BAB, BABIS

299

name (so Gould, ‘ Mark,’ in Inter. Crit. Com. p. 62).
2) Itmmppooedthstthenmoutvmshonof

and that both the form and the signifi-
cance have nnde:g::e hlngo. Astothe form, it
is supposed (a)

nsemnu

A uba'al (=‘lord
g ol mineuaente
:It-botlwth, 2 8 29); this perversion on transformed
¢ zhto ‘dung,’ or ‘ﬁlth.’ (3) Baundissin (PRE®)
hol thatbwuchmgedwlmpo&:hrpronnnoi&
tion, without intent to
Bab-el-Me andab is_sometimes

u to ma.ko 1t mean
hmeﬁmu

clmnged
Mandel Sc Riehm (HWB?) held thl.t in the
time of ) ¢ Ar&m&iudB’) nagrbya

{m‘lord of enmity &:ndoowu the exact equiva-
of AidBoles, or
Astothodgmﬂmooofw-nbonllnthom

period different theories have been proposed

account for his evolution from the OT god.

(U% P- 68) thought that the god

representative
henthan wer, md 80 the t.mh-cnemy of Ilnel.
oonfirmation of his view in the fact
mAnnmc,mwonldbe phonetically transform

. into an (-‘hostﬂxtg. This theor{lh though
plausible, lacks e Philis-

‘iﬁ:u:fuanota formidable enemy after t.heﬁo:.;ly
ys e kingdom. Syrians, Assyrians, y-

lonians, Persians, Greeks, and Romans took sucoes-

sively the place of pnnel enemy, and it is hardl

probable the E who is mention

m but one narrative of the oould have con-

tinued to hold this place. Had he

could not have escaped mention.
Another view is expressed in the Talmud, which
regards the fly as the representative of evil. In

BerdkAdth, 6la, it is said : ‘Thoovil-pirltliesllke

a fly at the goftholmmnhent.

of God, because no fly crossed his table. This
ahmstoofthoﬂsgoubuktothellulma,forin

Aboth, 58, we ¢ A fly, being an impure thing, | being
was never seen in theylhu hter-house of the
temple.” In reality the revival of interest in Baal-
zebub in the was due to literary causes.
Cheyne has pointed out that Lk 9% shows that in
the time of

ist the nmﬁveonKlgtl:.und
& ltra.ngo fascination for people. Proba y both
a‘to Baal-zebub exg;.eued
nvo and ersion of name int.o the
(=‘lord of hostility’) helped
interest to mskeBeel-ububalynonym
of Satan. As the name meant ‘lord of flies,’
this would be sufficient to call into existence the
Talmudioc conoception that the fly is & kind of imp,
y as Lv 11 and Dtuimpl that it was
be reckoned among unclean flying &mﬁ
The change of sebud to ssbul in the
doubt, due to conscious perversion. In addition to
the n.nalogy of bdsheth, cited sbove the Talmud

(‘4bsda sdra, 185, cof. Aram, Gram. p.
187) shows that nat as lied to the sacrifices of
the hesthen was eha.ngedp ba1 (‘dung’).
uﬂ nm It
'p. 63; m’.hn. xnt
Mngggf!. !ll' MI!. Kohlor
’Fm’
Inlor Orit,
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BAB, BABIS.—Bab (U =*Gate’ in Arabic)
was tho title ﬁr-t assumed by Mirza ‘Al Mubam-

of Shirds, who in A.H. 1260
(=A.D 1844 E began preach a new religion,

to! duclplel on September 15,

ofg Pt

done so, he | kingd

s Hontnn&,

which spread through Persia with oxtnmdm:‘.lrr
rapidity, and, in spite of violent persecutions,
Fy 11850 i.dn ot.fho oxocuhontyof t{:: ft;nﬂl:r on Jul
, an some twenty-eight o ci
, 1852, has contin Pm!:.led to
until the present day. Both the
the dootrines of this religion present
80 many remarkable features, that the subject has,
almost from the first, attracted a great deal of
attention, not only in the East but in Europe, and
l:itttﬁr}t’ y in A.ni:nenEea and the hmtni:o
even uropean lu;gusgu, very ex-
tensive; while the Arabic and Persian writings,
manuscript, lithographed and printed, connected
with it are so numerous and, in some cases, so
voluminous, that it would hardly be po-nble for
the moet industrions student to read in their
entirety even those which are accessible in half
& dosen of the best-known collections in Europe.
exhaustive treatment of the subject is there-
fore impossible, and we must content ourselves
with a sketch of the most important outlines of
the history, doctrines, and literature of the religion

in queation.

1. Antecedents.—In order to understand properly
t.ho origins and develo amenu of Babl dootrine, 1t
of course, essential to have a fair knowledge of
, and y of that form of Islam (the
dootrine of Ithna admngya division of the
Shi‘a, or ‘Sect of the Twelve’ Im&ms), of which

Persia has from the earliest Muhammadan times
been the stronghold, and which, since the 16th
cent. of our era, been the State religion of that
om. Information on this subject must be
sought elsewhere in this Encyclo under the
appropriate headings ; but, even for the most ele-
mentary com| ennon of the early BabI doctrine,

it is emsential to grasp tho Shi'ite doctrine of the
Im&mate, and especiall { e Meesianio teaching
oconcerning the Twelfth , or Im&m MahdL

Acocording to the Shi‘ite new, the {lx;ophet Mu-
bammad appointed to sucoeed him, as
head of ﬂlm his cousin ‘Al ibn Abt Talib, who,
‘Al hudwnﬁ mn:}::p:ldh in im'hb

's were, owevot urn
b Bebe *Umar, and ‘Uthman; and though be
wueleote&l(halifaa.fm Uthman's death, he was
assassinated after a brief and troubled of
five years (A.D. 656-661). His eldest son, al-
the second Imim, abdicated five or six months
after his father's dea.th in favour of the Uma;

Mu‘awiya. His younger son, al-Husayn, the
Imam, attempted to regain his temporal righta
a rash revolt t the Uma but perish

on the fatal field of Karbals (Kerbels) on Mubar-
ram 10, A.H. 61 (Oct. 10, A.D. 680), a day still
celebrated with wulmf and mourning in all Bht‘ite
communities, eepecially in Persia. The nine re-
maining Im&ms a.ll hved in more or less dread of
the Umayysd, and s of the ‘Abbasid
khalifas, and mnn{.of them died by poison or other
violent means. They were all descended from
al-Husayn, and, acoording to the popular belief,
from a daughter ‘of Yudlgmi I1L., the last Sasanian
who was taken eaptlve by the Arabs after
tle of QAdisi ven in to
al Hmyn. This belief, whl prcnlont at
least as early as the 3rd oent. of the Hijra,
it is menhoned by the historian al-Ya' nbt (ed
ii. 293 363), nndonbtedly expﬁdm,
remark inetn, the affection in which
the Imlmn a.re held in Persia, since they are re-
guded a8 the direct descendants not o ir of the
rophet Mubammad, but also of the old royal
ouse of . The Divine Right of the Imims
to the temporal sup! remmalof which th? been
unjustly deprived, and the abeolute dependence
* Rel. ot PAilos. dons T Asis Contrals (ed. 1866), p. 276,
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of the faithful on the spiritual guidance of the
‘Im@m of the Age,” thus became the two most
characteristic and essential dogmas of all the
varions Shi'ite sects. ‘Whosoever dies,’ says
a well-known Shi'ite tradition, ‘without recog-
nizing ’tho Imam of his time, dies the death of a
pagan.

