &
non-Baha'i meeting any Baha'is present should feel
compelled to leave the meeting or refuse 1o take part
in the meting, especially if that part has been prear-
renged. Alsoif in the course of some business trans-
action it should become necessary to negotiate with
one of these people, in order to clear up the business,
that is permissible, provided the association is con-
fined wo the matter of the business inhand . .. .

9. Leuer of Shoghi Effendi, July 1925, cited above.

10. Shoghi Effendi, Advent of Divine Justice, p. 35.

11.1bid, p. 35.

12. Shoghi Effendi, U.S. Baha'i News, Wilmette, I11.,
January 1938, p. 2, reprinted in Baha'i World, Vol.
XVIII.

13. Shoghi Effendi, World Order of Baha'u'llah, p.
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[ This letter was printed in the

Baha'{ magazine Dialogue ( Ed.

Steven Scholl) Double Issue 1988].

This siatement from the Baha'i International Ceminity' s Office of Public Information at the Baha'i
World Centre in Haifa, Israel was released foliowiag the broadcast of a BBC television program on the

Baka'i Faith in 1985.
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.Remarks by H.B. Danesh, Chairman, Executive Committee
to the Meeting of
the Fraternal Affiliate Associations for Bah&’f Studies
Wednesday, October 6, 1988
Ottawa, Canada

The Association for Bah4'f Studies has now been in existence for thirteen years. As with
many other things in the Faith, the Association was formed as a response of the Bah4'ls to the
imperatives of the time and to the fact that the Faith had evolved to the stage where such a venture
could be successfully undertaken and supported.

It was in the Five-Year Plan (1974-79) that the Universal House of Justice gave a number of
National Spiritual Assemblies around the world a similar goal:

To cultivate opportunities for formal presentations, courses and lectureships on the Bahs'f Faith in
Cansdian universities and other institutions of higher Jearning.

The Universal House of Justice used the phrase, “cultivate opportunities,’ a process related to

the dynamics of growth and development. In Canada, in 1975, the National Spiritual Assembly
- brought together sbout fifty people at the University of Ottawa for a consultation lasting two-and-
a-half days.

‘The individuals chosen were from all walks of life. At that time in Canada, we had a very
small number of those who are traditionally called “scholars.” We invited Bah4'f women and men
who had shown interest in the study of the Faith and who were deepened in the Faith. Some were
scientists, some were in the humanities, and some were artists. In addition, we invited people who
didn’t have a very high level of formal education but who had a deep knowledge of the Faith.
From the very beginning, we believed that the concept of Bah#’f scholarship is not a limited
concept. However, we really didn’t have a very clear idea at that time of how the Association
would evolve,

Our consuliation focussed on specific appmaches such as having Bah4'l speakers at
universities and establishing courses or lectures on the Bah4'f Faith. We came to realize, however,
that we are involved in a long-term process of cultivation with the ultimate aim of presenting the
Faith on a formal level at universities.

We then asked ourselves how universities usually accept a course (o be presented. First, they
deiermine that the subject is important, that it is worthy of study, that there is 2 body of
information and knowledge available to draw from, that there are people who mknowledgeable in
that field who can teach it, and ﬂ\alﬂmetepeoplewboaremlueswdmlmnmg about it. Those
who are interested in promoting a new branch of knowledge begin by publishing books and
Journals; by organiZing conferences and coming together to exchange views; by establishing
associations; and by gradually establishing the validity of the subject of research and study.

It was at that time that the concept of an Association for Bah4'f Studies was formulated. Its-
original name was the Canadian Association for Studies on the Bah4'f Faith. The notion was
accepted by the National Spiritual Assembly of the Bah4'fs of Canada, and the National Spiritual
Assembly appointed an Executive Committee with members from across Canada.

At first, we thought we should have two categories of members: full members (with an
academic background) and associate members (without an academic background). Very quickly,
however, we discarded that idea, realizing that everyone who studies the Bah4'{ Faith has to follow
the principles established by Bah4'u’lish along the lines of independent investigation of truth.
Bahs'u’lldh, in The Book of Certitude, very clearly describes the qualities of the seeker afier truth.
Those qualities are the most excellent description of a scientific and objective approach to any
topnc The Guardian, in describing the Bah4'f Faith, has also said that the Bah4'{ Faith is scientific
in its method. We recognized, therefore, that any individual who is a Bah4'f is, by definition, a
person who has already started the process of being a scholar of the Bah4'f Faith. Therefore, we
decided full membership in the Association would be open to everybody.

But the Bah4'f community, reflecting the same problems as those of the general community,
has had some difficulty with respect to the intellectual aspect of the life of humanity. In the
Bah4'f community, as in the non-Bah4'f community, there is a dichotomy between the intellectual
and the spiritual. People perceive these two conditions of human reality as different, and at odds
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with each other—one cannot be both inteliectual and spiritual at the same time. This concept is
prevalent in society soday. People consider emotions and the stirrings of the heart as spiritua]. and
thoughts and intellectual activities as nonspiritual. Thus, there was and still is quite a bit of
resistance towards the Association. That resistance appears at all levels: at the level of institutions
as well as individuals.

Consequently, the carly years of development of the Association were really difficult years.
The only reason the Association survived, in my opinion, was because the Universal House of
Justice, from the very beginning, encouraged its development. At the end of the Five-Year Plan,
the Universal House of Justice said that the Association was “one of the very favorable outcomes
of the Five-Year Plan™ (Letter from Department of the Secretariat of the Universal House of Justice
to the Canadian Association for Studies on the Bah#'f Faith, 19 March 1989). In the consequent
plan, the Seven-Year Plan, the House of Justice gave Canada the specific goal of further
developing the Association of Bah4'f Studies and the presentation of the Faith at universities. So
the Association began to have the weight and the legitimacy of being one of the specific goals of
the Seven- Year Plan:

Expand the opportunities for teaching in Canadian institutions of higher learning snd further
develop the Cansdisn Associstion for Studies on the Bahf'{ Faith.

Later in the Six-Year Plan, the House of Justice suggested 0 the Bah4'fs of the world that one
of the possible ways of achieving the objective of “greater attention 10 universal participation and
the spiritual enrichment of individual believers™ was to

develop and foster Bah&'f scholsrship and lend support o the Associstions for Bahf’i
Studies. (Canada’s Six Year Plan 1986-1992, p. 42)

The significance of this support is, of course, that the development of the Association for
Bah4'f Studies has always been within the fold of the Covenant and under the guidance of the
Bah4'{ sdministration, following the principles that should apply 10 our manifold activities as

~followers of the Faith.

This encouragement was especially significant because it was around the same time that a few
other initiatives in-various parts of the world began vis-d-vis Bahd'( Studies, and a few other
groups were organized. ThehzstoryoflhengrowdnsqmlednﬂamtﬁmndmomncAssocmuon
for Bah4'f Studies and 0 is their definition of Bah4'{ scholarship.

From the very beginning, a dialogve began concerning the nature of Bah4'f scholarship. Two
kinds of prehmmary definitions evolved. One group said that Bahf'f scholarship means the study
of the origins of the Faith in Islam and Islamic culture, that is, the study of the history of thc
Faith's evolution to clarify the origins of the tcachings of the Faith vis-3-vis Islam and some of
the events that took place in the early era of the Faith. According to this definition, Bah4'{
scholars should focus primarily on such issues as Bdbism, Shaykhism, the Covenant-breaking
history of the Faith, the Azalfs, etc. They also put emphasis on the study of the history of the
Faith and its relationship with other religions and ideologies.

At the Association for Bah4'f Studies, we understood Bah4'f scholarship quite differently. We
understood it to mean the study of the teachings of Bah4'u’l14h and their ramifications for the world
of humanity. Bah4’u'lish has given us teachings that are the cure for the diseases of humanity.
He has provided guidance (o help humanity evolve from its present adolescent stage to a new level
of maturity, (0 establish a new civilization, a new way of life, and w0 usher in the era of the unity
of humankind. How are these changes 10 occur? How are the world and the Faith going to interact
and apply these teachings? These are questions about the spiritualization of human society and of
human life. These are the concemns of Bah4'f scholarship—the application of the Bah4'f teachings
to all aspects of human life. Therefore, whether a person is a physician, a historian, a
philosopher, a psychologist, an agricultural specialist, or a development specialist, it doesn’t
matter; all these areas of human endeavor and many others are worthy subjects for Bah4'f
scholarship, and we should attempt to understand the processes in which we could apply the
principles of the Faith 1o the needs of humanity.

Funthermore, we identified another dimension in our attempt to develop a definition of Bah4'f
scholarship, namely, that Bah4'f scholarship should not be limited 10 attempts to show similarities
between the Bah4'f teachings and scientific discoveries. Of course, there are many similarities,
but, rather what we should do is to see the process through which true science can be integrated
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with the teachings of the Faith. Of course, we haven’t concluded our work on defining Bah4’f
scholarship; these are simply some of the glimpses of Bah4'f scholmsh:p we have had thus far.

The Association gradually began to flourish and expand its membershlp and activities.
Various National Spiritual Assemblies and other groups showed interest in establishing
Associations for Bahd'f Sdies around the world. We began our conferences and publications. We
have begun to have fraternal affiliate associations around the world. We are starting to establish -
chapters at universities. Groups of people interested in specific areas such as agriculture, arts,
consultation and conflict resolution, economics and business, education, environmental design,
health, intercultural issues, marriage and family, philosophy of science, science and technology,
and women's studies, have formed interest groups within the Association. During this evolution,
the National Spiritual Assembly of the Bahd'fs of Canada and later the National Spiritual
Assemblies of the Bah4'is of the United States and Alaska showed great interest in this
development

But above all, it was the Universal House of Justice who honored and blessed us with its
ongoing, loving, and freeing attention. The House reviewed the terms of reference and by-laws of
the Association, and determined the nature of the relationship of the Association with its affiliates
in different countrics as well as the nature of the relationship between the Association and Local
Spiritual Assemblies when dealing with chapters of the Association at universities. These malters
have gradually been clarified, and the documents are available, making life much easier.

On August 9, 1984, the International Teaching Centre wrote a letter 10 the Counsellors that
was devoted to Bahd'f scholarship. The International Teaching Centre, in essence, said to the
Board of Counsellors that the intellectual development of the community is extremely important
and that the Counsellors should focus careful attention on this aspect of the life of society.

This significant letier was very welcome input into the life of the Bah4'{ community. It
established the importance of Bah4'f scholarship, quoting a number of the Guardian’s statements
indicating clearly that this aspect of the life of the community is indispensable. The letter
described the nature of Bahé'f scholarship and defined it 1o some degree. It focused on the
importance of fostering Bahd'f scholarship and promoting an atmosphere of tolerance. As you
know, people who think they know become arrogant, and arrogance leads to intolerance. As well,
people who do not know become defensive, and they also are intolerant towards others. The nature
of the Bahf'f community and Bah4'f scholarship is contrary to this attitude,

The statement on scholarship pointed out that Bah4’f scholarship should strengthen the core of
the believers® faith and should not create doubt in the hearts of the faithful, because the whole |
objective of study is to find the truth, If you find the truth, truth always gives you certitude.
Therefore, if somebody claims o be a Bah#'f scholar but gives a presentation that creates doubt in
the hearts of the believers, shakes the faith of the believers, causes them to become confused, then
we have (0 stop and ask, “Has the truth really been enunciated?” Truth brings certitude.

. Aside from the Universal House of Justice, the greatest support, the most encouraging and
immediate support for the Association came from several of the Hands of the Cause of God and
Counsellors. Most prominent among the Hands of the Cause of God in supporting the work of
the Association for Bah4'f Studies has been Amatu’j-Bah4 Rihfyyih Khdnum. She is a member of
the Association. She has been the main speaker at several of our conferences. She is a Bah4d'f
scholar par excellence. Her support, of course, was remarkably valuable. The same should be said
about several other Hands of the Cause of God who have participated in the meetings of the
Association for Bahi'f Swdies—Dr. ‘Alf-Akbar Funitan, Mr. Dhikru'}l5h Khidem, Mr. John
Robarts, and Dr. ‘Ali-Muhammad Varqéd—all have given extremely valuable assistance to the
development of the Association of Bah4'{ Studies.

Likewise, a number of Counsellors have participated in the work of the Association for Bah4'{
Studies, and their input has always been most welcome and most remarkable. This is not
surprising, because the institution of the Counselfors is the Institution of the Leamed. The House
of Justice in its letter of August 9, 1984 asked the Institution of the Leamed to assume
responsibility for enriching the intellectual life of the Bahé4'f community.

In light of that letter and in light of our experiences over these number of years, we can begin
to think about Bah4'f scholarship in a broader way. This centainly doesn’t mean that we have
reached an ultimate delinition of Bah4'i scholarship, but we can now think a little bit more broadly
than ever in the past.

