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142  MYSTICISM, METAPHYSIC, AND MAGIC

Fandaraski; if you want mere outward form, go to Sheykh
Behd; but if you desire to combine both, then come to me.”
Mulld Sadr4 accordingly attended the lectures of Mir Dimad
regularly, but did not fail to profit as far as possible by the teach-
ing of the other professors.

At length it happened that Mir Déméd desired to undertake
the pilgrimage to Mecca. He therefore bade each of his pupils
compose during his absence a treatise on some branch of philo-
sophy, which should be submitted to him on his return, in order
that he might judge of the progtess they had made. Acting on
this injunction, Mull4 Sadrd wrote his first great work, the
Shawdhid-i-Rubibiyyé (“‘Evidences of Divinity ), which he pre-
sented to his teacher on his return from the pilgrimage,

Some time afterwards, when Mull4 Sadri was walking beside
Mir Ddma4d, the latter said to him, “Sadrd Jan! Kitdh-i-merd ag
meydn burdi!” (“O my dear Sadri, thou hast taken my work out
of the midst”—meaning that he had superseded it by the work
which he had just composed). This generous recognition of his
merit by his teacher was the beginning of a wide celebrity which
hgs gone on increasing till this day. Yet this celebrity brought
him into some danger from the fanatical mullds, who did not fail
to detect in his works the savour of heterodoxy. It was during
his residence at Kum especially that his life was jeopardised by
the indignation of these zealots, but on many occasions he was
subjected to annoyances and persecutions. He lived at a time
when the clerical power was paramount, and phﬂosophy in dis-
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144 MYSTICISM, METAPHYSIC, AND MAGIC

friends. Ultimately, however, he was enabled to gratify his
wishes, and to take up his residence at Isfahin, where he dili-
gently attended the lectures of Mulld ‘Ali Nuri. He appeats,
however, to have received more advantage from the help of one
of Mulld ‘Alf’s pupils, named Mulld Ism4‘il, “the One-eyed.”
In Isfahin he remained for seven years, devoting himself with
such avidity to the study of philosophy that he rarely slept for
much more than four hours out of the twenty-four. To combat
slothfulness he was in the habit of reposing on a cloak spread on
the bare brick floor of the little room which he occupied in the
college, with nothing but a stone for his pillow.

The simplicity and indeed austerity of his life was far from

being his chief or only merit. Being possessed of private means
greatly in excess of what his simple requitements demanded, he
used to take pains to discover which of the students stood most
in need of pecuniary help, and would then secretly place sums of
money varying from one to five ot even ten fdmdns (six shillings
to three pounds) in their rooms during their absence, without
leaving any clue which could lead to the identification of the
donor. In this manner he is said to have expended no less than
100,000 #imdns (about £30,000), while he was in Isfahdn, leaving
himself only so much as he deemed necessary for his own main-
tenance.

Having completed his studies at Isfahin, he made a pilgrimage
to Mecca, whence he returned by way of Kirm4n. There he
remained for a while and married a wife, whom he took back to
his native town of Sabzawir. Soon after his return he paid
another visit to Mashhad, and remained there ten months, giving
lectures on philosophy, but soon returned thence to settle it
Sabzawir, whither his increasing renown began to draw students
from all parts of Persia. During the day he used to give two
lectures, each of two hours’ duration, on Metaphysics, taking 28
his text either some of the writings of Mulld Sadri, ot his own
notes. The rest of his time was spent for the most part in study
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A handsome tomb has been raised over his grave by orders of the
Grand Vizier, and the spot is regarded as one of great sanctity,
and is visited by numerous pilgrims?.

So died, after a noble and useful life, the Sage of Sabzawair.
His major works amount to about seventeen in number, in-
cluding an elementary treatise on philosophy, written in Persian,
in an easy style, at the request of the Shah, and entitled .4srar#’/-
Hikam (““ Secrets of Philosophy ). Hewas a poet as wellas a meta-
physician, and has left behind him a Divin in Persian, as well
as two long and highly esteemed versified treatises in Arabic,
one on logic, the other on metaphysic. He had three sons, of
whom the eldest (who was also by far the most capable) survived
him only two years; the other two are still [1893] living at
Sabzawir, and one at least of them still teaches in the college on
which his father’s talents shed so great a lustre.

