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as though a wall is hidden in darkness, which at the rising of the sun
manifests its shadow. Thus, the epiphany of being reveals non-being.
Thisis notto say that non-being comes to be—anti-being cannotreceive
being. But negativity—the void—exists and is the antagonist of being,
that is to say of Light.

Thus the metaphysical epic of the Intelligence is confronted by the
counter-epic of its antagonist. Two universes descend and ascend to
meet each other, effecting their intermixture on the level of the world
of man, in the encounter between the ‘sons of Light’ and the ‘sons
of Darkness’. What is remarkable is that the tone of this metaphysic
is determined by the same preoccupation that lies at the very origins
of Iranian thought: the confrontation of Light and Darkness which 1s
resolved by eschatology, the ‘separation’ which will be the task of th.e
Twelfth Imam at the time of hjs coming, just as in Zoroastrianism 1t
will be the task of the Saoshyant. The times of the conversion and
the reversion of the Intelligence constitute the Ages of the world. The
time of the waldyah which succeeds the time of the nubdwah leads
Ja‘*far Kashfi to construct a Paracletic historiosophy whose periods can
be brought into correspondence with each other, as we have already
seen to be the case with the three reigns of historiosophy instituted
by Joachim of Fiore. This is one of the high points of Shiite metaphysics.
The work of the Iranian thinker, be it noted, is contemporary with

the great metaphysical ‘systems’ which came into existence in the West
during the first half of the nineteenth century.

15. THE SCHOOLS OF KHURASAN

(a) Hadi Sabzavari and the school of Sabza var

Thc? eminent figure of the ‘Sage of Sabzavar’ dominates the Pel'iod
which corresponds in Iran to the middle of our nineteenth century.
He has been called “the Plato of his time’, and for good measure he
1s also said to be its Aristotle. In any case, he was for philosophy in
the reign of Nasir al-Din Shah Qajar (1848-1896) what Mulla Sadra
Shirazi had been in the reign of Shah ‘Abbas the Great. He was also
the faithful interpreter of Mulla Sadra and played a part in making him
the ‘n_1aster thinker’ of the Iranian philosophers. It could even be said
that circumstances permitted him, to a greater extent than Mulla Sadra,

to give free rein to his genius as a mystical theosopher, because there

gvsa ; greater freedom of self-expression during the Safavid epoch.
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Mulla Hadi Sabzavari was born in 1212/1797-1798 at Sabzavar,
a small town in Khurasan between Shahrid and Nishapir in north-
astern Iran, where his father, Muhammad Mahdi Sabzavari, was
a person of consequence. It was there that he received his first
€ducation, which he completed in Mashhad at the age of twenty. In
1232/1816-1817, wishing to go deeper into the study of philosophy,
he went to Isfahan, which was still, in spite of its decline, the centre
Where the greatest teachers of the philosophical sciences and theology
congregated. His teachers were Mulla Isma‘il Isfahani and Mulla ‘Al
ibn Jamshid Nurg (see above). After ten years he returned to Khurasan,
Where he taught for five years. He then went on a pilgrimage to Mecca.

© Was absent for three years, after which he returned to Iran. He
Stayed for some time at Kirman, where he taught and where he married.
Flnally he settled once and for all in Sabzavar, which then became
M its turn a centre for philosophical teaching and spirituality, visited
by disciples from all over the world: from the Arabic countries, from
the Caucasus ang Azerbaijan, and from India. After a life of teaching
and writing his many works, Mulla Hadi Sabzavari died in 1295/1878
{or according to some sources, in 1289-1290/1872-1873).

The originality of this thinker may be perceived above all in the
Personal tone of his writings, based principally on the work of Mulla
Sadra Shirazi, on al-Suhrawardi’s Oriental Theosophy, and on the work
gf 1on al-“Arab and the hadith and traditions of the Shiite Imams. Hadt

abzavarf jg par excellencerepresentative of the category of sages that
i;sl:lihraWHdi, in his prologue to the Oriental Theosophy, sit}lates on
and i ghe:st_level: those who are masters both in speculative philosophy
the 1}:‘] Spiritual expfarience, who possess both exoteric knowledge and
exccughest esoteric knowledge. He is an ishragr theosopher par
emoﬁj”c_e- This enables us to understand from the beginning the

abzav? Impact of his teachings on certain of his followers. Hadi
Pl'oble:ln Was equally at ease when dealing with the most difficult
tating th: ;ff the met?physms of being in Mulla Sadra as when commen-
¢ schoo] ;tlmawz (if Jalal al-Din Rami. It was in this direction that
abzavars a° Sabzavar d'e\.reloped the teaching of Mulla Sadra. Hadi
quiddity asc;ep;: the original priority of being, 9f ‘existe.nce’, over
degrees of int:ns‘so accepts the transcendent unity of being, whose
Quiddities in g 1ty or weakness determine the mode of being of the
N the world of the pure Intelligences, in the mundus
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imaginalis (‘Zlam al-mithal), and in the physical world. He accep s
the principle of intrasubstantial motion, which accounts for the met:n
morphoses of being and for the posthumous existence of the hum
being.