‘Abdu’l-Bah{ is reported to have said that some people try to understand the beauty of the rose
by studying the manure in which the rose grew. Obviously, it doesn’t matter how much one
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studies the manure, one will not enderstand the beauty of the rose and its essence. The Faith of
Bah4'u'lish came from one of the most corrupt and depraved societies in human history. God
chose the most spirituaily corrupt and bankrupt spot on earth 10 raise his Faith, because if the
Faith of God can take root in that kind of soil, then it can take root everywhere else. And that is
exactly what happened. So, it's not surprising that when we examine the early history of the
Faith we find individuals who didn’t behave well and circumstances which weren't completely
according to the teachings of the Faith. But it is out of that milieu that God raised his rose.
Bahs'u'lidh in one of his writings actually: refers to Himselfl as a “Rose” (Gleanings from the
Writings of Bahd'u'lidh, p. 320). So, this is very important to remember. But more things have
to be said about Bah4'f scholarship.

Bah4'u'llsh has stated that there are two sciences. In the original language (Arabic) they are
called ilm'u'l ‘abdén va ilm’u’l ‘adydn—the science of bodies (the material) and the science of
religion (the spiritual). One is the study of the world of nature; the other one is the study of the
spiritual world. These are the two sciences that we have. It is very interesting that Bah4'u'11sh
uses “science” for both of them, emphasizing the scientific approach. Now, ‘Abdu’l-Bah4 defines
both religion and science in exactly the same words, with no difference, on two different occasions
(REFERENCE?). Science is a process in which we discover the relationships between the realities
of things. The law of gravity is the description of a relationship. Biology is the description of the
relationship of living beings. Sociology is the study of relationships in society, and so on.

‘Abdu’l-Bah4 has made it very clear that human beings cannot fully understand the reality of
things. What we can undersiand are the characteristics of things and their relationships with each
other. Now, the other definition that *Abdu’l-Bah4 gives is that religion is also relationships
emanating from the realities of things. The word ashya’ {thing] really means “whatever is created.”
Because the only thing that is not created is God. Aside from God everything else is created.
Some creations are physical, and others are spiritual.

1t is my view that if we reflect on these statements, we can identify two main objectives for
Bah4’{ scholarship. One objective of Bah'f scholarship is the spiritualization of science: the
application of spiritual laws to scientific discoveries. If we apply these laws, then we prevent the
disease of materialism, which occurs as a result of the application of scientific laws without regard
for spirital principles snd laws. - This is very important because materialism is really a destroyer
of life. It destroys life in the form of making bombs. It destroys life in the form of violence. It
destroys lifc in the form of killing the human spirit and Causing theé profound degree of sadness that
occurs in human society and individuals. So, we could say the first objective of Bah4'f scholarship
is the spiritualization of science.

‘The second objective is the scientific approach to religion. This is another objective of Bah4'f
scholarship: application of scientific method to religious practices. Without this approach we have
fanaticism, prejudice, superstition. Applying the scientific approach to religion prevents the
diseases of fanaticism, prejudice, and superstition.

These iwo objectives—ihe spiritualization of science and the scientific approach to religion—
are central to the concept of Bah4'f scholarship and as such should be integral to all our activities
in the Bah4'f community and in our individual lives. Such a perspective of Bah4'f scholarship
demonstrates the need for both conceptual and applied aspects of scholarship—we must ikmow why
we act and what the results of these actions are.

The Applied Dimension

Since the beginning of the Faith, Bah4'fs have tried to apply the Bah4'{ teachings to their
lives and (o their communities, with varying degrees of success. Therefore, one aspect of Bah4'f
scholarship is to begin (o study the Bah4'f community 10 see why the Bah4’{ community works as
it does; why it is successful; why it achieves what it does in a world that is very different; and also
why it hasn't yet succeeded in some areas. For example, one couid study the impact of Bah4'fs
having gone to other countries for more than one hundred and forty years, living among other
people. What is the impact of this in the whole idea of creating one world, a united world? 1
would not be surprised if in conducting a methodical study of that process we saw that it has had
profound impact on the process of the unification of humanity.

Or, for example, we say prayers. We don’t know how and why prayers affect us. It's very
important that we begin to study why prayers work; what are the processes leading to their helping
us. There are many other such instances.
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For example, what is the significance of people going to communities in the middle of
jungles, in the heart of deserts, in the mountains, to meet people who have never had any
connection with democratic practices whatsoever, and inviting them 10 become Bah4'is and, where
there are nine adult Bah4'fs, to form a Local Spiritual Assembly in their community? This concept
is totally foreign to these people, but they do it out of faith. Aside from organizing the
Assembly, they really don't know what else to do. But the mponsibility of the Bah4'f scholar is
to do at least two thmgs one, 1o study and describe the impact of creating Local Spiritval

. Assemblies in such countries, where there is a total change in the mind-set of the people—people
who have always felt ruled by some kind of authority, tribal chiefs, ghosts. Suddenly these people
are given power—they can vote. Some are members of an Assembly, and that creates new
dynamics in the community. However, Spiritual Assembly members don't abuse their power as
leaders did before, thus creating totally different dynamics in a society, possibly resulting in an
acceleration of development of that society, from infancy to adolescence and soon to adulthood, in

_a much more direct way and a much less destructive way than, for example, a revolutionary

Now, Bah#'f scholars should begin to study these processes to see how they relate. What's
the difference between the Bah4'( approach to transforming human society, and the Marxist
approach? The two movements came al the same time. And one grew very quickly——covering
more than half of the world. And the other, the Bahé'{ Faith, is growing very slowly. What can
we learn from these processes? These are the kinds of things that can be the subject of study. This
is one kind of scholarship. Scholars study something Bah4'fs have been doing and try to
understand how Bah4'f principles have been applied, what are the dynamics involved, why it
works, end so forth. That's one method.

The Conceptual Dimension

The other dimension of scholarship is for Bahi’fs to conceptualize, 10 develop theories about
the transformation of the life of the individual, about the development of human society in all its
aspects, and then 1o put those theories into practice 0 see how they work. For example, if we
want L rear children who will create a peaceful world, we should develop curricula based on sound
theoretical concepts which show that if the concepts are applied, these children (and their children
sfier them) will gradually become more peaceful and able to create higher levels of unity among
themselves, eventually bringing the world ever closer 0 the kind of peace and unity Bahé'u’li5h
describes. Bah#'f scholarship becomes, therefore, the process of developing a theoretical
framework, a conceptual framework, applying those principles, and then studying the spplication
wducrmF ine the results. Thal is, llhmk,onetspectoﬂheapphcaum of the scientific method to
the Faith. .

So, the arena of topics for Bah4’{ Studies is virtually unlimited. Bah4'f Studies involves
every one of us, because every one of us is involved in the transformation of our individual lives.
. Every one of us is involved in the development of families, in the training of our children, in the
.education of children in society. Every one of us is involved in the life of the community. We
become members of the committees, we consult, we are on Assemblies, and so on. We are also
involved in the non-Bah4'f world. And the whole system ultimately has to become one. It is one.
There is no Bah4'{/non-Bah4'f division. That barrier is totally imaginary and without foundation.

So, these are new ideals and new concepts that are developing as we work together at these
different meetings of the Associations. As we get reports from an Association in one or another
part of the world describing how they are focussing on specific things, it is most exciting because
it constantly opens new doors, new areas,

Recently, 1 had a very interesting experience that clarifies some of these issues. 1 travelled to
Brazil at the invitation of the National Spiritual Assembly of the Bah4’is of Brazil and the
Association for Bah4'f Studies in Brazil. 1 went 10 the city of Manaus, which is on the Amazon
River. It is a city of more than a million. The friends had arranged for me to meet with the civic
police, primarily because of my writings and research on human violence and the concept of a
violence-free society. When local officials leamed that someone who was knowledgeable about
violence was visiting their city, they invited me to address them.

The chief of police indicated his group wanted me to discuss how to disarm an armed, violent
person; how to deal with the enormous violence that is going on with drug trafficking; and what to
do in the maximum security prisons full of murderers when you don't have enough ammunition.
There was a list of such questions.
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When we arrived at the lecture hall, the Minister of the Security of State was there, some
sixty or seventy policemen, and the chief of police. They were all sitting there with very
masculine mustaches and uniforms, looking very dour and very large and forbidding. 1 decided thal
I would speak about the application of spiritmal principles to the issue of human violence.

1 addressed such issues as human nature and the fact that humans are created noble, the fact thal
people become violent because certain processes take place in their lives which don’t alfow the
spiritual qualities of knowledge, love, and will 10 evolve. And so their lives go in the wrong
direction. 1 discussed the fact that people who are violent are really basically ignorant of the fact of
the unity of humanity and that violence 1o somebody else is violence to themselves. I also
explained that to prevent violence, the one thing you should definitely not do is to be violent
yourself because violence breeds violence. Then the discussion period began. The chief of police
described me as a religious man teaching the prevention of violence, but he noted what religion has

- done in the world, the violence it has brought to this world. He went on to refer w the violent

history of religion. I agreed but pointed out that we must make a distinction between religion and
spirituality. Spirituality is related to those processes which enable our true nature, our spirit, our
soul, to evolve so that our activities are loving, merciful, kind, and truthful, rather than the
opposite. Spirituality is a process whereby we become our true selves.

Religion is the medium through which we attempt to put these spiritual laws into practice. If
we apply those laws wrongly, the outcome would be wrong. Most of the leaders and followers of
the religions of the world, unfortunately, have applied the spiritual principles improperly so that
they disunite instead of unite people; they increase instead of decrease fanaticism; they cause hatred
instead of love. This is the misapplication of spiritual principles. One can see it in all of the
major mli;ions of the world. The Bah4'f position is that this is an unfortunate misapplication of
spiritual principles. Religion has been the cause of enormous violence when that religion has not”
followed the spiritual principles given to it by God. The chief of police had tears in his cyes as he
admitsed 10 being a spiritual person who had been terribly bothered by seeing what people do in the
name of religion. On the one hand, he knew that there is a God, but on the other hand, he
witnessed the violence of the followers of religion. Now, for the first time, he felt he had learmed
something new and positive about religion and spirituality that he could actually apply to his life.

A second policeman stood up (o say he was an ordinary policeman who worked with violent
young people in the community. He had always been taught that one had to be very tough with

. young people. So he had becn very tough wills thesn, treating them violently 5o they would be

afraid of him. Now, having heard the Bah4'f view that basically he is a member of a community,
the young people are also members of this same community, and that humanity is one
community, he repeated and accepted the concept that one should treat others as one wished to be
treated. He had never before considered applying this spiritual faw 10 his work. He stated he could
not continue 10 deal with people in that violent way. There were a number of other such responses
in the two-and-a-haif-hour meeting.

I specifically mention this event because 1 have given many talks to law enforcers in North
America and have never received this kind of response. I think that the reason I received such
positive response in Brazil was due to at least two things.

First, people in Manaus are not yet totally discased by materialism. They are still in touch
with their spiritual roots. They are searching and are more receptive. Therefore, as soon as a new
reality is explained to them, they respond without hesitation. This was true throughout my
journey in the northern part of Brazil. Wherever I went it didn’t matier with whom I met—medical
students, psychology students, lawyers, doctors, professors, ordinary people—when they heard
about the spiritual principles, the universal principles of the Faith, they automatically responded
very positively.

Second, I tried to formulate certain theoretical concepts about how we can create a violence-
free society, based on the body of knowledge available in this professional field of study, on the
one hand, and the principal teachings of the Faith, on the other hand, integrating these sources of
knowledge and trying to present a new approach to this issue. By no means is this formulation
complete or totally accurate. Nevertheless, it is a initial effort at integrating the scientific and the
spiritual principles to create a body of knowledge or a framework, a perspective, a theoretical
construct that can be applied. As we apply the principles, we can improve on the application. We

- can learn from the process, and it just goes on. This is an example of the application of a theory

to see whal results.
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The vision of the future, as far as Bah4'f Studies is concemed, is enormously exciting and
glorious. It is very interesting that such an exciting, enormously glorious vision of applying
Bah4’{ principles to the life of humanity also has a very simple requirement as far as its
administrative process is concerned. What 1 have noticed in talking with a8 number of fraternal
affiliate associations around the world is that people in different countries try to deal with their
Association for Bah4'f Studies at a level that is frightening to them, at a level that is forbidding t0
them. They exclaim that they don’t have enough scientists and academics; that they don’t have
enough people for a membership base, perhaps only one individual who has gone to university;
and that they don’t have the financial resources. They can’t conceive how they could possibly
establish and develop an association.

When ! reflect on the Association’s development in Canada, all of these factors were also true
in Canada. We didn't have great human resources. We didn’t have money, and we had all kinds of
attitudinal problems as well. Nevertheless, two things helped. One was the institutional
encouragement and support that I mentioned earlier.

The second was the fact that we had several individuals who dedicated themselves to the
Association, who refused to get discouraged, who would fight for the Association, who would tatk
about it everywhere they went. They ate, breathed, thought, and slept “Association.” Unless you
have one or more individuals, who for a period of time become dedicated to the cause of the
Association for Bahg'f Studies, and talk about it, encourage everybody, and devote their time and
energy to it, it won’t work. Because the Association is a new thing, and as we know, when you
have a new baby, you cannot just sit there and enjoy the baby's smiles. Raising children is much
more difficult; whoever accepts to naise a child has to be willing to do all the little things
involved, the dirty work, and the hard work. That has been the case for the people who have been
involved from the beginning of the Association.