The pupils of the Sage of Sabzawir entertained for him an
unbounded love and veneration. They even believe him to have
been endowed with the power of working miracles (kerdmd?),
though he himself never allowed this statement to be made
before him. My teacher, Mirzd Asadu’llih, informed me, how-
ever, that the following was a well-known fact. Haji Mulld
H4df’s son-in-law had a daughter who had been paralysed for
years. One night, a year after the Hiji’s death, she saw him in
a dream, and he said to het, “Arise, my daughter, and walk.”
The excessive joy which she experienced at seeing him and
hearing these words caused her to wake up. She immediately
roused her sister, who was sleeping beside her, and told her
what she had dreamed. The latter said, “You had better get up
and try if you can walk; perhaps thete is more in the dream that

a mere fancy.” After a little persuasion the girl got up, and found

: All these details I obtained from my teacher, Mirzd Asadu’lldb of
Sabzawir, who compiled the original memoir, not only from his own
recollections of his venerated master in philosophy, but from information}
supplied by one of Mulld Hdd{’s sons. It is chiefly by reason of the go9
authority on which they rest that I have decided to give them almost in full-
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to her delight that she really was able to walk quite well. N?%
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1V. Elements of Jurisprudence (Fik).
V. ic:rcla{l:?nc Theology (‘Iim-i-Kelim), as set forth in the following

1. The Hiddyé of Meybudi, a concise but knotty compendium of the
elernents. of this science in Arabic.
2. The Tajrid of Nésiru’d-Din of Tus, with the commentary of

Mulla ‘Ali Kushji.
3. g{ﬁlfljsﬂ:éd::k of Mullé ‘Abdu’r-Razzék Lahiji, the son-in-law of

TI:IOSC students who were able to show that they had acquired
a satisfactory knowledge of these subjects were allowed to enroll
thel.'nselves as the pupils of H4ji Mulld H4di, and to commence
?heuf study of Metaphysic proper (Hikmat-i-1ldhi), as set forth
in his works and in those of Mulld Sadra.

I trust that T have succeeded in making it sufficiently cleaf
that the study of Petsian philosophy is not a thing to be lightly
undertaken, and that proficiency in it can only be the result of
diligent application, combined with good natural capacity- It
is not a thing to play with in a dilettante manner, but is propetly
regarded by its votaries as the highest intellectual training, and
the ctown and summit of all knowledge. It was not long ere
I discovered this fact; and as it was cleatly impossible for me tO
go through a tenth part of the proper curriculum, while at the
same time I was deeply desirous of becoming, in some measure
at least, acquainted with the most recent developments of Petsian
thought, I was fain to request my teacher, Mirz4 Asadu’lldh, to
take compassion on my infirmities, and to instruct me as far as
possible, and in as simple a manner as possible, concerning the
essential practical conclusions of the doctrines of which he was
the exponent. This he kindly exerted himself to do; and though
any attempt at 2 systematic enunciation of Haji Mulld Hadi’s
philosophy, even wete I capable of undertaking it, would be out
of place here, I think that it may not be unintetesting if I notice
briefly some of its more remarkable features—not as detive
from his writings, but as orally expounded to me, with explana-

tions and illustrations, by his pupil and disciple.
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As in the Sufi doctrine, Being is conceived of as one: < Al-vufsidu
{Jd/ﬁz',ﬁat“" vdhidat™ basitat™ va labn mardtiy* mutafadila” —"Being
is a single simple Reality,and it hasdegrees differing in excellence.”
Poetically, this idea is expressed in the following quatrain:—

« Mgrzlti‘a-i-ka)vrz-r'd bi-kdniin-i-sabak,
Kardim tasaffub varaks" ba‘da varak:

Hakkd ki na-kbwdndin 4 na-didim dar-i
Jwz Dhdt-i-Hakk, 4 ;{fdt-i—dbdtijje’-x—Ha&k.”

“Iike a lesson-book, the compendium of the Universe

We turned over, leaf after leaf:
In truth we read and saw therein naught
Save the Essence of God, and the Essentia

The whole Univetse, then, is to be regarded as the unfolding,

manifestation, or projection of God. It is the mirror wherein
He sees Himself; the arena wherein His various Attributes dis-
play their nature. It is subsequent to Him not in sequence of
time (for time is merely the medium which encloses the pheno-
menal world, and which is, indeed, dependent on this for its
vety existence), but in sequence of cansation; just as the light given
off by a luminous body is subsequent to the luminosity of that
body i causation (inasmuch as the latter is the source and origin
of the former, and that whereon it depends and whereby it sub-
sists), but not subsequent to it in time (because it is impossible

to conceive of any time in the existence of an essentially luminous
mission of light therefrom). This

body antecedent to the e
erse is co-eternal with God, but

amounts to saying that the Univ
not co-equal, because it is merely an Emanation dependent on

Him, while He has no need of it.
Just as the light proceeding from 2 luminous body becomes

g:r?i‘;:tiznd mote diffuse as it recedes from its source, SO the
gross andn:n:feBelng become less real, ot, in other words, more
focus and osi tial, as they become farther removed from their

: ‘origin. This gradual descent or recession from the
Primal Bemg,. which is called the Kaws-i-Nugi#l (‘“Arc of De-
scent™), has in reality infinite grades, but a certain definite
number (seven) is usually recognised.

