NOTES, REVIEWS AND COMMUNICATIONS

1. Letter of Shoghi Effendi to Dr, J.E.Esslemont dated 17th Feb, 1921.

Balliol College

Junior Common Roonm Oxford

3«?02.2}.—0

Dear Doctor,

I Have received your letter enclosing the essay which you
have ao carefully and wisely corrected.] feel much indebted to
you for all the suggestions you have made and the minute correct.
~jons which you have s fully effected.
I have sent a copy to the Master and shall see what his comments
will be before any attempt at publication.l have been requested
by the Oxford University Asiabic Society which is representative
of some twelve different nationalities and of which I am a member
to send a paper on the Bghati Movement.I have gladly accepted and
have & long, comprehensive and elabo rate paper which I hope to
read this Monday.Jt is the custom of the Society to invite at svery
meeting an official of the University or an outsider who will be
fully acquainted with the subject under discussion and who will address
the society after or before the discussion is made on the paper.

I understand that the Scclety has requested Dr.Estlin Csrpenter to
act as thelr distinguished visitor on that occasion bubt he seems to
have been unable to regpond to their invitation.They have now written
to Prof. Browne and presumably they have intimated to him the nature of
the subject and the name of the speaker.I presume he will be present
but notwithstanding the attitude he will probably take in the discussion
I have decided not to modify the tone of my speech and have preserved
my quotations of his account when he visited Baha'u'llah in Acre.l
don' know what will ensue in the meeting and what will be the atmosph-
~ere of the discussion in his presence,It is quite an unexpected turn
and we hope for the best.

I hope your bock will be soon received by the Master and I do not
think you will have any difficulty in disposing of the volumes %0 he
printed as the demand for such a magnificent work is bound to be wide
and lasting,

My sister is not satisfied with her stay at Scotland and she is
feeling depressed and again digappointed.

I don' know whether I have sent you with my essay some of the
Hidden Words which I have translated.If not tell me that I may send
them to you. .

Lovingly

Shoghl

That the Doctor addressed by Shoghi Effendi in this letter is Dr.J.E.
Beslemont is clear from the mention of his book,namely, Bahalu'llah

and the New Fra which he was writing at this time.A photocopy of the

?ri§inal letter of Shoghi Effendi in his own hand is in my possession
Ed -
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2. Extract from s letter of { or written on behalf of) Shoghi
Effendi to Emerica Sala dated Feb.l9th 1947 concerning future

Guardians and abrogation.

"Puture Guardians,..camnot 'abrogate! the interpretations of
former Guardians,as this would imply not only lack of guidance
but migtakes in making them; however,they can elabo rate snd
elucidate former interpretations,and can certainly abrogate some
former ruling laid down as a temporary necessity by a former
Guardian.®

3. Extracts from letters of Shoghi Effendi and the Universal House
of Justice on birth coptrol and related subjects.

A, Birth Control

"is to the problem of birth control,neither Baha'u'llah nor tAbdutl-

Baha have revealed anything direct or explicit regarding this question.
But the Baha'i Teachings, when carefully studied imply that such curr-
—ent conceptions like birth control,if not necessarily wrong and immoral
in principie,have nevertheless to be discarded as constituting a resl
danger to the very foundation of our social life.For Bahatutllah
explicitly reveals in His Book of laws that the very purpose of marriage
ig the procrestion of children who,when grown up,will be gble to know

God and to recognize and observe His Commandments and Laws as revealed
through His Messengers.Marriage is thus,according to the Bahat'i Teachings,
primarily a social and moral act.It has a purpose which transcends the
immediate personsl needs and interests of the parties.Birth control,
except in exceptional cases,is therefore not permissible.® (From a letier
dated Ochober 14,1935 written on behalf of Shoghi Effendi to an individual
believer).

"The Guardian has...given careful consideration to your guestion regarding
the Baghati view of birth control.

...there is no reference whatgoever in the Writings on this subject.The
utmost we can say is by way of reference from what Baha'u'tllish has reveale
regarding the nature,purpose and character of marriage.We,as Beha'is,are
not, therefore in a position either to condemn the practise of birth
conbrol or to confirm it.

Birth control,however,when exercised in order to deliberately prevent the
procreation of any children is against the Spirit of the Law of Bahatut-
-1lah,which defines the primary purpose of marriage to be the rearing of
children and their spiritual training in the Cause,The Universal House

of Justice will have to consider this issue and give its verdict upon it.mM
{( From a letter dated February 4,1937 written on behalf of Shoghi Effendi
to an individual believer).

WThe Universal House of Justice feels that the time has not yet arrived
for legislation on this matter,and that these instructions provide
sufficient guidance for the friends for the time being.®" (From a letter
dated July 13,1967,written by the Universal House of Justice to a
National Spiritusl Assembly).

B. Abortion

" The practise of gbortion~which is absolutely criminal as it involves
deliberate destruction of human life- is forbidden in the Cause.,®
(From a letter dated August 25th,1939,written on behalf of Shoghi
Effendi to an individual believer).
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"The practise of abortion merely for the purpose of getiing rid of
unwanted children is absclutely prohibited in the Faith.However,
circumstances might exist in which gbortion could be justified, Such
a situation is not dealt with in the 8acred Text and the Universal
House of Justice does not wish to legislate upon it at present,indiv-
~idual believers needing to mske such a decision will have to be
guided by the general principle stated above,the best professional
adviee available to them,and their own consciences.? (From a letier
dated May 5, 1971,written by the Universal House of Justice to a
National Spiritual Assembly).

£, Sterilization

", .. when the beloved Guardian was asked by an individual believer
whebher it was permissible to effect a surgical operation on the

mother of a number of children to prevemt further conception,the
Guardian stated that such action is not permissible and renders the
person that commits it responsible before God." (From a letter written
August 14,1967 by the Universsl House of Justice to a National Spiritual
Assembly).

" Regarding your question of whether you should have more children or not,
the Guardian feels that this is a matter for you and your husband to decide.
However,we must always bear in mind that God will protect His own,and that
Bahati children agre the future servants of mankind who will bhelp to carry
the world foward imto the glorious New Order which Bahatu'llah has prepared
for it in this day of days.We should not face the future wi h fear,but with
glad and assured hearts.M
[ Communicated by Loni Bramson-Lepche ]

Miscellaneous letters of the Universal House of dustice to individual
Baha'tis.

ALetter from the Universal House of Justice dated 11 May 1982 to Mr,
Peter T.Terry Jr. of Bridgion,Maine,USA,

Dear Bahati Friend,

The Universsl House of Justice has insbructed us to thank you for
your letter of 17 March 1982 and to send you the following commerts.

There is definitely a grey area bebween publication on the one
hand and the sharing of notes and manuscripts between friends and
fellowwscholars on the other.Becognizing this distinction the House
of Justice has made several decisions over the years which have &
bearing on your question.

1.7t has been decided that doctoral theses and similar treatises
submitted to institutions of learning for the obbtaining of a
degree and not subject to Bahati review unless they are to be
published more widely than is required for the degree in question.

2. A Believer who wrote and circulated to a mnumber of believers a
treatise he had written giving his views on an obscure and dellicabte
matter relating to the Covenant was told that,whereas he is fully
entitled to hold and express his views on the subject,he should not
be circulating treatises on it,since it would merely serve to
foster contention among the friends to no good purpose.
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3. & study group which was holding meetings where many views
were strongly expressed,some revealing a serious lack of
understanding of the Teachings,was circulating notes of its
discussions far and wide.It was told that it should circulate
these notes only to thoge who had been present at the discusse
—ions and who would be fully familiiar with the background.

Thus, while the exchange of information and manuscripts among friends
is entirely permissible,the House of Justice feels that a digsemination
as wide as the one you are engaged in constitubes publication and that
you should not include on your lists documents by Bsha'is which have not
been reviewed.For example,some of the items you list,such as Fareed's
translation of the Lawh~i-dqdas,are old translations which have been
superseded; some,such as Cole's transglation of the "Ode of the Nightingale"
are new translations which have not yet been approved for publication;
others are books or pamphlets on the Faith writien by Baha'is bubt not yeb
passed for publication by a reviewing committee; obthers show such a lack of
grasp of the essential teachings of the Faith that they present a serious
distortion of both its history and nature.You should certainly not promote
the circulabion of books by avowed enemies of the Faith,such as William
Miller.Among the items on your list are undoubtedly some,such as Nicholas's
translation of the Persian Bayan,that are published bub out of print,and
that Baha'is would be glad to have access to.

The House of Justice notes that you are now aware of the prohlem of
copyright.This is important.Violation oft these laws,depriving authors
of their due royalties,could possibly incur opprobrium for the Faith and
the good name of Baha'i scholarship.

The final problem concerns the consent of authors of unpublished
manuscripts.Some may have strong objections to the circulstion of their
works in this manner.The House of Justice therefore requests you,if you
wish to continue to give this service,tc weed out from your lists all
those items which are of doubiful character or are unreviewed manuscripbs
by Baha'is,and to be sure to obtain clearance for copyright and royalty
payments where applicable for those which remain,

with loving Baha'i greetings,
[ signed 1
For Dept of Secretariat.

B.Letter from the Universal House of Justice dated 1 July 1982 to Mr.
Peter T.Terry Jr, '

Dear Baha'i Friend,

The Universal House of Justice has received your letbter of 25
May 1982, and notes that you have decided to stop circulating your
enbire list of titles since most fail to satisfy the conditions exp~
~ressed in the letter of 11 May 1982,50 that there shall be no misun-
-derstanding,the House of Justice asks us to emphasgize that it was not
its intention to prevent your c¢irculating lists altogether,and therefore
if you shouwld find items which do qualify and which you feel it would be
valuable to share,you need not hesitate to circulate them,

The House of Justice warmly appreciates the loyalby of your response.
There are great fields of the history and teachings of the Failh open
pefore Basha'i scholars and almogt unlimited areas of research the surface
of which has been barely scrabched....”

with loving Baha'i greetings,

[ signed 1
For Deplt of Secretariat,
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C. Extract from a letter of the Universal House of Justice to Mr.
Steven Scholl dated March 4th 1979, .

" The Research Department at the World Centre has not come across
any text calling on the friends not to make use of Nicelas's French
translation of the Bayan, and there is no objection to your doing
80,1

D.Letter of the Universal House of Justice to Mr,Steven Scholl dated
May 30th 1980,

"  Dear Baha'i Friend,

We have been asked by the Universal House of Justice to respond
to your letter of 22 February 1980 to the Research Department and to
convey the following comments to you.

There is nothing explicit in the writings to support the view that
the high praise given by Bahatut'lilah to the Imams may be regarded as
having been actually directed by Him only to a handful of them.In one
of His Tablets, 'Abdutl-Bshd confirmas that all of them wereégivine
luminaries, and Shoghi Effendi, in his "Dispensation of Bahd*utllanm,
clearly states that the ingtitution of the Imamate continued for a
period of 260 years to be the recipient of God's guidance,You have
yourself quoted this passage in your thesis,copy of which has just been
received.