ow, acoording to the ‘Sect of the Twelve,’ the
Twelfth Ima&m, or Imam Mahdi, was the last of
the series. But since, according to their belief,
the world cannot do without an Imam, and since
this last Imam, who succeeded his father in A.H.
260 (=A.D. 873-4), disappeared from mortal ken
in A.H. 329 (=A.D. 940-1), it is held that he never
died, but is still living in the mysterious city of
JsTu'bulqﬁ, or Jabulsi, surrounded by a ba.n! of
faithful diecifples, and that at the end of time
he will issue forth and “fill the earth with justice
after it has been filled with iniquity.’ This Mes-
sianic Advent is ever present in the mind of the
Persian Shi‘ite, who, when he has occasion to
mention the Twelfth Imam, or Imam Mahdi (also
entitled Hujjatw’llah, ‘the Proof of God,’ Bagiy-
yatw'llih, ‘the Remnant of God,’ Sakibu’z-Zaman,
‘the Lord of the Age,’ and Q&’imu ' Ali Muhammad,
‘He who shall arise out of the house of Mubam-

mad’), always adds the formula 4>, alll Jawe

(‘ May God hasten his glad Advent !’).
Now, in connexion with Babi doctrine, it is to be

noticed first of all that the ¢ Manifestation’ (,y¢)

of Mirza ‘Ali Mubammad the Bab took place, as
already said, in A.H. 1260, exactly a thousand
ears after the succession of the Imam Mahdi to
e Imamate, or, in other words, at the completion

of & millennium of ‘Occultation’ (i), For

the Imam Mahdi, according to the Shi‘ite belief,
appeared in public once only, on his accession,
when he performed the funeral service over his
father, after which he became invisible to the bulk
of his followers. the first 69 years of the
millennium of ¢ Occultation,” however, his instruc-
tions and directions were communicated to his
followers, the Shi'a, through four successive inter-
mediaries, each of whom bore the title of Bdb, or
‘Gate.”* This period is known as ‘the Minor
[ )

Occultation’ (.,:)5.4 &dAg). In A.H. 329, how-

ever, this series of ‘Gates,” or channels of com-
munication between the Imam and his followers,
came to an end, and such communication became
impossible. This later and longer period (which,
according to the Babi view, lasted from A.H. 329
to A.H. 1260) is known as ¢ the Major Occultation’

(._.5-_»5 [CENEVIS

It was in this sense, then, that Mirza ‘Ali Mu-
bammad, at the beginning of his career, declared
himself to be the Bab, or ‘Gate,’ viz., the gate
wherenliy communication, closed since the end of
the ‘Minor Occultation,” was re-opened between
the Hidden Imaém and his faithful followers. He
did not invent this term, nor was he even the first
to revive it, for it was used in the same sense by
ash-Shalmaghini, a Messiah of the 10th cent. of
our era, and by others.t So far as recent times
are concerned, however, it was the Shaykhi school,
founded by Shaykh Ahmad al-Absa’i (b. A.D.
1733, d. A.D. 1828) which revived the idea that
amongst the faithful followers of the Twelfth

* For their names, and a fuller account of the whole matter,
mm ”%h; present writer's tr. of the Traveller's Narrative,

t For a full discussion of this matter, see the note on the
meaning of the title ‘Bidb’ in the tr. of the Traveller’s Narra-
tive, fi. 226-234.

Im&m there must always exist one, whom they

rd

entitled Shi'a-i-Kamil (Jo¥ &xal), ¢ the Perfect
Shi‘ite,” who was in direct sxiritua.l communication
with him. Neither Shagkh bmad nor his successor
Sayyid Kazim of Rasht (d. A.D. 1843-1844) made
use of the title * Bab,” but their conception of ‘the
Perfect Shi'ite’ was practically identical with the
idea connoted by that title. To this Shaykhi
school, or sect, belonged not only Mirza 'Ali
Muhammad himself, but Mulla Husayn of Bush-
rawayh, Qurratu’l-'Ayn, and many others of his
first and most zealous disciples. On the death of
Sayyid Kazim his followers were naturally im-
ge ed by their doctrine concerning ‘the Perfect

hi'ite’ to seek his successor. There were two
claimants, Mirza ‘Ali Muhammad, who on May 23,
1844,* within a short time of Sayyid Kazim’s
death, announced himself to be the ¢B&b,’ and
whose followers were consequently called ¢ Babis’;
and Hajji Mubammad Karim Khan, a scion of
the Qajar ROX:I Family, who was recognized, and
whose descendants are still recognized, by the con-
servative or stationary Shazkhis as their spiritual
head. It is in the teachings of the Shaykhi
school, therefore, that the immediate origins of
early Babi doctrine must be sought; but no
European scholar has yet made a critical study
of the works and doctrines of Shaykh Ahmad and
Sayyid Kazim. Those who desire somewhat fuller
information on this subject may be referred to
the Traveller's Narrative, ii. 234-244. A full and
critical study of the Shaykhi doctrines would, how-
ever, form an indispensable preliminary to such a
ghilosophica.l history of the Babis as must some
ay be written.

2. History of the movement during the life of
the founder. — The first period of Babl history
begins with the ¢ Manifestation’ on May 23, 1844,
and ends with the martyrdom of the Bab at Tabriz
on July 9, 1850. The detailed history of these
six years will be found in the translations of the
Traveller’s Narrative (Camb. 1891) and the New
History.of . . . the Bab(Camb. 1893), while a fairly
complete bibliography of earlier works on the sub-
ject, both European and Oriental, is given in the
ormer work (ii. 173-211). In the JRAS for 1889
(vol. xxi. new ser. czﬁ 485-526 and 881-1009) are
also discussed critically various matters connected
with both the history and the doctrines of the sect.
Of the three chief histories composed in Persian
by members of the sect, the earliest and most
instructive is that written between 1850 and 1852
by Hajji Mirza Jani of Kéashin, who must have
finished it only a little while before he was put to
death among the twenty-eight Babis who suffered
martyrdom at Tihrén (Teheran) on September 15,
1852. Of this work the only complete manuscript,
so far as the present writer can ascertain, which
existed (until he caused it to be transcribed for
himself) was Suppl. Pers. 1071 in the Bibliothéque
Nationale at Paris, one of the MSS brought from
Persia by M. le Comte de Gobinean, the talented
author of Les Religions et les philosophies dans
PAsie Centrale. Another MS in the same collec-
tion (Suppl. Pers. 1070) contains the first third of

it, while the New History (333> é)U) is a re-

cension made (about A.D. 1875-1880) :X Mirzia
Husayn of Hamadan, containing many additions,
but a{:(l) remarkable for some extremely important
omissions and alterations. There is thus sufficient
material for an edition of this most important docu-
ment, which the present writer is now (1908) print-
ing. The Travellers Narrative, the third of the
three principal systematic accounts compiled by the

* This date, and even the exact hour of his ‘ Manifestation,’
is given by the Bib in twomu of the Persian Bayin
(Wabhid ii. 7, and vi. 18). See v. Narr. il. 218-226.
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Babis of their history, is not only later, but deals
less with the early history of the movement than
with the bi phﬁfand writings of Baha'u'lldh, to
whose son ‘' Abbéis Efendi (also called ‘Abdu’l-Baha)
its authorship is ascribed. The accounts of Babi
history given by Mubammadan writers (notabl
by the Lisinu’l-Mulk in the Ndsikhu’t-Tawdrik.
and by Rizi-quli-Kh&n in his supplement to
the Rawzatw’s-Saf@) must, as & rule, be used
with great caution, but exception must be made
in favour of the late Sayyid Jamilu'd-Din al-
Afghan’sarticle on the Babis in Butrusu’l-Bustani’s
Arabic encyclopedia the Da’iratw’l-Ma'drif (Bei-
rut, 1881), and of a more recent history compiled
in Arabic by a Persian doctor named Za'imu'd-
Dawla, and published at Cairo in A.H. 1321 (A.D.
1903-4),* from both of which, in spite of the pre-
judice afamst the Babis which they display, im-
portant facts may be gleaned.