1 Attributes of God.”
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Man finds himself in the lowest of these grades—the Material
World; but of that world he is the highest -development, for he
contains in himself the potentiality of re-ascent, by steps corre-
sponding to those in the “Arc of Descent,” to God, his Origin
and his Home. To discover how this return may be effected,
how the various stages of the Kaws-i-Su'sid (“‘ Arc of Ascent”)
may be traversed, is the object of philosophy.

“The soul of man is corporeal in origin, but spiritual in con-
tinuance” (“ An-nafsu fi’l-hudsithi jismdniyya, wa fi’l-bakd’i tekin
rapdniyya”). Born of matter, it is yet capable of a spiritual
development which will lead it back to God, and enable it, duting
the span of a mortal life, to accomplish the ascent from mattet
to spirit, from the periphery to the centre. In the “Atc of
Ascent” also are numerous grades; but here again, as in the “A1C

of Descent,” seven are usually recognised. It may be well at
this point to set down in a tabular form these grades as they
exist both in the Macrocosm, or Arc of Descent, and in the
Mictrocosm, or Atc of Ascent, which is man:—

I. ARc OF ASCENT. II. Arc oF DESCENT.
SEVEN PRINCIPLES IN MAN
P SERIES OF EMANATIONS.
(Latd’if-i-sab’a).

1. Exploration of the
Wortld of Divinity
(Seyr  dar  ‘dlam-i-
Ldhdt)r.

2. The World of Divinity

( Alam-i-Lihit)*.

1. The most subtle principle (A£A4f7).

2. The subtle principle (Kbafd).

3. The secret (Sirr). 3. The World of the In-
telligences (‘A/am—i— a-
bardt).

4. The heart (Kalb). 4. The World of the Angels

(‘A/am—i—Mala,édt). )

5. The spitit (R#). 5. }/Ihe Wortld of Ideas (“Alarm-*-

a‘nd). ,

6. The soul (Nafs). 6. The World of Form (‘Alam-+

Srirat). ,

7. The nature (Tab*). | 7. The Material World ( Alam-+-
Tabi‘at).

I Ido not think that these first two should stand thus, for at most they only
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A few words of explanation are necessary concerning th'e above
scheme. Each stage in either column corrfesponds with that
which is placed opposite tO it. Thus, for instance, the mete
matter which in the earliest stage of man’s development con-
stitutes his totality corresponds to the material Worl’c’i to which 1t
belongs. In the material world the “Arc of Descent” has reach.ed
its lowest point; in man, the highest product of the mz}terlal
wortld, the ascent is begun. When the human embzryo .begms to
f Soul, thus summing up 10
itself two grades of the Arcs. It may never ascenc.l higher tha.n
this point; for, of course, when the upwatd evolution of man 18
spoken of, it is not implied that this is effected by all, or even by

the majority of men. These “seven principles” do not represent
necessarily co-existing components Of ele.ments, but successze
grades of development, at any on¢ of which, z}fter the first, the
Process of growth may be arrested. The race exists for its highest
development; humanity for the production of the Perfect Man
(Insdn-i-Kamil), who, summing up as he does all the grades of
ascent from matter—the lowest point of the series of emanations
—to God, is described as the Microcosm, the compendium of

all the planes of Existence (hagrat-i-jami’), ot sometimes as the
“sixth plane” (hagrat-i-sddisa), because he includes and sum-

marises all the five spititual planes.
It has been said that some men never tise beyond the second

grade—the Wortld of Soul or Form. These are such as occupy
themselves entitely duting their lives with sensual pursuits—

mark two different phases in the experience of the soul—an attaining unto the
World of Divinity, and a journeying therein. My impression is that they
fhould be replaced thus:—1. The World of Divinity (.. the Divine Essence,
Alam-i-Labir); ». The World of the Attributes (‘4d/am-i-Rapsit). This corre-
i&oﬁdi to the views given in the commentaries on the Fugris of Sl’:e){kh

u'yl,,d-Dfn ibnwl-‘Arabi and other similar works, where the * Five
Planes” (Hagrat-i-khams), which coincide with the first five grades given here
(i.e. those which belong’to the Spiritual World), ate discussed: I have not,
howevet, considered myself justified in making any alteration in Mirzd Asadu-
’114h’s scheme.
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eating, drinking, and the like. Previously to Mulld Sadrd it was
generally held by philosophers that these perished entirely after
death, inasmuch as they had not developed any really spiritual
principle. Mulld Sadr4, however, took great pains to prove that
even in these cases where the “Rational Soul” (Nafs-i-ndtika)
had not been developed during life, there did exist a spiritual
part which survived death and tesisted disintegration. This
spiritual part he called “Imaginations™ (Khiydldt).