The picture on page 83 of William Miller's bock is a portrait of
Bahatutllgh,but different from the one displayed in the International
Archives.

R&Qflﬁfnéh’s behavious towards the Covenant was described by Shoghi
Effendi as " rebelliousness™ and "disobedience", and he referred to him
as ™reacherous Rﬁ%f Afnén" who was "migrepresenting the teachings" of
the Faith, " deliberately causing confusion®, and M"claiming to be its
exponent,The friends may of course regard Rihits writings prior to his
becomming a Covenant-bresker as free from the effects of his subsequent
rebellious spirit,but the book he published after his expulsion should
be considered with caution,in the light of Shoghi Effendits statement
about his misrepresentations of the teachings of the Faith,For more
details gbout Rébi*s activities as a Covenant~breaker,you are referred
to MMessages cto the Bghati World, 1950.1957",pp. 16 amd L8,

Like other Departments st the World Centre,the Regearch Department
consists of a body of staff workers residing in the Holy Land and serving
under a Committee of members of the House of Justice.lf work can be
accomplished for the Department,such as indexing and translation,by
friends elsewhere,these projects are referred to designated individuals
living outside the Holy Land,

| with loving Bah&%{ greetings,
[ signed I
For Dept of the Secretariat.
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Extract from a letter of the Universal House of dJustice to Mr,Richard
Hollinger dsted 2lst June 1982,

""Ais to the material you have requested from the archival files at the
World Centre,aithough there are a few documents of the kind you have
degcribed in your letter, you will appreciate the fact that it would
not be fitting for letters reflecting the personal relationships of
individual believers to TAbdu'i-Bgha and Shoghi Effendi to be made
generally avallable to the friends or to the publlic.If these friends
had kept copies of their letters in their personal filesg,the use of
these in writing a book or an article sbout them would be left to the
discretion of the persons or institutions in whose cusbody such papers
are held.Even under such circumstances,careful consideration should be
given to the fact that the information,if disclosed,should not inadverw
~tently harm the interests of the Faith.."

Letter of the Universal House of Justice to Mr,Richard Hollinger dated

23 March 1983,

Dear Baha'i Friend,

. The Universal House of Justice has instructed us to acknowledge
your letter of 11 January 1983 and to send you the folliowing reply.

The House of Justice notes that some of your statements about
anomalies in review are inaccurate; for example it is assured that
"To Move the World"™ was fully reviewed.However,it agrees with you that
the process of review 1s often irksome, frequently takes far too long
and is subject to many problems in implementation.Nevertheless,it is
convinced that this is not the time to remove or modify this temporary
regbriction on the freedom of Baha'l authors to publish whatever they
wish aboubt the Faith and its teachings.Natlonal Assemblies responsible
for administering the reviewing procedure have been urged to do all they
can to improve and expedite its operation,and efforts are being continua-
~liy made to this end.

Three different categories of publications are subject to different
procedures.Manuscripts written by Bgha'is about the Faith or its teachings
are subject to review.Translations of Baha'li bocoks that have already
passed review are subject to checking to ensure that the translation is
accurate and of proper quality.The publication of a historical document,
such as the Salmani memoirs,requires review of the entdre book to ensure
that the document is properly presented and is supplemented,where necessary,
by accurate and adequate annotations and commemiary,and,when appropriate,
the translation of the document itself must be checked.In this last category,
moreover,questions of wisdom and timeliness are of prime importance.

There is a basic differences between a document's being published by a
non-Bahati agency and its publicabtion by Bagha'is.Baha'is owe it,in loyalty
t0 Bahatu'llsh,to present the material in a manner that will neither distort
the true character of His Faiih nor the truth of the historical record.There
are many historical documents,some in the possessson of the Faith and some
not.Mach highly meritorious research is being done by Baha'i scholars in
tracing material relating to the early history of the Faith in government
archives,public libraries,private collections etc.This is extremely important
because the dangers facing mankind cause one to fear that much of this mater-
~ial could be irretrievably lost if not located and copied now.The archives
of the Faith at the World Centre and in Iran,and indeed in most national
communities,are as yet in no condition %o permit access to just anyone who
wishes to sbudy them.Most of these archives still need to be studied,sorted,
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preserved and catalogued by competent archivists so that vital historical
evidence is not lost and so that easy access will be possible in future.

Since it ls impossible for researches to have access to all the histor-
-ical material at the present time,the question arises as to which portions
of that material in the possession of the Faith should be made available,
when, and in what form.Up till now the House of Justice has not hesitated
to make facsimilies of original documents available to Bahati scholars in
whom it has confidence,for their use in research work.Thus extracts which
have been published have been presented in their proper settings.

Decisions to withold the publication of certain documents,or to publish
only excerpts initialliy,for the protection of the Falth and the believers
have numerous precedents.For example,as is mentioned on pages 3 and i of
the Introduction to the "Synopsis and Codification of the Xitab-i-Agdas",
Bghatu'llah Himself witheld the Most Holy Book for some time after its
revelation before sending it to the friends in Iran.This,He explained,was
because it contained the Law of Huguqu'llah,The Guardian,moreover, after
the passing of the Master,at first published translations of only excerpts
of the Will and Testament.Iit lies with the Head of the Faith at any period
to make such decigions,for the Cause of God is surrounded by dangers of many
different kinds which only the World Centre can correctly evaluate, Nor should
this be a gbrange concept to Bghatis,for did not Bahatutllah quote with approv-
~-al the statement that ™ Not everything that a man knoweblh can be discloged,
nor can everything that he can disclose be regarded as timely,not can every
timely utterance be considered as suited to the capacity of those who hear it "

The Hougse of Justice feels that Bahati scholars must beware of the temptat-
-ions of intellectual pride. tdbduti-Baha has warned the friends in the West
that they would be subjected to intellectual tests,and the Guardian reminded
them of this warning.There are many aspects of wegbern thinking which have been
exalted to a status of unassallable principle in the general mind,that time may
well show to have been erronecus or,at least,only partially true.Any Baha'l who
rises to eminence in academic circles will be exposed to the powerful influence
of such thinking.One of the problems of modern times is the degree to which
different disciplines have become gpecialized and isolated from one another.
Thinkers are now faced with a challenge to achleve a synthesis,or at least a
coherant correlation of the vast amount of knowledge that has been accuired
during the past century.The Baha'is must be aware of this factor and of the
moderation and all-embracing nature of this Revelation.,In a letter written on
5 July 1947 to an individual believer the Guardian's secretary wrote on his
behalf:

" One might liken Bahatu'llaht's teachings to a sphere; there
are points poles apart,and in between the thoughts and doctrines
that unite them.We believe in balamge in all things;we believe
in moderation in all things- we must not be too emotional,not
cut and dried and lacking in feeling,we must not be so liberal
as to cease to preserve the character and unity of our Bagha'i
system,noir fanatical and dogmatic.™

In the application of the Bocial laws of the Fgith,most of the difficult.
~ies can be geen to arise not only from outright disobedience,but also from
the actions of those who,while careful to observe the letter of the law,try
to go as far as it will permit them away from the spirit which lies at its
heart.A similar tendency can be noted among some Baha'i scholars.The gresat
advances in knowledge and understanding in the vital field of Bagha'i scholar-
~ship will be made by those who,while well versed in their subjects and
adhering to the principles of research,are also thoroughly imbued with love
for the Faith and the determination to grow in the comprehension of its teaching

with loving Baha'i greetings,
[ signed %
For Dept of Secretariat.
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5. Extracts from two letters of the Universal House of Justice
written in comnection with the publication of the memoirs of
Ustad Muhammad ©AlI~yi Salmsni F ET.Marzieh Gail,My Memories
of Baha'fi'llah, Kalimat Press,los Angeles, 1982).

A, Bxtract from a letter of the Universal House of Jughice to
Kalimat Presgs dated December 2nd 1982.

Dear Baha'i Friends,

The Universal House of Justice has instructed us to thank
you for your lebter of 1 October 1982 and the copy of "My Memories
of Bgha™a'llah™,as well as the copy of corregpondence that you had
on this nmatter.As wags expressed in the letter written on its behalf
on 20th September 1982,the Houge of Justice greatly regrets the
confusion which unfortunately arose over the publication of this
boock and the problems that have been caused to your firm through
no fauit of yours.

Enclosed for your informaticn is a copy of a letter written to
Mr.Juan Cole [ see below] on the instructions of the Universsl House
of Justice.From thig you will see why the House of Justice feels
that the publication of such a manuscript in such a form is untimely
and urwisge.lt is sensitive to these poinks.Indeed it is spparent that
yoeu yourselves misconstrued the reasons behind the ad hoc committee's
requests for the deletion of certain passages.

In view of this experience the House of Justice has decided thab
it will have to review all such documents itself in fubture before
permitting them to be published.

Since the English translation of the Salmani memoirs is already
in print,the House of Justice has decided that it may remain so,but
in any reprinting you ghould not re-introduce any of the passages
that you have omitied.The House of Jusbice does not wish the Persian
text to be published at thig time.However a well written version of
the text would be useful at the World Centre and therefore the House
of Justice will be glad to purchase from you,for the price you are
paying,the calligraphic version that you have commissioned.

cens with loving Baha'l greetings
[ signed ]
For Dept. of the Secretariat.

Fxtracts from a
B.Plﬁtter of the Universal House of Justice to Mr.Juan Ricardo Cole
dated 2 December 2nd 1982.

Dear Bahat'i Friend,

The Universal House of Justice has now been able to compare
the published edition of the Salmani memoirs with the Persian
manuscript and to consider the passages which the ad hoc cormittee
had marked for deletion...The House of Justice has instructed us to
send you the following comments on the points ralsed in your letter
of 13 August 1982,

When the early corregpondence took place between the World Centre
and Kalimat Press concerming this publication,the House of Justice was
relying on the discretion of the agppropriate committee in the United
Btates to check not only the normal review aspects,but also the
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timeliness and wisdom of guch a publication.It did not itself check the
manugerdpt ,If it had done so it now concludes that it would not have given
permission for its pablication or transiation at this time,for reasons which
wlll be explalned below.

" In June 1982, concern was expresged to the Universal House of Justice
about the possible publication in full, in Perslan, of these memoirs, and
action was taken in July, in great haste, to eliminate the most harmful
passages 50 that the publication of the book, which was already at the press,
could proceed. Unfortunately at that time the ad hoc committee was unaware of
the earlier correspondence and of the fact that certain passages had already
been quoted in translation in books by Mr. Hasan Balyuzi and Mr. Adfd
Taherzadeh.