A very brief summary of the events of this first
ﬁeriod (A.D. 1844-1850) is all that can be given

ere. The Bab himself, who was only twenty-
four years old at the time of his ¢ Manifestation,
and not thirty when he suffered martyrdom, was
a captive in the hands of his enemies during the
greater portion of his brief career, first at Shiraz
(August-September 1845—March 1846), then at
Isf (March 1846—March 1847), then at Maka
near Urumiyya, and, for the last six months of
his life, at the neighbouring castle of Chihrig. He
enjoyed the test freedom at Igfahan, where the
governor, tdchihr Khan, a Georgian eunuch,
treated him with consideration and even favour;
but he was able to continue his writings and to
correspond with, and even receive, his followers
during the greater part of his captivity, save,
perhaps, the last portion. He himself, however,
took no part in the bloody battles which presently
broke out between his followers and their Muslim

an nists. Of these armed risings of the Babis
the chief were in Mazandarén, at Shaykh Tabarsi
near under the leadership of Mulla

h,
Husayn of anhmwaih and Hajji Mulla Muham-
mad ‘All of Barfuriish (autumn of 1848 to summer
of 1849) ; at Zanjin, under Mullda Muhammad ‘Ali
Zanjani (May-December 1850); and at Yazd and
Niriz, under Agha Sayyid Yaih(a (summer of 1850),
while a second rising at Niriz seems to have
occurred in 1852.3 Amongst other events of this
period to which the Babis attach special import-
ance, and of which they have preserved detailed
accounts, is the martyrdom of ‘ the Seven Martyrs’
at Tihran, which also took place in the summer of
1850.§ During the later period of his career Mirza
‘Ali Mubammad discarded the title of ¢ Bab’ (which
he conferred on one of his disciples) and announced
that he was the Qd’sm, or expected ImAm, and even

more than this, the Nugta (akis), or ‘Point.’ Itis
this title (Hagrat-i-Nugta-i-Ula, ‘ His Holiness

e First Point’), or by that of Hazrat-i-Rabbiyw'l-
A'la, < His Holiness my Lord Most High,’ that he
is generally spoken of by his followers, though
latterly the Baha'is, desiring to represent him as
a mere forerunner of Baha'u’lldh—a sort of John
the Baptist—seem to have abandoned the use of
these later and higher titles. But from the Bab's
own later writings, such as the Persian Baydn,
as well as from what is said by Mirza Jani and
other contemporary writers, it is clear that he was
ed as & divine being, and that in a very
sense, as will be shown when the doctrines

* This work is entitled M{ftapu Badi'l-Abwab (‘the Key of the
Gate of Gates’).
reliable evidence points to October 9, 1820, as
the date of his birth. Mirsd Husayn ‘Ali, afterwards known as
Bah&'w'lah was s year or two older (see Trav. Narr. fi.

21811.).
3§ 8ee Tyav. Narr. ii. 263-261. § Id, il. 211-218.

of the Babis are discussed, when the term ‘ Point’
(Nugta) will also be explained. The circumstances
sttiending the ex?jcution of lthehgib at Tabriz on
uly 9, 1850, and especial is strange esca
frm{: the first volley ﬁredyat. him,* g:re fn.ﬂJe
recorded in the histories already mentioned, ani
need not be recapitulated here. His body, after
beinﬁ exposed for several days, was recovered by
his disciples, together with that of his fellow-
martyr Mirza Muhammad 'All of Tabriz, wrapped
in white silk, placed in a coffin, and ooneealeg for
some seventeen years in a little shrine called
Imam-zada-i-Ma'sim between Tihrin and Ribat-
Karim. At a later date it was transferred to
‘Akka (St. Jean d’Acre) by order of Baha'u’llah,
where it was placed in a shrine specially built for
e Bersod of Subb-Ezel emacy (4.D. 1860-
eriod of Subb-i- ’s su| (A.D.

1868).— Before iis death the Ezb had nominated
as his successor a lad named Mirza Yahya, son
of Mirzd Buzurg of Nir, and half-brother of the
afterwards more famous Mirza Husayn "Ali, better
known as Baha’'u'llah. Mirza Xi. was, accord-
ing to Mirza Jani, only 14 years old at the time of
the Bab’s ‘ Manifestation,” so that he must have
been born about A.H. 1246 (=A.D. 1830-1831). His
mother died when he was a child, and he was
brought up by his step-mother, the mother of his
elder half-brother Baha’u’llah, who was about 13
years his senior.; Mirza Jani, our oldeet, best, and
most unprejudiced authority (since he was killed
in 1852, long before the schism between the Ezelis
and Bahd'is took dpluoe) reports Baha'wllah as
saying that he did not then know how high a
position Mirza Yah{n was destined to occupy.
At the early of 15, about a year after tze
¢ Manifestation,” he was so attracted by what he
heard of the Bab and read of his writings, that
he set off for Khurisain and Mazandardan, met
Jandb-i-Quddas (i.e. Mulla Mubammad 'Ali of
Barfuriish) and Qurratu’l-Ayn, and, with Baha-
‘u'llah, attempted to join the Babis who were
besie at Shaykh Tabarsi, but was prevented
bg the governor of Amul. In the fifth year of
the * Manifestation’ (A.H. 1265= A.D. 1849), shortly
after the fall of Shaykh Tabarsi, the Bab, having
heard of Mirza Yahya's youth, zeal, and devotion,
declared that in him was fulfilled the sign of the
Fifth Year given in the tradition of Kumayl,
‘A Light shining from the Dawn of Eternity,’
conferred on him the title Subj-i-Ezel (‘the Dawn
of Eternity’), sent him his own rings and other
personal possessions, authorized him, at such time
as he should see fit, to add 8 wdhids (or ‘ Unities’
of 19 chapters each) to the Bay/dn, and appointed
him his successor. On the Bab's death, therefore,
Subb-i-Ezel, as we shall now continue to call him,
was recogni with practical unanimity by the
Babis as their spiritual head ; but, owing to his
youth and the secluded life which he sdo%ted,
the practical conduct of the affairs of the Babi
community devolved chiefly on his elder half-
brother a'u’llah, or Janab-i-Bah&, as he is
called by Mirza Jani. There seem to have been
some rival claimants, notably Mirzd Asadu’llih
of Tabriz, entitled ¢ Dayxiin,’ who was, accordin

to Gobineau (p. 277f.), drowned in the Shattu’l-
‘Arab by some of the Babis who wished to put
an end to his pretensions ; and, according to Mirza
Jini, certain other persons, such as ‘the Indian
believer’ Sayyid Bagir, Aghs Mubammad Karawi,

and a young confectioner entitled ¢ Dhabih’ (Cvo

* See, howsver, the New History, p. 301, n. 1 ad oalo., which
ocontains a correction of a detail given by Gobineau.

t See the Traveller's Narrative, ii. 46, and n. 1 ad cale.

¢ The date of Bahi'u’llAh’s birth is given in Nabil’s rhymed
chronicle as 2 Mubarram, A.H. 1238 (= November 18, 1817). HSee
JRAS, 1839, p. b21.
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0\;3), claimed to be theophanies or Divine Mani-
B o sl sl 5 2
te A as

which bears most fruit is the mont perfect, so the
religion which produces moet divine or guasi-Divine
Manifestations thereby shows its superiority to
other creeds. But none of these ns ap

to have had any oonsiderable fol]o ing, and for
some time $ubh-i-Esel enjoyed, nommfy at least,

an uncontested supremacy.
For two ¥em July 1850-August 1852) little
was heard of the Babis; but on A t 16, 1852,

three or four adherents of the sect e an attempt
on the life of N&giro’d-Din Shah as he was leaving
his at Niyavarin to go out hunting. The
attempt, which appears to have had no oounten-
ance from the leaders of the Babis, failed, but led
to the fierce tion of the sect, of whom some
twenty-eight prominent members, including the

beautiful Qurratu’l-Ayn, Mulls Shaykh
' oa.llodp‘(?mnb-i-'A;lm,’ Ag{:’ Sayyid Hns{yn
of Yazd the Bab's secretary Sulayman Khin, an
our historian Hajji Mirza Jani, were among the
most conspicuous victims. The object being to
make all ¢ participators in their blood, the
doomed Babis were divided among the different
classes and gilds, inning with the ‘wlamd, the
gjnoe- of the Ro House, and the different
vernment offices, and ending with the royal
pages and students of the
vietim assigned to each, and a ri in
cruelty was thus produced which made that day,
‘Wedneeday, September 15, 1852, equally memor-
s and Kol Bo'al ¥ho vinomad 1, e
0! e of the Babi , AN i L)
death-ecstasy of Sula; m:rntglhn, produced ‘y
found impression, and, as Gobinean says, proba .,lﬁ
did more to win converts to the new faith than
the previous propaganda.t
Bah#a'ullsh and Subb-i-Ezel both escaped death
on this occasion, though the former was ,3
and a price was set on the apprehension of the
latter.§ Both ultimately escaped to hdad,
where they arrived about the end of 1852, &'u-
"llah, who was imprisoned in Tihran for four months,
arriving soon his half-brother.§ For the
next eleven or twelve (1853-1864) Baghdad
was the headquarters of the sect, of which §ubh-i-
Ezel continued to be the ostensible head, and is
even implicitly acknowledged as such by Bah&’u-
’llah in the Jgdn, com; by him in 1861-1862.
In the Tra: s Narrative (ii. 54 fF., especially
&). 85 and 62-63 of the ), which contains
e official Baha'I version of these transactions, it
is implied that the nomination of Subh-i-Ezel was
& mere blind, that Baha’u’llzh was from the first
intended, and that his * Manifestation’ took place
in A.H. 1269 (=A.D. 1858), which the Babis call

the year of ‘after & while’ (.o Sw &, for
P ‘while,’ = 8 + 10 + 50 = 68, and the year
‘after’ is '69). Ostensibly, however, his claim to
be ¢ He whom God shall manifest’ dates from A.H.
1283 (A.D. 1868-1867), the end of the Adrianople
Eeri , which agrees with Nabil's statement ¥ that

e was fifty years old when he thus manifested his
true nature, for he was born in A.H. 1233 (=A.D.