Yet even in this low state of development, where no effort
has been made to reach the plane of the reason, a man may
lead an innocent and virtuous life. What will then be the con-
dition after death of that portion of him which survives the body?
It cannot re-enter the material world, for that would amount tO
Metempsychosis, which, so far as I have been able to ascertaif,
is uncompromisingly denied by all Persian philosophers. Neithet
can it ascend higher in the spiritual scale, for the period during
which progress was possible is past. Moreover, it detives no
pleasure from spiritual or intellectual experiences, and Wou!d
not be happy in one of the higher wotlds, even could it attain
thereto. It desires material surroundings, and yet cannot retuth
to the material world. It therefore does what seems to it t.he next
best thing: it creates for itself subjective pseu'do-materlal sut-
roundings, and in this dream-dwelling it msilkes 1ts.ete1:na1 ho'mc.e.
If it has acted rightly in the world accordlng. to its hgh.ts, it 18
happy; if wrongly, then miserable. Thfe ha.pplness o misery of
its hereafter depends on its merit, but in elther. case it is pgrely
subjective and absolutely stationary. There is for it neithet
advance not return: it can neither ascend higher, nor re-entef
the matetial wotld either by Transmigration ot Resutrection,

both of which the philosophers deny.
What has been said above applies, with slight modificationss
to all the othet grades, at any rate the lower ones. If a man has

fe in the wortld attained to the grade of the spirit

during his Ii '
and acquired rational of

(the third grade in ordet of ascent)
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still have used these well of il. In
th into the World of Ideas, whete
ing to his deserts. But, s0 far
during his life developed any

intellectual faculties, he may
either case he enters after dea
he is happy or miserable accord
as I could learn, anyone who has : a0y
of the four highest principles passes after.death into a con ftion
of happiness and blessedness, since mere 1.ntellect without v]_duf
will not enable him to pass beyond the third grade, ot Wlﬁrh 10e
the Spirit. According to the degree of development W cf ;
has reached, he enters the Wortld of the Anglzls, the World of the
Intelligences, or the World of Divinity itself. .

Ffoil \x(f:liz,t has been said it will be clear that a bodily resurrec-

tion and a material hereafter are both categorically clleniefi byS tl(;i
i tates of subjective happines
Philosophers. Nevertheless, sta j o o These,

misery, practically constituting 2 heaven or
as hasy bfen explai);led, are of different grades in both cases. Thus1
there is a “Paradise of Actions” ( Jannatw'I-Afdl), Wher‘e‘ the sou
is surrounded by an ideal wotld of beautiful .forms; a Paradisg
of Attributes” (Jannatn's-Sifd?); and a “Paradise of the Ets;.ence 1
(Jannatw’ db-Dhdt), which is the highc.est of all, f9r there . ; }Sloild
enjoys the contemplation of the Divine Perfections, whic ; 0
it in an eternal raptute, and cause it to forget and cease to esmz-
all those objects which constitute the pleasute of the denizens o
the lower paradises. It is, indeed, unconscious of aught but God,
and is annihilated or absorbed in Him.
The lowet subjective wotlds, where the less fullY developed
soul suffers or rejoices, ate often spoken of collectlve!y as the
 Alam-i-Mithel (“Wotld of Similitudes ), ot the Alar-i-Bargakh
(“World of the Barrier,” or “Border-wotld”). The first term

is applied to it because each of its denizens takes 2 form cotte-
sponding to his attributes. In this sense ‘Omar Khayy4m has
said1—
“Riixd ki jexd-yi-har sifat kbwdbad bid
Kadr-i-t4 bi-kadr-i-ma’ rifat khwdhad bid;

1 Ed. Whinfield, London’ 1883, p- 155> No. 228.
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Dar husn-i-si / 1 for-i-fevd
on it Hashr-i-ti l}zﬁirf;{-i{j;ifilt%nz;azzijb?;”
“On that day when all qualitie 1 i i
g'tl’rll};:':;g; s}:)alld be in:p'roporiifo};la tlorfli;“x’:istgg;.rccompcnsc
Thy resurregtj(?n sc}::h Ecs_, fo;:l in the Day of Rgcorr:?cnse
e in the form of the attribute.
Thus a .greedy gluttonous man takes the form of a pig, and it
::; eu;) ;rhsll.:l nsi;;clzozglyi that (r)neterp})syghosis (tandsufh) is held by
phers. On this point my teacher was perfectly
clear and definite. It is not uncommon for Sufis to describe 2
man by the form with which they profess to i.dentify him in the
“Wortld of Similitudes.” Thus I have heard a Sufi say to his
antagonist, “I see you in the World of Similitudes as an ol
toothless fox, desirous of preying upon others, but unable to do
so.” I once said to Mirzd Asadu’lldh that, if I rightly understood
his views, hell was nothing else than an eternal nightmaf€:
whereat he smiled, and said that I had rightly apprehended his
meaning.

Although a soul cannot rise higher than that wotld to which
it has assimilated itself during life, it may be delayed by lowet
affinities in the “World of the Bastier” on its way thither. All
bad habits, even when insufficient to present 2 permanent
obstacle to spiritual progress, tend to cause such delay, and to
retard the upward ascent of the soul. From this it will be seen
that the denizens of the “World of the Barrier” are of three
classes, two of these being permanent, and abiding for ever in
the state of subjective happiness oOf misery which they have
merited, and the third consisting of souls temporarily delayed
there to undergo a species of probation before passing to the
worlds above.

