A TABLET OF BAHA'U’LLAH COMMENTING ON THAT VERSE OF THE MOST-HOLY
BOOK [KITAB-I-AQDAS] ABOUT THE NEED FOR AN INTERNATIONAL LANGUAGE
AND SCRIPT.
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We revealed in the Most Holy Book :
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"0 Members of the Parliaments of all countries! Select one of the
languages so that such people as are on earth may coumunicate
therewith. Do likewise with respect to the scripts. God, verily,
expoundeth for you that which will profit you and render youn
gelf-sufficient, He, of a certainty, iz the Excellent, <Lhe
Learned, the Well-Informed." [ KITAB-I-~AQDAS ]

[1] This irrevocable decree hath been revealed from the immemorial
dominion for the peoples of the world in general, and for those
in government( | POLT R VA ] in particular, since the
execution of the commandments, ordinances and precepts revealed
in the Book [Kitdb-i-Agdas) hath been entrusted to the
men of the divine houses of justice [ CPSe I, ].
This ordinance is the greatest means for the accomplishment of
unity and the supreme instrument for the establishment of
social intercourse and loving fellowship between the peoples of
different lands.

[2] It is evident that most people, on account of the dispersion

of the languages| W eis ] of the inhabitants of
the world, are deprived of social intercourse, friendship and
the acquisition of knowledge and wisdom from one another. It

is thus the case, as a result of the Divine Bounty and Grace,
that all have been commanded to select a language-whether newly
created or from among the existing languages of the earth-that
everyone may converse therein. When this comes to pass the
whole earth will be seen as one cityl ot>lsewss } on account
of the fact that all will comprehend the 1language of one
another and understand their respective intentions. This will
be the cause of the promotion and the elevation of the world.
Should a person emigrate from his native land and arrive in any
other c¢ity it would be as if he had arrived back in his own

homeland.

[3] Hold ye fast unto this directive [of the Kitéﬁ—i-Aqdas], 0
Members of Parliaments]| oSt Jal ] and civic
authorities| oAl 1t Should a person ponder a little

[upon this directive] he would readily come to understand that
what hath been revealed from the Heaven of the Divine Will is
an expression of the Divine Bounty, the benefit of which
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encompasses all. Yet, it is the case, that some servants
suckle at the breast of negligence and ignorance in such manner
that they transgress that which is beneficial, the excellence
of which 1is both rationally and traditionally obvious and
clear. Such servants, with the hypocrisy of wayward souls,
have and will continue, to veil their eyes from that wisdom
which 1is the basis and the cause of the progress of the world
and the elevation of its peoples. Wherefore, verily, are they
in manifest loss.

Every community speaketh its own language; the Turk, for
example, 1in Turkish; the peoples of Iran, in Persian and the
Arabs in Arabic. In addition, the people of Europe speak their
own diverse languages| sy dliu wodio ] . Such multifarious
languages are traditional among, and specific to, these
aforementioned communities. :

Yet, a further language hath been decreed such that all the
people of the world would converse therein; so that all will
understand one another's language and be capable of achieving
their respective intentions. He, verily, is the Gate to 1love
and kindness and to fellowship and unity. He, verily, is the
Most-Great Translator [or Interpreter]}l et Olam 1,
and the very Key to the Ancient Treasury.

How many the souls who are observed spending all their time in
the acquisition of different languages! What a great pity that
man should spend a whole lifetime = the most-precious of worldly

-assets'= in this manner. The purpose of such a man in these

endeavours 1is the acquisition of the knowledge of different
languages so that he might understand the intention of other
peoples and what lies within their domain. Now if mankind
would carry out what hath been commanded of him, it would
suffice all alike - since they would free themselves £from
numerous impediments [separating them].

That proposition which is especially beloved, when presented
before the Heavenly Throne, is that all should converse in the

Arabic language. This, inasmuch as it is the most
comprehensive of all languages| oW ) Sty ). If a person
were to become truly aware of the comprehensiveness

[ b ] and the broad scopel Conw 3 1] of this most-

eloquent language he would assuredly select 1it [over other
languages; as an international language of the distant future
?].

The Persian language 1s extremely sweet. The tongue of God in
this dispensation hath spoken [revealed] in both Arabic and
Persian. However, it [Persian]} doth not and will never have the
magnitudel b, ] of Arabic. 1Indeed, relative to it, all
languages have been and will remain circumscribed. This is the
most-gracious state of affairsl Jadl plis } which
hath been mentioned. The purpose however, 1s that the people of
the earth should select a single language
[ O i =i ] and that all humanity converse therein.
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This is that which hath been ordained by God and is that which
will benefit all mankind if they d4id but know.

[9] Likewise, in place of the particular scripts
[ o paiun b yhs 1 of diverse peoples, a single script
should be adopted and all mankind write therein. Thus will all
scripts ultimately be seen as a single scriptl| iy b ]

and all languages a single language.

[10] These commandments will jointly be the cause of the oneness
of the hearts and the souls of the peoples of the world. He
teacheth you that which is best for you. Take ye firm hold
thereof, for He assuredly, is the Exhorter, the Counsellor, the
Expounder, the Director, the Gracious , the All-Knowing, the
All-Wise.

{11] All languages and scripts will ultimately become one and the
diverse territories of the earth be seen as a single clime.
Otherwise, therein thou shalt see moral obliquity, as opposed
to peaceful tranquillity.

