A TABLET OF MTRZX HUSAYN CaALY BARA'U'LLAH OF T}L{E EARLY IRAQ PERIOD:

THE 'TABLET OF ALL FOOD' ( LAWH-I KULL AL-TACRM ).

To date very little attention has been given to Baha'u'llah's (1817-92)
Lawh-i Kull al-Ta®am despite the very considerable light it throws on his
staf:e of mind a.!:md role within the Babl commnity immediately prior to his
withdrawel to Iraqi Kurdistan (1854~6 ),Oriental Bahi'T writers have not comm-
-ented on it in detail and western Baha'l scholars generally remain,in the
absense of a full translation, unaware of its importance.The following introd-
~uction, commentary and full translation will, it is hoped, draw attention to
thi;a somewhat abstruse though fascinating work.

INTRODUCT ION
L /
1) The text e

The Lawh-i Kull a1-Taam is written in a gramatically loose Arabic
npevelatory " style reminiscent of the Arabic of certain of the Bab's later
writings and has several times been printed.The text printed in volume L
of the late °Abd al-Hamid Ishraq KhavarI's Ma'ida-yi Ksmani ( np.[Tehran]

129 BadI®, pp.265-276 ) is poorly edited.That in .volums 2-of-the-same
writer's RahIg-i Makhtim (np.[Tehran]131 BadI® pp. 416-426) is more relisble
though erro;'s, misreadings and omissions remain.A more satlafactory ‘text is to
be found (photostatically reproduced ) in (the untitled) Iran National Baha'l

Archives Private Publication ( INBA MS ) Vol 36 ( np.[Tehran] c. 133 BadI®, pp.

268-77 ).This latter text is reproduced below ( pp. -~ ) and has generally
been followed in the translation ( pp - ).

2) The historical context

By the summer of 1853 both Bagha'u'llah and his half-brother Mirza Yahya,Subh
al-Azel ( .1830-1912 ) had settled at Baghdad where, as at Kazimayn and Karbala
a few Arab and Fersian Babls resided.In view of the fact that Mirza Yaiya had been
appointed the Bab's successor (by the Bab around si;ﬂng 1850 ) and also in the
light of the charismatic role adopted by Ba.hé'u'llE.h)Baghdad became an important
BabI centre.Between 1853 and 1863 numerous individuals and groups of (largely )
Iranian BabIs visited Baghdad in order to pay homage to Mirza Yahya or to visit
Baha'u'11ah— who maintained an extensive correspondance with the "people of the

B a‘y’a'_nn R

After the execution of the Bab in July 1850 the various Babl communities
in Iran and Iraq had split into numerous factions; certain of them turned to
leading Babis who made exalted claims for themselves.The authority of Mirza
Yahya wasby no means universally accepted or understood— even in Irag in
the 1850%s.Rival BabI factions existed in Iraq in the early 1850's . and
caused Bagh&'u'llah and MIirza Ya}_xyE much concern.In the face of thiswidespread
Babl factionalism and despite his own latemt messianic aspirations it is imp-
-ortant to note that Baha'u'llah, before his withdrawalto Iraqi Kurdistan,upheld
the leadership role of his half-brother,acted as his leading representative and
spoke of him in exalted terms.It was not umtil the late 1850's that many Babls,
disillusioned with Mirz& Yahya's ineffective leadership,sought enlightenment
direct from BahZ'u'llgh.Baha'u'lldh did not begin to make explicit claims for
himself until the time of his exile from Baghdad (1863) and did not directly
challenge the authority of his half-brother until the mid-Adrianople (1866-7)
period of his ministry.The Mgﬁ;@ at several points presupposes
that, at least during 1853-4,Baha'u?llah championed the _‘authority of Mirza
Yahya (see below ).It ‘contains-passages that underline the sorry state of
th:.; Iragi and wider BabI communities and throws light on the reasons for his
withdrawal to Iragi Kurdistan.

3) The circumstances of writing and the recipient

Written in late 1853 or early 1854 (= 1270 A ) the Law}.l—i Kull al—’}‘aCEm
was addressed to the Babl HajjI Mirza Kamal al-Din Maragl (d. Nerag c.1298/9
AH = c,1881 AD ).l' He had travelled to Irag.in the hope of meeting Mirza
Yahya and had asked him to write a commentary on Qurtan 3:87 ( see below )
Ap}‘aarently unimpressed with Mirza Yal.xy'é'a response (no longer extant ?) he
sought enlightenment from Baha'u'llah who wrote the Lawh-i Kull al—';‘ao-am.On
reading this work he became Bsh&'u'llah's ardent admirer and lster, as a
staunch Baha'l, received many letters from him.

L) The exegetical background ( Qurfan 3:87 ).

The Lawh-i Kull 8l-Ta®am 1is essentially a commentary on Qurtan 3:87 in
the ShY®I—-Sufi——B&bI tradition of esoteric exegesis;

1. Hajji Mirza Kemdl al-DIn ibn Hajji Mirza Muhammad Tagl was a grandson of
MullE Ahmad Naraql ( an accomplished poet) and a great-grandson of Hajjl
Mulls MihdT Naraql ( the author of a work on the episode of Karbala entit-
-led Muhrig al-Quliib ). He was_apparently converted to Babism by a certain
Mul1Z Ja€far who had met the Bab in Kashan.
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" A1l food was lawful to the children of Israel(= Jacob) except

what Israel made unlawful to himself ( ‘or,itself) before the

Torah was revealed. Say: Bring the Torah and study it if you
are upright persons® (3:87).

This verse is probably rooted in Genesis 32:32(3) which refers to
the prohibition of . the sciatic nerve after Jacob's { subsequently Israel's)
wrestling with God at Peniel (see Gen. 32:23ff ):

% Therefore to this day the Israelites do not eat the sinew of
the hip which is upon the hollow of the thigh, because He (God)
touched the hollow of Jacab's-‘thigh on the sinew of the hip."
In its Qur'dnic context however, it is expressive of the Prophet Muhammad's
desire— in the light of the plethora of Jewlsh prohibitions concerning
food and the need to define Isldm as against Judaism— to free his community
from the burden of excesasive food restrictions.Qur'an 3:87 indicates that
prohibitions concerning food were not imposed upon the Israelites before the
Torah was revealed to Moses; except, that is, for a prohibition, not of
~divine origin, which Israel imposed on himself (see Gen 32:32(3)).1' Abvutl-
Hasan ibn Mattuya al-Wahidl (d.1075 AD ) in his Asbab al-Nuzul has explained
the circumstances of the revelation of Qurtan 3:87 in the following manner
(as summarized by M., Seale ):
"Muhammad was confronted by some of his Jewish critics who contested
the claim that he professed the faith of Abrgham,.They asserted that
this could not be the case, seeing that he ate camel's meat and drank
camel's milk, both forbidden in the Law, Muhammad replied that no such
prohibition existed in Abraham's day, but they insisted that it dated
as far back as Noah.. The issue was settled by a quranic revelation[i.e.
Qur'sn 3:87 . which ]..made it clear that there were no food prohibit-
~ions before Moses, and therefore none in Abrgham's day.! 2
In his Lawh-i Kull al-Ta®am , Bahatu'llah, as i.ndicated,:wns not concerned
with expounding the letter or the outer circumstances of the revelation of
. ~
Qur'an 3:87, Rather, he gave the key terms Mfood" (taam ), "Israel® and
the "children of Israel" a variety of non-literal meanings— his method of
interpretation is reminiscent, for example, of that of Shaykh MuhyI al-Din
ibn al-CArabi (1165-1240 ) and, more directly, that of the Bab. i.e, in his

Tafsir Sirat al-Bagara (1843-4) and other later expository works.He expressed

1. I draw here on the article Ghida' in EI 2,Vol.II. p.1061.

2. M.Seale, The Bible and the Qur'an { London = 1978 ),p.111. See also,
fpr example, Muhammad BAQLT MajlisI, Bihar al-Anwar (Teheran n.d.), Vol.

XII.pp.216-7 (section on Jacob).

.

his conviction that Qurtan 3:87 has an infinitude of subtle meanings
and claimed that he could expound its mysteries from his own day until
"the days find their consummation in al-mustaghfth" (= {abjad] 2001
of the BabT era; the time of the eschatological consummation).

It is important,in attempting to understand the Lawh-i Kull a1-Ta’am )
to ask why Mirza Kamal al-Dfn might have specifically asked both Mirzk
Yahya and Baha'u'llah to explain Qurtan 3:B87.Why, in other words, was
this verse in particular. of importance to BabIs during the early i850's?
This question is not easy to answer though the following theory may be on
the right lines.

Qur'an  3:87 was very likely quoted by an antinomian BabI faction in
justification of their free-thinking, libertine or gnostic stance.Elitist
BEbl gnostics may have felt that this verse, non-literally interpreted,
indicated that they might go beyond the constraints of Islamic and BabI
moral and legal norms—i.e. allow themselves, as the 'true Israelites?

( BabIs ), " all food" ( freedom ). Perheps discouraged as a result of
the Bab's martyrdom, bewildered in the I‘ace‘ of the mass of the Hab's legal~
~istic pronouncements and in view of his abrogation of the Islamic law, such
groups appear to have clustered around leading BabIs who made exalted claims
for themselves.A Bahi factiom of this kimd was probably known to Mirza
Kemal el-DAn who wanted,initially from Mirza Yahya , an authoratative inter-
-pretation of Qurtsn 3:87 in the light of its antinomian interpretation—by
free~thinking or extremist gnostic-type BabIs. Whatever MIrza Yahya's inter-
—pretation of this verse might have been, Baha™u'llah'sLawh-i Kull al-Ta’an
certainly condemms libertine or antinomian views of Babism and counter;
extremist claims to leadership by upholding .Mfrzd Yehya' ®s . authority.
It contains passages in which the need to follow the laws of the Bab is
stressed and the moral laxity of libertine Babis censured; most notably
the following lines:

"Let not the actions of those - who have been spreading wickedness in

the land veil you ( Mirza Kamal al-[An )., They falsely suppose that

they are rightly guided. Nay! By the Lord of the Realm of Unknowing!

They are liars . and calumiators .The nature of that party

(Babl faction) is such that they should never (even) be allowed to

eat barley in these days. How then, can they possibly be allowed to
eat what God hath forbidden in the Book."

It appears them, that Bah&tutllghfs Lawh-i Kull al-Ta®En presupposes
an antinomian or extremist Babi exegesis of Qur'an 3:87.Having thus spec—
~ulated it is worth noting that the Bab, in his early Bayin Crilati Tahrin



al-Maharim.. ('Exposition of the Reason for the Prohibition of Forbidden
Things' ) quotes Qur'an 3:87.This may add weight to the hypothesis that
this verse was important in the context of issues surrounding Babl legalism
and antinomianism. 1.

5) Structure ——Outline of Contents.

To perhaps be over analytic the Lawh~i Kull gl-Ta®am exhibits the following
general structure.

I. Prolegomenon
Heading in praise of God.

a) In praise of God's power_as - active in the focal centres of
Babl authority (leading Babls).

b) In praise of God who continues to inspire Babl leaders.
c) The mysterious operatiomsof the (Divine)Light.

II. An Autobiographical cation
E 7
a) Baha'u'llah confesses his Iowliness. .
b) Baha'u'llah, in his deep anguish, confesses his failure to call upon God.

c) Bahatu'llah confesses that he inadequately bore witness of God in the
light of God's transcendence, eternality and essential unkmowability.

d) Baha'u'llah acknowledges God's one time providential care for him and
his happy condition,alludes to his role as a leading B&bi,and bemoans
his more recent spiritual anguish.

e) Baha'utllih testifies to the impossibility of directly calling upon
God (in His essence)yet acknowledges the necessity of his doing so
in the light of His (God's) benefits and favours.

£) Baha'u'113h again confesses his failure to call upon God and speaks
of his being comforted as a result of his mystical experiences.

1. The Bab's Bayan “Illati TahrIm al-MsharTm 1is contained in Teheran
Bgha'I Archives MS 6006C, pp.87~9. Init the Bab, responding to a
question about certain categories of the fforbidden degrees! (of marr-
~iage; see Qurtan 4:23 ), explains the origin of things permitted and

‘things forbidden. God, he argues at the beginning of his reply, being
supremely rich or independent of need,has allowed his creatures all
that he created on earth; all that is, ™" except what Israel made unlawful
for himself" (see Q. 3:87a). In line with the typological-allegorical
explanation of verses relating to Israsl in, for example, his Tafsir
Slrat_al-Bagara, he presupposes that Israsl (in Q. 3:87) is to be ident-
—ified with Imam SA11 who ™ did not forbid any soul anything except it
made that thing unlawful for itself™. This inasmuch as God created all
things through the pre-existemt reality of the first Shi®I Imam. Before
this world came into being the souls of men, by their very nature, deter-
-mined things permissible.But since they forgot them in this world God
sent Mesgengers and the Book. Such,if I understand the text correctly, is
the jist of the Bab's (initisl) argument.

YA

III. Interpretation 1 : Address to Mirza Kamdl al-Din and explanation
of the eignificances of "food" (taCam ).

a) Addressing Mirza Kamal al-D¥n Bah@futllih explains that he
had not previously desired to respond to questions posed by
BZbls but in his case will do so in view of his great faith.

b) On the importance of Qur'aén 3:87 and its infinite subtle mean-
<ings four of which will be expounded.

c) On the significance of "food" (taCam) relative to the various
levels/ stations of existence-:* Hahiit, Lghit, Jsbarit,
Malakiit and Nastt.

IV. A Lamentation, address to contemporary unbelievers,and a prayer for
patience.

a) Baha'u'l13h laments the fact that the Bab is no longer alive
to comfort him in his grief and wishes he were ones forgotton.

b) Baha'u'llah addressee the Mconcourse" of peoples asking them
to comfort him and not conspire against him.He informs them of
God's role in protecting him and prays to God for victory and
patience. "

V. Interpretation 2 : An address to Mirza Kamdl al-Din and an explan-~
—ation of the significance of Qur'sn 3:87 (a).

a) Bahi'u'11dh alludes to MIrzi Kamdl al-Din's faith status and
acknowledges his power of understanding.

b) Explanation of Qur'an 3:87 in terms of the centres of Babl authority
and Bgbl law.

c) On the need to follow the laws of the B&b and the erromof a Babl
faction.

VI. Interpretation 3 : An address to Mirza Kamal al-Din and a further
explanation of the significance of Qurt'an 3:87(a).

a) Baha'u'l1dh further explains Qur'Zn 3:87(a) in B&bI terms in view
of Mirzi Kamfl al-IAn's being captivated by the true focal centres
of Babl authority.

b) In view of his favours upon Mirza Ksm@l al~Din Baha'u'llah asks him
to render thanks unto God who has guided him aright.