On one occasion I put the following question to Mirzi Asadu-
Jl4h:i—¢ Two persons, A and B, have been friends during theif
lifetime. The former has so lived as to metit happiness hereaftet’
ery. Both die and enter the ‘Wotld of the Barriet,

the latter, mis
heir attributes; the o8&

there receiving forms appropriate to t
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other wretched. Will not A have cog-

moreovet, is happy, the
and will not this knowledge

nisance of B’s miserable condition,

tend to mar his felicity?”
To this question my teacher replied as follows:—*“.A’s world

is altogether apatt from B’s, and the two are entirely out of con-
tact. In A’s world are present all things that he desires to have
in such form as he pleases, for his wotld is the creation of his
Imaginative Faculty freed from the restraints of matter and the
outward senses, and endowed with full power to see what it
conceives. Therefore if A desites the presence of B as he knew
him formerly, B will be present with him in that form under
which he was so known, and not in the repulsive form which
he has now assumed. There is no mozre difficulty in this than in
a person dreaming in ordinary sleep that he sees one of l.lis.friends
in a state of happiness when at that very time his friend is in great

pain or trouble.” .
Such, in outline, are the more remarkable features of this

philosophy as expounded to me by Mirzd Asadu’lldh. That it

differs considerably from the ideas formed by most European

scholars of the philosophy current in Persia, as represented in

the books, I am well aware. I can only suppose that Gobineau
is right as to the extent to which the system of “ ketmdn” (con-
cealment of opinions) prevails in Persia—a view which my own
expetience strongly tends to confirm. He says, for example, in
speaking of Mulld Sadrd (Religions et Philosophies dans ' Asie
Centrale, p. 88), in whose footsteps Haji Mull4 H4d{ for the most

part followed:—

“Le soin qu’il prenait de déguiser ses
saire qu’il le prit surtout de déguiser ses
fait, et 2 les lire on se ferait Iidée la plus impatfaite de son

enseignement. Je dis A les lite sans un maitre qui posséde la
tradition. Autrement on y pénétre sans peine,” Such a system of
concealment may seem strange to those accustomed to the liberty
of thought enjoyed in Europe, but it is rendered necessaty in the

discours, il était néces-
livres; Clest ce quiil 2
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East b .
SOpheryl;l?ee g}tl)ewal a;lld- }llx?tol,eram,:e of the clergy. Many a philo-
Mansﬁr-i-HaHa'jyhas ]::'(211 bu'd-Dl.n Suhravardj, many a Sufi like
ex}l):‘fessfn.of hi,s OPirlljiolns.\ vith his life for too free and open a7
or t :
ordinary zi;elilt;r?any Olfl the ideas here enunciated bear an extre”
entitled Esoferic l); :{Z’/t' ose set forth by Mr Sinnett in his work
this work, and es y 'jﬁw.' Great exception has been taken to
folded in ;t are 1:011:3 c-l:lcmf T has been asserted that the ideas W
I'am not in a POSitaioy oreign to Buddhism of any sort. Of this
even then the ideas I;ntO ]udge; very POSSlbIY it is true, though
But whatever the explan qtl'lesnon may still be of Indian origin-
the chapters in MrpSinflelt(Z’n bbe’ o One,.I feel sure, can compare
Constitution of Man,” s book, entitled respectively, “The
what I have writt o f [,)-?VaChan’” and “Kama Loca,” with
of Man and his }31;0 f o Mullé Hé@i’s views on the Natufe
et lanes Hereafter, without being much struck by the
Certai . ) ,
as knowlr? ?ghlgzrgzmtsﬁem a brief notice. The physical sciences
chemistry regards en Ph ilosophy are those of the ancients. Theif
heir astronomy is artn, Gillr, fire, and water as the four elements:
‘he 3 y 1s simply the P'Folernalc system. Furthermore
y regar .the Universe as finite, and adduce many proofs
some ratl‘}er ingenious, others weak enough, against the cg t )
hygithesw. Of these I will give one only a,s a specimen ntrary
» .
Then o ey entee f e e ot st s, iverg.
ino £ raw two straight lines, diverg-
an% ;?cljclllfczet;mther at an angle of 6%, to thi circun;ferenc%,
b em tthce to infinity. Join their terminal points
y anot.her straight line, thus forming the base of th A le
cII\I ow, s;nce the two §ides of the triangle are equal (for eb;:flal\;iré
e om o po iy, o e e
cack of the rerr;ainin 5 1:elt e angole at the apex is 6o°, therefot€
Theref . g angies Is .60 ) ?lnd the triangle is equilateraI.
ore, since the sides are infinite in length, the base is alsO
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But the base is a straight line joining tWO
points of the sides); that is to say, it is
refore it is not infinite in length,
Jength, and a straight line cannot
he Universe is finite. Q.ED.”
mment. 1t, along with the

infinite in length.
ROints (viz. the terminal
limited in both directions. The
neither are the sides infinite in

be drawn to infinity. Therefore t

This theorem scatcely needs €O
endless discussions of 2 similar nature on the “Indivisible Atom”