Now the Association is reaching its teens. Finally, the Association is leaving the childhood
years behind, arriving at the age of adolescence. During those earlier years, the challenges involved

“willingness 10 do all the minute but necessary chores. There was no glory in these tasks. You
would organize a conference and yet receive complaints. All you can do is accept criticism without
losing the vision of what you are doing and steadfastly persevere. Remember, the Association for
Bah4'f Studies is an entity within the fold of the Covenant and exists with the express approval of
the House of Justice. Associations for BahA'f Studies are a kind of activity that I have no doubt
more and more Counsellors will support and more and more National Spiritual Assemblies will
bring into creation in their respective country.. Once this happens, we have to work diligently, not
give up hope, not let go, until the Association establishes itself. If we don’t, the “little baby”
won't grow. A number of Associations around the world have stopped at the level of being six
months old, a year old, two years old. They are not growing because they are not being nourished.
There is nobody to nurture them, parent them, and raise them. Consequently, they are fecble,
waiting there 10 be fed and to be raised. -Nurturing is far more important than whether you have
sufficient resources. One should not be frightened of the Association in the same way that one

_shouldn’t be frightened of a little baby. But one should be dedicated to the service of the

‘Association and to helping the Association to grow in the same way that one has to be dedicated to
the growth of a child. This requires certain kinds of people with a certain kind of dedication.

Wherever that combination has occurred, the Association has worked.

However, wherever there have been people who felt that as PhD’s or professors at university
running the Association they should not do the leg work and the dinty work, and instead have
attempted to start at a higher level, this approach to the Association hasn’t worked. The baby has
to grow. It's a process of cultivating. It’s a process of developing. If you want to establish an
Association initially at the level of a twenty-year-old, it won't work. The process has to start at
the beginning and dynamically grow according to the circumstances of each Bah4'f society and
Bah4'f community.

Now, I think, because centain Associations around the world have been successful and have
grown, they can facilitate the process of growth of other Associations that are coming into
existence. Nevertheless, each Association is going to have its own unique developmental
processes, its own unique pains of growth as well as joys and sorrows of development like any
other growing organism. 1 think if we keep that in mind, we will be able really to see ten years
hence and imagine what will happen. 1 think that all of the Associations for Bah4'{ Studies should
begin now to think “year 2000.” They should put their vision there and say, “In the year 2000, we
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want (o create & world in which certain things happened.” It is (0 be hoped that by then peace will
have been established and the institutions of the Bah4'f Faith will have grown and become mature.

If we begin 10 think along those lines, then we can look at our societies and Bah4'(
community as well as the non-Bah4'{ community and ask what are the needs of this society.
Which direction do we have to go? On what elements of this socicty do we have to focus? On what
dynamics do we have to focus? In some countries, you have to focus on social justice. In another
country, the focus should be on equality. In another location, you have to focus on the family.
Of course, all areas are within the scope of concern but with a greater emphasis in a given subject
area according 1o the particular circumstances in that region.

" Bah#’f scholarship applies at all levels. That's the point. At all levels any individual, any
institution, any group of Bah4'fs can approach the Faith, their community, and their society with
the dual objective of applying the spiritual principles 10 the life of society and understanding the
life of the society in the light of these spiritual principles. As we do that, we are engaged in
Bah4'f scholarship. Then il we discuss this process, formulate it, and write about it, we have
something that we can share with others. Hence the importance of the conferences and the

publications.
QUESTION: In Colombia, is it an affiliated Association, or is it independent?

The concept “Fratemal Affiliate Associations™ means that the Associations are all independent
yet related. They are each under the acgis of their respective National Spiritual Assemblies, but
they are also connected, affiliated all over the world. The notion is that once you are a member of
an Association for Bahd'l Studies anywhere in the world, you are a member of the Association for
Bah4'f Studies everywhere in the world.

The only other thing in this respect is the role of the Association of Bah&'f Studies in North
America. The Universal House of Justice has decided that the Association for Bah#'l Stadies in
North America has two distinct responsibilities. On the one hand, we are an Association for
Bah4'f Studies for North America (Alaska, Canada, and the United States), and we oversee
development of BahA'f Studies for North America, as for example the Associstion for Bahd'f
Studies in the United Kingdom does for English-Speaking Europe or the Association for Bah4'f
Studies in Switzerland does for French-Speaking Europe, or the Association for Bah4'f Studies in

- Austria does for German-Spcaking Europe, or the Association does in Colombia or in Brazil or
wherever. So, the Association for Bahi'f Studies in North America has its organization,
conferences, publications, membership, etc.

On the other hand, the House also said that the Association for Bahé'f Studies in North
America should coordinate the work of all other fraternal affiliate Associations. That doesn’t mean
that we have direct authority over other Associations. Nor do we set any rules or regulations or
laws for them. Rather, we put ourselves at their service. If there is anything we can do, we will
doit. :

Basically, at this time, the coordination that we do is very limited. We try (o0 get information
from all the Associations about their activities 1o include in our international bulletin which is
distributed all over the world, so that everybody knows what everybody else is doing. We also try
to publicize the activities of the various Associations and make them known, and encourage people
to come to other countries. We also try to some degree to coordinate publications of materials,
because publication is a very expensive undenaking.

The Journal of Bahd'( Studies '

For example, The Journal of Bah4' f Studies is interesting because it is a multilingual journal.
We have chosen the three languages of North America: English, French, and Spanish. We print
articles in the original language of submission—be it English, French, or Spanish—with
summaries in all three languages. We are trying to create a medium that would help in sharing the
Bah4'f rescarch findings of the friends ail over the world. Of course, as with any journal one has to
establish certain standards. If the journal is t0 be received with respect and accepled in the academic
world, it has to follow certain standards. A certgin level of excellence should be present.
Consequently, we have an editorial board which reviews submitted manuscripts. Then, if the
manuscript appears interesting, we send it out for peer review 10 a number of Bah4’fs who are
knowledgeable in that specific field, and sometimes to non-Bah4'fs. We do not tell reviewers who
has written the paper, and authors don’t know who the reviewers are. It's a double-blind review.
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We ask for a review incorporating the reviewers® views and recommendations. We explain the
standards of the Journal. Either the reviewers approve the paper and we publish it; or they indicate
the paper needs certain changes. We convey the findings of these reviewers to the author. We
explain our reviewers' recommendations and ask if the authors are willing to work on their papers.
The majority of course choose to do further work. A few see their work as perfect and
unchangeable. Then the process stops. It’s a leaming process for all concerned.

It's really not such a bad thing to submit your writing for review and feedback with
suggestions for improvement. | have written articles that have been published and that | now wish
hadn’t been. Once printed, the work is unretractable. There is no room for second thoughts.
Hence, we must publish works that in the future won't be an embarrassment. Therefore, we must
have standards. This is not arrogance. It’s simply that we don't want to publish anything
unworthy in The Journal of Bahd' f Studies. We have to publish what we can be proud as Bah4'fs
to give 10 anybody around the world.

QUESTION: Can non-Bah4'fs become members of the Association?

Once again this is a developmental process. For a long time, we didn’t feel that we were
developed enough, really, to open the Association for Bah4'f Studies in North America to
membership culside the Bah4'f community. As well, all our conference speakers were Bahé'fs.
But, during the last few years, we felt perfectly comfortable 10 open membership of the
Association to anyone interested. We also invile prominent non-Bah4’{ speakers as conference
presenters, balanced by Bahd'f speakers. We feel that the same should apply to other Associations
for Bah#'f Studies: that they should begin as an intemal agency of the Faith and allow themselves
to grow and evolve. When they reach a certain level of growth and feel comfortable that they are
up to the standards of the society around them, then the Association should be opened to
everybody. Some countries will do it sooner, some later.

QUESTION: Based on your experience with the police department in Manaus and your thought
that maybe one reason why they responded to the lecture on a spiritual level was that they hadn’t
becn so much the victims of materialism, 1 wonder if there could be another couple of things
going on there. Could it have to do with the teaching work that’s been going on in Manaus and in
Brazil? Maybe that same talk 10 those same people ten years ago wouldn’t have had a similar
eflect. Don’t you agree?

Yes, that may be the case. You see, 1 said one reason that they were receptive was because
they have not been as diseased by materialism as we are in North America or Europe. Therefore,
they are receptive, their hearts are open. Their minds are open. They can accept new ideas without
much difficulty, without much pride, without much arrogance. For the same reason they are also
more receptive 1o the teaching activities that take place in their environment. Even if they are not
directly involved, nevertheless, the teaching efforts have profound impact on people of a given
community. More specifically about Manaus, what is interesting is that in Manaus there are
about 800 Bah4'fs. These 800 Bah4'fs have relatives, and they know all kinds of people. So
invariably they have a certain impact on the larger society. Also, Bahé&'fs are very much in the
forefront of development in Manaus. They have some activities that are quite remarkable. For
example, a Bah4’f couple has established a unique orphanage so highly valued by the government
that they received an exceptional government grant for the construction of a beautiful modern

orphanage.

QUESTION: It seems that when you have a conceptual entry to the group you are addressing,
in your teaching efforts, the entry is more successful. Is this generally the case?

Yes, I think so. 1 met the Director of Human Rights in Brazil, for example, and we talked
about creating a society free from violence. He identified several concepts—psychological,
sociological, and political (power) the dynamics of the society—that need to be considered.
However, a Bah4'f identifies another dimension that has to be added. In describing this dimension,
you don’t bluntly say this is a spiritual dimension. You just describe the dimension. As you
describe it, they see that indeed this was what was missing. And what is it that you are doing?
You are applying the spiritual principles to their social issues. You don't need to be
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sanctimonious and announce that the missing dimension is spiritual. You just simply present it
0 them naturally and unthreaseningly as a gifi.

It was very interesting because, after I did that, the minister tumed to me and stated that his
government didn’t care if everybody becomes whatever religion as long as we can improve the
society. You sec, I wasn't trying to convert them; rather, 1 was trying to offer, to the best of my
sbility, & description of how spiritual principles can be applied to social problems. And that, |
think, is what Bah4'f scholars have to try 1o do to have a maximum impact on other scholars,

~ leaders of thought, and thoughtful people all over the world.
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‘ASSOCIATION FOR BAHA'l
'STUDIES PUBLICATIONS

The Baha'i Faith and Islam

Within the next six to nine months, the Association
will publish The Bahd'i Faith and Islam, which
contains the proceedings of the First International
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Symposium on the Relationship of the Bahé'i.

Faith and Islam, McGill University, Montréal,
Québec, 23-25 March 1984. This historic event
attracted several eminent international scholars
who participated as presenters and/or discussants
during the three-day event. This publication will
be available to members at the special price of
$9.95 and to non-members at $14.95. A flyer is
enclosed for your convenience.

"Les Valeurs économiques et les valeurs

morales" :

Reprinted from The Journal of Bahd'f Studies
volume 1, number 4, the article, "Les Valeurs
économiques et les valeurs morales” by William S.
Hatcher, is available from the French Translation
Committee (Le Centre bah4'ie, 75 rue d'Auteuil,
Québec,QC, Canada GIR 4C3) at a cost of $. 50 per
reprint. The article is in an economical offprint
form without a cover. The article, in French only,
supports the thesis that economic activity actuaily
presupposes an underlying morality of a more
fundamental sort and that an economic system
based on Bahd'f ideals is ultimately more
satisfactory than any existing economic system or
combination of systems.

Call for Papers

The Association for Bahd'f Studies will be
publishing a special volume on the arts. More
material is needed to complete this volume. If you
would like to submit an article for publication,
please send three copies of your manuscript to the
Association for Bah4'i Studies, 34 Copernicus St.,
Ottawa, ON, Canada KIN 7K4.

OTHER PUBLICATIONS

Orison

The first edition of Orison, a publication of the
Association for Bahd'i Studies Bahd'i Institute for
the Arts, is available. Included in this first issue
are a letter from Don Rogers, member of the
Continental Board of Counsellors for the Americas,
on the subject of "vision"; two poems by Roger
White with an appreciation of "A Whispered
Epitaph” by Geoffrey Nash; artwork and a
description of the work of Bruce Hanks; a poem by
Ann Boyles; an article written by pioneer and artist
Ed Epp; an ode by T4hirih; and a mention of the
activities of Mark Ochu and Anne Atkinson. The
cover artwork by Lorraine Phillips is printed in
color on a background of beautiful paper. A call for
submissions is also included. Orison will be
published twice a year. Copies of Orison are

available for $3.50 plus .75 for shipping(payable to
Bahd'f Institute for the Arts). Send orders and
submissions to Sasha Rogers Hariri (70 Poyntz
Ave., Willowdale, ON, Canada M2N 1J2). In the
United States, copies may be obtained from Anne
Atkinson (400 Laurel Ave., Wilmetite, IL, USA
60091).