The master of Sabzavar left about thirty works. One f)f ﬂ}e moss:
widely-read is the Sharh-i manzimah. Originally this is a piece in vesrelf
(manzﬂmab) concerned with logic and philosophy. The author hlm1-va-
Provides acommentary ( sharh) which he packs with notes and obse e
tions. In the end, the work amounts to seven books: general e or
Physics, a treatise op substance and accident, special metaphym;secy
Philosophical theology (lahiyad, physics, the philosophy of prop s
and Imamology, eschatology, morals and the science of custom'wy
Pupils and theijr Pupils meditated and studied this personal Eomn-lc?*ghﬁ
extensively: Akhtind Hida i1, Shaykh Muhammad-Tagqi Amuli, such
Mirza Mahdi Ashtiyant (d. 1372/1952-1953) worked on it 0 n
adegree that it has now become a textbook for all students of traditio
Philosophy, nta-

We will mention four great works which take the form of commer the
Ties on the works of Mullz Sadra, but which in fact bring t.ogethe om-
Personal doctrines ang teaching of Hadi Sabzavari. There is the gunts
mentary on the Asfar (the four spiritual journeys) which alone amo™

. on
a‘ad (On the Origin and Return of Being), a’?':ese
ayb (The Keys of the Supra-sensible W?TI d)- may
four Commentarjeg form the Sabzavarian corpus, in which w © hic
study. the fruition of Muyjz Sadra’s thought, as well as the way lr-ld‘;, also
the difficultjes Which it continues to raise are faced. Mulla Hac the
YT0te @ commentary op the most obscure or difficult sections i1

. nts
S1X bOOkS of Jalil al-Din Rﬁxm’s Mathnawf(this entire work amou
to five hundred fojj,

. ame
. Pages, in the lithographic edition whi ¢ 111 :ding
Out in Tehrap jn 1285/1868-1869). It would be utterly mis rables
t(; S€e in fhis a Phﬂ080phical attempt to rationalize the.P arrega;
: the mystics. Here again, in order to avoid any ambiguity With - meta-
0 the word “philosophy’, we should call it the work of an ishrag! alist
Ph}'SICIan Who is in the same position with respect to the 1ation”,

Phllosophers as the metaphysic of Sufism with respect to the ration
eologians of the ka/zm
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Another long work, Asrar al-hikam (Secrets of Philosophy) is (:le-
voted to the manifold questions concerned with the origins of be:mg
and eschatology, and explains the esoteric meaning of the liturgical
Practices. The author produced a summary of this work, entitled
Hidayat al-talibin (The Orientation of the Seekers), at the request of

ad1r al-Din Shah Qajar, who went to visit him at Sabzavar. Like Mulla
Sadra, Muhsin Fayd and Qadi Sa‘id Qummi, the master of Sabzavar
excelled at bringing out the theosophical teachingimplicit in the Imamic
‘eXts. The great study on the divine Names (Sharh-i Asma’) is in fact
 commentary on a Shiite prayer. The divine Names (see Ibn al-*Arabi)
Possess both a Cosmogonic and a liturgical function; by means of the

atter they serve as instruments whereby a being can return to the
Malakitand to the Principle. Finally, mention must be made of a very
Important collection of sixteen treatises in Persian and Arabic, which
Was inspired by the questions of pupils or correspondents. We can
Only jndicate here, together with the depth of these answers, the
°Xtreme interest of the questions, whose diversity enables us to
Understand the day-by-day preoccupations of Mulla Hadi Sabzavari’s
Contemporaries.
order to depict the fervour that then existed in the philosophical
Centre of Sabzavar, We must mention the names of some of the students
0, as we haye said, came froimn all quarters of Iran and elsewhere.

in tl?e' 0 the.m have already been mentioned. T.h.ey are t9 be four!d
an-e'i*r turn in the main teaching centres of traditional philosophy in
the . chran, Tabriz, Qum, Isfahan, Shiraz, Mashhad. Unfortunately,
Present state of Tesearch enables us to cite only the best-known
COm;'l::mes in question, for the collection of their work's is far from
s hl?.d ere was Mulla ‘abfl al-Karim Qﬁtshﬁn'i, whohimselftaught
Al Fad] ; ;md Wrote annotations on the Sharh -1manzdmah. Shaykh
highly ost abbati (Tltiet-ﬂ, whose name reveals his le.etan origin, was
of sixteen?;emed !Jy Hadi Sabza}vﬁri :oneofthe treatl'ses inthe ‘collection
is 3 fing ancIlnentloned aboye is a r;ply to a questhn put by him, and
o the alagns subtle apolog}a for philosophical meditation in response
Darap; Sh Sand doubts raiseq by the exotericists. Mirza ‘ Abbas Hakim