(Jawhar-i-fard) and the like, is an inheritance from the scholastic
theology (¢ [Jm-i-Keldm), the physics of which have been retained

by all Persian metaphysicians up to the present day.
A few words may be said about the psychology of the system

in question. Five psychic faculties (cortesponding to the five
senses) ate supposed to exist. These, with their cerebral seats, are

as follows:—
-mushtarake), wh.ich

und perception (Hiss-t
le function of receiving and apprehending
om without. It is compared to a two-
because on the one hand it “reflects”
FORE-BRAIN ¢ the outward world as.presented.to it by the senses,
and on the other, during sleep, it gives form to the

ideas arising in the Mutasarrifa, which will be men-

tioned directly.
2. The Imagination (Kbhiyal), which is the storehouse of

(|  forms.
(3. The Controlling

- 1. The compo
has the doub
impressions fr
faced mirrorz,

or Co-ordinating Faculty (Muta-

sarrifa), which combines and elaborates the emotions
M or ideas stored in the Vdhimé, and the images stored in
ID-BRAIN W the Imagination. It is therefore sometimes called the

“keeper of the two treasuries.”
. The Emotional Faculty (Véhimé), which is the seat

4
L of love, hate, fear, and the like.

Hino-Bramn 5. The Megory (Hdfiza), which is the storehouse of ideas.

anﬁrﬁﬁ?s faculties arc partial percipients (Mudrikat-i7% %)
ndtika), which o of the Reason (‘ ARL-i-kulli-i-insani, ot Nefs-+-
facultics the Ir;thé General Petcipient (Mudrik-i-kulk). Of these
hiohest. since agination would appear to be regarded s the
g » a8 we have seen, in those cases in which the

Reason ot Rational Soul (Ngfs-i-ndtika) is 80t developed, it
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constitutes that portion of the individual which survives death
and resists disintegration. Indeed these five faculties are better
regarded as different stages in the development of the Reason.
Nothing below the plane of the Imagination, however, survives
death: ¢.g. in the lowest animals, whose culminating faculty i
a sense of touch (like worms), death brings about complete
disintegration.

Finally, a few words may be added concerning the view takefl
of the occult sciences. I was naturally desirous to learn to what
extent they were recognised as true, and accordingly questioned
Mirzd Asadu’llih on the matter. His reply (which faitly repre-
sents the opinion of most thoughtful Persians of the old school)
was briefly to this effect:—As regards Geomancy (¢ I/m-i-rant)
and Astrology (‘I/m-i-nujins) he had no doubt of their truth, of
which he had had positive proof. At the same time, of the
number of those who professed to understand them the majoi'it}’
were impostors and chatlatans. Their acquisition was Very
laborious, and requited many years’ patient study, and thos€
who had acquired them and knew their value were, as a rule, very
slow to exhibit or make a patade of their knowledge. As regards
the interpretation of dreams, he said that these were of three
kinds, of which only the last admits of interpretation. These
three classes are as follows:—

I.—DREAMS DUE TO DISORDERED HEALTH.—

1. Blood. Red things, such as fire, etc., ar¢
seen.

2. Bile. Yellow things, such as the sun,
gold, etc., are seen.

3. Phlegm. White things, such as watet,
snow, etc., are seen.

4. Melancholy. Black things, such as inks
etc., are seen.

Due to predominance of— <

II.—DREAMS ARISING FROM IMPRESSIONS PRODUCED DURING WAKING HOURS:

III.—DREAMS NOT ARISING FROM THE EXTERNAL OR INTERNAL CAUSES
ABOVE ENUMERATED.—These are reflections obtained during slecP
from the World of Similitudes (“Alam-i-Mithdl). In some rare cases
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they indicate events as they acmal}y will occur. Genera.lly,. howevtt:;:
they show them forth in 2 syn}bohcal manner, and ’r’egultrg 1r%t;rplr§ "
tion. Just as every man has his appropriate form 1;_1 e Wor !
Similitudes, so also has everything clse. Knowledge, for instance,

symbolised by milk; an eneny by a wolf, etc. '

I discussed the occult sciences with sever'a.l of my friends, to
discover as far as possible the prevailing opinion about them. One
of them made use of the following argument to prove t.helr
existence:—God,” he said, “has no bukhbl (stinginess, aw.rancfe):
it is impossible for Him to withhold from anyone a t.hmg or
which he strives with sufficient earnestness. Just as, if a man
devotes all his energies to the pursuit of spiritl.lal knowledge, hei
attains to it, so, if he chooses to make occult szlences and maglcljl
Powers the object of his aspirations, they will assuredly not be

withheld from him.”