Kalim&t Press, in its turn, knowlng of the prior publication of these
passages, and not understanding the reasons for the proposed deletions, has,
in fact, retained the larger part of the objectionable passages. The
publication is a fait accompli and the House of Justice hag therefore decided
to permit 1t to stand, but not to permit the pudblication of the Persian text
which, in fact, would be wore dawmagling than the English version,

To the points'of substance whic$m§$ﬁ.ﬁave raised ncerning the
publication of historical texts, the House of Justice instructs us to explain
“the following.

In order to preserve basic information and historical materials for the
use of future historians, the beloved Guardisn fnstructed the communities
throughout Iran to record the history of the Faith in their localities, and
alse gave Instructions for the memoirs of 2 number of early bellevers to be
written down and preserved. This was not a new advice and many friends,
eyewitnesses of certain events in the lives of BahA’u’llih and
*aAbdu’l-Bahi, had already committed thelr reminiscences to writing., The
memoires of UstAd Muhammad-*Alfy-i~Salminl are among these and were
written down from his spoken recollectiona in his old sge. There ig no
question whatsoever of suppressing such records = ¢n the contrary, the whole
purpose of having them made was to preserve them, and they have been made
available to BahB*f historians such as Mr. Balyuzi and Mr. Taherzadeh for
use in thelr work. When excerpts are translated and published In such works,
they are placed in context, Yelated to other records and, where necessary,
annotated and commented on., You will readily agree that such a use is not the .
same as publication ip full, even 1f supplementary footnotes are added, and
does not carry the same Implications.

© iIn time entire collections of early documents of the Faith will be
published in scholarly editions for general use. An initial step in such a
process is Dr. Moojan Momen's admirable book ‘“The B&bf and Bahi'l
Religions, 1844~1944 - Some Contemporary Western Accounts®. Additional
considerations, however, have to be weighed in publishing texts by Bah&’'f
writrers.

" At the present time the general public, even 1f it has heard of the
Féith; i's largely uninformed or misinformed. An Increasing amount of
misinformation is continually being disseminated by opponents of the Falth,
“ both inm the east and in the west. The principal task of the Bahl’fs at the

present time ~ and especially of Bah&’f scholars -~ Is to present a true
picture of the Falth to the general public and to relate the Bahf’f
‘teachings to the concerns and problens of mankind. When a Bahad'f publishing
house issues a translation of a document such as Sazlméni’s memoirs, the
implication to an average reader is that the Bahi'is consider this
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particular account worthy of publication, and, in the absence of adeguate
footnotes or commentary to the contrary, the reader will assume that
Salmini's actions and statements sre approved by Bahi'§s and aré accurate
portrayals of the Faith. After all, Salmini was a close companion of
Pahad’u?l118h, comparable in the eyes of a Christian reader with one of the
early disciples of Christ.

Viewed in zhia ligh:, certaln of Salmanf & atcounts are misleading or

unworthy and, ap&rt from distorting the Faith for tbe average reader can
provide material for the enemies of the Faith who at the present time are
seizing every opportunity to attack the Cause and blacken its reputation,

To take a few examples from the passages queried by the ad hoc committee:

1. p.17. There is a brief account of some bellevers from Sultlnibad
saying to Bah&*u’lldh ““You being God, Uncle, why do You give us such a
hard row to hoe?* It is an old accusation against the Bahd'is,
especially from Muslims, that we regard Bahad’u'llhh as God. To print
such & story without an appropriate commentary gives fuel to our Muslinm
enenies and makes the Faith look ridiculous to a western reader.
Unfoertunately Kalimbt Press, not realizing the reason for the objection,
let the objectionable part stand and deleted a parenthetical comment *“The
Shi*fs, however, were very hostile*, which is entirely innocuous.

2. p.30. There are some virtually incomprehensible comments about M{rzd
Aqd JBn’s head, which are of no historical impoertance but are
unpleasant and unworthy.,

3, pp.31-34. There are three unpleasant stories recounted by Salminf to
illustrate Azal's gluttony. Shoghi Effendl was always very careful in his
_accounts of Azal to confine hig strictures to his truly infamous conduct.
He never stooped to making personal criticisms of such a pature, which are
unworthy. Publication of such stories in the context of an annpotated
edition of a historical document for scholarly study is one thing:
publication in a book for the general reader is guite another. Again,
unfortunately, Kalimit Press did not appreciate the reason for the
committee’s objection and published the whole passage apart from a couple
of brief deletions which were of no significance.

4, p.34. There is the account of a disagreement between Bshd'u*118h and
Azal over the shaving of Azal'’s son's headwwancther unworthy story, the -
point of which is obscure,

There are others of & similar character.

The passages which have already been published in translation, such as
Azal's attempt to persuade Salmin{ to murder Bahd*u*lldh, provide striking
examples of the profound difference between publication iIn the context of &
properly balanced historical exposition, and publication as unadorned parts of
a narrative.

In sum, to a knowzedgeéble Bahéd’'{ reader, Salmin{’s memolrs are a
graphic 1llustration of the overwhelming problems with which Bah&'u'lléh had
to deal both from His enemies and because of the actions of some of His own

faithful followers; but to an uninformed reader they give a misleading and
distorted picture of the Faith and of Bah&'u'llih Himself.

With loving Bahi*s greetings,'

[ Signed ]
For Dept. of the Secretarist.
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WEST AFRICAN CENTRE POR BAHA'I STUDIES

The West African Centre for Baha'i Studies has been recently
founded by the National Spiritusl Assembly of the Bahatis of Nigeria.
The following are extracts from its congbitution:

ogse: The general purpose of the Centre shall be to contribute to
the establishment of world unity and international cooperstion through
the fostering,in the light of the Baha'i teachings,of paradigms appropriate
for world civiligzstion,

Affiliation:

1) Categories of affiligtion shall consgist of regular affiligtion,

student affiliation, and institional affiliation,and any other categories
the Board shall see fit.

2) Regular affilistion is open to practising academics,graduate students,

or othere of recognised scholariy interest,ability and experience,Other
affilistions shall be open to individuals as the Board shall see fit,

3} The rights of regular affiliates shall be listed in the Directory of

the Centre,to receive the Directory,to receive Centre Newsletters,and to

be invited to participate in Centre activities,.The rights of other categories
of affilistes shall be as the Board shall see fit,

Obiectives:

- 10 prepare a Directory of Affiliates

- to egtablish and administer a lecture bureau and programme
= to publigh a Newsletter and Journal

- 1o encourage and coordinate research and its publication
- to organize conferences,study groups,seminars,and workshops

- to encourage and coordinagbte the development of curricula and
educational material

- 10 create consultative and cooperative association with institutions

of related interest,

The address of the Centre ig: P.0.Box 2029,lagos,Nigeria.
The rate of regular affilistion for people outside of Africa will be
approximately US § 20 ( this includes airmail postage for all Centre
commmications). Applications may be obtained from the above address.
Please note that the Centre especially wishes to encourage non-Bahatis
to join.

[ Communicated by Loni Bramson-Legpche |



BAHA'I STUDIES SEMINARS AT THE
UNIVERSITY OF LANCASTER

1977 - 1980

From 1977 until 1980 (16—17 April 1977; 15-16 April 1978; 7-8 April
19793 11-13 April 1980), the Departments of Religious Studies and of
Sociology at the University of Lancaster lent their support to a succession
of four annual Baha'i Studies Seminars held under the convenership of
Peter Smith, then a post-graduate student in the Department of Sociology-
Designed to further academic research into the Babi and Baha'i religions,
these seminars afforded opportunity for a number of post-graduates from
Europe and America to present and discuss papers on various aspects of
"Baha'i Studies". Most of the substantive papers presented at the seminars
have since found their way into print or been incorporated into the partici~
pants' doctoral theses.

The paperé presented wefe as follows:

Bramson, Loni (Louvain)

(1979) Internal opposition to _Abdu'l-Baha's Will and Testament end the
establishment of the Guardianship.

- See Bramson's Ph.D. thesis, "The Baha'i Faith and Its Evolution
in the United States and Canada from 1922 to 1936" (Université
Catholique de Louvain, 1980).

Cole, Juan Ricardo (U.C.L.A.)
(1980) Rashid Rid4 on the Bah&'{f Faith in Egypt, 1897 - 1921.

Lambden, Stephen (Newcastle)

(1980) Divine splendour motifs in the Bible and writings of Bah&'u'll&h:
K&bSd in the 01d Testament, Doxa in the New Testament and aspects
of the 'theology of Bah&' and the Sinai epiphany motif in the
writings of Bah&'u'lléh.

Lee, Anthony (U.C.L.A.) o
(1978) The Bah&'Y community of “Ishqib&d from the beginnings to the Russian
Revolution.

-~ Published in slightly revised form as "The rise of the Bah4'i
community of ~Ishqibdd". Bsh&'l Studies 5 (1979):1-13.

MacEoin, Denis (Ceambridge, 1977-79; Fez, 1979-80)
(1977) 'The late eighteenth century reformation in Shi ism: Its background
and influence.

(1978) The Shaykh{ reaction to Babism in the early period

- To be published in Studies in B&bI and Bah&'l History, ed.
M. Momen (Tos Angeles: Kalimat Press, 1983).

- For both the 1977 and 1978 papers see MacEoin's Ph.D. thesis, o
"From Shaykhism to Babism: A Study of Charismatic Renewal in Shi {
Islam" (University of Cambridge, 1979) .
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(1979) The concept of jih&d in the BAbY and Bah&'f movements.

- Published in part as "The Babl concept of holy wart. Religion
12 {1982):93-129.

(1980) Ritual and semi-ritual observances in Babism and Baha'lsm.
¥omen, Moojan
(19775 Some problems comnecied with the Yazd eplisode of 1850.

- See pp.106~13 in Momen, The BAb] and Bah&'{ Beligions, 1844-1944:
Some Contemporary Weshtern Accounts {(Oxford: George Ronald, 1981).

(1978) Barly contact between Bah4'fs and Christisn missionaries.

~ To be published in Studies in BALL and Bah&'{ History, ed.
M. Momen (Los Angeles: XKalimat Press, 1983).

(1979) The social basis of the BEbL upheavals: A preliminary analysis.

~ To be published in Internationsal Journsl for Middle East Studies
15 {1983):157-83.

(1980) The triel of Mull4 Cﬂ,li_ Bast4n{: A combined Sunnf-Snf’f fatwh
againgt the Bhb. i '

~ Published in Iran 20 {1982):113-43.

Mossop, Denise
(1978) The mediatory role of Bahé&'f: A comparison of Sufi and Bahé'f
mysticism.

Peltola, Harri (Helsinki)
(1978) The history of the Bah&'f Faith in Finland: A case study in the
soclology of counterculiures.

Secholl, Steven
(1980) Im#&nf Shf'ism and the Baha'i Faith.

Smith, Peter (Lancaster)
(19775 The routinization of charisma? Some comments on Feber Ii. Berger's
Mlotif messianique et processue socilal dans le Bahalwme".

— Published in shoriened and amended form ag "Motif research:
Peter Berger snd the Bah4'f Faith'. Religion 8 (1978):210-%4.