THE PRINTED TEXT OF THIS TABLET OF BAHA’U’LLAH

The largely Persian text of the tablet translated above is
printed in at least two volumes; namely, [1] Ishragq Ehavarf’s
Ganj-i~Shdygdn ( BPT Tehran 124 Badfc [= 1967-8 ] ) pp.210-213
and [2] the volume Nafa@éf—i—Quds (New Delhi,n.d. ) pp. 5-8.% The
text of both these printings are reproduced below. It is obvious
that the tablet is to be dated after the time when the Kitdb-i-
Aqdas was revealed and before Bahd’u’lldh’s passing; that is,
between ¢.1873 and 1892. Judging by the known dates of other
tablets which contain similar material, it is most probably to
be dated within the last few vears of Bah&'u’llédh’'s mission. As
an untitled tablet I am not aware of to whom ( if to any
single individual- or specific group [ of Bahd’'is ] ? ) it was
addressed.

* There are certain (largely minor ) textual differences between
these two printings of this tablet--see also the partial printing
in FAdil-i Mazandaran{i, Amr va Khalq? Vol.4 pp.277-280 [Baha'{-
Verla; Hoffheim Langenheim 1986 ](there are again errors here! },.
The inferior version in Ganj.. for example, has the tablet begin:

"

I"We revealed in My Most Holy Book (..kitébi’al—aqdas }.." whereas

Nafahé%., correctly, does not have this possessive adjective.
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SOME SELECTED NOTES ON THE TABLET
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The following notes are only selected attempts to clarify or
comment upon some of the points raised by this significant
tablet of Bahd'u'lléh. A multitude of related passages ex1st
within the writings of the central figures of the Babi~Bah&'’
religions which directly or indirectly touch upon the key Baha'’{
principle of the need for an international auxiliary language and
script. They cannot possibly all be referred to here. To date
such texts have neither been comprehensively collected nor
translated into English or any of the other European languages.It
remains for them to be studied in the 1light of contemporary
linguistic knowledge and artificial language schemes. This is
without doubt an important and pressing task and it is hoped that
the*foregoing translation will be of value to those contemplating
it.

* The comments to follow will be numbered according to the
paragraphs of the translation printed above ( pp. - )=
there are not, of course, any paragraph markings 1in the
origi nal tablet of Baha’u’llah [ such paragraph markings are
interpretive].
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{1} Having quoted that verse of the Kitab-i-Aqdas which has to
do with the selection of an international language and script!
--a verse occurs right at the end of His Most Holy Book only
being followed by two or three lines which have to do with the
dual signs of the maturity of mankind and the forbidding of the
taking of opium? --Baha’u’lldh here begins His commentary. He
states that the selection of an international language and script
is an important divine decree; something that should concern all
mankind generally and international governing bodies or

assemblies { ahl a1~majélis ) in particular. The verse of the
Agdas quoted and commented upon 1is addressed to what appears to
be secular governments/ assemblies internationally : this is
what would seem to be meant by ahl al-majalis fi al-bilad
(trans.=" Members of the Parliaments [or ‘Assemblies’] of all
countries " ).3 The Aqdas phrase is further interpreted by
Bahd’u’lldh in terms of it also being the especial concern (
directly and/or indirectly ) of Bahd’{ institutions : if such is

what is meant by "the men [persons’representative?] oﬁ,the divine
houses of justice" (= rijal—-i buyut-i cadliyyih-i illahiyya ). *%

1. In the Nafhﬁé%.. text of the tablet translated above the
verse of the Aqdas cited at its beginning ends with three
divine names: al—fuddéﬁ {= the Excellent ), in other words,
occurs at the beginning of the last phrase or before al-¢alim,
al-kabir. The Aqdas text cited in Ganj.. omits this divine
name and apparently inco;rectly reads(?) al-buldan (=
countries) instead of al-bilad (also=countries [an alternative
plurall): dittography - of the last two letters of bulddn -
seems also to have occunmed in the Ganj..(Aqdas) text.

2. It is verse 468 according to the Tumansky Arabic /Russian
edition{ St. Petersburg 1899 [last verse = No. 472] )

numbering.
3. The Arabic broken plural majdlis ( sing. majlis ) has quite a
wide range of meanings; including, for example, (sing.)

assembly. The phrase ahl al—majéjis {in verse 468 of the
Agdas) could equally correctly have been translated ‘Members

of Assemblies’ ( or the 1like ); the latter translation
possibly being superior (?) in having +the ambiguity of
indicating possible reference to governmental as well as to
Baha'{ administrative assemblies (= majalis ) as may be

implied in the interpretation of Bahd’u’ll4h.
{See the footnote below and the paragraphs to follow)

4, The Arabic plural rijéj = men used here calls to mind the
male international legislative and governing Baha'{ body, the
* [Universall] House of Justice'(l bayt al-‘adl [al-aczam /
al-illahiyya ) first elected in 1963 ), This body, it is
worth noting,is referred to in the thirteenth glad-tiding of
the Glad-Tidings (Bishdrdt) of Bahd’'u’lldh as "The men of
Gnd's |the Divine] House of Justice" (rijal bayt al-cadl al-
ildhiyya)[ Text in Majmicat min_alwdh hadrat__Baha’'u’llah
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In various of Baha'u’lldh’s writings of the <¢Akkd period the
question of those responsible for choosing the future
international language and script is addressed. Diverse though
apparently complimentary statements are made. In, for example,
the Sixth Ishré@ of the Tablet of Splendours, | Lawh~i-Ishrdqat)
it is written: '

..We have enjoined upon the Trustees of the House of
Justice ( umana’ bayt al-cadl ) either to choose one
language from among those existing or to adopt a new
one, and in like manner to select a common script, both
of which should be taught in all the schools of the
world.."3