Another of my intimate friends gave me the following account

. . . ’ . e . . . Self
of an attempt at conjuration (ihydir-iyini) at which he had him
,” he said, «“whose house you

assisted:—*My uncle, Mirzd . .
may perhaps see when you visit Shirdz, was a great believer 13
the occult sciences, in the pursuit of which, indeed, he dissipate

a considerable fortune, being always surrounded. by 2 host of
Magicians, geomancers, astrologers, and the l}ke. On. one
occasion something of value had disappeared, and it was believed
to have been stolen. It was therefore determined to make an
attempt to discover the thief by resorting to a conjuf:atior}, which
was undertaken by a certain Seyyid of Shirdz, skilled m.these
matters. Now you must know that the operator cannot hlmse!f
see the forms of the jinnis whom he evokes: he needs for this
purpose the assistance of a young child. I, being then quite a
child, was selected as his assistant. The magician began by draw-
ing 2 talismanic figure in ink on the palm of my hand, ovet
Wthh he subsequently rubbed a mixture of ink and oil, so that
it was no longer visible, He then commenced his incantations;
and before long I, gazing steadily, as I had been instructed to
do, into the palm of my hand, saw, reflected in it as it were,




160 MYSTICISM, METAPHYSIC, AND MAGIC

a tiny figure which I recognised as myself. I informed the
magician of this, and he commanded me to address it in 2
peremptory manner and bid it summon the ‘King of the Jinnis’
(Maliks'ljinn). 1 did so, and immediately a second figure ap-
peared in the ink-mirror. Then I was frightened, and began O
cry, and hastily rubbed the ink off my hand. Thereupon anothet
boy was brought, and the same process was repeated till the
‘King of the jinnis’ appeared. ‘Tell him to summon his vazirs
said the magician. The boy did so, and the »azir also appcared
in the ink-mirror. A number of other jinnis were similatly called
up, one by one, and when they were all present they were ordered
to be seated. Then the magician took a number of slips of pap¢ts
wrote on each of them the name of one of those resident in the
house, and placed them under his foot. He then drew out one
without looking at it, and called out to the boy, ‘Who is here?’
The boy immediately read off the name in question in the ink-

mirror. The same process was repeated till the name of on¢ of

the servants in the house was reached. ‘Well,” said the magicians
‘why do you not tell me what you see in the mirror?’ ‘I se€
nothing,” answered the boy. ‘Look again,’ said the magician;
‘gaze more fixedly on the mirror.” After a little while the boy
said, ‘I see no name, but only the words Biswni’ldhi’r-Rapmdni’r-

Rapine’ (‘In the name of God, the Merciful, the Clement’). ¢ This,’
said the magician, ‘which I hold in my hand is the name of the
thief.” The man in question was summoned and interrogated,
and finally confessed that he had stolen the missing article, which

he was compelled to trestore.”
In this connection it may not be out of place to give the

experiences of another expetimenter in the occult sciences, who,
although at the time sufficiently alarmed by the results he
obtained, subsequently became convinced that they were metely
due to an excited imagination. My informant in this case was
a philosopher of Isfahdn, entitled Aminu’sh-Shari‘at, who came
to Teheran in the company of his friend and patron, the Bandn' v~
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ers of the Zillw's-Sultdn. I saw him
d long discussions with him on

teligion and philosophy. He spoke somewhat b’i:cterly ‘of t‘lzi
vanity of all systems. ‘I have tried most of them,” he s'fuc’l.

have been in turn Musulmin, Suff, Sheykhi, and even Bibi. At
one time of my life 1 devoted myself to the occult sciences, and

made an attempt to obtain ¢ ontrol ovet the jinis (Ta:,.%,bzrl-t‘]zfzz
. ) c he
With what results I will tell you. kaow, 18 °

You must i
. . ter
Place, that the modus operandi 1S as follqws. The seeker
this power chooses some solitary and dismal spot, Suc

h as the
ust
azr-Déré at Isfahdn (the place selected bY_ me). There he m
femain for forty days, which period of retirement we

call chillé.
¢ spends the greater part of this .tirr'1e in mcantaftlt(lnés ”Zl”;il;
Arabic language, which he recites within the area Of T1¢ 2 A
Or geometrical figure, which he must describe 10 & cef s
on the ground. Besides this, he must eat Very little oou,1 5
diminish the amount daily. If he has faithfully observed ailﬂ t uzser
detaﬂS, on the twenty-first day a lion will appeaf, agd W]f ten <
the magic circle. The operator must not allow himse Cczunt
tetrified by this apparition, and, above all, must o 10 2

Quit the mandal, else he will lose the reS‘.llts of hklls Palzss.ul?:
€ tesists the lion, other terrible forms will .corne to ;:mho o
Sequent days—tigers, dragons, and the hkz—l—‘ﬁhl; rtie(:h day

. T 3 e 10 >
Similarly withstand. If he holds his ground till t e anable t0

he has attained his object, and the jinnis, having ! ble e
8¢t the mastery over him, will have to become his servants

ithfully observed all the necessary

a lion

Obey all his behests. Well, LRIt Y BPEC - ough
Conditions’ and on the tWentY" rst aY, Sl:l ! > .