VII. Lamentations made in the course of Baha'u'llah's informing Mirz® Kamil
al-Din of his ability to set forth endless explanations of Qur'an 3:87
and of his informing him of his ’"desire to withdraw.

a) BahB'u'llah laments his sorry plight and underlines the extent of
his patience and trust in God.

b) Bah&a'utl1gh informs Mirza Kamal al-Din of his ability to give
endless explanation$to Qur'an 3:87 in the light of God's contin-
~uing guidance.

c) A brief lament over the inability of the people to perceive the
truth.

d) Bahatutllah informs Mirza Kamal al-Din of his desire to withdraw
in view of the wickedness of the people.
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@) Bghg'u'llzh laments the fact that Quddiis is no longer alive
to comfort him and intercede on his behalf and calls upon
God to give him patience.

VIII. Interpretation &4 : Purther explanatiomof Qur'an 3:87(a)

&) An explanation of key terms in Qur'an 3:87(a) in terms of the
Islamic dispensation.

b) An explanation of key terms in Qur'an 3:87(a) in terms of the
centres of Babl authority.

IX. Interpretation 5 : An address to Mirzd Kamdl al-Din and a further
explanation of Quirten 3:87 (a).

a) In view of his ecstatic state Bahd'u'llah informs Mirza Kamal al-
DIn of his desire to expound Qur'an 3:87(a) still further.
b) An explanation of '~ key terms in Qurfan 3:87(a) in a BabI context.

X. On Baha'u'llah's power of exposition'and his claim to naught but
servitude.

a) Baha'u'llah explains to Mirza Kamdl al-Din that he could give still
further interpretation to Qur'an 3:87 but refrains from do:l.ng 80
in the light of the limitations of men.

b) Bah&'utllah informs M:T.rza Kamal al-Din that despite his revelation
of the Lawh-i Kull al-Ta®am . he makes no exalted claim for himself.

¢) A woe upon the people of falsehood/erring Babls.
d) 4 brief address to the ™ People of the Concourse! . -
. . ] i , )

XI. A Lament and an address to the people of the 'realm of unkmowing!.

a) Bahi'u?l1gh lements the fact that everything has been effaced
from his memory as a result of the evil deeds of the people.

b) A brief address to the "People of the Realm of Unknowing".

XII, Conclusion

Bahi'u'liih rounds off his discourse, reminds MIrza Kamal al-Din
that his efforts to regenerate the Babl commnity led a Mson of
adultery" to conspire to kill him,and expresses his desire for
death.

Concluding verse in praise of God.

é.

3. (a)

()

Vi

A synopsis of Bahatu!lldh's interpretatiorsof key terms occuring in‘
Qur'an 3: 87.

Apart from the significances Baha'u'llah g ave to "food™
(:E,a_c'é;u) relative to the various levels/ stationsof existence(see below
on IIT,c ) he interpreted the key terms in Qur'an 3:87(a) in the foll-
~owing manner-— the concrete referents in brackets are, of course,to

some extent speculative (see the commentary below for details );

WFood" ( ta®@m) = " the essence of knowledge" { nafs al-Silm )
"Israel® = % the Primal Point" ( nugtat al-ulya) = the Bab

" the children of Israel" = " he whom God..made a proof unto the people
in these days" = Mrza Ya.hya (?)

"Food® (tac.—am )

"Israelh

" the bearer of the Cause" (sBhib al-amr)= Mirza Yahya(?).
" the Primal Will" ( gl-mashiyya al-awwaliya ).-

" the children of Israel™ = all BabIs captivated by the light of the
"(Primal) Will from 1844 (1260 AH ) up till
the (eschatclogical) "meeting with God",

"Food" (tafam) = the (Isl3mic) " Guardianship" ( wilayat )
#Igrael" =t the Point of the Furgan" (nugta.t al-Furgan)= the Prophet
Muhammad

fthe children of Israel® = God's ™trustees" ( ausiya ) = the Shi°l Imams
who succeéded the Prophet Muhammad.

"Food" (€aCam) = the Bab / Babl wilayat : this is implied }

a) " the Last Objective™ (wiihat al-ukhra ), ™ the
Mystery of Endless Duration®™ ( sirr al-samadaniyya)
= Quddlis (7). g

= b) " the Countenance of Light® ( tal®at al-nur),"the
Isolated Manifestation" ( mujatrad al-zuhur),'the
Temple of the Divine Unlcity" ( haykal al-

ahadiyya ) = Mirza Yahya (7).

"Israelf

"Food" (taam ) = ™ the ocean of the unseen (bahr al- b) which is hidden
’ in the Pages of Light (sgha'if al-nur ) and treasured up

in the Inscribed Tebletd ( alwah al-mastur)" = the power
of the BabI revelation / scriptires (7).

= Mhe manifestatlon of the command -{ hazher:aleamr ) in
hese d " = Mirza Yahya. )




‘the children of Israel™ = " the people of the Bayan" = the Babls.

In addition then, to the four explanation Baha'u!llah gave to
#food" (ta®am ) in connection with the realms of Lshiit, Jabarlt, Malakit
and Nasit ( ite meaning relstive to the realm of Hhit being known only
to God— see the commentary below ) a further four significances were
ppecifically given to this term, MIsrasl™ is given six allegorical explan—
~ations and " the children of Israel™ four.

7) The role of Baha'u'llzh and allusions to Mirza Yahya.

Tt will be evident from the above synopsis (6) that, at various points
in his Lawh-i Kull al-Ta®3m Bahz'u'l1ih appears to identify Mirza Yahya
— as one—t:ime head of ‘the Babl community —with each of the key term;
occuring in Qur'an 3:87(a).To modern Bahafls this might seem suprising
or appear to be an inappropriate understanding of difficult expressions
—on my own part,.Elsewhere in the La.wh-i Kull al-Taam however, there are
fairly obvious allusions to Mirza Yahya'sleadershlp role .{sde below) though
their. detection requires some knowledge of the manner in which the Bab
had referred to Mirza Yahyg and the way in which he was addressed by Babls
in the 1850's. In this respect the following notes may be useful. 1.

There is no doubt that the Bgb, around the spring of 1850 ( if not a little
earlier) appointed Mirza Ya}va his successor. and addressed a number of letters
(or "ablets™, alwgh ) to him— Baha'u'llah and other:leadling Babls :wers intormed
of this appointment. Some of them are contained in Baha'T as well as Azall
collections of writings of the Bab and a few of them have been published. 2

Without going into details—- I do not intend to attempt to discuss why the Bab
chose Mirza Yahya to succeed him—it may first be noted that though the Bab

1. In considering this issue it must be borne in mind that no objective and
detailed study of the writings end role of Baha'u!llah and Mirza Yahya
during the early Irag period has yet been carried out.Current Baha'l pub-
~lications contain  1little or'no information about the early Iraq period
(1853~4; or indeed the following 5~6 years ).

2. Refer, for example, Teheran Bagha'i Archives MS 6007 C p.L65ff;Qismati sz
alwah:i khatt-i Nuéga—yi Ula wa Aga  Sayyid Husgvn Katib (n.p.|Teheran)
n.d.'); Iran National Bahi'I Archives Private Publication,Vol.bk.pp.95~
102; E.G. Browne[ Ed], The T&rfkh-i-Jadfd.. (Cambridge 1893}, Appendix IV.
p. l.zofr- H.Balyuzi, Edward Granville Browne and the Baha'{ Faith (Oxford
1970 ),esp.p.33ff.

[4]
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did not regard MirzZ Yahya as a major manifestation of divinity or
refer to him as man yuzhiruhu'llgh ( "Him whom God will make manifest'—
the Babl messiah figure ) he did give him lofty titles and apply certain
expressions in the well- known HadIth Kumayl to him, -

The l:Ingtg Kumayl - is the record of a conversation which allegedly took
place between “All b, AbU Talib (d.6Gt A.D. ), the first Shi°T Imam and
Kumayl ibn 2iyad one of his close companions. =" One version of it has it
that Kumayl asked °A17 what constitutes al-hagfqa ,"the truth' or Messential
reality", and that cAlI, being repeatedly pressed to clafify his meaning,replied
by means of five enigmatic utterances: al- l.lagiga is, 2.

11 5k s o U Sl et
" The ;‘mveilina of the splendours of the Divine Mgjesty without a sign. "
(2] S Y e

" The effacement of vain imagining and the clarification of true knowledge®.

(3] s L WS Al e
® The rendering of the vell through the mastery of the secret".

. ==y 1ial
The attraction of the Divine Unity through the attribute of the Div1ne
Oneness™.

(5] o3l JSho do IV o = AT

" A Light { nur ) shone forth from the Morn of Fternity (subh al-azal )
upon the temples of the Divine Oneness ( hayakil al-tawhid )."

=N Oie

In his (Persian) Dala'il-i Sab®s and other writings the Bab specifically
relates each of these five explanationsof al-haglqa with the first five
years of his prophetic mission ( that is, 1260—1265 A.H. = [presumably] Jan
22nd 1844-—-17th Nov 1849 ). 3. Since Mirza Ya}}yi appears to have entered

Kumayl: A Compan-
s PP. 2&9—57, Tshraq

1. On the HadTth Kumayl see,for example, D.M. Donaldson
—ion of the Secret In The Muslim World, Vol.28 (19385

KhBvarT, QEmids-i Igdn, Vol.3 (ﬂf["ﬂhmnj 128 BoT) | p,

2. The Arabic version of the text cited here is taken from the Bab's (Persian)
Dal&'il-i Saba (n.p. [Tehran] n.d. ),p.57 ( also cited, E.G.Browne, The
Episode of the Bgb  Vol.II. [Cambridge 1891],p.352.fn. 1.).

3. Refer Dala'l-i Sab®a, p.57. cf. also, for example, TafsIr Ayat al-Nur
(in Cambridge Browne Coll.] MS F.21 [item 27),pp.155-171 ), P-159; Tafsir

Hadlth al-HagTga [= the Bab's commentary on the Had"'t,h Kumayl in Tehran
Baha'l Archives MS 6006C])pp.74-7.
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into correspondance with the Bab and risen to prominence during the

fifth year of the Bab's mission ( 1265 AH = 27th November 18,8—17

November 1849 ) he came to be addressed in terms of the fifth clause

of the Hadith Kumayl, i.e. entitled Subh al-Azal (per. Subh-i Azal);

the fact that MIrza YshyE was a native of the district of Nar in Mazan-
~daran may also have inspired the Bab to apply the fifth clause &f

this hadTth to him. In a number of his epistles the Bab specificall.y
refers to Mirzd YahyZ as Ism Allah al-Azal, "the Name of God, the Eternal®
(or the like ). His. . - WasIyyat Namih ( "Testamentary Dispositions" ) for

example, is addressed to " the Name of God,the Eternal® ( Ya_ Ism al-Azal ).l'

In certain’ bther-epistles Mirza Yahya is designated al-thamara ( "the fruit
[ofﬁthe Bayan) )" and,among other things, al-Wahd (= [abjad] 28 as is
Yahya ). 2. After the Bab's martyrdom many BEbTs understood MIrzz Yahya's
roie in the light of the Hadith Kumayl. They referred to him as " His Emin-
-ence the Eternal® ( H'ggrat-i Azal ) , " The Eternal Fruit" ( Thamarat al-
Azaliyya ) and the "Sun of Eternity" (Shams-i Azaliyya ) through whom the
divine Light (Nur) beamed forth upon the "Temples of the Divine Unity™
(hayaxil al—t.aw}:.fd ) understood to mean leading Babis. - 3.

Towards the end of his ministry the Bab wrote te - Baha'u'llah—through
Mirz3 Yal}yE and referring to him as " 238" (= [abjad] Rusayn RIVE z =
8+y' =60+ =10 +0 =50+ & =170+ (J =30+, = 10 [total]= 238 )
—1nstruc’d!'3 him to protect S,énd‘ta.ke care of his half-brother. be That
Bahd'u'lldh was faithful to this instruction or initially supported his
half-brother is referred to in a number of Baha'u!llgh's writings.In the
Sirat al-Haykal ( written in ®Akkd@ around 1873 ) for example,Baha'u'llzh
mentions the protection he gave his half-brother and the high regard in
which he was held by leading BabIs( after the Bab's martyrdom):

" Then remind them that We chose one [Mirza Yal;y'i] from amongst
Our brethren [ the BEbTs ] and sprinkled upon him a dewdrop
from the Fathomless Deep of the Ocean of Knowledge; then We
clothed him in the robe of cne of the {Divine] Names (ism min al-
asma! = very probably al-azal ) and elevated him to a station

such as all rose up in praise of him. We preserved him from
a1l manner of harm to the extent that even the powerful are

1. ! Wasiyyat N3mih in Iran National Bah@a'I Archives Vol.6.4.p.95.
2. Refer, sources mentionsd in fn. p. (above).
3. cf. for example, E.G.Browne (Ed ), Kitfb-i-Nugtat al-KaT..

-

trans., idem (Ed))The Tarikh-i-Jadfd.., Appendix II.p.374Lif.

4. This epistle of the Bab is contained in ®Izziyya Khdanum, Tanbih al-~
Natimin ( 72.2. r.e. ),p-32 .It is undoubtedly authentic—‘cf.
Shoghi Effendi(trans.), The Dawnbreakers.., p.3{Twhere it is referred
to.
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incapable."

This passage hints at Baha'u'llah's initial support of Mirza Yal:lya.
It bears witness to his loving protection of his half-brother before
his departure for Iraql Kurdistan.

The extent of Bah@'u'llgh's support of MIrzg Yahya is,it may now
be noted, echoed at many points in the Lawh-i Kull al-Taam.Among them
are the following—see commentary below foz" detalls:

a)I.a, Here the expression "Focal Centre{ Countenance] of Eternality" (wiihat
al-azaliyya ) may be an allusion to Mirza Yahyd's leadership rols.

b)I.b, This paragraph contains allusions to the HadIth Kumayl and to Mirz&
Yahyad's leadership role.Yahya appears to be referred to as the one

who utters "Munique eternal melodies" ( taghaniyat al-azaliyya al-
wehdaniyya ) and the "Light-filled Dove" i hamamat_al-nuriyya J.