‘Directory of Artists

An updated Directory of Artists, published by the
Association for Bahd'{ Studies Bah4'i Institute for
the Arts, is available. This directory contains the
names, addresses, and descriptions of artwork of
Bah4'i artists from Canada, the United States, and
a number of other countries. The directory costs
$5.00 plus $1.50 shipping and can be ordered from
Sasha Rogers Hariri (70 Poyntz Ave., Willowdale,
ON, Canada M2N 1J2), or Anne Atkinson (400
Laurel Ave., Wilmette, IL, USA 60091).
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BAHA'T SEMINARS AND
INSTITUTES

Bahd'i Seminar on Philosophy of Science
The Philosophy of Science Seminar held its
inaugural annual meeting jointly with the Science
and Technology Seminar (see report of Science and
Technology Seminar) at the Association's annual
conference in Irvine, 15 September 1989.

Bahé'i Seminar on the Study of Religion

The first annual gathering of the Bahd'i Seminar
on the Study of Religion was a great success! It was
held at the Association’s 14th Annual Conference in
Irvine, 15 September 1989. Attendance varied from
fifteen to thirty during the meeting. Todd Lawson
presented a well-received paper on the images of

Fitimih in the early writings of the Bdb. Andrew
Pemberton Pigott's paper on Hindu and "Bahé'i
meditation practices, presented on his behalf,
stimulated much positive and interesting
conversation. Roger Coe presented a paper on the
need to coordinate scholars and to improve
communications among them to bring about the
"profound and coordinated scholarship™ called for
by the Guardian. '

Both the morning and afternoon sessions included
time for consultation on the direction of the Study
of Religion Seminar. It was noted that everyone
should feel comfortable to offer a paper; academic

credentials are not a prerequisite. The format of -

the seminar should be flexible enough to
accommodate a wide range of presentations,
including lectures, brief papers, panel discussions,
workshops, brainstorming, etc.

A membership list of names and addresses of
those interested in receiving communications,
networking with others in this seminar, or
participating in some way, has been drawn up and
circulated to those on the list. If you would like
more information about the Bahd'i Seminar on the
Study of Religion or would like to be added to the
- list, please send your request to Robert Stockman (38
Hancock St., Somerville, MA, USA 02144).

FRATERNAL AFFILIATES

Association for Bahd'i Studies for
English-Speaking Europe

The Association for Bahd'f Studies for English-
Speaking Europe has recently moved from Ireland
to Britain. Please note, the new address is Dr. lain
Palin, Secretary, Association for Bah4'f Studies for
English-Speaking Europe, c¢/o 27 Rutland Gate,
London SW7 1PD, England. This affiliate will
hold its annual conference April 6-8, 1990 at
Newman College, Birmingham, England, on the
theme "Community and Diversity.” The conference
will seek to show the unique contribution the
Bahd'i teachings can make to an understanding of
this subject and will tie in with the United Nations
International Year of Literacy and Decade of
International Cultural Development. The
conference format will be plenary sessions with
keynote speakers and seminars/discussions. Those
who are already members of the Association for
English-Speaking Europe or any other Association
for Bahd'f Studies will be entitled to one-third off
the conference registration fee. For conference or
membership information, please contact the
Association at the above address. Papers should be
submitted by 21 March 1990.

Association for Bahd'i Studies for French-
Speaking Europe

The Association for Bahd'i Studies for French-
Speaking Europe held its annual conference at the
Palais des Congras in Paris, France, 18-19 November
1989. The theme of the conference was "Freedom,”
and over 180 people took part in this two-day

conference. Professors Albert Jacquard and William
Hatcher participated as keynote speakers for the
conference. Shapour Rassekh, member of the
Continental Board of Counsellors for Europe, spoke
on “Abdu'l-Bahd’'s "Seven Candles of Unity.”
Several non-Bahd'is participated in the
conference, including Professor A. Jacquard,
biologist, and Professor A. Adler, historian.

To inquire about membership with Comité de
I'Association-européene francophone pour les
études bahd'ies, please write to c/o Hamid
Samandari, 7 chemin le Grenier, 1291 Commugny,
Switzerland.
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Association for Bahd'i Studies for
German-Speaking Europe

The Association for Bahd'{ Studies for German-
Speaking Europe is planning a three-day conference
for the fall of 1990 at the University of Innsbruck,
Innsbruck, Austria. For further information about
this conference, or membership, please write to
Marieluise Weidinger, Secretary, Gesellschaft fiir
Bahd'f Studien fiir das deutschsprachige Europa
(Thimiggasse 12, 1180-Wien, Austria).

Association for Bahd'i Studies-Trinidad
and Tobago

On 27 June 1989, the Association for Baha'i Studies-
Trinidad and Tobago held their first very successful
event entitled "Harmony between Religion and
Science,” the event was cosponsored with the
Trinidad and Tobago Inter-Religious Organization
at the University of the West Indies. Four talks
were given by scholars on the Christian, Hindu,
Islamic, and Bahd'i Faiths. Dr. H. Collymore gave
the presentation on the Baha'i Faith. For further
information about activities and membership,
please contact the Association for Bahd'i Studies-

Trinidad and Tobago (c¢/o National Spiritual

Assembly of the Bahd'is of Trinidad and Tobago, 3
Petra St., Woodbrook, Port of Spain, Trinidad, WI).

Landegg Academy

The Landegg Academy has published its 1990
Program Calendar. Numerous courses are offered
under the themes of "Education and Family,”
"Individual Development,” "Special Interest,” and
*Bahd'i Studies.” There are too many courses to
list here, but perhaps of special interest to
Association for Bah&'i Studies members are the
four courses listed under the theme "Bahd'i
Studies™:

e 29 July-26 August, 1990 "Certificate Programme
in Bah4'f Studies, Year 1" is the first year of a
three-year foundation course leading to a
Certificate in Bah4'i Studies, offered by the
Academy in association with the University of
Maryland's Center for International
Development and Conflict Management, USA.
An international faculty will guide students
through the one-month residential component
of this program. Directors are Suheil Bushrui
and James Malarkey. The course code is 9014
and is offered in English.

o "Certificate in Bahd'i Studies, Year 2" will be
held 5-26 August 1990, with resource persons
Dwight Allen, Amin Banani, William
Hatcher, Vahid Rafati, and Nasr Rassekh.
The course code is 9015 and is offered in English.

"The Revelation of Bah&'u'llih” is being
offered 18-25 August 1990 with resource persons
Amin Banani and Vahid Rafati. The course
code is 9013 and wil! be conducted ir: Erglish.
"The Revelation of Baha'u'llsh," part one of a
three-part series exploring the Writings of
Bah4'u'lldh, is being offered 30 December 1990-
5 January 1991, with resource persons Massoud
Berdjis and Dariush Maani. The course code is
9027, is being offered in German, and is for
Bahd'is only.

REQUESTS FOR ASSISTANCE

Steven J. Lonning (921 7th St., Apt. 2, Hopkins, MN,
USA 55343) seeks Bahd'i references or papers in the
area of ethics and scientific research for a
colleague’s survey of the literature on this topic for
a doctoral thesis.

Jim Harrison (780 N.W. Gleneagle Dr., No. 15,
Sherwood, OR, USA 97140) is preparing an article
on the theological and political forces that created
and shaped the concept of Original Sin. He would

* like contact from other Bahd'is conducting research

on the concept of Original Sin.

P o e B



The Association
for Baha'i Studies
English-Speaking Europe

What is the Association for Baha'i Studies?

It is an association of Bahd'is and others
designed to promote the study of the Baha'i
Faith and its application to the needs of
humanity. :

Originally established in Canada in 1974, by
1981 its work had expanded so greatly that
thc present name was approved by the
Universal House of Justice to reflect the
worldwide nature of its membership and
activities.

The Association works through a network of
fraternal affiliates established around the
world. The fraternal affiliate for English-
speaking Europe was established in 1984.

What does the Association in English-
speaking Europe do?

holds regional. national and international
conferences

* publishes an annual journal. The Baha'i
Studies Review. and a quarterly newsletter

* produces audio-visual materials

* encourages the creation of campus
assoclations at colleges. universities and
other institutions of higher learning
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What are the aims of the Association in
English-speaking Europe?

* to raise the level and status of study of thé
Baha'i Faith within the Baha'i community
in general

* to promote and encourage the study of the
Baha'i Faith in universities, colleges and
schools, both by Baha'is and others, and
to assist the work already being carried
out in this area

* to help the dcv:;lopmcnf of a European
consciousness on the part of the Baha'is
throughout the continent

* to secek to increase and diversify contact
with academics and with appropriate
organisations




The Association

for
Bahd { Studies

English-Speaking Europe

Annual Membership Rates

£12 individual

£ 8 unwaged (l.e. fullime students,
senior citizens, those in receipt
of state benefit for
unemployment or incapacity

£60 patronage membership

If you would like to subscribe to the
publications of the Association for Baha'i
Studies in Canada. please include an
additional £13.50 with your cheque.

Membership Application Form
Name

Address

Town Post Code

Telephone

Please enrol me in the Association for Baha'i
Studies English-Speaking Europe at the
indtvidual / unwaged / patronage rate (please
circle appropriate category).

[ would like / wouid not like (please circle
appropriate term) to subscribe to the
publications of the Association for Baha'i
Studies in Canada.

I enclose a cheque for {amount)
Please return with cheque to: The Secretary.
ABS-ESE. 27 Rutland Gate, London SW7 1PD.
Please make cheques payable to Associaton
for Baha'i Studies English-Speaking Europe.
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27 Rutland Gate
London SW7 1PD
United Kingdom

Why should I join the Association for
Baha'i Studies English-Speaking Europe?

* the Association provides a forum for new
approaches to the study of the Baha'i
Faith

* the Association provides a framework for
sharing work in progress

* the Association provides a network of
people engaged in similar activities

* the Universal House of Justice has
commended membership to all Baha'is

How can 1 join?

Membership Is open to everyone.  Simply
complete the application form and send it with
a cheque for the appropriate amount to the
Association secretary.

Membership of the Association for Baha'i
Studies English-Speaking Europe provides you
with membership of the parent Association
based in Canada. We are also affiliated with
Associations for Baha'l Studies in other parts
of the world and membership entitles you to
attend conferences held by those Associations
at a reduced rate.
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BAHA'T STUDIES SEMINAR: FRIDAY 7 th -> SUNDAY 9 th DECEMBER
1990. THE BAHA’T CENTRE, 30 VICTORIA SQUARE, JESMOND, NEWCASTLE-

UPON-TYNE.
SXEEXRXXKKERRXXERRXRRERRERR R R R KKK KR KRR R R R R AR AR AR R R XA AR XK KRR R R %K

" There are certain pillars which have been established as the
unshakeable supports of the Faith of God.The mightiest of these
is learning and the use of the mind, the expansion of the
consciousness, and insight into the realities of the universe
and the hidden mysteries of Almighty God. To promote knowledge is
thus an inescapable duty imposed on every one of the friends of
God." ( Abdu’l-Bahda, passage from SWAB [Haifa 1978] p.126 ).

Dear

Over the 1last 20 years or so small groups of Baha'{s
interested in studying the Bdbi and Bahd'{ Faiths from an
academic point of view have gathered together for

seminars/discussions and the presentation of papers. At the last
such seminar gathering (held in Newcastle between June 1st and
3rd 1990) Hugh Adamson, NSA secretary and chairman of the
recently formed and now UK centered Association for Baha’i
Studies- English Speaking Europe explained something of the
nature of the ABS-ESE and spoke highly of the UK ‘academic
seminars’. After consultation those present concluded that the
academic seminars should continue as a specialist(but non-
elitist) branch of the ABS-ESE. As previously, all persons
interested in Baha'i studies would be welcome to attend and
contribute to the discussion. Formal academic qualifications
would neither be expected of persons presenting papers nor those
attending though disciplined and high standards would continue to
be aimed at.

In December two expert Bahd'{ Islamicists from Canada and
the USA., Dr. B.Todd Lawson and Dr.J.Walbridge will be presenting
papers and Jjoining the discussions. Other papers will , for
example, be presented by Moojan Momen ( The Baha 1 Community of
Iran 1853-1892 ),Hari Docherty ( Towards a Baha’i Work Ethic )
and Stephen Lambden [provisional] ( Towards the theological
positivity of the Via Negativa : some notes on the importance of
the doctrine of the Unknowability of God in the history of
religions). Somqr further discussion of the field of Baha'{
scholarship, Baha’i publications and of the role and importance
of the ABS-ESE will also take place.The international state of
Bab1 Bahd’ studies will again be reviewed. Open panel and

‘questions and answers sessions may form part of this December’'s
seminar. All Baha'is are welcome to attend.

This seminar invitation sheet is included here as it sums up
a few points concerning the ‘academic seminarsi—which for the last
few years have been held in Newcastle upon Tyne (England UK)--and
their recently worked out relationship to the ABS-ESE. A more
detailed report covering the last few ‘academic seminars’ will be

included in the next issue of the BSB.

KEKKK KKK KKK KR TR AR KKK KR KKK KKK KKK KRR KRRk X
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,F
BAHA’TI CASSETTE TAPES
KKK KKK KKK ERKRRKKKKKRK¥K

Since the sixties--and to some extent previously--an increasing
volume | almost a deluge in recent years ] of ‘Baha’i Cassette
Tapes' has been produced internationally either by individuals or
by various Baha'{ institutions. A good many of these tapes
contgin important record of modern Baha’i perspectives. A useful
though by no means complete catalogue of such tapes was printed
for Australian Bahd'i purposes in the NEWSLETTER of the
Association for Baha’'{ Studies- Australia Issue 16 (February

1990 ) pp. 4-6. It is reproduced below.