1817).
® Another such socording to Subb-i.

claimant, was
E:amolm who perished in the ol%i(m
Bayyld Hnny:ljz( M&ﬁmg m‘ﬂ%m
(ue'e;l)l.op.ss'n.olmm.whmothu' ers are
nam

1 For further detalls see the Tyawsller’s Narrative, i. 328~

s Ib. 51-88 and 827. I, p. 8748,

Bee?flls.l y 945-048. d s

JRAS, 1889, pp. and 968, verse 10,

’l- Funiin, one | th

The records of the Baghdad period are compara-
tively scanty, but the propaganda went steadily
on, though conducted with a caution and prudence
foreign to the early days of the sect. About a
year after his arrival at Baghdad, Baha'u’llsh
retired alone for two years into the highlands of
Turkish Kurdistin, living chiefly at a place called
Sarkalt, and oocasionally visiting Sulayminiyya.*
By the Baha'ls this retirement is regarded as a
kind of %;epuation and gnriﬂo&tion ; by the Ezelis,
as due to annoyance at the opposition which he
encountered in hi mﬁhns from several prominent
Babis of the old ool. Subb-i-Ezel, a man of
modest and retiring dispoeition, seems to have
lived in great seclusion both before and after this
event, and the disputes which appear to have
oocurred at this seem to have been chiefly
between Bah#'u’ll&h and his adherents on the one
hand, and Mulli Mubammad Ja'far of Niriq,
Mulld Rajab ‘All Qahir, Sayyid M of
Isfahéin, Sayyid Jawad of Kerbela and the like on
the other. Ultimately, owing to the hostility of

i at Baghdad, Mirza

d | the Persian Consul

td
Khén of Qazwin, and Mirzd Husayn Khin Mu-
shirwd-Dawla, the Persian Ambassador at Con-
stantinople, the Turkish government was induced
to expel the Babis from Baghdad, whero their
roximity to the Persian frontier, and to the
ll:l‘ite [) t' es of Kerbellf and Najaf, afforded
them great opportunities of proselytizing amo:
eir oonnl:ry?nen. This took place in elpri.:‘é
or early summer of 1864. They were first taken
to Constantinople, where they remained for four
months, and thence banished Adria.noﬂe, where
they arrived about the end of the year above men-
tioned. There they remained for nearly four years
(Deoc. 1864-August 1868), and there it was that in
A.H. 1283 (A.D. 1866-687) Bah&'u’llzh publicly an-
nounced that he was ‘He whom God shall mani-
fest,” foretold by the Bab, and called on all the
Babis to mﬂ” him as such, and to ¥t.heir
allegiance to him, not merely as the Bab’s suc-
cessor, but as him of whose Advent the Bib was a
mere herald and forerunner.

This announcement, which naturally convulsed
the whole Babi community, was gradually accepted
by the majority, but was strenuously cﬁposed not
only by §ubh-i-ﬁzel but by a considerable number
of prominent Babis, including more than one of
the original 18 disciples of the B&b known as the

“Letters of the Living’ (g «3y,>~). The strife
waxed fierce ; several persons were killed ; + charges
of attempted poisoning were hurled backwards and
forwa.rd:h bet'.rvlvueeq the two hﬂf::rothm, %e::d :3
e kish government again interven
:nl:fgilvided the two rival factions, sending Subb-i-
Ezel with his family to F ta in
Bah#a'vwllah with his family and & num
followers to ‘Akka& in Syria, which places they
respectively reached about the end of August
1868. To check their activities, however, and
mvide the government with the services of a
d of unpaid informers, they caused four

Bah#’ts with their families and dependents to
accompany Subh-i-Ezel, and four of the Ezells to
accompany 'u'llih. All of the latter were
killed, one before they left Adria.noérle, and the
other three soon after their arrival at'Akks. Of
the Bahd'is at Famagusta, one died in 1871 and
one in 1872, while the third escaped to Syria in
1870. The fourth, Mushkin Qal a oelebrated
calligraphist, remained in rus for some time
after tfe British oocupation, but finally left on

* Tyaveller's Narr. i, 64 £., 8561. Nabil -i: that he was 38
years of age when he withdrew, and 40 when he returned.

t Soo Traveller's Narrative, il. 863-364.

$ Ib. pp. 850 £. and 365-500.
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14, 1886, for* where the t writer
%hﬁn in Alskkﬁi'& The F: Tagusts exiles
numbered in all thirty of

F inCzpna. Alth there is
much to be in favour of Snbbof‘gnl’s -
tion, it cannot dmmm;mmﬂu-
ence is very ht and his fow.

learning, but he was put to death at Tabriz in

1896 on a charge of complicity in the assassination | to

of N&girn’d-Din Shih in May of that year. He
was the author of the H. Bikish¢, a 1 y
treatise on the philosophy, &zom:n, and

For if, as Bah#'ullah declared,
mmbw:mmmmrmdhulin
sdvent, then, in the of t of the New Day,
the candle lit by Mirza‘'All Mubammad oceased

merit attention, and, indeed, became invisible.
The Bahi'ls, as a rule, show a marked disinclina-

*In JRAS, 1807, 761-887, the t writer published
:’h&ﬁwdmwonslm'whhh
man,

ly | 8hih, for which boldness he was

about the Bab or his early disciples,
or to discuss his life or dootrines, or to place his
writings in the hands of the inquirer, while latterly
they have avoided calling themselves Babis, pre-
forringtoboho;n:]ilngpfynmnl’u. The Bib's
were, eir eyes, o tory,

and his ordinances only r«y)viniom.{, ze Bah#'u-
'llah was entitled to modify or abrogate them as
seemed good to him. The real question at issue
betwoen Ezel and Bah& was admirably described
8ir Cecil Spring-Rioe, lately British Minister at

as entirely -13];- to that which divided
respective followers of St. Peter and 8t. Paul

in the early days of the Christian Church—the
question, namely, whether Christianity was to be
a Jewish sect or & new World-religion. The old
Babi doctrine, continued unc h{lthe Ezelis,
was in its essence Shi'ite; for, tho the Babis
put_themselves outside the pale of i-lnn by re-
Joeoting the finality of the Qur'an and the mission
of Mubammad, as well as by many other in-
novations both in doctrine and m-umoo, their
whole thought is deeply tinged with Shi‘ite con-
ceptions, shown, for example, even by their hetero-
dox views as to the ‘return to the life of the
world’ of the Prophet Mub: his daughter
Fatima, and the Twelve Imams, and their identifi-
cation of their own protagonists with one or other

of these hol
A wholl: y(l&el’ent spirit pervades the mm
is religion is more practical, his -
B e o i ol ot AT e, o, oot
an 3 men, not es o
zlly to Shi'ite lfnh&mmndnm. %‘ wﬁg:lL
wards the Shih and the Persian government
is, moreover, much more moiliatoﬁ.,nu is well
seen in the celebrated E; to the
g’:wl,..&smaa) which
Shih soon after his arrival at'Akka.* This
letter, of which a translation will be found in the
Tyaveller's Narrative (ii. 108-151 and 890-400)
mmtbythohmdofa{nomw’!ulleé
Mirza Badi', who sucoseded out his
instructions and delivered it in to the
red and put
to death.t At the same time Bah#’'u'llah ad-
dressed other letters (called by the Bah&'ls Alwaj-
i-Salagin, ¢ ghtlenoun ings *) to several other
rulers, including Queen Vi