By "Trustees of the House of Justice" ( umana’ bayt al-cadl) is
most likely meant persons representing the purpose{ directly
and/or indirectly )} of the Universal House of Justice { bayt
al-cadl ).That these persons may be secular[ non-Bah&'{] experts
working for international governments-perhaps/ideally in
consultation with or including Baha'{s- seems to be indicated in
various Bahd'{ texts and scriptures. In Bahd’u’ll8h’s Lawh-1i-

Maqsud we read:

",.It is incumbent upon all nations ( Jjamic al-milal)
to appoint some men of understanding and erudition

( ashkhé@ min dhawi al-fahm wa’l-kamdl )to convene a
gathering and through joint consultation choose one
language from among the varied and existing languages,
or create a new one , to be taught to the children in
all the schools of the world."®

...(Maison D'Editiones Baha'ies, Brussels, Belgium) 1980.p.43
Trans. Habib Taherzadeh, Tablets of Baha’u’lldh revealed after
the Kitdb-i-Agdas (Bahd'i World Centre,Haifa 1978), p.26.
(Henceforth = TB & TB.Tr.respectively ). The fact, however,
that the Arabic plural buydt (= houses )is used rules out
direct reference to the Universal House of Justice.The use of
rijal(=men) however, may not be gender specific. It could be
argued that by the "men of the divine houses of justice" is
meant the members of the now many Jlocal ‘Houses of
Justice’(=z LSA'’s: currently ¢.20,000 worldwide) or even all
Bahsd'i administrative bodies with an executive capacity (?)--
National Spiritual Assemblies were not directly mentioned by
Baha’u’llah; both the ‘Universal House of Justice' and f‘Local
Houses of Justice’(LSA's) were individually referred to by Him
as bayt al-fadl = ‘House of Justice’. Alternatively, and
perhaps more probably, this phrase could indicate persons
directly or indirectly representative of Bahd” i ideals and of
Baha'f{ administrative bodies ( see the following paragraphs).

5. Text in TB p.26;TB.Tr.p.127.

‘ 6. Text in TB p.145; TB.Tr.pp.165-6
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Here it is learned or expert individuals who are to
collectively choose or create an 1international auxiliary
languacge.

In the third glad-tidings of Bahd’u’lldh’s Glad-Tidings

(Bishdrdt) this is said to be the task of sovereigns or ministers
of the world:
" ..This decree hath formerly streamed forth from the
Pen of the Most High: It behoveth the sovereigns of the
world...or the ministers of the earth ( al-mulidk..aw
wuzara’ al-calam ) to take counsel together and to adopt
one of the existing languages or a new one to be taught
to children in schools throughout the world, and likewise
one script.". 7

No attempt can be made here to harmonize these texts. There
exist also various interpretive passages within the tablets or
talks of ’'Abdu’l-Bahd and letters of Shoghi Effendi-:8

"..a universal language shall be adopted and be taught
by all the schools and institutions of the world. A
conmittee appointed by national bodies of learning
shall select a suitable language to be used as a medium
of international communication. All must. acquire it.
This is one of the great factors in the unification of
man."9

“Regarding the whole question of an International Language
and its relation to the Faith : We, as Bah4’{s, are very anxious
to see a universal auxiliary tongue adopted as soon as possible;
we are not the protagonists of any one language to fill this post.
If the governments of the world agree on an existing language,
or a constructed, new tongue, to be used internationally, we
would heartily support it because we desire to see this step in
the unification of the human race take place as soon as
possible..” 94 -

7. Text in TB p.38;TB.Tr.p.22

8. Such interpretations--when comprehquively and correctly
understood-~ are authoritative for Baha'is.

9, From a talk delivered by tAbdu’l-Baha' in Philadelphia (USA) on
9th June 1912 printed in The Promulgat}og of Universal Peace
...Comp. Howard MacNutt [ 2nd Ed.Baha’i Publishing Trust,
Wilmette Illinois ] 1982 p.182.

9a. Directive No.105 in Directives from the Guardian ( Bahd'{
Pub.Trust New Delhi 1973 ) p.39 (= Letter of Shoghi Effendi
dated December 1945 ).



38.

That the selection of an international auxiliary language and
script would greatly facilitate global communication, peace and
unity is’ stated here as in very many of the writings of
Bahd'u'llah and of ‘Abdu’l-Bahd. The verse of the Aqdas cited is
seen to revolve around and be a directive for attaining global
unity. As the achievement of the oneness of mankind lies at the
heart of the Bahd'i Faith so too must the principle of the.
auxiliary language and script. While the latter idea has been
spoken about in diverse ways for manyv centuries it has now become -
a central teaching of an emergent world religion.

[2] In this paragraph it is made clear that the imperative need
for an international language and script is dictated by
inhibitory language  Dbarriers, by '"the dispersion of the
languages! tashattut-i lughdt ) of the inhabitants of the
world." Currently there are something 1like 4,000 languages

worldwide and hundreds of diverse scripts.l!®

10, It is possible (though not certain ) that Baha'u’114h is here
alluding to those religious traditions which have it that
mankind’s original language was one--all human beings spoke
the same tongue in primordial times--and that language was
diversified ( "confused" ) as human beings spread about
tglobally’ and became corrupted . In the Hebrew Bible the
story of the ‘'tower of Babel’ (Genesis 11:1ff ) includes
verses which set forth such a scenario:

GENESIS

the whole earth had one : s
11 langx‘;gcearzl‘}:weawords. 2and Detailed notes on the significances of

as men migrated from the east, they this part of the Genesis text cannot
found a plain in the land of Shinar and .
sertled there. 3And they said to one be gone into here. Reference should be