(1978) The American Bah&'{ community, 1894-1917.

- To be published in expanded form in Studies in BEbL and Banb'{
History, ed. M. Momen (Bos Angeles: Kalimat Press, 196%).

- See also Smith's Ph.D. thesis, "A Socioclogical Siudy of the Babi
and Beha'l Religions" (University of Lancaster, 1982).
(1979) Willenarianism in the BAb{ and Bah4'f religions.

- Publighed in smended form as "Millennialism in the Bebi and Bsha'i
religions", pp.231-83 in Millennialiem end Charigma, ed. R. Wallis
(Belfast: The Queen's University, 1982).

Bor short accounts of the Seminars see the followingt For the 1977 and 1978
Seminers, the United Kingdom Bah#'f Journal 245 (June 1978):16~17 (See also
the erratun in issue no.248 {(Jan. 1979):11); for the 1979 Seminsar, the

Bulletin of the British Society for Middle Eagtern Studieg 6 (?9?9):1?9~23.

Peter Smith.



Report of the Bahati Studies Seminar on Bsha'i Scholarship .
held at the Momen residence, 26-27 January 1983,

An informal seminar,locosely oriented arcund Bahati scholarship ,
was held at the home of  Mocjan and . Wendy Momen in Biggleswade
( Beds.England) over the weekend of Jamuary 26«27 1983.The participants

wergw:

Dr.Moojan Momen (MM) Robert Parry (RP)
Dr.Wendy Momen (WM) Stephen Lambden (SL)
Todd Lawson (L) Viva Tomlin (VT)

James Taylor (JT)
Harry Docherty  (HD)

Session 1 { Saturdsy morning).

Thig first session was oriented around Dr.Denis MacHoin's paper Problems
of scholarship in a Baha'i Context in Baha'i Studies Bulletin Vol,l.No,3.
{December 1982),pp.h4~68. MM opened the discussion by summarizing his own
feelings about MacEoint's perspectives.These he hag written up for this issue
of the Bulletin { see below,ppS$7 - &3 )and need not be set down again here.
Lively discussion followed MM's preliminary remarks sbout MacEoin's paper.
Several participants felt that MacBoin so elevated occidental academicism as
to leave little room for the 'theclogicalt or tinbtuitive?! side of Baha'i
scholarship.The question of the Bgha'i reviewing process was then briefly
discussed,Reflerence was made to Shoghi Bffendl's words in The World Order
of Baha'u'llah (2nd Rev.Ed.Wilmette,Illinois, 1974),p.9, * I need not
enlarge at the present moment upon what I have stated in the pasb..that the

pregent restrictions imposed on the publication of Bsha'ti litergbure will be
definitely sbolished®( written Feb, 27th., 1929 ).This passage,it was felt,
indicated a future move away from authoritarianism,MacEoin's pessimism sbout
future Baha't fhotalitarianism' was thought to be exireme WM pointed out that
the sttitude towards review in this country {UK) had become more liberal in
recent times. JT spoke of the changing attitudes within society towards sex

and of the embryonic nature of the Bsha'i Cause-~ there will,he felt,be & move
towards greater liberalism.TL wondered just when this move towards greater
liberaiism would be made: fWhen will the review process be gbolished?? ,There
will be a stagnation if there iz not soon a greater liberalism.MM then commented,

t The administration does not exist for the benefit of scholars but for the
whole Bazha'i commmity.Scholars must bide their time for the benefit of the
community?., WM added that the progressive scholarly element within the

Bahati commumity 'drags the administration along! and pointed out the great
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service Denis MacHoin had done in this respect.He was referred to as a
tkey liberalizing factor? and one who has helped to widen the aghtitudes
of the British NSA., TL then stated that ‘fother NSA's do not have this
liberal gttitude'. MM responded by setting forth his view that scholars
should not ' kick against the administrationt but fapproach it positively
in such a way a&s to enlighten the whole community, !'But when! TL asked,
twill the present attitude towards (Baha'i) review pass away?! MM replied
by saying that 'It is already passing! and argued that it has to do with
the evolution of . the Baha'i community from !sect' to ftchurch'.TL then
observed that many Baha'is have 'strong personaslities' and that ttotalitarian
attitudes' should not be simply *put up with!.MM again responded by arguing
that too much liberality within the Baha'i community. which might lead to a
tioss of controlt-- would not be healthy.That some people leave the Bahal'i
community as a result of supposed ttotalitarianism! is inevitable,

The 'Baha'i principle' of the tindependent investigation of truth' was
next briefly discussed.It was felt that this 'principle! applied particulsrly
to the spiritual sesrch for the Manifestation of God.

The nature of Shoghi Effendit's history writing called forth several comments
at this point.It was generally agreed that a grester awareness of the nonwinfalli-
~ibility of Shoghi Effendi in this area should be fostered in a tactful msmner,
HD thought this would be difficult to ahieve in the light of *ingrained ideas!?
about the infallibility of Shoghi Effendi.MM noted that the Universal House of
Justice had pointed out the non-infallibility of Shoghi Effendi in the sphere of
higtory and mentioned that it would take time for the community to learn about
and come to terms with this 'established fact tScholars however, should be
careful about the way they correct certain historical errors in say God Passes

By.There is no evidence for 'intentional fabricationt,

MacFoin's assertion that Avarihts Xaw8kib.. was dropped by Baha'is was
criticised,It has been available in Iran and elsewhere after his excommuniczte
~lon.Shoghi Effendits use of'covenant bresker sources' was also mentioned in
passing as was his allefged failure to set forth in his God Pagses By the
militant nature of Babi jihad.Several participants felt that Shoghi Effendi
had not radically toned down Babi militancy.

In connection with textual authority and tabsolute truth' RP asserted
that it is the truth underlying thingst that is important for many Bahatis.
YT also drew attention to the centrality of the Baha'l experience and the
theclogical dimension of the content of revelation.SL though,argued that the
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Baha'i Falth is a'religion of the Book'! and that the experience of
it cannot be divorced from the content of revelation.

Session 2 (Sgturday afternoon)

This session consisted of a discussion of points made by MM in his
unpublished paper, Scholarship and the Baha'i Community.

The inability of rational scholarship to penetrabte the theart of
religion' was underiined by several participants.Whether or not Tfconcepts?
mirror the theart of religion? was debated.BF pointed ocut that faith hag
a non~concepbual aspect which scholarship cammot reach.MacEoin criticises
Baha'i propositions and 'leaves out? the 'experiential element!.MM in this
light argued that the publication of Bazha'u'llah's al-Kitab al-Agdas would
not result in a'mass apostasy' inasmuch as Y most Baha'is do not relate
to thelr Faith in terms of doctrinet.BP then added that religious truth
is essentially something to be *lived in time? and not a 'frozen reality?;
teoncepts do not capture what religion is all about?t.There must be an

awareness of thetlimitations of concepts'. SL again expressed the opinion
that the concrete conceptual dimension of the Bgha'i Faith cannot be
spirited away in the hope of solving concrete doctrinal problems.The Baha'i

experience is partly an experience of concepts or doctrines.

In connection with the 'dangers of Bgha'i scholarship?! mention was made of
the need for humility and spirituality.The Baha'i scholar should not consider
himself superior to his fellow believers.An academic knowledge of the Bahat'i
Faith,il was felt by most participants,should be gccompanied by that spiritual
knowledge and confirmation that is a result of meditative deepening.A distincte
was made between academic study and deepening.VP however, held thab her acadenmic
theological work was not divorced from spirituality.SL agreed that academic
study might at times foster gpiritual insights or lead to spiritual experienw
~ces,.BP stated that there can be a 'concept experience'.MM stressed the need
for academic study to be supplemented by spiritual reflection on the Baha'i
Faith, Time should be set aside for prayer,meditation and deepening.JT stated
that the simple believer ig often more spiritual than the accomplished scholar
and TL. referred to the example of Abu al-Fadl Guipaygani who is said to have
been converted by a simple Bgha'l but who yet attained great humility.The point
was also made by TL that since tyork is worship? academic research is also a
form of worship.MM added that it must be twork performed in the spirit of
service?,

The problem of scholars loosing a balanced perspective of the Bahati
Feith in its wholeness was next discussed in the light of the scholarly
focus on doctrinal details, An introverted and abgstracted focus on detailed
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problemgbic issues can lead to a loss of Baha'i peraspectives HD thought

that scholars who had this problem were like people who take a clock apart

but forget how to put it back together.Association with other Baha'i scholars
would be a safeguard against this danger of loss of perspective .MM asked,

tIs this the problem?! and RP asserted that it is a problem and referred to
the fact that there are very few 1f any references to Buddha or Krishna tin
the Tabletst!.There are concrete problematic issues which need to be consgidered
by Bahat!i apologists.

Session 3 (Sunday morning)

A number of lssues relsting to Baha'l scholarship were discussed in this
session.The quegtion of 'Baha'i bias? in scholarly work and the appropriate
Bahat'i approach to scholarship were consgidered.Then,in comnection with what
congbitubes the tfield of Baha'i scholarshipt!, some remarks were made about
what toplcs might at this stage be usefully studied.Reference was made to the
history of the Baha'i Faith in Russia (TL) and to the importance of ap analysis
of the mystical aspects of the Baha'i revelation (M4) as well as to the
need for a study of the Bahati Faith and Eastern religionB8-Hinduism and
Buddhism (BP). Tt was felt that a seminar on the mystical dimension of the
Baha'i Faith would be useful)perhaps oriented arcund Baha'u'llaht's Seven

Valleys .

Session L (Sunday afternoon)

The relationship between the Bshat'i scholar and the Baha'i commumity
was discussed in this final session.MM opened the session by proposing
that the Bgha'i community has the responsibility of allowing the scholar
the freedom to undertske research and providing him with a'spiritually
encouraging environment *.Baha'l scholarly activities are relevant to the
community and must therefore be encouraged.WM added that it is an obligation
of the Bsha'i administration to provide a forum for legitimate discussion.TL
spoke of the problems of the relationship between Baha'li scholars and the
Bahat'i administration outside the UK where a more liberal atmosphere prevails.
He felt that Baha'i scholars should not be too passive towards administrative
institutions which attempt to supress Baha'i scholarship in an unreasonable
mormer WM noted that the administrative bodles are traditionally conservative
and should be‘stimulated’by Baha'i scholars.

This session ended with a lengthy debate asbout the importance of the Baha'i
scholar keeping in touch with and leading an active Baha'i community life. as
a safeguard'against scholarly introversion and loss of faith.It was agreed
that the Baha'i scholar should lead a balanced Baha'i life.The Bahati engaged
in academic research should be both a scholar and a Baha'i. '

Stephen Lambden,



The Baha'li Societies Conference con the'Academic Study of the
Bahati Faith,?