TAPES AVAILABLE

1. The twin processes of growth and decline - Dr. Peter Khan.

2. Religion in a scientific world - Dr. Peter Khan.

3. Words for the wotld (Song of the New Age) - readings from the
Bahe'i Wmm%:.

4. Fire & Snow / Dreams of tomorrow - Baha'i songs.

8. The significance and functions of the Univarsal iuouu of Justice -
Deepening with W. Sears.

. Conservation. trees and the Sahara reclamation program - R. St.

Barbye Baker.

7. Role of Baha'i Youth in today's world - Ruhiyyih Khanum.
8. Wake up America - Public talk - W. Sears.
gbo'nowpon inlg.‘:!r\u eonsol;datnon - Etmci!.l i\bésan.

. spiritual nature of giving - study epening - W. Sears.
11, Hear gno song of the w?nd -%nha‘i $oNngs. poning
12.c1. Enrolling the masses - pt 1 - study course - W. Sears.
12.c2, Enrolling the masses - pt 2 - study course - W. Sears.
13. Pioneering challenge 1o Baha'i youth - Ruhiyyih Khanum.
14.c1. Intensified individual teaching - study - W. Sears and

14.c2. ditto.

15. The Baha'l elections - Dr. Peter Khan.

16. I;I.k 'i(g Persian - Mr. Furutan {trans, by Mr. Faizi) %o Sikhs about

ran.

17. The powar of the Covenant (3 tapes): Baha'ullzh's Covenant
with mankind: The problem of Covenant breaking : and The
face of opposition.

18. Dawn of unity - tg:«l:alit: address - A.B.M. John Walker 22.573.

19. Predictions on future of the world - Univeral House of Justice

U.H.J.) member. H. Chance.
20. The beloved Guardian - talk C. Featherstone: The Fund - Afnan

Fassy.
21. Songs of the New Age - Prayers & devotional music.

22. Baha'i history - Firuz Kazemzadeh. :
23. Dare to be ditferent - Dwight Allen: Baha'i mosality - P.
Christensen. ) '
24, Tsh: significance ot Covenant breaking - study & deepening - W.
ars.

25. Commentary on the Hidden Words - A.Q. Faizi. )

26 The contributions of the worid religions to our society - A.
Deutscher 13.1.76.

27. Heroic figures of our Faith - vata Payman. _

28. Souvenir of Abdu’l Baha: The Perfect Man - R Pettit: The

- Mystery of God - Dhikru'llah Khadem.
29. Drugs and alcohot - Don Darby 14.1 .76.
30. Episile to the Son of the Wolf - F. Kazemzadeh: Fragrances of
bliness - Writings. with music i

31. Education - Where do we go trom here? - Dwight Alien

32. Teaching - Living the Lite - study and deepening - W. Sears.

33, Presenting 1844 - Bahai songs i

34. A%riCunureA tood & environment - R. Bell. Making a happy home
- Ruben Busby. ‘

35. Majesty & greatness of the Divinely ordained L.S.A - study &
deepening - W. Sears. ) . )

36. The rote of education in the New Dispensation - Daniel Jordan.

37, The Universal House of Justice - Coltis Featherstone.

38 ‘The Flame - W. Sears and Robert Quigley.  ~

39, Baha'i education of children - Albert James.

40. The individual and the Administrative Order - Dr. Peter Khan.
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41. Daystar - Baha:i songs by Changler, Siegel & Edwards; It’
Sunshine Day bKI‘Garg Olsyen. o o dsi s a

42, Relationship of Men & Women - Betsy Haynes: Marriage for a
Baha'i - Mary K. Radpour.

43. Becoming a dedicated Baha'i - Thelma Perks.

44. Gladden the hearts - A. Gash; Visiting the Mother Temple of the
Antipodes & staying at the Pilgrim’'s hostel - S. Bolton: Baha'i
Community preparation for tests to come - J. Davidson

45. The Wonder Lamp: Banishments: Sing His Praises - A.Q. Faizi
{for children).

46. Deepening with Peter Khan - includes The nature of Deepening:
The Calendar: The Lesser Peace: Questioning the Lord . The 24
Elders: The Supreme Tribunal: Kingship; Passing of the
Guardian: Will & Testament; Politics: Opposition to the Faith;
Baha'i morality: Knowledge or the Koran; The devil; Christ's

* descént into “hell: Do ail Manifestations eradicate evil?:
Administration versus teaching: Spiritual Truths: Women on the
Universal House of Justice.

4r. ngioghi EHendi: Guardian of the Bahai Faith - Ruhiyyih
anum.
48. Baha'i marriage - a session with Peter and Janet Khan.
49, Baha'i consulfation - D. Allen & D. Jordan,
50. Child education - A.Q. Faizi 12.1.77.
51. Sex, morality: their refationship to marriage - P. Khan.
52. Baha'i marriage - deepening session with A. & K. Stark.
53. The Covenant of Baha u'llah - A.B.M.. John Walker.
54, Turkish teaching - talk & reading - Sami Doktorg}OU (2 tapes).
55. Election of the first Universal House of Justice: The Conguest of
the Citade! of Men's hearts - Ali Nahkjavani: Teaching in
Panama - Ruth Pringle.
56. The education of Henrx Halifax - & musical comedy about the
sﬁimual struggles and triumphs of a Baha'i youth.
57. The Oneness of God. of religion & mankind - study class with
Gina Garcia. i
58. Tahirih; Mulia Husayn (their stories) ~ L. Johnson.
59. The Baha'l teachings on health & healing - Dr. Brian Cameron.
60. Extinction: The impiications of the loss of our biological heritage
- Prof. P. Ehrlich {non-Baha'i).
61.c1 Spiritual development - Dr. Peter Khan (Baha'i law series).
61.c2 Rectitude of conduct - Dr. Peter Khan (Baha'i law series). -
61.¢3 Chastity & holiness - Dr. Peter Khan (Baha'i law series).
81.c4 Guidelines for implementing Baha'l principles - Dr. P. Khan
Baha'i law series),
61.c5 Social teachings of the Faith - Dr. P. Khan (Baha'i Law Series).
61.c6 Means by which the Baha'i community grows - Dr. P. Khan
Baha'i Law Series).
62. World unity with security - W. Sears. 1963,
63. The Baha'l Faith in America - Dr. P, Khan. .
64. The Worid Centre - its supreme administrative importance - Paul
Haney, 1963,
65. Aging - Heaith Report special (non-Baha'i).
68. Leading Incidents in the e of Baha'uilah - Amoz Gibson:
lidren & television violence - A.M. Ghadirian.
67. One God. One Faith. One Pseople - Coilis Featherstone:
Interfaith service, 1976. .
88. Diamond girl - Seals & Crofts (music).
63. The simplicity of the Message of Baha'u'llah - P. Ainsworth,
70. gxgm .B a'| songs: One in the Spirit - Baha'i songs by Adrian
on Burns.
7. hy'}-!ls Prasence - Tarazuliah Samandari's historic presentation
at the World Congress - re his mesting with Baha'u'llah.
72. East & West: The 'Ystical Connection - interview with Fth. Bede
@riffiths (non-Baha').
73. The Covenant - talk by John Walker - Deepening for Baha'is.
74. Baha'i songs - Gary Clsen.
75. A call to pionesring - William Sears. .
76. A Health Report special - Chronic pain: Alzheimer's Disease:
Guillain Barre disease: diet & nutrition in the Third World (non-

Baha'i).
77. David &umkl {Prof. Genetics at Brit. Columbia Uni) in: Australia:
77.c1 The Australian Crisis & the Canadian Experience.
77.c2 What price progress.
77.c33R & Dor R.LP, . . .
78. Schizophrenia - A.B.C. Science Show - One in a hundred: The
ideclogical din; Up in the air - Anne Devenson (non-Baha'i), 2

tapes.
79, Da‘; of victory - Ruhiyyih Khanum. )
80. Mongy( - understanding it and ourselves more fully - Lionei

Fifield (non-Baha'i).
81. Tithir‘\:’g - The great challenge. the great doo; opener - Lionel
Fifield (non-Baha'i).

82. The turning point - Dr. F. Capra - an address on the state of the
environment. the modern industrial economy & the choices
individuals make in everyday iife (ron-Baha'i). )

83. g t':‘rig)hter,worid - Robert Muller_a.leading LU.N.. official {non-. . .

ahal).

84. inner learning. inner knowing - Barry Kaufman on his work with
developmentally handicapped children (non-Balha'ib.e L

85. Irretrievable breakdown - separation & divorce. Dealing with
feeling: In their own words (non-Baha'i).
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86. Christian subjects No. 1. - St. Marks Gospel and the Acts of the
ostles: Security for this world of ours - Eric Bowes.

87. Christian Subjects No. 2, - Through Christ to Baha'u'llah: Coals
of fire - E. Bowes.

88. Visions of the 21st century with Barbara Hubbard {non-Baha'i).

89. Forgiving your parents - Harold Bigomtfield. M.D. (non-Baha'i).

90 Exerc;is;)e - Separating the myths from reality (A Science Show
special).

91. The Baha'i Fund - Dr. Peter Khan.

92, Sfeaking effectively- Change your thinking & become a more
etfective speaker.

93. Can't you see the New Day - Baha'is in the South - a collection

of spontaneous recordings of Baha'i songs (good for children’s

classes).

94. Keys to harmony - D. Jordan - a musical presentation on unity.

g5. A commentary on the Kitab-i-Aqdas by A.Q. Faizi.

96. God's Great Plan: Faith for freedom - two introductions
&excollem for firesides). . )

97. Prophecy fulfilled by the coming of Baha'u'llah - W. Sears (3

tapes).

98. In the Day of the Guardian - Leroy Loas.

99. Stories rom “The Dawnbreakers’ - adapted by William Sears {4

100m %s&-.for cnilgr&n. (. F T
< ping with Grief - Facing grief; Two steps forward & one
step back - Mal McKissock (non-gBaha'i). P

100.c2 Copme with griet - Life goes on: Getting it all out - Mal

100?3‘:’((:5:89‘: ‘with grief - Difficul
. ping with grief - Difficulties in resolving grief; But what d

o 'ﬁy? - Mal‘ MciKzgssock. oo °

101. Aboriginal values in white society: Attitudes to land rights -
Interview with Bob Randalt (non-Baga'i). ghts

102. Religions of the world - David Chittieborough.

103. Baha'i Faith - Klaas Havinga (excelient introductory talk).

104. Jewish Faith - Eric Bowes,

105. Hindu Faith - Tushar Kanti-Paul.

106. Doe we need religion? - Mrs. S. Chittleborough: Religions of
primitive man - 5. Mann,

107. Meeting with Abdu’l Baha - Mother Dunn.

- 108. The nobility of man: Knowing ourseives: Development of the
individual: The individual in his society - inciudes extracts from
the Writings with background music.

109. Buckminster Fuller; The 50 year experiment. A documentar
look at & 20th century genius - how he transcended failure l
despair & devoted his life to serving humanity. {non-Baha'i),

110. Comparative religion: Hinduism. Buddhism. Shintoism, islam,
Taoism. Zoroastrianism. Confuses.

111, What is Baha'i - address by W. Sears {excellent for teaching).

112. All men are needed - talk by Ruhiyyih Khanum.

113. Bringing vision into torm - Dorothy Fadiman. a visionary film-
maker who tells how to manifest our own unique vision 'in the

. world {non-Baha’i).

114, Peace: The impossible dream? - address Duan Vacan,
Brisbane 1.11.87; Peace finding the elemental quality. .

115. Teaching talk by William Sears, Adelaide, 1963, '

116. The Sahara Reclamation Program - R. St. Barbe Baker: Some
radio interviews: The return of Christ: God and human society.

117. Minori teachma - a deepening session with A Deutscher.

118. Life of Shoghi Effendi - A.Q. Faizi.

119. Becoming your true seif - Daniel Jordan,

120. Psychic Phenomena and the Baha'i Faith: Evil - Dr. P. Khan,

121.“}?‘1: Constitution of the Universal House of Justice - John

alker.

122. Peer pressure - Danle! Jordan

123, Zoroastrianism - talk by Marcus Bach,

124. The Principle of aqualily between men & women - discussion.

125. | wouldn't miss the chance - musical comedy about the Baha'i
community of North-east-south-weston,

126. Every Fri a‘nlght - musical comedy about week!ly fireside.

. 127. Questions & Answers with Mrs. Gloria Faizi, Brisbane 25.2.89
{Deepening & Teaching).

128. More effective use of the Baha'i administration - Dr. P, Khan.

129. Unleashing the inner writer - Gabriellor Rico. Prof. Engiish &
Creative Arts. San Jose Uni. - how to unlock bur own innate
creativity {(non-Baha'i).