%nothct';;, “Cot:lne, letkgs g}ak;gr:glg, f)!;g made to the commentaries.See, for
urn em thorou . .
brick for stone, .:mgbi‘t’umen for mortar, example C.We S_te rmann, Genesis
4Thcln they said, :;Come, let,&s_gltlld 1-11...tr. J.Scullion ( SPCK London 1984
Ly c e g x - . .
e O A ke amame | ) P.B31ff. Worth noting in  this

foroumelves,lestwebeSfattC:fggl;ﬁg connection is the fact that certain
m?ng%gﬁgaiﬂféfaeawmm biblical texts indicate a connection
;’hqltO\\'XﬁJvht}i‘chIt‘lle wnS_gfmﬁnhhﬁid between primordial and eschatological
.0 RD ¢ old, . . . .
ﬂx;memmp;mggmfaﬁh;man times. Among other things the original
onc language; and this is only the be-  oneness of language is to bereestablished

g:ipn&iofhwmnhc—yw:g:o;ﬁ%‘;?:c in the millenial age.This is predicted in
in 1 they propose o wi . ) .
imgpossible i};r t.hgm. 7 Come, let us go Zephaniah 3:5-11

down, and there confugle theirc}anguagc,

Lhtﬁ‘eg?pe’;‘fﬁ»f‘?‘sg?h:ﬁ‘,{‘n sg;‘:c??& " Yea, at that time I will change the
them abroad from there over the face of speech of all peoples to a pure speech,

‘all the earth, and they left off building
the city. 9 Therefore its name was called that all of them may call on the name of
Babel, because there the Lorp con- the Lord and serve him with one accord.”
fused? the language of all the earth; and
from there the LoORD scattered them

. abroad over the face of all the earth.

Baha'u'llah refers to the storv of the ‘tower of Babel’' in his
Tablet on Pre-Adamic times (Lawh-i qabl-i Adam ) also known as
Lawh-i ‘Abd al-Razzdg. It is laréely translated by Shoghi Effendi
in the volume Gleanings from the writings of Bahd&’u’lldah (Baha'{
Publishing Trust, London 1949 ) Sect. LXXXVII ( = pp.171-4 ). It
is planned to write a commentary upon this significant tablet in
a subsequent issue of the BSB .
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In the expression "the dispersion of the languages" the word
dispersion ( as indicated ) translates tashattut. This Arabic
word is a verbal noun of the 5th form of the root shatta (= to be
scattered, dispersed... ) and doubtless indicates the widespread
dissemination of the thousands of existing languages. The very

multiplicity of contemporary human languages is a major barrier
to international understanding and the companionship of persons
of different parts of the world . Language barriers constrain the
advance of the arts and sciences. They inhibit mutual
understanding and loving fellowship. It is in order to overcome
such limitations that Bahd’u’lldh advocated the adoption of
either an existing natural language or a newly created artificial
one in order to function as an international auxiliary language.

In his book The Artificial Language Movement (Oxford: Basil
Blackwell Ltd 1985 ) Andrew Large gives an excellent appraisal of
the artificial language movement. Among other things he points
out that ".. constructed languages can avoid the irregularities
of syntax, morphology and phonology which so often plague their
natural cousins, and which so handicap second-language learning"”
(p. 182). Many attempts have been made to reverse the ‘curse of
Babel®'.Since the early 17th century--and to some extent earlier
also--several hundred artificial/constructed languages ( as well

as adapted naturalistic languages ) have been created for the
purpose of universal or multi-national communication . Among the
best known today are Esperanto, Ido, Volapiik, Interlingua,

Novial and the hybrid Glosa. In 1924 the International Auxiliary
Language Association (IALA ) was established in New York: its
aims seem to have been somewhat circumscribed by western
cultural/lexicographical( ‘Anglo-Romanic’) bias. Western political
and demographic factors to a considerable extent restrain true
internationalsim in the selection, emergence and implementation
of a truly global auxiliary language and script.

[3} At the beginning of this paragraph it is both the ahl
al-majalis (tr. Members of Parliaments[= Members of Assemblies])
and the members of "civic authorities" ( al-mudun {[pl.sing.
madinah ) who are called to hold fast to the directive of the
Kitadb~i-Aqgdas (verse 468). As al-mudun signifies cities and here
most probably refers to persons who administer them it has been
translated "civic [=of the city/municipal ] authorities".

[5] Having mentioned the existence of various middle eastern
(Turkish,Persian and Arabic ) and European 1languages and the
communities who speak them ( in [4) ) Bahd’u’l14h now underlines
the need for a "further language”, an international auxiliary
language. It is in the light of God's revealing this directive in
the Kitdb-i-Aqdas that He is referred to as " the Gate to love
and kindness and to fellowship and unity | bab-i muhabbat va
vididd wa ulfat va ittihdd ). Furthermore, God is, among other
things, described as the "Most-Great Translator [ or, Interpretor
m the turjumén—i aczam. The Arabic word turjuman ( derived
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from the Hebrew/Aramaic/Syriac cognate root!' ; Ar. tarjama = to
translate [ from one language to another}, interpret ,
expound... { mutarjim = translator, interpreter } ) apparently

describes God as the supreme Divinity capable of translating
and/or interpreting all languages-~into an international auxiliary
or global language ( see [7] 1? '

{61 Baha’u’ll4h now outlines the time-consuming nature of
language learning. Human beings can waste a whole 1lifetime
acquiring different languages .2 Should mankind adopt an
international auxiliary language--as recommended in the Most Holy
Book--all mankind would be liberated, save themselves great
labours, and derive significant benefits.