¢) I.c. Here the references to the mysterious operations of the divine
light ( nur; cf. the HadTth Kumayl ) may indicate thd leading Babis
partake of the light of : subh al-azal ( Mirza Yahya ).

d) I £, Here }ﬂ_frzi Yahya may be referred to as the " Dove of the Commang"
(hamamat al-amr ) and the "Light-filled Bird" ( warga' al-nura' ),

e) VI.a. It is difficult to avoid the conclusion that here Baha'u'llah,
drawing on the Hadith Kumayl, refers to Mirza Yahya in exalted terms
and as the "beaTer of the Cause" ( sahib al-amr ).He appears to identify
"food" (taam; Q. 3:87 ) with Mirza Yahya in the light of the fact
that Mi#za Kamal al~-DIn has turned td or acknowledged his leadership
role; that is, been ™ irradiated through the orient light of the radiance
of the splendours of the Morn of Eternity ( subh al-azal ) whose lights
have " filled the horizons™,and captivated by“thé charm of the winning

ways of the Light of Endless Duration ( nur al-samadiyva ) whose traces
have appeared upon the Temples of Irradiation® 1 hayakil al-Ishrag ),
£) VIL.b, Here the reference to the "Countenance of Light" (tal®at al-nur)

which " in these days" beams forth may be an allusion to ° Mirza Yahya's
leadership role. ¢

g) IX.b, "Food" (taam ) is here identified with the power of the Babl
revelation and;in a1l likelihood,with Yahya@'s writings (--note the
expression Mpages of light" [ saha'if al-niir ] ).This in the light of
"Israel™ being the '“manifestatiori of the command " (maghar al-amr;cf,
sahib gl-amr at VI.a .i.e. Mirza Yahya ? ) and the "children of Israel®
the® Babls, :

h) X.,b. 1In the course of addressing the " people of the concourse® Bahatu'-
-11ih speaks of the Martistry of God" ( ganC allzh ) which radiates forth

from the "Lamp of Eternality" (gsiraj al- &zaliyya ). Here, once

1. Baha'u'llah, Surat al-Haykal ( in Kthar Qalam-i %13 Vol.4 [n.p.
(Tehran) 125 Badi® ] p.268ff ), p. 275.




again, there appears to be allusion to Yahya's leadership role.

1) XII. In concluding his Lawh-i Kull 81-Ta®am Bahi'u'llzh appears
to state that he draws his discourse to & close in the light of the
fact that Mirza Yahya (= the "Dove of Light™, hamamat al-nur) was
revealing verses ° in Iraq (= the "land of Exhiliration®, ard al-
surur ? ), )

Such are among the possible allusions to MIrza Yahya and his role

in the Lawh-i Kull a)-Ta®3n.Taken individually they are admittedly
highly speculative.Vie;red colleétively along with the interpretation
given to key terms in Qurfan 3:87 however, this line of interpretation
does seem to make sense of some otherwise incéamprehensible language.
It pould'beiargued that all these seeming references to Mirza Yahya
really refer to the Bab or to Bahatu'llah himself.This though,is
difficult’ to maintain especially since Baha?u?llah explicitly states

— in the Lawh-i Kull al-Ta%m ( X.b.)— that he, at this time,-claimed

naught -but servitude and \;sed expressions derived from the fifth clause
of the Hadith Kumay]l which were applied by the Bab to his half-brother,

At those points whers Bahd'u'llah refers to one who is, in his own day,

the - Ybearer of the Cause" (gahib al-amr ) and Muanifestation of the
command" ( mazhar al-amr ) it 1is difficult to avoid the conclusion that
he is referring to Mirza Yahya who, as noted, was recognised as the

head of the Babl commmnity during the 1850's.As far as I am aware there

is nothing in Bah&'u'llah§writings or in the works of Babi-Baha'l histor—
~ians that contradicts the thesis that Bahatutllah, before his departure
for Iraqi Kurdistan, protected, exalted and referred to his half-brother
in lofty terms.The Bab ter all, had appointed MIrza Yahya to succeed
him and it is untenable to maintain that IBahE'u'llEh imma;diately offered
him no support or straightway denounced him as a?covenant-breaker! { or
whatever ), The -extreme. tension and ultimate break between Baha'u'llah
and . Mirzz:Yahyau.should not be read back into the early.Irag:periddssf

BahE!u'JJ.’a:h's mmlstry.

Finally,in this comnection,I should like to draw attention to an

interesting = tablet - .of - Baha'u'llah entitled Sirat al-Kifaya
{ 'The Sursh of the Sufficiency! ). L. Written in a style very similar

1. This writing of Bah&futllzh is contained (photostatically reproduced-
it is not easy to read ) in Iran National Baha'l Archives Private
Publication (untitled), Vol. 36.pp. 277~80. None of the surveys of
Baha'u'l1iHswritings make mention of this werk,

to that of the Lawh-i Kull al-Taam it contains & reply to a question
sbout the " reality of knowledge" ( hagg al-®ilm ) addressed to a

certain " letter of al-jud" (harf ai—jﬁd ) and may well date from the
Iraq period (1853-1863) of Bahtu'113h's ministry. 1. Within it are
passages  which could be interpreted in the 1ight of Baha'u'llah's
support. of Mirza Yahya. Apart, it seems, from referring to himself

as the "Ant of Endless Duration" ( nimlat al-samadiyya ) which warbles
forth™ith the verses of the divine unicity (bi—-gzat al-ahadiyya)" and
the YHoopoe of Servitude in the Heaven of Manifest Justic;" ( hudhud al-
Cubudivys I sama? al-%adsl)", one referred to as the " Countenance of
Light" ( tal®at al-nir ) is represented as the source of true knowledge
(hagg al—ailm ). Outside however, of a more detailed study of the writings
of Baha'u'llh of the Irag period, it is difficult to be certain .whether
or not:this might be an allusion to Mirza Yahya, or, as may well be the
case, Baha'u'llah is applying to himself expr;ssions once indicative of

his half~-brother in order to intimate his own claims. 2.

1. The dating of the Sirat al-Kifaya depends in part on identifying the
BabI referred to as harf al-ijid.If it designates Ada Muhammad Jawad
Qazvin,referred to by BahA'u'llzh as ism-1 jiid and ism Allah al-jud,
then it may have been addressed to him when he visited Baha'u'l1zh in
Baghdad around 1862, See E.G.Browne (Ed) Materials for the Study of
the Babl Religion ( Cambridge 1961),pp.ix, 15 ; Baha'u'llah, Kalimat
al-Firdawsiyya (in Tablets of Bahatu'liah [Haifa 1978],p.74 ) Mazandar~
~ardi, Asr@r al-Athar,Vol.3 ( lTehran&ZS Badi®),p.56f. If, on the other
hand the harf al-jid signifies, for example, Jawad Khadim CArab Baghdadl
al-Hattdb, this tablet may have been written much earlier.

2. The main text of the Surat al-Kifaya begins with an address to the

people of al-Ha':

% 0 people of al-Ha' ! Hearken unto the melodies of the Crimson
Leaf (waragat al-hamra' ) in the Paradise of the Realm of Unknowing
(jannat al-ami' ) for, He verily, is the Light of the Siniatic
Temple ( nir haykal al-Sina ) who acteth, on behalf of God, as a
Manifest Light unto the worlds.™

It may be going too far to suggest that Bahatu'llah is here alluding
to Mirz3 Yahya's role though it is worth noting that a few lines fur-
—ther on he refers to this tablet as " a dewdrop from the oceans of
the Command" ( rashh min abhar al-amr ) and informs his readers that
if they wish to atlain the presence of the “Countenance of God" (tal®at
Allgh ) it is necessary that they ascend up into the " etheric helven"
(7 reading, sama' al-hawa'! ) until they hear thecall of the ‘Bird of
the Almighty- (nidA'_ dik al-jabbar ) ". Furthermore, addressing the
"people of the earth®, Bahdtu!lldh calls upon them to hearken unto the

® Leaf of the Divine Ipseity" (wari_gat al-huwlyya ) from the "Tree of
Eternality" (shajarat al-azalivya ) planted in the "“Land of Endless
Duration™ ( ard al-samadivya ) which warbles forth with captivating
divine verses (bi-ayat al-jazzabiyys al-uluhiyys }. The "people of the

Realm of Unknowing® ( ahl al&mi' ) are invited to dwell within the
#Paradise of the Divine Unicity™ ( jannat al-ahadiyya ) and the "Orchard

of Eternality" (hadlgat al-azalivya ). ’
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seems likely that by the "Firmament of Manifestation" (falsk al-zuhur),
nConcealed Self" ( nafs al-bathun ) and "Focal centre of Eternality" (=
tEternal Face/Countenance?; ;i%hat[,wa1h] al-azaliyya, n.b. azaliyya )
about which the "Hidden Mount® ( tur al-ghaybiyya = the Siniatic heights of
God's self-disclosure?) revolves alludes to Mirza Yahya's leadership role
( the phrase "Concealed Self" may allude to his virtuai Moccultation" during
the early Iraq period )., Bah&tu'llgh's own role is probably indicated in the -
words, " caused the Lordly Point( nuqtat al-rububiyya = the Bab ?) to circle
round the Most-Splendid, all—Endurlng Ornament {or tarchetype!/model; tarz al-
abha'iyya al-samadiyya ; n.b. abhatiyya = Baha'u'llah subject to divine
guidance ? )—: the use of "all-Enduring" (samadiyya ) may allude to Baha'ufllah's
being seen as occupying the rols Quddus as;umed during the Bab's lifetime (i.e.
coming to be seen as his leading representative) in the light of his half-brotherts
leadership role (cf. below on VI.a. VIL.b. and VIIL,b, ).If these speculations
be on the right lines then, in the opening paragraph of the Lawh—i Kull al—Tacam,
Bahatutllah, in allusive language, praises God for continuing to guide leading
Babls, most notably Mirza Yahya and Himself. This to end end that all may turn
to God or become Babis. )

That God " neither begetteth nor is begotton® (lam yalid wa lam yulad ) is
a Qur'anic expression (see Qur'an 112:3 ) originally designed to counter
Christian incarnationalism,

Ib. It may be that this paragraph is to be understood in the light of Mirza
Yahya's leadership role,In the opening lines there are allusions to the fifth
clause of the: Hadlth Kumayl.The "countenances characterised by[ the 1etter]al—
Hat ( cf. the openlng lines of the Surat al-Kifaya quoted below ) are probably
the Babls whom God has enabled to be attracted by the "unique, eternal melodies"
(taghaniyat al-azalivya al-wahdaniyya;. n.b. azaliyya - [cf. Yahyg's«title Subh
al-Azal ] wahadniyya [cf. Yahya's title al-Wahid ]); to Yahya as the Bab's
successor(? S.By the "Light-filled Dove" ( ?a%imat ;i;nﬁrixia; cf. the use of

nur in the fifth clause of the HadIth Kumayl ) is probably meant Mirza Yshya
(cf. II.f.; XII ). ) '
I.c. Here Baha'u'llah speaks of the mysterious operations of the Divine
Light ( nur — this word occuring no less than 12 times ).God he appears to
indicate, had made His pur available to leading BabIs; divine guidance, in
other words, is still available.If the repeated use of "light" (nir ) is insp-
—ired by the fifth clause of the HadTth Kumayl (=" A nur shone forth from
the Morn of Eternity [ subh al—az;l J.. } then there may again be allusion to
Mirza Ya?ya's leadership rols.

IT.a. Immediately following an account of the mysterious opzrations of the

Divine Light Bahatu'llah underlines his own lowly estate by declaring

that he is devoid of "splendour' (dixZ' )}, "gloryt (baha! ), "radiance®
(sana' ) and "lustre" ( shu®a® ) until he turns to God and experiences

Him through various means.

II.b. Having confessed his lowliness Baha'u'llah states that, in view of

his saddness, grief and affliction, he had failed to call upon God.This
in terms of his standing before or being face to face with the ever-present

possibility of spiritual rapture.

II.c. Bahatu'llah continues to explain that he failed to adequately bear witness

unto God in the light of His transcendence and unknowability, Even the
exalted holy beings and those who confess God's unity . fail in their attempts
to know the ultimate Godhead.

II.d. Here Baha'u'llzh states that, during the days before he became a Babi,
he was free of difficulties; not an Matom of misfortune® befell him until
he recognised God's Remembrance ( Dhikr = the Bab ). s a Babl God then
made him a means by which His " Self might becoms known™ until - “oceans
of sadness" overcame him, Such was the will of God.

Il.e. By means of rhetorical questions Bahatutllah testifies to the impossib-
-ility of directly calling upon God— in His essence-~ yet acknowledges the
necessity of his doing so in the light of God's benefits and favours.

II.f. Once again Bahatu'llah confesses his failure to call upon God ;probably
during the period following the ma¢tyrdom of the Bab referred to as "“those
darkest of nights" and “those lengthy periods of gloom" when Mirza Yahya
was head of the Babl community. Yahya appears to be referred to as éhe
" Dove of the Command® ( hamamat al;amr )} which sings out from the Siniatic
heights (cf, on I.a eb';»;bove ) with God's ' eternal melodies" (bi-tmgh-
aniyat azaliyyatwka; n.b. azaliyya ) and the “Light-filled Bird" (hamamat
al-nuriyya ) which warbles beyond the realm of "Concealed Divinity".(al-cami':
Possibly alluding to his own secret messianic aspirations— despite the role

of Mirza Yahya -— Baha'u'llah underlines,the exalted nature of his mystic
experiences ( in the 'Black Pit? [SIyzh Chal § in Tehran in late 1852 2 ).
Though he was extremely saddened by the condition of the Babis following the

Bab's martyrdom he found comfort through his close communion with Ged.

IIT.a Addressing ¥{rz3 Kamal al-Din Baha'u'llah informs him that he had not

previously desired to respond to questions posed by Babls but will enlighten
him in view of his great faith. This despite the fact that he is much grieved
and misrepresented by " the people" ( see below on XII ).
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III.b, Qur*am 3:87 is described in exalted terms and said to be poss essed
of an infinitude of subtle meanings,."Food" ( talam ) has " diverse
levels! of meaning four of which will (initig_uy) be explained ;i.e,
the meaning of "food" relative to the realms of (1) Lahut, (2) Jabarut,
(3) Malaiiit and (4) Nasut— its meaning in Hahut being known only to
God (see below ).

At this point it may be noted that there are innumerable references
in the writings of the Bab and Baha'u'llih to the hierarchy of metaphy-
-sical realms mentioned above.Well known in theosophical Sufism and
given a variety of interpretations the followling notes must suffice to
glve some idea of their meaning: ~°

Hahiit = the realm of the Divins Ipseity ( huwiyya > huwa = "He is™ );
the inacessible realm of the Divine Essence.,

Lghiit = the exalted realm of God's Self- disclosure; the transcendent
realm of the Divins Epiphany.