130. Words are powertful - talk by Lionel Fifield {non-Baha'i).

131. Birth without violence - Frederick Leboyer. Attends to a fresh &
important perspective on the birth process (non-Baha'i).

132. Fresh insights & a positive approach to death & dying - lan
Gawler {non-Baha'i). : ) )

133. Tibetan Plateau. Music for meditation or use behind readings.
Majestic feeling of space from synthesizer sounds resembling
organ. plus sounds from nature - David Parson {non-Baha'i).

134. Baha'i victory chorus - conducted by Russ Garcia.

135. The aspects of the Baha'i Faith which coricern change &
development in the world - deepening session - Dr. P, Khan.
136. Music to use behind readings (Orchestral music, in segments).

Good for Feasts. etc. )

137. Consultation in the family - Alice Fitzgerald.

135. Building a new woric - public address - Br. P. Khan.

--139. Significance of losing voting rights - Robin Jones: Love &
Marriage - M. Jackson.

.140. Think of it this way - Anne Infante. Songs of brotherhood &

feliowship and a new way of living in harmony {non-Baha'i).
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141, Take me to my garden, mummy - Vicki Bennett (to teach
children to achieve goals - 5§ -12 years old) (non-Baha'j).

142. The quality of Baha'i life - Dr. P.'Khan.

143. Crisis in the Baha'i world - U.H.J. member. Borrah Kavelin,

144. Shon talks - introductory talk: religious truths: Baha'u'flah’
Abdu’l Baha: Principles. etc.

145. Trees - talk by Richard St. Barbe Baker.

146. Intone O my Servant - Persian & Arabic chanting.

147. The spiritual destiny of man - Dr. P. Khan - pubiic talk,

148. Pronunciation guide to the Baha'i glossary - Marzieh Gail.

149. Pleasant & Delightful - Galimaufery - Folk music by Baha'i
group.

150. Economy of a world commonwealth - public address by John
Huddleston.

151. Individual enterprise & initiative - D. Chittieporough: Travel
teaching - llona Rodgers.

152 Tablet of Ahmad & chanted Prazers {Arabic)

153. Poems. prayers & chants of Baha'u'llah. Abau'i Baha & Tahirih
(Persian).

154. Baha'i prayers read by Gale Volker.

155. At the World Centre & the Holy Land - Richard St. Barbe Baker.

lﬁ.ﬁfihristi%nity: Prophecies - Kate Dwyer. Divine Law - Alice

zgerald.

157.§;h i__r;\e .. and how we experience it biological time (non-

ai);

157.¢2 ditto : ime and memory:

157.¢3 ditto : social time:

157.¢4 ditto : time. the clock & the future.

158. Let's have music - songs for kids (non-Baha'i}.

159. Maturing Assemblies - taik by U.H.J. member.. Ali Nakhjavani.

160. Conflict resolution - a deepening session with Ann StarL.

161. Islam - a talk by Mona Waters. .

162. Islam - a talk by Frank Khan.

163.cl;anel discussion on Peace - V. de Araujo. H. Danesh. R.

razo.

164. Development of the Baha'i International Community « M.
Sawicki & B. de Araujo.

165. Unity - the creative foundation of Peace - Dr. Hossain Danesh.

166.H°Sf?oghl Effendi - Expounder of the Baha'i Faith - David

man. :

167. Disarmament and the Baha'i Faith - B. Pokorny.

168. The Power of Baha'ullah - Dhikru‘tiah Khadem.

169. Marria%o & family life - Amatul-Baha. Ruhiyyih Khanum.

170. A psychological theory of martyrdom - Dr. Fereshteh Bethel.

171. Nutrition - taik by Dr. Hashmat Ta'eed, Brisbane 11.1.88.

172. Iran: crisis & chailenge - talk by Counsellor Iraj Amun.

173. Address to Youth - Hugh Chance, National Convention, 1987,

174, Proofs of Baha'u'liah - talk by Ray Meyer; The Trusted Ones of
God {on L.S.A.).

1'.'{'».fi Tho'dBaha‘n Faith - An intro. (Basic Teachings. songs. Youth

reside). .

176. The Four Dragons - songs by Anne Infante. Lyrics of the

emerging new values being embraced by increasing number of
ople (non-Baha'i). .

17.7 Flight - songs by Anne Infante. expressing her belief that our
planet is heading into a time of change. when old beliefs &
attitudes will be questioned and rejected in favour of a new
understanding. FligBhat speaks for the planet and emerging angel
in each of us ?non— ha'i). .

78. Mele - Jaed. Soft keyboard for meditations or readings
background.

179. Fire & Steel - Baha'l songs by Grant Hindin Miller.

180. Sing O Carmel - Baha'i :oraas by Grant Hindin Miller.

181. Creative visualisation - Matthew Manning (Visualisation in
rB.’ai‘\“Q & creativity: A meditation: cortex in context) {(non-

a'i).

182. Finding your power in release - Lionel Fifield (non-Baha'i),

183.c1 Makm% sense of life. Caroline Jones interviews John Smith
(former minister of religion who took his ministry to bikers &
street peopl) and James Mclelland (former Judge & Royal
?omrglashsio;ler into ‘British Nuclear Weapons tests in Australia)
non-Baha'i).

183.¢c2 Making sense of life. Caroline Jones interview Emma Pierce
(Author of “Ordinary Insanity”, returned from terror of years of
madness with practical recipe for stayin? sane) and Stella &
Helena Cornelius (mother and daughier team promoting

ace-making through Conflict Resolulion Network) and Gary

rris (young entrepreneur and manager of Aust. rocks bands

speaks of dramatic religious experience}(non-Baha’i), '
184.c1 Heavens above - a simple guide o astronomy.

184.c2 Heavens above - a simple guide to astronomy.

185'82!?8")& don'ts of public speaking - Percy H. Whiting (non-

a'i).

186. The Mashriqu'l-Adhkar of India {script F. Sabha. reader P.
Hinton); The Baha'i Faith in action - Dr. P. Khan; Women in the
Pacific region - Tinai Hancock. )

187. Three speakers on the Baha'i education of children - S. Fouts.
M. Sreenivasan & B. Stafford: The Baha'i Funds .- M.
?a'l_.ma.npour: Youth: upholding the Divine Standard - Miss G.

aneri.



91.

188.c1 The Spiritual Axis - Australia & Japan. A Pilgrim’s report - Mr.
Stanley Bolton: Japan & the Axis - Dr. T. Suzuki: Growth in the
Pacific Mr. Collis Featherstone: The significance of the Spiritual
Axis - Counsellor P. Khan: Pilgrim’s Report - Mr. H. Takano: -

188,65 The Sptual Axis - Au &

.C! e Spiritual Axis - Australia & Japan. Review of the Axis -
Dr. A. Dahl: Potential for Growth - pan%l: Role of Baha'i youth -
Paul Lupai & Frankie Ang.

189. The L.S.A. Development & strengthening of L.S.A;s - Dr. Ugo
Giachery: Development of Assemblies in village areas -
Counsellor Samaniego: Development of L.S.As in mass
conversion areas - Mr. K. Vajdi.

190. The life & station of the Greatest Holy Leaf - Counsellor
Anneliese Bopp: The role of women in the Baha'i Faith - Mrs.
Pau Chang. Samoa: A tribute 1o the Hands of the Cause - Mrs.
Litlian Ala’t.

191, Environment & Survival - Dr. A. Dahl: World Order. an
imperative - Judge R. Benson (éublic addresses): Early days of
the Guardian - Dr. Ugo Giachery. Baha’i international
conterence, Canberra. 1982.

192. To live the Baha'i life - panel discussion with Elizabeth Hindson

Vietor Tom: Imparting the Divine Fire - Mr. Collis

193 Fﬁatrée'rst%ne. Canberra. 1982.

. Food Irradiation - public meeting Brisbane. 16.9.86 - panel.

194. The Advent of nge Justice - AB.M.. Mrs. B, Sta?ford (The
Kitab-i-Aqdas & the gradua! implementation of Baha'i law):

JOl}tai?igré% the Gem of Divine Virtue - Mr. Coliis Featherstone.

uly. .

195. Carrying forward an ever-advancing civilization - A.B.M.. Mrs.
B. Stafford (Principles related to social, scientific. artistic and
economic development. & the role of the administrative order);
The spiritualization of mankind - Judy Hassail (Baha'i teachings
about ,mrr. maeditation. love. knowlodgéo and unity): This
handful of dust is ons home - Mr. Collis Featherstone
{principles for & new social order in the Tablets following the
revelation of the Kuab-i-Aqdag). 1988.

196. Science & Ethics (3 tapes) Treatment of animals: The human
cost of medical technology: genetic sngineering - who
decides? (non-Baha’i). :

197.c1 "Partners in Development” seminar, 6.9.88. organised by
Qid. UNICEF Aust. & U.N. Assoc. of Aust. Educn, Committee.
(Directions in Dev. Ed.é: Development education - an
international perspective. ﬁeakers: Mr. N. Ross. Pres., Aust.
Councit for Overseas Aid: Ms. R, Berthier, Co-ord. Qid. Dewt.
Educ. Committee: Ms. L Scoft, Dev. Educ. Officer Aust.
International Development Assistance Bureau.

197.c2 Development education - a national priority, Colin Henry.
Snr. Staff member. Deakin Uni. presents paper re Development
of post secondary courses prepared joinlly by Dr. Lomas, Ms.
Harvison & Dr. Ray Anderson (Dean of Educ. C.AE.): Possible
relevant educational trends in 1990s - Mr. David Scott. Division
of secondary education. Curriculum Services, State Education

L. .

197.(:3pAspects of development & internationalism in & scientific &
technological age - Speakers: Barry Corrick, Pres.. World Future
Society. Qid., & Mr. Mac Hazlewood, Educ. Off.. UNAA,;
Possible relevant educational trends in the 1990s - Peter
MacColl. Div. of Secondary Educ.. Curriculum Services. State
Educ. Dept.. Old.. & Mr. John Fien. Lecturer, Social Science.
Kelvin Grove. T.C.A.E.

198. Communications 2000. A look torward to the techniques of
communication in the year 2000 and the possibilities for more
intanse relationships internationally.

199. Leisure 2000. A iook at the problems and questions which will
arise from the newfound ieisure in the year 2000.

200. Ten Nia Mondo - a new radio course in Esperanto, an
international languagse. ) )

201. The future of integration - Dr. Martin Luther King. A recording
'of one of his last speeches. made at a time when ‘black power
threatened to replace the philosophy of non-violence among
Afro-Americans. ‘The choice is between non-violence and non-
existence’. . .

202. New ftrends in the mass media - Phillip Adams.
Communication satellites as the new space race of the future -
the development of holography and more spectacular forms of
film and TV. L N

203. Thinking with Paulo Friere. Conscientisation {critical
awareness): Praxis (action/reflection), o

204. Thinking with Paulo Friere. Violence; Class struggle & illusion
of neutrality: The Church & the liberation of the oppressed.

205. The Spectre of Truganini - Bernard Smith, Lectures based on
the premise that Australia was acquired by the dispossession ot
the indigenous people of their ancestial lands. a process that
might be more fitlingly described as invasion or conquest. 1.
The ethical roots of culture. 2. The mechanisms of
forgetfulness. 3. The concerned conscience. 4. Black voices. 5.
A cuitural convergence. (Two tapes)(non-Baha'i).
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206. The quest for Gaia - Dr. Kit Pedler. research scientist & writer
tatks about his view that the earth is a living organism & how
that view influences the way in which he lives: Butterflies.
engineering & being wron? - Prof. E. Laithwaite. Prof.. Electrical
Engineering. Imperiaf College. London talks about butterflies.
engineering and how technology has altered man’s relationship
with the earth,

207. From the Heart - a relaxing musical tapestry of Australia's
unique & beautiful wilderness. For meditation or for use with
readings.

208. Personal Teaching Campaign and the 6 Year Plan. Speakers:
Ruhiyyith Khanum & Mr. Collis Featherstone. Tom Price & U.H.J.
member. Hugh Chance.

209. The condition of growth & development of the Baha'i Faith -
U.H.J. member. Dr. P. Khan. Brisbane. 27.1.89.

210. Dr. Barry Commoner's Presidential Candidate’s address. Dr.
Commoner is Prof. -Environmental Science. Washington Uni,,
St. Louis & Director of its Centre for Biology of Natural Systems.
Here he speaks for the Citizen's Party: Richard St. Barbe
Baker's Ballina address, This worid renowned forester. founder
of Men of the Trees. visited Australia for a series of lectures.
including this one. taped at Ballina. N.S.W.

NOTE: The reference 'non-Baha'l'. noted on the list
forwarded by the Baha'i Cassette Library, has been
retained simply because it identifies some tapes not
made with the explicit intent of expounding the spirit,
teachings, and laws of the Faith of Baha'u'llah.
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THE GREAT WORLD RELIGIONS & NEW RELIGIOUS MOVEMENTS:
BIBLIOGRAPHICAL MISCELLANY.