[7] Apparently going beyond the immediate need for an
international auxiliary language Bahd’u’ll4h in this paragraph
seems to spell out the greatness of the Arabic language as a
possible global language of the distant future. That all mankind
should ideally {(in ﬁyture } adopt Arabic would be especially
beloved of God;of Baha'u’'llah.

In the Eightg Lea@ of His Words of Paradise ( Kalimat-i
Firdawsfyyih ) Baha'u’llah according to Shoghi Effendi® refers
to a "far distant time" when He states:

11. It is perhaps worth noting that the Jewish Aramaic
interpretive translations or paraphrases of portions of the
Hebrew Bible are known as Targums. Neither the derived

Arabic verb tarjama nor the verbal noun turujam ( or other
derivatives ) are found in the Arabic Qur?4n.

12. In his Persian Bayan (IV.10 ) the B&b had forbidden the
learning/study of (dead) foreign languages. Bahf'u’l14h in His
Kitab-i Aqgdas, on the other hand, specifically abrogates this
law and recommends the learning of foreign languages for
Baha'i missionary purposes.

13. 1 have interpreted this paragraph of the tablet in the light
of Shoghi Effendi’s explanation of the Eighth Leaf of the
Words of Paradise { see following ).

14, In the volume Helen Hornby, Lights of Guidance, A Babéﬁf'
Reference File? (New Delhi, India 1988 ) p.340 [No.1141] the
following letter of Shoghi Effendi is printed:

"What Baha’u’llah is referring to in the Eighth Leaf
of the Exalted Paradise is a far distant time , when
the world is really one country , and one language
would be a sensible possibility.It does not
contradict His instruction as to the need immediately
for an auxiliary language."”
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"We have formerly ordained that people should converse
in two .languages, vet efforts must be made to reduce
them to one, likewise the scripts of the world, that
men’'s lives may not be dissipated and wasted in learning
diverse languages.Thus the whole earth would come to be
regarded as one cityv and one land.'™¢

The Arabic language was very highly regarded by Baha'’'u’lldh--
see further below on [8}. From the time of the advent of the
Prophet Muhammad (c.570-622 C.E.) and the rise of the religion of
Islédm it was the "language of Revelation' Muhammad spoke Arabic
and revealed the Qur'éh in that language. [Northl]Arabic belongs
to the Semitic language family being a S[W] Semitic branch--it
has connections with the N.W. Semitic branch of which Hebrew,
the language of {most of} the 0l1d Testament is an example.
Aramaic, the language of Jesus (He almost certainly also knew
Hebrew [ and some Greek?] as well) Ugaritic and Ethiopic, for
example, are also Semitic languages, while Persian is
grammatically very different being a member of the Indo-~European
language group.

With the conquests of Islam (7th-8th centuries) Arabic became
much more than a language confined to the ( bulk of!) the Arabian
peninsular. It was adopted and lexically enriched by conquered
populations--notably their upper classes--who had been, for
example, speakers of Greek, Aramaic, Coptic, Berber and Iranianlds
Grammatically and lexically, Arabic became an extremely
sophisticated medium for the expression of scientific and
philosophical as well, of course, as religious concepts.

From early times Muslims developed an extraordinary regard
for the Arabic language; the language of the "Word of God"(the
Qur '4n; ‘God’s language’) and the tongue of the Prophet Muhammad .
The Qur ’4n was seen by many of the orthodox as "a literal
transcript of the Word of God from a safely preserved tablet
( lawh mahfuz)in heaven revealed to Muhammad in Arabic™ Muslim

15. Arabic text in TB p.37.
16, Translation in TB.Tr.p.68.

17. Refer Bahd’u’lldh’s Tablet on the Pre-Adamic period in
Gleanings.. p. 173.

1. A considerable number of Pahlavi (Middle Persian) and New
Persian 1loanwords entered into Arabic 1in the early Islamic
centuries. For some details refer the entry Arabic 1in
Encyclopedia Iranica Vol.1l. 229ff.

19 . A.Tibawi, Is the Qur%n Translatable?.. in Arabic and Islamic
Themes. . (London:Luzac and Co. Ltd. 1976 )p.72.
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expositions of the doctrine of the inimitability (icjéé) of the
Quran often included glorifications of the Arabic language. The
9th century (CE) philologist Ibn Qutaybah by no means stood alone
when he asserted that Arabic 1is wunique among languages and
superior to them all.* Within the Treatises of the Brethren of
Purity (Rasd’il Ikhwdn al-Safd’) there are passages which are
"emphatic in affirming that Arabic represented the perfection of
human speech (tamdm al-lughah al-insdniyyah ), and that
accordingly God revealed the Qur'4n in it. Therein the victory of
Islam over all other religions and existing languages 1is
envisaged in the light of the nobility and untranslatability of
Qur'anic Arabic.?® Bahd’u’l14dh’s vision of the greatness of the
sacred Arabic language is fully in line with and to some extent
goes beyond time honoured Islamic perspectives. Like many other
points of Baha'{ doctrine it is essentially neo-Islamic.

In {71 Bahésu’lléh explains the importance of Arabic by
referring to it as "the most comprehensive of all languages
{ abseﬁ az kull-i lughdt )" as well as one " most eloguent"”
( fusha = [alternatively] most perspicuous/clear [{ classical}
Arabic language]). It is characteristically bast =‘eloquent’ {[or,
alternatively-: extended, extensive ,expansivb, comprehensive,
abundant] and wus€at =‘'of broad scope’ or €®great agplitude/
breadth/width/compass>As indicated we have read fu§pa { = a
feminine superlative? ),translated (loosely)"most eloquent". This
word has connotations of the superlative flawlessness,
correctness, and purity or perspicacity of +the (literary,
classical) Arabic language or speech. The Bahd’ { respect and
regard for the Arabic language is thus extremely high.