Jabarut= the realm of the Divine Omnipotence; the realm of the Divine
Decrees or spiritual powers,

Malakut= the realm of the Divine Sovereignty; the world of the Kingdom
or sphere of the Angels (cf. Qur'an 6:75;8:185, etc. ).
Nagut = the realm of the Divine creation; the world of humanity.

In drawing on the hierarchy of the metaphysical realms in order to
express something of the esoteric senses of the "food™ (ta®3m ) mentioned. .
in Qur'an 3:87 Baha'u'llséh echoes a hermeneutic method ;dopted by the
Bab who frequently gave Qur'anic verses, terms and letters of the alpha~
~bet & variety of senses in these realms.In his Tafs¥r Sirat a,l-cAjsr
( Commentary on Sira 103 of the Qur'an ) for example, he comments on
the letter - Sayn ( the 4th letter ) as follows:

" Now as regards the fourth letter[ of Sura 103] which is the letter
Cayn[ €, 1. It signifieth the sublimity of the Divine Unicity
(Guluw al-sghadiyya ) in the realms of Lahut ( maqamat al-lghut ); the
sublimity oi‘ the Divine Uniqueness { Culuw al-wahidiyya ') in the
grades of Jabarut (shu'unat al-jabarut ) ; the sl.lblimity of the Divine
Mercy (®uluw al-rahmaniyya ) in the realms of the dominion ( .al-mulk)
and Malakut ; the ;ublimity of the Divine Perpetuity (Culuw al-samad-

1, For further details ses, for exa:nple,l;.Gardet, art.CELAM in ET2 Vol.
1, pp.350-2; A.Schimmel, Mystical Dimensions of Islam (University of
North Carolina Press 1975),270, ’

(1]

(2]

[3]
[&]
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~aniyya )} in that God revealed Himself ( tajalla Allah ) unto all
(and) in all 4m: the realities of the Mgelves" (I haga'iq al-anfus)
and the "horizons" (al-afaq ; see Qur'an 41:53 ) in the land of Nasut." 1

Furthermore, though not immediately apparent, Bahatu'llah (at III.e-f),
in his initial comments on the meaning of M™food" , draws on other mystic~-
-al configurations found in the writings of the Bab.In particular the
following correspondances may be diagrammatically expressed:

NREAILMSH nCOLOURS NPARADISES"
- ("Attributes®)
Hahut — Oneness '
(jannat al-ghadiyya)
Lahut WE_EE Endless Duration
- at :
- ( Bur gl-bayds ) (jannat al-samadiyya) -
Jabarut Yellow .
— — Unigueness
- at -
( _______________ard al §afra ) (jannat al-wahidiyya)
Malakut Green .
=) — _ Justice
- 4
) ( ard sl-khadra!) (ammat al-Sadl )
Nasut Red
— _— Bounty
(ard al-hamra' ) (jannat al-fadl )

These correspondences are not accidental.The various expressions indicat-

-ive of the four colours are set out accooding to the scheme adopted by the
Bab in his Bersisn Bayan (see III,10, IV,18.cf. VIIL.5 ) and other writings,
E.G.Browne had noted the Bab's use of such ‘'correspondences! and drawn up
the following chart: 2

Fire Alr Earth Water .

White Yellow Green Red

1.

TafsIr Surat al-Asr in Iran National Baha'l Archives Private Public-
~ation Vol. 69 (pp.21-119),p.41.See also for example, Tafsir Sirat
al-Kawthar (Commentary on Sura of the Qur'an ); Canb.Univ, Lib,
Browne Coll. MS. Or. F 10(7),fol.19f.

2 Refer, E.G.Browne, Index of Chiefl Contents of the Persian Bavin in

[idem. Ed.]), Kit#b-I Nugtatu'l-Kaf.. (Leyden 1910 ), LXI.f.




"Hearth Spirit Soul Body
(furad) (zuh ) (nafs) (iism )
Diamond Yopaz Emerald Ruby
Creation Provision Life Death

Jt should be clear then, that in his Lawh-i Kull al-Ta am , Baha'u'llah
does not use esoteric terminoclogy in an a.rbita.ry faahion. Thn hierarchy
of metaphysical realms are mentioned in classical order ( not all auth-
~orities include Hahut: Lahut often expressing the Divine transcendence);
loosely speaking from the world of God ——s=the world of mankind.Corr-
-asponding,among other things, to ‘the four elements, the four colours are
set forth in accordance with the Babl scheme—i.e. white-s yellow -» green
—p» red. The various attributes associated with 'tf,ho succession of paradises
(or gardens ) bear some relation to the senses that might be attributed to
the hierarchy of metaphysical realms as well, it seems (cf. below ) - the
Babl hierarchy conceived to be --: God/ the Bab (n.bi.,ahadixxa ) Qudd'ﬁs
(n.b. Samadina ); Mirza Yahya. (n.b. wahidim ); Ba.ha'u'lla.h (n. b adl )
and the believers ( n.b. fadl ).

Also worth noting is the fact that the terms Hahut and Lahit (expressive
of the most elevated spiritual heights ) are both in genitive relationship
with the word “throne" ( Carsh ) while the terms Jabariit and Malakut (exp-
-ressive of the lower yet also heavenly rea.lms ) are both in genitive relat-
~ionghip with terms expreasive of 'water', namly, tamatam (= [loosely]
fdepths! ) and gamagam (= [loosely] !fathomless deep'. )-— note also the
rhyms. 1. This may well be expressive of Q\‘_':r'in:l.c or mystical cosmology;
the notion that the ‘throns of God® rests upon the‘waters’(see,for example,
" Qur'an 11:7 ). The word ®arsh is linked with the upper divine realms and
tamatam and gamagam with the lower yet heavenly spherea where celestia.l
"water“ (cta: Gen 15 for the ancient'g ;the?xabm:c' i@

‘1. Interns.l rhyme is a i‘eature of many of Baha'u'llah writinga. Cert.ain
alwah are meant to be heard and have, when chanted in their original
tongls, an hypnotic and Dhikr—type effect.Content is, at times, along
with strict grammar, subordinate to the dhikr dimension., Western and -
some oriental critics of Bahatu'llah's grammar and style often fall to
appreciate these facts.An English translation of,for example, the opening
line of Bahatu'llah's Surat al-Khitab (= )}-ﬂ‘pd LUV A

Plope 5o0G SUN RS § O o8 ol Ssby gl .,,_.._,« o

could not possibly reflect the rhythm of the Arabic (text from an u.npub-
~lished MS ). - .

. 2, Note also that na.aut (in. pa.ragraph IIl.g) is i.n genitive ;elationship with

- Npoint® (nugtat )t thus, Throns, Waters, Point.

L.t THqt.precl.

Iil.c In this paragraph, though Baha'u'llzh relates the significance
of "food" (t_ac_'_ ) to the ™“throme- of Hahut" and "Paradise of the
Divine Oneness™ (jannat_al-ahadiyya ) he underlines the fact that
the most exalted lavel of th; mysteries of Qur'an 3:87 cannot be
explained by anyone. In the realm or station (magam) of the Divine
Ipseity God alons is informed of its meanings.Not even Baha'u'llah
himself-- in view of his oppressed condition—is informed of a single
letter of its hidden secrets.Few, it is made clear, could sustain the
impact of the disclosure of the spiritual forces which exist in the
most transcendent realm. Should “oceans of light" (_&h_w) surge ..

o ‘forth from the world of the Godhead sll would be "drowned" save a

number of exalted BabIs (? = "Letters of Manifestation®; shruf al-zuh-
-ir ). ) i
When Baha'u'llzh states that the realm or station (magam )of the
"Paradise of the Divine Oneness® is that of the (loosely) "Unique
Sonship" (ibniyyat al-shadiyya ),the "Incomparable Israelicity"
(Isratjliyyat a.l-firdﬁnima } and "Resplendent Selfhood" ( nafsaniyyst
al-lamaCaniyya ) he may be suggesting that the unfathomable archetypes
of the mysteries of Qur'an 3:87 ( note the use of three of the key
terms in this verse [ibn = son > bani the oblique plural, bani Isra'il
= Nchildren/sona of Israel®; Isra'il and pnafs = 'self' cf. nafsihi=
Upig selft ] in relative adjectival form fin construct state with similar
forvis expressive of God's singleneaa and. resplendence )’ exist in thls .
lofty sphere.Here the eroteric( zahir ) and esoteric ( batin ) aspects
of Qurtan 3:87 (? — or perhaps this transcendent realm ) are one and
' the same. In the exalt;ed world of the Divinity there is no texteriority?
and no tinteriority!.Such 'limitations! are transcended.

III.d. The "Paradise of Endless Duration" ( jannat al-samadiyya a)is here
described as the realm or station (magam ) of " He[God] is He[God,
Himself]® ( ;_é :é ; see further on IIT.e. below ). It is approp-

¢« ~riate, as this expression indicates, that the highest 'knowable realmt*
is that in which nothing but God Himself is disclosed or truly existent;
all things being ‘t'subsumed! in God! and all tstations! expressive of
His glory.The realm of Lahut,it might be deduced,is the most lofty
spﬁem occupied by God's divine Manifestations and chosen ones.Indeed,
the exalted inhabitants of this realm are those who are established upon
the "Seat of Glory" { kursi al-jalal ). Allusion is made to Qurtan 76:5
when it is said that they drink "liquid camphor" ( ma' al-kafur )nigh
unto the #All-Beauteous One" (al—jarn-a.l ). 1

!. cf. Baha'u'llah, Haft W3di ~ in Ethar-i Qalam-i ACla Vol.III ( n.p.
fT:Lhran 121 Ba.cIIE Y p 130 where T8n 76:5 is quoted in connection
with the secrets of the *seventh valley!(fagr-i hagIql wa fan¥? QSH)
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The "Paradise of the Divine Unicity" (jannat al-wahidiyya ) is
described as the realm or station (magam ) of "-'Tho'u art He {God]
and He [Cod] is Thou ™. ( LI s 5 s E31 ).This, in
other words 1s the realm of the affirmation of Divinity on the part
of' exalted beings one level below that of the realm of the claim of
identity with God beyond duality. ( that spoken of in ITI.d. ) The
phrases " He is He" ( )b s®  see III.d. ) and "Thou art He and
He is Thout(<ZSl s s» Cilin IMT.e. ) form part of certain ShicT
traditions (ahadfth ) indicative of the exalted status or divinity
of the Propl‘et.. Muhammad and the Imams, Such traditions were frequently
quoted by the BEb‘and':BahE'u'ITlsh.Ilm writings of the Traq and later
periods Bahatu'llah quotes them in comnection with the exalted claims
of the Messengers or Manifestations of God .He argues that the great
Prophets claim Divinity but not identity with the absolute unknowable
since they also affirm their humanity or distinguish

egssence of God
themselves from the absolute Godhead. Explaining the mysteries of the
UCity of Unity" ( madinat al-tawhId ) in his Jawahir al-Asrar ( late
1850's ) he,at one point,writes:.

" And this is the station (magam) which hath been mentioned in

the tradition(hadfth ), " I, verily am  He{God] and He[God ]

is I [Myself] * except that He islfwhat] Helisland I [am what]

I {am] ( LI GE 5 50 o2 LU Ul o 5 52 Ul ).And if, in
that realm ( magam ), the 'Sealed Temple! ( haykal al-khatm=
the Prophet Muhammad ?) should say, " I verily, am the Point
of Origin" (nugtat al-bada! ) he, assuredly, speaketh the truth,
And if he should say, "™ I, verily, am.other than that" this like-
-wise is a certain truth.And if he should say, "I verily, am the
Lord of the Dominion and the Kingdom ( szhib al-mulk wa'l-malakiit)
or " the King of Kings" {malik al-mulik® ) or "“the Sovereign of
the Divine Realm ( sultan al-jabarut) or ( I am ) Muhammad or
¢A1Y or their progeny’ or aught else such is undodbtedly con-
-firmed on the part of God...m 2.

A similar passage is contained in Bahatu'llah's Kitab-i Igan ( written
between 1858 and 1862 ).After underlining the unknowability of the essence
of God and stressing that His div:lne Manifestations represent Him in all
respects— it being impossible to relate to God independently of them—

1. For a note on the_source of such traditions see, for examplgé
Ishrag KhavarT, Qamus-i Igan Volil. (m.p. [Tehran} 127 Badit),
p.légg‘. and Vol.k C m.p. iTehran] 128 Badi® ),pp.1802-3.

2. Baha'u'l13h, Jawahir al-Ksrar in Kthar Qalam-i A13 Vol.III
(n.p.[ Tehran] 121 Badi® ),pp. 35-6.

IIT.g.

he writes:

" . They [ the messengers or manifestations of God] are the
Treasuries of divine kmowledge, and the Repositories of celestial
wisdom.Through them is transmitted a grace that is infinite,and
by them is revealed a light that can never fade.Even as He hath
sgid: ™ There is no distinction whatsoever between Thee and Them;
except that they are Thy servants,and are created of Thee." This
is the significance of the tradition: ™ I am He, Himself, and He
is I, myself ( UE o2 5 5» Gt Jun e

Again, respording to criticisms surrouding his claim to Divinity in
his Lawh-i Shaykh..( Ibn-i Dhi'b ; ¢.1891 ), he writes:

" Men have failed to perceive Our purpose in the references We

have made to Divinity( s 3l ) and Godhood( _ap )
/22 )., Were they to apprehend it, they would arise from

PO

their places and cry out: "We verily,ask pardon of God!" The
Seal of the Prophets| Muhammad].. saith: " Manifold are Our
relationships with God, "At one time, We are He Himself, and
He is We Ourself. At another He is that He is, and We are that

W u : o 5 o= - Al ;
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The "Paradise of the Divine Unicity" (jannat al-wahidiyya) and
world of Jabarut is then, the realm of the affirma.tion of Divinity.
It is appropriate that it is alotted to exalted believers who do
nothing save at God's bidding for they are manifestations of "Thou
art He and He is Thou"™ described in Qurtan 21:27, 3.

That "Paradise of Justice" (jannat al-Cadl ) is alotted to those
believers whom nothing distracts from the remembrance of God (see
Qur'an 24:27 ). As "companions of the Light™ ( ashab al-nur ) they
find rest upon the "carpet| or expanse ?] of the.;.lmighty“ ( bisat
41-%izz ) in the realm of Malakdt. o

What is here, relative to the “Paradise of the Divine Bounty" (jannat
al-fadl ), meant by the expressions ™the Golden Secret" ( sirr al-safrat),
"the Snow-White Mystery" ( mustasirr al-bayda' ) and "Point of Nagut "
(nugf:at al-nasut ) is not clear. Tt is possi..ble that the first two of these
expressions allude to leading Babis who represent the Bab on earth (the
Bab being alluded to as the nu tat al-nasit; 'note the use of the colours

1, Baha'u'1l3h, Kitdb-i Igin ( NSA of the Baha'is of Germany 1980 ),
p.75 ; trans, Shoghi Effendi, The Kitab-i-Igdn (London 1961),p.65.