Russia, Napoleon 111., and the Pope.3
For a complete history of the sect during this
full materials are not available, but generally
8 it may be said to consist, so far as‘'Akka
i is conoerned, of alternations of ter and
less strict .npervi.l{on of the exiles Ottoman
government, gradual development
and propqqmd;, and the arrival and d of
innumerable pilgrims, mostly Persians, but, since
propagands in the United States,
many In Persia,
:é:hm t:th h"m,l;umlly oounts most of its
eren ere have been o persecutions,
to which the Bah#'ls, in aocordance with Bahi’s
oommm‘lt is better that you should be killed
than you should kill,’ have patiently sab-
mitted. Among these persecutions may be i-
ally mentioned, since the execution of m
B‘il' in July 1869, the following. About 1880
two Sa i of u’.lioghowntg'gxeirw
onists as n -Shuhada (‘the King
orghﬁlut ’), and Mahdabu'sh-Shuhada (* the Be-
loved of Martyrs’), were put to death the
clergy of that city.§ In October 1888, Agha
Ashraf of Abide was put to death in the same
*® Probably in the summer of 1800 (see Trav, Naer. ii. 80%).
4 Bee Trae. Narv. i. 102-100.
Extracts from

transiated into Engiish, will be found
in JRAS, 1&.&
§ 8o JRAS, 1330, pp. 490493 ; Tvav. Narr. fi. 106-160.
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place, and his body mutilated and burned.* In
the summer of the following year, seven or eight
Babis were put_to death wit t cruelty, at the
instigation of Aghd - yi- Najafi, in the villages of
8i-dih and Najaf-abad near Isfahin.+ On Sept.
8, 1889, a prominent Baha'i named Hajji Muham-
mad Riza of Isfahdn was stabbed to death in broad
daylight in one of the chief thoroughfares of ‘Ishq-
abad (Askabad) by two Shi'ite fida’is sent from
Mashhad for that g:n'pose. The assassins were
sentenced to death by the Russian military tri-
bunal before which they were tried, but this sen-
tence was commuted to one of hard labour for life.
This was the first time in the fifty years during
which the sect had existed that eongi punish-
ment had been inflicted on any of their perse-
cutors; their rejoicings were proportionately great,
and Baha’u’llah made the event the occasion of two
revelations in which Russian justice was highly
extolled,t and Bah#’s followers were enjoined not
to forget it. In May 1891 there was a persecution
of Babis at Yazd, in which seven of them were
brutally killed (on May 18), while another, an old
man, was secretly put to death a few days later.
In the summer of 1903 there was another fierce
persecution in the same town, of the horrors of
which some account is given by Napier Malcolm
ill;)ogis Five Years in a Persstan Town (Lond.
).

One of the most interesting phenomena in the
recent history of the Baha'is has been the pro-

ganda carried on with considerable success in
America. This a to have been begun by a
Syrian convert to ism named Ibrahim George

hayru'llah, who is the author of many English
works on the subi']ect, and is married to an English
wife. He seems first to have lectured on the sub-
ject at Chicago about 1892, for in the Preface to

is book, Beha'w'llah (Chicago, 1900), he says (p.
vii.) that he ‘ began to preach the fulfilment of the
truth which Christ and the Prophets foretold over
seven tyea.rs ago.’§ Born in Mount Lebanon, he
lived twenty-one years in Cairo, and was then
converted to the Bah#’'l doctrine by a certain
‘Abdu’l-Karim of Tihran. Afterwards he settled
in America and became naturalized as a citizen
of the United States. The B;:puganda which he
inaugurated seems to have n at its height in
1897 and 1898, and there is now a community of
several thousand American Bah#’is, a considerable
American literature on the subject, and a certain
amount of actual intercourse between America and
the headquarters of the religion at ‘Akka. More
will be said on this subject presently.

5. From the death of B i’u’lllhy until the pre-
sent day (A.D. 1892-1908).—Baha'u’llah died on
May 16, 1892, leaving four sons and three daugh-
ters. Differences as to the succession arose be-
tween the two elder sons, ‘ Abbas Efendi (also called
‘Abdw’l-Bahd, ¢ the Servant of Baha,’ and Ghugn-i-
A'zam, ‘the Most Mighty Branch’) and Mirza
Mubammad 'All (called Ghugn-i-Akbar, ¢ the Most
Great Branch’). Baha'w'llsh left a testament,
entitled Kitabu'Ahdi, which was published, with
some introductory remarks and a Russian tr., by
Lieut. Tumanski in the Zapiski of the Oriental
Section of the Imperial Russian Archeological
Society, viii. (1892). In this important document
he says :

‘God's injunction is that the Branches (4ghgdn), and Twigs

sAan * and Kinsfolk t (Muntasabin) should all look to the
Mighty Branch (Ghugn-i-A‘zam, {.e. 'Abbis Efendi).
Look at what We have revealed in my (:Jw Most Holy Book
%ﬁtdb—i-Aqdu): “When the Ocean of Union ebbs, and the
k of the Beginning and the Conclusion is finished, then

turn to Him whomn God intendeth (man arddahw’illah), who is

derived from this Ancient Stock.” He who is meant by this
blessed verse is the Most Mighty Branch : thus have we made
clear the command as an act of grace on our Verily, I
am the B iful, the Graci God hath determined the
R e
manding, the Wise. Verily, we have ohose’l'l' the Most Great
after the Most Mighty, s command on the part of One All-
knowing and Wise. . . . Say, O Servants! Do not make the
means of order a means of disorder, nor an instrument for (pro-
ducing) union into an instrument for [producing) e

Thus far, then, it would appear that, in face of
so clear a pronouncement, no room for dissension
was left to Bahda'uwllah’s followers. But almost
immediately, it would seem (for the history of this
fresh schism has not yet been dispassionately in-
vestigated, though much has been written on
either side, not only in Persian but in English),
the old struggle between what may be described
as the ¢ stationary’ and the ¢ progressive’ elements
broke out. ‘Abbas Efendi apparently claimed
that the Revelation was not ended, and that
henceforth he was to be its channel. This claim
was strenuously resisted by his brother Mirza
Muhammad 'Aﬁ and those who followed him,
among whom were included his two younger
brothers, Mirzi Badi'wllah and Mirza Ziya'u-
’llah,§ Baha'u’llah’s amanuensis, entitled Janabd-i-
Khadimu'llah (¢ the servant of God,” Mirza Aghs
Jan of Kashin), and many other prominent Bah#'is,
who held that, so far as this manifestation was
concerned, the book of Revelation was closed, in
proof of which view they adduced the following
verse from the Kitdab-i-Agdas, or ‘Most Holy
Book’: ‘ Whosoever lays claim to any authorityll
before the completion of a millennium is y
a liar and a calumniator.’ The dispute has been
darkened by a mass of words, but in essence it is
a conflict between these two sayings, viewed in the
light of the supernatural claim—whatever its exact
nature—which 'Abbas Efendi did and does ad-
vance. On the one hand, Baha’u’llih’s Testament
explicitly puts him first in the succession ; on the
other, being so preferred, he did ‘lay claim to an
authority ’ regarded by the partisans of his brother
as bringing him under the condemnation equally ex-
plicitly enunciated by Baha'wllah in the wab-
t-Agdas. As in the case of the previous schism
between Baha’u’llah and Subh -i-Ezel, so here
also the conflict was between those who held that
every day of Theophany must be succeeded by a
night of Occultation, and those who felt that the
Light by which they had walked could not be ex-
tinguished, but must rather increase in brightness,
And, as before, the conservative or stationary party
wasworsted. Foratimea certain equilibrinmseems
to have been maintained, but stea,dil{ and snr:lly
the power and authority of ‘Abbés Efendi waxed,
while that of his brother waned. Very bitter feel-
ing was again aroused, and this time over a large
area ; for not only Persia, but Egypt, Syria, and
America were involved. Ibrahim Khayru'llah,
the protagonist of the Bahi’i faith in erica,
finally espoused the cause of Muhammad ‘Ali; ¥

* ¢ The Branches’ (Ghugn, pL Agl:giﬂ are Bahi'u'llih’s de-
scendants ; the ‘ Twigs ' (A/nan) are the ’s kinsfolk.

tOr perlngs *adherents’ is meant by Muntasadin.
N tde. ‘“".:li ave placed 'Abbds Efendi first, then Mirzh Mu-

* See Trav. Narr. il. 160 and 400-406.

t Ib. 1. 406-410.
$ 8ee Trav. Narr. il. 4111. The texts of the revelations
. 247-250 of Collections

were published b{ Baron Rosen on
Scienti, de?l. tales, vi. (St. Peters-

5 i nstitut des Langues
urg,

§ It was at the ‘ Parliament of Religions,’ held at Chicago in
1893, that the Bahd'i doctrines first to arouse consider-
able attention 1n America.