Appeared and entered the circle. I was hortibly frlghteri‘ecilx;tzlg
all the same I stood my ground, although I came neat to fa

. ) . ceeded in
With terror. Next day a tiget cameé and still IBS‘:CWhCﬂ on

. . ’
Tesisting the impulse which urged me tO flee. 7%

: d
. . : htful dragon appearcd,
he following day, a most hideous a?daflrégrlshe d from the circles

I could no longet control my terro
1z

B

Mulk, one of the chief minist
on several occasions, and ha
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renouncing all further attempts at obtaining the mastery ovet
the jinnis. When some time had elapsed after this, and I had
pursued my studies in philosophy further, I came to the con-
clusion that I had been the victim of hallucinations excited by
expectation, solitude, hunger, and long vigils; and, with a view
to testing the truth of this hypothesis, I again repeated the same
process which I had before practised, this time in a spirit of
philosophical incredulity. My expectations were justified; I saW
absolutely nothing. And there is another fact which proves to
my mind that the phantoms I saw on the first occasion had 0o
existence outside my own brain. I had never seen a real lion
then, and my ideas about the appearance of that animal wet€
entirely detived from the pictures which may be seen over the
doors of baths in this country. Now, the lion which I saw in the
magic circle was exactly like the latter in form and coloutings
and therefore, as I need hardly say, differed considerably in aspect
from a treal lion.” ‘

In Teherdn I saw another philosopher of some reputation,
Mirzé Abwl-Hasan-i-Jilvé. The last of these names is the tak:
ballus ot nom de guerre undet which he writes poetty—for he is 2
poet as well as a metaphysician. Unfortunately I did not have the
advantage of any prolonged conversation with him, and even
such as I had chiefly consisted in answering his questions on the
different phases of European thought. He was greatly interested
in what I told him about the Theosophists and Vegetarians, and
was anxious to know whether the Plymouth Brethren wer€
believers in the transmigration of souls!

Although, as will have already appeated, I acquired a cof
siderable amount of information about certain phases of Persialt
thought duting my sojoutn in Teherdn, thete was one which
notwithstanding my most strenuous efforts and diligent €%
quiries, had hitherto eluded all my attempts to approach it. This
one was Babiism, of the histoty of which I have already b2
occasion to speak more than once, and to which I shall have to
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tefer repeatedly in the coursé of subsequent chaptets. Although
exerted to the utmost all the skill, all the tact, and all .the
aution which I had at my command, I was comgletely foiled
In my attempts to communicate with the proscnbed sect. cIl
€ard something about them, it is true, and what I heard servef
Only to increase my desire tO know more. I was told talesb?
th‘elr unflinching courage under torture, of their unshaka :'
faith, of their marvellous skill in argumer «I once met 0n€ O
them,” said a man of great learning to M6 “35'1 was r.etumfng
“om Kerbels, and he succeeded in drawing me 1nto 2 dlsc;ssm;
°n religious matters. SO completely was ] worsted by him
_ , 50 thorough was his XnOW*=To : ]
zadltionS, and so ingenious was the use he made of this know
e S .
edge, that I was finally compelled £ effect my
'Lresistible logic by dgclaring myself to be /zz—;.ﬂaa’b/]a[i1 o
t tnker); whereupon he Jeft me, saying that with suC
Hothing to do,”
. ut whether my friends coud y
ought for, or whether they id no ) '
“hable durin’g m;vsltay in Teherin to become 'acquamte;l tfvgcsl;
“Ry members of the sect if question. Some, mdeed}; ° elnd
Z’}th Whom I was acquainted at that time Wetc, as.I su lSqul skezir
1SCovered, actually Babis; yet these, although at times © 1;)’ Ecl)tion
2e about the course of my studies, cogr?lended my dev
.° Philosophy, and even tantalised me with vag
%ntroductignsy ,to mysterious friends, wh.o wete, as they “";ﬂg
Ply, endowed with true wisdom (ma‘rif at), would say no -
peak mote openly-

ite, and d afraid to S :
' iy the highest pitch, and making m¢ fancy

1d not give me the knowledge
¢t choose to do so, I was

€

Sudg ) :
enly leave me with an expressl B wete 50 cate.

Ditje i ers
s for prolonged and confidential conv rican missionarys

Wiil ttied to obtain information fromCl an dmtehat he had fore-
0 simj . He a mitte
tmilar lack of success -

ue promises of