2, Baha'u'llgh, Lavh-i..Shaykh.. (n.p. n.d. ),pp. 51~2; trans. Shoghi
Effendi, Epistle’to the S:m of the Wolf (Wilmette 1971), p.43.

3, cf, Baha'u'llah's Chahir Wadl ( in Athar-i Qalam-i ACla, Vol.III)p.147
where Qurtan 21:27 is also quoted.

L. cf. Baha'u'llzh) ibid.,p,l46 (Qurfan 24:27 quoted).
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yellow and white used in connection with the higher realms of Jabarut
and Lahut ).Alternatively, all three expressions may simply indicate

that the forces of the higher worlds are operative in the human world.
Thus the statement that the "proofs [ or'guides'?] of the Remembrance"
( adilla' al-dhikr; dhikr= the Bab ? ) are greatest (akbar) therein.

In this paragraph Baha'u'llgh laments the fact that the Bab, referred
to as the "Primal Point™ ( nugtat al-ula; the spiritual source and locus
of being ), is no longer alive.to comfort him ( see the parallel lament
over the absense of Quddis to comfort him, paragraph VII.e. ). When he
writes, " Would that I had died after him [ i.e. along with the Bab Jbefore
thgs days or were one quite forgotton, consigned to oblivion" he draws on
Qur*an 19:22 ( the virgin Mary's lament over the birth of her fatherless
child, Jesus ).

Here Bahatu'llih addresses the " Concourse" ( most likely his fellow
BabIs ) calling upon them not to falsely accuse him, acknowledge that
he claims naught but servitude, and be conscious of the fewness of his
days (see further X.b. and XII ). God protects him as he protected others
(more specifically the Bab ? ) before him and bears witness to the truth of
his standing within the Babi commnity. It is not for the ignorant ( among
the Babls ?) to attempt to question his motives. or determine God's will.
In this paragraph we finds hints of opposition to the efforts of Bsha'u'llzh
to regenerate the Babl community ( from other Babis ) during the early Baghdad
period.Apart from what will be said below im this connection attention may
at this point be drawn to the followings words of Shoghi Effendi--probably
based on the TErikh-i Nabil (Vol.II ) and expressive of opposition to Bahat'-
-utllah during his first year in Ira.q
" A clandestine opposition, whose aim was to nullify every efi‘ort
exerted, and frustrate every design conceived. by Baha'utllah for
the rehabillta.tlon of a distracted[ BabI] community, could now be
clearly discerned. Insinuations, whose purpose was to sow the seeds
of doubt and suspicion and to represent h:im as a usurper, as a sub-
~verter of the laws instituted by the Bab and the wrecker of His
Cause, were being incessantly circulated. His Epistles, interpretat-
-ions, invocations and commentaries were being covertly and indirectly

criticised, challenged and misrepresented. An attempt to injure his 1
person was even set afoot [ see XIT below] but failed to materialize. ~°

1. Shoghi Effendi, God Passes By (Wilmette Illinois,1979.),p.117.

xatd

V.a. In this paragraph Bahd'u'l13h, addressing Mirza Kamal al-Din,

acknowledges his steadfastness— despite his being tested— and

in the light of his power of understanding, informs him of his

desire to expound Qur'an 3:87 still further. He draws on abstruse

Siniatic imagery rooked in the Qur'an and much developed in many

of his own and the Bab's writings and alludes to certain verses of

the (Qur'anic) Sura of the Cave ( 18: 17-18 ).

It 1s difficult to understand what Bahatutllih intended by the

words, " When the breezes of love ( arysh a.l—muhabb ) spilled over

from the right-side of the Siniatic Tree ( shaja.ra.t al-tu ) you [Mrza

Kamal al-DIn ] were turned [ or fhe/it turned you.'. allibuka, cf.

'We turned them?' nugallibuhumtin Qurtdn 18:18a ] to the right and to the

left® ( or * on[your] right-side and on your left?; dhft al-yamin wa

dhat al-shimal,see Qurtan 18:18a ). It may be that Bahi'u®llah refers

to himself as the one from whom " breezes of love™ ( = the ingpired

words of the Lawh-i Kull a1-Ta’am? ) spilled over from the Sinfatic-

.Tree (= BahE'u'liEh ? ;3 the I.Jhrase " right side” yamin is,in this

connection, an allusion t6 the side of the Mount(tir ) from which God

called out to Moses, see Qurtan 19:52f,etc.,cf.Exc'>dus 3:1 ) turning him

to the right and to the left (= testing the extent of his faith by rev-

-ealing divinely inspired verses cespite Mirza Yahya's leadership role?).

He remained in the "Cave of Light" (kahf al-nir ; steadfast in faith ?)

by God's leave.Alternatively this whole paragraph may allude to the fact
that Mirz3 Kem3l al-Din remained faithful to Mirza Yahya (= the Siniatic
Tree)from whom he had been denied access and receivec.i a disappdin‘ting comm—
-entary on Qur'an 3:87. He, in other words, remained faithful to Babism
( was protected in the "Cave of Light" ) despite being tested in faith (=
" turned to the right side and to the left " ).That, whatever, the significance
of this difficult paragraph, the allusions to Qur'an 18:17-18 have to do with
Mirza Kamal al-Din's being tested in faith and remaining steadfast is clear.
This inasmuch as the story of the 'Companions of the Cave! has (see Qur'an
18: 18:13ff, esp. 18: 13-14 and 17b } to do with steadfastness in the true
path under difficult circumstances and was understood by Baha'u'llah on these
lines, In his Chshar Wadl (Four Valleys, c, 1858 ?) Bahatu'llah quotes
Qurtan 18‘:16 in the context 'of difficulties or tests encountered by the

mystic wayfarer s



"On this plane( magam ) the tempests (talatum) are many

and the surging waves (tamatam ) imnnumerable. Now is the
wayfarer lifted up [ to'heaVen] now is he cast down[ to
hell].Thus hath it been sald: " Now thou drawest me towards
the throne of the realm of unknowing ( ®arsh al-Cama' );

again Thou casteth me into the nethermost fire (nar_al—ighma')".
The mystery treasured in this plane (magam ) is divulged in the
following blessed verse from the [Siira of the] Cave: ™And thou
wouldst have seen the sun,when it arose,declining to the right
from their cave and when it set leaving them on their left;
while they were in its spacious chamber. This is one of the
signs of God. Guided indeed is he whom God guideth; but for
him whom God misleadeth, thou shalt by no means find a patron"
(18:16)."1. } '

Though subject to tests and trials or changes of fortune, it may be
deduced from the context in which the above words were written ( see the
whole of the second of the 'Four Valleys! ),there are lofty souls who are
not distracted from the true path, In Qur'an 18:16 the fact that the sun,
when it had risen, declined to the right-hand side of the Cave, and then,
when setting, passed by its left-hand side appears to indicate, for Baha'-
~utllah,the positive and negative operations of the Divine Providence (
‘'n.b. Qurfan 18:16b ). Though the 'sun' appeared at diverse points those
within the 'cave! of true faith remained steaifast— remained within it.
~— they saw the will of God at work in 31l things and at all times.That
the fcave'! (kahf ) may be understood to signify the state of true faith
(n.b. 'Cave of Light' = kahf al-nir ) may, it might be added, be deduced

from, for example, the Bab's Qayyum al-Asma ( Commentary on sura 12 of

the Qurtan, written 1844 ). In chapter LXXIII (on Qurtan 12:72 ) of this .

work, which is entitled "The Cave" ( al-kahf ) and which, in large measure
consists of an interesting midrashic typev rewrite of Qurtan 18:9ff, the
Bab identifies Himself with the "Cave" : " And the Cave (kahf) is this
Gate (al-bab ) inscribed in the Mother Book (umm al-kitab ) about the
[Siniatic] Fire.." .  The companions of the Cave (ashab al-kahf ) are
seven letters (n.b. the 7 letters of CAlT Muhammad the Bab's name) of
wThy [God's or ‘the Bab's ?) names " and the Mcompanions of the BEb"(;aﬁ_h_EQ
al-bab) who came to believe in him, Qurfan 18:17-18 has to do with
the " forerunners sbout the Bab" (sabigun haul al-bab; i.e. the Bab's
first disciples and their coming to faith in him ). 2*

1. Bahatu'llzh, Chahar WHdI, {in AQA.Vol.III; see above),p.l4i5. trans.,
(adapted ) in Ali-Kuli Khan and M.Gail, The Seven Valleys and the Four
Valleys (Wilmette Illinois 1948),p. 50.

2. For details see Qayyvim al-Asma IXXIII, Camb.Univ.Lib.Browne Coll. M8
F.13.,f.127b. 1.
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In the light of the foregoing it may then, be deduced that the
reference in the Lawh-i Kull al-Tsm to Mirzi Kamal al-Din's
being " turned to the right and to the left" but remaining protected
in the "Cave of Light® has to do with his being tested and remain~
-ing steadfast in the Babl faith.

Having, in abstruse language, borne witness to Mirza Kamal al-Din's
steadfast faith and power of understanding, Bahatu'llah sets forth an
interpretation of key terms in Qur'an 3:87:
nfood" (taCam ) = the essence of knowledge ( nafs al-°ilm ) or,in other
T words, "all branches of learning" ( kull al-ulfm );

"Isrgel" = the "Primal Point®( nugtat al-ula ) ,that is, the Bay;

"the children of Israel®™ = " He whom God..made a Proof (Mjg } unto
the people in these days" ; as noted, below, an.a.llusion to
Mirza Yahya's leadership role (?).
The worc'is " except what Israel made unlawful for itself (or himself )%
indicates that which the Bab made unlawful--presumably in his legalistic

pronouncements,The Bab abrogated Islamic law replacing it with his own.
Bahafu?llah here calls upon Mirza Kamal al-Din to acknowledge the divinely
inspired and binding nature of the laws of the dispensation of the Bayan.
(= " all that God decreed [presumably through the Bab] in the Book!" ). All
Babls must accept and follow the laws of the Bab.
4As noted below it may be deduced from the second part of paragraph V.c.
that . Mirzz Kamal al-Iin had bsen troubled by an aotinomian Babl faction
( in Trag ? or in Narag ?).This "faction" ( al-fi'at, the correct reading)
.imagined themselves to be rightly guided but evidently disregarded the leg-
-alistic aspects of the Bab's writings., Such Babl factions, some libertine
others gnostic in their transcendence of legal norms, were probably widespread
in Iran after the Bab's execution.In this respect it is worth dJrawing att-
-ention to the missionary H.A.Sternts encounter with anti-Islamic and mill-
-itant if not antinomian Babls in Mazandaran in the early 1850's :
"In returning to my lodging, I met a good number of lahomedans
who enquired whether I had any tracts against their Prophet.
Upon my asking why they wanted such pamphlets, they replied
with great caution.." Because we detest Mahomed and ridicule
his Koran.® During the short cortversation I had with them in
the street, I learnt that they were secret followers of Baba
[sic.= the Bab ]..I informed my acquaintances in the street,
that I should be glad to see them in the caravanserai, but

they were afraid to meet me, for fear of exciting suspicion.
One of them, who from his white turban appeared to be a mullah,
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sald, " Inshallah," (i.e., please God ) " we shall yet drive
Mahomed, Ali, and all the_Imams from Persia; and whether we
becoms Ingleese [English ] or Russ [Russia.ni, (meaning Chri-
—stians of either Churches ) is to us a matter of indifference,
since all creeds are better than that of the Arabian robber."
I was glad to get out of their company, for although they app-
—eared to belong to the aristocracy of the place ( apparently
Barfurush) , still their language was too violent, and their
opposition and hatred to the Prophet of Mecca [Muhammad] too
bitter, {or any lengthened conversation in the public thoroug-
_fare." .—’_/0" e SR oo - .. -~ e .-

¥I.a. Baha'u'llgh here addresses Mirza Kamal al-DIn. In the light of the
fact that he had turned to the true sources of guildance it is explain-
~ad that "food" (also) signifies the "Bearer of the Cause" (sahib al-
amr ; a technical terms indicative of an individual who is a.s;urce of
religious authority and guidance); that is, Mirza Yahya.

Tt is difficult to maintain that the "Morn of Eternity" ( subh sl =
azal ) whose “lights™ (amwar, pl. of nur ) have"filled the hord zons"
(an allusion to Qur'an 41:53 )is anyone other than Mirza Yahya,Subh al-
Azal. By the "Light of Endless Duration™ (nur al-samadim).whose traces
have appeared upon the "Temples of Irradiation® Z hayakil al-ishrag ;
here there is obvious allusion to the 5th clause of the HadTth Kumayl)
is probably meant Quddds or Baha'u'llh 2+~ or possibly Tahyd again.
l'\xrthermore,‘there is very likely reference to the 1eaders}.1ip role of
Mirza Yahya when it is stated that the "Lamp of Eternality" (sirai
al-azalixx. a; n.b, azaliyya. ) ° " in these days" (fi tilka'l-ayyam)
sheds splendour upon the "Luminary of the Realm of Unknowing" (gi_s_!gg_h_

al- am3? ).

It may thus be deduced that, in the first part of paragraph VI.a.,
Baha'u'l1zh informs Mirza Kemal al-DIn that Mirza Yahya is the "bearer
of the cause" (of the Bab).At the time when the Lawh:i Kull al-Taam was
written, it may be noted at this point, acceptance c;f the leadership role
of Mrza Ya.t.xy'i also implied acceptance of the authority of Bahatu'llah.