“'§$One of these brothers subsequently died, and in 1008
:h“e gther. joined ‘Abbas Efendi and remounced his previous

] l‘.c. suthority to ulgate fresh revelations, and enact
new or repeal old ordinances. 3

4 According to his own statement (The Thres Questions, (F.
28), he visited ‘Akka and was well received by ‘Abbas Efendi,
but was not allowed to hold intercourse with the other brothers.
Only seven months after his return to America did he denounce
‘Abbés Efendi and declare his allegi Mub d ‘Al
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bat missi including the aged and learned | oase of the %0 their latitudinarianiem, their
Mirsi Abu’l-Fazl of Gulpiyagin, were sent out | Ppathe mg‘:’m %‘?{ﬁ and their dootrine of  the
in the inning of 1902 to the United States to matheumun.hn.quthmnwonnmuismv

him,* at one time he professed to be nm#wﬂ&tuvhdeaummnolﬁnyuum&mnwmm
in Tear of his life, they bave saflersd ot the bands of the “wiamd of laikm, they
Bah#’1 d even were the time ripe for it, | much as the Christians regard the Jews. For

octrine,
would far exceed the limits of an encyclopedia
article. Before proceeding to set forth such a
sketch of its most salient features as is possible
within these limits, we must call the reader’s
attention to one or two general considerations.
a)nnnunownmnkhouﬁuvuwumdhnubdﬂﬂz:
(A.D. 1844-1850) w

ment and cbange d the six
olapsed between his * ’ and his deathb, and 0
trace this development it would be examine all
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its leading article ‘ Astonishing Spread
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endi hi , and
ot Babism.'

According to the B&bI conception, the Essence
of God, the Primal Divine Unity, is unknowable,
i transcends human comprehension,
and all that we can know is its Manifestations,
that sucoession of theophanies which constitutes
the series of Prophets. In essence all the Prophets
are one ; that is to say, one Universal Reason or

igence to mankind suocessively, al-
ways according to their actual capacities and the
exigencies of the age, through A » Moees,
David, Christ, Mubammad, and now through this
last Manifestation, by which the old Bibis and
the present Ezelis understand the Bib (whom
they commonly speak of as Haprat-i-N' , ¢ His
Holiness the Point’ ; Hagrat-i- Rabbiyw'l- b:f ‘His
Holiness my Lord the Supreme,’ etc.), while the

g

the | Bah#’is, who reduce the B&b’s position to that of
4) | & 10ere forerunner, or herald (mubashshir), com-

yu'ing him to John the Baptist, understand Baha-
uw’llah. In essence all the Prophetsare one,and their
teaching is one ; but (to use one of the favourite
illustrations of the B&bis) just as the same teacher,
expounding the same acience, will speak in different,
even in apparently contradictory, aoocording
to whether he is addressing small children, youn
boys and girls, or persons of mature age a.nﬁ
ripe understanding, so will the Prophet regulate
his utterances and adjust his ordinances according
to the degree of development attained by the
community to which he issent. Thus the material
Paradise and Hell preached by Mubammad do not
really exist, but no more accurate conoeption of
the realities which they symbolize could be con-
veyed to the rough Arahs to whom he was sent.
en the world has outgrown the teaching of one
‘ Manifestation,” & new ‘Manifestation’ appears ;
and as the world and the human race are, acoordin,
to the Babi view, eternal, mm is & uni-
versal law, there can be no velation, and
no ;bhstﬁ)f the Prophets and seal (§ the Proplfnettﬁ,’
as the Mubamm: suppose. No point of the
Bab’s doctrine is more ltl;ongly em lLodzed than
this. Every Prophet has foretold his suocessor,
and in every case that successor, when he finally
came, has been rejected by the majority of that
Prophet’s followers. The Jews rejected their
Meesinh, whose advent they professed to be
awaiting with such eagerness; the Christians
}ejec o tih: Pa.mclll ete or Comfort?rb’ ‘:l'nmnid (‘?ll:‘n;t
oreto rophecies mEBoead ° -
madans to hl;.ve been fulfilled by the coming of
Mubammad; the B8hi'ite Muhammadans never
mention the Twolfth‘ ,Iln,‘m’. or’l.dghdl, without
sdding the formula &>~ &\ Jaxo (‘May God
hasten his glad Advent!’), yet when at last after
a thousand years the ex]))ooted Im&m returned (in
the shape of the Bab), themjootod, reviled,
imprisoned, and finally slew him. The B&b was
determined that, so far as it lay in his power to
prevent it, h‘iln followers s‘:lonld _not fall nt? tthili.
error, and he again an speaks of e
succeeding szolntion which ¢ i;e whom God shall
Y oo ’

manifest’ (! 3,¢2) .,e) shall bring, and of

other later Revelations which in turn shall succeed
that ad imfinitum. Indeed, he goes s0 far as te
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"H that if any one shall appear claiming to be
‘He whom shall manifest,’ it is the duty of
every believer to put aside all other business and
hasten to invutignte the proofs adduced in sup,
of this claim, and that, even if he cannot convinoe
himself of its truth, he must refrain from repudi-
ating it, or denouncing him who advanoes it as an
impostor. It is these provisions, no doubt, which
have always given so great an advan to ev
fresh claimant i i lism, an
have what may be ‘ Stationary
Psi? (e.g. the followers of Subl-i-Ezel and, later,
of Muhbammad ‘Alf) at so great a disadvan

From what has been said above, the Western
reader may be tempted to think of the Babl
doctrine as embodying, to a certain extent, the
modern Western rationalistic spirit. No mistake
bl i bl B e i o

phecies ; the love of & o sayings
mm the Jewish, Chﬂsml yals)ud Mmmmadm
Scriptures and traditions; the value attached to
talismans (especially among the early Babis); the
theory of correspondences, as illustrated by the
mystical doctrine of the Ifnity and its manifesta-
tion in the number 19, and the whole elaborate

tem of equivalences between names, on
the numerical values of letters, point to a totally
different order of ideas, and are, moreover, in-
g:.inedinthetrnembldocmn' e, a8 distinguished

m the same dootrine as presented to and under-
stood by most American and Euro believers.
Even the ical reforms enjoined or suggested
by the Bib are genmerally based on some quite
non-utilitarian ground. us the severe chasti
ment of children is forbidden, and consideration
for their feelings enjoined ; but the reason for this
is that when ¢ He whom God shall manifest’ comes,
he will come first as a child, and it would be a
fearful thing for any one to have to reproach
himself afterwards for having harshly treated the
au; infant. This and other similar soci

rms, such as the amelioration of the position

of women, are not, as some Europeans ha
supposed, the motive power of &
has astonished the world, but rather the mystical
ideas conn with the ¢Manifestations,’
¢ Unities,” numbers, letters, and fulfilment of
prophecies, which to E;fx:lpean rationalists a;
80 tastic and fanciful. But, above all, the
essence of & B&bI or a Bah#'l is a boundless
devotion to the ¢ Person of the Manifestation,” and

a srofonnd belief that he is divine and of a different da

from all other bein, The Bab, as we have
seen, was called by his f owers‘Hisholineumy
Lord the Supreme,’ and Baha'ullah is called not
g:lt{ ‘ the Blessed ll’)erfoeh?n’ Jamal-gi-hgubamk),
especially in Persia, Almighty’ (Hag
ta'dld). Then also there are differences of o Olql
as to the degree of divinity
‘Person of the Manifestation,’
faithful go so far as the poet who exclaims: ‘ Men
call thee “God,” and I am filled with angry
wonder as to how long thou wilt endure the shame
of Godhead !’
Something more must now be said as to the
¢Point,’ the ¢ Unity,’ and its manifestation in the
number 19, and other kindred matters. The idea

of the ‘Point’ (dhi;) seems to rest chiefly on

two (probably spurious) 8hi'ite traditions. ‘Know-
ledge,” says one of these, ‘is & point which the
ignorant made multiple.” It was this ¢point of
knowledge’—not detailed knowledge of subsidiary
matters, but vivid, essential, ¢ compendious’ know-
ledge of the eternal realities of things—to which
the B&b laid claim. The second tradition is
ascribed to ‘All, the first Im&m, who is alleged to
have declared that all that was in the Qur'an was

ial bring the solar

ve
heroism which (

contained im
opening chap
turn was contained in the Bisms'lldéh which

citly in the Sa@ratw'i-Fatika, or
of the Quran, and that this in
stands

POTt | over it, this in turn in the initial B (<) of the

Bismvllah, and this in turn ‘in the Point which
stands under the &’ ; ‘and,’ 'All is said to have
added, ‘I am the Point which stands under the