The University of Warwick(Coventry,
England),February 19-20th, 1983,

A number of Baha'ls engaged in the academlic study of their faith were
invited by the British National (University) Bahati Societies Committee
to speak about their work at the University of Warwick over the weekend
February 19-20th 1983.In all five lengthy sessions were held each being
followed by questions and discussion-:

(1) Dr,Moojsn Momen { Saturday morning) spoke on the history of the

acagemic study of the Baha'i Faith and certain methodological and historical
issues ariging from such study.He spoke of'iwo spheres! of the tacademic
study? of the Babi-Baha'i religions, the oriental ané the occidental,and made
a distinction between the Baha'i and the non-Bahati scholar in organizing his
gspeech.In his review of the oriental academic or scholarly tradition Dr.Momen
first spoke about the kind of training undergeone in 19th century Iran and noted
that the Babi-Bahati facademic tradition! is rcoted in Shaykhismsmosgt of the
tLetters of the Living?' were former Shaykhis.The Bab wrote commentaries on .
certain suras of the Qurtan~though their form and style are illustrative of
a bresk with the Islamic tradition~and some Babis composed polemical works
in defense of the Babi Faith (around 1848-9)-these being the first-fruits of
the Babi.Bgbati tacademic? or learned tradition,

Dr.Momen,in speaking of the oriental Baha'i ascholarly tradition,noted its
Islamic roots and spoke briefly about Nabil-i &kbar, Abu al-Fadl Gulpaygani,
Fadil-i Mazandarani and Ishrag Khavari.The apologetic orientation of the
works of these learned Bahatis was underlined and digbinguished from. modern
western academic study.Their learned writings remain however,highly important
sources of information of great value to future generations of scholars,Had
they not put pen to paper valuable information would have been lost, They
put highly important questions to Baha'ut'llah and Abdu'l-Baha and were the
recipients of illuminating Tablets.In this respect their Islamic learning
has ylelded great benefits,

‘With respect to'non~ Babil-Bahati]t writing among crientals in the
above connection Dr.Momen mentioned its pélemical ngture and thought it
unworthy of detailed mention since he felt that it contributed little or
nothing to the scholarly study of the Babi-Bshati religions,Such polemic

remains a tgrowth industry?! in present-day Iran,
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In reviewing the history of westsrn non-Baba'i study of the Babi-Baha'i
movsments Dr. Momen singled out Dr, Austin H,Wright's article, 'Bab und seine
Secte in Psrsien (ZIMG, Leipzig, 1851) as the first article to appear in an
academic journal.,Hs went on to speak of the work of Gobineau,les Religmiones..
(Parie, 1865), Mirza Kazem-Bsg, Bab i Babidui.. (St,Petereburg 1865 +Journal
Agiatique Paris, 1 66) and others,The work of E.G.Browne was regarded as being

tmore accurate! especially inagmuch as Browne ‘revealed! ths Baba'i dimension
of ths supposedly monolithic Babi phsnomenon.He carried out important work in
correctly identifying manuscripts and was the first to write about Bahatu'llah.
A,L.M.Nicholas? efforts in tranelating certain of the Bsb's major works was
mentioned along with the fact that Shoghi Effsndi thought highly of thsm,The
work of such Russian scholare as A.Tumangky and V., Rogen is of importance and
interest eepecially inasmuch as they were working with Baha'l materiale,Tumansky,
Dr. Momen stated, had not only translated Bahatu'llah's al-Kitab al-Agdas into
Ruesian but had written ' the best academic account ofthe Bgha'l Faith to this
day?t. |

Dr, Momsn expressed the view that scholarship on the Babi-Baha'i religions
tdied outt in the 1920's but epoke of & rebirth of interest among non-Bahati
scholars in the last vaB years?,

Next Dr,Momen spoke briefly about wegbern Baha'i scholarehip.Hs noted the
difficulty of sorting out what might be considered *teaching material! and what
t scademic study?! and went on to say a few words aboub ths scholarly eesays of
the Freﬁch Baha'i writer Hippolyte Dreyfus.The lats Hand of ths Csuse Mr.Hasan
Balyuzi was described as the first rsally scholarly writer since E.G.Browne.
His important work has served to inspire a new generation of Baha'i scholare.
In Dr.Momen's opinion the Cansdian based Association for Baha'i Studies carries
out important work but has shifted from its earlier more academic orientation,
Many people are now engaged in Babi-Bahati studies.Some have gained their Ph.D,
It will however, take Syears or more before academic Baha'i studies begins to be
more 'widely known and  beawite fruits.There are signs of mgturity and of a
move from ths writing of purely polemical or *eaching! materials to more object
~ive scholarship.This though is not to say that there is not much to be done in
presenting the Baha'i Faith to the thinking world and msking it truly relevant to
the age in which we live.The thinking world will not be content with eimplistic
answers,Scholars mugt tske the lead through their detailed study of the Bahati
writings.,




loo

Having sketched and commented on the higbory of the study of the Babi-
Bahat'i religions Dr.Momen spoke on some asspecte of his view of the meaning
of Baha'l scholarship.He first underiined the importance of Bahat'i scholare
breaking away from the notion that lesarning implies smiritual superiority.
This false notion which has tinfiltrated the Faith as well' is pronounced in
Christian and Islamic circiee,tin Islam',it was stabed, 'learning made people
focal polnmts of imitation?(cf, the mepja€ei taglid in Shi‘i Islam) such that
respect was given to people purely as & reeuit of their learning.Corruption,
lust for leadership,power,wealth,etc.,often resulted.Bahatutllah has warned
his followers to avoid these pitfalls though knowledge and learning are not
condemned.tt is service that is important.Individuals are often influenced by
their environment.iny sense of tepirituasl superiority! must be absent from the
Bahati scholar.Hespect for the learned h&s its place bub should not be overdone.
There are dangers in showing the learned too much respect,There is likewise,lr.
Momen continued, a danger in being antagonistic to learning oubt of atfear of the
unknown?,This might lead to a retreat into unbalanced fundamentalism,.If it is
said, "We have the writings, that is enough' there aretdangerstin this attitude,

Dz . Momen finally turned his attention to the tensions which may result from
Bahatis working within the western academic tradition.He felt unhappy with anti.
religious reductionist approaches and mentioned the serious consequences this
may have upon faith,Though he did not fegl that the academic study of the Bahati
Faith should be discouraged he did exhorit his hearers to think carefully about
the pitfalls involved in such study.The univereity undergraduate should tabsorb
the digcipline?' and the postgraduate student 'learn the methods of researcht.It
would,he stated, be better not to do postgraduate ressarch into the Falth.The
postgraudaute student is ™ol a free agent'.His findings will not be taken seriously
in that he has not made a reputation for himgelf and may be unduely influenced by
his supervisor.Bahati scholars studying in universities would be well advised to
do research in a discipline tparallel to the Faith?' and thereby establish their
reputations in & field in which they will not be accused of bias.Later the field
of Baha'i studies might be entered into.Those engaged in Baha'i studies it was also
mentioned, have,ae Baha'is,the duty to live the Baha'i life by attending feasts,etc.,
and keeping in touch with community activities.Doing this would prevent many problems
The values of the academic world are not the same as Bsha'i values,

(2) Peter Smith ( Saturday afternoon) spoke about certain aspects of methodology
and comrented on issues arising from a scciclogical approach to Babi-Bahati studies.

He began by referring to the important question of the relationship between relig-
-ious authority or religious claims and fecientifieknowledget!.The terucial issue!
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of the relationship between 'revelation' and 'reason',' science' and 'religion?!
is highly problematic and will not be solved by merely repeating the Bahg'i
principle of their 'essential harmony'.There are no easy answers.The 'resson?
trevelation?! clash or relationship will not be solved by Bahat'is alone.The
question of 'religious authority' concerns members of all religious movements.
Smith went on to mention some of the ' ultimabts sourcee of reference' He
referred in comnection with the Bab's claims,to the notion that the power to
reveal verses constitubee a proof sapart from knowledge and thé fulfillment of
prophecies,.In the Qur'an similarly, tbe claim is made thalt neither men nor jimn
are capable of producing its like or of bringing & sura like it,Thsn there ig
the claim to be capabls of working mirsclies.The miracie 1is again divorced from
proof claims connected with knowledge.Such proofs or truth claims tend to make
the rational approach to religion irrelevant,.If authority resides in the 'fact
of revelation?! or the working of miracles it can be said that it 'does'™nt matiex
whebther or not authority clashes with reason'.In this way some of the problems
involved in the 'revelation'! ~'reason?! relationship were highlighted,
Having said thig-- and much more begides—Peter Smith obgerved that

within the 'paradigm religion?® the claim to authority is central resulting

in a tenslon with other sources of knowledge and authority.Bsha'is should

not blandly sssume that thig tension has been resolved for it is Tunlikely

to be resolved in the immediate future'.They ehould be cautious in clﬁiming
that their Falth is a 'scientific religion?,

Peter Smith next turned his attention to the various ' approaches to
Baha'i studies'!.He mentioned-: (1) Petached positiviem in which it is thought
that man's apprehension of the world enables him to come to a 'single and
unambiguous knowledge of things'.This approach was criticised .Scientific
knowledge is not exactly cumulative but establishes itselfl through a series
of ' gcientific revolutions?,Though some'aociologists have such a pogitivigtic
approach others have criticized it. (2) The humanistic hermeneutic approach.
Here the cbgerver or researcher abtiempts to understand the object of hig
enquiry with ' an-eye to understanding the perspectives of the pecple involved!.
(3) Monest polemic in which there is an awareness of 'sclentific problems!
and faith perspectives are not deliberately distorted. (4) Uninformed or
mis-informed polemic which is of little value and often counter-productive,
There are thus, it was added, two kinds of attacks on the Baha'i Faith,
thonest attacks?! and fdishonest attacks?!.Covenant breaker msterial is largely
tdighonest polemic?,
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& this point Smith turned his attention to issues central to the

soclology of religion,At one time it was noted, in contrasting modern
scientific knowledge with 'medieval religious concerns?,religious thinkers
claimed suthoritabive knowledge in all spheres.Then ceme the tension caused
by the emergence of 'secular knowledge!.Gradually Chrigtlans gbandoned the
ciaim to be able to make scientific statements gbout the physical universe,
The church tlogt out'.With the removal of the monopoly on knowledge came
competing theories of knowledge,Religionists responded in a variety of ways.
Some 'joined int' or became secularized-— religion could be explained away in
terms of psychological or sociclogical theories,Others reaffirmed traditionsgl
authority in defiance of secular theoriee,etc.i,e, certain Catholic thinkers
or Americsn fundamentalisis.When the traditional world crumbles some insist
that what was always believed is right.They tuwrn their back on the modern
worid, A third category of people attempt to retrieve and uncover what exisis
in the ieligioas tradition.The question 'What is it that I can accept?! arises.
In a Baha'i context such questions are important or wiil have important conseg—
~uences,.There could be 'Hahati fundamentalists! and those whoe are ready to
thargain sway'! a part of religious knowledge or tradition.Many will ask the
gquestion, 'What elements of tradition need to be uncovered and retrieved??