. Having identified "food" (ta%am ) with the "Bearer of the Cause" (=
MIrza Yahya ) it is appropriate that Baha'u'llah goes on to identify

e ke P - o . RS

1. H.A.Stern, Dawnings of Light in the East..(London 1854),pp.261-2,

2. Derivitives of the root in the Lawh-i Kull al-Tacam occur in
contexts suggestive of ° dus or Bgha'ufllah— Baha'u'llzh may,
early in the Iraq period,have been seen as the “return of Quddus
(?); cf. above on I.a.,IIT,b. and below on VIL,b. ', Samad (=[loosely]
'Endless Durationt' ) is a Qur'anic hapaxlegomenon ( ° Qur'an 112:2

only ).Quddus,it is worth noting in this connection, wrote a commentary
{now apparently lost) on the letter sad of Samad(or on the Siurat al-

Tawhid, Sura 112 ).
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"Isrgel™ with™the Primal Wiliw( al-mashiyya al-awwaliyya ) by means

of which God created all things.For the Bab the Divine Manifestations
and holy souls are 'incarnations'! of al-mashiyya (= the Divine Will;

and not the ultimate Divine Essence {al-dhat] ).In many passages in his
writings he represents al-mashiyya as an hypostatic reality which
God called into being ( from nothing) in order to (indirectly) create
the phenomenal world-— God, in his transcendence did not directly create
anything. L. In his TarsIr Surat al-Hamd he explicitly states that
God called Bis Will (al-mashiyya ) into being from nothing and made it
the cause of all else besides Himself.2* Also worth noting in this conn-
—ection is the fact that the Bab in his Tafgir Surat al-Bagara, commenting .
on Qurtan 2: 83 about ten years before Baha'u'llah wrote the Lawh-i Kull
al-Taam , had identified "Israel™ with al-maskiyyas and the "chiidren of
Tsrael" with all that was brought into being by it. -

Presupposing that the Bab is an 'incarnation' of al-mashiyya Baha'u'llah
also identifies the the "children of Israsl™ with the Babls ; that is,
those who came, in the M"year sixty" (= 1260 AH = 1844 AD; the first year of
the Bab's ministry ) to believe in him and &ll who, up till the eschatological
consummation, will come to believe in him,The "Day" on which "He (= God)
shall assemble the people before the Iord of the Worlds" (= God or, for
BabYs man yuzhirohu!llzh [ the Babl messiah figure] ) is the eschatological
"Day® spoken of in the Qur'an ( see, for example, Q. )} when, foll-
-owing the final resurrection,God will gather all people and execute judgem~
~ent, In his later writings Bahatu'llah explains the eschatological gather-
-~ing before God in term; of his own mission-- he having appeared in the
station of "Godhead" ( though not as an incarnation of the Divine Essence).l“

At the end of paragraph VI.a Baha'u'llah, having acknowledged Mirza
Kamal al-DIn's faith status and referred o - -BabIs who have and those
who will come to believe, assures him that God's guidance will continue to
be given to the péople of the Bayan. God, he explains— probably in the light
of BabI factionaligm and apostasy and the slow growth-rate of the commun-
~ity— desires good ( the Babl Cause) for the pecple but the people limit

1. See for example, Tafsir Surat al-Bagara (Tehran Baha'I Archives MS
6014 C ) @.88ff; Sahifa-yl CAdliyya (n.p.[Tehran] n.d.),p.16 ;
Tafsir Bismillah ( Tehran Baha'l Archives MS 6014 C ) pi_30Lff

2. TafsIr Surat al-Hamd (in Iran National Baha'l Archives Priv,Pub.Vol.
% ),p.101f.  °

3. Tafsir Surat al-Bagara,p.223.See further ibid.,pp.168,176,270,

L. See in particular, Bahatu'llzhty .letter to Jawad TabrizI (Adrianople
period ?) in Iran National Bahd'i Archives Priv.Pub.Vol.73.p.183ff.




8

themselves (cf. Qurtan 3.//74 ).The people, he states,are unaware of

the fact that the "Light of God" (cf. Yahya's leadership role ) has always
been and will always be established upon the "Throne of Favour" (®arsh al-
cg_’f_ﬁl ). Though, in other words, the Bab is no longer alive, divine guidance
is sti1l available and his cause will ultimately triumph.

VI.b, This paragraph appears to be expressive of Bahatufllah's role in guiding

Mirza Kamal al-DIn to an 'orthodox! BabI perspective.In difficult symbolic
language it is indicated that MIrza Yahya and Bahatutllah are sources of
divine guidance and Baghdad the centre of the Babf world. '

That Mirza Kamal al-DIn was 1ifted up to the summit of the "Mount of
Light® ( tir al-nir ) and elevated to the peak of the "Mount of Servitude"
(t'.ﬁr al-Cubudiyya ) probably indicates his coming to accept the leadership
roles of Mirza Yahya and Baha'u'llah : the former being alluded to as
tur glonr (n.b. nir ) and the latter as. tir sl-Cubudiyya ( n.b. Subud
-iyva ; cf. on IX,a. and X.b.)% That he was "enabled to drink deep of the
Water of the Divine Oneness (ma'! al-ghadiyya ) from the Camphor Fount (Sayn
al-Kafur ) at the hand of ,t:lla“AllfBea;teous Joseph (yUsuf al-jamal )indicat-
-es his initiation into the 'Babl mysteries?! .It is difficult to decide who
might here be intended by the “All-Beauteous Joseph" ; the Bab, Yahya , Baha-
-tutllgh or even man yuzhiruhu'llgh ( in the unseen realm ) might be alluded
to. 2. Baha'u'llah almost certainly intends himself by the phrase "Gladsome
Ant" (nimlat al-mahbdr ). The expressions "Land of Exhiliration" (ard al- -
surir ) and “Cradle of Tranquility" (mihad al-sm{iln ) very pn-obably.aigniry
Baghdad as the haven or locus of the lig,l;t of Babl authority. 3.

1, Perhaps, if "Mounts" ( tiran— unless it be "cycles® and kiiran Meras"
or the like ) at the befinning of paragraph I.c. be construed as a dual
form of . tur (= the [Sinia.tici Mount ), there is cryptic allusion to the

leadership roles of Yahya and Baha'u'llah,

2. The reference to the "Al1l-Beauteous Jospeh™ is rooted in the BEb_'_s
imamological,mystical and gabbalistic interpretation of the 12th sura
of the Qurtan.In his Qayyum al-Asms, a commentary—though not in the
classical sense—on this stra, the Bab equates Joseph with the Imam
Husayn in the light of belief in his imminent eschatological return and
his role as “gate" (bab ) to the hidden Imam (see for, example, chapters
V.XXXII.,X0XIV. XC ), Subsequent to his transference to Adhirbayjan he

claimed to be both ™Joseph™ and ths return of the Imam Husayn( in certain

writings he makes the following equations: Joseph [abjad 156)= gayyum
[14t. tself-subsisting?!, abjad 156 }= the Qa'Im = the Mahdl ; see for
example, Letter to Hajii Mirza Sayyid A1 in Iran National Bahatl
Archives Private Pub. Vol. 58 p.176 ; Persian Bayan VIL.1.IV.L.5.,cf.
Dalatil-i Sab®a [Persian’ n.p.n.d. ] p.L9. Then, towards the end of his
ministry, he came to see Joseph as a type of man yuzhiruhu'llsh (the

o5
"It is of considerable interest that Baha'u'llah refers to

himself as the “"Gladsome ht % (pimlat al-mahbur ) which “sings out" (=
reveals verses ? ) about the "Cradle of Tra.nc.luility" (=.Baghda.d ? ——or,to
offer another suggestion, the haven of the Babl Cause ? ) wherein Mirza
Kamal al-Din found rest (= true guidance ?). By referring to himself as an
maAnt® (nimlat ) he may wish to draw attention to his (at this time) claim
to nothing but " servitude to God" (see X. b. }.Such is suggested by the -
expression "Ant of Servitude" { nimlat al-®ubudiyya ) in paragraph IXa (on
which see below ). That, in the Lawh-i Kull al-Tam, Bgha'u'llzh intended
himself by these genitive expressio;ls is clea,r' from paragraph VII.d. where
he clearly refers to himself as % this lowly, this forsaken Ant " (see below).
As far as I amasare the only other writing in which Bahatu'l1sh refers to ‘
himself as an Mint" (nimlat ) is the Surat al-Kifayas ( that this is so may
be indicative of its being dated to the early [ pre-Sulaymaniyya?] ®Iraq
period ). where, at one point,we read:

n O people of the Concourse! Hearken unto the song(s) of the Ant
of Endless Duration ( nimlat al-samadiyya) which warbleth with
the verses of the Divine Unicity ( bi-Ayat al-ahadiyya ), ['] He,
verily, is the True One (al-hagg ), the Point of the Realm of
Unknowing (nugtat al-Cama' )*, the Essence of the Divine Ipseity
( jawhar al-hwriyya ).1'] So exalted be God, the King, the True
One,Who hath ever been powerful over all things.This is the Call
of the Hoopoe of Servitude ( hudhud al-Cubudiyya ) in the Heaven
of Manifest Justice ( sama' al-Cad@l ) who standeth before (tilga')
the Al1-Glorious One ( al-jalal), |'] He,verily, is the Unseen (al-

Babl messiah figure) whom he, in his Kitab al-Asma (*Book of Names? c.
184,9-50 ), it is worth noting, refers to as ths MA11-Glorious Joseph®

uguf al-bgha! ) whom the Babls §= "Jacobh ) await (see Ishrag Khavarl
Qamis-i Igan Vol.l. [n.p. [Tehran] 128 BadI® ] p. 1875 ).

In his writings of the post-Baghdad period Bah&'u'llah occasionally claims

to be the true Joseph: this claim being essentially equivalent to claiming
to be the return of Imam Husayn and man yuzhiruhutllgh.It is not clear
Liowever, whether the phrasé ylsuf al-jamal in paragraph VI.b. applies to
him.Tt seems more likely that the Bab or Yahya 1s intended.There may be some
connection with Babl speculations surroundifig the return of Imam Husayn

~{n.b. nir = [abjad] 256 = 2 x 128 = [abjad ] Husayn ).

3, On "the land of exhiliration" (ard al-surir ) see below on XIT. I suggest

that’ the-"Cradle of Tranquility" ° ( mihad al-am{iln ) signifies Baghdad
in the light of the BabI understanding ‘of the expressions ama®" (=‘a
place of tranquility/ safety’) and balad amna®' ( " a city tranquil/
secure") in Qur'an 2: 125-6 ( originally descriptive of the Meccan
Kaba or "House" ; see for example, Qayyum al-Asma LV and LXXXVII, cf.
Baghatu'llah's eventual designation of his house in Baghdad as the "Most-
Great H01)lse of God" [or the 1like] and its becoming a place of Baha'l pil-
grimage ).



ghayb ), the Pure Wine of Manifestation (sirf gl-zuhur },

the Mystery of the All-Beauteous One {sirr sl-jamal ”
So praised be He, He 1s God Who hath ever been witness

unto all things." 1.

The exact source of the motif of ths Mant® as applied by Baha'u'llah
to himself is not clear.Tt may be that it is rooted in a Babl exegesis
of Qur'an 27:15ff. Obscure interpretations of Qur'anic verses and prophet-
~ological stories are not uncommon in BabI-Baha'Il scripture. No less obsc-
~ure for example, than Bgh@'u'llah's referring to himself as an "ant" is
the Bab's equating Imam CAl1I with the“gnat“mentioned in Qur'@n 2: 26

Vil.a. Here Baha'utllah states that he, in his Msorrow and anguish® continually

complains to God. This since God alone is aware of hls troubled stabe of
mind and difficult circumstances,Swearing by God he represents himself as
more dejected than any of his contemporaries., All things “possessed of spirit"
weep over his plight to the degree that eschatological catastrophies are all
but precipitated--in the Qur'an i is predicted that the heavens will be cleft
asunder, the earth split open and the mountains levelled on the ™ Day" of
resurrection.His plight is such that the "Eye of Time™ has never witnessed its
1ike, : o

He commits all his affairs to God Who might see fit to protect him from his
wayward contemporaries,

VILb. Having bemoaned his plight Baha'u'llzh yet informs Mirza Kamal al-DIn

that he is capable of revealing countless explanations of Qurtan 3:87. be
He states that he could, through God's grace and bounty, expound this verse
from his own day ( the early 1850's ) until the future eschatological consu-

1. Sirat al-Kifzya (in INBA, Priv.Pub, Vol. 36 ), p. 278 . On the Sirat
al-Kifaya see below .

2. Qurtan 27:15ff narratives a story of Solomon and contains the only
Qurtanic use of the word ant ( namlat/ nimlat).Worth noting in the
light of the above is the " fact that the ant asks God to admit it to
the ranks of His righteous servants ( ®ibadika al-salihin )-~ note
also the role of the hoopoe (Q.27:27f; cf. a,bove on'IX.a ).I wonder
if Bahg'u'118h expressed his role within the Babl community during the
early Iraq period by means of motifs derived from an allegorical inter-
~pretation of Qurtan 27:15ff ?

3. See TafsIr Surat al-Bagara ,p. 92.

L. In line with Jnany traditions (ghadith) attributed to the Prophet Muhammad
and the (Shi®I) Imams Bghi'u'llah, throughout his ministry, expresded the
conviction that Qur'anic verses have countless levels of meaning,See for
example, Letterfo Jawad TabrizI in INBA,Priv.Pub.Vol.73.p.183.

Despite his intense spiritual anguish Bahatutllah is patient and forbearing.

>z

summation. The expression al-mustaghath ( 1it.'the One[God] Who is

invoked [ for help)’) is found in the writings of the Bab and appears

to be a gematric cipher indicative of the terminus ad quem or latest

point in time at which man yuzhiruhu'llgh will appear. It has a numerical
value of 2001 ( ¢ =40+ =60+ B =400+ & =100 + [ =1+ S
= 500 = [total] 2001 ) and led some Babis to suppose that the Ygreater
resurrection" or eschatological consummation would be in the distant fut-
cure ( 1844 +.200l=—= 3845 AD ) 1* .In several of his writings of
the Baghdad period (1853--1863) Baha'u'llah refers to the future advent of
man_yuzhiruhutllah ( without identifying himself as this Babl messiah ) and
uses the expression al-mustaghath in this connection. 2- From the early
1860ts however, he came to claim to be the "return" (raj®a ) of the Bab and
the appearance of man yuzhiruhu'llgh, He associated the term al-mustaghath
with his own day. 3

In the second half of paragraph VII.b., Baha'u'11ah appears to state that
it is in the light of God's continuing to inspire leading BabIs that he could
provide countless explanations of Qurtan 3:87.The power of revelation, mediated
from on high is still operative.The "Sun of Manifestation" ( shams al-zuhur;
= Divine Guidance ) still shines upon the people of the Bayan.

Allusion may be made to the following persons —-sources of divine
guldance—in the following expressions —: WWystery of the Divine Oneness
sirr al-ahadiyya; n.b. shad ) = the Bab; " Ocean of Endless Duration"

1. See for example, Persian Bayan IT.16;IT,17;IIT.15; VII,10 .The word
mustaghath, it should be noted J.s used by the Bab along with aghyath
(= "the Most Succouring'; = =1+ C"l 000 +.5 =10 + &S
= 500 [totall= 1511 ) and gg;zat also abjad 1511 ) to express the

eschatological terminus ad quem. Elsewhere in his writings-the Bab
intimates the imminent appearance of man m_l_zhlruhu'llah or states that
the time of the ultimate eschatological ' Hour®" is known only to God.
Azall writers have tended to stress the distantly future aspects of
the Bab's predictions— which are not consistent—and Baha'Is(in the
light of Bgh&'u'll3h's claim,during the 1860's to be man yuzhiruhu!llzh)
their imminent dimension,

2., See for_ example, Shoghi Effendi,trans. The Kltgb—-l—lqén PP. 147, /S8,
cf. Jawahir al-Asrar (in AQA.Vol.IIT ),pp.43,66,83.