3 3 3k sk 3k sk ok ok 3k 3k ok 3k 2k ok sk 2k 3k ok ok sk ok 3k ook 2k sk ok ok sk sk ok ok skook ok ok ki ko ok ok ok ko ok sk okok ko

In future issues of the BSB selected miscellaneous and recent
publications of possible interest to Bahd'{s working within
religious studies/orientalist and related academic disciplines
will be listed ( and occasionally briefly reviewed ). The editors
would henceforth greatly appreciate potential entries under the
various headings ( see below ). Books for possible review would
be gratefully received.

‘ARYAN'& FAR EASTERN RELIGIONS.

Eric J.Sharpe, The Universal Gita: Western Images of the
Bhagavadgita: a bicentenary survey. Gerald Duckworth & Co. Ltd.
1985, 188pp. ISBN 0-7156-2503-9 (£19.50 hdbk/£8.95 pbk).

An important insight into "the best loved and most widely read
of all Hindu scriptures" first published in English translation
in 1785.

Alan Sponberg & Helen Hardacre (Eds), Maitreyva, the Future Buddha
Cambridge University Press, Cambridge, New York etc., 1988.
xiv+304pp. ISBN 0-521-34344-5,

For Bahd’'{is interested in Buddhist messianism this is a very
important collection of essays in which certain of the "many
faces of Maitreya" are authoritatively sketched.

SEMITIC/JUDAEO—CHRISTIAN—ISLKﬁIC AND RELATED RELIGIONS.

D.E.Gowan, Eschatology in the 0l1d Testament, T. & T. Clark Ltd.

Edinburgh, 1986 150pp. ISBN 0-567-09453-7 ( hdbk £11.95 ).
This theological study of the eschatological traditions
of ancient Israel gives great weight to the Zion traditions.

R.J.Coggins & J.L.Houlden (Eds), A _Dictionary of Biblical
Interpretation. SCM Press, London + Trinity Press International
Philadelphia, 1990, 751 pp. ISBN 0-334-00294 (£35 ).

This is an extremely important volume with articles devoted to
each book of the Bible and much more besides. It 1is an
academically authoritative and up to date guide to Biblical
interpretation/hermeneutics. Articles are brief and to the point




94.

and, for example, include-: Adam (L.Krietzer); Allegorical
Interpretation (A.Louth); Bultmann,R. (R.Morgan); Eisegesis
(J.Barton ); Eschatology (R.P.Carroll); Etymology (J.Sawyer);
Feminist Interpretation (D.Middleton); Fundamentalism (M.Corner);
Hermeneutics (W.G.Jeanrond); Moses(W.Johnstone); Muslim
Interpretation[of the Bible]J(A.Rippin); New Religious Movements
(P.Clarke); Other Faiths (A.G.Hunter); Parousia (C.Rowland);
Syriac Tradition (S.P.Brock);_Targum (C.Hayward)...

Colleen McDannell & Bernhard Lang, Heaven - A History - Yale
University Press, New Haven and London, 1988, 410pp. ISBN
0-300-04346~-5 (HB)£16.95.

Bentley Layton, The Gnostic Scriptures - A New Translation with
Annotations and Introductions..SCM Press Ltd, London 1987 526pp.
ISBN 0-334-02022-0 (HB)£25.

This volume includes good translations of many of the most
significant gnostic texts and sources associated therewith.
B.Layton is "Professor of Ancient Christian History at Yale..'

t

Paul E.Knitter, No Other Name? A Critical Survey of Christian
Attitudes Toward the World’s Religions. SCM Press Ltd. London
1985, 288pp. ISBN 0~334-02223-1 (PB) £9.50.
" This is a clear and detailed guide to the complex question of
the relationship between Christianity and +the other world
religions. The first chapter sets the problem: the new experience
of religious pluralism in today’s world and the vision many
people have of a new kind of unity and dialogue... "

(From the jacket note)

John Hick and Paul F. Knitter (Eds), The Myth of Christian
Unigueness. SCM Press Ltd., London 1987, 227pp. ISBN
0-334-01066-7 (PB) £8.50.

" A decade after The Myth of God Incarnate this book, by a
representative mixture of Christian theologians... tackles
perhaps the most important theological question of our time, that
of the relationship between Christianity and other religions... "

(From the jacket note)

The two books listed immediately above contain much that might
proove educative for Baha’is in their dialogue with Christians
and other religionists.

ISLAMIC STUDIES

Abd Ja‘far Muhammad b. Jarir al—Tabarf, The Commentary on the

ur’sa ,/,being' an abridged translation of Jdmi' al-bayan ‘an
ta'wil ay al—Qur’éh, with an introduction and notes by J. Cooper,
Oxford University Press, Oxford, New York etc., 1987, x1iv+492

pp. ISBN 0-19-920142-0 (HB) Vol. 1, £45.
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" This is the first of five volumes in which it is intended to

present an abridged translation of Tabari’s Commentary on the
Quran... " ’
(from the inside jacket note)

This important volume is an abridged English translation of the
first part of one of the most important and early ( al-Tabari
died in 839 A.H./923 C.E.) Sunni collections of exegétical
traditions~ some 35,000 are cited [with duplication}] a fair
proportion of which go back to the 1st Islamic century.The
original Arabic was first published in Cairo in 1903 [new edition
1954>] in 12 massive (tightly packed) volumes.

A. Rippin, Approaches to the History of the Interpretation of the
Qur?*dn, Oxford University Press 1988. ISBN 0-19-826546-8 (HB),
£35.00, 334pp.

This is a particularly important exploration of aspects of the
multi-faceted hermeneutic science (tafsir) of Isldm ( for notice
of selected articles see below).

Shi®{ Isldm

In this and future BSB’s selected books and articles will only be
listed ( under this heading ) which are not mentioned in Moojan
Momen’s An Introduction to Shi¥i Islam..( George Ronald, Oxford
1985 esp., Select Bibliography pp. 345-361 ) .

Abdul Aziz Abdul Hussein Sachedina, The Just Ruler | al-sultan al-

cgdil 1 in Shilite Islam, The Comprehensive Authority of the
Jurist in Imamite Jurisprudence, New York/Oxford, Oxford Univer-
sity Press 1988, 28lpp. ISBN 0-19-505363-X £22.50.
" The problem of Jjuridicial and political authority during the
occultation of the Twelfth Imam is of central importance to
shi'ism. This 1s an exhaustive and judicious treatment of the
theme, based on intimate and critical aquaintance with the
primary sources. Another major contribution to Shi‘ite studies by
Abdulaziz Sachedina. "
Hamid Algar, University of California at Berkeley
( A review on the jacket of the book )

Sayyid Haydar Amuli, Inner Secrets of the Path [Asré} al-
Shari‘tahl, with an introduction and explanatory notes by Muhammad
Khajavi; translated from the original Arabic by Assadullah ad-
Dhaakir Yate. Element books in association with Zahra
Publications. Zahra Trust 1989. Element Books Ltd., Longmead,
Shaftesbury, Dorset, 321pp. ISBN 1-85230-061-2 (pbk £14.95)
Haydar Amuli (d. after 1385 C.E.) is a central figure in the
Shit‘{ gnostic (irfani) tradition an an important commentator on
the great Shaykh Ibn al-‘Arabi (d.1240 C.E.).
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Said Amir Arjomand (Ed), Authority and Political Culture in
Shifism. State University of New York Press,Albany 1988.

Shaul Bakhash, Iran:Monarchy,Bureaucracy and Reform under the
Qajars 1858-1896. Ithaca Press, Exeter 1978 444pp.(HB)£11.50,.

tAllamah Sayyid M.H.Tabataba'i, The QurYan in Islam, Its Impact
and Influence on the Life of Muslims, Zahra Publications/Dist.
Routledge & Kegan Paul, London, 1987 118pp. ISBN 0-7103-0265-7
(HB)/0-7103 0266 5 (PB)£8.95.

Seyyed Hossein Nasr (Ed), Islamic Spirituality 1, Foundations.
Routledge and Kegan Paul, London 1987 450pp. ISBN 0-7102-1097-3
(HB)£39.50(PB)£19.50{7].

This is Vol.19 in the important series World Spirituwality: An
Encyclopedic History of the Religious @Quest ( 25 volumes
are planned many of which are now in print).
Vol.20(publication imminent)will be entitled, Islamic
Spirituality IT Manifestations. Most of the twenty chapters of
Vol.19 contain material of considerable interest to Bahd’i
students of Shi“{ Islam,the central religious milieu of the Babi
and Baha’i religions. Part Two (= Aspects of the Islamic
Tradition) contains useful introductory chapters entitled Twelve
Imam Shi‘ism ( Syed Husain M.Jafri ) and Isma‘ilism {(Azim Nanji )
as well as chapters on Sunnism and Female Spirituality in
Islam.Of particular interest are the excellent chapters,
Traditional Esoteric Commentaries on the Qur?an {Ch.3 Abdurrahman
Habil ), The Angels (Ch.17 Sachiko Murata) and Eschatology (Ch.20
William Chittick). All of the contributors to this volume are
apparently practising Muslims. Like certain other volumes in the
World Spirituality multi-volume series Vol.19 is certainly worth
purchasing.

Henry Corbin, Spiritual Body and Celestial Earth, From Mazdean
Iran to Shifite Iran. Translated from the French by Nancy
Pearson, I.B. Taurus & Co. Ltd., London 1990 ISBN 1-85043-142-6/
1-85043-143-4 pbk £9.50 (originally published in French as Terre
celeste. et corps de re&surrection: de 1’Iran mazdéen a 1’Iran
sht'ite..[Buchet-Chastel, Paris, 1960 ] /a reprint of the 1976
English translation).

This reprinted translation of an important volume of the late
Henry Corbin’s writings contains much that is of central
interest: including translations and discussions of Shaykhi
writings ( pp. 180-268 ).

Henry Corbin, Temple and Contemplation. Translated by Philip
Sherrard with the assistance of Liadain Sherrard ( KPI. London,
Boston and Henley in association with Islamic Publications London
1986 . ISBN 0-7103-0129-4 (cloth)/0-7103-0130-8 (paperback £9.95).
( Originally published in French as, Temple et Contemplation
[Flammarion et Cie, Paris 1980]).

The English translation of five lectures "..originally delivered
at different sessions of +the Eranos Conferences in Ascona,
Switzerland..The last three studies explicitly ask us to reflect
on the role of the Temple, in the spiritual traditions of the

"



97.

Religions of the Book.."( p.ix ).The five chapters of this volume
are-:

1) The Realism and Symbolism of Colours in Shiite Cosmology,
According to the "Book of the Red Hyacinth" by Shaykh Muhammad
Karim-Khan Kirmani (d.1870 [3rd Shaykh of Kirmani Shaykhis])

(pp. 1-54).

2) The Science of the Balance and the Correspondences between
Worlds in Islamic Gnosis according to the work of Haydar Amuli,
8th/14th century (pp. 55-131).

3) Sabian Temple and Ismailism ( pp. 132-182 ).

4) The Configuration of the Temple of the Ka'bah as the secret

of the Spiritual Life according to the work of Qadi Sa‘id Qummi

( 1103/1691 )( pp. 183-262).

5) The Imago Templi in Confrontation with Secular Norms (pp. 263-
390).

*‘Allama Muhammad Bagir al-Majlisi, The Life and Religion of
Muhammad ( Hayat al-Qulub }(Vol.2 ) tr. Rev. James L Merrick
(d.1866 ) The Zahra Trust ( University Press, Cambridge ) 1982.
483 pp. SBN 710302169.

An amended reprint of the English translation of Vol.2 of the
originally 3 Vol. Persian history of the renowned Majlisi [d.1111
A.H.=1699/1700 C.E.].The publishers have added a new Preface

and cut out certain of +the inaccurate notes though the
translation seems to have been printed as originally-:

The life and religion of Mohammad, as contained in the Sheeah
traditions of the Hyat-ul-kuloob, translated from the Persian
by James L. Merrick. Boston, Philips, Sampson, 1850.

*Allamah Sayyid Muhammad Husayn Tabataba‘'i (Sel.)+ William C.
Chittick (Tr.), A Shi‘ite Anthology, London, The Muhammadi Trust
of Great Britian & Northern Ireland, 1980. 152pp. (PB)£5.95. ISBN
0-9506986-1-X/ 0-7103-0160-X(c);0-7103~-0159-6(p). May be ordered
from KPI Ltd. Routledge & Kegan Paul plc. 14 Leicester Square
London WC2H 7PH.

M. Ayoub, The Speaking Qur’'an and the Silent Qur’an: A Study of
the Principles and Developments of Imami Shi®i tafsir, in A.
Rippin, Approaches... (see above) ppl77-198.

W.Madelung, Religious trends in early Islamic Iran (Bibliotheca
Persica. Columbia Lectures on Iranian Studies, Ed.E.Yarshater,4.)
Albany N.Y.State Univ.of N.Y.Press x,128 pp.1988.

J.R.I. Cole, Roots of North Indian Shic®ism in Iran and Iragq,
Religion and State in Awadh, 1722-1859.[= No.6 in the series
Comparative Studies on Muslim Societies Gen Ed B.D. Metcalf]
Berkeley. Los Angeles. London. University of California Press
1988 (ISBN 0-520-05641-8 ) 327pp.