In the Baha'i context it might be said that the essential element is the

tresponse to the existential call of religion?! - the change of onets self,

The tissue of the Bgha'!i Falth 1in the West! was alsc raised by Pster Smith.

Tt was pointed out that the way in which people respond to religion is related
4o their 'sccial locstiont! and the 19th century development of European and
American ' control over the rest of the worlid! was outlined.,In the 1890's

the 'economic unification of the world! found realization and was accompanied
by political and cultural domination.Around the same time religious teachers
or missionaries from the orient,including Baha'is and Ahmadis, came to the
West.The response to this western domination varied,Some tribal peoples looked
for the eschatological overthrow of the 'whites'! and rebelled,In Africa and
elsewhere in the middle East a plethora of Mahdis appeared.Babism however,
cannot be adequately explalned as a response to Western impact in 19th century
Iran as by N.Keddie.It is essentially a religious phenomenon.Yet the Bahati
Faith is related to Burcpean impact in Iran and the middle East in general.
It represents, in part, a resgponse to the question of the West and traditional
religious values.The Baha'i Faith in late 19th century Iran was able to accom-

~odate both deeply religious individuals and others who were greatly influenced
by Buropean values.. C
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In response to a comment from s Baha'i present to the effect that people
become Baha'is as a result of a theartfelt attractiont' Peter Smith pointed
out that most Bshatis are not profoundly religious~though there are a small
minority who are deeply religious.Helatively few are 'converted! for religious

reasons alone,

The guestion of persecution and viclent actions against Baha'ls was raised.
In this connection Peter Smith mentioned that Iraniantreligious fanaticism?
is not just 'religious fanaticism' but has a soclal and economic dimension,

In conclusion Peter Smith sald a few words sbout the future of the Bahati
Faith though he declined to suggest — in response to a question— what
tchanges would make peeple accept the Faith in Europe'.He did though, suggest
that the fubture of the Faith lie in the hird world?,

(3) Stephen Lambden (Saturday afternoon) spoke on the subject of tDeepening
and the academic study of Baha'l doctrine! .He began by asserting that,like say
Judaism and Islam, the Baha'i religion may be characterieed as a Mreligion of

the Book®" in the sense that the locus of Bahat'i doctrine ig contained in scripbure
believed to be divinely inspired.The attempt to understand and experience the
Bashati eacred writings may be said to lie at the heart of the Baha'l concept of
spirituality.Reference was made in this comnection to passages in the Kitab.d
Igan and al-Kitab al-Aqdas.Yet, despite the importance of scripture in the Bahati
Faith,the scholarly study of the Baha'i writinge has hardly begun.Many issues are
raised by the academic study of Baha'i doctrine which are not commonly raised in
the tdeepening situation' as usually experienced or indulged in by Bahatis,

After such preliminary remarks Lambden attempbed to indicate some of the
igsues raised by the scholarly study of Baha'i scripture at the same time
nentioning. certain scholarly ta&ku-which have yat to be carried out.

Textual criticism ,it was first remarked,has hardly begun.Clritical editions
of the writings of the Bab and Bshatu'llah have not appeared.The nature {i.e,
autograph or otherwise} and MSS source{s) lying behind printed editions is not
usually indicated.No critical spparatus indicating variant readings - bearing
in mind the fact that Bahatu'llah not infrequently quotes himself in a different
way-~is set out,Much work needs to be donme in collecting and collating MSS and
expert knowledge of the handwriting and style of the Bab,Baha'u'zlah,c&bdu'luBaha
and their scribes or secretaries needs to be developed: This is important in
connection with the establigshment of the suthenticity or otherwise of Babi-Bahati
literature along with its dating,etc.Then also, there is the task of finding the
original texts of many letters of Abdutl-Baha, for example, that exist in English
{or German,etc} tranelation,
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In the deepening situation awareness of the nature of English transiation,
i.ambden continued,is seldom present.Meanings are sometimes derived from the
transiation which are not indicated in the original Persian or Arabic,Reference
by way of exsmple was made to the line in Some Answered Questions( London,nd.p.

-y

113 ), "Adam signifies the spirit of Adam( >T 2 ) and Eve his soul

{ ‘,JV) ", That Eve symbolizes the MgoulM of Adam might be thought to mean that
Eve represents Adamts immortal higher nature. A mors accurate transiation of
nafs though,implies that Eve represents Adam's (man's) lower or possibly
carnal nature which induced him {mankind) to 'fallt or enter the realm of
materiality.Karim Xhan Kirmani, the ™hird Shaykh®™ and an enemy of the Bab and
Bahatutllah, wrote a book entitled Xitab-i MNusrat al-DIn in 1266.4.H./18,9~
50,A.D, in which he,in the course of commanting.on Gen 2:21f, states that
woman ( ¢3/ ) is the nafg of man ( 3+ ) in the archetypal world of humanity.

That woman was created from the "left side® of man means that woman should be
obediant to men as the intellect operating in the "right side ¥ of truth should
control the lower nafs of man (pp.18-19 ).

Brief mention was then made of the soé%times paraphrastic nature of Shoghi
Effendits translations.The fact that for Babatis his translations represent
interpretation was compared with the Targum of the Jews and the Greek LIX
(Septuagint) translation adopted and believed to be divinely inspired by early
Christians{ along with the Massoretic text-- received Hebrew text).The point
was then made that good translation requires an oversll knowledge of many
agpects of Babi-Bahat'l history and doctrine and of its background,etc.ds an
example of a faulty translation borne of inadequate knowledge Lambden refered
to a German transistion of a Tablet of ®fbdutl- Baha to Ethel Rogenburg on the
chronology of the Lawh—i‘gikmat of Baghatutllah ( original text printed in
Ishraq Khavari,Bd, Mifida—yi Asmani Vol.2 pp.64-7 ). CAbdutl-Baha refers to
the divergent chronologies in the various texts of the Pentateuch(Torah)-:
(1) the Massoretic text, (2) the Septuagint (Greek,LXX), and (3) the Samaritan
Pentateuch.The German translation has, not "Samaritan Pentateuch®( for

ngran nggﬁ) but WSumerische Pentgteuch®™ or non-existanit ®Sumerian
PentateuchM.In the same Tablet there is reference to a certain c:JSLI‘J;ﬁdi
( apparently at first sight Henry Scott ) who wrote a commentary (tafsir) on
the Torah,This person may in fact be two persons or a reference to an edition
of the Bible Commentary of Matthew Henry{(1662-1714) and Thomas Seott (1747-1821)
which went through many 19th century editions.¥

This Commentary was probably known to ®Abdut1-Baha through the writings of
Maulana Rshmat Al1dh Kairdnawi(1818-1890 )the author of the well known

Tehéir gl-Hagg though this same writer also mentions the Pentateuchal commentary
of the gréat Henry Wescott( : ) and I am now inclined to think that
the reference in CAbdutl-Bahats Tablet to E,Rosenburg is to his Commentary.(gd).
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In the deepening situation,Lambden continued, little attention is paid
to the chronology and Sitz ~im-Leben ( 'setting in life'} of the Babi-Bahati
Scriptures knowledge of which is essential in academic study.The meaning of
certain Tablets is not at all clear cutside a knowledge of the c¢ircumstances
of its revelation,to whom it was addressed,and its place in the chronology of
the writings of its author.The task of arranging the Tablets of Baba'™'liah in
chronological order has not yeb bsen achieved save in ibts barest outliine.It is
not always clear whether a certain Tablet belongs to the Baghdad, Adriancple or
Akka periods or to which subdivisoon of these pericds.The chronoclogical order of
Baha'tutllah's 'Tablets to the Kings' hae not yet been worked out in detaili.Much
study of historical events and pereons alluded to or mentioned in these Tablets
nesds to be carried out.In dating Baha'i scripture both internal and external
data should be taken into consideration.Different Baha'i scholars have assigned
certain Tablets to different periods.i.e. A.Taherzadeh in his The Revelation of
Bahaty'llah and Ishrag Khavari in his Ganj-i Shayigan.The more detailed working
out of the chronology of the writings of the Bab, Baha'utllah and ®Abduti-Bsha as
well as Shoghi Effendi will enable the developmente in a 'progressively revealed?
Baha'i Scripture to be studied and influences upon the minds of its authors to be
registered,Divine Revelation,it was argued in passing, may be seen as a creative
interaction between the authorsof 'divine revelation' and ‘interpretation’and
their intellectial and social Sitg-im-leben.The central figures of the Bahati
religion all read books and sometimes drew on the insights of their followers.
Bahatutllah for example, read the Bible in Arabic translation--probably a
Christian version—quoting it in his Javahir al-Asrar (¢.18607)and a number of

subsequent writings.

In the academic study of the Babi-Baha'i writings the background,historical
context and general mijlieu must be cagsidsred.Shoghi Effendl called Bahatis to
pay special attention to the Ielamic roots of their Faith in order that they
might gain an adequate understanding of its message.For the scholar attention
should not only be pald to the torthodox?$hi® roots of the Faith along with
the Shaykhi influences but also to the possible impact of Sufi,Hurufi,

®A1i Tlahi,Isma'ili and Druze ideas.Both Babi and Baha'i terminology it was
pointed out shows the influence of Islamic movements generally labelled ‘extrem-
~iet?,Liberal Arabic thought in the modern liberal age as diffused throughout
the Ottoman Empire as well as Iranian modermist thought and mere direct Western
influence upon the thought of Bahatu'llah and CAbdut1-Baha should be investigated.
" Such study shows that care,mus} be taken in claiming that certain seemingly
modern 20th century perspectives were first voiced by the central figures of
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the Faith.Before CAbdu'l-Baha,it was pointed out, spoke of the nsed for
universal education and its being the same for boys and girls, a certain
Rifa's Badawi Rafi® al-Tantawi(1801-73) of the first generstion of Bgyptian
modernists had made the same points in his ~ -al : : ;
g’l-ngiﬁ (Cairo, 1289.A H./1872-35" pp.éfo lﬁh 128 148,) ;Indeed, c&bdu'l~_
Baha was well read in such 1iteruture It is possible to trace- the origins

of certain stories and idsas he mentions in his Tablets-~ he himeelf occasion-
-ally mentions their source,The Rgtory of the dead dog" told of Jesus and hie
disciples by °Abdu?l-Baha,Lambden further asserted, is found in a poem of the
Persian poet Nizami ( he devoted a whole poem to the story) and in Ibn al-
Cirgbits 'Meccan Hevelations'-which was known to Bahatutllah and probably
CAbdutl-Baha also.Source criticism ie an important scholarly taek,The knowled-
~ge of the sources of certain themee and motifs in the Baha'i writings often
throws considershle light on their meaning,Jt is not an Yheretical task! which
is contrary to a belief in 'divine revelation'.Even & knowledge of the history
or nature and development of literary forms can help in understanding the
Bahati Revelstion,The form of ths 7 valleyst',as is well known, was mch used
by Sufi mystics and CAttar's fConference of the Birds! throws light on the
meaning of Bahatu'llah's 'Seven Valleys!.Bu},more interestingly, the form of
the individual 'Hidden Words' is that of the 'Divine Saying'! or Hadith

in Islam some of which were collected together and called 'The Hidden Book of
Fatimih' by ShiCi Muslime the 'Hidden Words! once being so designated.