3. cf, Bahatutllzh, 'Tablet on the Mission of Moses! in Ishrag Khavari(Ed)
Ma'ida—yi Kswnf Vol.h (n. p.[Tehran] 129 Badi®), P-4l




(bahr al-samadiyya ; n.b. samad )= Quddus; "Countenance of Light" (Eallat
alinir; n.b. nir )= Mirza Yahya.That the "Countenance of Light hath
beamed forth from the right-s:.lde of the Tree of the Command (shajarat al-
amr ; n.b, gl-amr ) in these days.." is very likely a reference to the
leadership role of Mirza Yal}yi who stands below, in the hierarchy of
sources of guidance, the Bab and Quddus (see above ).

Buch alleged‘correspondences’ may seem spaculative but a close study of
the use of Arabic terms indicative of divine 'a.ttributes’ in the Lawh-1
Kull a1-Ta%am leads to the conclusion that leading - Bahs are alluded to.

A patterx.l emsrges which may be seen in paragraphs - III (c—-g see the

chart below. ) VI.a (cf. VI,b ) and VII.b. The BabI hierarchy,it may be
deduced ,is indicated . as follows—: The Bab ( n.b. the uses of ahadiyya ),
Quddiis ( n.b. the uses of samad[En fiyya ), Mirza Yahya ( n.b. the uses of
wahidiyys + nir + azal + amr ), and Baha'utllzh (n.b. the uses of “ad[]1+
Cubudiyya [ Cabd] + b a.l"nE'[ abha, etc ). Furthermore, at certain points in

the Lawh—i Kull al-Tacam it is suggested that Bgha'u'llah and Ya}wa occupy
the roles once played by the Bab and Quddus ( see for example on I.a ).
The application of these tcorrespondences! to, it may be noted here, the
Surat_al-Xifaya , tends to confirm this level of interpretation.

Vii,c. Having, apparently, in the last part of parasraph VII.b,, underlined

the leadership role of Mirza Yahya, Baha'u'llah here laments the fact that
the people do not recognise his half-brother's position; which also invol-
-ves acceptance of his own status, Yahya 1is alluded to through the use of

the word hujja — a term indicative of an individual with a leadership role.
On the other hand it might. be possible to understand the reference to the -,

hujja as an allusion to the Bab himself fé)r his cause which the psople have
failed to truly understand. Whatever the case it is clear that Bahatutllgh
laments the people's {probably Babls ) inability to recognise the true

source of guidance.

VII.d. Here Bahatu'llah calls upon Mirza Kamal al-Din to give heed to his

words referring to himself as " this lowly, this forsaken ant" (see above).
He expresses his desire to withdraw from the company of his fellow Babis;
anticipating his imminent departure for Iraql Kurdistan. in view of the
"actions of those around him, .
Baha'u'llah did not withdraw to Iragl Kurdistan simply because he had
failed to regenerate the Babl community.Though he largely concealed his own
messianic aspirations by outwardly supporting his half-brother his rise to

e R

prominence— partly precipitated by Yahya's persistent concealment—-

excited opposition from leading Iraqi Babls.Opposition became so fierce

that his death was plotted (see on XII.sbove and cf. on IV.b, below ).

Several sections of the Lawh-i Kull a.l—Ta an  bear eloquent testimony to

the depth of Baha'u'llgh 's disillusionment with his fellow Babls.In

order to avoid creating a premature breach within the community he felt
compelled to withdraw. Such was his anguish that he "contemplated no return®™
and "hoped for no reunion" L. the reasons for his eventual return to Baghdad
after two years in Iraqi Kurdistan cannot be discussed here.

Vil.e, Having expressed his desire to abandon his fellow Babls Bahatu!llah

here laments the fact that Quddus is no longer alive to comfort him or weep
over his sorry plight.Were he present,Baha'u'llzh continues,he would implore
him to intercede on his behalf, This brief lament is paralleled by that at
paragraph IVa (see below) and is followed by a prayer for patience and victory
over opponents,

Baha'u'llah?s referring to Quddis as the “Countenance of My Love" t:alcat

hubbI ) hints at the great respect he had for this leading Babi--alluded to,

as we have seen, ésewhere in the Lawh-i Kull al-Ta®am (see further on VIIL.b.
below ). Though the last of the 'Letfers of the Living! to come to faith in
the Bab he ' came to be seen as foremost among them. As the "Last Point™
( nugtat al-ukhra ) ‘he most’ i‘ully reflected the light of the "First Point"
(nugtat al-ulg; i.e. the Bab ). Towards the end of the Babts ministry leading
Ba,bis saw the Bab and Quddus as the M™Alpha' and "Omega" of the dispensation of
the Bayan.In his writings the Bab gave Quddus the most exalted of titles and
attributes,In his Kitab-i Pan"i Sha'm and other late writings he referred to
him as- . Mthe Last Name of God" ( ism Allah al-akhir; hence nugtat al-ukhra?
in paragraph VII.e. ) and accorded him divine status,

Several of the writings of Bahatu'llah of the Irag period contain refer-
—ences to the exalted status of Quddus.Towards the end of the Sihifa—x:_L_ Shatt-

. iyya (c. 1857—8 ? ) for example,we have the following Babl tconfession of

faith?

", He verily, no god is there except Him. °m7I before Muhammad[= the
Bab ] is the ssgnce of God (dhat Al13h) and His AJ_l—Eh'ld\'lrlng Being.
Muhammad before °All [= Quddus =Mirza Muhammad ®Ali Barfurushl ]is the
#tine of the Cause of God (or source/treasure-house of the Cause of
God; ma®dan amr Allah ) and His Perpetual Essence. The Countenance of
the Living One ( tallat al-hayy = Mirza Yahyd ?[or pan yuzhiruhut'llzh
or Bahatu'llah hitself "Js is the Hidden Retreat of the decree of God

1. See Baha'u'llah Kitab-i Iqan (trans. Shoghi Effendi ),p./é0.



( makman hukm A21gh ) and his upright bounty.The Letters of the
Living ( uruf al-hg;m— the Bab's first disciples )are the first to
believe :Ln God and His signs(or verses ) and we,one and a,ll hold

fast unto them," 1.

VIII,a. In this paragraph the key terms in Qur'an 3:87 are interpreted in

terms of the Islamic dispensation. By those whodwell in the Snow-White
Forest™ and "Isle of al-Furgan " the Muslims are intended. al-Furgan is
synomymous with and a title of the Qurvan meaning (roughly) " the Criterion®
“the Distinguisher" ( among other things ). 2. nFood" (t2am ) is equated
with the Islamic M"Guardianship® ( wilayat ) or principl; of continuing
divine guidance; hence "Israel™ signifies the Prophet Muhammad (= the
"Point of gl-Furgan " and the "children of Israel® the.Im'a'ms who came
after him. (= . God's%rustees" au:::ix'é )

VIII.,b, Having expounded Qur'a@n 3:87 in terms of the Islamic dispensation

Bahitu'llgh now explains,on similar lines, its meaning relative to the
religion of the Bab, The Babls are evidently intended by those who dwell

in the “Crimson Isle" or "Orchard of the Bayan " ( Bavan [1lit. 'Expositiont?]
meaning, as in certain writings of the Bab , the BaBI Cause or the totality
of Babl scripture )..They abandon the Mfood" (ta®@m) of the Islamic dispen-—
—sation, its sources of authority and guidance;la.nd partake instead of the
the "food" ( guidance) vouchsafed by the Bab; the “Pure Wine of ﬁhe Divine
Oneness" ( sirf el-ahadiyya ; n.b. ghadiyya ), guidance from the "Primal
Point" (pugtat al—ﬁlé = the Bab ).Thé Islimic dispensation has, in other
words, been-a.brogated. We have (see below ) clear allusion to Quddus by the

use of the expressions "Last Countenance” ( wijhat al-ukhra} lit. tLast/

Ultimate Objective! and "Mystery of Endless Duration" ( sirr al-samadaniyya

n.b, samadaniyya ).Once again it is difficult to avoid the conclusion that
Mirza iahy‘é is intended by the "Countenance of Light" (tal®at al-nur; n.b.
nur ), the "Isolated Manifestation® ( mujarrad al-zuhiir — an allusion to
Yal.lyg's marked dissimulation ?) and the "Temple of the Divine Unicity"

1. SahIfa-vi Shattiyya in Mavida—yi EsmanI, Vol.IV.p.149.Such references

to Quddiis are not confined to Bah&'u'113h's writings of the Iraq pericd.

In a letter/ tablet (lawh) probably dating from the CAkka period written
in reply to a question about the words '"But, We strengthened them with a

third" (in Qurtan 36:1} ——traditionally thought to be about the wission-
-ary preachlng of two then tiree early Christians at Antioch )1nt.eresting
reference is made to the Beb and Quddus (= the "two' ) whose ‘mission was
"strengthened" by the eschatological advent of Baha'u'llah. (see ibid.,

[v°l IV],P 77

2/

(haykal al-ghadiyya; cf. the 5th clause of the HadTth Kumayl ). Ya_hya's
"J.mprlsonment" and “concealment" in ( and around) Baghdad is probably
intended by the last lines of paragraph VIII.b.

IX.a In this paragraph Beha'u'llsh explains why he desires to set forth a

further explanation of Qurfan 3:87 (in paragraph IX.b. )It seems likely
that he refers to himself as * the Dove of Servitude( hamamat al-ubudiyya,
n.b. cubudi}ma ) " which singa (= revea,ls verges ? ) in the "Heaven of
Concealed Divinity" (sama' al-Cama'! ), the "Hoopoe of Light" (hudhud al~
nor; cf. Qur'an 27:27f ,Surat al-Kifiya cited below ) which warbles in the
"pidst of the atmospheres™(wast al-ajwa', i.e. heavenly realms ), the
"Siniatic Tree" (shajarat al—ttiu' ) which burns through the Fire (pnar ) of
its own self ( e.f, the 'burn:;.ng bush!which was 'not consumed' in Exodus
3:1 ) and the “Ant of Servitude" ( nimlat al-°ubudiyya; see above on VIL.
d. ).

The significance of the fact that the "Siniatic Tree" exlists above the
"Ark of the Testimony" ( tabut al-shahadat; cf. Qur'an 2:248 and the Bib-
~licaltArk of the Covenant! ) beyond "(Mount)Qaf " (= a mythical mountain
believed to surround the world sometimes identified with mount Caucasug-—-it
is occasionally mentioned in the writings of the Bab and Bgha'u'llah ) in(?)

the "Land of Realization" ( ard a1—1mda' ) is not clear. There is probably
allusion to Bahatutllah's role wit.hin the Babl community and,at the same

time, his isolstion  in the face of being oppressed or misunderstood.That

he, as the Mint of Servitude", conceals himself in the ™ Vals of the Divine
Oneness® ( M___aﬁh_qd_im ) in Wthis '™Night? through the mystery of fidelity"
(bi? l-sirr al-wafa'! ) may have similar import. The expression M—
iyya is an allusion to the Siniatic Vale and its Tree and "this 'Nigmt'! " is
probably indicative of the troublesome perdiod following the martyrdom of the
Bab,The phrase % through the mystery of fidellty“ is obscure (cf. though

the beginning of 'Persian Hidden Word' No 77).

To sum up: paragraph IX.a. ,it appears, expresses Baha'u'llah's desire,
in the light of his love for Mirza Kamal al-DIn, his power of revelation.
and his soaring up beyond the limitations of oppression, to explain Qurtan
3:87 further.

IX.b.  In the first part of this paragraph Bahatu'llah gives his final explan-

-ation of-key terms in Qur'En 3:87, "Food" (ta’am ) is identified with the
"Ocean of the Unseen'" ( bahr sl-ghayb = the }.uaavenly scurce of divine revel-
-ation ?) which is hidden in the “Pages of Light! (gaha'if al-nur ) and
treasured up in the "Inscribed Tablets" ( alel.l al—mastﬁ.r ). There is very



probably allusion to the writings of Mirza Yahya. This is suggested by
the words " pages of light" ( saha'if al-nﬁr'; n.,b, nur and cf. “verses
of 1ight" [ Eyat al-niir ] in paragraph IIL.d. ). The early writings of
Yahya were viewsd by both the Bb and Baha'u'llah very highly.l® Worth
noting i1s the fact that he probably wrote his "Book of Light™ (Kitab al-
nir — an Arabic work in 77 chapters ) around the same time that Bshitu'l-
-1gh wrote the Lawh-i Kull al.Ta®Gm, 2* Certain groups of Babls during the
early 18501s believed that Yal:va revealed divinely inspired verses,

Having, it appears, alluded to Yahya's writings, Baha'u'llgh probably
refers to his half-brother as the "Manifestation of the command" ( mazhar
al-amr cf, sghib al-amr in paragraph VI.a. ) who is, in one sense, "Israelf,
The " children of Israel" are the BabJa. (= people of the Bayan ). who are
permitted to partake of the "food™ (ta°am ) of the BabI revelation as repres-—
-ented by Yahya and his writings.Tha'; this "food" is lawful to "all who
desire to ast.:end unto the Heaven of Bounty (sama' al-“inZyat ) ' : to drink
the Water of Manifestation ( ma' al-zuhir— probably the correct reading )
from this Cup ( or Glass, al~zajaia ), the Goblet of Servitude ( kiib al-
cubudiy_xa ) which resembleth naught but a shadow @'7 ) in the land" is
indicative of Bsha'u'llah's position in the light of Mirzg Yahya's leader-
ship role; the former being the "Glass™ in which the light of 'iahy;'s auth~
~ority is reflected and the "Goblet of Servitude" (n.b. the use oi’ cubudixxg).
or one occupying an outwardly subordinate role.In the latter part of para-
-graph IX.b, Bahatu'llah underlines his position of "servitude", He speaks
of himself as resembling "naught but a shadow( fai? ) in the land "(Baghdad ).
and asks God's forgiveness on account of his lowly status. 3.