[

Now the formala e}l e Al e
(* In the Name of God the Merciful, the Forgivin&')
comprises 19 letters, which, therefore, are the
‘ Manifestation’ of the ¢ Point under the «,’ just
as the whole Qur’an is the further ¢ Manifestation,’
on a plane of greater plumlit?, of the Bismillah.
Moreover, the Arabic word for ‘One’ is Wahkid

(9o-ly), and the letters composing the word
Wakid (5=6; \=1; .c‘-;s; Om4) give the sum-

total of 19. This ¢ first Unity’ of 19 in turn mani-
fests itself as 19 x 19 (16%) or 861, which ﬂle Babis
call ‘the Number of All Things’ ( s JS 0a2),
and the words Kulls shay (‘All Things’) are
numerically equivalent to (=20 + =80 + 2
=300 + _s=10) 360, to which, by adding ‘the
one which underlies all plurality,’ 361, ¢the
Number of All Things,’ or 193, is obtained.

To the number 19 importance is attached
by the Bibis, and, so far as possible, it is made the
basis of all divisions of time, monez, and the like.
Thus the Babl lynea.r comprises 19 months of 19
days each, to which intercalary days ‘acoording
to the number of the H (2),’ i.e. 5, are added to

ear (which they proposed to

restore in place of the Muhammadan lunar year)
up to the requisite length. The same names
, Jalal, Jamal, etc.) serve for the months
and the days, so that once in each month the day
and the month (as in the calendar)
nd, and such days are observed as festivals.

with the old Persian Naw-rils, or

The
pear | ooV Vear's Day, corresponding with the Vernal

uinox, and oonventiom.l:g observed on March 21.
The month of fasting, which replaces the
of Islam, is the last month of the year, i.e. the 19
ys ing the Naw-riis. The Bab’s idea of &
ocoinage having 19 as its basis has been abandoned,
along with many other impracticable ordinances,
some of which are explicitly abrogated in the
Kitab-i-‘:fdac or others of B&ﬂ’n 's writings.
The * ty’hdlnomifutadinthedime

the | yttribute Hayy (_e~), *the Living,’ which equals

8+10=18, or, with the ‘one which underlies all
lurality,! 10. The Bab accordingly chose 18
g.isoiples, who, with himself, constituted the

Letters of the Living’ (_gn! wiy,>~) or *First
Unity.’ The choice of Mirza Ya.hy%“ $ublil-ii;
Ezel’ (‘the Dawn of Eternity’), by the Bab as
sucoessor, was probably also determined by the
fact that the name Yahya ( v =36) was &
multiple of 18, on which acoount §ubh-i-Ezel was
also called Wahid (3ho-9), which is numerically
nivalent to 28 (the number of the letters con-
stituting the Arabio alphabet), and signifies
‘unique,’ s.e. manifeatini e Unity.
The importance attac edrlz the Babis to the
numeric&lp:qnivalents of words is seen elsewhere,
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and especially in their habit of referring eryptioall;
to towns connected with their history mme{
of an equivalent value. Thus called

in Turkish Edirné (&,0)), is named Arpw's-Sirr
(ud! (3,)) ‘the Land of the Mystery,’ both
words, Edirné and Sirv, being numerically
equivalent to 260. 8o Zanjin (,\iYj=111) is
called Arpud-4'la (_J=1=111), and 50 on. Other

strange expressions with which the B&bI writin,

(especially the earlier writings) abound constantly
puzzle the uninitiated reader, who will have to dis-
cover for himself that, for example, the expression

‘the Person of the Beven Letters’ (lJyL‘ LTI R)

4a.l\) is one of the titles of the Bib, whose name,

‘All Mubammad, consists of seven letters. Even
in Bah#’'u’llih’s works such obscure terms oocur as
al-Bug'atw'l-Hamra, ‘the Red Place,’ which means
‘Akk4, and the like.

. Thmbhﬁb;ifmv:ntmbudm?m
in many cases personal tastes eclings,
which have Eocticdly fallen into nboxsnoo. Such
are his prohibition of smoking and the eating
of oni;mii(.though these nnh cl ogll:mv«'i by th&
Ezelis), regulations as ing, forms
salutation, the use of rings and perfumes, the
names by which children might be named ‘in the
Bayan,’ the burial of the dead, and the like, The
laws enscted by Bah#’u’llah in the Kitab-i-Aqdas,
with the exception of the law of Inheritance, are
lim%:nd more , and the whole tone of
the ’1 scriptures (which, of course, i

to the Bahal view, entirely a the Bab's
writings) is more simple, more practioal, and more
concerned with ethical than metaphysical questions.

Historieall; 'EJ,theroi. much to be said in favour of
Subb-i- 's claim, since he was certainly nomi.
nated by the Bib as his immediate successor, and
was equally certainly so recognised for a
many years by the whole Babl community ; while
assuming the Bab to have been divinely inspired
(and this assumption must be made no by
every Bibi but by every Baha'l), it is difficult to
suppose that he should choose to succeed himself
one who was destined to be the chief opponent of
‘ Him whom God shall manifest.’ Yet practically
it cannot be doubted that the survival and exten-
sion of the religion formed by the B&b were secured
by the modifications in it by Baha'u’llih,
for in its original form it could never have been
intelligible, much less attractive, outside Persia;
and even dlm, when onoe the ferment attending
its introduction had subsided, it would probably
have sunk into the insigni 0 shared 80
many Muslim sects which once played an im-
portant réle in history.

ance they now advocate would stand the test of
sucoess and su| ;

LiTeATURS.—AD exhaustive treatment of the Hterature of
this subject would have to deal with the following divisions :

{. BiBI SCRIPTURES, all in Arabic or Persian, regarded
all or by certain seotions of the Bibis as revelations, and in-

cluding : R

“ate 10055 wers divided by e Bdb hiraset o
‘five grades’ (Shw'dni-EAenus, &aw.S- wﬁ.‘.),
vie vemes (878, (LD), supplications (sendser,
o~ Uie), commentaries tartsir, ausliy, solen-
Ulo et (et Gmiyye, Ldalc 1B, o

owward-'Omiyya, &:\AL‘:J)‘). and Persian writings
gMMm The term a.mum

i
Bee

ons of

i
(il
a?;%a' :
gggim‘g,i §,
§ % E
i | :

i

§ &5

I
i
it
}E
a,zé
W

i
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40

lotter (lawd, g)m‘tables?) written a4 BankuTib's
byhh!ouo;'mun'n-:mhmu be
wumh (n.

amanuensis; 'h?. lnzonnn'
of X )mﬁnﬂ“ﬂ' the Sire-{-, oyhlt
the 4. or ‘Letters Kings' (includ-

f
E
E

d
A
i
f!

i

E-%‘

i
i
i
il
A

ldAtthe h;ﬂstbmm‘nx?nwgﬂ;:’l:fth: —mmmwhmﬂd

) who ves u. ’ an - i . ’

decline to enter into the Ezell and Babs] quarrel | () =2 %% % - Oupoings’ reoesty publewsd fn
at all; there is a small, and probably diminishi Mise Laura Barney and M. Hip Dreyfus.
nnmm fszolll’;u'm;ifsl;rgo,tb;t indeterminable (‘)Z'u%bg.m M the brother and
nuam Bah&' whom (] majorl Efendl.