azi (d. 1300/1882—1883 ; .
and hyq many fo] - ) also taught philosophy at Shiraz
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the hadithand the traditions of the holy Imams. Agha Mirza M“hammag
Yazdi (Fadl Yazdi), after writing a reply to the criticisms address:h
to Muhsin Fayd Kashani by Shaykh Ahmad Ahsa'i (see above) WIart
Tegard to his Treatise on Knowledge, asked his teacher t? take p .
in the matter; Hadr Sabzavari’s reply is also to be found in the collec&‘: .
of sixteen treatises’. Mirza Sayyid Aba Talib Zinjani left among 0 e
things a book on the qualification of Mujtahids (Ijtihad o taglid), o-
Ereat question which divided the usalis and the akhbaris in the cont:he
versy mentioned above. Mulla Isma‘ql ‘Arif Bujnurdi attended d

lectures of Hady Sabzavari when the latter was teaching at MaShhfhe:
Mirza Husayn Sabzavari was a teacher at Tehran, where he was of
colleague of the masters of the school of Tehran whom we sp fikfscc
above. His Pupils were Mirza Ibrahim Zinjani, Akhiund Hida)i

above), and Mirza ‘Al Yazdi, who taught at the theological university
of Qum,

(b) The schooy of Mashhad

the
Mashhad, the holy town of Khurasan where the sanctuary of
Eighth Im3

am ’Alf Rida (203, 818) is preserved, a place of p ll.gnmlscg;:l
for all Shiites, Possessed, from century to century, madrasasin wver
the teaching of the hikmat ilzhiyah was represented. Here, howe-vm;
We are concerneq with it only as an extension of the impetus_ %lan
to the intellectual ang spiritual life of Khurasan by Hadi Sabzavar’® -

his school, Twe Personalities in part] hy of mention: &
e Particular are worthy o Var,
Mirz3 Muhammad Sariqadi, who had studied philosophy at Sabzaup.
and Mu{k‘l Ghulam Husayn (g, 1318/1900-1901), who was ;111;}’
of Mulla Hags Sabzavari for six years and then became the

! ther
al-Islam at Mashhag, These two masters were succeeded by two ©
Masters who be

hoo
stowed its character on what we here call t}le_ sf:

of Mashhag, One of them was Hajji Fadl Khurasan:] was
1342/ 1923-1924), who taught for a long time at Mashhad an

. (he
2 master of T€pute both in phy . igious sciences U
Philosophy and in religio m
Wwas acknowledged a5 a mujtahid). The other was Agha Buzurg H:? in
:ltli. 135§/1936—1937), also a teacher of philosophy at Mashl;oter_
1€ tradition of My5 Sadra, Unfortunately, the critiques of the eX0*C
;zls::;lfeaWak:lning the Perpetual inner drama of Shiism, forclfing o
_~nounce his teacp; . Hi id in the teac
philos ophy in Khuraes Ng. His death left a void in

. wers,
n. These two eminent men had their foll0
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among whom Agha Mirza Hasan Bujnirdi distinguished hirr'nself by.}us
ability to bring together the canonical sciences and the philosophical
sciences.

Here we arrive at an event of ma jor importance for the intellectual
life of Iran: the multiplication of Iranian universities with the encourage-
ment of the reigning sovereign, Muhammad Rida Shah Pahlavi. Two
of the State universities, Tehran and Mashhad, include faculties of
theology whose role is not simply the creation of mullahs, but the wider
dissemination of the Islamic sciences, including everything related to
traditiona] Philosophy. We will conclude this all too brief allusion to

€ school of Mashhad by mentioning the work of a young master of
Philosophy, 4 professor at the Faculty of Theology at the university
of Mashhad, Sayyid Jalal al-Din Ashtiyani, whose orientation, activity
and productivity we caq indicate only by describing him as a Mulla
Sadra redjvivys, i work, which arises out of the traditional teaching
of the masters cited above, is already considerable, comprising a long
treatise on being from the metaphysical and mystical points of view;
a0 extensjve study on the prolegomena of Dawid al-Qaysari to the

atter’s COmmentary on Ibn al-‘Arabi’s Fusis, of which the first volume
of seven hundred Pages is a renewed and deeper representation of
anzreéated P}’oblems; several editions of texts, furnished with notes
rﬁdi’(; Se€rvations of exceptional density, §uch as the edi‘tion of Langa-
sbawéz?nml_emary on _l\'gllla Sadra’s Kitab aI-Ma‘sl.za ir, of S_ac.lra’f
menﬁonedwll)th Sabzavari’s c‘ommcntary,. of the ‘sixteen treatises
ted yy den:kjm'e: ar}d so or}. Finally, there is the greatand unpreceden-
Ng, with which the present writer is associated with
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