X.a. Here Baha'u'llah explains, having set forth his final interpretation of

Qurtan 3:87 , that he could expound this verse in accordance, with its celes-
; \
~-tial levels of meaning, This however, he refrains from doing in the light of

1, See, for example, the letters of the Bgb in Qismati az alwsh.. p.
10ff and of Baha'u'llah in °Izziyya Khanum, Tanbih al-NETimin, p.
LOff, ‘

2, On Yahya's Kitsb al-nur see E.G.Browne, A Traveller?!s Narrative..
Vol.II, (Cambridge 1691 ),pp,340-1 ; idem (Ed), Materials for the
Study of the Babi Religion ( [Rep.] Cambridge 1961 ), p.216,Interest-
-ing and almost certainly authentic letters of Bahatu!llah expressive
of his high regard for the Kitzb al-nur are conatined in Izziyya
Khanum's Tanbih al-Na'imIn ( see pp.36ff [esp.p.40], 85ff ).

3. It may appear that I have read alot into paragraph IX.b.The reader is
referred to the—undoubtedly authentic— letter of Baha'u'llah printed
in °Izziyya Khanum's TanbIh al-Natimln, pp.85-6 for evidence that this
line of interpretation 1s correct,

X.b,

of

&

the limited capacity of his contemporaries.What he has already set
forth in the Lawh-i Kull a,l—'l-‘ac’ém must suffice. God is probably
meant by "Sovereign of the Realm of Unknowing" ( sultan al-Cama')

and "King of Glory" ( malYk al-baha' ) and the inhabitants of the
spiritual worlds by ™ spiritual ones" ( ruhaniyyin ), Msanctified
myriads® ( ribwat_al-mugaddasin ; a phrase-derived from the 'Prayer
of the Signs® [ du®a-yi simgt attributed to Imam A1l ] rooted in
Deut 33: 2 and occasionally found in the Bab's writings ) and "enrap-

~tured ones" (mujazzabin ).

In view of the fact that Mirza Kamal al-DIn has turned to him (=
" gought and derived warmth from ths fire of love™ ) and been honoured
and entranced through the revelation of the Lawh—i Kull al-Ta®am (=
" found pleasure in the charm of the trace of i;lk in these apposite
Tablets" ) Bahatu'llah asks him to “bear witness and be assured" that
he has " claimed naught but servitude to God" ( al-Subudiyya 1i-113hi ).
God bears witness to this fact in the face of hostile misrepresentations
by his fellow Babis,

Here then, Baha'u'llzh clearly underlines the.fact that his role was one
servitude~~ as presapposed at many points in the Lawh-i Kull al-TaCam
( ses gbove ). and,in fact, in several other ttabletst ( alwah ) of the
early period following his withdrawal to Iraql Kurdistan.He d:;.d not
usurp the leadership role of Mirza Yahya or make any explicit leader~
~ship claim for himself.Both before ax-xd after his withdrawal to Iraqi
Kurdistan he, to quote Shoghi Effendi, " appeared in the guise of, and
‘continued to labor as, oﬁe of the foremost disciples of the Bab,." 1.
It is remarkable that Bahatu'ligh did not challenge his half-brotherts
leadeship role— in explicit terms—— before the mid- 1860's — especially
in view of Yahya's incapacity and a succession of challenges to his
leadership during the 1850's.Though such writings as his Rashh-i SAma?

~{ 'The Sprinkling of the Cloud of Divinity! early 1269 AH= late 1852 ?)

and pl-Qasida al-Waroga'iyya ( 'The Dove's Ode'! c. 1272 AH= 1855 AD )contain
a,llusions.to his future assumption of leadership of the BabI community

it was only towards the end of the Irag period ( roughly between 1860 and
1863 ) that he clearly intimatgq his claim to leadership ( in for exam-
—ple his ~Halih,Halih,Halih, Ya Bisharat —written late 1862 or early -.---
1863 ).

1. Shoghi Effendi, God Passes By,p.128.



X.c.

In this woe directed against wayward Babls who misrepresent his role ‘
Baha'u'llah draws on Qur'an 9:106b. He indicates that his opponents
will, on the resurrection Day,brought before God and gquestioned as to
their deeds.

e~
-graph may be taken to imply, should regard Baghdad as the seat and
focal centre of authority and guidance,

Worth noting in this connection is the fact that the Surat al~
Kifaya contains several passages parallel to paragraph IX.b.--

- - - and probably with similar import:
Again echoing Qur'anc texts Bgha'u'llah here addresses the tPeople of

the Concourse! (= most likely, his fellow Babls ). They should not be
astonished at the " artistry of God" (sun® allgh ), the mercy of God
(rahmat_allgh)" or His"blessings"(ba.r'il.(at; or sbundance, prosperity)
pp::n them, (cf, the reference to the Martistry of God" sun® allah in
an eschatological setting in Qur'an 27:88 ).CGod, in other words, is
in control of affairs and bestows his guidance upon them,This should
not be doubted. ) .
Allusion is probably made to Mirza Yahya's leadership role when it is n
stated that the Martistry of God"™( sun® allgh —~i.e. God's perfectly
ordered handiwork ) radiates forth :.Ln the "image" (or “Wimages™ ? ) of the
“Lamp of Eternality" ( siraj al-azaliyya; n.b. azaliyya = Mirza Yahya ? )
among the Martistry of the people® ( sun® al-nas). Baha'u'llah appears
to be saying that the concrete guidam.:e of God is available to Babls through
the hierarchy of their leaders.God has a perfectly ordered purpose and is
in control of it through his earthly representatives,

" 0 people of the Realm of Unknowing: ( Ya hl al-Sema' )1
This is the paradise of the Divine Oneness (jannat al~
ahadiyya,), the orchard of eternality (hadigat al-azal-
i’yya ; Then dwell therein with the permission of God...
Enter the House of Light ( bayt al-nur ), the Snow-White
Land ( ard al-bayda'!), the Crimson Pillar ( rukn al-hamra'),
this Abode ( gl-dar; cf, Qur'an /o :2¢ ) which is the Abode
of the Hereafter ( dar al-gkhira ), the Primal Mystery (sirr
al-ula ) which is assuredly the ( source of) life (al-haywan)
written in the Mother Book (umm al-kitdb)...m 1. :

0 people of the realms of Being' ( Ya shl al-akwin )! Eat of
the ‘succulent fruit ( thamarat al-muthmirat) of the Crimson
Tree ( shajarat al-hamra! which Lath been planted in the
Land of Realization ( ard al-imda! ), the Point of Originat-
-ion ( mugtat al-badt ) ;fAe Sealed Mystery ( sirr al-khatm)
and Secret of the Divins Decree ( mustasirr al-—gada')...
Issue forth from your habitations in order that jou might be
present in the sanctum of destiny ( haram al-gadar ), the
intimate threshold of the Cloud of Utiknowing : Cama'! gl-ung)
. as hath, with the permission of God, been decreed in the
Tablet of the Heart ( lawh sl-fitad). 2-

Here Bgha'u'llzh laments the fact that his past memories--cbviously
poetically~- have been effaced in view of the wayward deeds of his con-
~temporaries. Once again the depth, of his spiritual agony is exposed.

L2, XiI, In this concluding paragraph Bsha'u'llah first explains the reason
for his bringing the Lawh~-i Kull al-Ta%am (= " this discourse" al-kalam)
to a close. He intimates that he had done so inasmuch. as - Mirza
Yahya,- as nominal head of the Babl community .- and the "Dove of Light"
(h;.mEmat al-nir ; cf. below on I.b, II.f, ), bad been revealing verses
(.'si.ng:i.ng forth' ) since the time of his arrival in Iraq (= the "Land
of Exhiliration", . ard al-surur; cf, below on VI.b. ). In line with his

adoption of the position of servitude he brings his 'tablettto an end.

XI.b, In this address to the (loosely) "people of the realm of unknowing”
(ahl al-®amat;' probably in this instance the inhabitants of the upper
world or the Babl commmity at large ) Baha'u'llah probably calls upon S
them to appear at Baghdad, the focal centre of Bgbl guidance and authority.

(cf. below on VI,b ) .Baghdad, it appears, is referred to as the “sanctum :
of Light" ( haram al-nir ) , the ™manifest Cloud of Unkmowing" (®ama' al- !
zuhur, i,e, the place of the epiphany of the all-highest reality ) and the :
"most-great House of God" (bayt allah al-akbar;: i.e, the Babl centre in

Baghdad ? ). 1. That the celestial beings~- sources of guidance and inspir-
~ation-should appear at Baghdad has been decreed by God in the M Tablet of
the Heart" ( lawh al-fi'ad ); it is a preordeined affair.Babis, this para-

Addressing Mirza Kamal al-DIn Baha'u'llah further mentions that
since his patlence had run out in the light of his love for the unveiled

1. Sirat agl-Kifaya ( in INBA.Priv.Pub. Vol.36 ), p. 278 (cf.p.277 ).

2. Ybid.p. 279. This and the above passage appear to contain allusions
to Mirza Yahya's leadership role ( cf. Introduction below ).n.b. the
phrases orchard of eternality" (- hadIigat al-azaliyya ), "House
of Light" ( bayt al-nur; cf. "sanctum of light®-| haram al-nir]in
paragraph - IX.b. and Msucculent Fruit™ ( thamarat® al-muthmlrat;

al-thamara , "the Fruit" ,is a common Babl designation of Yahya ).

1. The house of Sulayman-i Ghannam (-.or 'Mirza Misa the Babl' )_in Baghdad
came to be designated bayt allah al-gkbar{ al-azam] by Bahatutllah and
a place of Baha'l pilgrimage.It may possibly be intended here.




beauty of God" ( jamal allah ) he desired Mauthorization" (mu®tamad®"
God's leave to direct Babl affairs ?).This may indicate that Bah&'u'l-
1@h had becoms so impatient with the wayward Iragl Babl community that
he underlined the lesdership role he had come.to.occupy.-ih vlew.of his
half-brother's marked dissimulation: without it appéara, directly chall-~
-anging YahyE's position. It was probably shortly after Baha'u'llah began
to assert h:Ls authority that the Lawh-i Kull g1-Ta®am was written for this
work may be viewed as an expression of the hopelesshess of his efforts to
regenerate the Babl community, - his stressing his role of servitude,his
desire to withdraw and the leadership role of his half-brother.In the rface
of opposition from leading BabIs — they probably accused him of usurping
Yapy'i's role — he abandoned his efforts to consolidate the community, Inst-
-ead 'of “stressing his own leadership role-he ~expressed his desire to
withdraw and his position of servitude. In a sense the Lawh-i Kull al-Taam
may be viewed as an apologla designed to underline its:author?s-: role of
servitude and the leadership role of Miraa Xahya in the face of Babl fact-
~ionalism, )

Some 1light is thrown on the nature of Bah@'u'll3h's role within the
BabT community immediately prior to his withdrawal to Iragi Kurdistan
in the "Siira of God"™ (Sirat Allgh ).In this work, probably written
shortly before his exile to Constantinople (1863) and addressed to a certain
Muhammad °A1I, Bahatu'llih explains the circumstances that led him abandon
hi; fellow Babis. He states that he had found himself to be a "leader in
the land™ ( ra'is®® fi al-ard ) and a "guardian®" ( ra‘T®
shepherd ) of the Babls. then decided to abandon his role to such as might
desire it.Then, since the affairs of the BabI community declined in the
1light of ineffective leadership, he disclosed something of his God-given
perfections and withdrew to Iragi Kurdistan, ~*

~-or protector,

On the basis of statements in the Lawh—i Kull 21-Ta®Bm | the Surat Allzh
and other historical sources—— which camnot be fully discussed here—— it may
be deduced that during the first year of his residence in Iraq Baha'u'llah

1) Came to occupy a leading role in the light of his half-brotherts position
as nominal head of the BabI community.
2) In the light of Babl factionalism, waywardness and ineffective leadership
underlined his own leadership role— without necessarily challenging - Iahyn's
leadership role. 2,
1 Refer, Surat Allgh(in Athar Qalam-i AS13 Vol. IV.pp.68-72),pp.71-2,
2,1t may be that at this stage Baha'u'llah claimed to be the return of
Imam Husayn— a claim that could have been understood in various ways and
not necessarily as a challenge to Yahyx's position.

3) Encountered apposition from leading BabIs-- who may have accused him of
usurping Yahya's authority.

L) Underlined his position of servitude - in-order to prevent a further split
within the community.

5) Withdrew to Iraqi Kurdistan.

The reference to the " son of adultery" ( ibn zina' ) who willfully desired
or plotted Baha'u'llah's death is obscure.It is known that secret plans were
made to have Bahg'u'llgh killed— perhaps around the beginning "185h—1'though
the identity of his enemies is not clear. Baha'l sources indicate that Siyyid
Muhammad Isfahani (d. 1872 ), a leading Babl resident in Karbala in the early
1850%s - and a staunch supporter of MIrza,Yahya, secretly opposed Bahi'u'llzh
(in the early 1850%'s ) and encouraged Mired Yahya to check his growing prestige.
It is unlikely however, in the light of Bahatu'llah's initial support of Yahya,
that the assasination plot originated with Yahyn and Siyyid Muhanmad The words
* I do not pledge a.lleglance (? ) to him either in secret or publicly"
indicate that Baha'u'llah's = chief adversary was other than his half-brother whom
he supported.I wonder if the "son of adultery™ ( ibn zina! ) was a claimant to
leadership of the Babl community whom Baha'utllah repudiated and who thus consp-
-ired to have him killed. ¥* Alternstively another leading Babl may have claimed
to more fully represent Mirza Yahya's interests and for this reason opposed
Baha'u'llah— Siyyld Muhammad Isfahani may have attempted this(?).

At the end of paragraph XII Bahatutllah, having reminded Mrza Kamal al-Din
of his efforts to regenerate the Babl community and an attempt on his life , infor~
-ms him that God alone is in control of his destiny,Though the attempt to have
him removed from the scene did not materialise he s in view of his spiritual agony,
ardently desires death.

It seems to me then, to sum up, that the final paragraph of the Lawh-i Kull al-

Tac'é'm .1s expressive of Bghatu'llagh's role of servitude and an;.icipates,

in view of the opposition he had encountered, his imminent withdrawal to Iragi

Kurdistan.

1. See below on Paragraph IV.b, esp. the quotation from God Fasses By,

2. It is possible that rival claimants to leadership of the Babl community
were encouraged by the arrival of the years "69-70" (= 1269-70 &H =
15 October 1852—24 Sept 1854 -— this period being of eschatological import
in certain writings of the Bab ).It was probably during the year 1270 AH
( 4_Oct 1853— 2, Sept 1854 — more specifically early in this year ) that
Bahatu!llah's 1ife was endangered. Perhaps he was not alone in claiming or
underlining his leadership role at this time,
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