It is perhaps worth pointing out that, among other things, the
Arabic verbal system is particularly remarkable. It permits the
formation of derived stems (I-XIV+) from basic triliteral (and
other) roots--many not actually used~-- with special subtle

20. Refer Tibawi op.cit. p.82.

21, See ibid p.82. It is almost certainly the Iggwéh al-Safa’ or
(looselyv) Brethren of Purity who are referred to (as the
tSocietv of Friends’) by ‘Abdu’l-Bahd” in { the English record
of[-the original text does not seem to exist] )} his famous
talk delivered at the Friend’s [presumably Quakers] Meeting
House, ( St.Martin’s Lane, London on Sunday January 12th 1913
{ For the English text see Paris Talks..l11th Ed. BPT. London
1969 pp.173ff.) Both the Bab and Baha’u’llah were almost
certainly familiar with the Arabic Rasd’il Ikgwfn al—§af§’:
these were certainly studied and discussed in Sufistic and
other circles in Shiraz in the early 18th century.
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nuances allowing for a vast possible expansion of vocabularye-or
innumerable neologisms .2

Today Arabic is the most important language of the Semitic
group being spoken by over 100 million people. Its history and
linguistic nature cannot possibly be adequatelyv set forth here.23.

A great many of the revelations of the Bab and Baha'u’ll4dh are
in the Arabic language--perhaps most of their major works. The

Persian of Baha’u’llah is often highly Arabized ( with the
exception, for example, of certain of the ‘Tablets to
Zoroastrians’ ). The Bfb’'s first major work, the celebrated

Commentary on the Sidra of Joseph/ ‘Stature of the Names *[?] (=
Tafsir Sura Yusuf/ Qayyidm al-Asmd’)as well, for example, as all
but one of Bahd’u’lldh’s ‘Tablets to the Kings’ and His Most
Holy Book ( al-Kitab al-Aqdas) are 1in Arabic. The ‘twin
Manifestations’ of the Bahd'{ era made frequent reference to and
were greatly influenced by the language and stvle of the Qur’an.
They someg}mes drew upon Arabic traditions and orations ascribed
to the Imams of the twelver Shi’'’ites-- note their references to
the cosmologically and imamologically [ and for Bahd’is
prophetically | significant Sermon of the Gulf ( Khutbat al-
Tutunjiyya ) ascribed to Imam ‘Alfi. Their Arabic often exhibits
interesting features of grammar, syntax and vocabulary. A good
many of Bahd’u’lldh’s Arabic tablets contain rhythmic or poetic
phrases or passages that are 'ggikr-like’ in the sense of being
meant to be ‘heard’ and experienced spiritually rather than (or
as well as) being merely intellectually understood. Such for
example, seems to be the ‘'significance’ of the rhythmic dynamism
of the following line in His Arabic §6}at al—gpitﬁb:zf-

22 . Certain . of the Bib’s neclogisms operate on this basis: see
especially the Arabic of certain parts of his Kitdb al-Asmsd’.

23.. I am not at all qualified to attempt this.See though for

example, art. ¢ Arabiyya in the hew edition of the
Encyclopedia of Islam Vol.l1.p.36ff ; art. Arabic Language in
The Jewish Encyclopedia (New York:Ktav 1971> )} Vol.3
p.238f; M.Bateson, Arabic Language Handbook (1967);
A.Beeston, The Arabic Language Today (1970); A. Chejne, The
Arabic Language, 1its Role in History (1969 );J.Haywood &
H.Nahmad, A new Arabic Grammar of the written language (Lund
Humphries, London 1979 ) J.M.Cowan (Ed), Hans Wehr Arabic-
English Dictionary (5th Edition, Spoken Languages Services ,

Tne. 1990 (7?1 )

24 . The original text of this tablet has not,as far as I am
aware, been published. The passage cited is only a random
sample (there are others more abstruse ) of rhythmically

. . -~ \ . N A
dynamic passages in Bahi’'{ scripture. It is virtually, if
not completelv impossible, to translate such texts so as to

. . . 7
conveyv their rhvthmic dvnamism . In some of Bah&'u’lléh’s

Tablets content and strict grammar are, at times, subordinate
to the poetic or dhikr dimension.
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In His evolutionarv and often ecstatic/ ‘stream of
consciousness (shath) tvpe revelations the BAb sometimes ignored
or transcended establlshed rules of grammar and syntax--as did
Bahd’u’lldh. Oriental enemies of the Bab and Bahd’u’llih as well
as certain western orientalists (including E.G.Browne) signally
failed to appreciate the ecstatic~-Sufistic or revolutionary
dimensions to the Bdb and Bahd'u’lldh’s sometimes ungrammatical
revelations. They both openly acknowledged the ungrammatical
nature of certain of +their revelations. Their occasional
transcendence of grammar and syntax had little or nothing to do
with lack of respect for the Islamic and one of the Bdbf-Bahd'{
*languages of revelation'® Bah4d’u’lldh sometimes incorporates
into His alwah abstruse or esoteric terminology deriving from
Persian mystic poets or from Shi’'ite Sufis and mystagogues of
the school of Ibn ‘Arabi (d. 1240 ). The extensive use of such
terminology greatly enriches the poetic beauty and mystic
interiority { bé}in-dimension ) of a significant proportion of
His (early) revelations.