An important and pioneering study in a neglected aspect of Shici
history.
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J.,R.I., Cole & N.R. Keddie (Eds), Shi®ism and Social Protest. New
Haven: Yale University Press, 1986.

N.R. Keddie (Ed) Religion and Politics in Iran, New Haven: Yale
University Press, 1983.

Includes: J. Cole, Imami Jurisprudence and the Role of the Ulama:
Mortaza Ansari on Emulating the Supreme Exemplar.

J.R.I. Cole, ‘Indian Money’ and the Shi€i Shrine Cities of Iraqg,
1786-1850. Middle Eastern Studies 22, no. 4 (1986)pp. 461-80.

J.R.I. Cole, Shi¢i Clerics in Iraq and Iran, 1722-1780: The
Akhbari-Usuli Controversy Reconsidered. Iranian Studies 18, no. 1
(1985)pp. 3-34.

J.R.I. Cole & M. Momen,_ Mafia, Mob and Shiism in Irag: The
Rebellion of Ottoman Karbala, 1824-1843. Past and Present 112
(August 1986)pp. 112-43.

S.H. Nasr, H. Dabashi & S.V.R. Nasr (Eds), Shic¢ism: Doctrines,
Thought and Spirituality, State University of New York Press,
Albany 1988. ISBN 0-88706-689-5/0-88706-690-9.

M. Kramer(Ed.), Shi€ ism, Resistance and Revolution, ISBN
0-7201-1866-2 Westview Press, Bolder Colarado; Mansell Pub. Ltd.
London. Tel Aviv University 1987.

W. Chittick (Tr & Ed) Amir al-Mu'minin Supplications, London;
Muhammadi Trust, nd.

A,Amanat(Ed.),Cities and Trade:Consul Abbott on the Economy and
Society of Iran 1847-1866.0xford Oriental Institute Monographs
No.5. 1983 256 pp.(HB)£13.95.

Shaul Bakhash,The Reign of the Avatollahs, London:I.B.Tauris
1985.

RELIGIOUS STUDIES MISCELLANY & NEW RELIGIOUS MOVEMENTS.

Rodney Stark & William Sims Bainbridge, The Future of Religion:
Secularization, Revival and Cult Formation. University of
California Press, Berkeley, Los Angeles, London, 1985. 571lpp.
ISBN 0-520-04854-7(hdbk)/0-520-05731-7 (pbk £15.95).

An important social-~scientific study of religion. Ch.11, Lori
Kent, Cult Membership in the Roaring Twenties (p.234f) contains
an inadequate discussion of "Baha’i" as "a Persian cult that
sprang up among the Sufis in the middle of the 19th century"

(See also pp.451-2, 464).

Ninian Smart, Religion and the Western Mind .Macmillan 1987,
142pp. ISBN 0-333-41803-4 (hdbk £29.50 ).
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" This book contains a clear account of the modern study of
religion and worldview analysis appropriate in today‘'s global
city...It presents a new theory of pluralism...The main part of
the book is the Drummond Lectures delivered at the University of
Stirling in 1985..[and includes] a picture of the future of
religions and an essay on a new ©pluralistic ethic for
humanity.."(from front cover).

BABISM & THE BAHA’Y FAITH.

John Huddleston, The Search for a Just Society. George Ronald,
Oxford 1990. 528pp (29 tables, 3 maps, 12 pages of illustrations)
HC £19.95/ US$ 39.95 (recommended) ISBN 0-85398-288-0.

Moo jan Momen, Hinduism and the Bahg'{ Faith, George
Ronald,Oxford. ISBN 0-85398-299-6. Softcover only £3.95 (U.K.)
US$ 7.95 (recommended).

Contains a Baha’i examination of Darshana, Dharma, and

Moksha as well as an account of the Baha'{ interpretation of
certaln Hindu prophecies. It is basically an introduction to the
Baha { Faith for persons within the Hindu tradition.

William S. Hatcher, Logic and logos. Essays on Science, Religion
and Philisophy, George Ronald, Oxford 1990, 160pp. ISBN
0-85398~-298-8. Softcover only £4.50 (U.K.) US$ 9.50.

" Five astute essays linking modern mathematics and logic with
issues traditionally the concern of philosophy and theology..The
titles of the essays are:

Platonism and pragmatism * Myths, Models and Mysticism * From
Metaphysics to Logic-A Modern Formulation of Avicenna’s
Cosmological Proof of the Existence of God * A lLogical Solution
to the Problem of Evil * Science and the Bahd'i Faith."

Julio Savi, The Eternal Quest f9r God, An Introduction to the
Divine Philosophy of c¢Abdu‘l-Baha. George Ronald, Oxford 1989
260pp. ISBN 0-85398-295-3 Softcover only £8.50 (US$ 15.95).

Holly Hanson Vick, Social and Economic Development, A Bahd’'i

Approach. George Ronald, Oxford 1989 145pp. ISBN 0-85398-292-7,.

Michael Sours, A Study of Baha'u’llsh’s Tablet to the Christians.
Oneworld, Oxford, 1990. ISBN 1-85168~016-0 (HC)£12.95.

A commentary on the (authorized) Engllsh translatlon of a
significant (originally Arabic) Tablet 9f Baha'u’llah - popularly
known amongst 19th century western Baha'’ {s as the 'Tablet to the
Christians’ - designated as ‘The Most Holy Tablet’ (Ar. al-lawh
al-aqdas = Per. Lawh—i—Aqdas [mid-late ©Akk4d periodl).

C.E. Card, Our Precious Heritage, The Coming of the Baha'{
[Faith] to Wales. 41ipp. £2.00 (n.p.n.d. apparently privately
produced in the U.K.)
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C.E. Card, Our Precious Heritage, The Coming of +the Bahd'i
[Faith] to Wales. 4lpp. £2.00 (n.p.n.d. apparently privately
produced in the U.K.)

Sen’,MfGlinn. (Ed), Essays and Reviews 1, SOUNDINGS, Essays in
Baha'i Theology. Open Circle Publishing, Christchurch, New
Zealand, 1989. 64pp. Contains the following Essays-:

Writing history by Karen Austin (pp.3-16).

Father, Son and Holy Spirit in Christianity, Isldm and the Bahégf
Faith by Bronwyn Elsmore (pp.17-23).

Introduction to the Bible in modern research by Sen McGlinn

Anti-positivism, teaching and the Bahd’i Faith by Alison Marshall
{pp.43-49).

Religious belief and the mutability of scientific theory by
William Michael (pp.50-54).

”

Is the Baha'i Faith a world religion? by Moojan Momen (pp.55—64).%

Richard Hollinger (Ed),Studies in the Babi and Baha i Religions,
Volume 6. Kalimat Press, forthcoming 1990.

Advance notice of this forthcoming volume states,”"A collection

of essays that focuses on the history of the Baha'i Faith in the
Wesg fn; a grassroots level.These detailed histories of local
Baha'i communities challenge many commonly held assumptions about
Baha'i history and illustrate the diversity o@rwestern Baha?*i
communities.Includes essays on the Baha'{i Faith in
Baltimore;Pittsburg;Kenosha,Wisconsin;Kansas;St.Johns,New Bruns-
-wick;and other localities."

The Nineteen Day Feast, A Compilation of Extracts from the Baha'{
Sacred Writings, compiled by the Research Dept. of the

Universal House of Justice, Baha’{ World Centre. Baha’i Pub.Trust
London 1989.39pp. ISBN 1-870989-05-8.£2.50.Compilation No.25.

Conservationfgf the Earth’s Resources,’A Compilation of Extracts
from the Baha'i Sacred Writings,...Baha’'i Pub.Trust London 1990.
iv+26pp.£1.95.ISBN 1-870989~07~4. Compilation No.26.

The Sanctity and Nature of Bahd’'{ Elections, A Compilation of
Extracts from the Baha’i Sacred Writings...Baha’i Pub. Trust
London 1990.v+19pp.£1.50 ISBN 1-870989-10-4.Compilation No.27,

Individual Rights and Freedoms in the World Order of Bahatu’llgh-
to the followers of Bahd‘u’llah in the United States of America.
A statement by the Universal House of Justice.Baha®i Pub.Trust
Wilmette Illinois 1989. 22pp.£1.95 (U.K).

"The Wings of A Bird", A Compilation of Bahsa’'1 Quotations on the

Equality of Men and Women and the distinct role of Women.Prepared
by the Baha'i Women's Committee. National Spiritual Assembly of
the Baha’tis of New Zealand Inc.16pp.Auckland 1986.$1.30.
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The Equality of the Sexes, A Bahé‘f’Principle, Produced by the
National Baha'i Women'’s group for the National Spiritual Assembly
of the Baha'is of the Republic of Ireland (np[Dublin?] nd[19897?7])
£1.50.

The Journal of Bahaﬁffstudies/ La Revue des Etudes Baha'’ies/ La
Revista des Estudios Baha’ia,[=JBS] Vol.1.No.1l. (1988-9).84pp.A
Publication for the Association for Baha’i Studies ( Ottawa,On.
Canada ).Contents-:

A.Bausani,Reflections on the Spiritual Dynamics of the Baha'’i
Faith.

S.H.Kennedy & A.Kennedy, Bah4d’i Youth and Sexuality:A Personal/
Professional View.

Moojan Momen, Scholarship and the Bahs’i Community.

Shirin Sabri, The Purpose of Poetry.

S.C.Stoddart, Education and Moral Development in Children.

JBS. Vol.1.No.2.(1988-9) 82pp.A Publication of the Association
for Baha'i Studies (Ottawa,On.Canada).Contents-:

Brian Aull, The Faith of Science and the Method of Religion.
Barbara Hacker, Montessori and the Bahd’i Faith.

William S.Hatcher, Scholarship:A Baha’i Perspective.

Ronald Roesch, Psychology and Peace.

Roger White, Poetry and Self-Transformation.

Association for Bahé?f Studies-Australia, Monograph No.Z2.

The Role of Women in an Advancing Civiligation. Based on Papers
presented at a Conference of The Association Flinders University
(SA) 26 March 1989 .Ed., Sitarih "Ala’i & Colleen Dawes.ISBN
909991-40-5.(£4.95 [UK]). 104pp.

Juan Cole, The Bahd’'is of Iran, in History Today (Vol.40. March
1990),pp.24-29 (£1.95/$4.50).

B.T. Lawson, Interpretation as Revelation: The Qur’éh Commentary
of Sayyvid €Ali Muhammad Shirazi, the Bgb (1819-1850}) in A.
Rippin, Approaches... (see above) pp.223-253.

G. Lederer, Goldziher’s ‘Bahésf(correspondegce’ in The Arabist.
- Budapest Studies in Arabic 1. Budapest: Eotvos Lorand University,
1988, ppl03-19.

James Keene, Baha'i World Faith: Redefinition of Religion,
Journal for the Scientific Study of Religion, Vol.6 (1967)
pp.221-235. Cf. comments of the editor on pp.190,220,235.
Agehananda Bharati, Baha'i Statistics and Self-Fulfilling
Design-~-Comment on James J.Keene’s ‘Redefinition of
Religion®.Jour.Sci.Stud.Rel. Vol.7 (1968)p.281.

Douglas F.Barnes, Charisma and Religious Leadership:an historical
analzsis,{our.Sci.Stud.Rel. . Vol 17 (1978)pp.1-18 Includes
Baha'u’llah and ©¢Abdul-Baha in the 1list of religious 1leaders
studied.
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D.MacEoin, Divisions and Authority Claims in Babism (1850-1866),
Studia Iranica, Vol.18 (1989) pp.93-129.

Zahrai, Riis Annette, Evolution of the Baha’i Faith in the United
States since 1960. Masters thesis, University of Paris June 1986.

PERSTAN & ARABIC PUBLICATIONS.

cAli-Akbar-i-Furutan, Rasa'il-i~¢Ilmi. Bah4?{ Publishing Trust
New Delhi, India. First Indjian Edition 143 BE/1986.268pp.

Riad Qadimf, Golzar-i-Tatalim-i~-Bahati, Bahé3f'Verlag, Hofheim~
Langenhain 142BE/1985.158pp.ISBN 3-87037-928-6.

Riad Qadimf} An Arabic Persian Dictionary of Selected Words..
Univerity of Toronto Press 1986,Second Printing 1988.1112pp.

Mahmud Majdhub,Surush—i—Mahmda,Baha‘f:Verlag, Hofheim~Langenhaim
146 BE/1989.400pp. ’

MISCELLANEOUS.

At some stage in the future it is my hope to correct,revise
extend and (re-) publish my 1984 BSB article An Early Poem
of Mirza Husayn ©Al{ Baha'’u’llah, The Sprinkling of the Cloud
of Unknowing ( Rashh—i—cAmé').[Refer BSB Vol 3 No 2.pp.4-1141].
Further details about themes touched upon in the commentary or
about the multifarious usuages of the term ¢A4Amd and its signi-
-ficance in Isldmic and/or Bébf/Bahéﬂf literatures or Tablets
- be they in Persian and/or Arabic- would be greatly appreciated.
Corrections to the provisional translation or possible alternat-
~ive renderings would be welcomed.

( Stephen Lambden ).