follow "+ Abbls Efsodi (Abiul-Babk) and. ths | B DEVOTORAL boctRinAL AND fo e, Baskaay
min ther Mubammad ‘AlL Latterly | itas Ete: Yok 3 AT, o which In reosnt

the followers of Baha’u’llih have shown & strong

isposition to drop the name of Babi altogether, | b7

call themselves Bah#’l, and to ignore or
supprees the earlier hi and literature of their
religi Alike in in 0e and in morals the
Babis (or Babha'ls) stand high ; but it is not ocertain
to the present writer that their trinmph over
Islim in Persia would ultimately conduce to the
welfare of that distracted land, or that the toler-

of
have been ed in
Abu'l-Fagl of Gulplyagin, s':a.:'"oud fol-

* oo the Tyaceller's Narrative, H. 386-847, the

definitions from thohrdeajan giunon 844 £. conoern-
hsm‘g:or‘lnd-’;m-ho RAS xxtv, ) 462 £,
For of such a oollection of the wril

Janddb-i-Quddus, see JRAS, 1802, 483487,
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lower of Bah&’u'llih, composed, about A.n. 1887, a Persian tract
oalled Istidialiyya,* in which he endeavoured to prove to the

vmtolthdrglﬁctadu was fulfilled by
on’ of BahA'u' ; and he also wrote and pub-
lished in Cairo a Persian work of 781 pages entitled K 'l

Fara'id, in which he replied to attacks made on the Bahi'is by
Shaykh ‘Abdu’s-Salim. In defence of Subh-i-Ezel’s position
and in elucidation of the primitive Babi and philo-

sophical ideas under it, there is the very rare and in-
lh?uodvo Hasht Bﬁm of Shaykh Ahmad

of Kirmén (called
Ribi), who was Pnt to death at Tabris about 1896. There is
also & id le literature, - ‘-4 and lithograph

~2oFEEEAPRRRERERFEETRT sasd

“tv, BABI POEMS.— From the time of - ‘Ayn, the
Babi heroine who suffered martyrdom in A.p. 1852, until the
present day, poetry of a religious and often of & cal

y 3

the timé of Qurratul-'Ayn are Nabi, "Andaltb, Ne-ins of Abdda,

and Mirsh Yahyd Sar-Khush ; but their poems are ndh,nu‘nbl

there does not seem to be any considerable of ]
either trom one or from diverse pens.

v. POLEMIOAL WORKS.—S8ome of these have been incidentally

above under classes il. and {ii., but there exist

such as the Rajmu'sh-Shaytdn fi razd'i'l- Bayan

gt e bt e ol v, o S

h ou or pl ue)

mm rofesses to be written in refutation

‘man A ighhari-N L

setting forth the Point of ela-

hich apology s inco in the

however, reasons for believing tbat,

the fnbt of s weak and unoonvindn&remuﬁon, the

writer's object was to argue in favour of the Bibi doctrine, as

Eselis, since he speaks

Babi'ism (for only in the latter days of
"w’llah did the doctrines of which the Bib was the origin-
oonveniently be placed in &
which :‘" ocome ho“ih the
are, no doubt, many others

with which he is unaoquainted, for Bahi’ism is now active in
ow-

i
i
:
I
g

ments) are, in chronol order, as follows :
1 George alla ( m&odm by
Howard MacNutt, Behd'u'lldh (‘ The G of » £ vols.,
, 1900 ; Facts for Behaists, tr. and ed. by 1. G. Kheir-
alla ‘Junphlet eals with the ute between ‘Abbis
his brother Muhammad °‘Ali, and su; the
claims of the latter), Chicago, 1901 ;
TAs Thres 7

mum 26 ticnlgu.h d 16 { Arabio
p. o ang ppP. of o
Justifioatives (n.d.)p; Stoyan Krstoff Vatralsky, Mo-
mcdan Gnosticism in Amerioa : the origin, hismg,’ohar-
aoter, and esoteric doctrines w Truth - knowers (from
AJTh, Jan. 1902, pp. 67-78}, n, 1902; Gabriel X
Le Rigne de Dieu et ds T Agneau, connu sous le nom
, Oalro, 1902 ; Le Livre des Sept Preuves (s tr. of the

i

1892, pp. 701-705. § Iv. pp. 685-695.
A&t works balonclns to this class the two following v(sub-
in A.H. 1818 and 1819 [=a.p. 1900-1901 respectively
of which the t writer hap p copies, are
of Mirzh Mubammad ‘Ali and against the claims of
‘Abbis Efendl. The first is entitled Itydnu'd - Dakl is- man
mﬁt’lolqbdh fla #iwd'Ts-sabil, and the second a rs to be
the pen of Mirsh Aqa Jin of Kashin, called Khddimu'lldh
(* the Bervant of God '), who was for m&y years Bahi'u’llih’s
aman

e uensis, ndol'.l.irﬂ l most prominent of
‘Abbls Eendi.

|

'flinnd&hooppomnbol

Bib's Dala’d-4-Sab'a), tr. by A. L. M. Nicolas, Paris, 1902 ;
Hing e o Mo Y ™ Ps " Ls
X N ; Myron H. s,
Teachings of Abbas Efends, with Introduction by Edward G.
Ifo’n nnd’ 1908 ; L(wz

Browne, don New York, 1908 ; Le de la Certi-
tude (a tr. of mlqdnmy Hippolyte Dreyfus and Mirs
Habibu'llih Shirdai, 1904 ; Le Adrabe, ls livre
du Babysme de 3d Al Moha: ditls tr. from
the Arabic by A. L. M. Nicolas, Paris, 1006 ; Arthur bury
e, Wi 3 Why$ Whither$ Man: Things: Other
s, Westwood, Mass., 1907. One Eseli oon-

of extracts from the New History,

's Narrative, and other works by the writer of this
has also s in America under the title of 4
Attention to the Behaists

J. Stenstrand, and is dated from

;lllnLauruClm‘ordB-moy,

ods t & oonsiderable time at ‘Akkd, and has
dlad?:l' : * 0 Nvtha == of ‘Abbis

L
£

i
§
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EDWARD G. BROWNE.

BABA LALIS.—The name of & modern Indian
monotheistic sect founded by one Baba Lil in the
first half of the 17th cent. A.D. The sect is ap-

ntly now extinot. Baba Lil was a Khattrl

y caste, born in Malwa in Rijputina. He be-

came the pupil of a Bhakti apostle (see BHAKTI-

MARGA) named Chetan Swami, whom he followed

to Lahore. He finally settled at Debanpur, near

Sarhind (Sirhind) in the Panjab, where he founded
the sect which bears his name.

Baba Lil was one of those Indian reformers of
the 16th and 17th cents. who, like Kabir, Dada,
and the Emperor Akbar, endeavoured to found a
surely monotheistio m%‘zombinin elements

erived gartly from the of the Musalm&n

1fis and partly from those of the followers of the

indd Bhakti-m Like Kablr, he followed the
Bhakti-mérga in the name by which he referred to
the Supreme, viz. Rima; but also, a8 in Kabir's
teaching, this Rdma was not to him the Deity
incarnate as the earthly prince of Oudh, but was
God the Father Himself, or, in other words, Rima
after he had returned to heaven from his incarnate
sogou.m upon earth. The doctrine of incarnation,
which is an important part of the teaching of the
Bhakti-marga, had no place in his system. On
the other hand, as in the Bhakti-marga and as in
Saflism, the keynote of his system was an all-
absorbing love directed to & gracious personal
God. As he himself says, ¢ The feelings of a per-
fect disciple have not and cannot be, de-
scribed ; as it is said : ‘“ A person asked me, What
are the sensations of alover ?” I replied : ¢ When
you are a lover, you will know.”’

Baba Lal's doctrine attracted the attention of
the liberal-minded prince Dara S8hukoh, the eldest
and favourite son of the Emperor S8hah Jahan,
who sent for him and had sev: interviews with
him in the year A.D. 1649. A report of these
interviews is preserved in a Persian work entitled
the Nadiru'n-nikat, our only aunthority on Baba
Lal’s teaching. From this we gather that, besides
the devoted love which was the essence and founda-
tion of his religion, he taught that the human soul
is a particle of the Supreme Soul, just as water
contained in a flask is & part of the water of, say,
the river Ganges. The flask which separates it
from its source is the body, and blessed is the
moment when the flask ceases to exist, and the
water once contained in it can be reunited with
the parent stream. The difference between the
water in the flask and that in the Ganges is that a
drop of wine added to the former would impart to