(8] Scattered throughout Bahd’u’l1dh’s writings are further
testimonies to the importance or greatness of the Arabic and
Persian languages. They indicate that Baha’'f{s could thoroughly
agree with the saying, "Persian is the language of Paradise, but

25. See the compilation. Questions and Answers | Risala Su’4l va
Jawab ) in INBA Xerox Coll. Vol.63. At one point within this
work Bahd’u’1ll1dh responds to a question about why some of
the revealed verses are discrepant (pp.25-6).His reply is as
follows

"A great number of tablets were revealed and their original
draft sent away without revision;in accordance with Our
command, therefore, they were reread in the holy presence and
altered to coincide with grammatical usuage, so that the
hostile may have no pretext for objection.Another reason for
this was that since in the new style(qacidah[-i] Jjadid)
characterizing the Utterance [baydn] of His Holiness the
Herald [= the Bab ]..grammatical rules were found to have
been treated loosely, for the sake of convenience and brevity
that which conformed to usuage was revealed in substitution.
( Tr.[] unofficial] unpublished ms by Marzieh Carpenter et
al.(np [USA] nd. )
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Arabic is the language of God".?*®* Among the questions put to the
Persian Prophet Baha'u’lldh ( through M{frza Aby Fadl Gulpaygani )
by the then Zoroastrian agent in 19th cent. Iran; Mdnakjf Limji
Hataria (=Mdhakjf §dhib) was one about the wisdom or
significance of His revealing large numbers of tablets (alwéﬁ )
in Arabic.*’ Among the points of interest (they cannot all be set
out here), it 1is stated that "..1n reality,[the] Per51an
[language] is extremely sweet (shlrln) and beloved (mahbub) "
Baha'u’llah underlines the importance of Persian as the language
of the Persian Manifestation of God but highlights the supernal
greatness and linguistic magnitude of Arabic-~-using terminology
very similar to that in the tablet translated above. There 1is no
doubt about the "sweetness” (halawat) of Persian but it does not
have the bast or wus€at (see above) of Arabic. Arabic is
linguistically incomparable. No other language can be compared to
it: it is matchless. As in the tablet translated above, it is

made clear that "The tongue of God (lisdn alldh )in this
dispensation hath spoken [revealed] in both Arabic and Persian"
(from [8] above ). In addition, for example, in the Lawh-i Amin,

after mentioning the importance of any language which is the
vehicle of communication with the Divine or the vehicle of Divine
guidance (Persian, Turkish and Arabic are mentioned ), Arabic is
singled out as being ( 3 Arabic superlatives are used ): afsah,
("most eloquent") absat, ("most comprehensive") and awsa¢ ("of
broadest scope/ of greatest width") (cf. above ).?®* Very similar
is the following line from another Persian tablet: "..the Arabic
language 1is most excellent ( ahsan) while +the Persian is
supremely sweet (ahla)".*? ’

26. This saying(= hadith?) is cited in C.Glasse’s entry Arabic in
his The Concise Encyclopedia of Islam (London:Stacey
International 1989) p.47.

27. The text of this as vet untranslated tablet 1s known as the
Lawh-1 HanakJ1 Sath publlshed in*Abd al-Hamid Ishraq Khavari
(Ed), M3’ ida-yi ‘Asman{ (Tihran BPT. ) Vol 7 pp.148-173
( see esp.pp.170-173).

28. Refer Payém-i Asmani az intiggaré%—i Payé&—i Baha’fﬁ.(145
Badic ) p.108,

29, Cited in ibid p.108. See also the tabLets of 'Abdu’l-Bahd on
P 109 On the importance of Bahd’{s learning Persian
Bahf’u’lldh’s eldest son wrote: "Acquire the Persian tongue,
so as to learn the meanings of the Divine words and know the
Divine mysteries ,to develop an eloquent speech and to
translate the blessed Tablets of Bahd'u’llih.The Persian
language shall become noteworthy in this cycle; nay, rather,
the people shall study it 1in all the world'. cited in
H.Hornbv (Comp.), Lights of Guidance,.No 1143,p.340.
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[9] Here Bahé’u’llgh notes the plurality of scripts (there are
probably a few thousand ) used to write the diverse languages of
the peoples of the world. He directs that efforts be made to
ultimately reduce these scripts to one. A proportion of existing
scripts were artificially created or were not evolved by the
native speakers of specific languages. In the past such languages
as Coptic and Turkish were written in scripts (largelv the Greek

and Arabic scripts } which were not exactly suited to them. Many
modern scripts likewise, are far from perfect in terms of their
ease of writing or being effective vehicles of language

communication. Baha'u’lldh left open not only the possibility of
the creation of an artificial international auxiliary languacge
but also that of a newly invented script in which to write it.
Contemporary discussion of the latter possibility is less in
evidence than the former amongst both Baha’'{s and others.

During the lifetimes of the Bdb and Bahd’'u’lldh a
considerable amount of debate took place in the middle east about
oriental scripts and related linguistic issues. It seems very
likely that Baha’'u’lldh was influenced by such contemporary
discussions as took place on the need for reform of language
and/or script.?®

In his last major work, the Epistle to the Son of the Wolf
(Lawh-i Ibn-i Dhi'b c.1891 ), Baha’u’llah makes the following
remarkable statement about a new language and script--addressing
the "Son of the Wolf" Shaykh Muhammad Taqi Najafi (d.1914). He
writes

"At present a new language and a new script( khatt-i
badici wa lisdn-i jadidi ) have been devised. If thou
desirest, We will communicate them to thee. Our purpose
is that men may cleave unto that which will reduce