In concluding his lecture Stephen Lambden mentioned a few of the
differences between 'deepening! and academic study-: (1) Deepening tends
to revolve sround well known and familiar or oft repeated themes and
passagee of scripture while academic study necessitates the study of lesser
known—- and often extremely important.or neglected topics and texts;(2)
Deepening or those involved in it often consciously or unconecicusly attempt
to avoid deeper or controversial issues which cannot be ignored in academic
study; (3) Deepening often fal ls to raise wgusstions which academic study
necessitates asking.i.e. cbecure passages in texts such as the Kitab-i Igan
cannot be simply passed over in silence in academic study;(4)Academic study
must concern itself with historical context or Sitz im lebem and 'source
eritic ism',etc, though deepening need or often doee not.Deepening though,
need not be academically oriented but it would be better if iis present
level were improved.
(%) Todd Lawson {Sunday morming)from Montreal Canada who was vieiting England
in comnection with his -proposed post-graduate gtudy of the Bab's writings,
agreed to epeak for a short whilew without preparabion-~on the subject of
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Tafelr (Islamic Qurtanic commentary) on which he had alreadyundertaken post-
graduate research with particular reference to the Qurtanic account of Jesus!?
crucifixion,

After outlining the history and nature of Islamic Qurtanic commentary,lawson
noted that Muelime have, on the whole,denied that Jesue was crucified or died
on the cross (refer,Qurtan 4:155-162).Bahatis on the other hand,assert— and
this iz remarkable--the historicity of Jegue! crucifixion.cbming from a non-—
Muslim background western Bahatis are eeldom aware of the imnovatory nature and
importance of the Baha'i poeition with regpect to the crucifixion of Jesus

Qurtan 4:155f ie quite amblguous about the crucifixion and could be tranaiated
in various ways;the phrase ghubbiha lahum being at the centre of the controversy.
Early Muslinm story tellers such as accompanied the invading Muslim zrmies attempted
to make these verses meaningful Lo thelir hearers who wanted to be entertained with
a good story,Qurtanic stories and verses were sometimes made meaningful by the
ton the spot! invention of expository tales.Addressing a Christian audience %o
which the Qurtanic verses and the plrase ghubbiha lshum had to be made meaningful
such story tellers seem to have ta#ght that it only "appeared to them"{the Jews)
that Jesus had been crucified and died on the cross.Some asserted that Jesus had
not been crucified but that one of his disciplee tock on his appearance and was
erucified in his stead.Quite fanciful stories were concocted.Yelt,in the Qurtanie
passage in question it is stated that "God raised him{Jesus) unto Himself"™, This
created a problem and a story was invented to the effect that God raised Jesus
up to heaven from a houee before the crucifixion of ancther in hie stead.Theee
astories about Jesus’non-crucifixion became popular and may have thelr roots in
the Christisn gnostic tradition,They became crystallised in the Hadith literature
though they are not always traced back to the Prophet Muhammad himself,The
Qurtan commentator Tabari,after recording and discussing various traditions abcut
Jesus! crucifixion,ends by saying 'And God knowe best how it was'.By the 19th
century however, it was practically an article of faith that Jesus was not
himself crucified on the cross.

The first major Qurtanic commentator ko look beyond the variocus traditions
back to what the Qurtan itself says wae Zamskhsharl (12th century A.D.).He argued
that the grammar of the Qurtan does not support the substitution theories found
in the Hadith literature.. L m

The following is an extract of a Tablet of ®pbdutl-Baha to Mr,Thornton Chase
translated by Mirza Ahmad Sohrab on June 8th 1911 referring to Qurtan L:1551:

#In regard to the verse,which is revealed in the Xoran,that Hie Highness
Christ,wae not killed and wae not crucified,by this 1s meant the Reality of
Christ.Although they crucified this elemental body,yet the merciful reality
and the heavenly existence remain eternal and un g and it was protected from
the oppression and persecution of the enemies,for Christ is Eternal and Everw
~lasting.How can he die? The death and erucifixion was imposed on tha.gsgalcﬁ})
body of Chriet,and not upon the Spirit of Christ.¥{Star of the West 2:7/8.p.13

(Ed).
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Fakhr al-Din al-Razl also discarded the crude substitution theories.He
argued that if God operated in this way Muslims could not be sure even of
the fundamentals of their Faith.His views were however, forgotion or ignored
though,l.awson also noted, the Brethren of Purity affirmed Jesus?' crucifixion
or the reality of hig death on the cross.

Finally in connection with the asubject of Jesus? crucifixion, Lawson
raised the gquestion as %o why Muslims came to deny this event.He proposed
that the - denigl of Jesus' desth on the crogg originated among the
early Musliim gtory tellers in view of its tentertainment valuet.In the
course of time it was understood to be the Muslim view by Christian writers
guch as John of Damascus and in the course of Muslim-Christian dialogue
became the standard Muslim position.Sotericlogical concerns such as are
entertained by Chrigtians in connection with the death of Jesus were not
uppermost in the minds of Muslims.

In concluding his brief talk Lawsin refsrred to the Bab's commentaries on
the Qurtan noting that tafgir is the ™most Musliim of all literary pursuits?.

He stated that it is important to determine where the Bab stands in this
tradition in view of the fact that the Bab often gives gabbalistic interpret—
~ationg to Qurtanic textse.in,for example his commentary on the Surat al-
Kawthar-~ and that his tafsir is not exactly commentary as cpmmonly understood,
i.e. not exactlytexcteric' or higtorically oriented commentary.

(5) Viva Tomlin (Sunday afternoon) introduced those present to the theological
dimension of Baha'i studies,She read a paper designed to ralse the kinds of
questions which the student might encounter or should ask on the tiong journey!
towards understanding the heology of the Baha'l Faith' Whal,she asked,does it
mean when it is said that we were created ' to know and to worship God?'; does
thig involve the intellect? %The emotlions?. Adoration? Why were we created to
know Cod? Does this ststement make gense? Ié there a God?..etc, How do I find
out sbout God? Many such questions were raised in the first part of Tomlin's
paper.

t What is theology?! was alsc a question that was raised and discussed.
Theology,Viva Tomlin pointed éut,is vast and many-faceted.Classical theologians
gstudy the ™Word of God' which has been identified with Christ who has been
identified with or represents the Godhead.They consider what God said %in
Christ! and the tbeing of Christ' all of which has implications for man,etc,

In the Bahati Faith though,the central figure is not Christ but the 'Glory
of God'.In the light of this we must ask many questions: Who is man??
fWhy was he created??,etc,.The theologian may also ask why man and the creation
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exigt Why? What is it all for? What is the reason behind the universe?

Is life random or has it a purpcese?lf we make God our starting point for
theological reflection then the questions arise; 'Wwhat is God like!?

If God is transcendent how can we understand him and his purpose? What
questions should we ask? Does the problem of God's transcemdence mean

that theology is & ‘tcry to the unknown! or an abttempt to read an 'unreadable
Book?? The theologian tries 1o read the 'Book! ag God wishes it to be read.
The "Why?',and '"What?' and other questions are asked sbout God and man as
well as questions asbout the fubure destiny of things.

Theology once embrsced all spheres of learning offering suthoritative
answers to questions about God the universe and man.A primary source or
affirmation was that God had made Himself known in history.Again though,
tWhat does this mean?! What does it mean to be a believing creature?,etc.

At geveral points in her paper Tomlin referred to herself as a *liturgical
theclogiant or fiiturgical theologian ﬁfphiiowtheologian of liturgically
derived doxology! which implies a love\for the tWord of God' in comnection
with worship and glorification.She also commented upon and listed many
questions which the theologian might ask in comnection with Bahatutllah's
1Short Obligatory Prayer?: What does '1 bear witnegas' mean? Does 'my God!
refer to a personsl God? If go what does - Atetkmow and to worghip?! Him mean?
Whst are the implications of ' to know and to worship{Goed )'?

Some attention was also given to asking questions about the source of
authority implicit in or lying behind guch texte as the 'Short Cbligatory
Prayer!.By what suthority does the individual know that these gre authorat-
~ative statementg?Where are the manuscripts? ete...etc..The 'Short Cbligatory
Prayer?! originates with Baha'u'lliah,...These questions are important though
the ftphilowtheologian of liturgically derived doxology! is concerned primarily
with the implications of belief or 'what is believed?'.

In the course of the discussion following Tomlin's paper-- which I have
only barely outlined here~-the question of religious doubting aroge.It was
felt that doubts should be expressed openly and regarded as stepping stones
te spiritual maturity.Much more attention should be paid {o the openwminded
congideration of and grappling with doubts.

Concluding note

This report only represents my own recollection of gome of the ground
covered and statements made by the speakers who addressed what turned out
to be a wholly Bahat'i audience -of perhaps 50-100 persons.I may well have
misrepresented the speakers at certain points or failed to record important
gstatements,The event was,l think, successful . &4 gomforting maturity and
openses was shown by those present.Many thoughtful questions were asked only
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a few of which are mentioned above,The organization was good. and several persons
expressed the desire for more such communcation between those engaged in Bahat'i

gtudies and the Baha'i community at large.
Stephen Lambden

ANNOUNCEMENT OF FORTHCOMING BAHA'T STUDIES SEMINAR

UNIVERSITY OF NEWCASTLE UPON TYNE
DEPT. OF RELIGIOUS STUDIES.*

SAT.17th AND SUN,. 18th SEFT.
1983.

It is hoped that at this forthcoming Baha'i Studies Seminar
papers will be read which f£zll into one of the following four

1) The study of Babi-Baha'i texts;

2) The study of Babi-Baha'i history;

3) The study of Babi-Baha'i doctrine;

L) The study of the Babi-Baha'i movements.

Offers of papers and enquiries should be addressed to either Ir,
Denis MacEoin, Dept. of Religlous Studies, University of Newcastle
upon Tyne,NEL 7RU,England,U.K., or Stephen Lambden { same address).

A Venue and sponsorship subject to confirmation.
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Letter to the Editor: A Note by Christopher Buck on Jegug! Cry
From the Cross.

Exemplary for Baha'i scholarship is Lambdents treatment of Mark
15:34. In meking full use of critical apparatus available to him,
Lambden has been able to test a scriptural "emendation" such as
Backwell ( and possibly the Master) has hazarded.Though I do not have
Lambdents linguistic command,perhaps I might try to evolve the method-
~ology he has trailblazed,by introducing iconographic as well as a few
further textual and extra-biblical considerations.