30. See Bahghﬂllég’s * Epistle to the Son of the Wolf' (tr.
Shoghi Effendi, pp.137-139) where it is reported that ;n
Constantinople (in 1863} 1its Author recommended to Kamal
Péégg ( and indirectly to other {[Ottoman] Government
officials . ) the adoption and universal propagation of an

international auxiliary language and script. The matter was
not taken up by the mid-19th century Ottoman government ¢
there were discussions about linguistic reform however } and
Bahd'u’114h expressed the hope that "the Persian Government"”
would adopt and carry out His proposition. Such again was not
to be the case. Hence His counsels in the Most Holy Book and
other Tablets referred to Dbelow. For further details
regarding 19th century Iranian and middle eastern
discussions about attempts to reform the Arabic alphabet see,
for example, the important article by Hamid Algar, Malkum
Khan, Akhtindzidda and the Proposed Reform of the Arabic
Alphabet in Middle Eastern Studies Vol.5 (1969) pp.116-130.
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unnecessary labour and exertion, so that their days may
be befittingly spent and ended.." 3+

The above passage has occasionally been understood bv Bahésfs
as a reference to Esperanto which was created by Ludwig
Zamenhof in 1887-8 -~ about four vears prior to the revelation
of the text cited above. This opinion is not an authoritative
Baha' v1ewp01nt and for various reasons must be regarded as
erroneous.3* Bahd"u’114h did not communicate the nature of the
newly created language and script to Najaff or anvone else. There
are however, authoritative Baha'{ texts about the "new script”
(khatt-i badi®) ( see below ) as vell as some curious statements
about a script[{s] invented by Baha u’llah’s (later excommunicated
or ‘covenant breaker' ) son M{rzd Muhammad *tAl{f (around 1890-91 )
~--it is said to have been ‘approved?’®by Baha'u'llah.2?

31, Text in Lawh-i Mubdrak Khltab bih Shaykh Muhammad Taq1
Mujtahid Isfdhéni. . ({np. nd. }) pp.162- 3 tr, Shoghl Effendi,
Epistle to the Son of the Wolf (Baha’ { Pub. Trust Wilmette,
Illinois 1971 ) pp.138-9.

32, Both ‘Abdu’l—BahJ:and Shoghi Effendi viewed Esperanto very
favourably but did not state that it would become the
international auxiliary language of the future. See for
example, Directives of the Guardian, No. 105 pp.39-40.

33. Mfer'Muhammad tAlY certainly, during the last few years of
His Father’'s 1life ( and before he was excommunicated by
*Abdu’l-Baha’ ), devised a khatt-i badic (or in fact several
of them ) for the writing of the Arablc script. It has been
reckoned that it is this khatt-i badic spoken about in the
Agdas and alluded to in the lines quoted above-- and
which is now more or less forgotten. It can hardly be argued
however, that Baha u'l1dh-~if He did speak favourably of
MiTza Muhammad Ali’s project--regarded it as the final or
perfect form of the future khatt -i badic. He certainly
envisaged a "new script" chosen by international bodies and
not invented by His own son whose script hardly, in fact,
resembles anything like an international and globally useful
script. ‘Abdu’l-Bahd and Shoghi Effendi {as will be seen)
taught that the Founder of the Baha f Faith did not divulge
what the "new language and script" were to be.

Quite a large number of examples of Mirzd Muhammad *Ald
kbatt -i badi® are extant: including a letter explalnlng the
nature of such scripts which he used for secret [ ‘'heretical’]
correspondance after he had been excommunicated in the
1890’s. 1 hope to write up the materials I have collected on
this subject in a future issue of the BSB. Cf. for example
though, E.G.Browne, Materials for the Study of the Babi
Religion (Cambridge University Press 1961) p.190; William
McFlwee Miller, The Baha'i Faith: Its History and Teachings
{William Carev Librarv 1974 ) pp.163,172 [+Refs].
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The following selected letters of Shoghi Effendi express the

authoritative Bahd’ { interpretation of the passage of the Epistle
to the Son of the Wolf cited above and of the meaning or

significance of the khatt-i badic:
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(vavy,

"The nature of "the new language and script” | ggaff—i badic wa
lisan-i jadid ) which is mentioned in the Tablet to the Shaykh [=
Lawh-i Shaykh Muhammad Tagi Najafi ='Epistle to the Son of the
hidden and treasured up in the knowledge of
of the fact that a seeker was not

Wolf') is unknown ,
the Ancient Beauty. In view
found He did not divulge it." (27.7.1933)

ﬂh@“°x*’“°:"*::ﬁ-}£é=’mﬂu:l‘—‘
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(VAYA agysl5 1Y)

"The nature of the new script and language ( khatt va lisan-i
badf¢ ) remained concealed and hidden since the seeker was not
found and enquiry was not made. Thus, on the part of the Blessed
One { Bahd'u’'ll4h }, it was neither divulged not announced.”

(12 January 1929)

?Ze ?eréian Fext of these letters ( the English translation
Fk m}h9un fwith some assistance from Navid Jaberi and Farzin
roughi ]} was communicated to my wife and 1 in connection

Z%t? a Jetter dated 15 January 1990 from the Universal House
2 ;§tlce/Rese?rch'Qépartment in reply to various questions

ouc }ng- upon Baha’i Languages of Revelation and Related
Linguistic Issues’.
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"In the sacred Tablets it is clearlvy mentioned that 'if someone
were to enquire about the new language and script (lisdn va
khatt-i badic ) both would become known and unveiled’; but,not a
single person sought and no-one enquired of the Most Holy Court
[ Baha’u’llah }].It is thus the case that the specification of
their nature (tacyfn) was left to posterity (digardn).."

(27 May 1940)

Stephen Lambden