E.R.Goodenough has stated that " religious symbols remain as the
greatest unexplored body of historlcal data.m 1. The late Cardinal
Danielou in his Primitive Christian Symbols reviews the important
archaeological data surrounding the symbolism of the Cross,which I
shall not reduplicate here,If trust may be placed in Danielouls
dlgestion of the unearthed symbols,his conclusion could prove crucial
to Lambdents discussion: " The conclusion reached by our inquiry is
this.The sign of the cross is seen to have its origin,not in an allusion
to Christ's passion,but as a signification of his divine glory." 2.

I submit that one's Christological persuasion in primitive times didg,
to a remarkable extent,condition tradition.Jesus says not only what vib-
~rated the air but also what oral and written tradition redactionally
filtered.let us ponder the fact that the tradition of Mark 15:34 has only
Matthew 27:46 as a parallel,which means that - in the New Testament alone,
thege words weré accepted by only 50% of the fourfold evangelists who
transmitted traditions of Christts life.The other Christian traditions,
as evidenced by archaeological data,wished to convey the consciousness of
the glory of martyrdom,how can we be so certain that Jesus was not audibly
elated during the {inal moments of his unthinkably painful exaltation,as
were so many of our Bahatl marbtyrs, who afford us a “phenomenological!t
parallel?

John the Evangelist is a c¢ase in point: he presents no close parallel
for Mark 15:34,yet obliquely ( to hire Lambden's word) ® rewrites! the
verse or at least its purport,to conform to the idea that Jesus was con-
~gcious of the glory of martyrdom.Since the Jdohammine Jesus is so laconic
upon the Cross,one might wonder if John has not in fact dislocated the
saying,transferred it to chapter 12 and conflated it with the Voice from
heaven in verse 28 ! After all,patristic exegesis is not unanimous in
ascribing the utterance of Mark 15:34 to Jesus: Origen,among if not the
first of Christian scholars,is anxlous to avoid thig idea of utter angst
in loss of faith on Jesus! part,and insigts that when Matthew and Mark
report a Mloud" or Mgreat® voice,they are referring to the "divine voice®
by which the cry was augmented., 3.

But if the Cry of Dereliction was indeed evocative of Psalm 22,the
Cry need not have been one of sbandonment at all,but rather a Cry of
Victory.This is quite probably what was reflected in the Ebionite
Christian tradition,for the Ebionite scholar Symmachus entitles the Psalm
n4 Song of Victory"; while Theodotion ( whom Jerome identifies also as an
Ebionite) offers the heading, "To the Victory,", with Jerome clogely follw
~owing with "o the Victort, 5+

Refer S,Lambden, My God,my God why hast thou forssken me?W or "My God,
my God, how thou hast glorified mel"™ ? in Bahati Studles Bulletin Vol,l.
No,l. (June 1982),pp.27~42.¢f. also Bahati Studies Bulletin Vol.l.Ne,3.

{Dec,1982),pp.81-2,
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Thus we can see indications that even if Backwell'ts/tAbduti-Baha's
emendation is without texbual foundation,it is certainly not without
iconographic or exegetically-textual foundation.We see of course St.Peter
in Acts 3:13 proclaiming the crucifixion in terms of glorification.The two
events of crucifixion and glorification may even be unified as simulatneous
in an extra-biblical verb,Palestinian Aramaic 1zd®géf,which could signify
" to be glorified" as well as ™o be crucifiedh, 7.

Apart from Matthew 28:19,nc other evangelical saying of Jesus may be so
capable of varigtion,.Not sbatistically in terms of manuscript witnesses
necessarily,but in terms of the entire tradition itself.For variants to Mark
15:34 were firgt introduced by the very eyewitnesses of the Crucifixion,who
could not all agree on just what Jesus has said!

In addition to the textual variants which lLambden lists,several more come
to the fore: ,

k {Codex Bobiensis)= maledixisti { "taunted")

¢ {Codex Colbertinus maledixisti( "taunted™)

i (Codex Vindoboensis= maledixisti("taunted")
Porphyry(Macarius Magnes,Apocriticus )= “reproached™)
Peshitta New Testament = (Mspared® )

Other witnesses{not specified by NEB) =("shamed").

These variants are significant to the discussion only in that,though
they do not confirm Mglorified" as a reading,neither do they confirm
"forgaken™.Thus the whole thing is still a relatively open question,

Among the theological debates I have cursorily followed,Schreiber stands
out as the foremost exponent of the view that the so-called Cry of Dereliction
was in fact a cry of Triumph.Schreiber argues that the Cry was one of exaltat-
~ion or glorification and that this is demonsirated by the response in verse 39
of the centurion,who ironically is the symbol of earthly might and power,That
" the centurion interprets the cry in terms of glorification is more intriguing
since the Markan text states that the centurion gaw the Cry of Jesus.Some
manuscripts of Mark omit heard his cry,and I wonder if Schreiber's arguments
should be seen and heard by Mr.lambden, '

I have so far offered no textual ground for arguing the possibility that
Jesus might have uttered something other than what the majority of the Greek
manuscripts transmit.This has been a weszkness in my argument, just as the lack
of any real redaction criticism has posed its own “Christological difficulty™
in Mr . lembdents argument.But recently with perfect timliness,I have come
across a texbual argument for the reading of HBabbahtan¥(Mpraised") in Rabbi
Cohn~Sherbok's "Jesus'! Cry on the Cross: an Alternative View", (in Expository
Times 93/7(1982),pp.215-217).

The Rabbi at University of Kent at Canterbury states that,assuming Jesus
apoke Aramaic,it is posgsible to construe the words of Jesus,not as an Aramaic
translation of Ps 22:1 ( 3%bagtani),but rather as the rhetorical question,

"y God,My God why have you praised me?' ( Sabbaghtani) which is transliterated
into Greek in exactly the identical way as the réndering of Ps 22:1.This
linguistic possibility has sparked in me a further memory of 'Abdu'l-Baha's
reported textual emendstion which I myself had read several years ago,but at
the time did not write down: The Master was reported to have sald that through
the change of one single letter,the text was altered to read"forsaken" instead
of "glorified", I distinctly remember this sequence of textusl basis for the
Master's reported emendation,which Mr, Lambden does not transmit in his paper.
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Cohn-Sherbock concludes: "Given this interpretation,Jesust words should
not be understood as a cry of... desolation...,but rather as a prayer for
the dawning of the reign of God.Hanging on the cross,Jesus would have seen
his life as a fulfillment of Isaish's prophecy {Isa 52-53)... Thus in the
cry t elaghl felahl lammsh Zabbahtanl Jesus would have invoked the image of
the glorified servant of the LoPfd who,despite his suffering,is tfull of God's
spirit',)'honcured in the eyes of God!, texalted!, and *lifted up hight{Isa
h2,9,52) "

Naturaily the manuscripts to which Mr.Lambden refers cannot be summoned
as impartial witnesses against the reading of "praised" or “glorified", since
the manuscripts themselves come into existence and attest to a primarily
canonical tradition! The destruction of rival gospel traditions is a sad fact
of Christian history,so the real variants are simply not extant.ind how can
appeal to patristic writings,which Mr.Lambden makes,hope to give us any indepen-
-ent textual witness?

I wish to state that, has tAbdutl-Baha actually proposed such an emendation
of Mark 15:34,1 would hope that Bsha'i scholars would seriously entertain ithe
idea that he may well have been right,as a working hypothesis to test out,rather
that the opposite,no matter how many manuscripts may abt first be invoked as cards
stacked against him,Although the evidence presented here is slender and tentative,
thetheology,if not the text,is not lacking in orders to support the conjecture
that Mark 15:3/ mgy indeed have ylelded a sense of glorification glongside a very
real Promethean passion,

Christopher Buck
Bellingham Washington
20th March 1983,
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A Brief response to Christopher Buck's Note. . .

I am grateful to Chris Buck for tsking the trouble to respond to my article on
Jesus'cry from the cross and for drawing attention to some further interesting
articlee on this theme.When I wrote my original article I was fully aware of the
pogt-Markan understanding of crucifixion as exaltation and glorification which
tradition it was not my intention to minimize or deny.It is debatable however,
whether this understanding of Jesust'! crucifixion or the proposed reading Ssbbahtinl
can be made to overule the Marcan note of forsakeness.Though Buck seems to think
that the Baha'l theological posgition must deny Jesust' ubtering a cry of dereliction
~ which is difficuilt text critically to maintain--passages within the Bgha'i
writings by no means demand this,He indirectly accuses me of taking a position
opposite to that of CAbdutl-Baha's supposed interpretation( his last garagraph above
which was not infad sy dntention at all.In my original article I gquote “Abdutl-Baha
( and a pilgrim note recording Shoghi Effendits words)to the effect that Jesus did
utter a cry of forsakeness during his last moments on the cross. '

S, Lambden,
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Bequest for Turkish Newspapers.

Can anyone send to Dr.Kent D.Beveridge, Beethovenstrasse 68/1/l A-2380 Perchtold-
~gdorf,Austria, coples of one or more of the following 'Turkish newspapers' which
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contain articles regsrding Babl persecutions and the exile of Bahatutllsh
from Adrianople to Akkae:

1)  Journsl Du Constantinopel, Oct/Mov 1855+ August 1868.

2) Journal DY Orient detto
3} Courrier Df0rient detto

4) levant Times and Shipping Jourmal detto

Request for miscellaneous Baha'i publications

I should be mozt grateful is anyone could loan or supply me with photocopies
( cost obviously refunded) of any of the following items-:

1) Arthur Pilebury Dodge, The New Holy Citv,A Notsble Seventh|sic] Day
Pilgrimage, Mutual Publishing Company, New York, 190_ 7 .

2) Wilhelm Herrigel, Die Zeichen unserer Zeit im Lichte der Bibel und
der Bahgtufllgh, Stuttgart,1916,

3) kh Muhsmmad( aba al-) Husayn TihranY, Fadl-i *ra.hran}:
E(z.t -3 Mﬁnadarat al-Diniyya, Caird, nd. ’

4) ‘The Bzab, Letter in reply to questions of MIrza Muhammad Satid ArdistanT
in Iren National Basha'i Archives, Private Publicationg Vol.Ne,69,sround

p.420L1,
5} Sahifa f1 Shgh Du°ahT 1 Zaman al-Ghayba, in Iran National Bahati Archives,

Prlvate Publications Vol.98,pp. 8794,
6} Hasan Futadi Bughruti, T"a,r:z«kh--l Amri-vi Khurasan (MSS).

7 Baha'u*llah, KitZb-i Badls np.nd.
Stephen Lambden(Ed), 77 Rothwell Rd.Coeforth,Newcastle upon Tyne.
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Dr.Peter Smithts new address is-: Sheep Fcld,Bomick,(zzearE Carnforth,Lancs. ,
'LA6 1JS,Pngland,U.K.Tel.|{ 0524, 732757.




